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ABSTRACT

BETWEEN TURKISHNESS AND KURDISHNESS: SOCIAL COHESION OF
CENTRAL ANATOLIAN KURDS

Duran, Hazal.
MA, Department of Modern Turkish Studies
Supervisor: Prof. Mesut Yegen

September 2015, 125 pages

This study tries to display patterns in the political, social and cultural lives of Central
Anatolian Kurds and how these patterns and Kurdish identity are impacted by
surrounding influences of Turkishness. In accordance with this purpose and to
understand the roots of the existing Kurdish population in the region, the first phase
of this study has examined the historical background of Kurdish settlement in Central
Anatolia through the Imperial and Republican periods. In the second phase, semi-
structured interviews with Central Anatolian Kurds and non-structured interviews
with researchers and members of foundations were conducted to demonstrate the
possibilities and limitations of social interactions with other groups as well as within
the Central Anatolian Kurdish community, which give clues about their
cohesion/exclusion level. Field work held as a part of this study is framed by Paul
Bernard’s classification of measuring cohesion in social, cultural, and political
aspects under three dimensions named as 1) Recognition/Rejection: Dealing with
experiences, feelings, expectations, preferences, and concerns about social relations;
2) Belonging/Isolation: Touching upon shared values shaped by elements of ethnic
contours; and 3) Legitimacy/lllegitimacy: Interest in relations with political and
institutional foundations. The main argument of this study is that ethnic contours of
Central Anatolian Kurds have been shaped by elements of Turkishness as well as

Kurdishness, placing this group in-between two ethnicities.

Key words: Central Anatolian Kurds, Central Anatolia, Kurdishness, social cohesion
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TURKLUK VE KURTLUK ARASINDA: ORTA ANADOLU KURTLERINDE
SOSYAL UYUM

Duran, Hazal.
MA, Modern Tiirkiye Caligsmalar1 Bolumu
Tez Danismani: Prof. Dr. Mesut Yegen
Eylil 2015, 125 Sayfa

Bu c¢alisma Orta Anadolu Kiirtlerinin sosyal, kiiltiirel ve siyasal hayatindaki
tekrarlayan motifleri ve bu motifler ile Kiirt kimligini kusatan Tiirkligiin etkisine
nasil maruz kaldigini géstermeye calismaktadir. Bu amag dogrultusunda ve
bolgedeki Kiirt niifusun varliginin kdkenlerini anlamak i¢in, ¢aligmanin ilk
asamasinda Orta Anadolu’da Imparatorluk ve Cumhuriyet dénemleri boyunca devam
eden Kiirt iskaninin tarihsel arka plan1 incelenmistir. Ikinci asamada, Orta Anadolu
Kirtlerinin kendi topluluklari igerisindeki ve diger topluluklarla arasindaki uyum ve
dislanmanin boyutu hakkinda ipuglar1 veren sosyal etkilesimin imkanlar1 ve
siurhiliklarini anlamak igin, Orta Anadolu Kartleriyle yar1 yapilandirilmas,
aragtirmaci ve vakif temsilcileriyle de yapilandirilmamis miilakatlar
gerceklestirilmistir. Bu ¢aligmanin bir pargasi olarak uygulanan saha arastirmasi,
Paul Bernard’in sosyal, kiiltiirel ve siyasi alanlardaki uyumu 6lgen ve ii¢ boyut
altinda isimlendirilen siniflandirmasina gore cergevelendirilmistir: 1) Tanima/Ret:
Sosyal iligkiler hakkindaki deneyimler, hisler, beklentiler, tercihler ve endiseler ile
ilgilenmektedir. 2) Aidiyet/Izolasyon: Etnik sinirlarin unsurlari tarafindan
sekillendirilen ortak degerleri icermektedir. 3) Mesruluk/Gayrimesruluk: Politik ve
kurumsal kuruluslarla olan iligkilerle ilgilenmektedir. Bu ¢alismanin temel argiimani,
Orta Anadolu Kirtlerinde etnik sinirlarin Kiirtligiin unsurlari tarafindan oldugu
kadar Tirkliigiin unsurlar: tarafindan da sekillendirildigi, yani iki grup arasinda bir

yere konumlandirildigidir.

Anahtar Kelimeler: Orta Anadolu Kdrtleri, Orta Anadolu, Kurtlik, sosyal uyum
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CHAPTER |

INTRODUCTION

The Kurdish Question in Turkey is one of the prominent issues discussed by scholars
in terms of its political, economic, and social aspects. Scholars familiar with the
subject are used to people mostly thinking of the Eastern part of Turkey when they
hear the term “Kurds,” which leads to the association of the Kurdish Question with
the specific region and the people living within its borders.The background of this
perception falls within the Turkish State’s naming of the problem as “reactionary
politics, tribal resistance, brigandage, provocation of foreigners, or regional
backwardness.”? Excluding from the Kurdish Question the daily lives of people
living in the Western part of Turkey and instead restricting it to a specific area is a
result of an effort to maintain distance between Kurds and “proper citizens” of the
rest of the country. On the one side this distance aims to damage relationships
between Kurds and the rest, while it also tries to ignore Kurds living in other parts of
the country and subsequently make them unaware of their Kurdishness. This effort to
perpetuate the unawareness of these people regarding their Kurdishness is called
“assimilation” by even top government officials.? Central Anatolian Kurds (CAK)
are also a part of this exclusion and the targeted distancing of state politics affecting

the political, economic, and social elements that make them Kurds.

CAK have been living in the region for a long time. According to research dealing
with the history of Asia Minor, Kurds have been living in the region since the 11th
century, during the Byzantium era.® Nevertheless, the settlement of the Kurdish
population in the region as groups took place by the 15th century. The first traces of
forced migration of the Kurds to the region became visible with the exile of nomadic
tribes in the 16th century, especially during the sultanate of Selim the First. This era
can be interpreted as the first milestone of the enforcement of Kurdish settlement in

! Mesut Yegen, Devlet Séyleminde Kiirt Sorunu, (istanbul: Tletisim Yayinlari, 2013), 222.

2 Interview with Mesut Yilmaz, “Der Schliissel Diegt in Bonn”, (The key lies in Bonn), Der Spiegel,
accessed August 29, 2015, http://www.spiegel.de/spiegel/print/d-8781958.html

8 Claude Cahen, Osmanlilardan Once Anadolu’da Tiirkler, (Istanbul: E Yaywnlar: Tarih Dizisi, 1979),
283.



the region. During the rest of the Ottoman administration, the Kurds were exposed to
a settlement policy aimed at not only controlling them, but also promoting their
adoption of a sedentary life. Especially policies of the CUP and the new Republic
towards different ethnicities and religions, which aimed to create a homogenous
society in terms of religion, ethnicity, and culture, finalized the distribution of CAK
throughout the region in the first half of the 20th century. The Kurds, Turks, Tatars,
Circassians, and Balkan immigrants were the main subjects of the region and the
“ethnicity engineering” oriented politics of the 20th century affected all of these
communities. Turkish nationalism’s aim to create a “classless, unprivileged society”
required distributing the Kurdish population in the Eastern part of Turkey as well as
bringing Kurdish settlements in the West under the control of the Republic. In the
final stage, the state imposed its definition of “ideal citizenship” on society through
education in schools and in other public areas such as in newspapers and on the
radio.

In light of this information, this study examines the patterns in the political, social,
and cultural life of CAK differentiating them not only from the rest of the region, but
also from the Kurds living in other parts of the country. As the community living in a
region where the effects of both Turkishness and Kurdishness are felt, CAK are
affected by the multi-factorial characteristics of the region that are also contained
within their lives. At this point, finding patterns in the political, social, and cultural
life of CAK requires close examination of their experiences belonging to and living
in urban-rural areas, their thoughts on the meaning of being a Kurd and its
representation in daily life, their sense of (un)belonging to certain groups, their usage
of Kurdish as a native language/second language, their relations with Kurds and non-
Kurdish communities (in marriages, the neighborhood, business life, etc.), their
perception of political parties and institutions, their experienced/witnessed
discrimination events, and so on. Proper answers to the questions raised by these
issues will help to answer the main research question: What are the patterns in the
political, social and cultural lives of CAK and how, if at all, are these patterns and
CAK' Kurdish identity impacted by surrounding influences of Turkishness? Because
a strong research question should be specific and limited by time and place, forming
a good research question is very crucial for the success of the study. At this stage,

three words are advisors of the researchers; what, how, and why. Preference for these



words changes the developmental, causal, comparative, or predictive nature of the
study.* As aforementioned, the main research question of this study is formed on the
question of “what” and “how” enabling us to ascertain the effects of a certain
element on another subject. In this case, it will help to gather more reliable

information during the research.

1.1. Reason for the Study

A preliminary literature review of research about CAK proves the lack of academic
work dealing with CAK in the fields of Sociology and Political Science. CAK are
taken into consideration just in a few works generally approaching the issue as a part
of History and transcribing official documents from the Empire and Republican
periods without interpreting them within the context of relations between the state’s
perception towards those belonging to different ethnicities, religions, and cultures
and implementations towards them. The historical documents such as decrees,
cadastral record books, and other public records are also important parts of this work
enabling us to understand the background of gradually changing Kurdish settlements
in the region according to different time periods. However, approaching social
change in Central Anatolia (CA) specific to the Kurdish population in the region
requires close examination of the current situation together with historical processes:
the reasons for the first Kurdish settlements in the region, the approach of the
administration towards the region during the Empire and Republican periods, the
causative and methodological change of settlement policy over time and the general
political, social, and cultural elements shaping the sociology of the existing Kurdish
community in the region. Thus, existing literature needs to be handled with close
research regarding the current situation. The lack of resources on the social
conditions of CAK and the absence of a reflection of ethnic contours of them among
historically based works is one of the prominent reasons for this study. Above all,
this study will make important contributions to the literature of Kurdish studies by
examining Central Anatolian Kurds from a perspective that did not previously attract

attention.

In order to evaluate positive contributions and negative aspects of existing literature

and to understand which gap this study will try to fill, it will be useful to closely

4 Jennifer Mason, Qualitative Researching. (Second edition), (Thousand Oaks, CA: Sage Publications,
2002), 18.



examine these works. However, due to the impossibility of examining positive and
negative aspects of the entire literature in this chapter, prominent works dealing
specifically with the subject or the pioneer work that made way for the formation of
the limited literature on CAK should be handled. Except for archival documents,
traces of CAK first played a part in diaries of researchers who had compiled their
observations of Asia Minor, such as W. F. Ainsworth, William J. Hamilton, Georges
Perrot, Frederick Burnaby, and William M. Ramsay. The observations of these
researchers are very useful for gathering information about the details of Kurdish
social life that is not available in official documents. Travel notes create pictures of
the Kurds living in the region belonging only to the moment when the traveler was
there; consequently, they cannot offer more detailed elements beyond these
observations. As well as these notes, there are some works prepared from an analysis
of official documents. The prominent work of this category is Cengiz Orhonlu’s
Osmanli Imparatorlugu “‘nda Asiretlerin Iskani, which functions as a primary source
because it presents information on the settlement policy of Kurdish tribes in the
region and the changing characteristics of settlement policy over the centuries.
Another work formed by examining first hand resources belonging to Ottoman
archives is Yusuf Halacoglu’s work titled XVIII. Yiizyilda Osmanlt

Imparatorlugu “nun Iskdn Siyaseti ve Agiretlerin Yerlestirilmesi. Both of these works
offer valuable information regarding the reasons, methods, and outcomes of
settlement policy, but, Yusuf Halagoglu’s study resembes Orhonlu’s one in many
aspects which makes it far from being an original work. Also in his work, Halagoglu
claims that members of Kurdish tribes were originally Turks (a claim that is very
common) and continues to insist on the truth of this thought still today.® This
argument centered on the original Turkishness of Kurdish tribes is defended in other
works and Ziya Gokalp’s Kiirt Asiretleri Hakkinda Sosyolojik Tetkikler is among
these works. It should not be ignored that the approach of these works addresses a
wider perception: the state’s “defensive-nationalist perspective” trying to create a

homogeneous society.® Consequently, while on the one hand these works are crucial

% Yusuf Halagoglu claims that 30% of existing Kurdish tribes were originally Turkish ones according
to cadastral record books of the 1500s. “Halagoglu, "Yiizde 30' demis,” Radikal, August 20, 2007.
http://www.radikal.com.tr/turkiye/halacoglu_yuzde 30 demis-823375.

® Murat Somer, “Defensive- vs. liberal-nationalist perspectives on diversity and the Kurdish conflict:
Europeanization, the internal debate, and Turkiyelilik,” New Perspectives on Turkey 32 (2005): 76.

4
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in the case of handling first hand resources, on the other hand they contain
problematic information raising a question mark harming their objectivity.

In addition to these works based on first hand archival documents and prepared in a
method suitable to academia, there are some other works that should not be
disregarded in the case of CAK, even if they are inappropriate to academic studies.
As a leading study among non-academic works, Rohat Alakom‘s Orta Anadolu
Kurtleri can be interpreted as an inclusive study based on almost all works on the
issue. Nonetheless, this work has a lack of objectivity in its emotional narrative and
its lack of references to claims, which, especially in some parts, remain to be proven.
Like Rohat Alakom’s work, Seyyah Kandemir’s Ankara Vilayeti and Halil ibrahim
Ucak’s Tarih Icinde Haymana were also prepared in a way inconsistent with
academic literature, and a confusing presentation of information in these works is

common due to the absence of a regular narrative form.

Last but not least, one of the most important studies on CAK is conducted by CAK
living in abroad. In 1997, a group of Kurdish refugees mostly living in Germany and
Sweden started to publish a quarterly journal focusing on the history and social
structure of CAK. This journal began publication with the slogan: “Journal of
Politics, Art, and Culture of the Central Anatolian Kurds: Birneb(n”. In the preface
of the first issue, the editorial board commented that by publishing this journal, they
aimed to strengthen the identity of being CAK and investigate peculiarities of that
identity.” Also, due to a lack of research and academic work, the difficulties of
investigating Kurds living in this region were well known by the writers of the
journal.2 CAK were living in a sphere surrounded by Turkish groups and one of the
aims of this journal was a better understanding of their cultures. In the first issues,
the journal included articles both in Kurdish and Turkish. Nonetheless, the number of
articles in Kurdish rose over time. This might have arisen from the facility of
learning Kurdish in Europe during the 1990s and 2000s in comparison with Turkey.®
Even if articles published in the journal provide valuable information about CAK,
they somehow insufficient because of lack of objectivity.

" Editorial, “Cikarken,” Birnebln 1 (1997): 2.

8 Nuh Ates, “Bat1 Kiirtleri Gergekligi ve Coziim Perspektifleri Uzerine Sesli Diisiinceler,”Birnebdn 1
(1997): 7.

® Amir Hassanpour et al., “Kiirtlerin Egitilmemesi: Kiirtler agisindan Durum (1), Online Journal of
Bosphorus University Literature Club, accessed August 29, 2015.
http://www.bued.boun.edu.tr/turik.asp?id=66



As aforementioned, while historical information based on some works is problematic
due to their subjectivity in academic manner and their lack of social aspects of CAK,
non-academic works paying attention to social observation also have some problems
with regards to objectivity and relaying information in chronological order. The
importance of studies incorporating qualitative research and historical facts in the
examination of this group arises from the gap in studies. Thus, this study aims to fill
the gap in academia on CAK without ruling out existing social, political, and cultural

features.

1.2. Methodology of the Study

Before selecting a research methodology, as a Kurdish-origin person from the region
| was aware that my closeness could be problematic for the objectivity of this
research. Obviously, neutrality is an irrevocable issue as it is a determinant for
ethical issues of the subject. Neutrality basically means “the proper distance between
researcher and subjects that minimizes bias [... ]. Thus, the objective researcher is
seen as scientifically distant, that is, as someone who is not influenced by, and does
not influence the study”.!® To avoid these kinds of obstacles, detachment of the
researcher from the subject should be kept in mind to be able to avoid unconscious
manipulation of data.!* If not, the reliability and objectivity of the research may

come under question.

A researcher determined to overcome the problem of neutrality and willing to
conduct research has to choose the right methodology enabling this person to
complete the work. At this point, an inevitable question appears in mind: Qualitative
or quantitative? For this research, a qualitative methodology will be used because of
its appropriateness to the subject. Qualitative methodology enables the researcher to
explore a “wide array of dimensions of the social world, and understandings,
experiences, and imaginings of the participants, the ways that social processes,
institutions, discourses or relationships work, and the significance of the meanings
that they generate”.!2 As it is seen, the qualitative research methods deal with the

social part of life that is not possible, except in some situations, to measure. Since the

10 Laura Krefting, “Rigor in Qualitative Research: The Assessment of Trustworthiness,” The
American Journal of Occupational Therapy 45 (1991): 217.

11 ], Lofland and L.H. Lofland, Analyzing Social Settings: A Guide to Qualitative Observation and
Analysis, (Belmont: Wadsworth, 1984), 34.

12 3, Mason, op. cit., 1.



qualitative research method is seen as “soft, and even not scientific, it helps to
provide quite social analyses in social sciences”.® Case study, visual methods
ethnography, participatory inquiry, interpretive analysis, participant observation,
interviewing, and grounded theory are among sub-methods of qualitative research.
As the main research question of this work is “What are the patterns in the political,
social and cultural lives of CAK and how, if at all, are these patterns and CAK'
Kurdish identity impacted by surrounding influences of Turkishness?”, daily life
experiences, thoughts, perceptions, senses, preferences, and relations are parts of the
research. In light of these points, the interviewing method is chosen to collect data
during the research.

Interviewing is a methodology consisting of a conversation with a purpose and
knowledge from the interviews to relate them with the research topic. As seen, it is a
well-based, preplanned, and regular method to collect data. Especially if a person is
interested in gathering certain knowledge beyond emotions, the interviewing method
is more successful.** To avoid ethical problems, interviewing, like other methods,
must include important points such as objectivity, neutrality, and direct engagement
to the subject. While conducting interviews, the researcher should be careful and not
forget the aim of the research. At the end of research, the researcher gets data from
“activities, behaviors, actions, conversation, interpersonal interactions, organizational
or community process, or any other aspect of observable human experience” forming

the core of field notes.®

The interviewing method can be detailed in terms of the “number and length of
interviews, the appropriateness and breadth of the interview sample given the goals
of the study, the types of questions asked, the level of transcription detail, the
practices taken to ensure transcript accuracy, and the resultant number of pages of

interview transcripts”.® Qualitative interviewing may be a one-to-one interaction or

13 Sylvia Gherardi and Barry Turner, Real Men Don’t Collect Soft Data, (Trento: University of Trento
Press, 1987), 5.

14 ], Lofland and L.H. Lofland, op. cit., 20.

15 M. Q. Patton, Qualitative Research & Evaluation Methods (third edition), (Thousand Oaks, CA:
Sage Publications, 2002), 2.

16 Sarah J. Tracy, “Qualitative Quality: Eight ‘Big-Tent’ Criteria for Excellent Qualitative Research,”
Qualitative Inquiry 16 (2010): 842.



a group interview. The preplanned questions can be changed, especially during

discussions.’

Before examining how these methodologies were used in this study, the research
design should be closely examined. At the first step, after deciding to study CAK, the
formulation of a narrower research question was the first step to be fulfilled. After
that, literature on CAK consisting of public records, decrees, cadastral record books,
reports, research books, journals, and diaries were reviewed to evaluate the
weaknesses and strengths of existing literature. In light of this information, the
research question was refined to study the subject more efficiently. Classifying study
materials and conducting research were other important stages that enabled
successful completion of the research. As aforementioned, interviewing was used as
a method to collect data from the field. One of the most crucial stages of this study
was conducting interviews, which enabled access to first-hand information from the
field. To be able to gather experiences, thoughts, senses, preferences, perceptions,
and relations of informants, fifteen semi-structured in-depth interviews were
conducted with CAK. The duration of face-to-face interviews varied between
approximately half an hour and one and a half hours. All interviews were recorded
on tape and transcribed. In the beginning of all interviews, the permission of
informants was orally obtained, because Istanbul Sehir University Committee of
Academic Honesty does not need written permission for interviews and oral
permission is enough to be able to use the data received from interviews. In addition
to semi-structured interviews with 15 people based on a pre-prepared questionnaire,
non-structured interviews were also held with the board of directors of The
Association of Culture and Solidarity of Central Anatolian Kurds (KOMKURD-AN,
Orta Anadolu Kiirtleri Kiiltiir ve Dayanisma Dernegi), The Association of Social
Cooperation and Solidarity for Haymanaians (Haymanalilar Sosyal Yardimlasma ve
Kiiltiir Dernegi) and some researchers working on the subject as a part of field
research. Due to concerns of directors and researchers, interviews with these
individuals were not recorded and just were noted on paper. Their permission for

using data gathered from them was also obtained orally.

173, Mason, op. cit., 62.



As a target group for the semi-structured in-depth interviews, individuals between
the ages of 18 and 60 representing both genders - 8 women and 7 men - found with
the help of the snowball sampling technique according to specified categories were
chosen. While the main sampling strategy was being formed, some important
questions such as “What work do I want my sample to do? What is the wider
universe or population from which I wish to sample? What is the nature of my
existence in this universe or population?” were kept in mind to collect reliable data.'8
Additionally, this research required the restriction of informants’ residences to urban
areas in order to reliably learn the level of relation and cohesion between Kurds and
other groups. Furthermore, gathering reliable information from Kurds living in rural
areas would have been difficult because of the rarity of their communication with
people coming from different ethnic, social, and cultural backgrounds. The focus of
this research is therefore comprised of Kurds from Haymana and Polatli (Ankara)
still living in these two provinces or in the city center and from Kulu (Konya) and
Cigekdagi (Kirsehir), but living in the center of Ankara. While 11 interviews were
conducted with Kurds from Haymana and Polatli provinces, 4 interviews were held
with Kurds from the provinces of Kulu and Kirgehir. There are three reasons why the
number of informants from Haymana and Polatli is higher than the other two
provinces. First, Haymana and Polatl are two regions in CA that have an important
Kurdish population identified with it. Second, as a Kurdish person from Haymana
and living in the center of Ankara, the difficulty to access Kurds in other regions
prompted me to stay in this region. Third, because the number of interviews would
be just 15, | preferred not to diversify this group with people living in other parts of
CA, which would have made it more difficult to find patterns in their lives.
Additionally, because the adaptation of Kurds to urban life is among the points to be
measured, nearly half of the informants also had life experiences in rural areas. The
questions addressed to informants were composed of six dimensions, which are
migration (urban-rural life experiences), identity, native language, social life,
discrimination, and political/institutional behavior. Each of these dimensions have
sub-questions, which enabled me to learn the level of social cohesion/exclusion of
CAK in the region by concretization and adaptation of Paul Bernard’s classification

about the theory of social cohesion comprising belonging/isolation,

18 J. Mason, op. cit., 13.



legitimacy/illegitimacy, and recognition/rejection. The duration of time during which
these 15 semi-structured interviews were conducted was from 16" June to 2" August
2015, while non-structured interviews were held from 17" May until 3rd August
2015.

After transcribing the interviews and preparing notes from non-structured interviews,
the issue of analyzing the data came to the forefront. During analysis of this data, the
Nvivo software program was used to organize and classify raw data for analysis. As
a part of this process, Nvivo also aided the issue of coding. In light of Paul Bernard’s
theory and questionnaire of this study, significant points from collected data were

organized.

After all these stages, during the writing process of this study, regular interviews
with my advisor were held to finalize the study with necessary requirements.
Because of the difficulty of writing in English without mistakes, assistants of The
Academic Writing Center at Istanbul Sehir University reviewed grammar and the

content of the study.

1.3. Limitations of the Study

The first obstacle of this study emerged during the literature review when | realized
there are some important works comprising sociological and regional aspects of
CAK in the German language. Especially some works of geologist Wolf-

Dieter Hutteroth, which were not translated into English, made it impossible to
examine them as a part of this study. Hutteroth’s close examination of Kurdish
villages in terms of their settlement layouts with the relation of villages belonging to
Turks, Tatars, Circassias, and other immigrant groups could be compatible with the
aim of my research question. Additionally, there were some other German works not
translated into English focusing on the geographical settlement of villages in Asia
Minor and their sociological dimensions. Thus, the first obstacle came to the

forefront during the literature review.

The political situation dominating the period while 1 was conducting my fieldwork is
another obstacle I had to face. It was hard to communicate with people before the
June 7th election due to the probability of being provoked and the unnatural results
that aroused from the effects of political discourses used by political parties. Because
of this reason, the informants were contacted after the elections, which created the
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obligation of simultaneously completing interviews in a short period. Furthermore,
even after the elections, a re-arising conflictual environment in Turkey made it
difficult to gather unhesitant answers from informants. Especially questions
regarding political/institutional behaviors distracted some people, which | observed
in their reactions and understood from their gestures. Even some people whom |
wanted to interview rejected my request because they perceived this study as an

investigation into current political issues.

Last but not least, another obstacle that might impact the success of this study arises
from individual restrictions belonging to my educational background and personality.
As an MA candidate having a bachelor degree in International Relations and
currently studying in the program of Modern Turkish Studies, it was the first time |
did field research as a part of my studies. | must admit | learned about opportunities
and limitations of fieldwork during this study. Nonetheless, a series of focus groups
on the Alewi Issue in Turkey, in which | participated with the SETA Foundation
immediately before this study, provided important experience for me, without which
I strongly believe the quality of this study would have been lessened. In addition to
obstacles arising from my educational background, personality characteristics of
mine also impacted the fieldwork. As a more introverted person, | felt | had a
problem communicating with people, especially individuals | had not met before,
which inhibited me from engaging them in further discussion during the interviews.
Even if | tried my best, | have to admit that another person more familiar with field
study and more comfortable during the interviews might gather more comprehensive
data.

1.4. Organization of the Study

This study is organized in five chapters. As an introduction chapter, Chapter One
examines the main issues regarding the reason, methodology, limitations, and
organization of the study as well as stressing the research question and secondary
issues motivating the study. Chapter Two draws a theoretical framework for the
study based on the debates of social integration/cohesion in the literature by stressing
similarities and differences between them. As a part of this chapter, the evolution of
the term of social cohesion apart from theory on social integration and limitations
and the possibilities of examining CAK in light of Paul Bernard’s approach to social

cohesion will be handled. Chapter Three elaborates on the historical background of
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CAK by focusing on the changing settlement motivations of the Kurdish population
in the region during both Imperial and Republican periods and the perception of the
administration towards CAK that affected implementations and policies towards the
region and determined the level of social, political, and cultural cohesion between
CAK, other groups, and the authorities. Chapter Four includes the field research
results from semi-structured in-depth interviews with people from the region and
non-structured interviews with representatives of associations and researchers,
providing valuable data for the measurement of social cohesion of CAK. Prominent
issues revealed after analysis of the interview results are examined concordantly with
the theoretical framework of the study. As a conclusion, Chapter Five aims to
evaluate the general levels of social cohesion of CAK as a result of this study,
stresses problematic areas concerning social cohesion of CAK and offers some

concrete suggestions that may create positive impacts on their current situation.
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CHAPTER I

THEORETICAL FRAMEWORK OF THE STUDY

Which elements bond societies together? Do identities, common values, or
institutions have this function? How important are loyalism and commitment as a
part of this system of values? As potentially important elements, how should these
abstract concepts be evaluated in research when trying to determine their
contributions to social cohesion/exclusion? While examining the social cohesion of
CAK, answers to these questions will be useful to gather information about contours
of ethnic identity among CAK: How do they identify themselves in their daily lives?
How do they differentiate themselves from their non-Kurdish neighbors and fellows?
What are their perceptions towards the state? What are their views about political
parties and institutions? Do they have any linkage with Kurds living in Eastern
Anatolia where their ancestors lived once upon a time? All of these questions are
quite important to answer our research question: What are the patterns in the
political, social and cultural lives of CAK and how, if at all, are these patterns and
CAK' Kurdish identity impacted by surrounding influences of Turkishness?

In light of these questions, this chapter aims to provide a theoretical framework for
understanding social cohesion/exclusion of CAK in case of their political, social and
cultural relations with social groups and institutions. As the first step, the evolution
of the theory of social integration in the 20th century and different approaches
towards its concepts will be examined. As an important phenomenon, the emergence
of the concept of social cohesion and how it differs from social integration will be
handled. In this section, the reasons why social cohesion is conceptualized as a
narrow-scoped relation occuring between social groups on the micro level while
social integration is described as a more comprehensive term examining state-society
relations on the macro level will be discussed. Specifying elements of social
cohesion, prominent aspects such as equality, freedom, solidarity, and mutuality and
how they are handled by scholars will be analyzed in detail to introduce the

theoretical framework suitable for the study.
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It also should be emphasized that Turkishness and Kurdishness are perceived as
abstract concepts depending mostly on the difference in native languages in this
study. This limitation arises from the state’s differentiation of these terms by
bringing native language to the forefront. While looking back through population
censuses held in the early Republican period, it can be realized that the state’s
description of Kurdishness had depended on this issue. Furthermore, it should be
noted that Turkishness and Kurdishness are also seen as a sociological fact and a
part of people’s description of themselves, not just as a part of the native language. In
other words, all informants express that they establish relations with social groups
without denying their Kurdishness, even if it is sometimes not very effective. It also
should be emphasized that Kurdishness is not seen as a concept dependent on
assumptions about their identity; it is rather perceived as an element, of which the
study tries to understand it’s role in social relations. To serve this purpose, the theory
of social cohesion is chosen to answer the research question rather than the theory of

identity.

2.1. The Evolution of the Theory of Social Integration and its Units

As an important phenomenon in the theory of social integration and social cohesion,
an inversion of the works on this issue reflect the general characteristics of the
topic’s changing elements. Especially after the 1980s, with the rise of globalization
and neoliberalism, economic inequality has increased in direct proportion to
economic growth and a sharpened competitive environment has weakened the social
state. All of these developments and their connections to each other have created a
new atmosphere in which social cohesion has lost its power on societies.®
Auspiciously, this loss has allowed states to focus on the issue of social cohesion
more than before. Globalization and new elements in the world order caused
international organizations such as the EU and non-governmental organizations to
care about the issue more than before.?® Increasingly, expanding work on social
integration and cohesion makes way for widening meanings while at the same time

creating new discussions.

1Ralf Dahrendorf, Frank Field and Carolyn Hayman, Report on Wealth Creation and Social Cohesion
in a Free Society, (London: Commission on Wealth Creation and Social Cohesion, 1995), 38.
\Wolfgang Bosswick, Doris Liiken-KlaRen and Friedrich Heckmann, Integration of Migrants:
Contribution of Local and Regional Authorities, (Dublin: European Foundation for the Improvement
of Living and Working Conditions, 2006), 2.
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In social theory, Emile Durkheim is the first prominent thinker dealing with social
integration. He was more concerned with the direct bounds between the
transformation of social order and the lack of social integration. According to his
thoughts, after the differentiated and individualized social order came to the
forefront, providing social integration in society became an issue.?* Especially the
new economic and social order through the end of the 19th century dissolved the
effects of institutions as providers of social integration. At that point, Durkheim
implies that with obligatory organic solidarism - arising from the needs of
individuals - the loss of social integration in societies might be restrained. While
making a comment on the differences in social relationship between groups and
individuals, Durkheim uses suicides as an example to concretize his thoughts and
categorize them according to their reasons in traditional and modern (individual-
oriented) societies. Even if there are different reasons for committing suicide, one of
the remarkable reasons for it depends on the complexity of forming social ties in
individual oriented societies.?? At this point, from the eye of Durkheim, individuals’
ties with society that are dependent on moral values control individuals from

committing suicide.

Durkheim’s concentration on social integration and the important question of
debating the probability of providing social integration in a new social order at the
end of the 19th century paved the way for further research on social integration. One
of the prominent researchers working on the issue was Talcott Parsons, who worked
specifically on how social integration shaped a new order during the 1950s and after.
Parson understands the importance of the new order in light of capitalism, pluralism,
and liberalism shaping the postwar era.?® According to him, social integration
requires a hidden consensus formed by values of the new era: democracy, pluralism,
social, political, and civil rights. As seen in both Durkheim’s and Parson’s thoughts
on social integration, both of them see moral values and human beings as the main
motivating source for social integration. However, there was a gap in promoting
social integration for both state and societal levels because of difficulties in

promoting social integration in that form. This gap would be filled with further

2an Gough and Gunnar Olofsson, “Introduction: New Thinking on Exclusion and Integration,” in
Capitalism and Social Cohesion: Essays on Exclusion and Integration, ed. lan Gough and Gunnar
Olofsson (London: Macmillan Press, 1999), 2.

22Thomas J. Scheff, “A Concept of Social Integration,” Philosophical Psychology 20 (2007), 580.
Z]an Gough and Gunnar Olofsson, op. cit. 2.
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research by the 1960s and social integration would start to be conceptualized by that

time.

Post 1968, research of social integration was based on new social movements,
subcultural elements and mass media, elements gaining popularity in that period.
Concentrating on a busy agenda of world developments, academics did not concern
themselves with forming a theoretical framework for social
integration/differentiation theories.?* Academic studies were based on field research
and had a feature of anthropological studies. Nevertheless, David Lockwood’s 1964
article, titled “Social integration and system integration,” produced a systematic
framework for the theory of social integration. Lockwood formed a framework both
for system integration and social integration. According to him, individuals and
social groups should be included more in analyzing the concept of social integration.
In other words, both groups ignore the relationship between the parts (institutions)
and actors.?® While Lockwood was trying to understand how social change is
internally generated in a society, he explains the mistake of normative functionalists
and Marxist conflict theorists. According to Lockwood’s thoughts, both normative
functionalists and conflict theorists failed to evaluate social and system integration.
Normative functionalists failed to understand reasons of social change related to
functional incompatibility between institutional order and its material elements,
because they attached too much importance to moral elements.?® Also, conflict
theorists could not establish a mutual relation between social change and system
integration. The Marxist approach to conflict theory was problematic, because it

overlooked the institutional axis in which the social system is differentiated.

During the 1970s and 1980s, the theoretical context of social integration was more
diversified and held in detail by scholars such as Jurgen Habermas (1973), Anthony
Giddens (1984), and Nicos Mouzelis (1991).2” Habermas continued to use

Lockwood’s agency (part)/system classification by evaluating social

24 1bid. 3.

