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Abstract

Nationalist Discourses in Turkey from a Psychoanalytical Perspective

Harika Yticel

This study aimed to explore the psychic characteristics and the dynamics of
the nationalist discourses and to analyze the Turkish nationalist discourses
through certain psychoanalytic conceptualizations. For this aim, the official
texts of fifteen political parties, a press statement of one governmental
organization, the founding texts of five non-governmental organizations and
one political journal, and two national organizing texts were analyzed using
discourse analysis method. The main arguments which were confirmed in
the Turkish cases were as follows: Nationalist discourses gain ground in
regressive group processes which are generally triggered by new socio-
political circumstances. These discourses frequently use primitive defenses,
I.e. splitting, projection, projective identification, idealization, and
devaluation. Due to excessive use of primitive defenses, the thinking
process is impaired and reality can be distorted. In these discourses, the
collective superego is harsher and the collective ego ideal is high, rigid, and
less realistic. As the essentialist nationalist emphasis increases, these
tendencies become more visible. It was concluded that it is important to take
these powerful psychic dynamics into account in a long-term struggle for

overcoming nationalism.



Ozet

Psikanalitik Bir Perspektiften Tiirkiye’de Milliyet¢i Soylemler

Harika Yticel

Bu c¢aligmanin amaci, milliyet¢i sOylemlerin psisik 6zelliklerini ve
dinamiklerini arastirmak ve belli psikanalitik kavramsallastirmalar
araciligiyla Tiirk milliyet¢i sdylemlerini analiz etmektir. Bu amagla, on bes
politik partinin resmi metni, bir devlet kurulusunun basin agiklamasi, bes
sivil toplum kurulusunun ve bir politik derginin kurucu metni ve iki milli
orgiitleyici metin sdylem analizine tabi tutulmustur. Tirk milliyetgi
olgularinin analizinde dogrulandig: iizere temel iddialar sunlardir: Milliyetei
soylemler, genellikle yeni sosyo-politik durumlar tarafindan tetiklenen
gerilemeci grup siireclerinde glic kazanmaktadir. Bu sdylemlerde siklikla
ilkel savunma diizenekleri kullanilmaktadir; bunlar bolme, yansitma,
yansitmal1 dzdeslesme, yiicelestirme ve degersizlestirmedir. Ilkel savunma
diizeneklerinin asir1 kullanimi nedeniyle, diistinme siirecleri bozulmakta ve
gerceklik carpitilabilmektedir. Bu sdylemlerde daha kati bir kolektif iistbene
rastlanmakta, kolektif ben idealinin de yiiksek, kat1 ve daha az gercekei
oldugu goriilmektedir. Milliyet¢i sdylemlerin 6zcii vurgusu arttik¢a bu
egilimler daha goriiniir hale gelmektedir. Sonug olarak, milliyetciligin
iistesinden gelmek i¢in yiirtitiilecek uzun dénemli bir miicadelenin bu giiglii

psisik dinamikleri g6z oniline almasinin 6nemli oldugu vurgulanmaistir.
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1. Introduction

Subject Matter of the Study

The phenomenon of nationalism has been conceptualized and
explained by different disciplines in the 20" century. It is accepted that
nationalism is mainly a modern concept which refers to an organizing
ideology of nation-states. It is definitely not a simple phenomenon and also
it cannot be said that there is a single nationalism. It has different meanings
in different geographies and different contexts. Social theorists approach
this issue in order to understand its formation, manifestations and functions
within the social processes. Social psychologists are interested in
nationalism especially in relation to the concept of social identity. However,
it is not frequently examined in terms of psychic processes which are both
conscious and unconscious.

Nationalism is generally described according to either the principle
of citizenship and territoriality or of ethnicity and culture. Turkish
nationalism that is the organizing ideology of the Republic of Turkey, is
predominantly based on cultural identity, i.e., all people living in Turkey
and sharing the “same” culture are accepted as Turkish. Nationalism is still
the central part of the dominant political culture of Turkey. Moreover, in
recent decades, it seems that Turkish nationalism has been climbing and
becoming widespread. Although there are different nationalist discourses in
Turkey, these various discourses can be integrated to the dominant political

culture. In parallel with the rise of nationalism, there have been many efforts



to understand the characteristics of Turkish nationalism. This dynamic
phenomenon can also be examined in the light of psychoanalytic theory.

Although, the primary object of psychoanalysis is the psyche and
psychoanalysis is mainly a theory which explains psychic life of the
individual, as can be traced in Freud’s work as well, the theory is used to
understand the communities and to explain societal life and its dynamics.
The community is not only understood in terms of its role on the psychic
life of the individual, but also in terms of social constructs and processes.
From the beginning of the foundation of psychoanalysis, social phenomena
and group dynamics have largely been investigated. The idea that
psychoanalytic theory can make an important contribution to explaining the
social life as well as the psychic life has been increasingly accepted by
many theorists. In practice, analysis of small and large groups has
contributed to this effort.

It is accepted that just as social and cultural discourses construct the
psyche, psychic structures and processes create the sociality. Freud (1930)
noted that process of civilization and psychic development follows a similar
path. When the social phenomena are handled without taking into
consideration the psychic processes which have conscious and unconscious
dynamics, the outcome is an incomplete conception of the problem.

Without social, economic and political analysis, it would be

impossible to understand the context and effects of phenomena such

as these; but without the addition of an investigation of subjectivity
and the unconscious, the social explanations fail to give an account

of what drives people on, when no objective, rational interests are
perceivable. (Frosh, 2001, p.63).



It can be said that social identity or collective identity takes place at
the intersection of social and psychic life. In other words, social identities
are derived from both the psychic and social life. Today, national identities
which constitute an important part of the collective identity and the
nationalist discourses which shape that identity can be examined in this
context. Frosh argues that rigid self-defining of whole communities in
terms of ‘nationality’ is a powerful organizing principle for people’s lives
(Frosh, 2001).

In the light of these arguments, this study aims : 1) to examine the
concept of nationalism in the light of psychoanalytic theory; and 2) to
explore the psychic characteristics of the nationalist discourses and the
psychic dynamics which have a role in forming and strengthening of these
nationalist discourses. In the psychoanalytical literature, there are just a few
studies dealing with the issue of nationalism directly and comprehensively.
In the current study, first, psychoanalytic conceptualizations which have
been developed in order to understand individuals, groups, and communities
are discussed for the purpose of explaining nationalism and nationalist
discourses. In the second step, different nationalist discourses in Turkey are
analyzed in the light of those conceptualizations.

It can be argued that dominant nationalist discourses tend to shape
the collective identities in the large groups, but also those discourses are
formed within specific group dynamics. In other words, the groups are both
subjected to and subjects who generate the nationalist discourses. Thus,

different nationalist discourses being produced at the macro level tend to be



regenerated at the micro levels of the society. In this context, Butler’s view
(2005a) that the subject is neither determined entirely by the power nor the
subject itself entirely determines the power is very meaningful.

The effort to explore the psychic characteristics of nationalist
discourses also sheds light on the psychic processes operating in large
groups which describe themselves as nationalists and/or display nationalist
characteristics and attitudes. In other words, psychic dynamics in the groups
in which nationalist discourses emerge are explored. As Balibar emphasizes,
racism and nationalism are not simply an attitude of the individuals, but are
a social relationship (Balibar, 2000a). It is important to note at this point that
the groups are not assumed to be homogeneous constructs. Similarly, all
members in a group are not thought to share these attitudes to the same
extent. This study does not focus on group characteristics which are usually
conceived as static, but on group dynamics or group processes.

While approaching to this phenomenon from a psycho-political
perspective, the importance of current context cannot be omitted. In the
analysis of nationalist discourses in Turkey, social and political context is
taken into consideration. Furthermore, the role of various triggering factors
at the social and political levels on the formation of nationalist discourses is
considered. The study also aims to look at the question as to how these
socio-political factors activate the various psychic dynamics which operate

in nationalist discourses.



Questions

The nationalism as an attitude or a tendency of a group which is
shaped by specific group dynamics and as a manifestation of a collective
identity will be explored in the light of the following questions:

1. Which group processes facilitate the emergence of nationalist
discourses?

2. Can the nationalist attitudes be explained in the context of
narcissism and the collective ego ideal?

3. Can the nationalist attitudes of the groups be understood in terms of
the collective defense mechanisms such as splitting, idealization,
devaluation, projection and projective identification?

4. Can the nationalist attitudes be understood in terms of rigid
collective superego?

It should be noted that these questions are inherently connected with
each other, and these connections will also be highlighted wherever

appropriate.



2. Theoretical framework

2.1. Definitions and Explanations of Nationalism

2.1.1. The Concept of Nationalism

Nationalism has been defined and explained by many authors.
According to the primordialist approach which is represented by Antony D.
Smith, nation and nationalism as a reality have pre-modern roots although
they are differently formed in modern world. This approach argues that
nationalism should be understood as a product of natural ethnic belongings
(Smith, 1989/2001; 1991).

From the modernist viewpoint, it is commonly accepted that
nationalism is rooted in modernity and the nation-states of the modern era.
In line with this explanation, Gellner thinks that nationalism is a product of
certain social and historical conditions. Although nationalism is perceived
as a universal, everlasting and self-evidently valid principle, it is neither
universal nor necessary (Gellner, 1997a). Benedict Anderson sees the nation
as an imagined political community which is not based on actual interaction.
It is imagined as both inherently limited and sovereign. The members of a
nation do not know most of their fellow-members; instead they have an
image of their communion in their mind. According to him, nationalism is
the result of the development of capitalism and modernism. It is understood
in relation to large cultural systems (Anderson, 1991).

Gellner defines nationalism based on a cultural element. According

to him, “nationalism is a political principle which maintains that similarity



of culture is the basic social bond” (Gellner, 1997a, p. 3). A state should be
composed of people who have the same culture. In other words, the
essential component of being a member of a nation is sharing of the same
culture. For extreme versions of nationalism, this is the necessary and the
sufficient condition of legitimate membership (Gellner, 1997a). Nations
tend to be idealized by asserting that it consists of a high and homogeneous
culture. In Gellner’s view, nations are prone to sacralization in the modern
world, nation-state epoch. Members of a nation are expected to be loyal to
the political unit consisting of this shared culture; however memberships of
a nation as a political unit may sometimes be sacralized and takes a
dangerous form (Gellner, 1997b).

It is commonly accepted that nationalism is constructed and
reconstructed according to historical dynamics; therefore it consists of
different constructions in each of historical geography. Sometimes bottom-
up dynamics can be strongly marked; sometimes top-down dynamics are
dominant. However, while nationalism generally reflects the dominant
ideology, it is at the same time fostered by cultural and historical bonds,
shared codes and myths within the community. Within this frame, among
many different types of nationalisms, it is commonly accepted that there are
basically two models of nationalism. The first is based on the citizenship
and territoriality (political nation/the French model), the second is based on
blood, ethnicity and culture bonds (cultural nation/the German model)
(Kentel, Ahiska, and Geng, 2007). It can be argued that the latter is closer to

racism because it emphasizes blood and ethnicity.



David Brown (2000) summarizes the models of contemporary
nationalisms conceptualized in different ways. According to Brown,
nationalism is accepted as an embedded loyalty of individual identity to the
organic community or as a political resource being used to mobilize
individuals for the rational pursuits of common interest or as an ideology
appealing to confused individuals who seek simple formulas to understand
complex situations. According to these conceptualizations, nationalism may
be seen as an instinct, an interest, or an ideology. When it is associated with
an instinct, nation is depicted as based upon natural, organic community
which defines the identity of its members who feel an innate and
emotionally powerful attachment to it. According to this view, the members
have collective memories and there are certain myths of common ancestry.
The interest implies the resources employed by groups of individuals for the
pursuit of their common interest. The constructivist approach sees
nationalism as an ideology. It suggests that national identity is constructed
on the basis of institutional or ideological frameworks which offer simple
and indeed simplistic formulas of identity and diagnosis of contemporary
problems because otherwise individuals feel confused or insecure.

Nationalism is seen as a modern ideology which organizes the
nation-states. In this frame, the nationalism consists of a series of discourses
at the macro level. Because nation-states intend to create a homogenous
nation based on citizenship, ethnicity or “shared” cultural history, they
describe the nation and demand their citizens to accept this description.

National symbols are produced according to this description. This effort can



be seen as the strategy of nationalism at the macro level. This ideology tries
to create a desired collective identity. Construction of the collective identity
is based on the discourses of power to a large extent; however, people
(citizens) regenerate these discourses of ideology at the micro levels while
they consume it. Therefore, nationalism cannot remain an official ideology
per se, and also it does not consist of a homogeneous ideology (Kentel,
Ahiska, and Geng, 2007). Here, the concept of popular nationalism can be
introduced. The nationalism as a hegemonic ideology forms the daily life
and relationships of the people and also it presents a viewpoint that enables
people to give meaning to and interpret the world. It is difficult for people to
refuse and challenge this ideology. The ideology of nationalism expects
volunteer obedience from the citizens by using surrounding discourses and
national symbols. Official nationalism is accepted, reproduced at the micro
levels, and continuously goes through certain transformations. In other
words, popular nationalism is a result of the official ideology but at the
same time it has a potential to differentiate itself from official discourses.
There are also different nationalisms which to various extents differ from
official nationalism at the macro levels. It can be accepted that the mass
media is one of the main reproducers of the popular nationalism in the

global world (Ozkirimli, 2002).

2.1.2. Contemporary Nationalism and Racism
Balibar (2000a), states that racism and contemporary nationalism as

a societal relationship are close to each other. It is argued that there is a



reciprocal relationship between these two. Both of them idealize a certain
ethnicity, culture, or nation while devaluing and excluding the others.
Racism is differentiated as an exclusive annihilation and inclusive pressure
or exploitation. Whereas the former aims to purify the society from danger
or contamination that is represented by inferior races, the latter intends to
categorize the society. Here, it is argued that contemporary racism is covert
and symbolic. It is not simply based on biological origin or blood; rather it
is based on cultural origin. According to this point of view, it is possible to
have a cultural homogeneity which is to be protected (Balibar, 2000b).
Balibar uses the concepts of “neo-racism” and “differentialist
racism” (2000b). This is racism without race. What determines this racism is
not biological heredity but cultural differences. This racism does not suggest
explicitly that a group is superior to others but assumes that the cultural
differences cannot be overcome. Differentialist racism is closely related to
xenophobia. It argues that the “mixing of cultures” would be dangerous and
bring intellectual death of humanity. Here, it can be noted that there is a
discussion on the conceptualization of “new racism”. According to Leach
(2005), racism displays historical continuity; therefore it is not appropriate

to use the concept of new racism.

2.1.3. Nationalism According to Social Identity Theory
Social identity theory is commonly used for understanding and
explaining the nationalist attitudes from a social psychological perspective.

National identities are conceptualized as social identities. According to this

10



theory, social identities ensure people to satisfy the need for a sense of
positive self-identity.

According to Dekker, Malova and Hoogendoorn (2003), national
attitudes are classified in terms of their type (positive or negative) and
strength (moderate, very, and extremely positive or negative) of affection.
The positive or negative attitudes refer to whether people like or dislike
their nations. Strength of these attitudes refers to the rigidity of these links.
Nationalism is seen as the most rigid positive attitude to the nation.
Nationalist people tend to keep their nation as pure as possible and they also
desire to establish a separate state for their nation (Dekker, Malova and
Hoogendoorn, 2003). It must be noted that this conceptualization disregards
the context and position of certain ethnic groups in a society.

Positive attitudes toward a nation may also be national liking,
national pride, national preference and national superiority. There is also a
neutral attitude which is the feeling of belonging to one’s own country.
National preference and national superiority are also results of intergroup
comparison and discrimination. Individual’s development of nationalism is
related to highly negative attitudes toward other groups living within the
country or other countries (Dekker, Malova and Hoogendoorn, 2003). This
theory emphasizes the importance of out-group comparisons for people to
achieve extremely positive social identity.

Social identity theory (Tajfel & Turner, 1986) suggests that people
tend to make positive in-group and negative out-group evaluations. To

various extents social identity is based on intergroup differentiation. When

11



intergroup differentiation is applied extremely, people tend to develop out-
group derogation. In this context, nationalism can be seen as essentially
related to out-group derogation. Some authors differentiate between
nationalism and patriotism. Whereas nationalism is related to out-group
evaluation, patriotism refers to a positive relation to one’s own country
independent of out-group derogation. Also, if people formerly have socially
comparative perspective, the link between national identification and the
derogation of foreigners is expected to be stronger (Mummendey, Klink and
Brown, 2001). In intergroup comparison, the people are likely to project
their own “bad” characteristics onto the other group which results in a
negative description of out-group, in persecutory ways. Also, the people
may use devaluation of this out-group in order to idealize themselves.
Nationalist identification is actually an idealization.

An identity does not have a static character. It is a continuous and
dynamic construct. It also refers to a position; people place themselves in a
certain psychic, social, or political position. For instance they define
themselves according to the state of belonging to their nation, ethnicity, and
class. The character and extent of these belongings may also vary according
to specific contexts. According to Hopkins and Murdoch (1999), the identity
is not defined as fixed and constant, but defined relationally and fluctuating

according to comparative contexts.
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2.2. Nationalism from a Psychoanalytical Perspective
2.2.1. ldentity in Psychoanalytic Theory
2.2.1.1. The Concept of Identity

Identity was not the concept of psychoanalytic theory at the
beginning. It was accepted as a psycho-social construct. Freud used the
concept of “inner identity” to describe an individual's link with the unique
values, having been raised in a unique history. Here, Freud emphasized the
unique character of the identity that is special to an individual, not a social
character which is shared by others (Erikson, 1956). Erikson frequently used
the concept of identity in his theory. He also expanded the psychoanalytic
theory for the sake of explaining the social phenomena. In 1956, he
described identity as “a mutual relation in that it connotes both a persistent
sameness within oneself (self-sameness) and a persistent sharing of some
kind of essential character with others” (Erikson, 1956, p. 57). He
emphasized the social aspect of identity and used the term “identity” with a
number of connotations; expressing that “It will appear to refer to a
conscious sense of individual identity; at another to an unconscious striving
for a continuity of personal character; and, finally, as a maintenance of an
inner solidarity with a group's ideals and identity” [Italics not mine]
(Erikson, 1956, p. 57).

Many authors have contributed to the understanding of the sense of
identity. It is stressed that the sense of identity is constructed through the
interaction between three links of integration. These links are spatial,

temporal and social links of integration. Spatial link maintains the cohesion

13



of different parts of the self. The temporal link enables the continuity of
different representations of the self in time and also establishes a sense of
sameness. The third link is the social aspect of identity such that identity is a
resultant of identification with the others (Grinberg and Grinberg, 1974).

Two aspects of the identity have been highlighted by various
authors. The first emphasizes the similarities with oneself, and the other
focuses on the differences between the self and the others. The latter stresses
the importance of comparison and contrast for the constitution of identity.
While the person seeks the feeling of unity by integrating her fragments into
the organization of a whole, she needs to differentiate herself from the
others with her unique features (Grinberg and Grinberg, 1974).

Identity is built and formed starting from infancy as the self relates
to external objects. According to Brody and Mahoney (1964), three
assimilative mechanisms are important for identity formation: introjection,
identification, and incorporation. They are distinguished according to ego
development and ego functioning. Introjection is the first form of this
process where the infant is not aware of objects yet. There are only
pleasure-pain experiences. The infant introjects these experiences. Primitive
relations to objects are formed through introjections. Introjection is essential
for the separation of the self from the outside world. The mechanisms of
introjection and projection form a basis for later identifications.
Identification is a more mature assimilative process where the ego has been
developed and the infant is aware of the objects around her. Here, the

developmental step is the transition from primary to secondary thinking

14



process. Secondary thinking process refers to the capacity of thinking about
one’s own psychic life and of evaluating the psychic experiences in a
complex and multi-dimensional way. It refers to highly complex mental
functioning and it also shows the ego strength of the person. Incorporation is
a regressive reaction to object loss which may appear during developmental
processes. Incorporation is related to the mechanism of denial.

It is expected that the identity formation is mainly based on
identifications although to various extents all these mechanisms continue to
be used by all of us (Brody and Mahoney, 1964). Volkan (1998) stresses
that for identity formation, identifications which include both “good” and
“bad” parts of the self and the other should be integrated. Therefore, the
individual can perceive herself as having both good and bad parts. People
who mainly use introjection and projection have difficulty integrating
“g00d” and “bad” parts of themselves and of the others in which case
nonintegrated good or bad parts of the person may be projected to the
others.

Erikson (1956) suggested that identity does not consist of only
earlier identifications; it is also the result of an additional set of
identifications. The identity is formed especially in adolescence in which all
significant identifications belonging to childhood are altered in order to be
made a coherent whole of them. Actually, identity formation begins when
identification mechanism loses its efficacy. It should be emphasized that
identity formation does not end with adolescence; it is a life-long process

that is mainly unconscious. From the beginning to the end, life is full of
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developmental crises. According to him, identity formation is an
unconscious process but the sense of identity is both unconscious and
preconscious meaning that the person can become aware of it.

According to Erikson (1956), identity and ideology which group
identity is based on, are parts of the same process, providing the necessary
conditions for individual maturation. Here, it is the solidarity aspect of
identity which links common identities. According to him, an ideological
system consists of shared images, ideas, and ideals providing people with a
coherent and overall orientation in space and time especially when this
system simplified. Ideologies add certain meanings to the group ideals but
there is a price for it. He (1956) states that:

All ideologies ask for, as the prize for the promised possession of a

future, uncompromising commitment to some absolute hierarchy

of values and some rigid principle of conduct: be that principle
total obedience to tradition, if the future is the eternalization of
ancestry; total resignation, if the future is to be of another world;
total martial discipline, if the future is to be reserved for some
brand of armed superman; total inner reform, if the future is
perceived as an advance edition of heaven on earth; or (to mention
only one of the ideological ingredients of our time) complete
pragmatic abandon to the processes of production and to human
teamwork, if unceasing production seems to be the thread which

holds present and future together (Erikson, 1956; p. 113).

According to him, the role of superego is likely to dominate the

totalism and exclusiveness of some ideologies. In such cases, identity is

seen as a manifestation of the superego.
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2.2.1.2. Collective Identity

It can be proposed that the mechanisms of introjection, projection,
incorporation, and identification are effective on the formation of collective
identity. People can identify with different groups, such as their ethnic,
national, or political groups and they can adopt these collective identities to
various extents. They may identify with both good and bad parts of their
own groups or introject the good parts of their groups and project the
unwanted parts onto the other groups. The characteristics and dynamics of
collective identity are varied according to which mechanisms are mainly
used.

Volkan (1998) notes that the people identify with their social
groups, ethnicities, nations, etc. The groups have some shared reservoirs
which are accessible to all people in a group. And also, these reservoirs have
a constant character; for example, a nation has a national flag, national
monuments etc. As people emotionally invest their unintegrated good parts
in these reservoirs, they connect to the same reservoir and develop a sense
of we-ness. This sense of we-ness provides people with a sense of security.
Education process in which parents and teachers have an important role
contributes to the formation of group identity. In accordance with the focus
of large group’s identity, the people make an investment in ethnicity,
nationality, religion or some combination of these.

Sometimes people project their unintegrated good parts onto their
group and project their unintegrated bad parts onto the other group. He

states that “The utilization of shared reservoirs from childhood on for the
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bad and unintegrated parts, as well as projections of unacceptable thoughts
and feelings, also helps create an ethnic marker for the recipient group”
(Volkan, 1998, p.96). As one of the many psychoanalysts who study social
phenomena, Falk who examined Arab-Israeli conflict from a psychoanalytic
perspective also stresses that the groups project or externalize their
unacceptable parts onto the other groups while idealizing their own group
(Falk, 2004).

It can be argued that the collective identity has narcissistic
characteristics in groups which generate nationalist discourses. From the
perspective of self psychology, Falk (2004) emphasizes that the group
narcissism which is the dominant characteristic of a group self has an
important role in interethnic conflicts. He sees that for many, the nation is
the part of their extended self; it is especially true for the groups which
dominantly display nationalist attitudes. It can also be called as grandiose
group self that protects the group from the feelings of inferiority, sense of
worthlessness, and helplessness. Pride, which is a manifestation of the
grandiose group self, covers these embarrassing feelings. Generally, this
narcissism has gained strength as a result of a defense against painful
emotional experiences which has created narcissistic injuries in the past,
collective history. In other words, group narcissism strengthens as the
painful experiences are not processed psychically, and the group cannot
mourn its losses.

According to Volkan, individuals are not generally concerned about

their large-group identity as long as the sense of threat against this identity
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does not prevail. Therefore, a sense of threat is created at the socio-political
level in order to strengthen and to activate collective identity. The members
of large-groups are mobilized when faced with a sense of danger (Volkan,

1998).

2.2.1.3. The Organizing Role of Collective Traumas for
Nationalist Discourses

Collective traumas have important effects at social and historical
levels. Regarding severe traumatic events which affect most of the large
group, the link between the psychology of the individual and that of the
group is spontaneously established. Collective trauma refers to the psychic
experience due to a traumatic event which affects a large group or a society.
These include unintended and unplanned incidents such as earthquakes or
accidents; or intended actions perpetrated by people such as wars, ethnic
cleansings, and genocides. The latter is defined as human-made traumas.
The term of collective trauma generally implies the destructive actions
which are intended by a group of people. These kinds of events cause mass
deaths, injuries, migrations, and also serious psychological harms. A threat
of destructive action against the people such as a threat of war may also be
traumatic. These traumatic cases have an important place on collective
memories as well as on survivors’ memories. World Wars, Holocaust,
Vietnam War, genocides in Rwanda and Bosnia, ethnic cleansings in many
countries can be given as an example to some of these kinds of traumatic

events. These events are generally triggered by racism and nationalism
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arrogating that a group of people is superior to the other, and is entitled to
attack other people. The group which attempts these actions not only
stigmatizes the other group as an enemy but also it dehumanizes the other.
Dehumanizing creates serious psychic damages on the victims per se. The
victim is unconsciously affected by the perpetrator’s unconscious fantasy,
and it is most probably transmitted from one generation to the next (Bass,
2003).

Many studies have shown that the collective traumas have important
effects not only on the survivors but also on the collective memories and
unconscious processes in later generations of survivors. The traumatic
stories may be internalized by the children of survivors. The children may
try to transform the tragic memory and repair the broken chain of familial
and cultural history (Adelman, 1995). As Prager notes, because the trauma
is transgenerationally transmitted, the collectivity is deprived of critical
sources of social renewal (Prager, 2003).

Transgenerational effects of trauma vary according to the type and
the severity of trauma, psychological experiences of the survivors, different
coping styles and defense mechanisms used by the survivors, and the
attitudes of the survivors about telling these stories and experiences to the
next generations. It is well known that even when the traumatic experiences
of the survivors are not told to the next generations, unconscious
transmission takes place. The survivors may carry over emotional messages
relating to these events (Apprey, 2003; Rowland-Klein and Dunlop, 2001).

Traumatic experiences are generally encoded in implicit memory that is
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unconscious and non-linguistic. Therefore, it is difficult to verbalize but at
the same time inevitably transmitted in non-linguistic ways (Brenneis,
1996). To various extents, the next generations become aware of prior
generation’s experiences regardless of whether or not the stories are told
overtly (Rowland-Klein and Dunlop, 2001).

The mental representation of the traumatic event is shared by many
people (Volkan, 1998). The traumatic events continue to remain in
collective memory on both conscious and unconscious levels. The groups
may tend to deny their experiences or to identify with these. Actually, denial
and identification processes have similar functions including tolerance of
painful affects and allowance to recover one's self-representation and family
representation (Klein and Kogan, 1986). While sometimes denial, repression
and dissociation defenses are used in social groups which have experienced
traumatic events, sometimes the traumatic experiences are remembered and
told again and again to the next generations. In the collectivity, there may be
a great effort not to forget the trauma. Thus, next generations are identified
with these experiences. These narratives construct the collective memory
and also they have an organizing role on the collective identity
(Kestenbaum, 2003). Dominant political discourses in the society may be
organized based on these memories. These memories may be distorted and
misrepresented due to their overwhelming characteristic and the
transmission process. Historical reality may be distorted, and also fantasy

and reality may be interpenetrated.
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The collective traumas shape the mental representations of all the
members of a group. The group has a common, shared feelings, images,
fantasies, and interpretations of the trauma. The defenses against trauma
such as denial, dissociation and repression are also common on the
collective level as well. These burdensome mental representations may be
difficult to carry and therefore the traumatized self-images are transmitted to
the next generations. Consequently they become part of the group identity
(Volkan, 1998).

Sometimes, the survivors tend to keep distance between themselves
and the event; they try to avoid the effects of the trauma. Later generations
may also try to erase the memory of the past. Nonetheless, this memory may
continue to remain in group’s memory and it reemerges under certain
conditions (Volkan, 1998). Sometimes the trauma sleeps on the collective
level until a threat against the society reactivates the historical trauma
(Kogan, 1993). In some cases, a political leader may reactivate the
collective memory which carries on traumatic experience in the face of a
sense of threat against the society and/or the nation. In this case, mental
representation of the trauma gains a mobilizing function (Volkan, 1998).
The society may try to protect itself against the sense of threat; this way of
protection may be seen constantly in the society. The society may attempt
violent actions in order to protect itself.

Volkan uses the term “chosen trauma” to describe the collective
memory of a trauma that is activated mainly by political forces. It is

doubtless that the people do not choose to be victimized but they may

22



choose to mythologize the traumatic events (Volkan and Itzkowitz, 1994).
The term of chosen trauma refers to the shared mental representation of the
collective traumatic event(s) which carries on both realistic and fantasized
characteristics. Similar collective traumas are condensed in order to embody
the ethnic identity. As an example he explains Milosevic’s reactivation of
the victimhood of Serbs in The Battle of Kosovo as an effort to build
Serbian nationalism. He states that the Battle of Kosovo has not been a
sleeping memory for the Serbs; it has already been presented on the
collective level, for example it has been the most important history topic for
the elementary school children. These mythologized tales of the battle
which are carried on from one generation to the next strengthen the Serbs’
sense of a traumatized, shared identity. When it was powerfully reactivated
by Milosevic at that time, the collective memory was strengthened, and also
the sense of entitlement of revenge was created (Volkan, 1998).

In some situations, traumatized societies may subsequently attempt
to get involved in violent acts. This may be related to the wish for revenge.
Being traumatized may be defined as one’s cause for the acts of violence
(Apprey, 2003). Similar to the identification with the aggressor on the
individual level, people may identify with the perpetrators of trauma on the
collective level (Klein and Kogan, 1986). This is an attempt to gain mastery
over trauma and it can be adaptive as well as maladaptive, and transient as
well as permanent. Because it is related to the projection of blame and guilt,
the survivor tends to be not self-critical but critical of others (Blum, 1987).

Identification with the aggressor may be seen as an effort to deny being the
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victim and the sense of helplessness creating a wish for revenge (Klein and

Kogan, 1986).

2.2.1.4. The Organizing Role of Collective Glories for
Nationalist Discourses

Large groups are not affected only by traumatic events at the
collective level, but also they are identified with collective glories which
have been achieved as a result of a triumph and/or any other success. Those
glories as well as traumatic events are generally kept in collective memory
and also transmitted to the next generations. Nationalist movements
generally build their discourses around these glories, called as “national
glories”.

Volkan (1998) uses the concept of “chosen glory” to describe a
historical event which generally refers to a deserved victory. These events
have a crucial role on the formation of collective identity; in fact most of the
time they have an organizing role for that identity. The collective glories
which usually induce feelings of triumph in large groups can be an
important part of the shared reservoir of the group. The mental
representations of such events generally bring members of a group together;
for example the shared mental representations of independence wars
become powerful aspect of a collective identity. These events are
mythicized in the same way, as in the case of chosen traumas. In contrast to
traumatic events, the symbols of the collective glories are proudly

displayed. The members of the groups are expected to identify with those
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glories and also carry on the memories of the events. The representations of
those events may be reactivated in certain sociopolitical conjunctures to

support the self-esteem of the group.

2.2.2. The Group Processes
2.2.2.1. The Rigid Collective Superego and the Capacity to
be Individual in the face of the Group

In Civilization and Its Discontents, Freud states that a cultural
superego which is similar to that of an individual develops in the
communities. He says, “It can be asserted that the community, too, evolves
a super-ego under whose influence cultural development proceeds” (Freud,
1930, p.141). He continues as follows: “Another point of agreement
between the cultural and the individual super-ego is that the former, just like
the latter, sets up strict ideal demands, disobedience to which is visited with
‘fear of conscience’” (Freud, 1930, p. 141). Superego is derived from
introjected/internalized aggression and it takes a form of conscience. In the
civilization process, individual’s dangerous aggression is weakened and
supervised by an agency within him. The source of superego is also the fear
of loss of love due to aggression. The individual has such a fear because he
faces the risk of being deprived of protection from dangers if he loses the
love of another person. The individual who is afraid of the authority
internalizes this fear, and consequently superego is established. Once the

superego is established, the individual begins to be afraid of his superego.
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The sense of guilt arises from fear of authority and of the superego. Freud
states that:

Conscience (or more correctly, the anxiety which later becomes

conscience) is indeed the cause of instinctual renunciation to begin

with, but that later the relationship is reversed. Every renunciation of
instinct now becomes a dynamic source of conscience and every
fresh renunciation increases the latter's severity and intolerance

(Freud, 1930, p. 128).