% David Lockwood, “Social Integration and System Integration,” in Social Change: Explorations,
Diagnoses, and Conjectures, ed. George K. Zollschan and Walter Hirsch, (New York: Schenkman
Publishing, 1976), 376-377.

% 1bid. 382.

2" lan Gough and Gunnar Olofsson, op. cit. 13.
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orientations/actions from the system and its functional requirements.?® In his case, he
classifies social order from two points of view, one of which is social integration
based on “a normatively secured or communicatively achieved consensus.”?°
Contrary to Lockwood, Habermas did not believe in a bond between social and
system integration. For him, system integration deals with the economic and political
institutional sphere while social integration can be examined through other
communicative areas.*® Thus, these two agency (part)/system classifications are

incomparable.

When it comes to Giddens, the theory of social integration significantly changed. For
Giddens, social integration is defined as: “regularized ties, interchanges or
reciprocity of practices between either actors or collectivities.”3! On the other side,
his understanding of system integration is not related to agency/system classification,
but is defined as: “reciprocity between actors or collectivities across extended time-
space, outside conditions of co-presence.”*? Giddens maintains social/system
integration at respective micro/macro levels by unpopularizing the normative-
functionalist distinction of Lockwood. Nonetheless, Mouzelis has criticized Gidden’s
differention of time-presence issues between social and system integration by giving
as an example agreements between heads of states, which exceed time and presence

through the possibility of affecting the future.

One of the important developments in conceptualizing social integration was
providing new definitions of social integration. However, all of the scholars working
on the theory of social integration did not converge on an exact definition. Thus,
while trying to figure out basic elements forming social integration, one should be
aware of the different approaches to the issue. It is obvious that a prominent
difference and turning point in the works of social integration came to light with the
rise and differentiation of social integration/social cohesion. The concepts of social

integration and social cohesion are paired together in social works while emphasizing

28 Nicos Mouzelis, “Social and System Integration: Lockwood, Habermas, Giddens™, Sociological
Review 31 (1997), 114.

29 |bid. 114.

%0 |bid. 116.

31T, Jansen, N. Chioncel, and H. Dekkers, “Social cohesion and Integration: Learning Active
Citizenship,” British Journal of Sociology of Education 27 (2006), 191.

32 Mouzelis, op. cit. 116.
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differences and similarities between them. While social integration was approached
as a concept mostly showing representation and presentation of values belonging to a
group by another one, social cohesion generally implies a relationship between social
groups, which are equal in many aspects. In other words, while the concept of social
integration is more concentrated on relations on the state-society level, social
cohesion pays attention to relations between two groups. Also, the concept of social
integration holds integration as a systematic unit in contrast to social cohesion, which
considers individuals and social groups. These differentiations should be examined

in detail to understand differences in these concepts.

The one who first differentiated between social integration and cohesion in a
framework was Lockwood. Differences of social integration and cohesion were held
in Lockwood’s later work examining relations between integration and class
formation. For Lockwood, the elements forming social integration were determinant
in class formation. In other words, social integration, which has as its primary
reference point for the analysis the complex unity of democratic, market, and welfare
state relations shaping the rights of political, civil, and social citizenship, establishes
a framework for class formation.3* Inequalities in class and status result whether
there is social cohesion or exclusion. As in his previous work, Lockwood emphasizes
the effects of moral values, which he names moral resources. The non-existence of
moral resources, referring to “advantages conferred by social standing and social
networks, command of information, and general know-how, including the ability to
attain one's ends through the activation of shared moral sentiments,” can damage
social cohesion and cause social exclusion.®®As it is seen in Lockwood’s perception
about social integration and cohesion, integration forms elements that shape the way
for social cohesion/exclusion. Thus, in Lockwood’s case, social integration is a more

comprehensive term.

Another important differentiation between social integration and cohesion arises
from debates insisting on the assimilative effects of social integration. In this

approach, social cohesion is discussed in relation to the question of coexistence in

3 Betiil Duman, Osman Alacahan, and Mustafa Kemal Bayirdag, Sosyal Kaynasma Baglaminda Kiirt
Meselesi, TUBITAK Project 2012, 27.

% David Lockwood, “Civic Integration and Class Formation,”The British Journal of Sociology 47
(1996), 532.

% 1bid. 537.

18



multi-ethnic and multi-cultural societies, while social integration is used to examine
the relation between locals and migrants belonging to different ethnic, cultural and
religious roots.*® Assimilation mostly happens in majority-minority classifications, in
which the majority can aim to force assimilation by exercising control over the basic
elements of a minority, such as language, religion or endangering physical presence
of a minority through deportation, population transfer, or even genocide.®
Assimilation usually is implemented by state institutions and the ideology behind it.
For example, as the first nation state, France insisted on political unity and an
inclusive theory and practice of citizenship, which was implemented by schools, the
army, the church, unions, and political parties and subsequently destroyed political,
social, and cultural diversity.®® At the present time, interpreting social integration as
assimilation continues. As a part of social integration, the term “loyalty” comes into
prominence as an indicator proving the existence of integration:
While different citizens would develop different emotions towards their community, all that is to
sustain it and can legitimately be expected of them all is a basic concern for its integrity and
well-being; what one might call patriotism or political loyalty. They might criticize the
prevailing form of government, institutions, policies, values, ethos and dominant self-

understanding in the strongest possible terms, but these should not arouse unease or provoke
charges of disloyalty so long as their basic commitment to dialogue is not in doubt.3®

In the case of social integration, the loyalty of citizens is perceived as a declaration
of their commitment to states and their institutions. Especially in the case of labor
migrants, political refugees and other asylum seekers, social integration is used as a
process integrating “them” to be like “us” through cultural adaptation, such as
ensuring their knowledge of and loyalty to the constitution, adequate knowledge of
the language of that society, integration into that society, and a commitment to the
state, which could be interpreted as cultural assimilation.® Actually, successful
integration requires mutual relations and commitment to self-fulfillment. In that case,
developing a sense of belonging necessitates “equally valuing and cherishing to the
ones wanted to be integrated in all their diversity and reflecting this in its structure,

% Betiil Duman, Osman Alacahan, and Mustafa Kemal Bayirdag, op. cit. 39.

37 Hans van Amersfoort, ““Minority’ as a Sociological Concept,” in Selected Studies in International
Migration and Immigrant Incorporation, ed. Marco Martiniello and Jan Rath, Amsterdam:
Amsterdam University Press, 2010, 198.

% William Rogers Brubaker, “Introduction to Immigration and The Politics of Citizenship in Europe
and North America,”in Selected Studies in International Migration and Immigrant Incorporation, ed.
Marco Martiniello and Jan Rath, Amsterdam: Amsterdam University Press, 2010, 212.

39 Bhikhu Parekh, Rethinking Multiculturalism: Cultural Diversity and Political Theory (London:
Palgrave Macmillan, 2000), 342.

40 Michael Samers, “Immigration, ‘Ethnic Minorities’, and ‘Social Exclusion’ in the European Union:
a Critical Perspective,” Geoforum 29 (1998): 133.
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policies, conduct of public affairs.”*! In other words, social integration should be
handled as a mutual process to prevent its turning into assimilation of a group by
another dominating culture. Furthermore, when the process of social integration
prescribes a mutual relation at an equal level without restraining diversity, it shows
more features of cohesion. In the case of Kurds in Turkey, the enforcement of
cultural-linguistic homogeneity to create a new identity for those seen as prospective
suspects was highly crucial for the sake of state ideology and its institutions. Thus,
the policy of mutuality could not be implemented by the Turkish state.*> However,
Kurds and other ethnic groups establish contacts on a societal level in the case of
developing mutual relations in schools, jobs, and social life (marriages, neighbor
relations, daily life interactions, etc.). Both theories of social integration and

cohesion are therefore valid in the case of Kurds in Turkey.

Just as supporters claim social integration as an accelerator of the assimilation
process, there are also some counter arguments insisting on social integration’s
positive contributions to interaction and cooperation. From the European Unions’
point of view, social integration that “originated from conscious and motivated
interaction and cooperation of individuals and groups refers to the inclusion of
individuals in a system, the creation of relationships among individuals and their
attitudes towards the society.”*® Furthermore, scholars who advocate the positive
side of social integration include the existence of fundamental judiciary and social
protection, discrimination laws, distribution of resources, housing policy and law and
order as examples of social integration’s connective power; this contrasts with
scholars showing a tendency to perceive social integration as a part of the
assimilation process.** However, in social integration, the possibility of protecting
elements belonging to cultural diversity, such as language, traditions and literature,
remains a question that has not been answered clearly. In this case, the theory of
social cohesion concentrating more on the exposure of cultural elements comes into

prominence.

41 Bhikhu Parekh, op. cit. 342.

42 Murat Somer, op. cit. 76.

43 Wolfgang Bosswick, Doris Liiken-KlaRen and Friedrich Heckmann, op. cit. 2.
4 Betiil Duman, Osman Alacahan, and Mustafa Kemal Bayirdag, op. cit. 41.
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2.2. The Theory of Social Cohesion in Light Of Reciprocity

The theory of social cohesion came to light with the evolution of works on social
integration. These two different concepts are still seen as interchangeable definitions;
even the aforementioned differences come to light in levels of communication.
Social cohesion is a unique definition that can be adapted to different conditions
arising from its flexibility.*>Academic works on the theory of social cohesion have
become popular since the 1990s by efforts of prominent scholars such as Regina
Berger-Schmitt, Ade Kearns, Ray Forrest, Joseph Chan, Bhikhu Parekh, Paul
Bernard and Jane Jenson.These scholars associate social cohesion with different

dimensions, such as equality, mutuality, welfare, and solidarity.

The concept of equality/inequality is a very popular dimension of the term held by
scholars. The conspicuous property of social cohesion differentiating it from
integration shows up in its requirement of equality that is interrelated with social
order and its acceptance in society. Without recognition of social equality, referring
to social cohesion will become difficult as is stated:
The two analytical perspectives on social cohesion that we have pursued have thus led us to the
same two-fold conclusion. First, that equality is an essential element of the democratic social
order, linked to liberty and solidarity in a dialectical relationship. Second, that this dialectic
cannot be maintained in the dynamism of its totality and its contradictions unless it operates on
two levels, which are themselves in a dialectical relationship: on the one hand, a formal level on
which the fundamental equality of all members of society is affirmed with regard to recognition,
inclusion and the legitimacy of conflict-resolution institutions; and on the other hand, the

substantial level on which those who want to freely engage in social debates forge unifying
values and seek social justice.*6

As it is seen, in addition to equality, mutuality of social relations and their
improvement are essential subjects in social cohesion. While the existence of social
cohesion signifies the nonexistence of social exclusion, it also adds mutual
acceptance of the values that create it such as social bonds, equal political, economic,

and social rights creating equal citizenship rights, mutual recognition and inclusion.

The importance of social cohesion increased as works associated it with social
welfare and solidarity. Especially works on these dimensions of social cohesion
came into prominence with gaining popularity of the term by policy makers. The
positive correlation between social cohesion and economic growth paved the way for

the perception of social cohesion as a source of wealth and economic development.

4 1bid. 5.
46 paul Bernard, Social Cohesion: A Critique, (Ottowa: CPRN, 1999), 23.
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Also, a lack of social cohesion that damages civic engagement and solidarity in a
society can cause an increase in the social expenditures budget.*” These
determinations also created a new means of interrelating social cohesion with
economic, social, and political issues in the context of being a strong state.
Additionally, the perception claiming the positive effect of social cohesion on
political stability and security was considered important especially following the
cases of the former Soviet Union and Yugoslavia. These examples led to an increase
in the number of works on Canada, Australia, and European Union countries

including different ethnic groups and immigrants.

It should be noted that although there is now a remarkable literature on social
cohesion, there is no exact definition of social cohesion. As a supranational
organization containing a sizable population of immigrants, refugees and asylum-
seekers belonging to different ethnic and cultural groups, the EU pays quite a lot of
attention to the concept of social cohesion and makes a comprehensive definition
including dimensions of social cohesion. According to the definition made by the
Council of Europe, social cohesion is “the capacity of a society to ensure the welfare
of all its members, minimizing disparities and avoiding polarization.”*® The general
aim of the Council is to find the best way to foster diversity by creating an enriching
atmosphere and preventing conflict between diversified social units and groups. As a
part of preventing conflict, polarization cannot be allowed. In response to critics who
insist on the assimilation and standardizing effects of social cohesion, the Council
declares full respect towards the autonomy of the private sphere and bounding
individuals around the circle of solidarity.*® In other words, sustainability of
individuality in an atmosphere where social bonds are powerful is the main aim of
the Council in light of social cohesion. Being successful in this aim requires taking

the actions outlined in the table:

47 Regina Berger-Schmitt, “Considering Social Cohesion in Quality of Life Assessments: Concept and
Measurement,” Social Indicators Research 58 (2002): 405.

48 European Commission, A new strategy for Social Cohesion, Revised strategy for Social Cohesion
approved by the Committee of Ministers of the Council of Europe, 2004, 3.

49 |bid. 13.

22



Table 2.1. : Necessary Actions for Providing Social Cohesion in the Eye of the

Council of Europe®°

Clarifying and maintaining the essential role of | The State, a guarantor of human rights and
the State and other public bodies participatory democracy, protect
vulnerable groups at risk of social
exclusion. Also the state restores a
sufficient degree of equity in the
distribution of wealth through mechanisms
of solidarity such as redistributive taxation

and social security.

Integrating the social dimension into economic | Commitment to eliminate poverty and to
life achieve sustainable development, sound
macro-economic policies which led
equality of opportunity to everyone,
providing economically sustainable social
protection, access to employment for all,

social responsibility of economic actors.

Developing a new ethic of social responsibility | Developing the sense of mutual
responsibility and interdependence,
rebuilding a sense of society, of belonging,

of commitment to shared social goals.

Supporting families and encouraging family Being supportive of families and other
solidarity networks and relationships which bring
individuals together into wider circles of
solidarity, supporting families in fulfilling
their functions, providing the rights and
dignity of children or elderly people in
need of care.

Encouraging participation in civil society Creating a favourable environment for
encouraging charitable, sports and cultural
associations, together with organisations
for children and young people; recognising
and providing support on non-

governmental organizations.

As seen, providing social cohesion requires according both state institutions and

tools among diversified social, economic, political, and cultural societies. It is not

50 European Commission, op. cit. 8.
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enough to prepare a legal framework for the adaptation of state institutions, but
cultural adaptation of social structure is also required for cohesion. Regarding this
point, some concepts, such as multiculturalism, come to the forefront as high demand
mediators between state-society levels to get both sides used to social cohesion. Even
if some academics look with suspicion upon multiculturalism, some theorists see it as
a compulsory point. As Parekh implies, multiculturalism works as a hidden mediator
between different groups in the same society:
A multicultural society cannot be stable and last long without developing a common sense of
belonging among its citizens. The sense of belonging cannot be ethnic or based on shared
cultural, ethnic and other characteristics, for a multicultural society is too diverse for that, but
political in nature and based on a shared commitment to the political community. Its members
do not directly belong to each other as in an ethnic group, but through their mediating
membership of a shared community, and they are committed to each other because they are all
in their own different ways committed to the community and bound by the ties of common
interest and affection. Although they might personally loathe some of their fellow members or

find their lifestyles, views and values unacceptable, their mutual commitment and concern as
members of a shared community remain unaffected.

Parekh’s emphasis on a commitment to a shared community in everyway possible is
an important point to be able to live in a diversified country. In this manner, the
autonomy of individuals and groups can be maintained by developing common living
spaces and common values holding it together. However, even the Council of Europe
is aware of concerns that present growing multiculturalism as a threat to traditional
identities.>? In another work, The Future of Multi-Ethnic Britain, Parekh examines
the problematic sides of the perception of multiculturalism in the judicial system,
education system, media, cultural institutions, health system, welfare regime, labor
market, migrant and refugee policies, political system, and social institutions; he
draws attention to deficiencies regarding how misperceptions of multiculturalism
pave the way for discrimination and racism.>® The effect of multiculturalism, whether
as a connective or discriminative concept, is a much debated issue, especially
between supporters of nation states, who stress the requirement of a common identity
to bond society together, and multicultural pluralists, who support the creation of a
new form of citizenship isolated from nationality.>* All of these kinds of debates
related to the aforementioned dimensions of social cohesion give way for examining

social cohesion at all points and detailing the classsification of its aspects.

51 Bhikhu Parekh, op. cit. 341.

52 European Commission, op. cit. 4.

53 Betiil Duman, Osman Alacahan, and Mustafa Kemal Bayirdag, op. cit. 23.
5 William Rogers Brubaker, op. cit. 220.
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2.3. A Close Examination of the Theory of Social Cohesion

After examining basic features of the theory of social cohesion and the base of its
differentiation from the concept of social integration, a further close examination of
its elements is essential to understand social cohesion in the political, economic, and
socio-cultural fields. Different theoretical frameworks and classifications developed
for social cohesion should be suitable for gathering what is involved in and excluded

from different perspectives through establishing an outline for it in different fields.

It has been stressed before that different points of view differently denotate the
concepts of social cohesion and integration, including assimilation, absorption,
acculturation, accommodation, incorporation, inclusion, participation, cohesion-
building, enfranchisement, toleration, anti-discrimination, and so on.> Furthermore,
theorization about social cohesion also carries these traces of different perceptions; in
each theory, some features are brought to the forefront while others are disregarded.
As one of the first further detailed classifications of social cohesion, Berger-Schmitt
conceptualizes social cohesion as a part of the quality of life in political, economic,
and social spaces of daily life and evaluates its existence through social relations,
interactions, and its ties with the concepts of the inequality dimension and the social
capital dimension.*® “The strength of social relations, networks and associations; a
sense of belonging to the same community and the ties that bind, in terms of shared
values, a common identity and trust among members; equal opportunities; the extent
of disparities, social cleavages and social exclusion” in a society form a base for the
concept of social cohesion.>” While Berger-Schmitt emphasizes the role of social
capital in the concept of social cohesion, she designates three different dimensions,
which are: 1) social relations and activities within primary social groups and
associations; 2) quality of social relations in terms of shared values, feelings of
affiliation, solidarity and trust; and 3) quality of institutions in terms of their
functioning, efficiency, reliability, credibility and stability.>® In the case of the non-
existence of one or several of these dimensions, the effect of social exclusion as an

inverse concept of social cohesion increases. From the point of the European Union,

% Adrian Favell, “Integration and Nations: The Nation-State and Research on Immigrants in Western
Europe,” in Selected Studies in International Migration and Immigrant Incorporation, ed. Marco
Martiniello and Jan Rath, Amsterdam: Amsterdam University Press, 2010, 373.

%6 Regina Berger-Schmitt, op. cit. 403.

57 1bid. 406.

%8 |bid. 409-411.
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even if social exclusion is mostly understood from the economic perspective, such as
the unfair distribution of income, it also points out that it is in the “multidimensional
nature of the mechanisms that individuals and groups are excluded from taking part

in the social exchanges.”*® Like social cohesion, the term social exclusion has strong

ties with economy.

In another study, Chan asserts that social cohesion is an ever-changing concept,
which varies according to people (decision makers, policy analysis’s, and scholars),
conditions, time, and dominating problems.® If a problem arises from ethnic conflict,
policy makers try to provide social cohesion by adapting institutions to create a
living space enabling cohabitation. Nonetheless, if the problem is based on an unfair
distribution of income, they take measures towards overcoming this problem. For
Chan, a decent definition for social cohesion is: “Social cohesion is a state of affairs
concerning both the vertical and the horizontal interactions among members of
society as characterized by a set of attitudes and norms that includes trust, a sense of
belonging, and the willingness to participate and help, as well as their behavioral
manifestations.”®! Chan’s definition’s distinction from the others is the creation of
vertical and horizontal levels for actors of social cohesion. Chan clarifies these actors
with the vertical line refering to the relationship between state and society and the
horizontal line referring to communication among different individuals and groups in
society.5? As aforementioned, in the case of Central Anatolian Kurds, Chan’s
distinction of actors according to their interactions is quite useful, because of its
contribution for handling the subject not only on a state-society level, but also on the
individual and group level. When examined more closely, the perception of Chan’s
dependence on social cohesion classifies the term according to its objectivity and
subjectivity as well as its units of actors. While objectivity indicates that components

99 ¢¢

of social cohesion, such as “people’s actual participation,” “cooperation,” and
“helping behavior,” can be measured, subjectivity refers to more concrete elements,

such as feelings of trust, a sense of belonging and the willingness to help.%® Chan’s

%9 Andrea Brandolini, On Applying Synthetic Indices of Multidimensional Well Being: Health and
Income Inequalities in Selected EU Countries (Rome: Bank of Italy, 2008), 3.

8 Joseph Chan, Ho-Pong To and Elaine Chan, “Reconsidering Social Cohesion: Developing a
Definition and Analytical Framework for Empirical Research,” Social Indicators Research 75 (2006):
274.

61 Joseph Chan, Ho-Pong To and Elaine Chan, op. cit. 290.

62 1bid. 290.

83 1bid. 291.
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classification dependent on both the unity of actors and subjectivity/objectivity is
classified as follows:

Table 2.2. : Measuring social cohesion: a two-by-two framework® (Chan’s

classification)

Subjective component Objective component
(People’s state of mind) (Behavioural

manifestations)

Horizontal dimension -General trust with -Social participation and
(Cohesion within fellow citizens vibrancy of civil society
civil society) -Willingness to cooperate | -Voluntarism and

and help fellow citizens, donations
including those from

“other” social groups -Presence or absence of

-Sense of belonging major inter-group

or identity alliances or cleavages
Vertical dimension -Trust in public figures -Political participation
(State-citizen cohesion) | -Confidence in political (e.g. voting, political

and other major social parties etc.)

institutions

The complexity of Chan’s classification arises from the complication, concretization
and measurement of terms such as ‘trust,” ‘willingness,” ‘sense of belonging,’
‘identity,” ‘voluntarism,” and so on. Chan also is aware of this complexity and gives
sample questions to measure social cohesion in both horizontal and vertical
dimensions. Furthermore, Chan reveals that vertical measurement of social cohesion
is easier than in the horizontal dimension due to the convenience of asking direct
questions such as: “How much trust or confidence do you have with the following
personalities and institutions;” “How often did you participate in signing petitions,
strikes, demonstrations;” or “How often did you vote in legislative council and local

council elections?”’®® However, it is much more difficult to calculate trust,

64 Joseph Chan, Ho-Pong To and Elaine Chan, op. cit. 294.
% |bid. 297.
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willingness to cooperate and help, and sense of belonging or identity by asking
simple and direct questions. Because of this, a methodology of observations, in-depth
interviews and detailed research are required to gather reliable information. Chan
points out another complicated issue in the measurement of social cohesion: Does the
existence of trust, willingness, sense of belonging and other elements in a society
refer to the presence of social cohesion? According to Chan, more important than the
existence of these elements is that they provide inter-ethnic social ties, which means
social cohesion. If these elements are effective just within ethnic groups and do not

contribute to inter-ethnic relations, it is hard to speak of social cohesion.®

Elaborating on Chan’s classification of vertical/horizontal dimensions requires
concentration on the quality of questions that should be asked for an evaluation of
social cohesion within state-society and civil society. In this context, Kearns and
Forrest’s evaluations on social cohesion that focus on functions of the neighborhood
in relationship between social cohesion and social capital present valuable
information. In their classification, social cohesion is composed of five domains:
common values and a civic culture; social order and social control; social solidarity
and reductions in wealth disparities; social networks and social capital; and place
attachment and identity.%” Each of these domains has sub-domains intending to
determine how strong social cohesion is in a society. Differently from Chan, Kearns
and Forrest do not classify in terms of units of actors. Their methodology is based on
just elements of social cohesion. This concentration gives them an opportunity for

the elaboration of abstract concepts such as:

Table 2.3. : The domains of social capital and appropriate neighbourhood policies to

support them®®
Domain Description Local Policies
Empowerment That people feel they have a voice Providing support to
which is listened to, are involved in | commu- nity groups; giving
local people
® Ibid. 292.

87 Ray Forrest and Ade Kearns, “Social Cohesion, Social Capital and the Neighbourhood,” Urban
Studies 38 (2001): 2130.
% Ray Forrest and Ade Kearns, op. cit. 2141.
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Table 2.3. : continued

Participation

Associational activity and
common purpose

Supporting networks and
Reciprocity

Collective norms and values

Trust

Safety

Belonging

processes that affect them;
can themselves take action to

initiate changes

That people take part in social and
community activities; local events
occur and are well attended

That people co-operate with one
another through the formation of
formal and informal groups to
further their interests

That individuals and organisations
co-operate to support one another
for either mutual or one-sided
gain; an expectation that help
would be given to or received
from others when needed

That people share common

values and norms of behaviour

That people feel they can trust
their co-residents and local
organisations responsible for

governing or serving their area

That people feel safe in their
neighbourhood and are not
restricted in their use of public

space by fear

That people feel connected to their
co-residents, their home

area, have a sense of belonging to
place

the place and its people

‘voice’; helping to provide
solutions to problems; giving
local people a role in policy

processes
Establishing and/or supporting
local activities and local
organisations;

publicising local events

Developing and supporting
networks between

organisations in the area

Organisations which develop
ideas of community support;
good neighbour award schemes

Developing and promulgating an
ethos which residents recognize
and accept; securing harmonious
social relations; promoting

community interests

Encouraging trust in their
relationships with each other;
delivering on policy promises;
bringing conflicting groups

together

Encouraging a sense of safety in
residents; involvement in local
crime

prevention; providing visible
evidence of security measures
Creating, developing and/or
supporting a sense of belonging
in residents;

boosting the identity of a place
via design, street furnishings,

naming
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While Kearns and Forrest give details about the domains of social cohesion, they
come to this conclusion by looking at social cohesion in small areas like
neighborhoods. They used results of a survey on neighborhoods in West-Central
Scotland and Britain to test their classification’s result. The distinctive feature of
their work arises from their suggestions of providing social cohesion in local areas.
They believe these local areas could be experimental fields for large-scale
implementations. Social cohesion of poor people in poor urban neighborhoods is a
suitable example for politically, economically, and culturally disadvantaged and
excluded groups and individuals. Because for Kearns and Forrest, investigating
macro processes for social cohesion may fail to notice social cohesion in daily life
practices and micro areas.®® Actually, there are some works using quantitative
methods for calculating social cohesion and exclusion in macro areas, such as the EU
member countries. However, works based on the results of surveys regarding
household income and living conditions could not measure social cohesion in socio-
cultural areas.’”® Looking through social phenomenons especially in restricted areas
requires more than results of surveys and undetailed interviews. In this case, Kearns’
classification of domains belonging to social cohesion and advice regarding
providing social cohesion in local areas is quite useful to examine the social cohesion
of the Kurdish population in Central Anatolia, especially with regards to institutional

cohesion and trust.

Chan’s classification depending on the unit of actors and Kearns and Forrest’s
concept considering domains of social cohesion in local areas allow for preparing a
framework to investigate the social cohesion of Central Anatolian Kurds. However,
additional research comprehends the main aspects of social cohesion and classifies
them in a more systematic way. Jenson’s definition of social cohesion according to
five dimensions tries to establish a framework for major interrelations, both at the
state-society level as well as regarding individual and group relations. That is why
Jenson’s classification can be implemented at both the macro and micro levels.

Jenson’s five dimensions are given as follows:

% Ray Forrest and Ade Kearns, op. cit. 2128.

70 See Christopher T. Whelan and Bertrand Maitre. “Vulnerability and Multiple Deprivation
Perspectives on Economic Exclusion in Europe: A Latent Class Analysis,” European Societies 7
(2005): pp. 423-450.
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1. Belonging vs. isolation: This dimension is related to shared values and a
sense of identity that allows people to feel committed.

2. Inclusion vs. exclusion: This dimension is related to economic institutions

and especially one central institution of modern societies, the market.

3. Participation vs. non-involvement: This dimension is related to joining

political actions, such as advocacy groups, political parties, unions, and governments.

4. Recognition vs. rejection: This dimension is related to citizens’ feeling that

others accept them, and recognize their contributions.

5. Legitimacy vs. illegitimacy: This dimension is related to the existence of

formal or informal, public or private institutions acting as mediators.”

Interestingly, Jenson’s detailed five dimensional classification indicates social
cohesion and exclusion together in the same context. The absence of the above-
mentioned elements suggests social exclusion in that specific unit of examination.
For Jenson, both social cohesion and exclusion are terms related to each other, but
powerful dominance of either does not imply the absolute absence of the other one.
Regarding this point, Jenson considered whether too much concentration on social
cohesion may create an exclusive atmosphere in which inclusion might refer to
exclusion.” For both terms, extremism may create a complication for either cohesion
or exclusion. Jenson’s classification substantially insists that social
cohesion/exclusion are not ill-defined terms and that their context differs according
to conditions such as time, place, and actors. Because of this, while some conditions
are determinative of social cohesion/exclusion, both social cohesion/exclusion can be
determinative on the environment. In other words, social cohesion can be both a

dependent and an independent variable that changes according to conditions:

1 Please see Jane Jenson, Mapping Social Cohesion: The State of Canadian Research (Ottowa: CPRN
Study, 1998).
72 Regina Berger-Schmitt, op.cit. 406.
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VARIOUS FACTORS SOCIAL

COHESION ——

Factors such as:
globalization and new technologies
diversity

community

SOCIAL COHESION  —- VARIOUS
OUTCOMES
Outcomes such as:
economic performance and well-being
health
participation rates and legitimacy of democratic institutions

Figure 2.1. : Social Cohesion as a Cause and Effect”

There are some other scholars who share the same opinion with Jenson’s thoughts
claiming social cohesion both as a reason and a cause. Lars Osberg investigates the
relation between economic processes such as health, the well being of children,
macroeconomic performance, voluntary activity, and the role of community
institutions, investment and regional development. He claims a virtuous circle
between economic processes and social cohesion:
If societies with more social cohesion are able to produce more, that additional output will make
it easier to resolve distributional conflicts, and a “virtuous circle” or positive feedback loop of
more cohesion / more cooperation / more output / more cohesion may become established.
Conversely, the economic costs to less social cohesion and less cooperation will mean there is

less total output to share, which will tend to heighten distributional conflict and may set up a
“vicious circle” in which lower output reinforces lower cohesion.”

A two-sided relationship network between economic processes and social cohesion
can be observed in political and cultural cohesion, too. Paul Bernard, who elaborates

Jenson’s classification, believes that the interrelatedness of elements of social

73 Jane Jenson and Caroline Beauvais. Social Cohesion: Updating the State of the Research (Ottowa:
CPRN, 2002), 5.

" Lars Osberg, The Economic Implications of Social Cohesion (Toronto: University of Toronto Press,
2003) 11.
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cohesion provide equality, freedom, and solidarity. Because of his insistence on these
issues, Bernard prepares a new classification based on Jenson’s five dimensions of
social cohesion, but adds a sixth dimension, equality/inequality, which, according to

him, is absent in Jenson’s classification.

Table 2.4. : Typology of the dimensions of social cohesion”

Character of the relation | Formal Substantial

Spheres of activity

Economic (2) Insertion / Exclusion | (6) Equality / Inequality

Political (5) Legitimacy/ (3) Participation /
Illegitimacy Passivity

Sociocultural (4) Recognition / (1) Belonging / Isolation
Rejection

More than adding a new dimension to Jenson’s classification, Bernard categorizes
these dimensions into three spheres of activities according to their formal or
substantial characters nearly the same as Chan’s objective/subjective categorization
aforementioned. Bernard also claims indefiniteness of social cohesion depending on
its changing characteristics. For him, social cohesion is a hybrid quasi-concept, based

on its two-faced concept:

I say hybrid because these constructions have two faces: they are, on the one hand, based, in part
and selectively, on an analysis of the data of the situation, which allows them to be relatively
realistic and to benefit from the aura of legitimacy conferred by the scientific method; and they
maintain, on the other hand, a vagueness that makes them adaptable to various situations,
flexible enough to follow the meanderings and necessities of political actions from day to day."®

While Bernard insists on the relativity and flexibility of social cohesion, he also sees
three major issues - equality, freedom, and solidarity - as minimum requirements for
the constitution of social cohesion. Prescription of a cyclical relation among these
three issues causes “unipolar distortion” when one of these three units does not
function. Uniformity, enforcement and tyranny can emerge in the case of the absence
of one of these issues.”” For example, unlimited freedom that is not balanced by

equality and solidarity creates unipolar distortion, especially in economic areas.

S Paul Bernard, op. cit. 20.
76 Paul Bernard, op. cit. 2.
7 Betiil Duman, Osman Alacahan, and Mustafa Kemal Bayirdag, op.cit. 50.
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Nonetheless, contradictorily, these issues can damage each other if they are not
balanced. Liberty can threaten equality, and as a result of it solidarity in personal
relations can be harmed.”® Moreover, uncontrolled equality can turn liberty into
uniformity and create an atmosphere disadvantaged for solidarity. Thus, a “golden

proportion” for each of these elements is required for providing social cohesion.

In the case that two of these elements are dominant together, the absence of the third
element results. Bernard classifies this situation in three dimensions. The first
dimension is the liberty-equality axis, called ‘inclusive democracy,’ the second is the
equality-solidarity axis, called ‘participatory democracy,” and the third one is the
liberty-solidarity axis, called ‘pluralistic democracy.’’® Inclusive democracy
indicates a welfare state. Even if there is a free market and equal opportunities for
everyone, there is no solidarity among individuals and groups. Inclusive democracy,
in that case, “always lives under the threat of a race to the bottom insofar as more
deregulated countries, and the United States in particular, exert fiscal pressure on
their competitors in an increasingly globalized market.”®® When it comes to
participatory democracy, even if equality-solidarity is common as in Scandinavian
countries, there is tension between these two poles, such as the continuum of a
gender-based segmentation of the labor market arising from family policies
promoting children’s education. For Bernard, pluralistic democracy is the ideal
option because of the function of solidarity in neoliberal societies in eliminating
inequality. Cultural diversity - an increasingly unavoidable reality of modern times -
should be taken into consideration and it can succeed in pluralistic democracy.
Additionally, “exalting solidarity while focusing on respect for differences and
failing to call on the State to implement social rights, common to all citizens, can
only lead in one direction: that the responsibility for each community's welfare be
taken on by its members and their relations.”®! The balance between the two
elements i1s conceptualized as “fragile bipolar equilibria.” Even if this concept
presents a healthy environment in the case of social cohesion, a balanced relation
between all three dimensions is required for social cohesion to function without a

problem.

8 Paul Bernard, op.cit. 7.
9 Ibid. 11.

8 |bid. 11.

81 paul Bernard, op. cit. 11.
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For the case of CAK, Bernard’s classification based on Jenson’s five dimensional
categorizations is quite useful to obtain sound results. For the purpose of this study,
despite Bernard’s multi-dimensional classification, the categorization of the
theoretical framework is only put into practice for three dimensions due to the desire
to examine cohesion in just social, cultural, and political areas. The framework that
will be the basis of this study for examining the social cohesion of CAK is classified

into the following three categories:

A. Recognition / Rejection: This dimension refers to whether existing social
relations, experiences, and feelings in an environment depend on tolerance and
respect for diversity. Recognition requires interaction between different social groups
without destruction of aspects making them different from each other, as in the case
of belonging to a particular ethnic, religious or cultural community and having active
dialogue. It requires mutual relations and interactions to not become assimilative.
Solidarity among people from the neighborhood or region; the existence of relations
exceeding religion/ethnicity/class, such as friendship, marriage or cooperation; the
presence of multiculturalism; and an absence of discrimination are major domains

showing the existence of either recognition or rejection.

B. Belonging / Isolation: This dimension refers to shared values and a sense of
identity between different social groups and individuals that create engagement and
feeling safe in relations. Developing shared values without losing identity among
different religion/ethnicity/class is required for having a sense of belonging. Also, a
feeling of being part of the same community on an equal level with other elements
while at the same time protecting social bonds with one’s own groups - such as
ethnic identity and language - is necessary to the dimension of belonging. Otherwise,
the situation can result in the isolation of different groups from the society without

developing common values.

C. Legitimacy/ lllegitimacy: This dimension refers to whether existing public and
private institutions provide satisfactory democracy and equal services for different
social groups without discriminating against anyone. The right to use political and
institutional rights; trust in political parties, public systems (education, social
security, health, judicial, etc.), local institutions (municipalities, governorships), and

other organizational structures; participation in social organizations (membership in
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NGOs, etc.); and participation in political organizations (membership in industrial
unions, political parties, trade bodies, etc.) implies whether there is legitimacy to

provide an atmosphere that paves the way for social cohesion.

The framework of this study will be formed within the context of the
abovementioned three dimensions to aid in the examination of patterns in the
political, social and cultural lives of CAK and how these patterns and CAK' ethnic
contours are impacted by surrounding influences of Turkishness. In light of these
three dimensions, the possibilities and limitations of being a Kurd in CA will be

observed.
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CHAPTER Il1

HISTORICAL BACKGROUND OF CENTRAL ANATOLIAN KURDS

A close examination of the established relations between Kurds in CA with
administrative and other groups in the region enables the examination of patterns in
the social, cultural, and political life of CAK within the context of their cohesion
with or exclusion from administrative units as well as other groups in the region. An
overview of how these dimensions of relationships were established is necessary to
understand current dynamics shaping the structure of the region in the case of Kurds.
Thus, the effects of settlement policy on the population structure and geography
might be one of the most prominent dimensions that will be closely examined. At
this point, it can be understood from the historical background of CAK that
especially by the 15th century the administration tried to form mechanisms aimed to
centralize governmental units throughout the Empire; uncontrolled Kurdish tribes in
the region were also affected by this policy. Nonetheless, the Celali Rebellions
paradoxically caused chaos and this lack of control made way for decentralization
that lasted approximately two centuries. Additionally, the population structure of the
region showed a change in every period because of dominating new dimensions will
be held in detail. Especially by the 19th century, the administration used more
organized and effective tools during the settlement of CAK and other new groups
coming to the region such as Tartars, Circassians, and Balkan immigrants. In other
words, the population structure fundamentally changed under totally different
dimensions. Therefore, the administration needed more organized tools such as laws,
regulations, and codes to implement a systematic settlement policy. During the CUP
administration and following the Republican period, this systematic settlement policy
turned into a kind of social engineering process. All of these processes will be useful

to understand elements shaping structure of the region today.

3.1. Where is the Central Anatolian Region?
The region mostly described as “Inner Anatolia,” “Central Anatolia,”, and “Western
Anatolia” throughout history was not entitled with a specific name in the official

Ottoman administration system. Ottomans classified its territory as the Rumeli and

37



Anadolu provinces (beylerbeyligi). In 1362, Edirne was announced as the capital of
Rumeli. Subsequently, in 1391, Ankara was declared the center of the Anatolian
region.®? These provinces were governed with a similar division of power. The sultan
appointed a governor (beylerbeyi) who had administrative power and the kadi (kadi)
represented legitimate power. As newly-formed provinces were established, the
boundaries of the state expanded. By the end of the 16th century, the number of
provinces reached thirty-two.% Furthermore, sanjacks (sancak), smaller
governmental units forming provinces, could be transformed into new provinces.
Ankara is one such example of a sanjack that later became a province. After its
establishment as the center of the Anatolian province, it was announced a sanjack in

1461. By 1841, it was conditioned as a new province.4

With the expansion of lands and the increase in population, the CA region hosted
important provinces. The frequently changing structure of the Ottoman territories’
borders caused alterations in administrative units, too. In the 16th century, CA
consisted of six provinces: Kara-Hisar-1 Sahib, Kangiri, Ankara, Bolu, Kastamonu,
and Karaman.® Each of these provinces was composed of 5 to 24 sanjacks and was
responsible for paying taxes and providing military service. In the Republican Era,
the boundaries of CA were specified as a geographical unit and named ‘Inner
Anatolia’ in 1941.85 Nonetheless, the categorization of these geographical regions
did not result in the formation of strict administrative units. For instance, some
districts belonging to Ankara, Cankir1 and Corum in administrative issues are instead

part of the Black Sea region.®” Moreover, uncertainty of the Ottoman provinces’

8 Tahir Sezen, Osmanli Yer Adlar1 (Ankara: T.C. Bagbakanlik Devlet Arsivleri Genel Miidiirliigii,
2006), preface.

8 Halil inalcik, Osmanl Imparatorlugu: Klasik Cag (1300-1600) (Istanbul: Yap1 Kredi Yayinlari,
2003), 1009.

8 Tahir Sezen, op.cit., p. 29.

8 Enver Cakar, “Kanuni Sultan Siileyman Kanunnamesine Gére 1522 Yilinda Osmanl
Imparatorlugu’nun Idari Taksimati,”Firat Universitesi Sosyal Bilimler Dergisi 12 (2002): 272-274.
The following provinces consisted of sanjacks: Kara-Hisar-1 Sahib: Kaza-i Kara-Hisar: Sandiklu-
Bolvadin- Siihiid- Oynas-Yar¢inlu, Kangirt: Kaza-i Kangiri: Tosya-Kargu-MTlan-Kursunlu-Cerkes-
Kog-Hisar-Kar1-Bazari-Kal‘acik, Ankara: Kaza-i Ankara: Ayas-Cubuk-Yaban-Abad-Baci —Y6riik-
Murtaza-Abad, Bolu: Kaza-i Bolu: Mudurnu-Kibriz-Konrapa-Mengen-Mendirekli-Yorik -Yorik-i
Bolu ma‘a-Ceharsenbih-Gerede-Caga-Taraklu-Borlu-Amasra-Viransehir -Aklagan Yenicesi-Yorunes,
Kastamonu: Kaza-i Kastamonu-Sinob-Boy-Abad-Turhan-Tas Koprii-Kiire - Tatay-Arac-Hos-Alay-
Gol-Yorik- Ayandon, Vilayet-i Karaman: Kaza-i Konya-Larende-Nigde-Eregli-Kayseriyye-Kara-
Hisarciklu-Ak Saray-Kus Hisar-Gulnar- Ak Sehir-ishaklu-Viran Beg- Ilgun-Seydi Sehri-Ermenak-
Gimen ili- M0t-Orta K6y-Urgiib- Kar1 Tas- Eski il- Turgud ili-Zengicek- Ala Dag-Andugu

8 Ali Ozgaglar, “Tiirkiye’de Yapilan Bélge Ayrimlari ve Bolge Planlama Uzerindeki Etkileri,”
Cografi Bilimler Dergisi 1 (2003): 12.

8 1bid. 14.
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borders made it difficult to strictly classify territories as regions. Thus, the regions’
borders during the Empire and Republican era are not obvious due to differences in
administrative and geographical classification. With an examination of the Kurdish
population in CA, this work will refer to the main settlement areas of this group
during the Ottoman and Republican periods. The area mainly includes Ankara,

Kirsehir, Konya, Kayseri, Yozgat, Aksaray and Nevsehir.

mit. Erciyes

3

Map 3.1. : Settlement areas in CA (Today)®

3.2. The Roots of the Kurdish Population in Central Anatolia

The first presence of the Kurdish population in CA is cited as occurring in different
periods according to different archival documents. According to some researchers
working on the causes of migration to Anatolia, the first Kurdish migration wave to
CA arose from a need for Kurds to leave their living areas due to the effects of wars

8 Suat Dede, “From Nomadism to Sedentary Life in Central Anatolia: The Case of Rigvan
Tribe:1830-1932” (Master Thesis, Ihsan Dogramaci Bilkent University Department of History, 2011),
43.
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in the 11th century. Like Turks, Kurds came to the Anatolian region from Kurdistan
and Khorasan at the same period. As a result of the first Kurdish migrations,
‘Germiyanogullar1 Seigniory’ was established.®® Ibni Batuta’s Vakayiname is one of
the documents supporting the argument claiming Germiyanogullar1 as a Kurdish
seigniory and proving its Kurdishness.?® In mentioning the Sultan of Anatolian
Seljucks’ use of people of different seigniories to repress the uprisings of Turks, such
as the Baba Ishak Rebellion, Batuta refers to these seigniories as consisting of “Turks
and Germiyans.” Thus, this can be considered an argument that the seigniories
consisted of Kurds as well, if they were not all Turks. However, it is clear that there
should be some other evidence showing Kurdishness of the Germiyanogullari
Seigniory. Germiyanogullari, settled first in Malatya and then Kiitahya, was used
during the struggle between Seljuk’s and Moghuls to protect the borders of Western
Anatolia. During the Moghul Invasions, while Turks migrated to the center of
Western Anatolia, it is understood from some memories belonging to that period that
Kurds also migrated to this region.®* Even if the Kurdishness of Germiyans is not
clear, it can be assumed that there were some kinds of individual Kurdish settlements
in Western Anatolia during the Moghul invasions. Thus, the first Kurdish presence of
the region can be traced back to the 11th century.

The first official proven presence of a Kurdish population in the region occurred in
1463, as evident in the oldest document about Kurdish villages that were formed
under the Sultanate of Mehmet the Conqueror.®? The Cadastral Document Book of
Ankara’s Shires dated H. 867 (AD.1463) provides valuable information about the
administrative units of Ankara at that time. The Sanjack of Ankara consisted of 11
administrative districts®® and Yaban Ovast, later called Yabanabad, was one of these

districts. Today, Yabanabad district refers to the region between Kizilcahamam and

8 Claude Cahen, op. cit. 283.

%0V, Gordlevski, Anadolu Selguklu Devleti (Ankara: Onur Yaymlari, 1988), 272.

91 Rohat Alakom, Orta Anadolu Kiirtleri (istanbul: Evrensel Basim Yayn, 2004), 32.

92 Emine Erdogan, “Ankara‘nin Biitiinciil Tarihi Cercevesinde Ankara Tahrir Defterleri‘nin Analizi”
(PHD Dissertation, Gazi Universitesi Sosyal Bilimler Enstitiisii, 2004), 24. According to the author,
the first official document from Murat | about Ankara cannot be found in the archives. Thus, we
cannot know whether there was a Kurdish village before 1463 or not.

% Ahmet Nezihi Turan, Yabanabad Tarihini Ararken (Kizilcahamam-Camiidere): XV. Yiizyildan XIX.
Yiizyila Bir Genel Tasvir ve Tahlil Denemesi (Ankara: Kizilcahamam Belediyesi Yayinlari, 1999), 24.
In 1463, these districts were called taallukat or vilayet. In 1523, they were re-organized and called
kaza. In 1463, the districts of Ankara were Baci, Cubuk, Kasaba, Karacabey, Miirted Ova, Binari ili,
Yaban Ovasi, Sorva, Mudrib, Urus, and Ayas.
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Camlidere.?* According to this cadastral document, there were two Kurdish
populated villages named “Kiirtler Koyii” and “Kuzkdy” within the boundaries of
Yabanabad district in 1463. The Kurdishness of these villages can be comprehended
from the expression in the cadastral document book: “Kiirtler and Kuzkdy villages,
consisted of Kurdish population.”®® Thus, the official historical presence of the

Kurdish population in the region can be dated to the 15th century.

It is obvious that there could have also been other Kurdish settlements in CA during
the 15th century. However, there is confusion about whether the title of Kurds refers
to the Kurdishness of these villages or not. Some sources classifying ethnic groups in
Turkey in different periods categorize some tribes and communities as Turks even
though they bear the name of Kurd and speaking Kurdish.®® However, during this
study it should be taken into consideration that the non-existence of Kurdish
ethnicity was one of the main arguments for a Turkish state after its foundation.
Evidence of this argument was circulated through some institutions and can be seen
in some academic works. Thus, these kinds of classifications were not always
prepared according to objective criteria. From the official document from 1463, the
Kurdishness of these two villages in CA can be ensured. In addition to these two,
there were also some other villages carrying the name of Kurds in that era. These

villages were:

% Ahmet Nezihi Turan, 1bid. 24.

% “Kiirtler ve Kuzkdy, karye-i mezkurenin ehli Kiirtlerdir” Both Ahmet Nezihi Turan and Rohat
Alakom take Kiirtler Kdyu as a unique example of the Kurdish population according to this data.
Nonetheless, it is obvious that Kuzkdy is also a Kurdish village. Probably, they bring Krtler village
in the forefront because of its name. Ahmet Nezihi Turan, 1bid., p. 93; Rohat Alakom, op.cit.,, p. 35.
However, while Turan includes the transcription of Ottoman archival documents from AD 1463,
1523-30 and 1571/72, he gives the names of these villages as Kirtler-Kuzkdy. (p.138) Thus, these
villages could be the same.

% One of the best examples of this confusion can be seen in Cevdet Tiirkay’s work titled Osmanli
Imparatorlugu 'nda Oymak, Asiret ve Cemaatler. He classifies tribes such as Kirdi-i Kebir,
Kirdikanlu, Kird Mehmedli, Kurmanc, and Kirtkanlu as Turcomans. (113). The same situation can
be seen in some other documents, such as Cengiz Orhonlu’s work Osmanl: Imparatoriugu 'nda
Asiretlerin Iskani. He considers Karaca-Kurd and Kiirdili-Kebir troops as Turcomans in Sivas (71)
Kird Mehmedlii and Karaca-Kiird groups are also classified as Turcomans in XVIII. Yiizyilda Osmanh
Imparatorlugu 'nda Asiretlerin Yerlestirilmesi by Yusuf Halagoglu (76). As a field survey, Avni
Candar’s Memleket Tetkikleri: Ankara’dan Kirsehir’e categorizes them as Turkish tribes (30). Both
Cengiz Orhonlu and Yusuf Halagoglu used Cevdat Tiirkay’s classification based on Ottoman archival
sources. Orhonlu classified the population of Anatolia as Yuruks, Arabs, Turcomans, Turcoman-
Ekrads, Nomadic Ekrads, Persian Ekrads, and Circassians. However, showing Kurdish tribes as
Turkish ones was a general tendency in the Republican era; please see Ismail Besik¢i, Doguda
Degisim ve Yapisal Sorunla (Gogebe Alikan Asireti) (Ankara: Dogan Yayinevi, 1969)
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The Year of Cadastral Document Book  Name of the Village Place

1463 Kirtler Koyl Yabanabad
1466 Kirtler Koyl Beysehir
1476 Kirtler Koy Aksaray
1584 Kirtler Koyl Larenda:
Karaman

1584 Kiirtler Koyt Aksehir®’

As is seen in official documents and secondary sources interpreting data from these
original documents, the reasons for the first Kurdish settlements in the region are not
clearly evident. Even if there is some information about the existence of Kurdish
populations and some of their areas of residence, as stated above, their settlement
process in the region before the 16th century cannot be analyzed due to a lack of
required data. However, as far as it is interpreted, the first settlements seem to be the
result of migration waves from the East because of the Moghul invasions and a
chaotic atmosphere there. With the beginning of the 16th century, political
developments in the Empire would then further shape settlements of Kurds in the

region.

3.3. Centralization vs. Decentralization: Kurdish Tribes in the 16th, 17th, and
18th Centuries

Understanding the causes of the state’s implementation of centralist policies and their
results requires examining the social, economic and political changes in the Empire
from the beginning of the 14th century. First, it should be understood that the

Ottoman Empire tried to establish institutions of the state beginning in the 14th

% Rohat Alakom gathers the names of these villages from works on cadastral document books in the
16th century. He uses the following sources to prove the existence of the Kurdish villages he lists:
Uske, Orta Anadolu’da Ilk Kiirt Yerlesim Bolgesi, internet for Beysehir; Ibrahim Hakki Konyal,
Abideleri ve Kitabeleri ile Nigde-Aksaray Tarihi, vol. I-III (Istanbul, 1974), 523 for Aksaray; Osman
Gimiiscti, XIV. Yiizyil Larenda(Karaman) Kazasinda Yerlegme ve Niifus (Ankara: Tlrk Tarih
Kurumu, 2001), 63 for Karaman; Streyya Faruqi, Osmanli’da Kentler ve Kentliler (Istanbul: Tarih
Vakfi Yurt Yaymlari, 1994), 241 for Aksehir. I checked all of these sources to see whether they are
reliable and objective. Except the first source about Beysehir, I controlled all of the other documents.
Other than the first source on Beysehir, these academic works are based on translations of archival
documents. Thus, it is obvious that these villages holding ‘Kurd’ in their name existed. However,
there is no information about whether they had a Kurdish population or not.
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century. This new administrative system of the Empire aimed to accommodate new
conditions, such as population growth and territorial expansion, as well as provide
state authority. Before the centralization of the state, a multi-tribal structure, the
nonexistence of land property, and a non-hierarchical system were the dominant
elements of the state.%® The state even tried to control the mobility of population and
finances; however, these control mechanisms aimed at achieving increased
centralization of the state somehow instead caused decentralization of the state by

leading to revolts and economic crisis.

By the second half of the 14th century, the Ottoman administrative system had
attained a centralist structure through the establishment of judgment (kadilik), timar
and financial systems. This centralist structure of the state took its final form during
the sultanate of Mehmed the Conqueror.®® The state officials aimed to control
decentralist elements in the borders of the Empire, of which tribes were one of the
most prominent examples. Starting with Mehmed 11, efforts were made to adopt
leaders of tribes into regional administrative systems by giving them responsibilities
as administrators. Kurdish tribes also took part in this policy. For example, leaders of
Kurdish tribes on the border between the Empire and Dulkadir Principality were
appointed as sanjack beyi, but some of them had tax exemption.?° This means that
even if the state officials tried to control these Kurdish tribes, they still lived in an
autonomous system. Their responsibility to the state required only the provision of
soldiers. That is why these sanjacks were called hiikiimet.*%! It can be interpreted that
while the state tried to establish a centralist structure, the Kurdish tribes were still
beyond the reach of this policy in the Eastern part of the Empire. Nonetheless, Kurds
in CA were affected by the centralist policies of the state during that era. From this
point, we can assume that the state shaped the confines of this policy guardedly and

tried to prevent any negative effects of the policy.

At this point, the settlement policy of the Empire became more of an issue related to

understanding the settlement of Kurdish tribes in Anatolia. Settlement policy and

% Kemal Karpat, Osmanl Niifusu 1830-1914 (istanbul: Tarih Vakfi Yurt Yayinlari, 2003), 12.

% Halil Inalcik, “Tiirk-islam Devletlerinde Devlet- Kanun Gelenegi,” Islamiyat 4 (1998): 31.
According to Halil Inalcik, the centralization of the state extends until the period of Orhan I. He
established regulations for collecting taxes. Thus, efforts for centralization of the state can be seen as
existing nearly from the foundation of the Empire.

100 yasar Yiicel, “Osmanli imparatorlugunda Desantralizasyona (Adem-i Merkeziyet) Dair Genel
Gozlemler,” Belleten 38 (1974): 661.

101 1hid. 669.
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centralization were directly related to each other and neither of them could be
achieved without the other. It occurred sometimes in a natural way while frequently
being put into action according to state policy. While the state was being established,
individuals - mostly dervishes - colonized free spaces while migrating to the West
and these migration waves resulted in newly established residential areas. As a state
dependent on agricultural activities, it was very important for the Empire to ensure
the continuance of agricultural production. Additionally, forced migrations to newly
established areas contributed to the economic growth and Islamization of these
regions.1%? By the 18th century, the state more professionally implemented the
settlement policy and formed a framework for the settlement of different groups.

CAK and their living areas also were affected by it.

The state’s main motivations to implement this policy for these groups resulted from
concerns about probable conflict between these groups and growing states with
boundaries that were extending day by day. New state regulations during the
transition from the state to the Empire needed immediate adaptation to the new
structure. Nomadic groups and tribes used to live in unrestrained conditions and state
authority could not be enforced among them because of their traditional life styles.
Recently conquered lands suitable for agricultural activities were considered

appropriate to adopt for sedentary life.1%

Understanding the main motivations of the settlement policy requires closely
examining the dominating political atmosphere of the era. In the Ottoman case, the
16th century was the century of long and successive wars. These wars forced
officials to concentrate on emerging developments beyond their borders. Responsible
for paying taxes to cover the expenses of wars, the people of the Anatolian region
suffered from economic crises. One of the impacts of the economic crises was the
new emergence of uprisings in Anatolia at the beginning of the 16th century. The
uprisings, called the Celali Rebellions, subsequently shaped the internal structure of
the Ottoman Empire for almost two centuries. While the state was expanding its
borders across Europe and the East, these rebellions forced the state to deal with

internal problems at the same time. These rebellions caused the state to lose time in

102 Omer Lutfi Barkan, “Osmanl1 imparatorlugunda Bir iskan ve Kolonizasyon Metodu Olarak
Siirgiinler,” JUIFM 11 (1951): 530.

103 Cengiz Orhonlu, Osmanli Imparatorlugunda Asiretlerin Iskani (Istanbul: Eren Yaymcilik ve
Kitapeilik, 1987), 39-47.
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implementing centralist policies throughout the Ottoman territories. While the
Empire tried to centralize its territorial units through the settlement of nomadic
groups on the one hand, rebellions as a result of current conditions created exactly

the opposite situation on the other hand.

The Celali Rebellions first impacted Eastern Anatolia during the 16th century and
extended its effects into CA by the end of this century.%* As a result of the economic
crises throughout the Empire, bandits and individual eskiyas became dominant in
Central and other parts of Anatolia. While the Empire tried to control these bandits,
they continued to be very effective for almost two subsequent centuries. These
bandits mostly consisted of armed people who were supported at first by the Empire
due to the probability of these groups’ positive contribution to maintaining control of
Anatolia. However, the gun was pointed at the wrong target, and these groups instead
harmed order in Anatolia.’®® CA was one of the regions in which these groups were
active in almost all parts. For example, in the province of Ankara there were some
prominent bandits such as Sar1 Handan, Sah Bey, Hersekoglu Ahmed, Abdi,
Mehmed, Budak, Yardim, Sart Memi, Hasan Kethuda and Cildanoglu in the
beginning of the 17th century.1% These kinds of bandits were effective in other
provinces of the regions such as Kayseri, Afyon, and Konya in the same period.
From the most central to the smallest villages, all parts of the region were under the
impact of the Celali Rebellions.

These rebellions resulted not only in the delay of the centralization of the Empire, but
also changed its economic, social, and demographic structure. While the rebellions
throughout the Empire’s territories were continuing, the Ottoman population was in
changing process. On the one hand, the Ottoman territories had enlarged, which had
caused an increase in population. On the other hand, internal revolts resulted in the
abandonment of Anatolian villages.'%” Even if the abandonment of villages was
prohibited by the state under certain regulations, people had to ignore the rules under

such an exceptional situation. In this period, Ankara consisted of six districts:

104 Mustafa Akdag, “Celali Isyanlarindan Biiyiik Kaggunluk 1603- 1606: 1,” Ankara Universitesi
Tarih Arastirmalar: Dergisi 3 (1964): 11.

105 Karen Barkey, Bandits and Bureaucrats: The Ottoman Route to State Centralization (New York:
Cornell University Press, 1997): 32.

106 Mustafa Akdag, op.cit. 21.

107 Cengiz Orhonlu, op.cit. 31.
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Kasaba, Cubuk, Murtazabad, Ayas, Yabanabad, and Bac1.1% The Celali Revolts and
their destruction caused the villagers of Ankara’s towns to leave their villages. For
example, all 36 of Haymana’s villages were abandoned in the beginning of the 17th
century.' In total, two thirds of Central Anatolian villages were abandoned.'® As
an emerging condition, while villages were abandoned due to a deficiency of
economic activities, new taxes, and the increased pressures of rebels in the village,
the center of the provinces were settled by immigrants.*'! Indeed, the situation in the
center was not very different than that in the villages; most neighbourhoods in the
center of Ankara were burned.!*2 The difficulty of providing state authority in the
center and districts forced the state officials to make new decisions. According to an
official record dated AD 1599, tradesmen in Ankara were authorized to protect
people against rebels.'* Thus, because of the Celali Rebellions, the authority of the

Empire decreased throughout the lands.

Actually, before the emerging uprisings in Anatolia, the Empire had already started
to implement settlement policies for nomadic groups. Demographic changes in CA
were also rooted in pressures of political power during Yavuz Sultan Selim’s
sultanate during which Kurds in Eastern Anatolia were forced to leave their living
spaces. The struggle between Yavuz and Shah Ismail brought the Shiah Question to
the forefront in the 16th century. Kurdish tribes were directly impacted by Yavuz’s
repression towards the Alewis. For example, the most populated Kurdish tribe in CA,
the Seyhbizin, came to the region from the East in the beginning of the 16th century

and settled around Haymana and Konya.!'* This tribe’s settlement could be the first

108 As Ozer Ergeng indicates, Kasaba today refers to the neighbourhood of Elmadag-Kalecik; Cubuk
refers to the same place; Murtazabad contains the territories around Ayas; Miirted indicates the lands
between today’s Ayas and Ankara; Ayas comprises the lands between Ayas and Beypazari; and Baci
was situated around the neighbourhood of Haymana.

109 Y ysuf Halagoglu, 18.Yiizyilda Osmanli Imparatorlugunun Iskdn Siyaseti ve Agiretlerin
Yerlestirilmesi (Ankara: Atatiirk Kiiltiir, Dil ve Tarih Yiiksek Kurumu Tirk Tarih Kurumu Yayinlari,
2006): 34.

110 Mustafa Akdag, op.cit. 46.

11 yusuf Halacoglu, op.cit. 34

112 Mustafa Akdag, op.cit. 49.

113 Yasar Yiicel, op.cit. 685.

114 please see Cevdet Tuirkay, Bashakanlik Arsivi Belgelerine gére Osmanli Imparatorlugunda Oymak
Asiret ve Cemaatler (Istanbul: Tercliman Yayinlari, 1979). The Seyhbizin Tribe came to CA from
Iraq, Mus, Malazgirt, Varto, Elaz1g, Palu, Erzincan, Giimiishane, Bayburt, and Diyarbakir. Ziya
Gokalp claims that Seybizin Kurds were Sorani. According to some researchers, the name of
Seyhbizin probably comes from Iraq’s Bazeyan region. For more information about this tribe, please
see Halil Tbrahim Ucak, Tarih I¢inde Haymana (Haymana: Haymanalilar Yardimlasma ve Tanisma
Dernegi, 1986), 151.
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pre-planned and far-reaching Kurdish migration to the region.'*> One of the possible
reasons for a rise in the population of the province of Ankara after the second half of
the 16th century could be the forced settlement of tribes in CA. According to archival
documents, at the end of the 16th century the population of Ankara province
increased by almost 82%.16 When this information is taken together with the
duplication of the number of houses in Haymana from 1523 to 1571, the results of

the intense migration waves to the region can be better understood.*’

Before the settlement of the Seybizin tribe, Haymana already had hosted a great
number of nomadic tribes. During the 16th century, Haymana consisted of two parts
and was called “taife” until the 19th century, when it started to be called “kaza.” Like
the rest of the Empire, Haymana provided a living space to nomadic tribes. In the
16th century, more than 60% of the total population of Haymana was nomadic and
lived mostly in rural areas.''® Because of this, Haymana was the first-called “taife” in
Ankara province and involved the biggest number of nomadic tribes.*'® However,
from cadastral documents it is also clear that Haymana was directly connected to the
center of Ankara. The people of Haymana belonged to the kadi of Ankara and all of
their trials were held there.? It means that there was still a kind of centralist

structure.

After the end of the Celali Revolts, the state took precautions against new uprisings
by implementing forced settlement policies. Throughout the Empire, nomadic tribes
were forced to adopt a sedentary life to restore order after the uprisings. Especially
after 1691, orders from Istanbul were sent to governors of the provinces to settle
these nomadic groups.*?* These groups were settled in both existing areas and in

empty lands. The settlement of nomadic groups had the characteristic of exile due to

115 Mark Sykes, “The Kurdish Tribes of the Ottoman Empire,” The Journal of The Royal
Anthropological Institute of Great Britain and Ireland 38 (1908) p. 481.

116 Emine Erdogan, op. cit. 2004, 107. Even if an increase in the population of Ankara province can be
seen according to archival documents, the reasons for this rise can only be presumed by looking at the
developments of that era. According to cadastral record books, marital status, religion, and tax
payment of males can be learnt. Because of the lack of information about ethnicity, the total Kurdish
population migrating to the region cannot be measured. For a detailed research of population change
in Ankara during the 17th century please see: Ozer Ergeng, p. 59.

117 Ibid. 107.

118 Ibid. 123.

119 Emine Erdogan, “Ankara Yériikleri: 1463, 1523/30 ve 1571 Tahrirlerine Gore,”OTAM (Ankara
Universitesi Osmanl Tarihi Arastirma ve Uygulama Merkezi Dergisi 18 (2005): 123.

120 Hiilya Tas, XVII. Yiizyilda Ankara, Tiirk Tarih Kurumu Yayinlari, Ankara, 2006, p. 19.

121 Cengiz Orhonlu, op.cit. 48.

47



the Empire’s preferred methodology.'?? For instance, some Kurdish tribes, such as
Batilu (Badilli) and Cemkanlu, were forced to migrate from Eastern and
Southeastern Anatolia to Rakka, a Syrian province. However, some members of
these tribes also migrated to areas around Ankara.'? It can be assumed that these
population movements led to changes in the traditional lifestyles of nomadic tribes
and contributed to the migration of Kurds to CA.

Investigating the causes of Kurdish population movements in CA requires a multi-
dimensional point of view to see the different reasons behind these movements. As it
is told, while the Ottoman population was rising from the beginning of the 14th
century on the one hand, the lands of the Empire were a stage for fundamental
changes. Newly-emerging territories and agricultural areas belonging to them were
targets of the settlement policy for economic, social, and political reasons.
Meanwhile, rising tensions on the Anatolian side caused the internal migration of the
Kurdish population in Central and Eastern Anatolia. When it comes to the 19" and
20" centuries, the settlement of Kurdish populations in CA is better documented and
more systematically implemented.

3.4. Systematization of the Settlement Policy: 19th Century

The 19th century is a very important period in the case of the settlement of the
Kurdish population in CA. Actually, approximately one million Kurdish people as
well as other groups throughout the Empire were subjects of the settlement policy
due to continuous wars and big losses of territory, which also shaped the Empire’s
social structure.*®* Additionally, although before this century the settlement of
Kurdish tribes was dependent on more provisional decrees and special resolutions,
settlement was approached more systematically and professionally by introducing a
law regarding nearly all nomadic groups in the 19th century. What is interesting in

this century is that while the state tried to have nomadic groups adopt a sedentary

122 yusuf Halagoglu, op.cit. 116.

123 |bid. 116. Even if Halagoglu accepts these groups as Yuruks, these groups are accepted as Kurdish
tribes. For one of the works accepting these tribes as Kurdish ones, please see Mark Sykes’s
aforementioned article.

124K emal Karpat says the Kurdish population in the Ottoman Empire was approximately 1.5 million in
the 1880s. See Kemal Karpat, op.cit. 98. Compared with the 16 million population in Asian territories
of the Ottoman Empire, this number is more meaningful. However, it should be kept in mind that
population censuses in the Empire had been held according to the religion of different groups. Thus,
these are estimated numbers.
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life, it paradoxically also decentralized units of the Empire by empowering local

governments,?®

The methodology of settlement policy in the 19" century also held different
characteristics compared to the previous centuries. During the 18th century, Kurdish
nomadic tribes further adopted sedentary life through their settlement in existing
villages together with permanent residents mostly consisting of Turks.'?® As a part of
the homogenizing process, the Empire again attempted to implement this policy later
on. However, the settlement of an increasing population required the establishment
of new agricultural and living spaces. While at least two-thirds of Central Anatolian
villages were established during the 19th century, nine-tenths of today’s agricultural
areas also started as agrarian zones at the same time.!?” It can be said that today’s

administrative units were formed in the 19th century.
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Map 3.2. : Kurdish and Muhacir villages founded in the second half of the 19th

century!?8

125 In the 19th century, the Ottoman Empire tried to increase its effects on local governments.
Developments in transportation and telgraph systems, the assignment of governors from Istanbul and
the establishment of a tax farming (iltizam) system led to the empowerment of the centralist structure.
However, with the announcement of the Rescript of Giilhane, the Empire placed emphasis on local
governments and municipalities. Nonetheless, while the state tried to control the local units, it
strengthened the state as well. For more information please see Ilber Ortayl, Tanzimat 'tan
Cumhuriyet’e Yerel Yonetim Gelenegi, Hil Yaymlari, Istanbul, 1985.

126 Syat Dede, op.cit. 65.

127 \Wolf-Dieter Hutteroth, “The Influence of Social Structure on Land Division and Settlement in
Inner Anatolia,” in Turkey: Geographic and Social Perspectives. Ed. Peter Benedict et. al. (Leiden: E.
J. Brill, 1974), 21.