In summary, from the drive theory perspective, internalization of the
law of a society is a prerequisite for people to be able to place themselves in
the society. When this internalization is succeeded, the superego evolves. It
does not mean that people must completely submit himself into this law,
rather he sees this law and places himself into that. Consequently, the
person can get involved in joint activities with others in the society. In the
collective work, the superego of the person can be transferred to the
superego of the group. This experience is needed for the participation in the
collectivity that leads to productivity. Nonetheless, it is also possible to
construct oneself as an individual within the law. Roussillon (1999/2002)
stresses that the person can put a distance between himself and the law of
the society at the same time. This experience enables the person to generate
the things which will be new and original within the culture while he
continues to be a part of the collectivity. This is crucial for the development
of the capacity to be alone in the group and for maintaining individuality
within the group. The attitude of the society or the group is naturally very

important in this process. The groups can permit and tolerate this kind of

individuality or prohibit it. Roussillon states that the groups which have a
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strong narcissistic agreement are most likely to exclude people who
challenge this agreement. In this context, nationalist attitudes are seen as a
manifestation of or as an extension of the narcissistic agreement of the
society in which case nationalist attitudes of the people may be reinforced
by the society. Idealization of a group’s identity refers to a narcissistic
phenomenon. Identification with the value of a group/society is needed but
also putting a distance between oneself and the group is important for
individuality.

It is most likely difficult to keep one’s own individuality within the
community with a rigid collective superego. In the presence of a rigid
collective superego, the members of the group tend to accept the values of
the community and obey the demands of this community without
reservation. They identify with the community and its values excessively.
The members submit to the collective superego of the community and
therefore they relinquish their individuality and their responsibility. This
may be due to the fear of losing the love of the community as well as the
fear of punishment that will come from the community. In this situation,
people do not show aggression in a more neutralized way because the
community does not allow assertiveness. Taking individual moves or
making personal protests may be seen as dangerous because in such cases
displaying aggression is likely to create a sense of guilt in the members.
Therefore the people do not have the opportunity to neutralize their
aggression. As a result, they may tend to show aggression to the other

groups. Moreover, because the members identify with the values of the
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community excessively, the other values are likely to be seen as worthless.
The other group will also be the container of the group’s aggressive
tendencies. From this conceptualization, it can be argued that to a certain
extent, the rigidity of the collective superego may be seen as responsible for
the rigid national identity and nationalist attitudes. Nationalism generally
demands people to identify with and idealize the national values; while
one’s own values are idealized, the other’s values are devalued. The
attempts of criticism against the national values are perceived as
unacceptable and also dangerous. As the members have internalized the
collective superego, they avoid criticism which would be perceived as
disobedience. The members are afraid of their conscience that would lead to

a sense of guilt.

2.2.2.2. The Collective Ego Ideal

Formation of a rigid collective identity may be explained in terms of
transferring of the ego ideal to the community. Freud introduced the concept
of the ego ideal into psychoanalytic theory in On Narcissism: an
Introduction (1914). This was conceptualized as heir to primary narcissism.
Primary narcissism refers to the early objectless state. It is the condition
involving absolute satisfaction for the child. The child takes himself as his
own ideal in this stage and there is no unsatisfaction, no desire and no loss.
The child does not want to give up this state of perfection, but departure

from primary narcissism is necessary for ego development. The child
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struggles to recover perfection; therefore he develops an ego ideal. Freud
wrote:

As always where the libido is concerned, man has here again shown
himself incapable of giving up a satisfaction he had once enjoyed.
He is not willing to forgo the narcissistic perfection of his childhood;
and when, as he grows up, he is disturbed by the admonitions of
others and by the awakening of his own critical judgment, so that he
can no longer retain that perfection, he seeks to recover it in the new
form of an ego ideal. What he projects before him as his ideal is the
substitute for the lost narcissism of his childhood in which he was

his own ideal (Freud, 1914/1964, p.94).

Khan (1996) describes the ego ideal from the object relations
perspective. According to him, in the psychic development, in order to deal
with deprivation of the primary object, the child tends to idealize it. This
idealized internal object as the ego ideal is used to ward off all sense of
hopelessness, emptiness, and uselessness. In this context, the ego-ideal is
the carrier of the earliest psychic experience in which the separateness from
the object is not yet stably established. The concept of ego ideal is also
explained by Chasseguet-Smirgel. According to her, the ego ideal appears
as a substitute for primary narcissistic perfection but there is always a gulf, a
split that man is constantly seeking to abolish (Chasseguet-Smirgel, 1985).
The development of the ego ideal is a usual process but the greatness and/or
the rigidity of the ego ideal may be related to wideness of this gulf. This
also seems to be related to the unwillingness of giving up the illusionary
perfection. It indicates an attempt to regain the lost omnipotence. It tends to
return to a previous illusion. (Chasseguet-Smirgel, 1985).

The role of the ego ideal is important for the understanding of group

experience. The group identity (e.g. national, religious) can be established
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as a result of the transfer of the individual ego ideal to the community.
Collective ego ideal does not only consist of transferring of the individual
ego ideal, communities also develop an ego ideal. Actually, as Freud
showed, the ego ideal has a social aspect as well as an individual aspect. He
stated that “The ego ideal opens up an important avenue for the
understanding of group psychology. In addition to its individual side, this
ideal has a social side; it is also the common ideal of a family, a class or a
nation” (Freud, 1914/1964; p. 101).

Freud (1921) initiated the psychoanalytic study of group process. He
explained the group process in terms of libidinal principle. People in a
group, project their ego ideals on to the same object which is usually the
group leader and consequently identify themselves with this object. In other
words, people in the group put an object in the place of the ego ideal. Thus,
the function of self-observation and conscience is attributed to this object.
Freud states that “The individual gives up his ego ideal and substitutes for it
the group ideal as embodied in the leader” (1921, p.129). The leader
represents the primal father which is dreadful for the group. The members of
the group have also a passion for authority and obedience. The army and the
Christian Church as artificial groups were given as examples by Freud in
order to explain this group process (Freud, 1921). In Freud’s view, ego
ideal is a part of the superego. Kernberg notes that in Freud’s theory, people
in mobs get rid of moral constraints, self-criticism and responsibility when
they project their ego ideal onto the leader. Also in this process they have a

sense of unity and belonging protecting them from losing their sense of
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identity. This process leads to primitive drives and affects to be handed over
to and directed by the leader (Kernberg, 1998a). Freud stated that:

There is always a feeling of triumph when something in the ego

coincides with the ego ideal. And the sense of guilt (as well as the

sense of inferiority) can also be understood as an expression of

tension between the ego and the ego ideal (1921, p. 131).

When people put the object (or leader) in the place of their ego ideal,
they also attribute the responsibility for the actions to the leader,
consequently getting rid of the feeling of blame, guilt, etc (Freud, 1921).

Racist and nationalist identities may be related to the projection of
the individual ego ideal onto the group. At a collective level, a nation may
be an ego ideal of the group. Chasseguet-Smirgel (1985) uses the ego ideal
concept to explain the ideological groups. For her, an ideology always has a
fantasy of narcissistic assumption that is related to the wish to return to a
state of primary fusion. There is also a wish to exclude the conflict, thus an
illusion is created. The wish to return to a state of primary fusion refers to
the wish to go back to the primary narcissistic perfection in which there is
no conflict which is obviously an illusion. Therefore, the leader in the
ideological groups is not a representation of the father; these groups aim to
abolish the world of the father. There is a reluctance to respect the father as
a carrier of law. The people have wishes for maintaining the illusion of
coming back to the primal fusion with the mother. There is a lack of reality
testing. In these groups, the role of the reality testing is delegated to the

group ego ideal (Chasseguet-Smirgel, 1985).
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The concept of ego ideal was described differently in Freud and in
Chasseguet-Smirgel, and also its role and function within the group process
are different. Whereas the ego ideal of the individual is projected onto the
leader who is the representative of the father in Freud; group does not seek a
substitute father, conversely it cannot endure law of the father in
Chasseguet-Smirgel. Here, it can be said that Freud did not describe the
process in ideological groups only as Chasseguet-Smirgel did; however his
explanation seems to compromise such groups as well. Actually Freud used
the concept of ego ideal as a part of the superego, whereas Chasseguet-
Smirgel used it as a separate agency. When Freud developed the concept of
ego ideal in 1914, it was seen as a separate part of the ego (Garcia, 2003).
However, he later defined the ego ideal as a part of the superego within the
structural theory developed in 1923. In his formulation, the superego is the
heir to the Oedipus complex and involves prohibiting function and also it
motivates the individual to aspire toward high ideals which are more or less
realistic (Frank, 1999). Chasseguet-Smirgel was faithful to the first
conceptualization of the ego ideal by Freud; she argued that there was a
fundamental difference between the ego ideal and the superego. In her
conceptualization, the ego ideal was to heir the primary narcissism, the
superego was heir to the Oedipus complex. She wrote that “positive
injunction emanates from the heir to narcissism and the negative form the
heir to the Oedipus complex” (Chasseguet-Smirgel, 1985; p. 77). In fact, the
origin of ego ideal is the same both in Freud and Chasseguet-Smirgel, but

according to Freud, it is integrated with the superego. In Freud’s theory,
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when ego ideal is projected onto the leader of the group, people are released
of the responsibility and self-criticism; therefore reality testing is also likely
to be transferred to the leader. Consequently, reality testing may be lacking.
In Chasseguet-Smirgel’s formulation, too, reality testing is weakened but
this is due to the illusion wished to be created by the group.

From these conceptualizations, it can be argued that the rigidity of
collective ego ideal is related to the tendency to deny sense of helplessness
and powerlessness and also idealization of certain social values belonging to
a certain society. Under these circumstances, the communities which are
assumed to not share the values of them may be devalued. As a defense
against helplessness, omnipotence can be developed. The communities
which are established on a rigid ego ideal tend to have grandiosity. There is
also a seeking for wholeness. Chasseguet-Smirgel (1985) stated that the
group members lose their individualities in such a situation. Each member
has an opportunity to identify with the whole group and therefore they
acquire omnipotence. In other words, they lose their individuality but they
experience a primitive narcissistic gratification of greatness and power by
the shared sense of omnipotence. Therefore, members need to destroy any
external reality that threatens the group’s illusionary ideology (Kernberg,
1998a). A threat against this omnipotence which comes from the other
activates the aggression towards the other. In these kinds of groups which
are established on idealization, any criticism that shatters this idealization is
most likely to be seen as a threat. The people who do not accept the superior

characteristics of the group are seen as a threat and they also become targets
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of aggression. In the groups which have these kinds of characteristics, there

is a demand for mere obedience of the members.

2.2.2.3. Narcissistic Fantasy

Kristeva (1993) describes the withdrawing into the ethnicity, nation
or race as an attempt to preserve oneself or to go back to a primal paradise
in the face of despair and frustration. The feeling of despair and frustration
may increase in social change processes. When the structures which are
familiar to the members of group tend to change, people may face a chaotic
situation which is felt as unbearable. Nationalist discourses tend to increase
when the social despair and frustrations widespread. The sense of threat also
increases in parallel with these. In case of these kinds of experiences, the
narcissistic world is more trustworthy than interpersonal world which may
create frustration. Hatred of others is explained in terms of this
phenomenon. Kristeva (1993) states that:

Hatred of those others who do not share my origins and who affront

me personally, economically, and culturally: I then move back

among ‘my own,’ I stick to an archaic, primitive ‘common

denominator,” the one of my frailest childhood, my closest relatives,

hoping they will be more trustworthy than ‘foreigners,’ in spite of

the petty conflicts those family members so often, alas, had in store

for me but that 1 would rather forget (pp. 2-3) [Emphasis not mine].

The term of “narcissistic fantasy” refers to a desire for narcissistic
wholeness, seeking oneness, sameness and homogeneity. This desire implies
a psychic world in which the other does not exist. The other can only be

one’s narcissistic extension who is expected to be as desired. Because the

other cannot be absolutely desired, s/he would be targets of aggression. The

34



independent existence of the other cannot be tolerated; desire of oneness
cannot be given up. Frosh (2001) reminds us that this is a regressive
impulse, seeking the lost oneness. The other would be a threat against
maintaining the fantasy of oneness, a source of a fear of contamination, of
degeneration. He emphasizes that wish to return to the fantasized oneness is
common in fundamentalist ideologies. He states that:
In the context of a global social order teetering on the edge of
collapse, with fragmentation and disruption of identity always
staring the one eye, fundamentalism thus offers a way of staying in
one piece, of riding this whirlwind of dissolution by disowning it,
projecting it outside. Its narcissistic energy is based on omnipotent
fantasies and on the denial of Otherness, the disavowal of legitimate
contradiction and alternative ways of being. It offers solace to lost
souls, ways of succeeding the world where the forces seem ranged
against one, an easily accessible terrain of meaning and value,
translated into the language of ‘purity’ and truth (Frosh, 2001, p. 73).
In this framework, these characteristics can be associated with
racism. Racism suggests that a certain race is superior to others, biologically
and/or culturally. Contemporary racism highlighted the cultural differences
which are irremovable. Where does this need for sense of superiority come
from? The claim of purity seems to be related to a narcissistic fantasy. It can
be remembered here that racism and nationalism produce some conspiracy
theories about those other ethnicities’ or nations’ intending to destroy their
societies. These conspiracy theories are derived from the persecutory
anxiety of the groups because they have projected their aggression onto the
others but also these theories are emanated from perceiving one’s own

group as an object of desire. In this frame, conspiracy theories are related to

a narcissistic fantasy. The group has grandiosity about the other’s wishes to
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destroy them because they have very valuable things which the other has
not. Grotstein (2000) also relates hate to the narcissistic phenomenon. He
sees that hate which implies a narcissistic injury constitutes a manic defense
against one’s sense of smallness and helplessness in the face of a chaotic
situation. Hate is the result of collapse of the narcissistic fantasies. When the
narcissistic fantasy of people about being special and deserving of whatever
they want (sense of entitlement) is injured due to various reasons, they tend

to hate the people who are hold responsible for this injury.

2.2.2.4. Regressive Group Processes

Bion studied with small groups and developed three basic
assumptions to explain the unconscious life of the groups. The
conceptualization of these basic assumptions has been used for explaining
the large group process. These assumptions are dependency, fight/flight and
pairing. Another group process which he described is called work group or
sophisticated group. The developmental levels of the three basic-assumption
groups and the work group are different. In contrast to the basic assumption
groups, the work group has a powerful psychological structure and also a
capacity for co-operation. There is a similar difference in their relation to
the external reality. The basic assumptions refer to the regressive processes
of the groups. These group processes are not stable; there are emotional
oscillations because powerful emotional drives emerge in the group and the
groups frequently have difficulty containing the emotional situations,

especially anxiety (Bion, 1959). It can be said that this oscillation is
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between paranoid-schizoid and depressive positions. According to Hopper
(2003), the basic-assumption groups are characterized by the fantasy that
their members are under similar states of regression. In these group
processes, the members distort the reality.

Dependency basic assumption is “that the group is met in order to be
sustained by a leader on whom it depends for nourishment, material and
spiritual, and protection” (Bion, 1959, p. 147). Fight-flight assumption is
“that the group has met to fight something or to run away from it” (p. 152).
Pairing assumption is “that people come together as a group for purposes of
preserving the group” (p. 63). The members in this third group have a
messianic hope; they wait for an unborn leader such as a genius. Bion states
that dependency assumption underlies the church, fight-flight assumption
underlies the army, and pairing assumption underlies the aristocracy.
Kernberg summarizes these three basic assumptions developed by Bion. In
dependency assumption group, the members who are greedy perceive
themselves as inadequate, immature and incompetent. They idealize their
leader and they perceive him as omnipotent and omniscient. They expect the
leader to be a representative of goodness, power and knowledge. The
common defense mechanisms which are used by the members are primitive
idealization, projected omnipotence, denial, greed, and envy. In fight-flight
assumption group, the members get together against external enemies which
are vaguely perceived. The leader is expected to combat against these
enemies and to protect the members from infighting. The members have

serious difficulty tolerating the opposition to their shared ideology; therefore
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they tend to split into subgroups in case of conflict. The members of this
kind of group commonly deny the existence of intragroup hostility; instead,
they project aggression onto an out-group. In fight-flight group, the defenses
of splitting, projection of aggression and projective identification are
dominantly used. According to Kernberg, this kind of group has a difficulty
developing a coherent ideology because its integration capacity is lacking.

In pairing assumption groups, members tend to preserve their group’s
threatened identity. Whereas the first two have a pregenital character, the
third has a genital character (Kernberg, 1998a).

Kernberg discusses the regressive group situations using Bion’s
conceptualization. He proposes an approach for understanding small groups,
large groups and the mobs in terms of object relations perspective. Two
levels of internalized object relations are described. Basic level refers to
multiple self and object representations which consist of primitive fantasy
formations linked with primitive impulse derivatives. Higher level is
sophisticated, integrated self and object representations linked with higher
levels of affect dispositions. The value systems of the groups which have
basic level of object relations are simplistic, conventional, black-or-white
morality. He states that certain group conditions tend towards regression
that activates primitive psychological levels. When the groups lose their
ordinary social structure, primitive levels of psychological functioning may
also be activated. Aggression is expressed more directly and intensely when
group process is unstructured. Hence, large group processes can be

controlled by rigid social structuring (Kernberg, 1998a).
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Kernberg (1998a) describes the messianic ideology and its
characteristics. He states that this ideology splits the world into good and
evil; the advocates of this ideology think that the totalistic quality of their
belief system will resolve all the problems of the world and/or of the group;
their leaders promise their members a golden future; they demand complete
submission to the group rules and also full obedience to themselves.
Moreover, this ideology tends to regulate the details of the members’ daily
lives. It tries to eliminate individual boundaries, to discourage private
thinking and access to knowledge that can threaten its belief system. Such
ideologies transform the unstructured large groups into fight-flight and/or
dependency group. The ideology also tends to rationalize the expression of
aggression against out-groups. In such cases, it may need to dehumanize all
relationships in out-groups.

Kernberg states that “Leaders and members in groups regress
between two axes: dependency, narcissism, primitive hedonism,
psychopathy; and moralism, paranoid-persecutory control, sadism,
violence” (Kernberg, 1998a, p. 47). There is a fluctuation between
narcissistic/dependent and paranoid polarity. In the narcissistic/dependent
polarity, there is a sense of impotence, of helplessness, and at the same time
a search for an idealized but cognitively simplistic leader who is expected to
provide total gratification. In the paranoid polarity the world is splitted
between “us” and “them”. “They” are the objects of aggressive attacks. The
people expect violent actions from the combative leader who can take the

responsibility of these actions (Kernberg, 1998b). Actually these polarities
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can sometimes exist together. From this perspective it can be argued that
nationalist groups prefer combative leaders. This kind of leadership is
reinforced because there is a wish for preservation of the nation. In Turkey,
the nationalist leaders ask the citizens to protect the nation against internal
or external dangers. According to these leaders’ discourses, the people who
are obedient to these discourses are seen as “good us”, and the others as
“bad other”, traitors, and/or enemies.

According to Kernberg (1998b), aggressive tendencies can increase
in certain social circumstances. In these situations, regression in the society
and the psychopathology of the individual are integrated. Nationalist leaders
may frequently activate certain historical traumas. He states that:

Unstable, turbulent, potentially threatening social, economic,

cultural, or historical conditions activate a deeper level of paranoid

regression: the forthcoming election is perceived as a potential threat
as well as a potential opportunity to defy and overcome a real or
imagined enemy. Social subgroups become sharply divided and
serve as targets for the projection of aggression and paranoid
distortions. The potential for political, religious, racial, or nationalist
hostility latent in the local ideology and cultural tradition is

maximally activated under such conditions (Kernberg, 1998a, p.

286).

Kernberg emphasizes that the mass media may play a major role in
intensifying and exploiting the paranoid regression in the groups by
producing and reinforcing strong division between good and bad, and
between friends and enemies. Moreover, it may reinforce the tendency of
aggression in groups justifying the paranoid ideology. In the mass media,

while some people are described as members of a valuable, superior and

rightfully dominant group; others are represented as members of a group
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which displays threatening, aggressive, malignant and revengeful
characteristics (Kernberg, 2003, p. 690).

In the study on unconscious life of groups, Hopper (2003) discusses
the theory of Bion and the contributions of the subsequent psychoanalysts
who focus on group processes. He reported that Turquet, a Kleinian
psychoanalyst, described a fourth assumption in addition to the three
assumptions conceptualized by Bion. The fourth assumption is “oneness”.
According to this assumption, when people participate in a large group in
which they are exposed to multiple stimuli and response bombardment, they
may perceive a threat to their identity and also have a fear of annihilation. In
this situation, people tend to protect themselves against the loss of identity
and fear of annihilation; they need feeling of unity. As a result of this
process, they choose either isolation or creating homogeneity. As a second
choice, the group seeks for the feeling of existence, well-being and
wholeness. The group needs absolute equality, absolute sameness of belief,
also the use of language as a tool for disclosing their identity instead of as a
tool for expressing their ideas. The members in the group refuse role
differentiation, and the use of personal authority. These characteristics are
also related to their desire for fusion as a defense against envy (Hopper,
2003).

Kernberg also discusses the conceptualization of Turquet. He states
that in the large group process, the members feel a complete loss of identity.
The members’ capacity for evaluating their and others’ behaviors decreases

because the verbal communication disappears. Moreover, people in a large
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group may have a fear of aggression coming from other members and also
have a loss of control. These fears can emerge in the large groups anytime.
Provocative behaviors that follow this fear may be directed at the leader and
the members who try to maintain their individuality. Efforts of
homogenization are prevalent because of the sense of threat. Envy of
thinking and of individuality frequently exists in such groups. Any
simplistic generalizations can easily be accepted within group and it can be
transformed into absolute truth functioning as a calming doctrine (Kernberg,
1998a).

From this perspective, it can be argued that demand for homogeneity
on the basis of blood or culture is seen in racism and nationalism.
Neoracism and increase of nationalism can be seen as a reaction to
globalization bringing a sense of insecurity, and migration resulting in

heterogeneity in the society.

2.2.3. Defense Mechanisms of Splitting, Projection, Projective
Identification, Idealization, and Devaluation

Melanie Klein (1946) explained some typical defense of early ego
against the paranoid and schizoid anxieties such as splitting, projection and
projective identification. She argued that death instinct which is felt as a fear
of annihilation and its form, a fear of persecution, is responsible for this
anxiety. Destructive impulses which are emanated from death instinct are
innate. Splitting is the main ego mechanism and defense against anxiety.

The infant splits the psychic world into the good and the bad in the face of
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his destructive impulses, envy and persecutory anxiety. He projects his
destructive impulses outwards, thus he preserves the good. In other words,
in order to overcome anxiety, he throws out the bad parts of himself which
are rooted in his aggressive drives. By means of splitting, the frustrating and
persecutory object is kept widely apart from the idealized object.
Idealization is the result of exaggeration of the good aspect of the object.
There is a denial of psychic reality which becomes possible through the
feelings of omnipotence. Melanie Klein stated that:

In the exploration of early splitting processes, it is essential to

differentiate between a good object and an idealized one, though this

distinction cannot be drawn sharply. A very deep split between the
two aspects of the object indicates that it is not the good and bad
object that are being kept apart but an idealized and an extremely
bad one. So deep and sharp division reveals that destructive
impulses, envy, and persecutory anxiety are very strong and that

idealization serves mainly as a defense against these emotions (M.

Klein, 1957/175, p. 192).

Projection of hated parts of the self onto the other is likely to lead a
form of identification which is called projective identification. When the
wish to harm or to control the other is projected, the other is felt to be a
persecutor. The fear of being controlled emerges. In the face of destructive
impulses, the danger of retaliation may also show itself. In the case of
excessive splitting and projective identification, the ego is weakened. These
processes operate in paranoid-schizoid position. Here, a feeling of envy is
worth mentioning. Envy which makes building good object difficult is an
expression of destructive impulses. Klein stated that “Envy is the angry

feeling that another person possesses and enjoys something desirable—the

envious impulse being to take it away or to spoil it” (M. Klein, 1946, p.
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181). Devaluation of the object is a defense against envy; because devalued
object is not envied any more. Another defense against envy which is
experienced is to activate envy in others by one’s own success and
possessions in order to reverse the situation. Unfortunately, this method is
not effective because it leads to persecutory anxiety (M. Klein, 1946).

The loved and hated aspects of the self and the other cannot be
separated for long time. The infant gradually integrates the good and bad
parts of both himself and the other within depressive position. In this
position, fear of loss and the feeling of guilt arise. In parallel with the
integration process between inner and external situations, understanding of
psychic reality and perception of external reality enhance. These positions
first appear in infancy but all of us continue to fluctuate between them
throughout life (M. Klein, 1946). Although there is no clear division
between the two positions and the people fluctuate between different
developmental levels, and either one or the other is dominant.

These developmental positions may be adapted to the group
processes. Groups and communities also fluctuate between different
developmental levels. Similar to individuals, communities are neither
homogeneous nor static; some dominant elements of the communities at a
certain context may emerge and determine the social processes. In the
dominant political discourses, mechanism of splitting, idealization,
devaluation, projection and projective identification which belong to the
paranoid-schizoid position may be used. For example, in the groups in

which nationalist discourses are dominantly generated, these defenses are
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frequently used. Idealization and devaluation mechanisms in their relation to
the splitting function in social life in terms of establishment of the rigid
national identity. The splitting into “all good us”, idealized nation and/or
ethnicity and “all bad other”, devaluated/derogated nation and/or ethnicity
can prevail. While the undesirable parts of one’s own group are denied, the
good parts of the other group are also denied. These good parts of the other
may stir up envy in the group because they are assumed to have something
which is desired. Therefore, feeling of envy may produce the wish to
destroy the other and also other may be devalued. Nationalist discourses and
attitudes are frequently explained in terms of disintegration of the good and
bad characteristics in the specific nation. In order to preserve the good parts,
the undesirable parts are thrown out and projected onto the other. For the
nationalist discourses which excessively use this defense, the discourses
which assert that the other group is good can be seen as a threat and the
people who follow such expressions are suspected to be potential enemies
because this assertion damages the “us”.

In this frame, it can be said that nationalist discourses are produced
within the group process in which narcissistic dynamics display themselves.
Idealization and arrogance are important parts of the narcissistic
phenomenon. In parallel with these dynamics, the ego ideal of the group is
high and rigid. This also creates excessive dependence on the national
identity because it is a representative of one’s own good parts. Ego ideal is
the resultant of projection of one’s own good parts onto the object (M.

Klein, 1946).
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According to Emanuel Klein, nationalism provides people with a
feeling of superiority and also opportunity to express their aggression. It
functions as a container for the aggressive impulses. The sense of “us” in a
group also enables people to avoid guilt and anxiety (E. Klein, 1944). Byles
(2003) highlights the fact that people’s sadistic fantasies of destructive
omnipotence are projected onto the other which is perceived as enemy. This
“other” functions as an external stabilizer of people’s sense of identity and
inner control. Therefore, the presence of other as enemy is needed. The
people make an emotional investment to the enemy. At this point, it can be
discussed that linking the aggressive drives directly with extreme
nationalism and ethnic hatred leading people to discharge their aggressions
are not agreeable. Some ideological movements reinforce these processes in
certain circumstances. Here, there are two important questions. Which
factors facilitate and justify the expression of aggression? Which factors
serve a function of container for aggression? An activation of a sense of
threat against one’s identity is partly responsible for it. In the group
processes, many factors facilitate regression.

Moscowitz (1995) emphasizes the role of fantasy in the group
processes stating that there is no ethnicity. Actually, there is only need to
deny people’s own badness and fear of their own hatred. In this frame,
ethnicity and race are fantasies in which people’s own badness are denied
and projected onto the others (Rustin, 1991). Here, there is the dichotomy of
good and bad, love and hate, idealized and devalued. This dichotomy of

ethnic differences runs basically not on the cognitive level but the emotional
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level. Positive and negative feelings are condensed and then positive ones
are introjected while negative ones are projected onto the others. As a result
of projection, persecutory anxiety emerges. This is called as projective
identification. Persecutory anxiety is the return of the projected elements.
Consequently, the people/the group who are seen as a persecutor are feared.
The fear is not accepted and then is transformed into rage and hate. Hated
other becomes a scapegoat for one’s unbearable feelings (Kristeva, 1993).
Rustin states that “This process can have a self-reinforcing dynamic, in
which the evidence of damage inflicted on projected internal objects
generates still more violent persecution, which is again projected on to
powerless victims” (1991, p. 66).

From Ogden’s perspective, projective identification is understood
within the interpersonal process (Ogden, 1979). Once the unwanted parts of
the individual are projected onto the other, the other is likely to receive
those parts and then concordantly act on them. Ogden explained this process
as follows:

Projective identification is viewed as a group of fantasies and

accompanying object relations involving three phases which together

make up a single psychological unit. In the initial phase, the
projector fantasies ridding himself of an aspect of himself and
putting that aspect into another person in a controlling way.

Secondly, via the interpersonal interaction, the projector exerts

pressure on the recipient of the projection to experience feelings that

are congruent with the projection. Finally, the recipient
psychologically processes the projection and makes a modified

version of it available for re-internalization by the projector (1979, p.

371).

This conceptualization may shed light on the process of nationalist

identification. When the “bad” parts of a group are projected onto the other,
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for example when the members of the other group are perceived as the
enemy threatening the group’s unity, the other tends to introject those
feelings coming from the projector. In that case, the other group starts to
behave in line with the expectation from it. At the same time, the other
group is likely to apply the similar mechanism of projective identification.
Consequently, nationalist attitudes of different groups foster each other. It
can also be argued that the groups who have nationalist tendencies need

each other.

2.2.4. Thinking Processes in Nationalist Discourses

It can be argued that thinking processes are also affected due to
excessive use of certain defense mechanisms. Splitting, idealization,
devaluation, projection and projective identification are primitive defenses.
In regressive group processes, the use of primitive defenses increases in
parallel with the increase of anxiety level of people. In that case, secondary
thought process which is an indicator of a mature psychic structure remains
underdeveloped. While primary process is based on pleasure-principle; to a
large extent, secondary thought process is based on reality-principle and it is
characterized by reason, logic and delay of action (A. Freud, 1965). Rational
thinking and integration the information are related to secondary process. In
the face of regression, the ability of rational thinking and integration
capacity weaken and people have difficulty in understanding complex

nature of the world meaning reality testing is impaired to a certain extent.
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The development of mentalization capacity or self-reflective
function is noteworthy here. Mentalization or reflective function refers to
the ability to interpret reactions of others as a result of their mental states
and to understand subjective meanings of the other’s own feelings. It
includes individual’s conception of others’ attitudes, intentions and plans.
This function is closely related to individual’s ability to characterize and
give meaning to her own psychic experiences. It is derived from multiple
sets of self and other representations of the individual and it implies
cognitive, affective and experiential capacity to use and integrate awareness
of self as a subject and as an object. This ability or function has a crucial
role on development of affect regulation, impulse control, self-monitoring
and the experience of self-agency (Fonagy and Target, 1998). It can be said
that these functions are not developed well in people who have rigid self -
and other- representations as seen in the nationalist or racist attitudes.
Actually, those representations seem to be insufficiently developed and/or
unintegrated. Fonagy and Target point out to the fact that limited
mentalization or reflective abilities are responsible for having a difficulty in
responding flexibly and adaptively to the symbolic, meaningful components
of others’ behaviors. People with limited mentalization abilities “find
themselves caught in fixed patterns of attribution; rigid stereotypes of
response; nonsymbolic, instrumental uses of affect—mental patterns that are
not amenable to either reflection or modulation” (Fonagy and Target, 1998,

p. 93).
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From a Kleinian perspective, Rustin (1991) notes that splitting
mechanism which is excessively used in nationalist attitudes affects the
thinking processes because intense emotions, especially aggression, cannot
be tolerated by the person and therefore cannot be symbolized within the
psychic life, rather these emotions are projected to the external life, to the
other. Because of excessive use of splitting, projection and projective
identification, the person confuses what comes from the self and what
comes from the other. When the person projects his own badness, in other
words, his undesirable parts onto the other and then he introjects it,
projective identification works. Consequently, reality and truth are distorted
to some extent. Bion states that:

The dominance of projective identification confuses the distinction

between the self and the external object. This contributes to the

absence of any perception of two-ness, since such an awareness
depends on the recognition of a distinction between subject and

object (1962, p. 307).

The use of primitive defense mechanisms of splitting, projection and
projective identification is related to the incapacity of toleration of
frustration. Bion (1962) points out that when there is lack of capacity for
tolerating the frustration, reality principle cannot develop well. This
inability impedes the development of thoughts and the capacity to think; by
the same token incapacity to think increases the sense of frustration.