128 Suavi Aydin, et al., Kiiciik Asya “min Bin Yiizii: Ankara, (Ankara: Dost Kitabevi Yayinlari, 2005),
Maps.
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*Tatar villages, “Noghai villages, *Bosnian villages, *Circassian villages, “Kurdish

villages

The settlement of these nomadic tribes and immigrants can be interpreted as
professional and pre-planned due to the settlement zones and the mixture of different
ethnic groups. Both tribes and Balkan immigrants were settled either around existing
living spaces or newly established villages in which they had to live together.!?® To
contribute to agricultural production, villages were established on uncultivated lands.
This strategy allowed both nomadic groups and immigrants to get used to their new
living areas. However, because of the lack of forming a proper settlement law, as
would be done in the 20th century, these living spaces could not be made regular
villages. Nevertheless, the perception towards putting the settlement policy in order
set a framework for laws and other regulations and formed a basis for policy in the

20th century.

The empire also used another tool to control nomadic tribes in the 19th century:
education. During the reign of Sultan Abdulhamid 11, the Imperial School for Tribes
(Asiret Mektebi) was founded in Istanbul for the education of the sons of leading
tribal notables. This was a policy that aimed to raise loyal tribal leaders to control
tribes in the future. However, it also attracted attention as a project of “taming” tribes

and the school was closed in 1909.1%°

Before the 19th century, some Kurdish tribes in the region had adopted sedentary life
through provisional decree. For example, the Tabanl Tribe was settled near Ankara
in the 18th century, but members of this tribe did not abandon their traditional
behaviors and lifestyle.*3! Thus, one of the aims of governors was for these nomadic
tribes to socially and culturally embrace sedentary life. As a result of this mentality,
governors responsible for the settlement of tribes were appointed throughout the
region. Nomadic tribes that normally changed their living spaces and migrated to
summer and winter pastures had to stay in a single region. This was put into practice

by new laws, regulations, and the founding of new institutions.

129 Wolf-Dieter Hutteroth, op.cit. 24.

130 Eugene L. Rogan, “Asiret Mektebi: Abdulhamid Il's School for Tribes (1892-1907),”
International Journal of Middle East Studies vol. 28 ( 1996): 83. pp. 83-107

131 Cengiz Orhonlu, op.cit. 113.
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As one of the most remarkable examples of these laws, the Code of 1842 related to
the prevention of migration was the first mass-effective decision of the 19th century
about nomadic groups. As a result of this code, nomadic groups could not migrate to
another province even for their use as summer and winter quarters.*3? Brutal force
could be used against groups protesting this code if necessary. Also, densely
populated tribes were redistributed in different areas, as occurred in the cases of the
Risvan, Reyhanli, and Avsar tribes.!®® These tribes were settled around Amasya,
Sivas, Konya, and Kayseri. People willing to work in agriculture were supported by
allocating farms. In other words, while these groups adopted a sedentary lifestyle,
their contribution to agricultural production and payment of taxes was also taken into
consideration. Not only was the settlement of these groups cared about, but great
importance was also attached to their getting used to social and economic life.
Through the migration waves in the second half of the century, extensive agricultural
areas of Ankara were opened for the settlement of emigrants. Based on agricultural
production reports, Haymana’s agricultural products met the needs of the whole
province from the beginning of the 16th century.'® Following the 19th century,
emigrants were settled in agricultural areas and the state offered them new fields,
enabling their contribution to agricultural production. Thus, the capacity of the
region’s agricultural production rose over time. However, against all obligations,
some of Kurdish tribes still maintained their traditions in the late periods as Xalikan

tribe using CA as summer pasture while living in Cukurova region during winters.3®

All of these developments require considering the settlement policy within the
context of all other instruments used to enforce these groups mostly living in feudal
structure to sedentary life. After a while, as an indicator of this consideration, The
Land Code of 1858 that standardized the land system across the Empire was
announced and private landownership was made possible. Even if there is a general
tendency to evaluate this land code as a protection mechanism of the rights of
peasants due to the abolition of land collectives by one person, it was not successful

due to the lack of clarity regarding the difference between public and private

132 Yusuf Halagoglu, op.cit. 7.

133 |bid. 8.

134 Ozer Ergeng, 16. Yiizyilda Ankara ve Konya (Ankara: Ankara Enstitiisii Vakfi Yaymlari: 1995),
62.

135 Feridun, “I¢ Anadolu Kiirtleri,” Birnebdn 4 (1998): 5.

51



property.® Also, the prohibition of an orderly distribution of lands to peasants was
broken by landowners’ purchase of these lands from peasants.®*’ Thus, this code
made landowners the official owners of lands, which gave them the right to own

private property while peasants remained unaware of how to register to own land.

In addition to legal developments, tension between settled groups and local peasants
led to chaos in CA as well as in the rest of the Empire. The power of social and
ethnic diversity as a determining factor in the daily lives of people in the region
increased in the 19th century. While permanent peasants lived in and on the edge of
mountains, nomadic and seminomadic Turks, Kurds, and Balkan migrants were the
main groups of the region. By this century, CA amplified its multi-cultural and multi-
ethnic structure due to its changing population. Nonetheless, it is obvious from
different archival documents that this diversity and changing population balance also
caused tension between different groups. One of the groups suffering from this
tension was the Kurdish population assimilated to sedentary life. According to a
document from 1830, tension between settled people and the nomadic Risvan tribe,
for example, increased due to the tribe’s migration during the harvest time.
Additionally, while they migrated to their winter settlements, settled peasants living
along their migration path were bothered because of their migration.**® Thus, one of
the reasons for nomadic groups’ adoption of a sedentary life might have been
complaints about nomadic groups documented in similar archival documents. These
“vagabond” groups, mostly called “ekradd eskiyd,” were charged with damaging
crops, dispossessions, and even assaulting others with an intent to rape. 3 Even if
there are some cases affirming this discourse, it is also clear that it was used to
legalize the settlement of all nomadic tribes as a crucial requirement for the

centralization of the state.

138 B, Attila Aytekin, “Agrarian Relations, Property and Law: An Analysis of the Land Code of 1858
in the Ottoman Empire,” Middle Eastern Studies 6 (2009): 946.

187 M. Macit Kenanoglu, “Miri Arazi,” Tiirkiye Diyanet Vakfi Islam Ansiklopedisi 30 (2014), accessed
August 29, 2015. http://www.islamansiklopedisi.info/dia/ayrmetin.php?idno=300159.

138 Suat Dede, op.cit. 37.
139 |bid. 52.
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Indeed, settlement policy became compulsory in the 19th century due to migration
especially from the Balkans as a result of the wars occurring there. While on the one
side attempts were made to adapt nomadic groups to a sedentary life, Balkan
immigrants started to continuously come to Anatolian lands and the issue of
settlement for them came to the fore. This migration began with the immigration of
the Tartars after the 1828-1829 Ottoman Russian War and continued with the
Circassians and Balkans especially after 1877-1978 Ottoman-Russian War. For
example, after the 1877-1878 Ottoman-Russian War, approximately 1 million
immigrants from Rumeli migrated to Anatolian territories.!*! The Empire opened its

doors for immigrants from the Balkans. According to the 1857 Decree, the

140 Suavi Aydin, op.cit. Maps.

141 According to analysis based on archival documents, during the 1877-1878 Ottoman-Russian War,
474.389 people came to Anatolia from the Balkans. This number reached to 1 million in 1897. For
more information please see: Bilal Eryilmaz, Osmanli Devletinde Gayrimiislim Tebaanin Yonetimi
(fstanbul: Risale Yaynlari, 1996), 15.
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immigrants were exempt from military service and the payment of taxes, and
agricultural fields were given to them.’*? As a result of these migration waves, the
total percentage of the Muslim population in the Empire rose from 59.6% in the
1820s to 76.2% in the 1890s.*® These developments altered the ethnic and
demographic structure of the Empire and paved the way for dominance of “being a

Muslim” in politics both in the Empire and the Republic.

The ethnic structure of CA also entered a period of change as a result of the
migration waves of Crimean Tatars. According to the reports of embassies,
approximately 26 thousand immigrants from the Balkans and Crimean Tatars came
to Ankara in 1880.1%* A group of these immigrants were settled in villages within the
boundaries of Polath and Haymana.!”® Also, there were some other villages in

Golbast and Sereflikochisar. Thus, a new ethnic factor started to dominate the region.

Table 3.1. : Population of Haymana by years!®
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Officials began to take the issue of settlement more seriously and the Commission
for the Settlement of Immigrants (Iskdn-1 Muhacirin Komisyonu) was founded to

properly settle these immigrants from Circassia and Balkans.4” Officials responsible

142 Kemal Karpat, op.cit. 53. The immigrants could hold these fields until they left their living areas.
They could not own these unless they lived on this territory for twenty years.

143 Fuat Diindar, ttihat ve Terakki’nin Miislimanlart Iskan Politikast (1913-1918) (istanbul: Tletisim
Yayinlari, 2001), 56.

144 Kemal Karpat, op.cit. 111.

145 Syavi Aydin, op.cit. 216. These villages are Karayavsan, Karakaya, Taspinar, Eski Polatli,
Karakuyu, Toydemir, Karapinar, Tatlikuyu, Ugpinar in Polatli; Ahirlikuyu, Cayraz, Cingirli in
Haymana.

146 The table is taken from Aysun Benlioglu Yalgin, “XIX. Yiizyil Ortalarinda Haymana Vilayeti’nin
Haymanateyn Kazasi’nin Sosyal ve Tktisadi Durumu” (Master Thesis, Gazi University Institute of
Social Sciences, Department of History, 2009), 33. The author found this data in the Annual Books of
Ankara (Ankara Salnameleri) present in the Ottoman Archives.

147 This institution was first founded for immigrants from the Balkans and other parts of Rumeli.
However, especially after amendments in 1914, this institution concentrated on the issue of tribal
settlement.
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for implementing the rules of settlement were even appointed to the provinces.#
These initiatives of the Ottoman officials indicate their perception of the importance
of controlling population movements in the Empire contrary to their previous
practices that had depended mostly on temporary decisions. When the transformation
of this institution to General Directorate of Tribes and Immigrants (Asair ve
Muhacirin Muduriyet-i Umumiyesi) in 1914 and its survival in the Republican era is

considered, the validity of this comment is further strengthened.

3.5. Central Anatolian Kurds in Westerners’ Eyes: Diaries of Anatolian
Travellers

In addition to archival documents, decrees, and laws, the diaries of researchers
coming from the West to the region in the 19th century are among the most
important resources regarding CAK during this time. Asia Minor had captured the
attention of travelers during the Imperial time and continued its popularity during the
Republican period. The observations of these explorers show valuable information

apart from official data.

The English explorer W.F. Ainsworth is one of the most prominent researchers, who
made valuable contributions to the literature on CA. One of his works, Travels and
Researches in Asia Minor, Mesopotamia, Chaldea and Armenia, comprises notes of
his travels from 1835 to 1838 and is published in two volumes. In the first volume
recording his travel from Istanbul to Malatya, Ainsworth shares observations of his
travels through CA and especially through Haymana, the place he describes as a
“living space of Turks and Kurds.”**® His observations and comments on Haymana
contain important information about social life in the 19th century. According to his
notes, some of Haymana’s Kurdish villages, such as Gok¢epinar, still maintained
their nomadic style of life.?>® Also, Kurdish peasants of Koghisar had a nomadic
lifestyle and mostly lived in tents.?>! He implies that at that time, some of the
Kurdish groups were disobedient to the rules and even killed some local people in
the region.™®2 From his observations, it can be understood that the villages of the
Kurds and Turks were very close to each other and that there were some events that

148 Yusuf Halagoglu, op.cit. 9.

149 William Francis Ainsworth, Travels and Researches in Asia Minor, Mesopotamia, Chaldea and
Armenia Vol | (West Strand, London: John William Parker, 1842), 3.

1%0 Ibid. 146.

151 Ibid. 189.

152 |bid. 147.
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increased the tension between them. His memoirs regarding Kurds living near
Ankara state the fact that Kurdish nomadic tribes were still in a transition period
from a nomadic lifestyle to sedentarization. Tensions between Kurds and Turks

imply that the transition period was not quite easy for either side.

Nearly in the same period as Ainsworth, an American traveller, William J. Hamilton,
also visited the Anatolian territories. In the second volume of his travel book entitled
Researchers in Asia Minor, Pontus, and Armenia and published in 1842, Hamilton
mentions Kurdish groups maintaining their traditional lifestyle in CA. When he talks
about Kurdish groups living near Ankara, he claims that there is not a large number
of Kurdish people living in the region except in Haymana. Contrary to other parts of
the region, Haymana contained very many Kurdish nomadic tribes mostly living in
tents. He describes Kurds he met in the region as follows:
The Kurds are a quite different race of people, and speak a different language; they have their
own chiefs and leaders, and lead a thoroughly independent life. They likewise have no villages,
and cultivate no land, but breed horses and keep large flocks. They invariably move into
different districts according to the season, having their summer and winter stations. They are not

numerous in Asia Minor, except in some parts of the great plain of the Haymana, and the
country between it and Euphrates (Firat), to the south of Mount Argeus, the neighborhood of

which is said to be constantly exposed to their depredations.153

In addition to these observations, Hamilton draws attention to differences between
the Kurds and other peasants in the region. According to his statement, Kurdish
women live in great liberty and show their faces to strangers contrary to other
women in the region. Hamilton’s statements are very crucial to understanding the

social life of Kurdish nomads in the 19th century.

Georges Perrot, a French archaeologist, wrote one of the most contentful works on
Central Anatolian Kurds in 1865 titled Kurds of Haymana (Les Kurdes de
L’Haimaneh).'®* In this work, Perrot describes the social and economic life of
Kurdish people in Haymana as observed in his travels in the beginning of 1860. As
he indicates, the Kurds of Haymana engaged in animal breeding in that time. Most of
them did not know Turkish except for a very few words. For Perrot, the culture he
encountered in Haymana was very unigque and had to be documented in writing. This

work is also important to obtain some knowledge on when the Kurds migrated to the

18william John Hamilton, Researches in Asia Minor, Pontus and Armenia: With Some Account of
Their Antiquities and Geology (London: J. Murray, 1842), 221.

154 Even if this work is very valuable, | could not specifically analyze it, because it is written in
French. Thus, I benefited from Rohat Alakom’s work in this section. Rohat Alakom, op.cit. 21.
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region. Elderly people interviewed by Perrot claimed they had lived in Haymana for
two or three generations. Even if they had lived for a long time in the region, their
social relations with Turkish people were problematic. Marriages between Turks and
Kurds were not well received and Perrot mentioned some examples supporting this
fact. Perrot’s research also implies that Kurds had a more modernized lifestyle

although they were simultaneously maintaining their traditions.>®

In 1877, another explorer, the English officer Frederick Burnaby, wrote up his
observations about Anatolia in his work entitled On Horseback through Asia Minor.
During his five-month visit to Asia Minor, he tried to understand Anatolian people’s
perception of a probable war between the Ottoman Empire and Russia. Indeed, he
tried to understand the thoughts of Anatolian people regarding whether the Empire
would win the war. As a result of his research, he stressed that Anatolian people were
pessimistic about the Empire. Burnaby met Kurdish people living near Corum in
black tents and some women had unveiled faces. According to him, these Kurds
chose to live a nomadic life because of the Empire’s pressure about tax payment.'*®
Near Yozgat, there were some Kurdish groups dealing with horse-trading.®” As in
Ainsworth’s work, Kurdish people in Central Anatolia had a bad reputation in the
case of committing crimes. In Sivas, the gaoler of the prison said to Burnaby that
most of the prisoners were Kurds and Circassians convicted of horse and cattle

stealing.

At the end of the 19th century, a Scottish researcher, William M. Ramsay, published
his travel notes from Asia Minor. Ramsay narrates his memoirs of different ethnic
groups in the 1897 book entitled Impressions of Turkey: During Twelve Years'
Wanderings. In the parts in which he mentions Kurds, there is at first a sense of
antipathy. According to him, the Kurds of Haymana “made on him the impression of
being ruder in manners, more niggardly and grasping, and less hospitable, than Turks
or Turkmens.”**® However, when he visited a Kurdish family in the eastern part of
Haymana, he abandons his prejudice towards them. There had been a Circassian
district governor (kaymakam) who had committed violent acts towards the Kurds and

155 Ibid. 23.

1%6 Frederick Burnaby, On Horseback Through Asia Minor (London: Marston, Searle, & Rivington,
1877), 173.
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the owner of the house Ramsay visited attributed the recent quietness of the Kurds to
this. Even after a long time among Turks, when Ramsay saw a man and woman
walking together and laughing, he qualified this view as a “breath of Europe.”**® In
contrast to other explorers, Ramsay made a comparison between the Kurds in

Haymana and the East. He decided that the Eastern Kurds were more favourable.®

Mark Sykes, another traveller who visited Anatolia and observed Anatolian people’s
daily lives, presents substantial information about the pedigree of CAK. Mark Sykes
was at the same time an English politician and had an important position in shaping
Middle East policy in the 20th century. As a politician forming The Sykes-Picout
Agreement, his travel in the Anatolian territories politically had a different
meaning.'®! This agreement prescribed the future distribution of Asia Minor. In other
words, Sykes’s observations in the region were required to include useful
information on social, economic, and cultural aspects of the people in Asia Minor to
find the best way to shape its future status. Sykes classified Kurdish tribes according
to their origin of migration and where they lived at the present time. According to
him, most of these tribes were forced to migrate to CA during the Yavuz Sultan
Selim era. He orders the names of eighteen different Kurdish tribes living in CA at

the beginning of the 20th century.

Sykes’ categorization of Kurdish tribes is based on his observations and interviews
with “policemen, muleteers, mullahs, chieftains, sheep drovers, horse dealers and
other people.”'®? He classified Kurdish tribes in Anatolia into six categories: A, B, C,
D, E, F. Categories E and F consist of CAK. Although his research offers valuable
information about Kurdish tribes, it also has some inaccurate findings on the topic.
While the tribes are categorized, the categorization is only based on the expressions
of local people. Also, his apparent orientalist approach towards people whom he met
damages the quality of his work and its objectivity. He describes Kurds living in the

eastern part of Anatolia as “thievish disposition, bloodthirsty, cowardly, and often

159 1bid. 123.

180 1bid. 116.

161 The Sykes-Picout Agreement was a secret agreement between Britain, France, and Russia
regarding a probable distrubition of the Ottoman territories. These three countries shared Ottoman
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cruel.”1®® He defines women of this region as ugly. Thus, his approach to the topic is

very subjective.

Table 3.2. : Kurdish tribes in CA at the beginning of the 20th century (based on

information in Mark Sykes’ article

)164

Name of Tribes

Place of Origin

Areas of residence at the
Beginning of the 20th

Century
Ukhchicemi - Sivas
Urukchili - Northwest of Sivas
Milli Dersim or Karacadag Osmancik (Corum)
(Diyarbakair)
Shayk Bezeini Erbil Boyabat (Sinop)
(Seyhbizini)
Sheveli Van Cankirt
Badeli Glimiighane Yozgat
Haji Banli (Khatun Oghli, Dersim or Karacadag Kayseri
Makhani, Omaranli) (Diyarbakir)
Barakatli - Aksaray
Tabur Oghli - Kirsehir
Shayk Bezeini Erbil Sereflikoghisar
Judi Kanli Sirnak Sereflikoghisar
Khalkani Rowanduz (Iraq) Kulu
Seif Kani - Kulu
Nasurli - Golbast
Tirikan Diyarbakir near Ankara
Atmanakin Siirt near Ankara
Zirikanli Erzurum near Ankara
Janbekli Bingol Cihanbeyli
(Konya)
163 |hid. 455.

164 A table of Kurdish tribes in Anatolia prepared with information from Mark Sykes’ article.
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3.6. Central Anatolian Kurds in the 20th Century: Enforcement of Turkish
Identity
In the 20th century, the existence of Kurdish tribes in CA attracted the attention of

both the Empire and the newly founded Republic. While attempts were made for
Kurdish tribes and their members to adopt sedentary life, Kurdish tribes were treated
as groups that could not only be adopted into “civilization,” but could also be
Turkified through certain measures. Resistance of Kurdish tribes towards the
centralization aims of the Empire continued during this century. Indeed, the
perception of Kurdish identity and its reflection on officials did not sharply change
from the Empire to the Republic. As is previously mentioned, while these nomadic
tribes were seen as a threat to the state authority before the 20th century, they were
still seen as a threat in this period, not only because of their being nomadic, but also
as a result of their incompatibility in the new order depending on Turkification of the

state elements.

By the 1908 elections, the Committee of Union and Progress (CUP) came more to
the forefront in Ottoman political life. As an actor gaining power day by day, the
party took measures of a social engineering process to change the social structure of
the Empire already under uncontrollable social and ethnic change. Through the
documents belonging to this era dominated by the CUP, the first steps of the
Turkification of the Kurdish population in CA can be examined. By 1913, a
dissociation of the multi-ethnic structure of the Ottoman Empire gained momentum
due to the CUP’s political agenda of trying to homogenize Anatolia. The success of
this policy also required extending the dominating Turkish ethnicity to different
groups.t® The CUP practiced an expansive settlement policy mostly linked with the
assimilation of different ethnic groups in the Empire. According to a 1916 archival
document, Talat Pasha, Minister of Interior Affairs, sent a telegram to the provincial
officials of Konya, Kastamonu, Ankara, Sivas, and Kayseri and tried to get some
information about CAK: How many Kurdish villages exist in their region? How
many different populations do they include? Do they use Kurdish in their daily lives?

How are their relations with Turkish people?'® After these questions, another

185 To see the CUP’s implementations to dominate Turkish elements in the Empire please look Taner
Akcam, The Young Turks Crime Against Humanity, Princeton University Press, Princeton, 2012;
Bernard Lewis, The Emergence of Modern Turkey, Oxford University Press, London, 2011.

186 Fyat Diindar, op.cit. 140.
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telegraph was sent to the same provinces to learn whether Kurdish people in these
villages knew Turkish.

While Talat Pasha aimed to learn about the situation of existing Kurdish villages in
the region, he also saw the region as a place of detention for Kurdish tribes. Kurdish
tribes living in the Eastern part of Anatolia were therefore sent to CA under the CUP
administration. In 1916, Talat Pasha sent a new order to the officials of Ankara,
Konya, and Kiitahya and commanded that members of Kurdish tribes coming from
Diyarbakir, Sivas, Erzurum, and Elazig be distributed into local villages, and that
more than 5% of the members of these tribes could not be settled in the same
village.'®” Additionally, leading cadre were separated from their tribes people to
weaken their ties with them.%® According to some research, the number of Kurds
who migrated to Konya in 1916 was 50,000.%° This orderly redistribution indicates
that Kurdish tribes were not only forced to adopt a sedentary life, but they were also
forced to change their affiliations. It was not possible for them to sustain their culture
in social surroundings where they were in the minority. These decisions caused CAK
to live under the dominance of different ethnic groups that mostly consisted of Turks;
contrary to previous forced settlements, they could no longer sustain their traditional
life living as a Kurdish community. The groups that mostly settled in Konya and
Ankara constitute today’s Kurdish villages in the region. Also after the Seyh Sait
Rebellion, some of the Kurds involved in this uprising were forced to migrate to
Konya.}’® CA’s prominence as a place of exile increased through deliberate decisions

taken by the authorities.

As ethno-political actors, Kurds became more of an issue in the homogenization of
society in the Republican period. Even if the state declared its position of seeing
Kurds as a part of a new society dependent on their “being Muslims,” their disparity
with the Republic would be understood in a short period, when Atatirk declared
Kurds a part of the new national border in 1919:

Gentlemen, this border is not a line which has been drawn according to military considerations.

It is a national border. It has been established as a national border. Within this border, there are
Turks, Circassians, and other Islamic elements. Within this border there is only one nation which

167 |bid. 144.

168 Kemal Karpat, op.cit. 19.

169 Miizeyyen Giiler, “Kulu Ovasi'ndan Iskandinav Fiyordlaria Gég,” Sosyoloji Arastirmalar: Dergisi
1(2007): 121.

170 |bid. 5.

61



is representative of Islam. Thus this border is a national boundary of all those who live together
totally blended and are for all intents and purpose made up of fraternal communities. "

From the beginning of the Turkish Republic, while the Kurds were tolerated -
because of their being Muslim, contrary to Armenians, Greeks, and Jews - attempts
were made to adopt them into the periphery of the state through regulations that tried
to change them into “loyal citizens.” In other words, if the officials had not been
hesitant about whether the Kurds’ Muslim identity would be enough for their
“loyalty to the state,” they would not have taken some measures to control them.
Understanding the state’s official discourse of seeing Kurds as a part of the national
border and commenting on their “reactionary politics, tribal resistance, brigandage,

99172

provocation of foreigners, or regional backwardness,”*'~ requires examining the

decisions taken by the state.

Above all, it is obvious that the Republic aimed to learn about all aspects of Kurdish
tribes to determine how policy towards these groups could be shaped. While on the
one side sociologists such as Ziya Gokalp prepared detailed works”® on Kurdish
tribes, the state officials and institutions ran reports on the situation of Kurdish
populations living in Eastern Anatolia on the other. As a common point in reports
prepared by the MP Abdulhalik Renda, Ministry of Interior Cemil Ubaydin and other
officials, the Kurdish population densely living in Eastern Anatolia had to be
Turkified through the implementation of a new population policy that would
homogenize Anatolia.1™ It required ethnic revision of the Anatolian population and
therefore, as a starting point, the state tried to learn about the distribution of different
ethnic groups. In 1927, a general population census was held and the official result

reported a total Kurdish population of 1.184.446 out of a total general population of

171 “Suret-i umumiyede prensip sudur ki hududu milli olarak ¢izdigimiz daire dahilinde yasayan
anasir-1 muhtelife-i islamiye yekdigerine kars1 1rki, muhiti, ahlaki, biitiin hukukuna riayetkar
6zkardeslerdir. Bizce kat’l olarak muayyen bir sey varsa o da hududu milli dahilinde Kiirt, Tiirk, Laz,
Cerkes vesair biitiin bu Islam unsurlar miisterekiil-menfaadir.” TBMM, Gizli Celse Zabutlar1, Tiirkiye
Is Bankas1 Kiiltiir Yayinlar, cilt 1, p. 73. (Taken from Mesut Yegen, Miistakbel Tiirk 'ten Sozde
Vatandasa: Cumhuriyet ve Kiirtler (Istanbul: Iletisim Yaymnlari, 2012), 50.; and Bernd Jiirgen
Fischer, Balkan Strongmen: Dictators and Authoritarian Rulers of South Eastern Europe (West
Lafayette: Purdue University Press, 2007), 149.

172 Mesut Yegen, opt.cit. 2006, 222.

173 please see Ziya Gokalp, Kiirt Asiretleri Hakkinda Sosyolojik Tetkikler (Istanbul: Sosyal Yaynlar,
1992).

174 In addition to these two reports, Hamdi Bey(1926), Ali Cemal Bardakg1(1926), ibrahim Tali
Ongoren(1930), Fevzi Cakmak(1931), Omer Halis Biyiktay(1931), and Siikrii Kaya(1932) run
reports on the Kurdish population. These reports would be an important starting point to implement a
new settlement policy. For more information please see: Hiiseyin Yayman, Sark Meselesinden
Demokratik A¢ilima Tiirkiye 'nin Kiirt Sorunu Hafizasi (Ankara: SETA Yayinlari, 2011), 66-110.
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13.542.795.17 As the first general population census during the Republican period,
the 1927 census and the aim of its usage show how the state was concerned about
ethnic groups living even in single settlement areas. As important places containing
Kurdish populations, the districts of Polatli and Haymana were also classified

according to ethnic groups:

Table 3.3. : Ethnic Distribution of Polatli and Haymana in 192717

Ethnicity Haymana (in 124 districts) | Polath (in 78 districts)
Turks 27944 10838

Kurds 14984 742

Bosnians 172 312

Tatars 1629 2557

Alewis 62

Muslim Coptics 12

Circassians 762

TOTAL 45491 14523

As seen from these official documents, the state tried to learn about ethnic
populations and their settlement routes by examining ethnic separation of these
groups throughout the country. The questions asked in the population census attract
extra attention because of their being so detailed. For instance, people’s mother
tongue was one of the remarkable questions asked in the census. According to the
ratio used by the state, 1184 out of 13. 648 people declared Kurdish as their mother
tongue.!’” However, demographic information belonging to Haymana and Polatl
given above is a result of a research done by the Prime Ministry and shows that
except census results the state recorded Kurdish population as well as other ethnic
groups in the region by considering every small districts. In other word, the state
tried to learn more than people’s declarations about their mother tongue: their ethnic
roots. According to these documents, Haymana and Polatli contained nearly all major

ethnic groups of the Republic, with Kurds as the second largest majority after Turks.

175 Soner Cagaptay, Tiirkive 'de Islam, Laiklik ve Milliyetgilik (Istanbul: Istanbul Bilgi Universitesi
Yayinlari, 2009), 31.

176 BCA, 272..0.0.65, 23.03.2007.

Y7 Niifus Sayimlar: 1927-1950 (Ankara: Basvekalet Istatistik Umum Midiirliigii, 1953), 8.
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This reality of Kurds as the largest minority was the result of both exile and
settlement policies that had been used towards Kurdish populations for centuries.
Indeed, Atatlirk had already been aware of the Kurdish population in Central

Anatolia. In 1923, he declared his opinions on the Kurdish issue as follows:

Kurdish problem, cannot be out of question for us, namely for the interest of the Kurds. Those in
our national borders are only a Kurdish majority in limited places. Over time, by losing their
population concentration, they have settled with Turkish elements in such a way that if we try to
draw a border on behalf of the Kurds we have to finish with Turkishness and Turkey, for
example in the regions of Erzerum, Erzinjan, Sivas and Kharput, — and do not forget the

Kurdish tribes on the Konya desert.1’®

As seen in Atatiirk’s words, the heterogeneity of the Kurdish population through the
country was shown as an indication of the impossibility of organizing them.
However, the state still continued to see Kurdish populations as a threat to the
building of a nation state. Even the “Kurdification of Turkish population” was seen
as a potential threat for the Republic.!”® In other words, the Republic believed that it
had to Turkify the Kurds not only for the future of the nation-state, but also to
prevent ethnically Turkish individuals from assimilating. CA, at this point, was
shown as a destination for the settlement of Kurdish tribes from the Eastern part of
the country. The underlying reasons for the settlement policy in the Republican era
are recorded in a document of the Ministry of National Education in 1926. In this
document, there was an attention grabbing thought that can be an important
indication for understanding how CA was perceived by the Republic with regards to
the Kurdish population. In the official document, the author points out that whenever
the state sent Kurdish tribes to CA, the possibility of an uprising against the Republic
diminished.* Thus, there was a hidden motivation of state officials to develop a
suitable policy towards Kurds who did not have a unique culture, language, and
history. The state therefore aimed to Turkify Kurdish populations by forcing them to

178 Mustafa Kemal, Eskisehir-Izmit Konusmalar: (Istanbul: Kaynak Yayinlari, 1998), 82-83. “Kiirt
sorunu, bizim, yani Kiirtlerin ¢ikarlari i¢in kesinlikle s6z konusu olmaz. Ciinkii, bizm ulusal
smirlarimiz iginde Kiirt 6geleri 6ylesine yerlesmisler ki, pek sinirli yerlerde yogun olarak yasarlar. Bu
yogunluklarini kaybede ede ve Tiirklerin i¢ine gire gire dyle bir sinir olusmus ki, Kiirtliik adina bir
smir ¢izmek istesek, Tiirkiye’yi mahvetmek gerekir. Ornegin, Erzurum’a giden, Erzincan’a, Sivas’a
giden, Harput’a kadar giden bir sinir ¢izmek gerekir. Ve hatta Konya ¢ollerindeki Kirtleri de goz
oniinde tutmak gerek”. English translation was taken from Edel Hughes, Political Violence and Law
Reform in Turkey:Securing the Human Rights of the Kurds?,” The Journal of Conflict Studies 2
(2006), accessed August 29, 2015. https://journals.lib.unb.ca/index.php/jcs/article/view/4513/5324.
179 To understand how the state was afraid of Kurdification of the state elements, please see Ziya
Gokalp, op. cit.; Tugba Yildirim, Kiirt Sorunu ve Deviet (Tedip ve Tenkil Politikalar: 1925-1947)
(fstanbul: Tarih Vakfi Yurt Yaymlari, 2011), 60.; Soner Cagaptay, op. cit. 36.

180 Tugba Yildirim, op.cit. 42.
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leave their areas of residence and adopt a sedentary life and the reorganization of the

Law on Tribes aimed to enable the Turkification of Kurdish people.!8! When this text
is taken into consideration jointly with the subsequent Rule of Settlement in 1934, its
role in shaping state policy and the underlying tools of motivation can be better

understood.

The Rule of Settlement in 1934 was the prominent legal implementation for creating
a new society based on “Turkish-Sunni-Muslim” elements by ensuring the loyalty of
“immigrants, refugees, nomads and itinerant gypsies” to Turkish culture. The
assimilative aim of the settlement policy became more distinct in the declaration of
the 1934 Settlement Policy. Most of the muhacirs and refugees coming from former
Ottoman territories were settled in existing villages.!8? The law, consisting of fifty
articles, was introduced to the public as a “tool of adopting Turkish culture,” “land
reform,” and “demolishing the feudal system”;8% however, it was very controversial
because of its prescription for a fundamental change of the settlement policy. The
rule classified territories into three regions: the first one would be arranged for
providing a dense culturally Turkish population; the second would be reserved for
those aimed to be adopted into Turkish culture; and the third consisted of areas
prohibited for settlement due to military, economic, political, or public health
reasons.'® Even if the borders of these regions were not specified in the rule except
regarding the third classified territory (which spread from the eastern ends of the
village Ilica of the province Kars and the villages of Tokalti, Serdarbulak,
Karniyarik, Sehrigerden and Yukarinigo of the province Agri, that also includes
Mount Kiigiikagri), the first region referred to areas with dense Kurdish populations
in the East, while the second one indicated the western parts of the country
dominated by a Turkish population.t® In other words, the rule aimed to increase the
Turkish population in Eastern Anatolia while reducing the Kurdish population in this
region by settling them in Western Anatolia. The state could succeed in this policy

by linking the settlement rule with continuity. Thus, newly-settled people were not

181 1hid. 64.