In this framework, Bion’s contributions to Klein’s theory are
noteworthy. Rustin adopts Bion’s conceptualization in order to examine the

phenomenon of racism from a psychoanalytic viewpoint. He reminds us that

Bion added a third dimension of knowledge to Klein’s conceptualization of
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mind being constructed around love and hate (Rustin, 1991). Bion saw a
close relationship between affect and cognition. He introduced the concept
of “O” which refers to ultimate reality or the thing-in-itself or unknowable
(Bion, 1965). The “O” is near to the death instinct in Klein. In order for an
experience to be able to be thought, in other words, to be transformed, the
intense feeling must be contained and tolerated by the person; otherwise it
remains intolerable. If the feeling cannot be tolerated, it creates persecutory
feelings because it has not been given a meaning. This experience leads the
person to defend himself by projecting this feeling outwards. According to
Grotstein (2003), hate is related to manic defenses against one’s sense of
helplessness and impotence in the dreadful presence of “O”. This manic
defense is an effort to control the anxiety. In summary, containment of an
intense feeling is essential for people to process and transform the
experience. When people encounter chaotic experiences, they must be
moderated in order for them to be transformed into knowledge. Otherwise,
they remain as unbearable and therefore are projected onto the other to
protect themselves. In the global world, people are likely to have a sense of
smallness and powerlessness. Mass media continuously reinforces these
feelings. As a defense, people may tend to cling to their ethnic and cultural
identities which are idealized and to project their fears onto the others.
Racism and nationalism use these defenses to various extents and frequently
blame the other for this sense of smallness. To develop some conspiracy
theories and to apply them excessively to explain the social, economical and

political issues can be understood through that mechanism. To various
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extents, nationalist discourses develop conspiracy theories; many times they
hold the internal and/or external forces (enemies) responsible for the chaotic
situation in the country. These enemies are accused of being the cause of
anxiety and of the sense of helplessness in the society. Thereby, the
collective unity is maintained by externalizing the malevolent situation and
transferring the responsibility to the others. As certain enemies are identified
as responsible forces, people get rid of their anxiety somewhat without any
attempt to understand the complex reality from different perspectives.

It can easily be argued that to some extent the reality is distorted in
racist and nationalist attitudes. The groups which deny and project their
badness are not in fact acquainted with the characteristics of the people on
whom the badness is projected. Even when there is an acquaintance, only
negative characteristics of the other group are perceived and exaggerated by
the racist/nationalist tendencies. Rustin argues that racism is also related to
hatred of reality and truth. Indeed, these racist attitudes emanate from
emotional, not cognitive domain. They are not tested in terms of their
appropriateness to reality. Racial categories are not based on real
knowledge, they are arbitrary. There is pseudo-thinking as a defense against
the apprehension of reality (Rustin, 1991). Many authors writing on racism
and nationalism draw attention to this fact. It can also be said that racism
and extreme nationalism have a tendency to devalue thinking and to idealize
action. This is especially true for critical thinking which may be seen as a
threat to the narcissistic fantasy. Fascism (and fascist movements) which is

based on racism and/or nationalism bans critical thinking and freedom of
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expression. Fascist ideologists have difficulty in tolerating critical/creative
thinking; they insist that everybody must think in a certain way. Racism and
nationalism frequently strive for determining how people think and speak.
As Balibar points out, racist attitude has a fear of words (Balibar, 2000a).
Intellectualism is denigrated and labeled as malevolent in these ideologies.
As Rustin notes, racist judgments are immune to the effects of logical
arguments. He wrote that:

Racist ways of thinking may be so resistant to argument precisely

because they don’t derive from or really engage with these levels of

mental functioning. They derive from preconceptions, not observed

facts, and pay little regard to rules of consistency or rational

inference in the formation of judgments and strong opinions (1991,

pp. 68-69).

2.3. Summary

Although collective and group processes have been examined by
psychoanalysts or social scientists who approach to social issues from a
psychoanalytic framework, this focus has not yet produced a comprehensive
study of nationalism. However, there are some valuable theoretical
contributions which enable to examine the nationalism as both a part of the
collective identity and a tendency that is produced in a group process. In
summary, the issue can be addressed from the following theoretical
conceptualizations:

Idealization of collective identity: To various extents the groups have
shared images, representations and ideals which shape the collective

identity. Nationalist discourses which are a part of an ideological system

tend to shape and strengthen these shared images, representations and ideals
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of the collectivity. These are denominated as “national” and subsequently
idealized. Consequently, a national identity is constituted.

The organizing role of collective traumas and glories for nationalist
discourses: The national identity is reinforced through idealizing certain
national glories and being identified with some collective traumas.
Frequently, a collective trauma which is kept in collective memory is
carried over from one generation to the next; sometimes an embedded
historical trauma is reactivated and it becomes a “chosen trauma” which is
described by Volkan and Itzkowitz (1994). Nationalist leaders, movements,
and the mass media play an important role in reactivating these events.
Moreover, national education systems are extremely instrumental in forming
national traumas or glories, and keeping them sensitive enough so that they
could be easily reactivated.

Harsh collective superego and claim for obedience instead of
supporting the capacity for being individual in the face of group: In
nationalist discourses, it is frequently expected that all members of the
nation should share the idealized images and representations which build the
national identity. The members are also expected to identify with and be
committed to the national identity. Demand for commitment and obedience
comes from the collective superego that can be harsh in groups in which
nationalist discourses dominantly appear. These groups also tend to
regenerate the nationalist discourses at the micro levels. In these group
processes, individuality which may be perceived as disobedience is not

likely to be permitted and be tolerated. The groups who have an idealized
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self-image tend to develop a narcissistic agreement. The members who
display their individuality despite the demands of the collectivity and
criticize the so-called “shared” values of the collectivity may be perceived
as a threat to the narcissistic agreement. Consequently, people tend to
maintain this agreement, because otherwise they may be excluded and
punished.

Rigid/high collective ego ideal: It can be said that nationalist groups
develop a high/rigid collective ego ideal characterized by grandiosity and
denial of the sense of helplessness and powerlessness. In such case, group
members forgo their individualities and identify with the group ideal to
achieve a sense of omnipotence. This excessive identification may lead to a
distortion of reality. Because the group has a tendency to maintain its
narcissistic illusion; the external reality may be perceived as a threat against
to this illusion. The group members get rid of moral constraints and self-
criticism as a result of transferring their ego ideals to the whole group or the
leader.

Putting a leader in the place of the ego ideal: In groups, the ego
ideal can also be transferred to a leader. In groups which have nationalist
attitudes, a leader who may be the founder of the nation or who have played
an important role in a triumph can be put in the place of the ego ideal of the
group. This leader is idealized and followed by the members of the group
without any questioning; he cannot be criticized. The members identify with
this leader and consequently his presence protects the members of the group

from losing their sense of identity.
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Excessive use of splitting, idealization, devaluation, projection and
projective identification mechanisms: In nationalist discourses, defense
mechanisms which are excessively used are usually primitive defenses.
When a group which is described as “national” is idealized, the other groups
are likely to be devalued. Idealization and devaluation which is a reflection
of the splitting between “all good us” and “all bad other” are generally used
together. Because the aggression cannot be displayed moderately within the
group, it is projected onto the other group. When idealization is excessively
applied, the unwanted parts of the own group are projected onto the other.
Moreover, the good parts of the devalued other are denied, because they
create envy. As a result of this process, the “other” is perceived as a
persecutor who is expected to retaliate. Persecutory anxiety is the result of
projective identification. Naturally, other nationalist groups are likely to use
similar defense mechanisms which consequently, in that relational matrix,
interact with each other, and also maintain each other’s presence.

Regression to the narcissistic internal world: The groups, like
individuals, can regress towards more primitive levels of developmental
organization. In the face of despair and frustration at the social level, the
society may display narcissistic characteristics which have not dominantly
appeared before. The periods in which nationalist discourses gain ground
may be described as regressive processes. In these processes, the
maintenance of current social constructs may be threatened (real or
perceived) in various ways and people may have a sense of powerlessness

and a fear of annihilation which can also be triggered and/or reinforced by
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nationalist discourses themselves. In such a case, people who fear a loss of
identity may withdraw into the narcissistic world consisting of a sense of
wholeness and homogeneity and cling to their ethnic and/or national
belongings, which is more trustworthy than the actual world that is the
source of conflict and frustration. From this narcissistic stance, members
perceive their national and/or ethnic identity as superior to others. This
illusionary perception may create a sense of entitlement. Besides, the group
claims itself to be the sole object of desire as it possesses everything that the
other groups wish to have. Ultimately, these narcissistic fantasies are
doomed to collapse. In that case, the other is perceived as responsible for
this collapse, and, as a result, is the object of hate.

Displaying of the characteristics of fight-flight assumption: Using
Bion’s conceptualization of basic assumptions which refer to the regressive
processes within the group, it can be argued that the groups -in which
nationalist discourses prevail- predominantly display the characteristics of
fight-flight assumption group. Some of these characteristics are similar to
those of narcissistic phenomenon. The members of the group idealize their
“all good” group, deny the aggression within the group and project their
aggression onto the other groups which are perceived as enemy. The
common defense mechanism used in this kind of group is projective
identification. To various extents, nationalist discourses draw attention to
internal and external enemies against the nation and they promise to protect
their members. Because the good and the bad parts of the group are not

integrated while aggression is denied and projected, the reality is distorted.
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Due to the tendency of distortion, their shared ideology is not coherent
either. Likewise, the group cannot tolerate any criticisms directed at their
ideology. The value system of these groups is based on basic object
relations composed of simplistic, conventional, black-or-white morality.
Impairment of thinking process: Because primitive defense
mechanisms are predominantly used, thinking processes are impaired.
“Good” and “bad” parts of the group cannot be integrated and unwanted
parts of the group are projected onto the other. However, development of
integration capacity is crucial for complexity and flexibility of thinking;

because otherwise the reality is distorted and/or rigid and stereotyping

thinking process emerges. In nationalist discourses, this distortion of reality

and rigid thinking stand out to various extents.
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3. Method

3.1. Sources of Materials

To analyze nationalist discourses in Turkey, fifteen political parties,
one governmental organization, five non-governmental organizations and
one political journal were selected. Additionally, two national organizing
texts which were mainly presented in the national education curriculum,
“Atatiirk’iin Genglige Hitabesi”! [Atatiirk’s Address to Youth] and
“Andimiz” (Ogrenci Andr”)? [“Our Pledge” (“Student’s Pledge”)] were
included in the study (See Table I).

All political parties which participated in the July 22, 2007
Parliamentary General Election were included in this study, except for
“Aydinlik Tiirkiye Partisi” [Bright Turkey Party] because there was access
to neither its election declaration nor the party program. In addition to the
parties participated in the election, “Biiyiik Birlik Partisi” [Great Union
Party] and “Demokratik Sol Parti” [Democratic Left Party] were also
included in this study since they finally made their way to the parliament
through elected independents or through candidates elected on another
party’s list. Since this study aims to look solely at Turkish nationalist
discourses, Demokratik Toplum Partisi [Democratic Society Party] was

excluded because the members of this party largely consist of Kurdish

1 . . . ..
Atatiirk’iin Genglige Hitabesi was the last part of Mustafa Kemal Atatiirk’s “Nutuk”

[Address] which was made in Second General Assembly of Republican People’s Party [Cumhuriyet
Halk Firkas1] in 1927.

Andimiz (Ogrenci Andr) was written and put into practice in 1933 by the Minister of
Education Resit Galip. According to the Ministry of Education Regulation, it is still an obligation for
every primary school student to read it every day.
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people and the party declares that its political struggle is predominantly for
the rights of Kurdish people. One governmental organization, Tiirk Silahli
Kuvvetleri [Turkish Armed Forces] was included as it represents the official
ideology in Turkey. Five non-governmental organizations and one political
journal were selected considering that their influence on the present political
life of Turkey. The two texts, “Atatiirk’s Address to Youth” and “Our
Pledge”, were included because they are the most powerful representations
of the official/dominant nationalist ideology. These texts are commonly
used by many political discourses and accepted as national texts which are

internalized and carried on in the collective memory.

3.2. Materials

The materials consisted of official documents which have been
published by the selected institutions. All of these documents have been
published in the official web-sites of the institutions except for the program
of Geng Parti [Young Party] because its official web-site could not be
accessed. The election declarations of the nine political parties were
investigated. For the six parties which did not publish election declaration,
their party programs were studied. A press statement of the governmental
institution, Turkish Armed Forces, was included. For the aim of analyzing
the political discourses of non-governmental organizations, their bylaws
and/or programs and/or declarations of organization were used. The
manifest of the political journal was examined (See Table I). It should be

stated that the extents of these texts were not equal.
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3.3. Procedure

First, the literature on nationalism, racism and psychoanalysis was
reviewed to formulate a framework to ground the psychoanalytic literature
on the issue of nationalism. The literature on both nationalism and
psychoanalysis is limited, so the literature on identity, collective identity,
group processes and dynamics, the role of the ego ideal and the superego,
primitive defense mechanisms from psychoanalytic perspective were also
reviewed. The theories of Freud, Klein, Bion, Kernberg and Volkan were
especially useful to approach the main issue of this study. In sum, the
review did not only aim to make an introduction to the concepts in this
topic, but also aimed at developing a systematical understanding to the issue
of nationalism from a psychoanalytical perspective.

Sociology, political science and social psychology literatures,
especially the ones on social identity theory were reviewed in order to
introduce the phenomenon of nationalism through other disciplines. In order
to describe and explain the phenomenon of nationalism and different
nationalist discourses in Turkey, relevant sociology and political science
literatures were reviewed. Turkish nationalism and its history were briefly
outlined. Because the study focuses on current nationalist discourses, mainly
contemporary studies were used.

In the second step, the selected Turkish texts were evaluated by the
author. All parts of the party programs and the election declarations, -for
example internal and foreign relations, economical program, education and

culture policies- were investigated. However the focus was mainly on the
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ones which are more relevant such as internal politics, education and culture
policies. The other texts were analyzed in a similar way.

The qualitative analysis method was used to analyze the texts. They
were analyzed in terms of their contents and discursive characteristics in the
light of psychoanalytical conceptualizations under nine titles which were
outlined in the Summary subsection (3.3.). The dominant and repetitious
themes in the texts were focused. The author also paid attention to the

conflicting statements within the texts.
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Table 1: The Sources and Materials Used in the Case Analysis®

Original name IAbbreviation l Translation of the name ‘ Source

The election declarations

Adalet ve Kalkinma Partisi AKP Justice and Development Party | AKP, 2007

Cumhuriyet Halk Partisi CHP Republican People’s Party CHP, 2007

Demokrat Parti DP Democrat Party DP, 2007

Emek Partisi EMEP Labor Party EMEP, 2007

Halkin Yiikselisi Partisi HYP People’s Ascent Party HYP, 2007

Isci Partisi P Workers’ Party iP, 2007

Milliyetci Hareket Partisi MHP Nationalist Movement Party MHP, 2007

Ozgiirliik ve Dayanigma Partisi |ODP Freedom and Solidarity Party ODP, 2007

Saadet Partisi SP Felicity Party SP, 2007

The party programs

Bagimsiz Tiirkiye Partisi BTP Independent Turkey Party BTP, 2003

Biiyiik Birlik Partisi BBP Great Union Party BBP, 1993

Demokratik Sol Parti DSP Democratic Left Party DSP, 2003

Geng Parti GP Young Party GP, 2002

Liberal Demokrat Parti LDP Liberal Democrat Party LDP, 2002

Tiirkiye Komiinist Partisi TKP Communist Party of Turkey TKP, 2001

National organizing texts

Andimiz (Ogrenci And1) Our Pledge (Student’s Pledge) 1933 (MEB)

Atatiirk’tin Genglige Hitabesi Atatiirk’s Address to Youth 1927 (MEB)

A governmental institution

Tiirk Silahli Kuvvetleri (The TSK Turkish Armed Forces TSK, 2007

Press Statement of April 27,

2007)

NGO’s

Atatiirk¢ii Diistiince Dernegi ADD Association of Atatiirkist ADD, 2006

(Bylaw) Thought

Atatiirk¢ii Diigiince Kuliipleri | ADKF Federation of the Clubs of ADKF, 2000

Federasyonu (Declaration of Atatiirkist Thought

organization)

Kuvvai Milliye Dernegi Association of Kuvvai Milliye Kuvvai

(Bylaw) (National Forces) Milliye
Dernegi
(2006)

Milli Miicadele Dernegi MMD Association of National MMD, 2007a;

(Bylaw, program, and the text Struggle 2007b; 2007c

named ‘Neden Milli Miicadele

Dernegi’)

Vatansever Kuvvetler Giig VKGB Association of the Movement VKGB, 2005

Birligi Hareketi Dernegi of Power Union of Patriotic

(Bylaw) Forces

Political journals

Tiirksolu (Manifest) Turkish left Tiirksolu,
2002

. See Appendix A for brief descriptions of the political parties and institutions. See

Appendix B for the official results of July 22, 2007 Parliamentary General Election.
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A Case Study: Turkish Nationalism

3.4. Introduction
3.4.1. Turkish Nationalism as an Organizing Ideology of the
Republic of Turkey

It can be said that Turkish nationalism is the organizing ideology of
Turkish nation-state which was established in 1923 (Bora, 2002; Kentel,
Ahiska, and Geng, 2007; Y1ldiz, 2002). Turkish national identity was
officially defined when the Republic of Turkey, Turkish nation-state, was
built. Turkishness was accepted as the dominant identity in the Republic of
Turkey. The strategy of nationalism in Turkey has continued to build the
national identity since the foundation of the Republic of Turkey (Kentel,
Ahiska, and Geng, 2007) and is still the dominant ideology in Turkey
(Belge, 2006; Bora, 2003; 2006a; Kentel, Ahiska, and Geng, 2007). In fact,
this nationalism is perceived as a supra-ideological and supra-political
principle and is perceived as a natural sense and primordial bond (Bora,
2002).

It can be argued that in the formation of Turkish nationalism, top-
down dynamics were dominant, in other words Turkish nationalism was
first defined at the official level and was implemented as a national project.
Nationalism is one of the six arrows describing the political goals of
Mustafa Kemal which was announced in the 1931 Republican People’s
Party program; others are republicanism, populism, laicism,

transformationism and statism (Parla and Davison, 2004). Kemalism and
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nationalism can be seen as the main axis of the official ideology in Republic
of Turkey (Bora, 2002). It is appropriate here to explain the characteristic of
the official nationalist ideology, namely Atatiirk nationalism” (or “Kemalist
nationalism”). This nationalism is based on cultural identity in Ziya
Gokalp’s theoretical synthesis between the principle of citizenship and
ethnicity. However, it has oscillated between the nationalism based on
principle of citizenship and cultural-ethnicist essentialism since the
foundation of republic (Bora, 1995; 2006a).

Ziya Gokalp was accepted as the ideologue of this official project
although his theory was sometimes differently implemented at the political
level by Kemalists (Parla, 1993). He defined Turkism as dignifying the
Turkish nation and a way of working in the service of Turkish nation
(Gokalp, 1923/1996). According to him, it should be accepted that Turkish
nation consists of people who share the same culture and language, namely
Turkish culture and language. He differentiated the culture and civilization
[hars ve medeniyet]; whereas the former carries a national character which
is shared by all members of the nation, the latter refers to the international,
supra-national phenomenon. Turkish nation should protect its collective
culture, but at the same time it should belong to the Western civilization. He
emphasized that Turkish nation should be a part of the Western civilization
provided that it protects its Turkish character.

It can be argued that in Gokalp’s theory, society has a primary role
in the sense that collective/shared conscience along with national ideals is

the basis of social unity and solidarity. He also emphasized that national
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morality should be promoted in order to strengthen the national solidarity.
Parla stated that Gokalp’s theory can be accepted as a solidarist corporatism
that is also the dominant ideology of many political parties (except
fundamentalist-essentialist parties) as well as armed forces (Parla, 1993). In
parallel with that ascertainment, it is argued that the cultural corporatism
which has been adopted by Kemalists also affects the nationalist
conservative ideology in Turkey (Taskin, 2007). However, the parties and
armed forces which adopt the solidarist corporatism may slide to fascist
polar of the corporatism, for example in the period of the military coup in
1980-83 (Parla, 1993).

Mustafa Kemal Atatiirk assigned what Ziya Gokalp called the ideal
Turkish nation-state “to reach to the level of and to be part of the Western
civilization™. The truth of the matter is that Ottoman Empire (OE) had
partially started Westernization process in the mid-nineteenth century. The
Republic of Turkey which is the successor of OE has maintained and
transformed this project. This project was called “attaining the rank of
contemporary civilization” which is still a valid project of the present state
ideology. However, the attitudes toward the Western world representing this
contemporary civilization have been ambivalent since the foundation of
Republic. On the one hand, the West is admired; on the other, it is described
as a threat because of the perception that the West is dangerous and
untrustworthy. In fact, the latter attitude is partially related to the first;
because the West is accepted as a high culture, it is envied. Due to this

sense, it is assumed that the West humiliates and excludes OE/Turkey. This
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sense of humiliation is settled in the Turkish national identity (Ak¢am,
2002). The Christian West has also been perceived as an enemy because the
Christian countries supported the independence movements of minorities
who lived in the OE and intended to disintegrate OE (Ak¢am, 1992).

The history of Ottoman Empire has an important role on the Turkish
collective identity. According to Yoriik (2002), Turkish identity is based on
a collective denial of the past. The collapse of the Ottoman Empire is a
political and societal trauma which is still denied. The construction of a
Turkish nation is parallel to the construction of the national unconscious. In
this context, it is possible to indicate that both the great history of Ottoman
Empire as a super-power from the 16™ to the 18™ and the traumatic history
in 19" are the strong images in the Turkish collective memory (Paker,
2004). Paker discusses the characteristics of the super power period of
Ottoman Empire which play an important role for the constitution of the
dominant political culture in Turkey. Some of these characteristics are a
grandiose sense of self; a sense of supremacy; the fantasy of
untouchability/invincibility; leadership of the Islamic world; high emotional
investment on the West as the other/object. The West is disdained for being
infidel, but at the same time wished for its conquest. In the 19" century the
Ottomans lost against the West and Russia which resulted with the loss of
most of its territories. The major characteristic of the dominant political
culture in this period was the sense of being heavily humiliated by the West
and by Russia. The narcissistic injury was very deep because of the prior

grandiose sense of self. Among the other characteristics were survival
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anxiety; blaming Western powers and ethnic minorities (especially non-
Muslim minorities) as “external and internal enemies”; blaming plurality
and desire for homogeneity; an ambivalent relationship with the West,
caught in between envy and hate; and the rise of a Turkish nationalism. The
Republic of Turkey was founded upon this traumatic history. According to
Paker (2004), the Republic was founded on multi-layered dissociations as a
defense in order to cope with this traumatic process. The Republican official
ideology accepted the National Independence War as a ground zero.
Ottoman trauma was expelled from the political culture and ignored. The
nation chose only to identify with the successful periods.

The Republic of Turkey was desired to be a homogeneous nation-
state where Turks are the dominant population. Here it should be noted that
“the other” is crucial in the formation of self/identity. According to Y oriik
(2002), Turkish national project needed to define the “other” (non-nation)
before defining the nation and the other was formulated as non-Muslims.
This choice is also related to the survival anxiety remnant of the traumatic
fall of Ottomans and to the perception of non-Muslims as a population
which seed of discord aiming to divide the country (Paker, 2004). The
discourse of “Happy is a Man who Says | am a Turk!” [“Ne Mutlu Tiirkiim
Diyene!”] is an organizing theme of the Turkish nation-state. Claiming any
other ethnic/cultural identity was seen as treason. Here, it can be argued that
ignored Muslim minorities, such as Kurds and Arabs as well as non-

Muslims have been defined as the “other” in Turkish national project.
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National education process regenerates this nationalist ideology throughout
generations.

Bora argues that the survival anxiety (beka kaygisi) is settled down
to the Turkish national memory (Bora, 1995). The geopolitical position of
Turkey is usually idealized but also there is generated and regenerated
conspiracy theories assuming that the enemies set their sights on the
territories of Turkey. It is argued that Turkish nationalism develops and
shapes a myth of history which is the myth of supremacy (Belge, 2006). The
common fear of disintegration and annihilation partially rests on this sense
of supremacy. In the texts of Omer Seyfettin which are seen as the
organizing texts of Turkish nationalism, these themes are frequently seen.
He stated that Turks have a glorious history and also they are superior to the
other cultures. In Vatan Yalniz Vatan that was published in Tiirkliik Uzerine
Yazilar, he also awakened the society to the enemies and he stated that
humanity and internationalism are very dangerous because they cause
hostility against the homeland. The Europeans are conceived as the greatest
enemy of Turkish homeland that intends to engulf the homeland. The Turks
should also be alert to the internal enemies who are the extensions of the
Western enemies. In order to protect the homeland, Turkish youth has to be
ready to fight against these enemies (Seyfettin, 1911/2002). In this context,
it can be noted that xenophobia is an essential part of the dominant ideology
in Turkey. Humanism is conceived as an enemy of Turkish nationalism
because it is a potential danger for the country. In fact, nationalism and

racism process side by side (Belge, 2006).
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3.4.2. Different Nationalist Discourses in Turkey

Two forms of nationalisms -the first is based on the citizenship and
territoriality, the second is based on blood, ethnicity, and culture bonds- can
be visible in Turkey. Specifically, there are two nationalist polarities:
modern-secular/ Kemalist / “left” and traditional/cultural/ “right” (Kentel,
Ahiska, and Geng, 2007). Despite these polarities, in almost all nationalist
discourses, the presence of various ethnic groups is denied and it is assumed
that Turkey belongs only to Turks and that Turks are the “true owners of the
country”. It is expected from the other ethnic groups to define themselves as
Turks being voluntary assimilated. Otherwise, they are seen as a threat to
the homogeneity of Turkey. According to Ozbek (2005), this nationalism
may lead to racism. He thinks that the others in Turkey are not humiliated
mainly in terms of their biological roots, but their cultures. For example, the
racism which is mainly directed at Kurds is based on their social and
cultural traits. This is seen as a manifestation of new racism.

Bora states that Turkish nationalism does not consist of a
homogeneous discourse, it consists of four main discourses; official
nationalism (Atatiirk nationalism) that is the root-language of Turkish
nationalism, “left-wing” Kemalist nationalism (ulusg¢uluk or ulusalcilik),
liberal neonationalism advocating “civilizationism” and prosperity, and
racist-ethnicist neo-Pan-Turkism (Turkist radical nationalism). He argues
that Islamism merging with a nationalist discourse can be added as the fifth.
The last nationalist discourse is also called as conservative nationalism. It

emphasizes the religion, Islam, as the main element of national identity. All
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of these nationalist discourses can be intermixed and also integrated with the
dominant political pattern in every day life in Turkey (Bora, 2002; 2003).

Atatiirk nationalism that is the official nationalism is based on
cultural identity in Ziya Gokalp’s theoretical synthesis between the principle
of citizenship and ethnicity. Although it emphasizes the principle of
citizenship, its ethnicist and essentialist character can easily appear in the
domains of the popular culture. This nationalism is rigid, cold, and
stereotyped. It idealizes the symbols of the nation-state such as the flag,
national anthem and the image of Atatiirk. The army has an important role
in the regeneration of the official nationalism (Bora, 2002; 2003).

“Left-wing” Kemalist nationalism emphasizes secularism and
modernization; its principles are anti-imperialism and independence since
the 1960 and 1970’s. It prefers the term ulus¢uluk to milliyet¢ilik because
the term millet belongs to the Ottoman language. Although it describes itself
as a humanist-universalistic nationalism based on citizenship and
territoriality, it can easily tend to essentialism and uniqueness; therefore its
“left wing” emphasis is not convincing (Bora, 2002; 2003).

Liberal neonationalism emphasizes the progressivist-
developmentalist aspect of the modernization. It claims that Turkey has the
capacity for attaining the rank of contemporary civilization. The discourse
claiming that this capacity is intrinsic displays an essentialist character. This
nationalism emphasizes national pride. Its discourse has a loose character;
therefore it can be integrated with the hegemony of other nationalist

discourses (Bora, 2002; 2003).
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Racist-ethnicist nationalism has a radical character which belongs to
the fascist ideology. It is suggested that this type of nationalism is a more
rigid variety of the official ideology which highlights the culturalist aspect.
It generates Turkish mythology; the totem of original Turkism, the bozkurt
(gray wolf) is the symbol of this ideology. The ideal of becoming purely
Turkish is preserved (Bora, 2002; 2003).

It can be argued that there is an apparent rise in all of these
nationalist discourses in Turkey recently. Bora notes that Turkish
nationalism climbed in the late 1980s and early 1990s in parallel with the
nationalist wave around the world. To a large extent, the globalization trend
and the collapse of bipolarization of the world are responsible for this rise.
In Turkey, the Kurdish issue also gained momentum in those years. The
discussions on the full membership of Turkey in the EU have also added on
to this socio-political agenda recently. The reaction to the cultural and moral
effects of this membership has reinforced the traditional nationalism (Bora,
1995; 2003). According to Kentel, Ahiska, and Geng (2007), especially the
strategy of modern secular nationalism in Turkey strives for gaining
strength in the face of globalization.

In the studies of Kentel, Ahiska, and Geng (2007), it is highlighted
that Turkish nationalism has a masculine language. However, this dominant
language of the nationalism is under the threat due to the weakening of
modern secular nationalism. For the purpose of protection of this language,
it is exacerbated. The researchers reports that the words such as authority,

discipline and violence are overly used in the recent period while
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punishment is normalized. In many nationalist discourses, the honor of the
nation is generally associated with the honor of masculinity. This idealized
masculinity easily displays itself in violent actions when the honor [namus]
is contaminated. In fact, the honor of masculinity is oversensitive to
criticism and challenge. In such cases, the sense of humiliation emerges and

the violent actions are attempted to reverse this sense of humiliation.

4.1.3. The Influence of the European Union Membership
Negotiations of Turkey and Kurdish Issue on Turkish
Nationalist Discourses
The process of EU membership negotiations of Turkey beginning
from 2004 has greatly influenced the nationalist discourses in Turkey. The
prospect of EU membership has become the most important issue in the
socio-political life in Turkey. This membership which can be seen as a part
of the collective ego ideal has been desired for many years, but at the same
time joining to a supra-national union has created an anxiety based on a
perceived threat against the nation-state and national identity. Moreover,
this process brings new democratization steps which lead to the weakening
of the dominant political structure in Turkey. Therefore, the democratic
reforms which should be required for the membership are seen as a
concession and lead to a serious disturbance in the dominant political
culture (Paker, 2004).
While the political parties which have a liberal nationalist tendency

support the EU membership of Turkey, Kemalist “left wing” and
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conservative/religious political movements sharply protest that membership.
Gradually, some political movements which supported the membership have
started to oppose it because of the unwillingness to give up their statist and
authoritarian traditions. EU membership process provides a democratization
opportunity for Turkey. The Kurdish issue, the Cyprus issue, the status and
rights of the minorities, restriction of the authority of the army are the topics
which are most discussed in this process.

Liberal wing supports the EU membership mainly on the economical
and developmental basis even though certain required democratization steps
in this process disturb them. Some left and Kurdish political movements
stand for the membership that promises democratic reforms. Traditional
socialist camp oppose to the membership because of the view that EU is a
capitalist and imperialist union. The Kemalist “left wing” intelligentsia,
namely the “nationalist left” has protested the membership on the basis that
EU membership is actually a Western imperialist project aiming at
disintegrating Turkey and abolishing republican acquisitions. The ones who
support the membership are accused of being traitors and collaborators
(Paker, 2005). Some fundamental Sunni Muslim political movements also
oppose to the EU as it is mainly a Christian union. It should be added that
these different oppositions are not only directed to the EU but also to
Europe and the West in general (Yegen, 1005).

It can be argued that the Kurdish issue meaning the social and
political demands of the Kurdish population is at the intersection point

where different nationalist movements organize their discourses around.

74



This issue is seen as one of the biggest sources of national insecurity
because of the fear of disintegration. The Kurdish people are perceived as
dangerous “others”, sometimes as internal enemies. According to Kentel,
Ahiska, and Geng (2007), through the Kurdish issue the concept of “us” and
“them” are reproduced by the nationalist strategy attempting to achieve the
ideal of a homogeneous nation. “The PKK terror” being identified with
Kurdish issue reinforces this national strategy. Some limited democratic
steps, such as the use of Kurdish language in the media, and opening
Kurdish language courses have been resisted in the dominant political
climate because of the panic along different nationalist lines. Along with
Kurdish issue, the rights and demands of different ethnic groups are
conceived as unacceptable. In this socio-political process, “unity and

togetherness” [“birlik ve beraberlik™] is given more voice.

4.2. The Analysis of Turkish Nationalist Discourses

In this section, different nationalist discourses are analyzed under the
following titles but it should be stated that these categories are not mutually
exclusive. As there is a theoretical continuity between the categories, these
titles partially overlap with each other.

In this case analysis, nationalist attitudes which are displayed
implicitly or explicitly in the texts are examined. However it does not mean
that all political parties display nationalist characteristics; the discourses not
including nationalist themes are not attributed under these titles in detail.

These discourses are mentioned briefly at the end of this section.
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In the analysis the original statements are quoted and the emphases,
capital letters, and italics are preserved from the originals. For many
quotations, no specific page numbers are reported since they are unavailable

in the original web-based documents.

4.2.1. ldealization of Collective Identity

Almost all of discourses which display nationalist characteristics to
various extents emphasize a certain collective identity, “national identity” in
the context of Turkey. This collective identity generally consists of
Turkishness, but in certain discourses Muslim identity is highlighted along
with the Turkish identity. While in the former, the emphasis is on ethnicity
and nation; in the latter in addition to nation and/or ethnicity dimension,
religion is seen as the indicator of the collective identity.

In many discourses, the Turkish nation is idealized and the phrases
of “Supreme Turkish Nation” [“Yiice Tirk Milleti”] (MHP), “Beloved
Turkish nation” [Aziz Tiirk milleti] (VKGB), “Our Beloved Nation” [Aziz
Milletimiz] (AKP, DP, SP) are frequently used. In some discourses, the
Muslimness is also called as “supreme” (BBP, VKGB). In these discourses,
the good parts of the Turkish nation are generally introjected. Some
crystallized examples are:

There is no barrier that the Turkish nation, with its ever-rising self-
confidence, cannot surmount (AKP, 2007, p. 4).*

Our country and our nation, whose history is full of golden pages

and has every right to look with hope to the future (...) (DP, 2007, p.
61).2
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(...) Adopting the ideal of elevating the Turkish nation to the much-
deserved glorious level, we will work undauntedly, trusting the
noble blood in its veins, its essence, the Turkish nation and the
Turkish history, we will love and make others love those traits which
ennoble the Turkish culture and the Turkish nation, and make it a
great nation (VKGB, 2005).