182 Wolf-Dieter Hutteroth, op. cit. 34.

183 {smail Besikei, Kiirtlerin Mecburi Iskan: (Istanbul: Ismail Besik¢i Vakfi Yayinlari, 2013), 100-109,
127-132.

184 |hid. 110.

185 1pid. 110-111.
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permitted to sell the properties given by the state for ten years.'® The state even
controlled the distribution of Kurdish settlement in the West to prevent Kurds from
becoming a majority.*®” Considering all of these developments together, the Rule of
Settlement in 1934 was successfully implemented from the standpoint of the state by

closely following its regulations

Beyond official documents, observations of travellers in the region during the 1930s
regarding the Kurdish population provide additional valuable information about the
era. Seyyah Kandemir listed Kurdish tribes in CA mostly living in the villages of
Bala, Haymana and Cihanbeyli with the suggestion of taking these illiterate people
under control to educate them.'® According to his observations, although these
“loyal” Kurds were hardworking people, they still maintained a nomadic lifestyle
even while they lived in villages. Depending on Kandemir’s classification, Kurdish

tribes in the region could be classified as:

Table 3.4. : Classification of Kurdish Tribes in CA (During the 1930s)*e°

The Name of the Tribe Communities Belonging to the Tribe
Risvanl Misirh, Karanli, Celikanli, Halikanl
Seyhbizin Horasanli, Havadanli, Herfodanli,

Jirdikanh, Leranl

Cihanbeyli Dervisanli, Giirekli, Tozonanl

Atimanli Gizranli, Jelikanli, Davudanh

Mikailli -

Seyfanl -

Koybanli -

Terkanlt R

186 <1934 fskan Kanunu”, Atricle 30. Kog University Migration Research Center, accessed August 29,
2015. https://mirekoc.ku.edu.tr/sites/mirekoc.ku.edu.tr/files/tr leg11.pdf.

187 Soner Cagaptay, op. cit. 114.

188 Seyyah Kandemir, Ankara Vilayeti (Ankara: Basvekalet Miidevvenat Matbaasi, 1932), 246.

189 1bid. 246-47.
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Besides the existence of these Kurdish tribes, CAK population was also rising due to
new settlements. At this point, another element showing the state’s aim of Turkifying
these groups occurred: changing toponomies. This implementation mostly impacted
the names of villages in the East and Southeast of Turkey.'®® However, Central
Anatolian Kurdish villages were also effected by the state’s approach towards
changing village names. For instance, 32 % of the names of villages in Konya,
numerically 232, were changed due to this policy.®! Within this framework the
names of 193 villages in Ankara, 76 in Cankir1, and 103 in Corum were changed.!%
Even if not all names were changed solely because they carried Kurdish names, some
of the changes were directly related to this. For example, the name of Kiirtgokgozi
village was changed by a decision of the Ministry of Interior, as was a Kiird Seyh
village in the same district.!*® The Turkification of toponomy was directly related to

the same policy in other areas.

One point indicates five villages

Map 3.4. : The villages exposed to changing toponomy.1%

In both the 1935 census and the one in 1965, the ethnicity of the population was
recorded by asking the native language of people. Even if this method has some
deficiencies, the results of these censuses provide the only sources dependent on
empirical data. According to their results, the Kurdish population in the country rose

1% please see Kerem Oktem, “The Nation’s Imprint: Demographic Engineering and the Change of
Toponymes in Republican Turkey,” European Journal of Turkish Studies 7 (2008).

191 Kerem Oktem, op. cit. 19.

192 Harun Tungel, “Tiirkiye’de Ismi Degistirilen Kéyler,” Firat Universitesi Sosyal Bilimler Dergisi 2
(2000): 28.

193 BCA, 5484/ 30..11.1.0, 19/8/1930.

1% Harun Tungel, op.cit. 30.
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from 1,480,246 to 2,370,233 between 1935 and 1965.1%° Nevertheless, further
research in the 1990s trying to measure Kurdish population in the region shows a
substantial Kurdish population not only in the Eastern part of the country, but also in
CA. The Kurdish population in Central Anatolia was estimated as 243,000 in Ankara
(6% of the total population), 3,500 in Cankir1 (1.26% of the total population), 23,700
in Corum (3.89% of the total population), 19,900 in Eskisehir (3.10% of the total
population), 43,300 in Kayseri (4.56% of the total population), 17,000 in Kirsehir
(6.61% of the total population), 104,800 in Konya (5.42% of the total population),
6,100 in Nevsehir ( 2.1% of the total population) and 13,100 in Yozgat (2.25 % of
the total population) in the 1990s.1% In general, the ratio of the Kurdish population in
the region rose from 4.13% to 5.53%. Even if this appears as a slight change, the
migration of Kurdish populations from CA to countries abroad should also be taken

into account.

While examining the history of CAK, the gap following the 1930s that continues
through today is significantly realized. This gap not only arises from absence of eye-
catching issues, but it also arises from a lack of studies on them. That is why there
cannot be clear examination about this period. However, it is understand from the
results of the elections that CAK mostly tended to support center-right parties more
than left-wing ones. For example, the Workers Party of Turkey (TIP) had been too
infrequently supported in Haymana and Kulu in the 1965 and 1969 general elections.
In 1965, the party received only 4 % of all votes in Haymana, while in Kulu the
situation of the party was worse, with just 1.5 % of the votes. The center right parties

kept their position for a long time.

In the light of all this information, it is quiet obvious that beginning from the 16th
century to the first half of the 20th century, Kurdish population in CA had been a part
of structure of the region who both affected and being affected by changing
dynamics. As a result of the state politics related to decentralization and the
assimilation of the Kurdish population gaining momentum during the first half of the
20th century, the term ‘Kurdish society’ began to refer only to the ones living in the
East and Southeast part of Turkey. A lot of government officials used this discourse

while ignoring the presence of the Kurdish Question. For example, former Prime

195 Servet Mutlu, op.cit. 5.
196 Servet Mutlu, op. cit. 10-11.
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Minister Mesut Yilmaz admitted that Kurds living outside of the Southeast region
were thought of as assimilated ones:
First of all, we do not know exactly how many Turkish citizens of Kurdish origin there are,
maybe 8 million, maybe 15 million. But it is clear that about two-thirds live in other regions of

Turkey, and are completely assimilated. Therefore, we are not talking about a Kurdish, but a
Southeast problem. This goes beyond the extent of the ethnic definition.*’

Among politicians and bureaucrats, defining the Kurdish Question as an economic
problem related to the backwardness of the southeast region was a very popular
tendency. Also, the general atmosphere and latest agenda of the country impacted the
attitudes of the politicians and media. After the PKK attacks occurred, politicians
mostly chose to use the term ‘terror problem’ to define the question. However, civil
society organizations introduced the public with different perceptions towards the
issue. Thus, the question started to be discussed from different aspects. The presence
of CAK who had been settled in the region has been overlooked because of the
state’s perception of Kurds in Turkey as a regional phenomena with a security-
oriented perspective. Social, political, and cultural dynamics affecting the lives of
CAK were not parts of social research until today. Nonetheless, a changing
perception towards the Kurdish Question requires close investigation of the Kurds
and has brought a new realization of social dimensions of the Kurdish population in
other parts of Turkey. In light of information on the multi-dimensional factors of
Kurdish settlement in CA, the current dynamics should be closely examined to
understand social aspects of CAK providing patterns in their lives.

197 «“The key lies in Bonn”, Der Spiegel, 22. 09. 1997. http://www.spiegel.de/spiegel/print/d-
8781958.html. “Oncelikle, tam olarak orada yasayan Kiirt kokenli vatandaslarin sayisini bilemiyoruz,
belki 8 belki de 15 milyondur. Fakat {igte ikisinin diger bdlgelerde yasadig1 ve tamamen asimile
oldugu aciktir. Bu sebeple Kiirt sorunundan degil, Glineydogu sorunundan bahsediyoruz. Bu da etnik
tanimin 6tesine gegiyor.”

69


http://www.spiegel.de/spiegel/print/d-8781958.html
http://www.spiegel.de/spiegel/print/d-8781958.html

CHAPTER IV

SOCIAL COHESION OF CENTRAL ANATOLIAN KURDS

This chapter seeks to present from the field patterns in the social, cultural, and
political lives of CAK to be able to understand how these patterns and CAK' Kurdish
identity is impacted by surrounding influences of Turkishness. The fieldwork held as
a part of this study also enables us to see to what extent policies aiming to control
ethnic contours of CAK discussed in the previous chapter continue to impact today’s
atmosphere in the region. It should be noted that the aim of this field survey is not a
generalization of findings enabling their adaption to all circumstances to provide the
same results. Instead, it just tries to take a picture of the field in a strict time period
by analyzing data acquired from interviews, as well as considering observations,
activities, actions, treatments, connections, dialogs, and other documentable data. In
light of the theoretical framework used for this study (and explained previously in
Chapter 1), the findings will be considered in three dimensions. Firstly, the dimension
of recognition/rejection deals with the social bonds of CAK with other groups in the
region and the evolution of these relations by paying attention to their experiences,
feelings, expectations, preferences, and concerns about social relations. The
dimension of belonging/isolation touches upon the issues of identity and language in
order to examine determinant factors shaping shared values and ethnic contours of
CAK. Finally, the dimension of legitimacy/illegitimacy addresses political and
institutional actions comprising relations with political parties and state institutions
to understand association levels of CAK in this category. The questionnaire formed

for this research can be found at the end of the study.

Before evaluating the information gathered from the field, the socio-demographic

characteristics of informants should be examined.

4.1. Socio-Demographic Characteristics of Informants

The socio-demographic characteristics of informants indicate personal information
regarding their gender, birthplace and birthdate, level of education, occupation, and
household size. Information in this section was gathered at the beginning of

interviews with the guarantee that none of it will be used to emphasize or disclose
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their identity in any way. Data acquired from interviews was classified by using the
Nvivo Qualitative Data Analysis Programme. Information taken from 15 individuals
participating in face-to-face semi-structured in-depth interviews is useful to gather
details about the backgrounds of people chosen as samples representing CAK for the

study.

At the beginning of the evaluation of socio-demographic characteristics, it should be
noted that interviews were conducted with 4 women within the age group of 18-30, 4
women within the age group of 30-60, 3 men within the age group of 18-30 and 4
men within the age group of 30-60. All interviews were held in Ankara and its
districts, Polatli and Haymana. While two interviews were conducted in Haymana, 6
took place in Polatli, and 7 interviews occurred in the center of Ankara. However,
because of the close regional proximity of Polatli and Haymana, nearly half of the
informants in Polatli were originally from Haymana but have been living in Polath
for a long time. In total, four of the informants are originally from Kulu and Kirsehir
but live in the center of Ankara, while 11 of the informants are originally from

Polatli and Haymana and still live in the same districts or center.

The average household size of informants is 4.0, including them. Conspicuously,
there is no informant whose household size is larger than 5.0. The biggest household
size is 5.0, contrary to the smallest one, which is 2.0. Additionally, all informants
admit that they live as a nuclear family separated from their elders and other family
members. From childhood memoirs of some informants, it is obvious that once they
were living with their grandparents, uncles, aunts, and nephews. It should be stressed
that choosing samples from city centers and districts may be the cause of having only
nuclear families present in the study. There might be other results if samples were

chosen among villages and hamlets.

4.1.1. Birth Place and Migration

Except for two informants interviewed in the center of Ankara from Kirsehir and
Konya, all of the informants were born in villages belonging to Polatli, Haymana,
Kulu, and Cigekdagi. Exceptionally, in fact, two people were born in Ankara, but
their birth was officially recorded in their respective villages of Altilar and
Yalnizagag. All other thirteen informants’ birthplaces were appropriately recorded.

Additionally, all of these informants had lived in a village during their childhood
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until they migrated to the city center or districts with their family or on their own. As
one male informant implies, “We attended the elementary school in Polatli because
there was no school in the village.”'*® Education is the most common reason for
migrating from villages. Economic reasons follow behind as the second most
frequent cause of migration; as one of the informants claims: “...My father was
looking for a job. My family was living a settled life in the village long before | was
born. But because the financial conditions in the village didn’t allowed them to

continue living there, they migrated here, to Ankara, for a better life.”**°

4.1.2. Education

It should be noted that there are no illiterate informants among the sample of the
study. The reason for this arises from the difficulty of contacting and communicating
with illiterate people, which was experienced at the beginning of the fieldwork.
When | first wanted to begin my field survey, | talked to some people around me
who do not have proper education and most of whom were nearly illiterate people.
However, some of them did not want to talk too much because they were exhausted
and were confused by the questions. Even if | tried to adapt my question into a new
form that they could understand, my attempts remained inconclusive. llliterate
people were therefore expelled from the sample after this experience. Regarding the
education levels of the women interviewed, three women within the age group of 18-
30 and one woman within the age group of 30-60 are university graduates, three of
them within the age group of 30-60 are primary school graduates, and one of them
within the age group of 30-60 is a secondary school graduate. On the men’s side, one
man within the age group of 18-30 and two men within the age group of 30-60 had
graduated from university, one man within the age group of 18-30 and another man
within the age group of 30-60 are high school graduates, and the other two

informants within the age group of 18-30 graduated from secondary school.

4.1.3. Occupation
To have a look at the results of interviews held, one woman within the age group of
18-30 and two women within the age group of 30-60 are housewives, so they don’t

have any proper income independent from their husbands (all of them are married)

198 «K gyde okul olmadigi igin ilkokulu geldik Polatl’da okuduk.”

19 “Babamin is aramasi. Benim ailem aslinda ben dogmadan dnce kdyde yerlesik yasayan bir aile idi.
Ama koydeki maddiyat oradaki hayat siirdiirmeye el vermedigi i¢in, daha iyi bir maddi hayat i¢inde
buraya Ankara’ya goctiiler.”
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and their own insurances. Other than these three women - who can be defined
officially as unemployed - one woman within the age group of 18-30 is still waiting
to be appointed as a science teacher and is hopeful about the next appointment period
because of her expected high points on the Public Personnel Selection Examination
(KPSS). She thinks that she cannot use her labor rights due to the corrupt
institutional system, saying “You know there is a right called the right to labor
among social rights and I can’t use my right to labor; this is bad for me. I graduated
in 2013, I haven’t been able to be appointed for 2 years and this pushes me; I have
complaints about this.”?%° Additionally, another woman within the age group of 18-
30 was fired from the bank two years ago and is still searching for a new job. From
her point of view, the problem of her unemployment is also related to a corrupt
system in Turkey. As she states, "For instance, I'm an out-of-work banker now. I’ve
been looking for a job for two years, but the age factor impedes me as does the
public personnel selection examination. | was watching our president on the news
last night and turned back as he was saying ‘Unemployed people in Turkey snub
jobs.” I am someone who makes updates on the Employment Agency every three
days, but they never offered me a job I liked or didn’t like and that Agency never
called me for a job. In this case, I really want to know how unemployed people snub
jobs.”2%1 From observations during the interview, it can be said that she is very angry
and frustrated because of her situation. Another woman within the age group of 18-
30 is working as a researcher in a private company while a woman within the age
group of 30-60 is working as a factory worker; the other woman within the same age

group is working as a teacher in a public school.

When looking at men in this category, there is no person who is unemployed or
looking for a job. Each of them has a proper job which means they have proper
income and insurance. Within the age group of 18-30, two men are working for their
family members in family companies. Another man within this age category is

working as a helper in a drugstore owned by one of his relatives. The fourth man

200 “Bjr kere galisma hakki diye bir sey ya, sosyal haklar iginde galigma hakki diye bir durum var ya,
ben ¢aligma hakkimi kullanamiyorum mesela, bu benim igin ¢ok kotii bir durum. 2013°te mezun
oldum 2 yildir atanamiyorum yani bu beni zorluyor, bu konuda seyim var, bu konuda sitemlerim var.”
201 «“Mesela su an igsiz bir bankactyim. Iki yildir is arryorum iste yasa takiliyoruz, KPSS diye bir
sagmaliga takiliyoruz. Diin Cumhurbaskanimizin haberlerde izliyorum, “igsizlerimiz is begenmiyor”
diye bir ciimlesine déniiyorum. Ben siirekli, ii¢ giinde bir ISKUR’dan is giincellemesi yapan bir
insanim ama bana begendigim ya da begenmedigim bir is ISKUR dan gelmedi, ya da bir is aramasi
gelmedi. Bu durumda issizler nasil is begenmiyor ben ¢ok merak ediyorum.”
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within this age group is a lawyer and working for a company. To classify men within
the age group of 30-60, one man is working as a stallholder in a place that he owns.
Of the other two men within this category, one man is a retired manager of a public

bank while the other one is a retired teacher.

Gender, birthplace and birthdate, level of education, occupation, and household size
are main categories describing personal information of informants and identifying
the main features of the sample group chosen for this study. In the rest of this study,
the cohesion/exclusion levels of CAK in their relations with other groups and
understanding indicators of their affiliation between Turkishness and Kurdishness by
examining patterns in their political, social, and cultural lives will be held in
accordance with the theory of Paul Bernard on social cohesion. These patterns also
help us understand sociological and political reflections of the contours of ethnic
identity. The first dimension, recognition/rejection, will be useful to understand

cohesion levels in social relations.

4.2. The Dimension of Recognition/Rejection: Social Relations, Experiences, and
Feelings of “Others” and “Us”

As a part of the first dimension, domains belonging to social bonds, affiliations, daily
life practices and other inter-relational tools affecting feelings and perceptions of
people related to their groups and others provide valuable data in the case of
evaluating social cohesion on the level of recognition/rejection. In this category,
experiences pertaining to migration from urban to rural areas, results of first
interactions with other groups in urban areas, the (un)sustainability of relations with
relatives, and the possibilities and limitations in relationships with other groups will
be touched upon to understand the level of communication in the region from the
perspective of CAK and give clues about their social cohesion/exclusion from other

groups.

One of the prominent determinants in the case of our sample group arises from their
living experience in villages until a certain period in their life mostly coinciding with
their childhood. Four female informants equally distributed in each age group and
five men informants consisting of two within the age group of 18-30 and three within
the age group of 30-60 had lived in villages during their childhood. Each informant

migrated to districts and city centers due to educational needs and economic
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conditions. As a male informant informs, educational needs most often reflect a lack
of equipment: “We attended the elementary school in Polatli because there was no
school in the village. Of course, since there was no school in the village at that time.
My father took us from the village to Polatli and we studied there.””?%? Technical and
infrastructural inadequacies in the villages are unable to provide an environment
suitable for education. Even if industrialization improved the quality of life in
villages, educational needs are still among the most common two reasons for
migration.?%® At the second stage, economic problems also come to the forefront in
the expressions of informants. After the division of territories among the next
generations by means of inheritance, people become unable to make their budgets
suffice with mere agricultural production. One of the male informants’ explanation
making a connection between economic problems and patriarchal family structure as

a reason for migration from villages is remarkable:

There used to be a patriarchal structure. The society we grew up in had a patriarchal family
structure. A father, his children, his grandchildren, all worked together. This grandfather used to
earn their livelihood. But over time, people began to be liberalized as the level of education
increased. Children’s worldviews changed as they read. Lifestyles, standards changed, the
demands changed. A patriarchal head could no longer provide for the family. Therefore, ruptures
in the family started. We were losing the ability to support a family when the land was divided.
Fragmented lands caused everyone to look for a job they could find by accident and they did
find. Those who found one left the village. Hence the ruptures. People scattered, someone who
managed to make a good life in the city was a model when he came to visit the village. You see,
I leftand | am comfortable. I got a job, | work. | am a worker at the factory and | pay my
house’s rent with my salary. And I have spare income, said the village leaver and those who
aspired left the village. This way, villages were abandoned gradually.?

The migration issue in the case of CAK occurred as a phenomena not only from
villages to districts or city centers, but also as another phenomena related to the
frequency of migrations abroad, which tears CAK between village and city life in

addition to affecting their social conditions in the long term:

202 «“K 5yde okul olmadig igin ilkokulu geldik Polatli’da okuduk. Tabii o zaman okul olmadig1 igin
koyde. Babam bizi kdyden Polatli’ya getirdi sehre orada okuttu.”

293 Niifus ve Konut Arastirmasi, TUIK Yaylar1, Ankara, 2011, p. 53.

204 «Simdi eskiden bir ataerkil yapis1 vardi.bizim yetistigimiz Toplum ataerkil aile yapisma sahipti. Bir
baba ¢ocuklari, torunlar1 hep birlikte ¢alisirdi. Bu biiyiikbaba onlarin gecim ve maisetini saglardi.
Ama zamanla egitim diizeyi arttik¢a insanlar 6zgiirlesmeye basladi. Cocuklar okudukga diinya
goriisleri degisti. Yasam tarzlari, standartlar1 degisti, talepleri degisti. Bunu artik ataerkil aile reisi
karsilayamiyordu. Dolayisiyla ailede kopmalar olmaya basladi. Arazi bdliindiigiinde de bir aileyi
gecindirecek kabiliyeti kaybediyorduk. Pargalanmis arazi dolayisiyla herkes sehirde iste hasbelkader
yapabilecegi bir is arad1, buldu. Bulanlar koyii terk etti. Bdylece kopmalar basladi. Insanlar dagildi,
sehirde iyi bir hayat kuran, iyi bir diizen kuran biri kdye gelip digerlerine de drnek oluyordu. Iste ben
gittim, rahat ettim. Bir ig buldum, ¢alistim. Fabrikada is¢iyim igte maasimla evin kirasini veriyorum.
Ama karsiliginda gelirim var gibi seyler sdyleyince 6zenenler hep koyi terk etti. Bu sekil yavas yavas
koyler terk edildi.”
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People started to not be satisfied with what they produced. The village is something that has its
very own cycle. You harvest, sell it if you can and if you can’t you turn wheat into flour and ean
it; but that wasn’t enough for people or they didn’t want it to be enough. Many people I know,
for instance, were people who aimed to go to Sweden to study at university and come back to
Turkey and achieve great things; but when they got there - you know Volvo is a popular brand
of Sweden - they stayed either in a factory of VVolvo or in a cleaning job. They are neither
Swedish nor villagers now. They're stuck in-between.?%

Actually, the tracks of CAK after their migration to foreign countries such as
Germany, Sweden, Denmark, France, and so on created a perception in the minds of
foreigners, too. As one of the informants claims, “They call Kulu ‘the little
Sweden,’”’?% which becomes important in this context when it is considered together
with the reality of how Swedish prime ministers and other politicians have cared
about this small district in each of their visits to Turkey; when the fact that
approximately more than fifty thousand people from Kulu live in Sweden is
considered, the explanation of the informant cannot be seen as an exaggeration.?%’
The density of the Kurdish population in European and Scandinavian countries can
be explained in two ways. First, as a result of the migration movements that started in
the beginning of the 1960s, many Kurdish people, especially those who did not have
proper jobs, applied to foreign countries to be accepted as workers. In addition, the
ones who were not accepted in this context applied to European countries as refugees
by asserting that they were under political repression of the state arising from their
Kurdish identity and being exposed to economic discrimination in Turkey.?% After
that period, during the 1970s and 1980s, the political and social environment of
Turkey forced lots of Kurdish political figures to take refuge in European countries.
Especially after the 1980 Turkish coup d'état, 30,000 people had to go abroad due to
the prevalence of violent conditions.?®® CAK were also among these people during
these times because of their participation in political activities during that period. As

one of the male informants expressed in his memoirs belonging to the 1970s, Polatl

205y insanlar artik iirettikleriyle yetinememeye basladi. K&y ¢ok kendi dongiisii olan bir seydir.
Ekin toplarsin, onu satabilirsen satarsin, satamazsan bugday1 una ¢evirir yersin ama insanlara yetmedi
ya da insanlar yetinmek istemediler. Benim mesela tanidigim ¢ok kisi aslinda Isveg’e gidenler
orneginde iiniversite okuyup, Tiirkiye’ye doniip biiyiik isler yapmay1 hedefleyen insanlardi ama
gittiklerinde hani, ya araba fabrikalarinda Volvo ¢ok meshur Isvegliler i¢in. Ya Volvo’nun bir
fabrikasinda ya da temizlik isinde kaldilar. Su an ne Isvegliler ne hani kdyliiler. Oyle bir yerde sikisip
kaldilar.”

206 «7aten Kulu *ya kiigiik Isveg diyorlar.”

207 «Swedish Prime Minister Reinfeldt due to Turkey”, Today’s Zaman, April 19, 2009;  Trklerin
¢ok oldugu iilke: Kulufonya”, Zaman, March 30, 2008.

208 MUzeyyen Gdler, lbid., p. 7.

209 “Meclis Arastirma Komisyonu Raporu”, Turkiye Buytk Millet Meclisi, vol. 1, November 2012, p.
698.
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and Haymana were under the effects of leftist groups and provided people for leftist
organizations such as DEV-GENC and Revolutionary Eastern Cultural Organizations
(Devrimci Dogu Kiiltiir Ocaklari-DDKO). That political atmosphere also forced
people participating in these kinds of movements to be accepted as political refugees
in foreign countries. In other words, in the second half of the 20th century, CAK
were subject to two-fold migration waves, one of which was from rural to urban

areas and the second, emigration to European countries.

CAK who migrated from rural to urban areas did not, however, break all of their
connections with their villages. Particularly nine informants who were born and had
lived in villages during their childhood express that their feelings towards their
villages are still the same even if they are able to visit there only in summers for
vocational purposes or during wedding ceremonies and funerals. One female
informant touches on the issue as: “We go there every summer. We go if there is a
funeral. When there is a wedding. There is no one left in the village now. They all
moved to the cities.”?!? Their short-term purpose of visiting the villages discloses the
fact that they maintain their relations with rural areas on a traditional level. In
another point, because of mass migration from rural areas to urban places, informants
feel alienated from villages and the people living there. As one female informant
stresses: “That is, 95% of my village is here, living in Polatli. I mean, I feel at home.
All our kith and kin are here; we see those who stay in the village as strangers,
because we see the villagers much less often. We’ve lived here with acquaintances
and relatives for almost 30 years.”211 In other words, the urban is a new
determinative platform for CAK because of the fact that they have lived in urban
areas longer and spend more time there than in rural areas; as a result, their ties with
villages are weakened, which makes them feel alienated from their place of birth. It
should be stressed that the same point of view towards villages is observed among

informants born and raised in urban areas.

Even if the testimonies of informants emphasize their stronger bonds with the urban

contrary to the rural, another common pattern comes in sight under the question of

210 “Yazdan yaza gidiyoruz. Bir cenaze olunca gidiyoruz. Diigiin olunca gidiyoruz. Ya kimse kalmadi
koyde artik. Hepsi sehirlere yerlesti.”

211 “Yani, kdyiimiin %95’i burada. Polatl’’da yagiyor. Yani, evimde hissediyorum. Cevremiz komple
burada, kdyde kalanlara bile yabanci bakiyoruz, Ciinkii koydeki adami daha az goriiyoruz. Polatli’da;
es, dost, akraba hep burada oldugu icin 30 yila da yakin da oldu hani.”

77



their adaptation to urban areas at the beginning of their migration. This issue is
important to provide insight into the problems they faced during the process of social
cohesion/exclusion. Consequently, problems of adaptation arose from language as
well as differences related to issues of social and economic condition. Three male
and three female informants within the age group of 30-60 each expressed that they
had experienced language as the prominent problem after migration. As people
whose native language was Kurdish and who had limited Turkish knowledge, some
of them postponed starting school. A female informant describes this process as

follows:

For example, my first compliance problem was that I didn’t start elementary school at seven, 1
did at eight. When we came here, there was no vacancy in the nearby school where my brother
enrolled. Because there was no vacancy for first graders, they didn’t accept me; the school a
little further away from home could accept me, but since we didn’t speak Turkish and we had to
commute by ourselves I couldn’t go to school that year. So to say, they didn’t send me to school
because | knew neither the language nor the city; I lost a year, so that has an impact.?*2

As it is seen, language problems influenced the quality of life after migration. Some
informants said that the difference in language together with social differences
isolated them from cities. It pushed them towards avoiding communication with local
people who they viewed as totally different from themselves. A male informant
stresses how the burden of city life affected his physical and psychological situation:

... We had missed the village and the villager. We were homesick. When | first arrived in
Ankara, | joined the line for the minibus. In the morning on the way to work one day, | joined
the line for the train. And while I was waiting in that line, | was pondering exactly what you
asked: “What the hell is this, am I going to live like this from now on? Am I going to wait in
lines for buses every day,” I was thinking to myself. And I couldn't take it. I resented it. “What is
this, what kind of life is this?’%3

Economic and social differences in urban areas additionally negatively affected all
informants. There was no interviewee who experienced migration and did not have
problems during the adaptation process. As another adverse effect of this adaptation

process, the Kurds who migrated to the center of Ankara and Polath after village life

212 «“Mesela ben hi¢ unutmuyorum benim ilk uyum seyi normalde ben ilkokula yedi yasinda
baslayamadim sekiz yasinda basladim. Iste geldigimizde evimize yakin olan okulun kontenjam
dolmustu abim oraya yazilmisti. Birinci sinif kontenjan doldugu i¢in beni almadilar evden biraz daha
uzakta okulda alinabilirdi ama Tiirk¢e bilmedigimiz i¢in kendi bagimiza gidip gelme olay1 sorun
oldugu i¢in o y1l okula gidemedim yani dili bilmiyorsun sehri bilmiyorsun gidip gelme sorunu olacag:
i¢in yani beni bir sene ge¢ gonderdiler okula bir y1l benim kaybim oldu yani tabi ki o etki ediyor
yani.”

213« Kdyii ozliiyorduk.koyliiyii 6zliiyorduk. Yani yasadigimiz yeri yadirgiyorduk... ilk kez
Ankara’ya geldigimde bir giin minibiis kuyruguna girmistim. Sabah ise giderken bir giin tren
kuyruguna girmistim. Ve o kuyrukta beklerken iste bu dediklerinizi sorguluyordum. Ya bu ne ya ben
de bundan sonra boyle mi yasayacagim? Her giin otobiis kuyrugunda m1 bekleyecegim diye
diisiiniiyordum. Ve kabullenemiyordum. Zoruma gidiyordu. Ya bu ne ya boyle hayat mi1 olur?”
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express that they had to face discrimination from people of other ethnicities arising
from negative prototypes about the Kurds. As a male informant who migrated from a

village of Haymana to Polatli quotes about those days:

Of course, in the past they would get uncomfortable and distance themselves when they found
out we were Kurdish. Sometimes, they were okay with it. Here’s something I laughed at: a
neighbor said “they called me Kurd from Haymana, but don’t go, they’ll eat you up.” They
presented us as enemies. But a friend of mine, for instance, told me “I am sorry, I badmouthed
you, but it turns out you are not that kind of person.”” That is, we’ve been through and seen
these.?4

In addition to being exposed to these kinds of misperceptions about the Kurds, CAK
also suffered direct assaults from people in their neighbourhood. As a male informant
within the age group of 30-60 tells: “When we first came then, in the simplest term,
they talked rudely about our clothing, appearances, haircuts or hair and even our
speech. Mostly, we were mocked here many times. For instance, if you can’t even
clearly express yourself, he insults you.”?*® CAK also suffered an affront: “They
used the word ‘filth Kurds’ very often, it was such a common phrase.”?® These kinds
of discriminatory behaviours worsened relations among children and adults. As a
female informant narrates, children also were acting as if they had negative

perceptions towards the Kurds:

I had come to Polatli to finish elementary school. But I didn't speak Turkish, not a word.
Language was a problem. My mother tongue was Kurdish. Tatars resided in our neighborhood
mostly. We could never get along. | mean, they used to say something and we would blankly
stare at them. And they used to stare when we did. In fact, they asked if we swore at them
because we spoke Kurdish. | mean they did something in that sense. We didn’t play together.
They wouldn’t let us among them. For instance, there were 3 kids playing with a ball once and I
held the ball, as I was a child who wanted to play. They took their ball and left. And they would
call our elderly “here’s the Kurd”. They wouldn’t get off with us.?'’

214 “Tabii eskiden Kiirt oldugumuzu duyduklarinda rahatsiz olur, uzaklasirlardi. Zaman zaman
alisirlardi, ben buna ¢ok giildiim mesela; bir komsu dedi ki, “ulan Haymanali Kiirt dediler dedi, ama
gitmeyin yerler sizi” bizi diisman gibi gosterdiler. Ama bir arkadasim mesela, adam geldi “ya
hakkinizi helal edin, ben sizin i¢in bdyle seyler soyledim ama siz ger¢ekten dyle insanlar
degilmissiniz.” Soylendigini gordiik, yagadik yani”.

215« zaman geldigimizde mesela en basit bizim kilik kiyafetimize, fizigimize, tiraglarimiza,
sagimiza ondan sonra konusmamiz onlara gore iste kaba seklinde ifade ederler... Genelde burada ¢ok
dalga gegmelere ugradik. Mesela kendimizi ifade ederken bile net ifade edemiyorsun adam sana
hakaret ediyor.”

216 “Hani o pis Kiirtler kelimesini ¢ok kullantyorlardi yani bu deyim gok kullaniliyordu.”

217 “Ben ilk ilkokul okumak iizere Polatl’’ya gelmistim. Ama tek kelime Tiirkge bilmiyordum. Dil
sorunu vardi. Ana dilim Kiirtge’ydi. Mahallemizde genelde Tatarlar otururdu. Biz onlarla hig
anlasamazdik... Yani bir sey soylerlerdi biz onlarin yiiziine bakardik. Biz sdylerdik onlar bakardi.
Hatta bizim soyledigimiz Kiirt¢e konustugumuz i¢in bana kiifiir mii ediyorsun derlerdi. Yani o
anlamda bir seyler yaparlardi. Birlikte oyun oynamazdik. Aralaria almazlardi bizi. Mesela top
oynuyor 3 kisi ben de topu tuttum ¢ocugum ya topu tutum oynamak istedim. Toplarin1 alip giderlerdi.
Biiyiiklerimize de iste Kiirt diye hitap ederlerdi. Yakinlik kurmazlardi.”