(MMD) sees the only salvation within the power inherent to the
Turkish nation (MMD, 2007).*

In some discourses, what is idealized is not the Turkish identity but
Turkey as a country.

Turkey, with its geographical advantage, deep-rooted historical
accumulation, multifaceted and rich cultural existence, young and
dynamic society, entrepreneur and hard-working people, is not a
country that is to be adopted to such a world environment; it is
among the few countries that has all the qualities to contribute most
to the creation of such an environment (LDP, 2002).°

In many discourses, an assumption of and/or claim for that national
identity encompasses all members of the nation appear. The aim is to
develop and promote a sense of we-ness in the context of desired collective
identity. In parallel with that, there is a denial of the presence of other
ethnicities and nations.

We comprehend the Turkish nation as a collective unity of our

people who have shared the same fate for centuries, molded with the

same faith, aiming the same cause and who have asserted the will to
continue to exist together (BBP, 1993).°

(...) We pursue the aim of elevating the National consciousness,

completing National Liberation, protecting the Nation state,

expanding National activity and completing the Nationalization
process, within the context of Nationalism, regarded as a crucial

duty by Atatiirk (VKGB, 2005).”

There is only one nation in Turkey and that is the Turkish nation
(MMD, 2007).2
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The Turkish language is accepted as an indicator of the national
identity transmitting it to the next generations. In many discourses, it is
declared that the language of education should only be Turkish; the use of
another language cannot be accepted. This is not desired only for the
education process; but for daily life as well.

The question of language is as important as defending the

Homeland. If you taint the language of a nation, if you make sure

different languages exist in a country, then you will be permitting

the foreign powers’ ploy of dividing and fragmenting the country

(VKGB, 2005).°

Behaviors that destroy the structure and character of our beautiful

Turkish and degenerate it will not be permitted. The natural

development of our mother tongue will be assured (BTP, 2003).*°

(MMD) defends the idea of one language, one flag, one state and
one land (MMD, 2007).**

The domination of foreign language education, which gives our
country the image of a colony, will be put to an end. Foreign
languages will not be used as tools of cultural invasion (HYP,
2007)."

Preservation, development and protection of The Turkish language,

our eternal and never-ending Flag, will be ensured (...) (Association

of Kuvvai Milliye, 2006)."

There is frequently a reference to “the Turkish culture”, “national
and spiritual values” [“milli ve manevi degerler”], and sometimes to the
“sacred values”. The national identity is composed of shared images,
representations and ideals, although the characteristics of these images and
representations are not clearly defined. It is evidently supposed that the

culture and “shared values” have a constant and stable character and at the

same time they are shared by all members of the society.
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The most important factor for a nation to continue its existence is the
national and moral values. These values, as a whole, construct the
identity of that nation (BTP, 2003).%*

It is our beliefs and cultural values that has made possible for our
nation to stand on foot for centuries and enable it to occupy an
honorable spot in history (BBP, 1993).%°

In order for a nation to have a word over the dynamics of the age,

that nation has to have a strong national identity and self-confidence

(MHP, 2007, p. 6).*°

We will consolidate our national unity, which rests upon the will and

action to establish the republic, an equal citizenship bond, a common

national culture and the wish to live together (iP, 2007)."’

National and spiritual values include religious values, namely Sunni
Islamic values:

The Justice and Development Party sees religious services as an

important area in which moral and spiritual values can be preserved

and national unity and solidarity can be achieved (AKP, 2007, p.

82).18

Moral values and the experience of a secular and democratic state

are an important source of power for Turkey, whose population

consists mostly of Muslims who sincerely believe in religious values

(MHP, 2007, p. 115).*°

Our faiths, which determine the Muslim Turkish identity, provide us

with the key principles which will take our nation to the spot that it

rightly deserves, today and in the future (BBP, 1993).%°

It can be stated that along with the emphasis on the shared culture
and values, in some discourses there is a stress on cultural diversity as well.

We will emphasize our common cultural values, while preserving

diversity (CHP, 2007, p. 60).%

Here, it can be asked whether it is possible to respect all differences

and diversities despite the claim for protecting the “shared culture and
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values”. It is important which components are included in and excluded
from the concept of diversity and how this diversity is protected and
respected. In the following discourse, it can be seen that shared culture is
composed of a nation-state identity and the properties of the republic. Can
the criticism of this identity, properties, and basic principles be tolerated,
and still be accepted as the manifestation of the diversity?

The core of our common culture is our history, our geography, our

identity as a nation-state, the qualities of our republic and the main

principles of our Constitution (CHP, 2007, p. 60).%

As the national identity is generally idealized, the collective values
are also idealized in a similar way. In some discourses, it is expected from
the members of the Turkish nation to be proud of their national and spiritual
values in addition to belonging to this identity. For example, DP emphasizes
“the essential values that our nation is proud to have” [“milletimizin sahibi
olmaktan gurur duydugu 6z degerleri”] (2007, p. 2). Another example as
follows:

(MHP) aims the growth of generations which feel proud and

consciousness of being a part of the Turkish nation, which have

adopted our national and moral values, whose ability to think,
perceive and solve problems has developed, who are open to new
developments, who have a high sense of responsibility and social
sensitivity, who are apt for producing science and technology,

undertaking, democrat, cultured and faithful (...) (MHP, 2007, p.

8).”

In some discourses, the Turkish culture is accepted as one of the
highest cultures, even the highest culture, in the world.

(...) Itis our ideal to make sure the high Turkish culture and

Civilization, which have set examples to all nations, are promoted, to
ensure that the Turkish nation is sensitive in its customs, traditions,
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folklore, music, literature, history and other similar areas, to work
for our children and youth to grow up and be informed as patriots in
these areas (VKGB, 2005).%

The Turkish culture, which changes in its continuity, has also
preserved its main character and has become one of the most
distinguished members of the world’s cultural heritage (AKP, 2007,
p. 130).2

In some discourses Turkish nation is idealized through certain myths.

The Turkish nation is the most noble, most deep-seated and biggest
nation of the world. The world has developed from the cave ages to
normal lives and from the darkness of Middle Ages to today’s
enlightenment thanks to the Turkish Culture and Civilization
(VKGB, 2005).%

All members of the society are generally expected to adopt the
collective values. Many nationalist discourses emphasize the importance of
this acceptance and but also ask for commitment to the national and spiritual
values from the members, especially the young people.

A youth that is qualified, undertaker, with high self-confidence and

upholding national values, that youth is our main richness which

will carry our country to the place it rightly deserves (AKP, 2007, p.

74).7

The Real Power of a Country is neither Its Tanks nor Money, but is

the Young Sons and Daughters that are Committed to National and

Spiritual Values (SP, 2007, p. 19).2

For a generation that is committed to its faiths and history and

respectful to national values, we accept the prevention of the

destruction of national culture as a must. The reconciliation of the

Turkish society with its past can only be possible if elements of

national culture can be installed in the roots of social life (BBP,

1993).%

It is emphasized that the maintenance and the protection of the

collective values are as essential as adoption of them. Weakening or
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deteriorating of these values should be prevented. The family is conceived
as the most important agency which protects the collective values.

We are conscious of the fact that we have to defend independence

for Turkey to preserve its national identity and honor (ADKEF,

2000).%

Practices that wear our national culture values and result in a

confusion of cultural values will be prevented (MHP, 2007, p.

106).*!

Family is the root of our society. The family institution has a crucial

place in the enhancement of national unity and solidarity, in

preserving and developing our values (GP, 2002).*

Family is the root of the society. In order to preserve the power of

the traditional Turkish-Muslim family, all societal and state activities

which harm it will be forbidden (BBP, 1993).*

Continuity and transfer of Turkish collective identity to the later
generations are conceived as essential in various nationalist discourses. In
national education programs, the national identity is formed along with the
national and spiritual values. “Our Pledge” (“Student’s Pledge”) which starts
with the statement “I’m a Turk” and ends with the sentence “Happy is a Man
who Says I am a Turk!” is repeated each morning by the primary school
students.

(...) An educational understanding which rivets national unity and

cooperation, which strengthens bonds of love, respect and amity,

which adopts national values such as land, nation, flag, martyrdom
and veteranship and which develops the consciousness of living

together and responsibility will be dominant (MHP, 2007, p. 95).*

It will be our main policy to give those individuals that represent with

honor the Turkish identity, which is the guarantee of the unity and

livelihood of the society an education that is up to modern standards
and that is in line with our national and moral values, our traditions

and customs (BTP, 2003).%

Association of National Struggle sees the Unity of National
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Education, namely Tevhid-i Tedrisat, as the basis of Atatiirkist
education and national unity (MMD, 2007).%®

Our understanding of education is to train generations that have

national and moral values and that are up to the science and

technology of the age, free-thinking, productive, decent and
innovative. The education system should, besides transmitting
national culture to individuals, also enable individuals’ abilities to

show up (BBP, 1993).%

Our Education Program will be based on the consciousness and

accumulation of “our national identity, history and values, and the

universal culture”, and the principles of “secularity, democracy and

the rule of law” (CHP, 2007, p. 56).%

In some discourses, it is emphasized that national education program
should include religious education since the protection and the strengthening
of the Muslim identity is important.

In order to protect the individual, the family and the society;

religious, moral and spiritual education will start from nursery

school and be strengthened (SP, 2007, p. 34).%

In this respect, education of religion is an element of and component

to the National Education, as necessitated by our Constitution (BTP,

2003).%

The lives and philosophies of leading characters that have lived and

enlivened the values of Turkishness and Islam will be taught as

optional lessons in primary schools (MHP, 2007, p. 95).*

Because the continuity of Turkish national identity is seen as
essential, the effects of other cultures on the national identity are tried to be
avoided as they are perceived as having destructive features. Therefore, there
is a huge endeavor to prevent these effects of other cultures. There is a
common fear of contamination and of being spoilt. This fear indicates a

narcissistic phenomenon consisting of the grandiosity and psychic absence of

the other. Here, the protection of the self from the possible “harmful” effects
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of the other is essential since it is supposed as all-good and self-sufficient; in
other words there is no need for the other.

Against different cultures, especially in order to prevent a culture
shock and identity crisis in new generations, quality and necessary
works of literature have to be produced. In order to do this, the
national cultural values will be introduced to the nation and adopted
by it (MHP, 2007, p. 106).%

One of the most important issues is the fact that foreign publication
houses have started operating in our country. It is debatable how
useful these will be in preserving and developing our culture. In the
aftermath of foreign acquisition of our banks, our stock market and
big institutions, as our publishing sector also falls into the hands of
foreigners, the danger our nation faces is highlighted (DP, 2007, p.
51).%
The fear of contamination is so intense that there is an expectation
that art should carry out the mission of conserving the Turkish culture.
Taking the Turkish culture and art to universal platforms while
preserving their national identity, is among our primary targets
(AKP, 2007, p. 130).**

Culture and art are crucial in the development of nations and
preservation of their national identity (BTP, 2003).*°

Aurt that is not contrary to the beliefs of the Turkish individual is an

ongoing part of our national culture. Within this measure, it is our

aim that art should be granted the value it deserves and the artist

should be supported and protected (BBP, 1993).%°

Westernization efforts and recent globalization process seem to
strengthen this powerful tendency, protection of the collective values, as
they create an anxiety about the loss of these values under the influence of
other cultures. The prevention of such a loss and of corruption of national

culture in the face of these processes is an important theme.

It is our main aim to preserve and develop our national culture
against globalization (CHP, 2007, p. 60).%
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We are against importing of foreign elements that have been forced

upon our society for 150 years. The alienity of foreign cultures,

which destroy the most essential qualities and characters of the

Muslim Turkish society, to our people, are evident. It is our aim to

extend our national culture to every phase of social life (BBP,

1993).8

A state policy that will defend and uncover the high aggregation of

the Turkish civilization and history against Western imperialism

should be dominant (MMD, 2007).*

It can be noted that some political discourses emphasize the
protection of cultural values but at the same time they can accept the
influence of other cultures.

DSP whose main aim is to protect and enhance the traditional

cultural values of our society, will also utilize modern cultural values

of the West and the East (DSP, 2003, p. 109).°

To summarize, as it is evidently seen, many nationalist discourses

idealize their own nation, ethnic and religious identity which are frequently

attributed some essential characteristics.

4.2.2. The Organizing Role of Collective Traumas and Glories
for Nationalist Discourses
Certain historical traumas and glories are repeatedly remembered in
many nationalist discourses. The role of The Treaty of Sévres” for Turkish
dominant political climate is worth mentioning in this context. It can be

argued that this treaty has a traumatic impact on Turkish nation-state and is

* According to the Treaty of Sévres that was signed by Istanbul government in 1920 after
the defeat in World War 1, the territories of the Ottoman Empire would be disintegrated and shared by
the Allies. Although this treaty was not implemented and the War of Independence was won, its
traumatic impact has continued for many years.
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still kept fresh in the collective memory. The influence of this traumatic
experience becomes more visible in certain socio-political conjunctures.
Sometimes, it is reactivated by many nationalist discourses in order to
mobilize the citizens for the interest of the nation. The influence of this
collective trauma appears in the fear of disintegration of Turkey. Currently,
in the process of being a member of the European Union and in the face of
the Kurdish issue, this fear gains ground again based on the assumption that
the members of EU maintain their imperialist desires and intentions to
disintegrate the territories of Turkey.
Turkey literally faces a second Sévres Project. These dangers and
threats had existed during the founding of the Republic and M.
Kemal Atatiirk had talked of the resurgence of ‘internal and external
enemies’. Today, as if history repeats itself, the same dangerous
developments are occurring (BTP, 2003).>*
Due to concessions, the State of Republic of Turkey is living
through a similar period to the last days of the Ottoman Empire
(VKGB, 2005).%
Turkey is today pushed into the similar conditions that preceded the
War of Independence. (...) What they are trying to do to Turkey, in
respect to where the country is being taken toward, is same as in
1919 (HYP, 2007).%
Association of National Struggle calls upon all the nation to protect
the republic against the so-called democracy front that is an enemy
of the republic, and which was formed by the collaborator-separatist-
reactionary forces fed by Western imperialism which has united
against the Turkish nation just as in the last periods of the Ottoman
Empire (MMD, 2007).*
In the face of this reactivation, recent nationalist discourses call for a

spirit of National War of Independence which means hyperalertness and

mobilization in daily practices.
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The duty of the day is defending the homeland. Our future relies
upon the success of the implementation of this duty (iP, 2007).%°

As the Movement of Power Union of Patriotic Forces, our aim is to

break the chains of imperialism and reinstate our National State

(VKGB, 2005).*

Atatiirk was successful as in 1920s, he represented the “progressive”

against the rotten “reactionary”. If today’s Turkey is grappling with

problems similar to those in 1919, if there is a need to restruggle for

an independent, secular and democratic Turkey, we have to take

Atatiirk as an example to succeed (ADKF, 2000).>

Through the national education system, these traumas are kept in the
collective memory and transmitted to the new generations. This way, that
traumatic experience acquires an organizing role for this national identity.
This process is desired to be more systematized in the following statement.

Our secondary education will include a mandatory lesson whose

subject will be “plans to invade Turkey in our near history and the

Treaty of Sévres” (HYP, 2007).

Another trauma that is remembered and reactivated by some
nationalist discourses is the Crusades.

Imperialist powers have started the twentieth Crusade in 1990. After

the fall of the USSR, as the USA became the sole pole and the

dominant force in the world, world zionizm and racist imperialism

have decided that ‘Time to create Greater Israel has come, after

5700 years. Then, let us start the 20" crusades’, they said (SP, 2007,

59

p. 2).