79



When all of these expressions are examined, it is obvious that nearly half of the
people among all age groups suffered a form of discrimination from other groups in
their new living spaces. ‘Regarded as an enemy,’ ‘discountenancing,’ ‘alienation,’
‘nationalism,” and ‘racism’ are the words used by informants while describing the
behaviors of non-Kurdish groups towards them during their initial migration.
However, it has been pointed out that informants who migrated to the center of
Haymana populated by Kurds were not exposed to discriminative practices too often.
They felt more like being at home compared to the others experiencing
discriminatory behaviors. Interestingly enough, a couple of informants emphasized
that they were unluckier than the Kurds in the Eastern part in the case of being
exposed to discriminatory behaviors because of being surrounded densely by non-

Kurdish elements:

I cannot help but agree with you. | grew up in Ankara. My wife grew up in Diyarbakir. Most of
the kids in Diyarbakir have Kurdish names so they don’t get bullied much at school, even if they
speak with an accent or speak Kurdish. Here, there were people who would show disdain at the
slightest speech with an accent. Many of our relatives experienced this, my father did too. That’s
why they speak Turkish more smoothly than Turks. Our people speak a smoother Turkish than
people from Cankiri, Corum or Konya. Because they went through something different, they
took offense at being mocked and they tried to learn it the best they could. A lot of people
around me speak Turkish better than Turks.?*

In addition to the ethnic composition of the newly settled area, the age group is
another independent variable affecting whether interviewees were exposed to
discriminatory practices. While all informants within the age group of 30-60 were
exposed to a kind of discriminatory practice (although it varies in extent), the
interviewees within the age group of 18-30 were subjected to discrimination less
often, both in numbers and intensity. Especially because the center of Haymana
consists of people mostly claiming Kurdish origin, they did not face difficulties in
adaptation arising from their ethnic identity. To sum up, CAK who migrated to
neighborhoods consisting of non-Kurdish elements were subjected to discriminatory
practices in their initial migration. These discriminatory practices decreased overtime

time through an increase in direct communication among people. The more recent

218 «“Ben ister, istemez katilryorum. Ben Ankara’da biiyiidiim. Esim Diyarbakir’da biiyiidii,
Diyarbakir’da zaten ¢ocuklarin ¢ogu zaten ¢ogu Kiirtge isim kullaniyor, onun i¢in ¢ok fazla okulda bir
sey gormiiyorlar. Kiirt¢e konussalar, siveli konussalar dalga da gecilmiyor. Burada mesela, bizim
smiflarimizda biraz giveyle konugsa kiiglimseyen insanlar vardi mesela. Bunu etrafimizdan pek ¢ok
akrabamiz yagamis, babam yasamis kendisi yasamis. Onun i¢in Tiirk¢eyi daha diizgiin konusuyorlar,
Tiirklerden daha diizgiin konusuyorlar. Cankirili, Corumlu, Konyalidan daha diizgiin Tiirkce
konusuyor bizimkiler. Ciinki bir sey var, dalga gegilmesi agirlarina gidip onu dile gondermisler onu
en iyi sekilde 6grenmeye caligmislar. Etrafimdaki pek ¢ok insan Tiirk¢eyi Tiirklerden daha giizel
konusuyor.”
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situation regarding the relations between Kurdish and non-Kurdish elements will be

discussed in the next sections.

Regarding the issue of CAK’ knowledge about their ties with the region, almost all
informants - thirteen out of fifteen - have knowledge of the settlement of their
ancestors and their original homeland. That is to say, their ancestors migrated to the
region variously from the era of Yavuz to the 19th century. The most common period
stated by informants is the 18th century. Tribes that migrated to the region came
from around Adiyaman, Urfa, and Horasan. As one of the male informants states, not

all of the tribes arrived to the region because of forced migration:

A few families who left Ziyaret village in Surug in Urfa divided into four villages here. And the
villages are also pretty big. There are villages with populations of near 6 thousand people. Our
80-year-old grandpas used to tell us tales as there was no TV or radio 50 years ago. These were
told then. Our elderly used to say as follows and we would eagerly listen to them: “Mustafa, you
know what I think. We came from the east about 200 or 210 years ago. It’s been a complete 200
years,” they would say. It used to attract my attention too in those days. So it was a full 200
years. What | am talking about was at the end of 1960s. So if we add 50 years, nearly 250 years
ago we migrated from the east to here to dwell. That is, it’s not an exile or anything. We came
here on our own desire and we had a decree from the padishah. | mean, we are not a clan that
was exiled. We came to dwell.?°

Actually, this is the only example of voluntary migration given by informants.
Looking at the rest of the examples related to the issue, it is clear that migrations to
the region arose from the enforcement of the administration during the Empire.
These tribes came from surrounding regions of Adiyaman, Urfa, and Horasan and

were distributed throughout the region as is reported in detail in the third chapter.

As an important domain in the case of the recognition/rejection process, social
relations at the present time should be examined more precisely. Bearing in mind that
the initial relations between Kurdish and non-Kurdish elements were somehow
problematic and showed discriminatory elements, these groups have taken important
steps in their relations in case of providing social cohesion over time. Especially

female informants frequently take their relations with neighbors to the forefront and

219 «“Urfa’da, Urfa-Surug ziyaret kdyiinden kopup gelmis birkac aile burada dort kéye boliinmiisler.
Koyler de bayagi biiyiik yani burada bayagi biiylik. Yaklasik bes-alt1 bin niifuslu koyler var... 50 yil
onceki 80-90’lik dedelerimiz bizde tv, radyo gibi seyler olmadigi i¢in mesel anlatird1. Bunlar o zaman
anlatilirdi. Soyle derdi biiyiliklerimiz birbirine anlatirken biz de kulak misafiri olurduk. Derlerdi ki;
“Ya iste Mustafa soyle diisiiniiyorum. Biz iste tam 200 y11-210 y1l olmus dogudan gelmisiz. Falan tam
200 y1l oldu” gibi sdylentiler kulagimdaydi. O zaman benim de dikkatimi ¢ekiyordu. Demek tam 200
yil 6nce gelmisiz. Bu dedigim olaylarda 1960’11 yillarin sonlari. Bu da olduguna gore bir elli yilda
koyarsak yaklasik 250 y1l 6nce bizler dogudan buraya ikamet etme amaciyla gelmisiz. Yani herhangi
bir siirgiin falan degil. Kendiliginden, padisahtan sey alinarak, ferman alinarak gelmisiz. Yani
siirgiinler sonucu gelen bir agiret degiliz. Tkamet etme amaciyla gelmisiz.”
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put too much stress on how they developed openhearted relations through face-to-
face communication. However, as a common pattern in the minds of nearly all
informants, categorical discrimination arising from misperceptions about the Kurds
has a determinant role in relations between the Kurds and non-Kurdish population. A

female informant attracts attention to the problem:

What we hear, what | am talking about is that two parties have distorted senses of each other.
“Kurds are like bla bla, you don’t look like a Kurd at all.” However, the problem there is this,
you are trying to be the ideal person -though everyone has a flaw - but you just try to reach an
ideal communication point. We should be kind to each other, we should not break our
neighbor’s heart, neighborliness is holy, we treat someone without regarding their ethnicity. But
what we get is, “You don’t look like a Kurd at all.”?%

As stated above, even if CAK and non-Kurdish groups developed good relationships
over time, these relations draw strength from profit-based face-to-face
communication in which identities are invisible. From explanations of informants, it
IS easy to say that because Kurdishness is still seen as a threat, CAK kept silent about
their ethnic identity to not destroy these “‘unproblematic’ relations: “I haven't had
such a problem so far. Neither have I, nor they. | have lived in this building nearly 12
years. My neighbors are mixed. | mean, there are both Turks and Kurds. And others
as well. Not at the moment, but maybe in big cities such as Istanbul. If I hit the
streets and wave a PDP flag, it would be a problem I think. It’s okay as long as we

keep quiet.”?%

Remaining silent and suppressing their ethnic identity in social relations, CAK and
their Kurdishness cannot be realized as much as among the Kurds in the East. On an
individual level, CAK can be accepted equally as a part of the community in which
they live. Nonetheless, they cannot be equally accepted by other groups with their
ethnic identity revealed. Deep-rooted prejudices about the Kurds that create a hidden
tension between the groups become concrete in discourse of non-Kurdish people

according to an explanation of a male informant:

220 “Bjzim duydugumuz sey, bu basta bahsettigim sey, iki tarafin birebiriyle algis1 sorunlu. “Kiirtler
sOyledir, siz hi¢ Kiirde benzemiyorsunuz.” Halbuki orada sorun su biz, ideal insan olmaya, ya da ideal
insan herkesin bir kusuru vardir ama ideal iletigsim noktasini yakalamaya ¢abaliyoruz sadece.
Birbirimize karst nazik olalim, komsumuzun kalbini kirmayalim, komsuluk hakkidir, bir bagkasina
nasil davranacaksak, etnik kimligine bakmadan dyle davraniyoruz ama duydugumuz sey ‘Siz hi¢
Kiirde benzemiyorsunuz.’”

221 <y ani bugiine kadar dyle bir sorunum olmadi. Benim de olmadi onlarin da olmadi. Yaklagik 12
yildir bu binada oturuyorum. Komsularim karigik. Yani Tiirk de var Kiirt de var. Bagkalar1 da var. Su
anda yok ama benim yok ama Istanbul gibi metropollerde olabilir. Ben sokaklara ¢iksam ben Kiirdiim
desem HDP bayragi sallasam sorun olur herhalde. Ses ¢ikarmadigimiz miiddet¢e sorun yok.”
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... We were staying in the same room and one day she came to me and said that she thought
Kurds had tails. She was absolutely not lying, we asked how come. This girl, our lady friend,
studied in Ankara, | asked how, what she meant by tail. She said she thought Kurds were
monsters with tails. And I said “Aaaaaaah, if we are monsters, you have stayed with us for 6
months, we talked and such together, changed clothes, etc. Did you see any tail, do | have a
tail?” That is, an educated person can say this, she tells me we are monsters with tails. It still
seems to me that it’s old hearsay to feed Kurdophobia.???

As implied above, deep-rooted prejudices about the Kurds prevent cohesion between
the Kurds and others in social life. Unfortunately, only individual relations can break
down the prejudices belonging to people communicated with, not with all Kurds.
Thus, prejudices are still being kept in mind. As a female informant indicates: “But
there were a couple of reactions | got in the neighborhood; after that they got used to
it too and they appreciated saying: ‘What’d you know, Kurds can be good friends
after all. So Kurds have good ones among them too, we thought all of them are bad.’

They said all of this openly.”??®

Because CAK were exposed to discriminatory behaviors in their relations, they
prefer somehow staying in a circle formed by Kurds. As one expression admits: “We
try to reside where Kurds are. We're trying to be together with people who are close
to our culture.”??* This is one of the factors causing some ghettoization even in small
districts. As an example of ghettoization, the Kurds in Polatli have densely settled in
the Esentepe neighbourhood since the 1960s.%% In other words, they created a safe
zone for themselves. Contrary to this safe zone, Turkish nationalists consisting of the
Turks, Tatars, and Balkan immigrants formed another zone called Mentese
neighbourhood. Struggles between these two neighbourhoods sometimes turned to
physical violence and still continue. Consequently, it is one of the factors damaging

cohesion of the Kurds with other groups; despite the cosmopolitan structure of the

222« _[ste bir arada sohbet ederken dedi iste ayn1 odada kaliyoruz ben dedi Kiirtleri dedi kuyruklu
biliyorum dedi. Kesinlikle yalan yok icinde 6yle sdyleyince nasil dedik yani sohbet ortaminda. Valla
bu kiz Ankara’da, bu bayan arkadagimiz Ankara’da okumus nasil olur dedim ya nasil yani kuyruklu.
Valla dedi ben Kiirtleri dedi kuyruklu canavar diye biliyordum dedi. Oyle yapinca bende ona
“aaaaaaa” dedim Oyle bir ses ile madem biz canavariz kizim dedim sen alt1 ayir bizimle kaliyorsun
beraber oturduk sohbet ettik beraber yan yana giyindik bilmem ne yaptik var m1 bir kuyruk dedim
gordiin mii? Yani bunu bir egitimli insan syleyebiliyor bana yani Kiirtler kuyruklu canavar diye
bizim kuyrugumuz varmis diyor. Halen bana gore kulaktan dolma iste hani eskiden sdylenilmis daha
da hani Kiirt diismanlig1 beslemek amaci ile séylenmis sozler.”

223 “Ama ilk mahallemde bir iki tepki aldim ondan sonra onlar da alisti, demek ki Kirtlerden de iyi
arkadas olunuyormus diye daha takdir ettiler. Demek ki Kiirtlerin i¢inde de iyiler varmis biz hep kotii
biliyorduk diye kendileri agik agik sdyledi yani”, being good people is still seen an exceptional
situation in case of the Kurds.”

224 “Kirtlerin oldugu ortamda oturmaya ¢alistyoruz. Kiiltiiriimiize yakin insanlarla bir arada olmaya
calistyoruz.”

225 Dr. Hecibram Mikaili, “Polath Kiirtleri”, Birneb(n, Winter 1997, vol. 1., no. 1, p. 5.

83



district, the Kurds mostly prefer spending their time with other Kurds. To lend an ear
to a female informant, she mentions the difficulty of communicating with people
coming from other cultures: “Our family is so sincere. I feel more comfortable in
environments where Kurdish is spoken. My friends in the east say the same. We used
to gather and speak Kurdish. I expressed myself more comfortably. | felt like |
belong to them. | would have a westerner as a friend but we are so different

culturally that I couldn’t communicate with them properly.”?2®

Even if communicating with non-Kurdish people is somehow difficult, the Kurds
still come together with their relatives and maintain their cultural aspects even in the
districts and the city center. From the expressions of informants, it is obvious that
Kurds mostly come together with their relatives during wedding ceremonies and
funerals. Relations based on traditional aspects remain the most common way to see
each other, even if it is infrequent. In other words, they still maintain traditional

forms of celebration and mourning. As a male informant extrapolates:

We have lost nothing from our general custom. We dance the Kurdish halay and hold weddings.
Even though it used to be forbidden, we would dance the Kurdish halay but the song would be
Turkish. Now, thanks to God, we sing and dance Kurdish. Sometimes, there are weddings in the
streets, in Haymana and Polatli in particular. Kurdish halay is danced, folk songs are sung,
especially at funerals, weddings, and in times of illness; so always we have a connection,
togetherness. They come together at weddings or funerals even if they are crossed with each
other or have daggers drawn.?’

Although CAK prefer to come together with their relatives and other Kurds, it does
not mean that they are a closed community opposed to all kinds of inter-ethnic
relations. Marriages are the most common way of inter-ethnic relations, which bring
strictly different cultures together. Even if consanguineous marriages are common in
the families of nearly all informants, there was no informant expressly opposed to

inter-ethnic marriages. Even a female informant whose family is not supportive of

226 “Bizim aile ¢ok i¢tendir dogaldir. Kiirt¢e konusuldugu ortamlarda daha rahat hissediyorum.
Dogudaki arkadaslarim da onu diyordu, béyle bir araya geliyorduk Kiirtge konusuyorduk. Kendimi
daha rahat ifade ediyordum. Kendimi onlara aitmis gibi hissediyordum. Bir batili oluyordu, batil1 bir
arkadasim oluyordu ama yani o kadar farkliyiz ki, kiiltiirel olarak farkli her sey farkli onlarla iletisim
kuramiyordum.”

227 “Bizim gegmisten orf adet ve goreneklerden higbir sey kaybetmedik. Kiirtge halay ¢eker, diigiin
yapariz. Eskiden ne kadar yasak olsa da biz yani halayimiz yine Kiirt halay1 olurdu ama Tiirkge
soylerdi sazlar, simdi siikiir Kiirtce sdyliiyoruz, Kiirtce oynuyoruz. Bazen mesela simdi mesela
0zellikle Haymana’da, Polatli’da sokaklarda diigiinler oluyor. Kiirtge halaylar gekiliyor, tiirkiiler
soyleniyor... Ozellikle cenazelerde, diigiinlerde ve hastalikta olsun her zaman yani dyle bir bagimiz
var, birlikteligimiz var. Birbirine kiis de olsa, hi¢ konugmasa bile, kanli bigakli olsalar diigiinlerde
cenazelerde bir araya gelirler.”
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this kind of marriage and the most distant among informants explains, it can be
accepted even if not preferred:

Kin marriage is very common; they don’t intermarry, I’1l tell you that. Our people, they call the
Kurds around Kirsehir desert Kurds. The priority is being a desert Kurd: they first ask where he
is from, which village. But if he is a Turk, they don’t really welcome him well, but they know
enduring is silence. I have an uncle and an aunt who married Turks. It's kind of hard but we still
allow them among us.??

Except two informants, the rest insist that inter-ethnic marriages are a problem
neither for them nor for their families. Another female informant just adverts that it
may create a problem while impressing Kurdish identity upon her children: “Rather
than being Kurdish or not, it’s enough for me that she is okay with me naming our
kids Kurdish names and letting our kids speak Kurdish along with Turkish. In this
sense, it may be more advantageous that she is Kurdish.”??° To sum up, inter-ethnic
marriages did not matter to almost any of the informants, except two female
interviewees within the age group of 18-30. In general, they mentioned that it is not

important for them whether their children will marry Kurds or Turks.

As aforementioned above, CAK occasionally come together with their relatives on
special days. At this point, it is observed in the field that there is not a strong
solidarity or colloboration among CAK, which results from a lack of organization in
urban areas. Certainly there are some fellow countrymen associations especially at
the district-level. However, in the case of ones’ belonging to CAK and their
hometowns, these associations are not active enough to bring CAK together with
their relatives and other Kurds from the region. While conducting an interview with a
representative from The Association of Social Cooperation and Solidarity for
Haymanaians (Haymanalilar Sosyal Yardimlagsma ve Kiiltiir Dernegi), it was learned
that there were previously some initiatives to bring CAK living in urban areas to the
rural areas by organizing regular spring festivals in the rural areas. Nevertheless, they
had to end these traditional occasions because of their disfunctionality and lack of
sphere of influence. As a member of the Board of Directors of the Association

propounds, the administration had to cover the expenses of the occasions on their

228 ““yani akraba evliligi ¢ok yaygin, disari kiz vermiyorlar dyle sdyleyeyim...Bizimkilerde soyle bir
sey var, bizim Kirsehir cevresine ¢61 Kiirtleri derler. Oncelik ¢61 Kiirt’ii olmasidir mesela, hani hangi
kdyden, ¢evre kdyden mi ilk onu sorarlar. Ama hani Tiirk olursa, ya onu ¢ok sey yapmazlar yani, iyi
kargilamazlar ama iglerine atmay:1 da bilirler. Ciinkii Tiirklerle evlilik yapmis amcam var, hani halam
var. Biraz zor oluyor ama yine de i¢imize altyoruz.”

229 “Kiirt olup olmamasindan ziyade, benim ¢ocuklarima Kiirt¢e isim koymam onun igin sorun
olmasin ya da ¢ocuklarimi hani Kiirtce 6grenmesi Kiirt¢eyi de Tiirkgeyle birlikte konugmasi onun i¢in
sorun olmasin benim i¢in yeter. Bu anlamda Kiirt olmas1 daha avantajli olabilir.”
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own because of the unwillingness of people to contribute money. According to him,
they could not enroll people for the association because of disinterestedness towards
their hometown. This man complains a lot about Haymanaians in Ankara because of
their perception of the Association as a place that gives scholarship. Even if the
Association is not providing such kind of financial means, people were interested in
the activities of the Association until they realized it is not providing financial aid. It
is obvious that there is a need for an organized and comprehensive organization
beyond functioning as a fellow countrymen association. As a newly established
umbrella organization, The Association of Culture and Solidarity of Central
Anatolian Kurds (KOMKURD-AN, Orta Anadolu Kiirtleri Kiiltiir ve Dayanisma
Dernegi) was founded to fill this gap.

KOMKURD-AN was founded by a group of Kurdish people among Ankara,
Kirsehir, and Konya with the aim of transferring Kurdish culture and tradition to the
next generations of CAK to counter assimilation. In the founding declaration, it is
stressed that the organization comprehends all people no matter which political view
they have because of their aim to create a place for common struggle. Nevertheless,
executives of the Association declared their support of the PDP in the June 7
elections, a party that is identified as the political party having the same goals with
the Association. Because it is newly established, the association does not have a
proper detailed activity schedule. Nonetheless, executives explained that they will
bring CAK, especially young people, together by organizing events such as movie
and documentary screenings, annual conferences, as well as supporting academic
studies on CAK to fill the gap of which they are also aware. As one of the executives
of the Association stresses, CAK had been exposed to state politics of assimilating
their Kurdishness. He drew attention on the issue that CAK living in the center of
Ankara mostly work in unqualified jobs, such as sellers in markets and taxi drivers,
which arises from being unofficially blocked from other working sectors if they are
not well educated. Additionally, the executive gives an anecdote that he recently
experienced to show how people exhibit discriminatory behaviours towards Kurds.
When the executives of the Association were looking for a space for rent to serve as
a work place, two owners refused to let their places when they heard the name of the

Association. He also insisted that CAK were exposed to these kinds of
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discriminatory behaviours more often than Kurds in the eastern part of Turkey, who
live in an atmosphere formed by the Kurds.

Along with the executive’s personal experiences and observations on discrimination
of CAK, as it is aforementioned, misperceptions and prejudices towards CAK harm
mutual relationships between Kurds and non-Kurdish groups in the region. Other
than a female informant within the age group of 18-30 and another one within the
age group of 30-60, all informants faced some kind of discriminatory behaviour or
were exposed to discourse on it. While eight informants personally experienced
discriminatory implementations in social life, five of them witnessed discriminatory
behaviours or discourses directed to other people. The Kurds especially suffer from
misperceptions of Kurds during hiring procedures. A male informant gives an

example about prejudices of Kurds in the business life:

This was the subject of a conversation, they were talking freely as nobody knew | was Kurdish;
people couldn’t badmouth Kurds in the presence of someone from Diyarbakir. They can’t
anticipate that you can be Kurdish or that there are Kurds in your family. They think it’s okay
when the person is from Kirgehir. They start to badmouth Kurds. One day, in my friend’s house,
there was another friend. He was the head of a paint company, some officer. He said something
by the by, he said “Kurds come here sometimes, but I don’t employ them, I discriminate against
them,” and I reacted to this. That was a quite tense situation.?*

3 male and 6 female informants stressed that they reacted when they experience or
witness discriminatory behaviours contrary to one male and one female informant
within the age groups of 18-30, who declared that they just got angry in such cases.
Another male informant who is very emotional emphasizes that he revolts against
discriminatory behaviours that he cannot stand anymore. Just one female informant
within the age group of 30-60 declares that she would take legal action in such cases.
Consequently, emotional and personal reactions are preferred against legal

procedures.

Although discriminatory behaviours are common towards the Kurds in the region, it
did not result in common self-hiding mechanisms among CAK about their identities.
Other than two informants (one male within the age group of 18-30 and one female
within the age group of 30-60), interviewees do not hide their identities in social

230 “Bir sohbette konusu gegmisti, kimse benim Kiirt oldugumu bilmedigi igin benim yanimda rahat
rahat konusuyorlardi, insanlar bir Diyarbakirlinin yaninda Kiirtlere rahat rahat atip tutamiyorlar. Senin
girdigin ortamda, senin Kiirt, senin ailende Kiirt oldugunu tahmin edemiyorlar. Kirsehir falan filan
deyince, ¢ok fazla sey yapmiyorlar. Kiirtlere atip tutmaya basliyorlar. Bir giin iste bir arkadasimin
evinde onun bagka bir arkadasi vardi. Iste, kendisi bir boya firmasmin miidiiriiydi, bir seyiydi, yetkili
bir isimdi. Iste, “Kiirtler geliyor bazen onlara is vermiyorum falan filan, onlar1 ayiriyorum falan” diye
sohbet arasinda geligmisti, tepki gostermistim. Bayagi gerilmistik, 6yle bir sey olmustu.”
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relations. These two informants said that they hide their Kurdishness in just special
time periods and cases; as a female informant explains: “We were hiding it
sometimes during our elementary school times, but we don’t need to now. We were
limiting ourselves back then because we were fresh from the village, considering
whether we would get a reaction. But, if that were to happen now, | would stand
against limiting myself.”?*! In addition, what one male informant says seems to show
he hides his Kurdishness just when he has to face racist people, with whom he cannot
argue. Overall, the Kurdishness of informants however becomes visible in their

social life when discriminatory actions occur.

To sum up, CAK needed to migrate from rural to urban areas due to educational and
economic reasons, which subsequently initiated the challenging process of their
adaptation to urban life. After their migration, they faced problems maintaining
social bonds with their relatives because of weakened ties arising from difficulties of
coming together. During the adaptation process in urban areas, they were exposed to
discriminatory behaviours arising from negative perceptions about Kurds that
prevent cohesion between Kurds and Turks, as well as experiencing language
problems. Because negative perceptions about Kurds still exist, CAK were alienated.
Although social relations between Kurds and other groups are now stronger than
before, they still cannot develop powerful social bonds with other groups as well as

they can among themselves.

4.3. The Dimension of Belonging/Isolation: The Issues of Identity and Language
As the second dimension in the case of measuring social cohesion of CAK, domains
of identity and mother tongue indicate how people balance between their identity and
sense of values and majority groups’ without causing either assimilation of their own
identity or total isolation of themselves from the majority group. Questioning how
they define themselves and the groups to which they belong, how they differentiate
themselves from other groups, what Kurdishness means to them, how they approach
contours of ethnicity in their preferences, and how language impacts their identity is

important to understand social cohesion/exclusion in this category.

231 “flkokula filan giderken bazen sakliyorduk ama simdi gerek duymuyoruz. O zamanlar biz yeni
kdyden gelmistik acaba bir tepki gosterilir mi diye kisitliyorduk kendimizi. Ama simdi olsa o
kisitlamaya kars1 gelirim kendim.”
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To begin with the domains of social cohesion related to the dimension of
belonging/isolation, the issue of how people define themselves is very crucial to
show their relation with identity. In the case of CAK discussed here, this issue
changes from person to person. Ten informants equally distributed in two genders
define themselves as Kurds, while the rest (two females within the age group of 30-
60, one female within the age group of 18-30 and two males within the age group of
18-30) define themselves differently, such as “in the middle of Turkishness and
Kurdishness,” “both Kurdish and Turkish,” “ethnically Kurdish but Turkish in
general,” “Kurdish but a citizen of the Republic of Turkey” and “ethnically Kurdish
but feeling Turkish.” In other words, they do not use a proper definition to describe
their identity. Like Kurdishness, Turkishness seems to form an important part of their
identity. According to an explanation of a female informant, Turkishness can have an
even greater impact on the identity of a Kurdish person in the region: “I am Kurdish
now, but as a Kurd, | am someone with complete Ataturkist thought. Do | feel
Kurdish? I understand, but I can’t speak. Did I make any effort for this? I didn’t. Is it
hard to live among Kurds? It is. Does it have advantages? | think generally | feel like
a Turk.”?%2 As another domain in this context, informants’ perception of Kurdishness
and what Kurdishness means to them are other important issues determining their
definitions of identity. Informants describe the Kurds as a different group of people,
especially in the case of their language tradition. Nonetheless, as some informants
stressed, Kurdishness was mixed with Turkishness as if forming an interwoven
building stone. Interactions between Kurdishness and Turkishness, with Turkishness
somehow dominating Kurdishness in the region, become concrete in these sentences

of a male informant:

In fact it is a little different to be a Kurd in CA: we accept being assimilated, our language is
lost; I think the generation after ours won’t speak Kurdish, not more than 30 sentences. What's
that, because of what we talked about, we talk about Turkish Kurdish. Both our economic
concerns and new generation, well how can | put this, they don’t see being Kurdish as an
identity, they’ve started to see it more like the race of their fathers. It has started to lose its
respect. I live among Kurds, speak Turkish; I don’t have much to do with Kurdish. It’s like a
fancy language; if you come across 3-5 Kurdish friends then you can speak Kurdish a little bit
and have fun, otherwise Kurdish is not spoken much. It seems to be that the ones after us won’t
speak it at all, that’s the case in our village.?*®

232 “Ben su an Kiirdiim ama Kiirt olarak tamamen Atatiirkcii diisiinceye sahip bir insamim. Kendi Kiirt

gibi hissediyor muyum? Anliyorum ama konusamiyorum. Bunun i¢in herhangi bir gabam oldu mu?
Olmadi. Kiirtler arasindaki yagam zor mu zor. Giizellikleri var m1 var. Genel olarak ben kendimi
sanirim Tiirk gibi hissediyorum.”

233 “Kjirt, I¢ Anadolu bélgesinde Kiirt olmak aslinda biraz ayricalikli, asimile oldugumuzu kabul
ediyoruz, dilimiz kayboldu, bizden sonraki nesil herhalde 30 cumlenin {izerinde Kiirtge bilmez. O da
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For the case of CAK, it seems that Kurdishness has different connotations because of
its existence under a majority ethnicity with other subsequent ethnicities in the region
for centuries. Interactions between Kurdishness and Turkishness impact how
informants define and perceive Kurdishness. It is obvious from the explanations of
informants that approximately one third of informants stress they are under the effect
of both Kurdishness and Turkishness. Because a considerable amount of the Kurdish
population has been living under the effect of Turkishness for centuries, it is not
surprising that informants describe themselves as being influenced by both ethnic
groups. As a female informant within the age group of 18-30 implies, language is the
most prominent element under the effect of Turkishness, which can be considered the
majority ethnicity in the region. It is also one of the factors differentiating the

Kurdish population in the region from the Kurds in the Eastern part of Turkey:

Here’s the thing, living in CA is a little different. I can find myself very different from my
friends from Diyarbakir. In terms of language and customs, there is a point at which the
language started to turn into Turkish; among CAK the most important element of culture is the
language and it started to meld into Turkish, a common language and a common culture are
emerging. Turkish-Kurdish marriages, in my opinion, are more common among CAK because
there is a mixed environment now. Therefore | can compare it to many regions and | can relate it
to geography. For instance, Kirsehir Kurds and, say, Haymana Kurds are different from one
another. I know this but it doesn’t occur to me until now that there are still many differences
between Kurds. We can find many similarities with, say, Adiyaman Kurds, maybe because our
ancestors migrated from there and there are things that they preserved. But for another instance,
we may not find common ground with a Diyarbakir Kurd. This is something, I think, that the
time Kurds and Turks have spent together caused.?*

Although informants insist that Turkish influenced Kurdish spoken in the region too
much and even somehow Turkified it, Burhan S6nmez, a Kurdish author from
Haymana, argues the exact opposite. From his perspective, based on his observations
in the region, Kurdish spoken in the villages of CA is more original and unaffected

nedir, Kiirtge konusmadigimizdan, Tiirk¢e konustugumuzdan dolay1. Hem ekonomik kaygilarimiz,
hem de yeni nesil pek, yani ne diyeyim, nasil diyeyim, Kiirtliigii bir kimlik olarak gérmiiyor, daha ¢ok
boyle bir iste babanin 1rki gibi gérmeye basladi. Cok fazla saygi duyulmamaya bagladi. Kiirtlerin
icinde yastyorum Tiirk¢e konusuyorum, Kiirtge pek isim olmuyor. Sey olmus, fantezi dili olmus, 3-5
Kiirt arkadas bulursan, 3-5 Kiirt¢e konusup eglendikleri bir sey gibi, ¢ok fazla Kiirtge konusulmuyor
artik. Bizden sonrakiler hi¢ konugsmayacak gibi geliyor bana, bizim kdyde 6yle.”

234 «“S@yle bir sey var, ben biraz daha Orta Anadolu’da olmak biraz farkli bir sey ben kendimi
Diyarbakirli arkadasimdan ¢ok farkli bulabiliyorum. Dil bakimindan, gelenek gérenek bakimindan
dilin de Tiirk¢elesmeye bagladig1 bir nokta var orta Anadolu Kiirtlerinde bence kiiltiiriin en 6nemli
0gesi Tiirkcelesmeye basladiginda sey oluyor hani ortak bir dil kuruluyor, kiiltiirler de
ortaklasabiliyor. Tiirk-Kiirt evlilikleri benim tahminimce Orta Anadolu Kiirtlerinde daha yogun ¢iinki
artik boyle bir mix bir ortam olusmus. Dolayisiyla ¢ogu bolgelere benzetebilirim, cografyaya
baglayabilirim. Atryorum Kirsehir Kiirtleriyle ne bileyim bir Haymana Kiirtleri birbirinden farkli
bunu biliyorum, su an aklima gelmez ama Kiirt’le Kiirt arasinda da ¢ok fark var. Atryorum bir
Adiyaman Kiirt’iiyle ¢ok ortak nokta bulabiliriz, belki atalarimiz oradan go¢tiigii i¢in hala bunlar
koruduklari, sakladiklar: seyler var. Mesela Diyarbakir Kiirt’iiyle de ortak nokta bulamayabiliyoruz.
Hani bu bence, hani Turklerin Kiirtlerle birlikte yasadigi cografyada gecirdigi siireyle olusturdugu bir

2

sey.
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contrary to Kurdish commonly spoken in the Eastern part of Turkey. The region
created a safe zone for the Kurdish language because CAK had to preserve their
cultural aspects to ensure that they did not have another struggle towards
assimilation. Nonetheless, he accepts that under the current situation Kurdish
language is under the effect of Turkish influences in urban areas. The effect of
Turkishness makes more sense with the fact that all informants claimed that their
elders were defining themselves as totally Kurdish. In other words, while CAK were
living in rural areas, they were feeling less effects of Turkishness. To sum up, there
may be other results when investigating current situations in villages beyond the
scope of this study.

As an interesting detail, some informants also complain about misperceptions
dependent on perceiving Kurds as a single unit and instead differentiating themselves
from the Kurds in the Eastern part of Turkey. A male informant complained about
associating the Kurds with The Kurdistan Workers' Party-PKK (Kiirdistan Is¢i
Partisi-PKK). Another female informant also said that she got annoyed of Kurds’
support for the PKK and the association of the PKK with all Kurds. From the male
informant’s perspective, CAK are more willing to get along well with the state

because Kurdish identity is secondary for them:

To be honest, CAK see themselves as a minority, but | see us as Turkish. Because one Kurd
feels like a minority among 5 Turks, that’s true. There is an image, sometimes a rumor,
sometimes an opinion, that Kurds are bad and all. Typically, Kurds are uncomfortable with this,
since this viewpoint of Kurds generally has to do with the PKK after these incidents in the East.
Even people that don’t have anything to do with that are stigmatized as well. Turks say,“They
are Kurds, they support PKK,” every time. There is a prejudgment, even if someone lacks any
connection to the PKK, because he was stigmatized once. There are times when we go through
adversity, but because we do not have a structure, and we built our relations on getting along - |
am speaking for my own society - we sometimes laugh away things like this, we sometimes
don’t mind. This is also something religiously serious. Islam does not accept racism so it would
be accurate to say that Kurdish identity is of second priority for us.?%

Although CAK’ perceptions about the PKK are not asked to informants directly,

three informants insisted that they did not have a positive view of the PKK and its

2% «“Vallahi, I¢ Anadolu Kiirdii kendini azinlik gibi gériir ama Tiirkiyelidir diye diisiiniiyorum ben.
Ciinkii 5 tane Tiirkiin iginde bir Kiirt kendini azinlik hissediyor, o bir gergek. Biri imaj var, bazen
sOylenti, bazen goriintii, Kiirtler kotiidiir, sudur. Genelde bu Dogu olaylarindan sonra Kiirtlere bakis
tarzlar genelde PKK iizerinden yiiriidiigii i¢in Kiirtler de bundan rahatsiz. Hig isi olmayan adamlar da
bu damgay1 yedi. Tiirkler en basit bir seyde, bunlar “Kiirt’tiir, PKK’lidir.” PKK’yla alakasi olmasa da
o damgay1 yedigi igin bir dnyargi var. Sikint1 yasadigimiz zamanlar oluyor ama sey bir yapiya sahip
olmadigimiz i¢in, genelde iyi geginme iizerine bir seyimiz oldugu i¢in, ben kendi toplulugum igin
soyliiyorum yani bdyle seylere bazen giiliip gegiyoruz, bazen deger vermiyoruz. Dinsel de bunun agir
bir seyi var, Miisliimanlik ¢iinkii irk¢ilig1 kabul etmiyor, onun i¢in bizim i¢in Kiirt kimligi aslinda 2.
sirada dersek daha dogru olur.”
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armed struggle. In conjunction with this issue, Kurds are defined by informants as
peaceful people, who avoid conflicts: ‘bravery,’ ‘respectfulness,” ‘being gentle to
family elders,” ‘hospitality,” and ‘reliability’ are the main qualities of Kurdish people
from the eyes of informants. No informant used negative adjectives to define Kurds.
However, three informants underlined that every ethnic group contains good and bad
natured people separate from its own aspects. As a male informant emphasized, the
Kurds are perceived as patriotic people, who have been deceived by politicians: “For
instance, Kurds and Turks warred back to back in the past and there was no
discrimination like this, no alienation; polarization happened. They lived together.
Political speeches nowadays are all for schemes, profit, and political interest.”?%
Thus, except for their different languages, both groups arguably have similar life-
styles that make them closer in their social lives. Nevertheless, two female
informants within the age group of 30-60 thought that CAK became different in the
case of moral values observed in daily life, such as crossing legs in front of family
elders, smoking cigarettes near them, or treating them in a respectful manner.
According to these two informants, the Kurds are quite careful to obey moral values,
contrary to the Turks. Another female informant, despite these two informants, said

the exact opposite:

Let me tell you this. I’ve lived in Dikmen for 6 years and in the same building and my neighbors
were Turkish. Now I live here with my mother, her neighbors are all Kurdish. Not a single Turk
resides in this building. Not in Block A nor in B. All of them are Kurdish. If you ask the
difference between them, | have still not gotten used to it here. In Dikmen, everyone lived in
their own house happily and comfortably, no one disturbs one another there. But here, women sit
on the pavement in the middle of the street, they bluster and kids squabble... It’s a literal street
ambience, nothing else. Conflicts in the building, clamor during day and night - | mean there is
no respect, and people don’t respect one another. No one even knows what respect means.?%

Even if informants see the Turks and Kurds as two groups interwoven together, the
perception of the state’s different attitude towards these groups finds voice in a male
informant’s statement: “The difference between the two is a bit like the state’s

naughty boy, I mean it is viewed as that. It's like as if you do something wrong, the

236 “Yani mesela gegmiste Kiirtler Tiirkler sirt sirta savasmis bdyle bir ayrimeilik olmamus,
otekilestirme, kutuplasma olmamis, hep bir arada yasammuslar. Simdiki siyasi sdylemler oyun, ¢ikar,
menfaat siyasi ¢ikarlar i¢in.”

237 “Ben gdyle aktarayim; ben Dikmen’de yasadim 6 yil boyunca ve aym binada yasadim ve tiim
komsularim Tiirk’tli. Su an burada annemle yasiyorum, annemin Kiirt komsulari; hepsi Kiirt. Tek bir
Tiirk yok bu binada. A blokta da yok B blokta da yok. Hepsi Kiirt. Aradaki fark: sorarsan ben buraya
hala aligmis degilim. Mesela ben Dikmen’de kendi evimde herkes huzurlu bir sekilde kendi evinde
kimse kimseyi rahatsiz etmez, kimse kimsenin sesini duymaz. Ama burada; buranin kadinlar1 sokak
ortasinda kaldirimda oturuyorlar, bagira ¢agira konugmalar, cocuklarin didigsmesi. Tam bir sokak
havasi, baska hicbir sey degil. Bina igindeki ¢atismalar, gece olsun giindiiz olsun bagiris cagiris, yani
bir sayg1 yok, insanlarin birbirine saygist yok. Sayginin ne demek oldugunu bilen yok.”
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state pulls your ear like a punishment. It’s not like this when you’re Kurdish. Being
Kurdish is very different. They directly try to destroy you, assimilate you and even
kill you.”?*8As aforementioned in previous parts of this study, CAK were exposed to
discriminatory behaviors not only just from the state, as this informant says, but also
from other groups in their social lives. Despite all discriminatory experiences, the
fact comes in view as a general pattern that informants construct their identity by
seeing themselves as a part of Turkey. Even people who define themselves totally as
Kurds and detach themselves from Turks see the Kurds equally with other ethnic
groups as a part of Turkey. A female informant says: “No. Never have I myself felt
like a minority. | think this is something offensive, after all there are many Kurds
living in the East or Southeast. They live in CA as well, which my friends find very
strange; they ask, ‘Are there Kurds in Kirsehir?’ But I’ve never myself felt like a
minority. |1 was born here, grew up here, this land belongs to me as well.”23®
Moreover, some informants said that they were aware that some Kurdish and Turkish
nationalists tried to antagonize the Turks and Kurds against each other and make the
Kurds perceive themselves as a minority. To sum up, informants are inclined to

believe and feel that they themselves totally belong to this country.

A strong interaction between Turkish and Kurdish identity arises in preferences of
being together with Turks and Kurds in social life. However, as is understood from
interviews, there is not a common pattern in this case. While some informants prefer
to work and be friends with Kurds in their life - because they feel more comfortable
with them - approximately two thirds of informants counter this argument by
declaring that Turkishness or Kurdishness does not have any effect on their
preferences. Even more politicized Kurds do not differentiate between people in

social relations. As a female informant implies:

For example, in the site | reside now, my 2 neighbors in the building, how can | put this... The
site is composed of 32 households. Maybe six of them are Kurds. The rest are Turks, but there
have never been any problems. That is, I had an emergency at 3 o’clock in the morning, I had
someone who got sick and I could have very easily knocked on any of my neighbors’ doors. If I
knock on my Turkish neighbor’s door and tell them that my mother is sick and I live with her

238 «ikisi arasindaki fark Tiirkler biraz sey devletin bdyle yaramaz ¢ocugu gibi o sekilde gibi
goriiliiyor. Sanki bir kabahat iglesen kulagini gekiyor ceza gibi, kenara oturtturuyor. Kiirt oldugunda
bdyle olmuyor. Kiirtliik ¢ok farkli oluyor. Direk seni yok etmeye, iste asimile etmeye, yeri geliyor
6ldiirmeye.”

239 «“Yok. Asla, asla yok hayir ben asla bir azinlik olarak hissetmedim. Bu bence kirici bir sey, sonugta
Dogu’da, giineydoguda yasayan bir siirii Kiirt var. i¢ Anadolu’da yasayan var, arkadaslarin gok
tuhafina gidiyor, “Kirsehir’de Kiirt var m1 aa?” diyorlar ama ya ben asla kendimi azinlik olarak
hissetmedim. Burada dogdum, biiyiidiim, topraklar da bana ait.”
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and I need a car urgently, they would all come running and help. The Kurd-Turk conflict may be
defended politically and we argue different things politically, but like 1 said, interpersonal
relationships are something else. | would succor no matter what, and they surely would too, even
if it’s 3 am.24

Regarding preferences of being with Kurds or other ethnic groups, it is understood
from informants that they are more distant from other emigrated groups, such as
those from the Balkans and Caucasia. As understood from the thoughts of
informants, Balkan emigrants and Circassians do not have good relations with Kurds,
contrary to the Turks and Tartars. In other words, Kurds and these emigrated groups
were not in contact too often because of these groups’ being more nationalist. A
female informant says she is bothered by the attitudes of the Circassians when they
are talking about Kurdish demands for education in their mother tongue. According
to her statement, the Circassians say that if they do not demand mother tongue
language education, neither should the Kurds. Another male informant suggests that

their nationalist attitudes damage relations between these groups, as below:

Among these, the actual Turks are closer to us. That is, immigrants to Turkey, Bosnians, they
are the real nationalists. There is no problem with actual Turks. They are closer to us. Because
we have intermarried with them. We have mixed up with them. Their customs are closer to ours,
especially the Laz. Their customs are identical to that of Kurds’. But there are ones that we call
muhajir (immigrant) and Bosnians that have later immigrated to Turkey. They're more
nationalist.?4!

The issue of Kurdish naming is another case that contributes to the issue of
belonging. Other than one informant, who prefers a religious name rather than a
Kurdish one, all informants have positive thoughts about giving a Kurdish name to
their children. Among informants who already have children, five of eight informants
declare that they gave a Kurdish name to their children. More then two thirds of
informants experienced, observed, or heard that giving Kurdish names to children
created problems in public institutions and other areas. Informants with Kurdish

240 “yani benim mesela suan oturdugum sitede benim oturdugum kattaki iki komsum iist komsularim
yani nasil diyim sitede 32 haneden olusuyor. Belki alt1 tanesi Kiirttiir. Geri kalan1 Tiirk ama higbir
zaman yani bir sorun olmadi. Yani gecenin {igiinde benim acil bir isim oldu sorunum oldu hastam oldu
bir sey oldu yani ¢ok rahatlikla gidip herhangi bir komsumun kapisini ¢galdim. Tiirk komsumun
kapisini ¢alsam iste benim annem hasta annemle yagiyorum iste acil arabaya ihtiyacim var desem
hepsi kosarak gelir yani hani o Tiirk Kiirt olay1 belki siyasal anlamda savunuluyor, farkli seyleri
savunuyoruz siyasi anlamda ama insani iligkilerde diyorum ya gecenin ii¢ii de olsa oda kosar bende
kosarim kesinlikle.”

241 “Bunlar iginde gergek Tiirk olanlar bize daha yakimn. Yani sonradan Tiirkiye’ye go¢ eden
muhacirler, Bosnaklar asil milliyet¢iligi yapanlar onlar. Gergek Tiirklerde bir sorun yok. Onlar bize
daha bir yakin. Ciinkii biz onlara kiz verdik onlar da bizden kiz aldi. Karistik gittik. Bize daha yakin,
orf adet gorenekler. Hele de Lazlar. Orf adet gorenekleri bizim Kiirtlerden hig fark1 yok ayni. Ama o
muhacir dedigimiz, Bosnak dedigimiz sonradan Tiirkiye’ye go¢ edenler var. Onlar daha ¢ok
milliyetcilik yapiyor.”
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names had also frequently faced problems in the past. Even if there is a general
perception that these problems stayed in the past, informants express that such
problems still exist and are more likely to continue in the future. A female informant
gives a recent example on the issue: "Our sister Berivan, for example, is a teacher.
She uses the alias ‘Perihan.” Why? Because the name Berivan is a Kurdish name.
Official records say she is Perihan but we call her Berivan. There are a lot of people
like that around me. Moreover, my aunt has changed her name; her name was also
Berivan and she made it Berna. Yes, she had experienced various problems so she
changed her name to Berna; it wasn’t long ago, she did it around 2 years ago.”?#?
Although there is awareness regarding the risks of discrimination because of having
Kurdish names, informants view giving their children a name from their native

language as a right.

The issue of native language, is also seen as the most important aspect of
Kurdishness for CAK. However, increasing levels of education resulting from
migration from rural to urban areas decreased Kurdish knowledge, especially among
youth born in urban environments. The rate of Kurdish speaking and comprehension
among Kurdish-origin people in the region has decreased significantly in the last
forty years.?*® All of the informants who took part in this study declared that they
speak Turkish very well in comparison to Kurdish, which used to even be the native
language of some of them during their childhood. Nevertheless, now 15 informants
speak fluently in Turkish in contrast to Kurdish. As a female informant’s statement
exemplifies “Turkish in daily life, unfortunately. | forgot my own language; every
now and then | talk to my mom and father and | can reply when they ask me
something, but I cannot speak Kurdish as fluently as I speak Turkish. This saddens
me a lot.”* As another male informant mentions, they speak a ‘primitive level’ of
Kurdish without being able to speak fluently. Kurdish is now just used among people
who are middle aged and is used solely for communication with their family

members. Seven informants within the age group of 30-60 and one female informant

242 «“Berjvan abla, gretmen mesela. Perihan adimi kullaniyor. Neden? Berivan ismi Kiirt ismi oldugu
icin. Resmi olarak kayitlarda Perihan diye gegiyor ama biz Berivan diyoruz. Cevremde bdyle ¢ok kisi
var. Hatta yengem ismini degistirdi, onun adi1 da Berivan’d1 o da Berna yapti. Evet, ¢esitli sikintilar
yastyordu o ylizde Berivan adin1 degistirdi Berna yapt1 ve daha yeni oldu 1-2 y1l i¢inde filan oldu.”
243 Nuh Ates, “Orta Anadolu’da Kiirt Gergegi ve Kurumlasma”, Birnebln, Summer 2001, no. 13, p.
28.

24 “Giinliik hayatta Tiirkce maalesef. Kendi dilimi unutmusum arada sirada annemle konusuyorum,
babamla konusuyorum, onlar sordugunda cevap verebiliyorum ama Tiirk¢eyi akici konusabiliyorum
ya, Kiirtceyi konugamiyorum. Bu da beni bayag bir {iziiyor.”
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within the age group of 18-30 say that they use Kurdish whenever they come
together with their family members.

As mentioned in previous sections, informants who were born and spent their
childhood in rural areas initially had problems when they migrated to urban areas
arising from difficulties in communication with Turkish people. Even if their native
language was Kurdish, they had to forget it to learn Turkish for their education. As
one male informant expresses “Because we’ve learned Turkish by killing Kurdish,
we can no longer get our tongues around Kurdish. Turkish is more comfortable since
we speak Turkish for everything in some situations. | can't express myself in Kurdish
anymore.”?*® All informants within the age group of 30-60 were raised in an
environment in which all elders and family members spoke Kurdish as a native
language. However, as a common pattern, those within the age group of 18-30 were
exposed to Turkish and Kurdish at varying rates during their childhood, but Turkish
gained an edge over Kurdish after starting to attend school. One of the reasons that
this age group does not know Kurdish properly is the lack of speaking practice in

their childhood resulting from the attitudes of their parents. A male informants tells:

My parents taught me Turkish for me to avoid troubles and ostracisation due to the political
conditions of that time. I've learned Kurdish on my own effort. Maybe others are like me too;
those who learned Kurdish later in life or those who can understand but can’t speak. And there is
this group of people, we can understand but can’t speak. They know themselves, their Kurdish
identity, but they feel more like Turks or in between.?46

From the expressions and feelings of informants during interviews, it can be
observed that speaking Turkish properly is one of the main concerns of informants
for their children. A female informant says about teaching Kurdish to their children,
“When one speaks Kurdish, his Turkish regresses; it’s better he speaks just
Turkish.”?*” Another female informant claims that her father had the same concern
during her childhood: “Usually it was spoken Kurdish, but my father suggested that

we speak Turkish because we were going to school, for us to get better grades.”?* In

245 «7zaten Kiirtceyi oldiirerek Tiirkge dgrendigimiz igin artik biraz da dilimiz de dénmiiyor artik. Baz1
seylerde, her seyi de Tiirkce konustugumuz i¢in Tiirk¢e daha rahat. Kiirtge *de kendimi ifade
edemiyorum artik.”

246 “Aljlem okula baglarken zorluk gekmeyeyim diye, diglanmayim diye, dénemin siyasi kosullari
geregince de bana dnce Tiirkgeyi 6gretti. Ben Kiirtgeyi kendi ¢abamla 6grendim. Belki disaridan
benim durumumdakiler genelde boyle iste, Kiirtgeyi sonradan dgrenenler ya da anlayip
konusamayanlar. Bir de dyle bir kesim var anliyoruz ama konusamiyoruz. Onlar kendilerini evet
Krtliklerini biliyorlar ama kendilerini daha Tirk ya da arada hissediyorlar.”

247 «Ya simdi Kiirtceyi konustugu zaman Tiirkgesi bozuluyor direkt Tiirkge konusmas: daha iyi.”

248 “Genellikle Kiirtce konusulurdu ama okula gittigimiz icin babam bize Tiirkgce konusmamizi tavsiye
ederdi. Notlarimiz daha giizel olsun diye.”

96



other words, speaking Turkish more than Kurdish did not arise merely from pressure
in schools, but also emerged from internal pressures of parents to not cause their

children to be excluded from society.

Another platform, through which informants maintain their relations with the
Kurdish language, is the media. TRT Kurdi is the most popular TV channel among
informants followed by Rudaw, Mezopotamya, Sterk, and Zarok TV. Even if it is not
broadcasting in Kurdish, IMC TV was also mentioned in the answers of informants.
According to responses, four female informants - distributed equally within the age
groups of 18-30 and 30-60 - declared that they do not follow Kurdish TV or

newspapers.

As another issue, the lack of being able to communicate in Kurdish disconnected
younger people from their elders and resulted in their inability to understand them.
Nearly all informants tell their memoirs of one of their elders who do not know
Turkish and have problems in their life because of it. This is not just an issue of
language; it also inhibits people from handing down traditions and personal memoirs

to the next generation. As a male informant expresses:

Now, because my grandparents don’t know Turkish, I can’t produce memories about them in my
memory. That is, how do you remember a person? You recall them from what they said and the
things they said to you get imprinted on your mind and you recall them. You know what people
say, ‘My mother used to say this, my father that, my grandpa this.” I don’t say this, because I
didn’t understand what they were saying; so, yes, there was an incapability to establish a bond
between us. He spoke Kurdish at home, I didn’t know what he thought on which subject; one
shares their thoughts with those around them even while watching news on TV, but that was not
possible for us. My grandma had no means to share her thoughts on events, so I don’t recall
anything she said,; it is a very vague memory for me even though | was as old as 14 when my
grandma died. I remember how she walked and moved around the house, but I don’t have
anything about what she thought, what kind of attitude she had, whether she was kind or rude, if
she was wise or enlightened, because we never communicated.?4°

It is beyond doubt that even if informants give high importance to speaking Turkish

very well, they also want their children to learn Kurdish to be able to be aware of

249 «Simdi dedemin, babaannemin Tiirkge bilmemesiyle kaynakli benim onlarla ilgili hatira

bellegimde anilar olusmuyor. Mesela bir insanla nasil hatirlarsa mesela, sdylediklerinden hatirlarsin,
onun sana sdyledigi seyler zihnine kazinir, onlar sen aklinda tutarsin. Insanlar derler ya, “annem sdyle
derdi, babam boyle derdi, dedem bdyle derdi” benim Oyle bir seyim yok ¢linkii dediklerinden higbir
sey anlamiyordum, dyle bir bag kuramama olay1 vardi bizde. O Kiirtge konusuyordu evde, hangi
konuda ne diisiindiigiinii bilmiyordum mesela, insan ayni evde oturdugun kisi bir haber programini
bile izlerken kendi diislincelerin onunla birlikte sdyler, paylasir evinde oturan insanlarla, dyle bir
imkan yoktu. Olaylara kars: diisiincesini paylasabilme imkani yoktu, onun i¢in benim hatiramda
onlarin sdyledigi bir s6z yok mesela ¢ok silik geliyor bana halbuki babaannem 6ldiigiinde 14 yasinda
filandim, yasim da vardi. Babaannemin yiiriiyiisiinii, evde nasil hareket ettigini hatirliyorum ama ne
diistindiigiinii, nasil bir tavr1 oldugunu, kaba ya da nazik bir insan m1ydi, bilgili bir insan m1ydi, aydin
bir insan mrydi, bunlarla ilgili higbir seyim yok, ¢ilinkii iletisime ge¢cmisligimiz yok.”
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their Kurdish identity. Because members of the last generation do not know Kurdish
properly as aforementioned, some informants within the age group of 30-60 regret

not being able to teach Kurdish to their children. One of the male informants says:

Well, I haven’t. But I regret it. I didn’t think, I wish I had taught them. And I didn’t have the
environment to teach it. | would want their mother tongues to be Turkish even if | spoke Kurdish
to them. That's why | didn't speak at first and then | had no chance. | didn't think. It became a
routine. We couldn’t help it. I mean, I didn't have any bad intention, but when I look at the
events of the last years, when | see the reactions of some groups towards Kurds and Kurdish, |
wish that | had taught my children Kurdish just as an act of defiance.?®

When it comes to the issue of native language education, CAK identify two
important related problems. First, some informants mix up learning Kurdish as one
part of their education or being educated in Kurdish instead of Turkish. Even if the
difference between these two situations is explained, some informants are still
confused. It is obvious that informants prefer that their children learn Kurdish as a
second language, rather than as a native language. In other words, they do not
support the idea of education in Kurdish. Also, speaking Kurdish in public spaces is
another issue because of discriminatory behaviors to which Kurds were exposed.
Predominantly informants admit that they used to refrain from speaking Kurdish in
public spaces because of negative reactions towards them. Additionally some of
them say that they continue to refrain from speaking Kurdish in public spaces.

In light of this information in the dimension of belonging/isolation, it is evident that
CAK are exposed to Turkishness, which shapes the contours of their ethnic identity.
A pattern towards describing themselves in the middle of Turkishness and
Kurdishness shows how they have been affected by the majority ethnicity in the
region. Even if they differentiate Turkishness and Kurdishness on traditional issues -
one of which is language - it is obvious that Kurdish spoken in the region was even
influenced a lot by Turkish and even informants whose native language was Kurdish
in their childhood declared they are now more fluent in Turkish. Despite being a
group exposed to ethnic discrimination because of their names and language, CAK
have a strong sense of belonging to the country and region. In other words, despite
all the problems they experienced, they see themselves as a part of the region.

20 “yalla Hgretmedim. Ama pigsmamm. Keske &gretseydim diye diisiinmiiyordum. Hem 6gretecek
ortam da yoktu. Hani kendi imkanlarimla onlarla Kiirt¢e konugsaydim ben aslinda ilk andillerinin
Tiirkge olmasini istedim. O yiizden konugmadim ilk basta sonra da imkanim olmadi. Diigiinmedim.
Oyle bir aligkanlik oldu gitti. Sey yapmadik. Yani herhangi bir maksadim yoktu ama su son yillardaki
olaylara baktigimda baz1 halkin degil de bazi belirli kesimlerin Kiirde ve Kiirt¢eye kars1 tepkilerini
goriince keske ben de ¢ocuklarima Kiirtgce d6gretseydim inatlagsma gibi bir sey oluyor.”
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4.4. The Dimension of Legitimacy/lllegitimacy: Associations with Political
Parties, State Institutions, and Other Organizational Structures

The last dimension within the context of social cohesion is about relations with
political and institutional foundations. Questioning CAK about their political and
institutional belongings helps gather information about their political choices,
perceptions towards state institutions, and their experiences regarding interactions
with them, which is quite important to understand associations of CAK on the
political/institutional level. Actually, as is declared in the introduction chapter, this
issue was the topic about which informants had the most difficult time speaking, due
to the dominating political atmosphere both before and after the general elections. It
should be admitted that if this research were conducted at another period, the results

might be different than the existing ones.

As the first domain of this dimension, informants were asked regarding their
membership in any political parties, non-governmental institutions, unions, and
foundations. In light of informants’ expressions, other than two women within the
age group of 30-60 and one male within the age group of 18-30, there are no
informants who have affiliations with any kind of institutions. Two female
informants are members, respectively of the Republican People’s Party (RPP) and
the Education and Science Workers' Union (Egitim-Sen), and the male informant is a
member of the Justice and Development Party (JDP). The female informant who is a
member of the RPP says that she resigned from the party because of a concern about
her children’s futures as they look for jobs after graduation. The female informant
who is a member of Egitim-Sen admits that she is a member of the union just
because circumstances demand it. The male informant says he wants to resign from
the JDP, as he is not supporting it anymore. In other words, informants do not have

strong associations with any organizations.

All informants who took part in this study declared that they vote in general and local
elections. Informants’ expectations from political parties were categorized with
preference for ‘equality,” ‘justice,” ‘transperancy,” ‘honesty,” and finally economic
welfare. However, it is obvious that two thirds of informants are of the opinion that
politicians do not keep their promises most of the time. Thus, it can be said that they
do not trust political parties even though they vote for them. A male informant

reasons: “I don’t expect too much, and parties don’t give us anything either. We vote
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just because we want to see some people in the parliament. But | am sure it will not
change anything. Political parties all sound the same, I don’t attach importance to
them because I’ve never seen that they’ve changed anything.”?>! Additionally, it
should be said that while they are voting, the ideology of the party comes into
prominence during general elections more than in local elections. Interestingly, a
male informant says he voted for the National Movement Party (NMP) in the last
local elections because of the well-being and trustworthiness of the candidate, even if
the ideology of the party is quite distant from his values. A female informant within
the age group of 18-30 exemplifies more pragmatic expectations during local
elections: “I think rationally when I vote, especially while voting for local elections.
It might be seen as pragmatism or pessimism by some but why would | approach a
mayoral election ideologically? Whoever cleans the street | pass through, for
example, will get my vote. Or I vote for whoever abolishes the tuition fee.”%>
Pragmatism in local elections is less frequently observed than in general elections. In
these elections, the ideology of political parties becomes more important.
Additionally, expectations from the parties are more abstract and general in these
elections. As aforementioned, ‘equality,” ‘justice,” ‘transparency,” and ‘honesty’ in

addition to economic welfare seem to be quite important for informants.

Informants were also asked whether being represented in the Assembly is important
or not. According to answers to this question, people feel like they are more
represented after the PDP’s entry into the Assembly as a party with 80
representatives. It is observed that the PDP’s vote gathered in the last election creates
excitement among informants. Eleven informants declare the PDP as the party to
which they feel closest among all other parties. Beyond these informants, one female
within the age group of 30-60 did not want to answer this question, one male
informant within the age group of 18-30 admits he feels closer to Kurdish-Islamist
parties without giving a name, one female informant within the age group of 18-30

does not feel close to any political party, and one female informant within the age

21 “Cok fazla beklentim yok, partilerin pek bize verdigi bir sey de yok. Gider, iste sirf oyumuzu

kullandigimiz, birilerini orada goérmek istedigimiz i¢in. Ama bir sey degismeyecegine eminim yani.
Siyasi partiler, hep ayni seyleri sdyledigine fark, hayatta farkli bir sey degistirdigini gormedigim i¢in
6nemsemem yani.”

252 “Ben oy verirken rasyonel diisiiniiriim, 6zellikle yerel se¢imlerde. Belki biraz pragmatizm ve
bazilari tarafindan kétii de algilanabilir ama bir belediye se¢cimine neden ideolojik yaklasayim? Benim
gectigim sokagi kim temizliyorsa attyorum ona oy veririm. Ya da ben iiniversite harglarini kim
kaldiririm diyorsa ona oy veririm.”
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group of 30-60 feels closest to the JDP even though she voted for the RPP in the last
election. In other words, it is seen in the field that informants favor the PDP even if
most of them - other than three informants - admit that they had not voted for

Kurdish parties before. One male informant indicates:

I have voted for Recep Tayyip Erdogan for 3 election periods. Because of his statements
regarding Kurds. For his resolution process, and approach towards the Kurdish problem, I’ve
voted for AKP for 3 periods of election. But when I look again at the last two periods, it’s not
convincing anymore. His abolishment policy and promised pledges are not working and he even
thwarts his own resolution process. Because it’s not convincing for me anymore, the only party |
find myself close to is Peoples' Democratic Party-PDP (Halklarin Demokratik Partisi-HDP).?5

The PDP is seen as more sincere than other political parties regarding its
representation of the Kurds. Its discourse is seen as associative for all groups in
Turkey. One male informant exemplifies it: “Because I believe it represents all the
people, the oppressed and the sufferers, | was quite touched by that aspect of the
party. | mean, | chose PDP because it claims it represents people who have been
oppressed religiously, economically, educationally, and I believe them.”?>* Another
male informant associates PDP’s associative discourse with the excitement created
among people during the AK Party’s first period. It is obvious that even if people do
not trust political parties too much, they are hopeful about the PDP’s future and
believe that it will do a good job in the Assembly. One male informant gives an

example about the associative power of PDP as follows:

PDP is like a savior party, it’s a party of peace that will fix everything; that is, the people view it
that way. A lot of people who don’t defend PDP follow their work closley and they defend their
good sides. “T hope they can go on doing that.” That’s what he says, the man is enrolled under
grey wolves. I've seen it with my own eyes. And there is this guy, a member of the Turkish
Educational Union, but he listens to what the man says and defends admirably, but he might not
defend that party. But the party leader is listened to, because he is believed; we already hope that
he will shine his own light as Erdogan did once.?®

253 “Mesela ben 3 dénem Recep Tayyip Erdogan’a oy verdim. Kendisine bu Kiirt séylemleri icin.
Yapacagi iste ¢ozlim siireci, Kiirt sorununu ¢ézecegine dair sdylemlerinden dolay1, 3 déonem ben AK
Parti’ye oy verdim. Ama son iki donemde bakiyorum inandirict degil artik. Kandirma politikast,
verilen s6zler yerine gelmiyor hatta kendisinin baslattig1 ¢6ziim siirecine karsi geliyor. Bana gore
inandiriciligr kalmadigi i¢in ben artik tek yakin olarak gordiigiim HDP.”

25 “Biitiin insanlar1, ezilenleri, magdurlari temsil ettiine inandigim i¢in o yonii beni ¢ok etkiledi.
Yani dini yonden baski gorenleri,ekonomik yonden bask1 gorenleri,egitim yoniinden baski
gorenleri,toplumda ezilen kitleleri temsil ettigini iddia i¢in ben de buna inandigim i¢in HDP’yi
sectim.”

25 HDP iginde bdyle sanki bir kurtulus partisi her seyi diizeltecek bir barig partisi yani halk bu goz ile
bakiyor. Benim bir siirii HDP yi savunmayan insan onlarin ¢alismalarini ¢ok yakindan takip ediyor ve
giizel yani savunuyorlar. Insallah bunu devam ettirebilirler. Bunu sdyliiyor yani adam iilkii ocaklarina
kayitli. Buna kendi gozlerimle sahit oldum yani. Adam 6yle Tiirk Egitim-Sen {iyesi ama adamin
konustugu seyleri savunduklar seyleri hayranlikla dinliyorlar belki o partiyi savunmuyor. Ama
dogruluguna inandig1 i¢in dinleniyor zaten hani insallah olur diyor hani bdyle bir zamanlar Erdogan’in
parlaklig1 gibi insallah onun 15181 olacak yani.”
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One female, who sees the PDP as the representative of the Kurds in the Assembly

and who voted for them for this reason, makes the statement:

What makes PDP close to me is that you know Kurds’ oppressed identity, well I don’t know,
I’ve really wanted Kurdish deputies to sit at parliament with their Kurdish identity. Ever since |
was little, since I voted. It’s a beautiful thing that they obtained 80 chairs in this election. You
know what they say, I can’t stand anymore seeing Kurds get oppressed and marginalized. Let
Kurds voices be heard, too. There is a Kurdish fact in the Southeastern and Eastern Anatolia.
Turkey should accept this now, not ignore it. You know, they should help those regions either.
You know what they say, ‘we’ve built this number of schools and that number of hospitals’.
None of my teacher friends wants to be appointed to the East or Southeast. Why is it so? Why? |
want to these issues to be debated in the Parliament. Hence | sympathize with PDP. 2%

Favoring the PDP in the region can also be observed during meetings and other
events. As a part of this study, before the general elections, the 16th Central
Anatolia’s Haymanian People’s Hidirellez Festival (/6. Emin Sahiya Xidwrelyas A
Gelén Anatolya Ya Navin A Haymana) was participated in to observe people’s
reactions to the PDP, since the festival is organized by PDP and previous parties in
line with it. First, people regularly participating in the organization say that the
crowd at the festival site showed people’s increasing demands of the party.
Especially younger people participating in the festival were very fervent in their
support of the party. MP candidates of the party in Ankara participated in the
festival. During a speech, one of the MP candidates said that CAK had shown the
biggest resistance of assimilation. The candidate claimed that even if they could not
often vote for Kurdish parties because of their frequent fears about suffering the rage
of the state, those trying to assimilate them would be surprised when they saw the
results of the election. Every speaker insisted that CAK should show how they resist
assimilation. It was evident that the issue of assimilation is used in the region as a

part of propaganda towards CAK.

As aforementioned, the popularity of a Kurdish party in the region was not a
common situation before. Only the People's Labor Party (HEP) achieved successful
results as a party in the 1991 elections when it established an electoral alliance with
the Social Democratic Populist Party (SHP). In other words, informants did not

2% “HDP’yi daha yakin kilan, Kiirtlerin ezilmis kimligi vardir ya, yani ne bileyim, hig olmazsa o
mecliste Kiirt kimligiyle oturan milletvekillerinin olmasini ben ¢ok istedim. Kiigiikliiglimden beri, oy
kullandigimdan beri, ne giizel bu secimde de 80 tane milletvekili ¢ikti. Ne derler, Kiirtlerin artik ben
ezilmesine, dtekilestirilmesine dayanamiyorum. Kiirtlerin de sesi ¢iksin. O Giineydogu’da ve Dogu
Anadolu’da bir Kiirt gergegi var. Artik Tiirkiye bunu kabullensin, gormezden gelmesin. Hani, oralara
da yardimlar gitsin. Hani deniliyor ya bilmem kag tane okul yaptik, su kadar sey yaptik. Yani bir kere
O0gretmenim, hicbir arkadasim, Dogu’ya ya da Giineydogu’ya atanmak istemiyor. Neden yani? Niye?
Ben bu sorunlarin, mecliste tartisilmasini istiyorum. Onun i¢in HDP’ye sempati duyuyorum.”
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previously feel close to Kurdish political parties. However, it is somehow obvious
that the National Movement Party (NMP) - as a Turkish nationalist party - has
always been the party from which informants felt most distant. Other than two
female informants within the age group of 30-60, every informant felt distance from
the NMP. Two other female informants within the age group of 30-60 declare that
they felt most distant from the PDP and JDP parties. It should be noted that the
female feeling far away from the PDP defines herself as a Turk and Atatlirk
nationalist. The female informant’s feeling far away from JDP reflects her being
fired from her job for supposedly being a supporter of the NMP. However, regarding
the issue of the NMP, informants are troubled with the party’s discourse and its

perception about Kurds. One male informant within the age group of 18-30 implies:

The one I feel the most distant is NMP, Nationalist Movement Party. It’s a party whose policy is
based completely on Kurdophobia. It has no other idea, movement or opinion on any other
subject. It’s a party that has spent its entire existence to treat Kurds as enemies, so I really hate
it. There are many nationalist people around me, usually I don’t start a topic about politics in
order not to upset them but I will show strong reaction when they do.?%’

The NMP’s presence in the parliament and its discourse towards Kurds created a
negative impact on informants. As a male informant indicates, Kurds also see the

PDP as a representative of Kurdish identity countering the NMP’s discourse:

I never felt so thus far but especially for last two periods, the period that independent deputies
got into parliament and for this period PDP getting into parliament, |1 now feel so. Why are you
going to say? Because NMP’s statements and approach, its emphasizing Turkish nationalism
seems to me as racism. | am against both Kurdish and Turkish nationalism. I'm against all kind
of racism. | believe and see PDP as a representative of the Kurdish people in the parliament.2®

The PDP’s success in recent elections throughout the country as well as in the region
is exciting for CAK. Voting rates for the party in Kurdish populated districts such as
Haymana (18.52%) and Kulu (28.07%) prove increasing demands towards the party
compared to the results of previous elections in which Kurdish parties could not gain
a significant portion of election rates. Even if the PDP’s entry into the parliament as

a party is quite new, informants do not follow its activities, meetings or events very

257« En uzak hissettim MHP, Milliyet¢i Hareket Partisi. Tamamen Kiirt diismanlig {izerine bir

siyaset yiiriiten bir parti. Bagka hi¢bir konuda; fikri, zikri, diisiincesi olmayan bir parti. Biitiin varliginm
Kiirtleri diigmanlik ederek gegirmis bir parti, onun i¢in nefret ediyorum, hi¢ sevmiyorum. Etrafimda
da ¢ok milliyet¢i insan var genelde de o insanlar1 tizmemek adina fazla siyasetten konu agmiyorum
ama onlar agtiginda da sert tepki gosterilirim...”

28 «Bugtine kadar hig hissetmedim ama 6zellikle son iki donemdir, gegen dénem bagimsiz
milletvekilleri, 6zellikle de bu donemde HDP’nin meclise girmesiyle hissediyorum. Neden
diyeceksin? Ciinkii orada bir MHP’nin sdylemi ve tutumu Tiirk milliyet¢iligini vurgulamast irkgilik
gibi geliyor. Ben hem Tiirk milliyetgiligine de Kiirt milliyet¢ine de karstyim. Tiim 1rk¢iliklarina
karsiyim. HDP’yi orada Kiirt halkinin bir temsilcisi olarak goriiyor ve inaniyorum.”
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actively. They follow its agenda on the TV and in newspapers, rather than joining
actively or being a member. However, as a result of this fieldwork, it can easily be

said that CAK favor the PDP contrary to other political parties.

Another prominent domain showing CAK’s cohesion occurs in their relations with
administrative units. Informants answered the question regarding their trust for state
institutions by stressing that they did not, in fact, trust state institutions in general.
However, some of them also orally stress that the lack of trust does not arise because
of their Kurdish identity. Instead, it is because of the unsystematic structure of the

state institutions. One female informant exemplifies this situation:

I don’t think I am alienated here because I’'m Kurdish, | just think there should be some
improvements in public services but as | say, this has nothing to do with me being a Kurd, it a
general problem. I can get things, maybe because | know how to demand, by pushing for them.
Even if it takes months, | can get it by my effort. Maybe a Turkish friend goes through worse
difficulties than I do because he is not demanding. | don't think it's anything to do with
identity.>?°

Among state institutions, as a common pattern, informants have more confidence in
health institutions than in other ones. Seven informants declared that they trust in
health institutions, even if they have so many problems. Justice, police, army,
education and government institutions that provide services throughout the whole
country are only mentioned as trustworthy institutions once. Overall, however,
informants do not see these institutions as trustworthy ones. In other words, health
institutions can be claimed as the only institution in which informants trust. There is
no other trusted institution mentioned multiple times by informants. Actually, the
other institutions are seen as ones that cannot be trusted. One male informant within

the age group of 30-60 tells why he trusts health services:

At this point, the thing | trust most is health. There is no discrimination. No matter who they are,
everyone receives equal and quality service. The most standing-out thing this government has
ever done, by the eyes of the public, health sector improvements. Citizens who had social
security used to be unable to be treated. We couldn’t have our children treated, we couldn’t go
into the hospitals. Now my children can go into hospital until the age of 18 without me even
knowing it. Or | can go to the ER and get treated. You could only be treated with money in the
past. You are nothing if you don’t have money. No IOU’s either, we’ve been through a lot. Now
health sector is working like a clock.?®

29 “Ben buralarda Kiirt oldugum igin diglandigim diisiinmiiyorum, sadece kamu hizmetlerinin
saglanmasinda biraz yol alinmasi gerektigini diisiinliyorum ama dedigim gibi bunun benim Kiirt
olmamla alakas1 yok, genel bir sorun. Tiirk arkadasim da benden belki de biraz ben talep etmeyi
bildigim i¢in, bir seylerin yakasina yapisip onu alabiliyorum. Aylarca siirse bile bir gaba sonucu onu
alabiliyorum. Belki, bir Tiirk arkadasim benden daha beter sorunlar yasiyor talepkar olamadigi igin.
Bunun kimlikle alakas1 oldugunu diisiinmiiyorum.”

260 Sy anda geldigimiz noktada benim en giivendigim saglik. Ayrimcilik yapilmiyor. Kim olursa
olsun herkese esit mesafede, ¢ok da giizel hizmet vermiyor. Su anki, gecmisteki hiikiimetin de yaptig1
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As well as state institutions, local institutions such as municipalities, district
governorates and other ones are also seen as untrustworthy. Especially municipalities
are seen as institutions that function and provide services according to people’s

political behaviors:

Everything has now been politicized. We see the municipalities doesn’t these famous give social
aid to people who are not politically on their side. My neighbor doesn’t receive any, for
example. Because my neighbor is a modern person but he has two kids who go to high school
and college and they don’t receive a penny. He is extremely poor. But when he applies to the
municipality or social cooperation office, he comes back without any aid or payment, without
any support. He lives off of his relatives’ aids and he earns a livelihood by working below
minimum wage despite being ill. | see that. He is at next door. How can we trust municipalities
and all now? If you do not have a strong reference, you can’t even receive social aid from them.
You need to have a strong reference.?

Another issue that comes to the forefront is the disfunctionality of complaint
mechanisms when people using these public services face problems. Because people
do not trust institutions, they are unaware of the application methods to report their
complaints. Other than one male informant stressing that he uses the Prime Ministry
Communications Center (BIMER), informants declare that they use individual
methods, such as talking with other staff and executives to solve their problems.
Informants do not find the public and local services they use successful and
encounter negative behaviors when they request services. However, as understood
from the expressions of informants, these problems arise from laziness and the
unsystematic structure of public and local services. In other words, these problems
impact people regardless of their ethnic belonging.

To sum up, informants do not individually have strong affiliations with any kind of
political or institutional organizations. They have expectations from political parties
such as equality, justice, transparency, honesty, and economic welfare. Even if most
of them did not support any kind of Kurdish political parties before, they supported

the PDP in the latest election, because they view them as defenders of Kurdish

en biiyiik halkin gordiigii, vatandasin gordiigii en biiyiik nokta bu saglik. Gergekten ben mesela,
vatandasin BAGKUR borcu var tedavi olamiyor. Ama ¢ocuklari, eskiden gocuklarimizi tedavi
ettiremiyorduk, hastanelere giremiyorduk. Simdi ¢ocuklarim 18 yagina kadar bana ugramadan
hastaneye gidebiliyorlar. Ya da ben direk gidip acile tedavi olabiliyorum. Eskiden paranla tedavi ol
yani. Paran yoksa sen higsin. Senet ver yok, ¢ok seyler yasadik. Su an saglik ¢ok giizel.”

261 “vani artik he sey siyasallasmis. Belediyelerin kendilerinden olmayan insanlara bu meshur sosyal
yardimlarini yapmadigini goriiyoruz. Benim komsuma yapmiyorlar mesela.¢ilinkii komsum modern bir
insan ama bes kurus yardim geliri olmayan lise {iniversite egitimi gdren iki tane de ¢ocugu var.tabiri
caizse ekmege muhtag bir insan. Ama belediye ya da sosyal yardimlagmaya gittiginde bes kurus
almadan hi¢ destek ve yardim almadan siirekli eli bos geliyor. Akrabalarinin yardimiyla geginiyor ve
hasta hasta asgari iicretin altinda fiyatlara ¢calisarak gegimlerini sagliyorlar. Bunu gériiyorum. Hemen
kap1 komsum. Belediyelere falan artik nasil giiveniriz. Eger sizin kuvvetli bir referansiniz yoksa
onlardan sosyal yardim dahi alamazsiniz. Kuvvetli bir referansinizin olmasi lazim.”
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identity and rights. Other than health services, as a common pattern, informants do
not trust public and local institutions due to their unsystematic structure.
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CHAPTER YV

CONCLUSION

This study has aimed to examine patterns in the political, social and cultural lives of
CAK and whether these patterns and CAK' ethnic contours have been impacted by
surrounding influences of Turkishness. The purpose of the study necessitates
researching the historical roots of relations between CAK and administrative units, as
well as other groups living in the region, to follow both continuities and distinctions
present in policies and implementations towards the designated region. Furthermore,
experiences, feelings, and opinions about relations with other groups and the state

units in the region play a pivotal role in examining the social cohesion of CAK.

First, it should be admitted that the phenomenon of adaptation of CAK to the region
is not a unique characteristic of Ottoman administration. It occurred during the
Republic as a part of the Kurdish Question and became more of an issue because of
problematics in forming an “unprivileged, classless society” separate from the
distinctive features of social groups depending on their ethnicity. Before getting into
this subject, the significance of the background of the settlement issue should be
stressed to understand the process of how the establishment of the Kurdish
population in the region developed. Research proving a Kurdish presence in CA
extends prior to the 11th century, which makes the presence of CAK a long-standing
phenomenon in the region. There is very little knowledge about the methodology of
the first settlements in the region occurring as a result of wars. However, especially
after the 16th century with the changing structure of the Empire, the matter of forced
migration became the main motivation for Kurdish settlement in the region. As is
explained in-depth in Chapter Ill, the centralization aim of the administration was
reflected in the formation of policies - in this case provisional decrees and special
resolutions - but the Celali Rebellions somehow caused confusion throughout the
Anatolian lands of the Empire for almost two centuries. The systematization of the
settlement policy began in the 19th century through the introduction of new laws.
One of the aims of these laws was to adapt Kurdish nomadic tribes to sedentary life
for social and economic reasons. Even if it could not be achieved completely,
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through the establishment of the Republican regime and during the CUP
administration immediately prior, the issue of CAK was affected by the ethnicity
engineering project aimed to homogenize communities by bonding them around
Turkishness and being a Muslim. CA came to the forefront as a place where tribes
from the East were forced to migrate in accordance with the aim of homogenization.
All of these main points are given in detail in previous chapters.

It is not difficult to say that Kurds in CA are different than Kurds living in the East
and Southeast regions - their natural habitat - and those in the West, who migrated to
the region not so long ago. CAK have been living in a place that is not their
homeland for a long while. Consequently, how they develop relationships with other
social groups and units is important to examine as well as whether their ethnic
contours are affected by regional units. These issues are important, but have never
been asked before by scholars in a broad manner. In accordance with this purpose,
field work as a part of this study is formed on the classification of Paul Bernard’s
measuring cohesion in social, cultural, and political aspects under three dimensions
named as recognition/rejection, belonging/isolation, and legitimacy/illegitimacy. In
terms of the dimension of recognition/rejection, existing social relations,
experiences, and feelings were examined regarding CAK’ creation of an environment
depending on tolerance and respect for diversity. In very general terms, explanations
of informants as a part of this study show that relations of social groups are not close
enough to create broader cultural concordance and establish unproblematic social
connections between CAK and other social groups. After they migrated to urban
areas from rural areas mostly due to educational and economic needs, they could not
maintain their relations with their relatives as well as they previously had when
living in a rural environment. As another related problem occuring at that point, they
also suffered from not being able to get in contact with people in their new living
areas. This problem, which makes familiarizing with other people difficult, arose
from differences in their language and life styles. The situation of informants within
the age group of 30-60 exemplifies how, as Kurdish people, their limited Turkish
knowledge alienated them and their families from other social groups. Because of
this, they could not explain themselves in daily life experiences and they were
exposed to misunderstandings. Especially informants who migrated to urban areas

during their childhood had to face the difficulties of being different in their
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educational life as well as amongst their families. It should be noted that, according
to explanations of informants, an adaptation problem preventing social cohesion
from the perspective of CAK was less felt in neighborhoods consisting of Kurds
rather than other ethnic groups. Ghettoization in particular areas of urban settlements
IS pretty common both in cities and districts, because as some informants stated, they
feel secure and more confident amongst other Kurds rather than Turks and other

groups.

It is obvious that CAK were exposed to two-sided discrimination: while the first
aspect was the categorical discrimination arising from widespread prejudices about
Kurds, the second one arose from their physical aspects, such as appearance, speech
and way of dressing. In the case of suffering from discriminatory behaviors, CAK
within the age group of 30-60 had harsher experiences than informants within the age
group of 18-30. As a result of these discriminatory behaviors, all informants were

unable to develop proper social relations in their lives.

It is important to mention the issue of social relations at the present time to
understand the existing atmosphere about interrelations and whether there has been
an improvement or lapse over time. In many aspects, interactions between CAK and
other groups are going well on the grounds of mutual respect and solidarity.
Especially in the case of female informants, they admit developing sincere relations
with their neighbors belonging to other ethnic groups. However, as it is understood
from explanations and examples, after they are adopted into an urban life-style,
exposure to discrimination due to their physical aspects no longer occurred. In other
words, they are not subject to discrimination arising from their own actions.
However, a categorical discrimination towards Kurds depending on prejudices and
misperceptions is still in use and apparent for almost all male and female informants.
That is why some informants prefer to make their Kurdish identities invisible in
public spaces. Even if their Kurdishness is known, a negative perception towards
Kurds is verbalized by non-Kurds around them by stressing some excuses such as
“Kurds have good ones among them, too” or externalizing Kurds from their life by

even “dehumanizing” them, as one informant says.

Despite all of these negative aspects in social relations, inter-ethnic marriages and

cooperation in business life are positive elements contributing to the development of
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building relationships on the basis of mutual respect. In these cases, approximately
all informants have positive thoughts and experiences. In the case of inter-ethnic
marriages, some informants within the age group of 30-60 express that in contrast
with themselves, their parents and other elder family members are more distant from
accepting inter-ethnic marriages. Frankly, younger generations are more used to the
reality of this subject than older ones.

The dimension of belonging/isolation deals with shared values and a sense of identity
between different social groups and individuals and whether they engage them and
make them feel safe in relations. Protection of ethnic contours as well as developing
shared values is the key point in this dimension. Looking at the issue of how CAK
define themselves, it is obvious that informants feel the effects of both Kurdishness
and Turkishness on their personalities. It is exemplified in definitions of informants
indicating that they are ‘in-between’ Turkishness and Kurdishness. While
Kurdishness has a stronger influence on their identity, Turkishness is also effective in
that case. When discrimination towards CAK is considered with informants’ feelings
indicating that they are still in a position of being excluded in social relations, the
effects of Turkishness on their identity can be seen as a paradox. Nevertheless, it
should be taken into consideration that they have been exposed to elements of
Turkishness from the beginning of their childhood. When this is taken together with
the fact that CAK live in a sphere under the strong effects of Turkish identity, their
remaining between Turkishness and Kurdishness is quite understandable. Obviously,
the most prominent factor they feel is the effect of Turkishness on language. As a
result of increasing levels of education among young people, knowledge of Kurdish
has significantly decreased even to the point of functioning more as a second
language rather than a native one. This situation has severed all ties between
generations by causing younger people and their elders to no longer understand each
other. Moreover, informants within the age group of 30-60 tell that even if their
native language was Kurdish when they were a child, because they “learned Turkish
by killing Kurdish,” as one male informant stresses, they are now more fluent in
Turkish than in Kurdish. Except one female informant within the age group of 18-30,
there is no other young person who can speak Kurdish properly. One of the reasons
for this harsh forgetting is dependent upon the interiorized domination for speaking

proper Turkish among the parents of informants, which arises from the problematical
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politics of the state towards making diverse ethnicities and their elements invisible in
public spaces. It is seen in the explanations of some informants that they still view
speaking Turkish in a proper way, without an accent, as a more important issue than
learning Kurdish. At this juncture, it should be remembered that after Kurdish started
to be offered as an elective course in 2012, no course was opened in the region due to
a lack of demand.

While some elements belonging to the Kurdishness of CAK are under the effects of
Turkishness, informants still attach an importance to maintaining their Kurdish
ethnicity. It is clear in the interviews that informants define Kurdishness with
positive adjectives and themselves feel close to their identity. Additionally, they feel
they belong to Turkey as equally as Turks and other groups. In light of this
information, it can be said that while CAK have developed a sense of “loyalty” to the
country, they have not been able to protect some elements of their ethnic contours,
above all their native language. The one issue that comes into prominence at this
point is that informants complain about associations of Kurdish ethnicity with armed
conflict, precisely the PKK. Even more politicized informants do not want to be
identified with it. At this point, it has to be said that informants were not asked any
questions related directly to the PKK. The first reason arises from the sensitive
characteristics of the period of field research. However, it should also be added that
there are a few examples of PKK support from the region. According to related data,
of 8,011 deceased PKK militants between 1984-2012, 77 militants were registered in
the Central Anatolian provinces.?%? These provinces and numbers of militants are 36
from Konya(Kulu and Cihanbeyli), 21 from Ankara, and 20 from Aksaray, Corum,
Eskisehir, Karaman, Kayseri, Kirsehir and Yozgat. These results also show that even
if there are common complaints about the organization, there was also small-scale

active support for it.

The third dimension named legitimacy/illegitimacy refers to relations with public
and local institutions and whether they provide satisfaction and a sense of trust that
each group has an equal right to use them. As a result of first domain questioning

whether informants have organizational commitment to any political parties, unions,

262 T would like to thank Dr. Giines Murat Tezciir from the University of Central Florida for providing

details of his research to me. For more information about the research please see: Gunes Murat
Tezclir, “Ordinary People, Extraordinary Risks: Participation in an Ethnic Rebellion,” American
Political Science Review, (Accepted for publication on July 17, 2015).
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non-governmental institutions, and foundations, it is understood that except for three
informants, those interviewed do not want to be involved in these kinds of structures.
Even if they do not prefer it, all informants are aware of their political rights and vote
in general and local elections. Their expectations from political parties, such as
equality, justice, transparency, honesty and economic welfare come into prominence.
CAK have more pragmatic expectations in local elections, contrary to general
elections, in which their voting behavior is shaped by ideological closeness. Even if
almost all informants are using their right to vote, it is obvious that they do not trust

political parties as a common pattern.

As a rising phenomenon in Turkish politics, the PDP attracts the attention of
informants. The PDP’s entrance into the Assembly as a party with 80 representatives
makes them feel like they are more represented now. As a significant majority of
informants, eleven respondents tell that they feel closer to the PDP nowadays, even if
eight of them used to feel close to other parties. The party is seen as representing all
oppressed and suffering people in Turkey. Additionally, the existence of Kurdish
deputies with their Kurdish identities in parliament is another important motivation
for informants to support the PDP. According to their explanations, it is obvious that
informants feel distance from the NMP, mostly because of its perspective about
Kurds and the Kurdish Question. It is seen as a party based on Kurdophobia. Thus,
informants supporting the PDP see this party as a defender of Kurds against the
NMP. However, it should be said that sympathising with Kurdish political parties
and individual candidates had not been a common behaviour in the region until
recently. While examining results of previous general elections, support towards
Kurdish political parties in Cihanbeyli and Kulu can be easily recognized. By the
1995 General Elections, these parties received approximately 20% of votes in these
cities. When it comes to Haymana, the results change according to existence of the
parties or individual candidates. Individual Kurdish candidates could not get more
than 2% of the votes, while Kurdish parties received approximately 6% of the votes
from the second half of the 1990s to the beginning of the 2000s. In Polatl, different
from previous examples, Kurdish political parties could not get significant support

and gained approximately less than 2% of votes.

When it comes to the issue of sense of trust towards public and local institutions, it is

obvious that informants are not satisfied with any kind of public or local institutions
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other than health institutions. In other words, neither political nor public and local
institutions are providing sufficient service or trust. Informants stress that they
cannot benefit from public and local institutions as they would like due to the
unsystematic structure that dominates these institutions. They seem to have more
confidence in health services, even if it also has many problems. Municipalities,
district governorates and other local services are also criticized for providing services
according to the political position of the demander. It also should be said that even if
people are complaining about public and local services, other than one male
informant, informants do not know how to make an official complaint. To sum up, it
is obvious that they are not satisfied with services, but it is not because they are
exposed to discrimination; instead, the cause of the situation is related to the

unsystematic structure of public and local services.

Regarding a policy suggestion for providing cohesion between Kurds and other
groups, it is obvious that negative perceptions and prejudices about Kurds should be
removed from people’s minds to pave the way for healthy communication. Before
anything else, a new constitution based on equality of each and every ethnic and
religious group in Turkey and the right of mutual respect should be established. It is
obvious that there are common prejudices towards different ethnic and religious
groups in Turkey, such as Armenians, Greeks, Alewis, etc. Thus, implementation of
cohesion among these groups requires a new constitution providing an atmosphere
suitable for it. In other words, it should be seen that cohesion is not just a problem for
CAK; it is a deep-rooted problem that has to be solved. In addition to a constitutional
guarantee for this issue, politicians and governors also have to take an important step
towards changing people’s attitudes about different ethnic groups. One of the reasons
for misperceptions about Kurds arises from the negative discourses of politicians and
their impact on the masses. Even if changing perception is a quite difficult and long-

term process, it should be immediately applied.

As aforementioned, cohesion is a two-way process in which each individual or group
should protect their own aspects. In the case of CAK, it is obvious that younger
people are faced with the danger of not knowing the Kurdish language, which used to
be the native language of their elders. As a first policy recommendation in this
subject, the Kurdish language should be promoted as an elective course for Kurdish

children in schools. As the German philosopher Heidegger says, “Language is the
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house of being.” Because it is the most important aspect of identity, the protection of
different languages should be taken under legal assurance. Moreover, private
Kurdish language courses should also be supported by governmental incentives to
become more widespread. Bearing in mind that states should be respectful of

diversity, it is an obligation more than a necessity.

As a final word, it is clear that there is a huge gap in studies related to CAK and their
social, cultural, and political situation. There should be further research conducted
regarding these people who have been so often ignored. It is expected that this study

will provide a good start for emerging and future academic works on CAK.
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QUESTIONNAIRE

SORULAR

Kisisel Bilgiler

Cinsiyet

Dogum tarihi (Yas)

Dogum yeri

Egitim durumu

Meslegi/su anda yaptigi is

Medeni hali

Hane halki sayis1 (Hane halkindakilerin egitimi, meslegi, yasi)
Goc(Kirsal-Kentsel Yasam)

Koyde yasama deneyiminiz oldu mu? Ne kadar siire yasadiniz?

(Kdyden gdcenlere) Kéyden kente go¢ etmenizin sebepleri nelerdi? Kéyde
kimliginizi daha iyi koruyabiliyor muydunuz?( (adet, diiglinler, eglenceler, cenazeler
vb. agisindan) Koyliniizi siklikla ziyaret eder misiniz?

Koyden kente goctiikten sonra kiiltiirel, ekonomik, politik ve sosyal acidan uyum
problemleri yasadiniz mi1?

Kdyden kente goctiikten sonra yagamaya bagladiginiz yerde agirlikli olarak
komsulariniz kimlerden(etnik ag¢idan) olusuyordu? Onlarla iligkilerinizde sorun
yasadiniz mi1?

Sehir hayatin1 m1 yoksa kdy hayatini mi tercih edersiniz? Neden?

(Kentte yasiyorsa) Yasadiginiz kentte kendinizi evinizde hissediyor musunuz?
Kendinizi misafir, yabanci gibi hissettiginiz zamanlar/mekanlar/durumlar oldu mu?

Baska kentlerde/bolgelerde akrabalariniz var m1? Nerede? Ne sebeple gittiler?

Asiret kiiltiirine dair ne biliyorsunuz? Bu kiiltiirii siirdiirdiigliniiz noktalar var m1?
Ailenizde bununla alakali anlatilar var m1?

Kimlik
Kendinizi etnik agidan nasil tanimlarsiniz?
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Sizin i¢in Kiirt olmak ne anlama geliyor? Kiirtleri digerlerinden farkli kilan nedir?
Aileniz / Blylikanne-babaniz kendilerini nasil tanimlar/d1?

Kendinizi / ailenizin kendisini bu sekilde tanimlamasinda nelerin etkili oldugunu
diistiniiyorsunuz? [Nereli oldugu, Dogdugu/yasadigi yer, egitim siireci, komsuluk
iliskileri, askerlik, gé¢ deneyimi, karsilasilan ayrimcilik deneyimi, siyasi/ideolojik
tutum ve fikirleri vb.]

Aidiyet hissettiginiz toplulugu [..] tanimak isteyen birine 6ncelikli olarak nelerden
bahsedersiniz?

Tirklerle benzediginiz ve benzemediginiz 6zellikler nelerdir?

Tirkiye’de kendinizi ev sahibi olarak goriiyor musunuz? Azinhik olarak mi
hissediyorsunuz?

Kiirtlerle bir araya geldiginizde kendinizi daha rahat mi hissedersiniz? Bu hissinizin
sebebi nedir? (Ailenizle, akrabalarinizla, bolgede yasayan diger Kiirtlerle iletisimde
bulunma sikl181?)

Cocuklarmiza Kiirtge isim koydunuz mu/koymayi diisiiniir miisiiniiz?

(Evet ise) Cocuklariniza Kiirtge isim koyarken/koymay1 diistintirken ilerde sikinti
yasayacagini diisiiniip tedirgin oldunuz mu/olur musunuz? Resmi islemler sirasinda
cocugunuza koyacaginiz isim sebebiyle bir sikint1 yasadiniz mi1/yasayacaginizi
diistiniiyor musunuz? Sizin haricinizde ¢evrenizde bu konuda sikint1 yasayan birini
gordindz ya da duydunuz mu?

Yaninizda birini ¢alistirirken o kisinin sizinle etnik mensubiyetine dikkat eder
misiniz? (Evet ise: Kiirt kokenli birisini bagka bir etnik aidiyeti olan biri karsisinda
tercih etmenizin sebepleri nelerdir?)

Yeni bir yere taginirken komsularinizin Kiirt olup olmadigina dikkat eder misiniz?
Anadil

Giinliik hayatinizda hangi dilde kendinizi daha rahat ifade ediyorsunuz? Kendinizi
daha rahat ifade ettiginiz dilin haricindeki dili(Tiirk¢e/Kiirtce/diger) daha ¢ok hangi
alanlarda(aile i¢i/akrabalar/arkadaslar/isyeri/okul vs.) kullaniyorsunuz?

Cocuklugunuzda aile i¢inde hangi dil/diller kullanilirdi? Akrabalar arasinda, biiyiik
anne-biiytik babalarla Tiirk¢e disinda baska bir dil konusan biiyiikleriniz var miydi?
Hangi dil/ler?

Bu dil/diller size aktarildi m1? Siz anadilinizi ¢ocuklariniza 6gretiyor musunuz/
O0gretmeyi planliyor musunuz?

Siz ya da aile yeleriniz bu Kurtge kullandiginiz i¢in herhangi bir sorun yasadi m1?
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Ailenizde ya da gevrenizde Turkge bilmeyen bir birey oldu mu? Varsa o bireyin
yasadig1 sikintilara sahit oldunuz ya da isittiniz mi?

Is hayatinda, okulda, sokakta, markette vs. Kiirtge konusmaktan ¢ekinir misiniz?
Kiirtce konustugunuz igin higbir tepkiyle karsilastiniz mi? Is hayatinda Kiirt
oldugunuzun bilinmesinden tedirgin oldugunuz durumlar oldu mu?

Kiirt¢enin okullarda anadil olarak 6gretilmesi hususunda ne diisiiniirsiiniiz? Destekler
misiniz yoksa kars1 mi1 ¢ikarsiniz? Sebepleriniz nelerdir?

Kiirt¢e radyo, TV, gazete takip eder misiniz? Ediyorsaniz bunlar hangileridir?
Sosyal Yasam

Yasadigimiz yerdeki Kiirt olmayan kesimlerle iliskileriniz nasildir? (benzerlikler,
farkliliklar, hoslanilan, sevilmeyen durumlar)

Komsularmiz arasinda kimliginizi rahatca ifade edebiliyor musunuz? Bu konuda,
ayrimcilik olarak diisiiniilebilecek tavir/séz/davranisla karsilagiyor musunuz?
Gegmiste de boyle miydi?

Bolgedeki Kiirtlerle iliskileri: diigiin, cenaze, eglence vb. aliskanliklar1 devam
ettirebiliyor musunuz, bu noktada ihtiyaglariniz nelerdir, bir araya gelebileceginiz
etkinlikler dlizenleyebiliyor musunuz?

Akrabalik baglariniz 6nemli midir? Ne siklikla bir araya gelirsiniz? Bir araya
geldiginizde Kiirtce konusur musunuz?

(Bekar birisine) Evlenmek istediginizde esinizin Kiirt olmamasi sizi rahatsiz eder
mi? Kiirt olmayan birisiyle evlilik hakkina ne diisiiniirsiiniiz? Aileniz ve ¢evreniz
sizce boyle bir durumda nasil tavir alir?

Cocugunuz Kiirt olmayan birisiyle evlenmek istese ne tepki verirsiniz?

Aile tiyeleriniz, akrabalariniz ve ¢evrenizdeki insanlarla Kiirtlerin sosyal-siyasal
durumu hakkinda tartigmalar yapiyor musunuz?

Ayrimcihik
Kamuda is bagvurusunda siz ya da bir yakininiz ayrimciliga ugradi m1?

(Etnik kokeninizden dolay1 ayrimciliga ugradiysa) Ayrimciliga ugradigimizda
herhangi bir tepki gosterir misiniz? Evet ise, nasil gosterirsiniz?

Kiirtlere yonelik ayrimcilik uygulandigina dair bir haber duydugunuzda(TV, gazete,
radyo, internet) ne tepki verirsiniz? (korku, aci, huzursuzluk vb.)

Is hayatinda, sosyal hayatta ya da komsularinizla yasadigmiz yerde Kiirt oldugunuzu
sakladiginiz durumlar oldu mu?
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Tiirkiye’de yasayan Kiirtlerin ekonomik agidan daha dezavantajli oldugunu
diistiniiyor musunuz? Sizce bunun sebepleri ne olabilir?

Siyasal

Herhangi bir STK ’ya, sendikaya, vakfa ya da siyasi partiye iiyeliginiz var m1? Uye
olup olmamada tereddiit yasadiniz mi1?

Genel/yerel se¢cimlerde oy kullanir misiniz? Oy kullanirken beklentiniz nedir?
Oy kullanirken adayin 6zelliklerine mi, partiye mi oy verirsiniz?
Mecliste temsil edildiginizi diistiniiyor musunuz? (birey/grup olarak)

Sizi/ aidiyet hissettiginiz grubu/toplumu temsil edecek bir lidere ya da partiye ihtiyag¢
duyuyor musunuz; boyle bir lider/partiden ne beklersiniz?

Yerel ve ulusal diizeyde politika yapan Kiirt siyasal partileri hakkinda bilgileriniz
nedir?( Faaliyetlerini biliyor mu, ne diisiiniiyor, desteklemeyi ve faaliyetleri iginde
yer almay1 diisiiniir mii?)

Kurumsal

Tiirkiye’de hangi devlet kurum(larin)a en ¢ok /en az giiveniyorsunuz: hukuk, meclis,
ordu, hikimet, emniyet?

Yerel diizeyde hizmet aldiginiz kurumlardan hangisine en ¢ok/en az gliveniyorsunuz:
egitim kurumlari, saglik kurumlari, belediyeler?

Kamu hizmetlerinden yeterince faydalanabiliyor musunuz? Kurumlarla iligki diizeyi
nedir? Diger kurumlarla iliskiler (Biiyiiksehir ve ilge belediyeleri, muhtarlik, SYDV,
kaymakamlik, polis, asker; bunlardan herhangi birisiyle bugiine kadar hig iliksi
kuruldu mu, bu iliskide karsilasilan sorunlar, iliski kurma bi¢imine dair bir 6rnek
veya bir ani, ayrimci uygulamalarla karsilagildi m1?)

Devlet kurumlariyla, politikalariyla iligkili bir sorun yasadiginizda, sorunu ¢6zmek
i¢in nasil bir yol izliyorsunuz? (kabullenme ve itiraz etmeme; ailenin, akrabalarin
destegi; mahkemeye bagvurma; jandarma/polis/kolluk kuvvetlerine bagvurma; bir
siyasi partiye bagvurma; belediyeye basvurma; dernek, sivil toplum o6rgiitii, cami’ye
basvurma)

[erkekler i¢in] Askerlik yaparken kimliginizden dolay: farkli muamele gordiiniiz
mil/ayrimciliga ugradiniz mi?
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