Alongside with the role of these historical traumas, national glories
have an organizing role for the collective identity. It can easily be seen that
various nationalist discourses attribute a sacred feature to the time period

which the Republic of Turkey was proclaimed after the National

Independence War (1919-1922). There is a desire to go back to this period
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because it is assumed that in this period Turkey reached to absolute
independence (tam bagimsizlik) which was lost afterwards. That period
seems to symbolize primary narcissistic phase in which the people had a
sense of omnipotence and absolute power. In current situation, maintaining
this illusional sense of omnipotence gets difficult. Collaboration with the
USA, the prospect of the EU membership, and the Kurdish issue are
perceived as threatening situations against this omnipotence.
At the end of the day, this nation, under the leadership of the Great
Leader Atatiirk, has reinvented itself with the spirit of National
Forces [Kuvay1 Milliye] during the War of Independence. A State of
Republic of Turkey which manifested national will was founded and
it set an example to other nations that were struggling for freedom

(BTP, 2003).%°

The day is one of organizing those who say ‘Liberty or Death!” for
the Second War of Independence (MMD, 2007).%

Why should Turkey, which won the first War of Independence
against imperialism in 1919, feel the need to give away its
independence? (ADKF, 2000).%

Imperialism, which forms its hegemony through guns, can only be
destroyed by guns. The Turkish War of Independence sets the
greatest example for this (Tiirksolu, 2002).%®

Workers’ Party, which has shown the flag to the Western states from
Lausanne, Berlin and Paris, has proved its ability to recreate
Atatiirk’s independent Turkey (iP, 2007).%*

(...)just in the salvation movement during the War of Independence,
in 1918, today we have to unite forces and save the land, the nation
and all humanity from the dangers and disasters they face (SP, 2007,
p. 22).5

Turkish national identity is idealized by focusing on the national

glories. This is also true for the glories of Ottoman Empire, however the

losses of the empire are not needed to be remembered; rather they are
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repressed. In national education discourses, the high period of OE takes a
wide place, but for the last period of the empire, internal and external
enemies’ intentions to destroy are highlighted. In nationalist discourses,
Ottoman’s glorious heritage is frequently referred to in order to identify the
greatness of the Turkish nation, while the internal and external enemies are
held responsible for its collapse.

Anatolia and the people on it are the inheritors of the lands that set

the stage for the formation and development of world history’s

greatest civilizations, while Turkey and the Turkish people are

inheritors of the six-century old Ottoman Empire, which was one of

the strongest states of world history (LDP, 2002).%

Behind us stands the legacy of great empires of thousands of years.

The culture of empire, in a sense, is the culture to make nations live

together (IP, 2007).

Turkey, which had founded universal Empires, has a valuable legacy

of history and culture, an experience of a deep-rooted state tradition

(MHP, 2007, p. 114).%®

In summary, the historical narratives which both traumatic
experiences and the glories are kept in the collective memory and carried
over to the later generations and acquire the most powerful organizing role
for the national identity. These narratives, especially traumatic ones, are
missing as the unprocessed memories are not symbolized and included in.
However, it is argued that even unwanted experiences are transmitted into
the next generations although they are not symbolized, verbalized and/or
included in the dominant collective narrative. Even the political discourses
which do not directly mention about the past traumatic events implicitly

make an attribution to these events. The ones which are frequently

verbalized seem to strengthen the collective identity more directly. Because
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the members of a group tend to be interested in their group’s identity in the
face of a danger, the nationalist discourses attempt to activate the traumatic
experiences which are not psychically processed yet. This is both an
unconscious and conscious process. In Turkey, the undigested traumatic

experiences still have a deep impact on the collective processes.

4.2.3. Harsh Collective Superego and Claim for Obedience
instead of Supporting the Capacity for Being Individual
in the face of Group

In the Turkish nationalist discourses, it is frequently seen that there

is a demand for adopting national identity, commitment and submitting to
the national values. The members of the society who do not identify with
Turkish national identity, especially minorities who identify with their
ethnic groups and describe themselves according to those, can be
pronounced as a traitor and separatist. The presences of people who identify
with any other ethnic identity different from Turkish identity are perceived
as a threat against the unity of the country.

Those who oppose the “Happy is a Man who Says I am a Turk!”

understanding of the Great Leader Atatiirk, the founder of our

republic, are the enemies of the Turkish Republic and they will
remain as such (TSK, 2007).%°

Association of National Struggle defends the “Turkey belongs to

Turks” idea of Atatiirk. (...) It rejects every identity which

constitutes an alternative to the Turkish national identity as an

imposition of imperialism and its local lackeys in order to divide the

nation (MMD, 2007)."

Minority means a potential source of treachery, privileged under
imperialist protection (MMD, 2007)."
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EU has embarked upon creating minorities based on religion and
tribes, thus introducing impositions that threaten the indivisible unity
of the land and the nation (HYP, 2007)."

It can be argued that idealized Turkish national identity refers to a

narcissistic agreement; therefore expressions of other identities and the

values of other cultures are perceived as a threat against this narcissistic

agreement. The people who do not accept this strong agreement in the

dominant political culture face to be excluded. For example, Kurdish people

who are assumed to be a threat against this agreement are described as

traitor. The word “Kurdish” is not used in many discourses, the presence of

“the Kurdish issue” is not accepted.

Under a MHP government, neither the terrorists in the mountains or
treacherous separatists in the plains will be able to roam freely
(MHP, 2007, p. 30)."

The Prime Minister, in a speech in Diyarbakir, has accepted and
repeated separatist rhetoric that is fed by terrorism by naming it
“Kurdish issue.” As the EU demands a “so-called solution” to the
tribal provocation that is supported by terror and that aims the
division of Turkey, it also wants sovereignty in Turkey be divided
among two peoples, the creation of a federal state and acceptance of
another language as an official one. Against these open and
threatening endeavors and impositions, the government has shown
no reaction (HYP, 2007).”*

It can be argued that this approach is not only displayed towards the

other identities, but also towards the members who are reluctant to express

themselves within the national culture and values. The members who

mention the “bad” parts of Turks or the Republic of Turkey, or who criticize

the idealized Turkish identity are pronounced as enemy and threat. This

indicates a harsh superego as well as a narcissistic phenomenon.
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Tiirksolu adopts the people-military-intellectuals alliance of the
National Forces [Kuvay1 Milliye], enhancing it with the inclusion of
youth and reacts strongly against all efforts to divide this alliance.
Especially, it struggles against the so-called left understanding that
sees the military as enemy (Tl'jrksolu).75

Atatlirkism is today an adjective that various currents such as liberal,
fundamentalist, Graywolf nationalist and Maoist etc. put in front of
their own ideological identities. Thus, different ideological identities
assume an appearance of Kemalism, but those different ideological
identities are preserved. This means that Turkey-hating, Atatiirk-
hating, nation-state-hating, secular regime-hating tendencies that are
at the heart of those liberal, fundamentalist, Graywolf nationalist,
Maoist etc. ideologies are also hiding behind the adjective of
Atatiirkism (MMD, 2007)."

The theme on the protection of the collective values is frequently
repeated and there is a clear stress on religion in these discourses. Thus, the
powerful collective agreement is preserved.

An important dimension of our culture policy is protection of family,

national and religious values that are accepted by society and are

suitable to science and mind (HYP, 2007)."”

In order to protect the individual, the family and the society;

religious, moral and spiritual education will start from nursery
school and be strengthened (SP, 2007, p. 34)."

The frequent reference to the morality which is one of the indicators
of the harsh superego keeps an important place in these discourses. Here,
the morality that is emphasized is communal not individual.

The Only Party that Puts Morality and Spirituality at the Forefront is
the Felicity Party (SP, 2007, p. 25).”

Pre-school training, aiming to ensure the consciousness of national
unity, to strengthen moral and spiritual values and to ensure
socialization, will be widespread (...) (MHP, 2007, p. 94).%

Turkey has, in recent years, undergone a serious erosion of morals.
Our party, thus, sees a revolution of morals necessary (HYP, 2007).%
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Because the influence of different cultures and cultural changes are
perceived as uncanny, the theme of cultural and moral corruption prevails in
many nationalist discourses. In the following statement, the wish for
spreading the Turkish culture reveals in addition to the protection of this
culture.

To develop and spread internationally the Turkish Culture against

the cultural degeneration seen especiallg/ in youth recently (...)

(Association of Kuvvai Milliye, 2006).%2

In many discourses, it is implied that there are some realities or
values which cannot be criticized because if they are, it may put the status
quo in danger. As well as the criticism against these values, non-acceptance
of the national and spiritual values cannot be tolerated.

To organize open and closed meeting and demonstrations when the

National and moral values of the State of the Republic of Turkey and

the Turkish Nation are under attack or being neglected (...)

(Association of Kuvvai Milliye, 2006).%

We are of the opinion that our state should be amongst the modern

states in social, political, economic, scientific and basic individual

rights and freedoms areas, it should produce sustainable
development projects for world peace and be successful, provided
that those do not pose a threat to the unity and indivisibility of our

country (VKGB, 2005).%*

We understand the principle of Oneness Amongst Abundance as

accepting every difference and every form of opinion and

understanding - excluding absolute truths - as legitimate and
acceptable (BBP, 1993).%°

Although in the statement of BBP above it is not clear what the

“absolute truths” are, it is likely that the members of society are expected to

accept these absolute truths which are described by some forces; they cannot
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express their ideas outside the boundaries of these truths, and they cannot
criticize them.

Politics is a tool that is necessary to order the good and ban the evil

(BBP, 1993).%

According to BBP’s another statement cited above, the members of
the society should obey the collective demands, otherwise they are
punished. Goodness and badness are described by a societal agent; the
members do not have any options other than accepting these demands. Here,
it seems that individual is not described as an autonomous agent; another
agent above the individual is emphasized. In other nationalist discourses, it
can be encountered with the similar tendency.

We will bring back the Law of Treason (Hiyanet-i Vataniye), against

the Nation by extending its reach (HYP, 2007).%

The theme of betrayal prevail in many discourses. As the collectivity
has a position of priority, the individuality which can conflict with the

collective agreement and the collective demands is obstructed.

4.2.4. Rigid/High Collective Ego Ideal

The collective identity inherently includes a collective ideal. When
Turkish nationalist discourses are examined, the tracks of this collective
ideal can easily be traced. For many nationalist discourses, the collective
ideal is to attain (above) the rank of contemporary civilization which is
represented by the Western society. DP, HYP, GP, and Association of

Kuvvai Milliye directly declare that their ideal is “to attain the rank of
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contemporary civilization”. AKP, DSP, VKGB and Association of Kuvvai
Milliye declare that their ideal is “to take/carry Turkey beyond the level of
contemporary civilization”. In fact, these two ideals which determined by
Mustafa Kemal generally exist together.

Certain political movements do not declare the Mustafa Kemal’s
ideal, but emphasize the ideal of being a powerful and leader country in the
world. It can be noted that similar goal is also declared in other political
discourses which adopt the Mustafa Kemal’s ideal. MHP emphasizes that
Turkey should be “the leader country” [“lider iilke”] and continues as
follows: “A new civilization project, taking Turkey as center, should be
implemented” (MHP, 2007, p. 3).%8 LDP, BTP and Association of Kuvvai
Milliye also use the statement of “the leader country”” and LDP states that
Turkey already deserves this position. The ideal of being a central/powerful
country is emphasized in AKP’s text. CHP states that Turkey will be a
“pioneer and model” [“Oncii ve model”] country.

In some discourses, more ambitious and less realistic ideals are
declared. For example BBP states that “The era that lies ahead belongs to
the Turkish nation with its mass that extends to a wide geography and it will
be the era of the Turk”.® IP expresses that “The 21st century is the century
of Turkey” (2007).%° SP states that “We will hold on to the National
Opinion and with the help of God, be masters of the World one more time”
(2007, p. 22)”* MHP’s statement of “A new civilization project, taking
Turkey as center, should be implemented” can be included in this category.

Although these ideals seem to be differently formulated, they have a lot in
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common. All of them imply that Turkey has a great history because it is the
heir of a powerful empire; therefore it has the full capacity to attain these
ideals. Here is a clear example:

Turkey, which had founded universal Empires, has a valuable legacy

of history and culture, an experience of a deep-rooted state tradition

(MHP, 2007, p. 114).%

The political discourse regarding the big task of transcending the
contemporary civilization has two sides to it. On the one hand, the collective
ideal that emerges in the nationalist discourses is to reach the level of
contemporary civilization, on the other hand the Western society in which
contemporary civilization has been actualized is perceived as dangerous
since it can lead to a degeneration of the Turkish culture. In this context, the
culture of Western societies is sometimes decried. It appears that the
collective ideal is to reach the Western society only technologically and
economically, but not culturally and politically. While the high
technological standards of the West are to be imitated, this is not the case
regarding its culture and political standards as the Turkish culture is to be
protected. Especially in the extreme nationalist discourses in which the ideal
of attaining the level of contemporary civilization is not claimed, culture
and social values of the West are extremely devalued (all-bad) as a potential
source of corruption.

Democrat Party aims to create a society of prosperity that

dominates science and technology, that consciously uses

technology and can create new technologies, and that has gained

the ability to turn technological developments into social and

economic gain, in accordance to the aim of reaching the

contemporary civilization that Atatiirk has signaled (DP, 2007, p.
27).%
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(...) To create projects that can compete with World states in
science and technology, and help their creation, whilst protecting
the texture of Turkish Culture (...) (Association of Kuvvai
Milliye, 2006).%*

The Turkish Nation can be elevated to the level of contemporary
civilization only if it stays loyal to its own national values (VKGB,
2005).%

The anti-imperialism of TURKSOLU is not only an objection to
the economic aspect of Western civilization. The West exists with
capitalism and imperialism. All its values are determined by the
anti-people character of capitalism and imperialism. Thus,
TURKSOLU is against the Western civilization as a whole. The
Western civilization is a civilization of imperialism and should be
wiped off the face of earth together with imperialism (Tiirksolu).”
Turkey is being pushed to being a subcontractor which carries the
interests and rotten values of the West to our kins in Central Asia

(BBP, 1993).”

For some nationalist discourses, it can be argued that because the
West is an object of desire in the context of the collective ideal, there is
envy as a result of which, the West is decried and sometimes perceived as a
threat. This sense of threat is related to the fear of annihilation manifesting
itself in the fear of losing the cultural values of one’s own.

In some nationalist discourses, Turkey (and Turks) is already at that
high level of civilization. In other words, Turkey is presently a powerful
country anyway.

The contemporary Turkey Model, unique in the world and one that is

founded upon unconditional respect to humanity, its culture, identity,

roots and religious beliefs, continues to dominate, empowered by

this unique balance that was installed 84 years ago (CHP, 2007, p.

1)'98

Turkey, with its historical legacy, vast experience of statecraft,
national and moral values, advanced consciousness of national
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culture and morality and with its human resources, is a great and
powerful country (MHP, 2007, p. 114).%°
In extreme versions of these discourses, one can see the tendency to
deny the sense of powerlessness and to maintain omnipotent fantasies
instead. These omnipotent fantasies are related to a denial of the need for
others. The ideal of “absolutely independent Turkey” [tam bagimsiz
Tiirkiye] which is expressed in some nationalist discourses imply this
tendency. In addition to the manifestation of omnipotent fantasies, there is
also a tendency to deny the richness of other countries. Thus, there is no
need to learn from other countries’ experiences; there is no match for
Turkey; it cannot be compared to other countries, especially to the West. In
this context, one can sense the assumption that Turkish culture has a
completely different, special and self-sufficient character.
There is nothing to learn and make use of the Western civilization
for oppressed nations. But the endeavor to return to the roots is not a
racist or fundamentalist dream of going back to the “good old days”.
TURKSOLU sees the role of racism and fundamentalism especially
in the oppressed world as one of dividing the nation and
strengthening imperialism and defends secularity as a key value.
Every nation has the potential to breed a contemporary civilization
out of its own history and culture. Today, this potential is tried to be
destroyed under the tyranny of Western civilization. Thus, returning
to the roots is a struggle for the oppressed nations to create their own
contemporary values in the face of Western civilization (Tiirksolu,
2002).1%°
The narcissistic character of these discourses is also seen in the
relationship between grandiosity and shame.
Turkey, carrying the potential of a regional power, has been pushed
into being a marginal, squashed and ineffective country which has

no effect and weight in international relations and whose word
cannot be trusted (...) (MHP, 2007, p. 114).1%
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The government was shown no reaction to the blow dealt against the
dignity of the Turkish nation by the sacking of our soldiers [by US
soldiers in northern Iraq]. Despite insistent warnings and proposals
by the CHP not even a note of protest was delivered and Turkey was
humiliated (CHP, 2007, p. 1).**2
They turned this most honorable nation of history, this country that
God has given his biggest blessings into a slave, they facilitated its
exploitation, they left it hungry, they brought only tears, and they
only1 éjgestroyed the morals and devastated happiness (SP, 2007, p.
27).
Especially in SP’s discourses, tracks of disturbed reality testing can
be identified. In fact, it is observed that the reality is distorted a certain

extent when the collective ego ideal very high and rigid.

4.2.5. Putting a Leader in the place of the Ego Ideal

Mustafa Kemal Atatiirk is accepted in various nationalist discourses
as an idealized, omnipotent and omniscient father who cannot be criticized.
In many of these discourses, he is called as “Great Atatiirk” [“Biiyiik
Atatiirk”] (MHP), “Great Leader Atatiirk” [“Biiyiik Onder Atatiirk”]
(Association of Kuvvai Milliye, BTP), “Supreme Atatiirk” [“Yiice Atatiirk™]
(GP), Supreme Leader Atatiirk [“Yiice/Ulu Onder Atatiirk”] (TSK, MMD),
“Great Revolutionist Leader Atatiirk” [“Biiyiik Devrimci Onder Atatiirk”]
(IP), “Mustafa Kemal who is one of the greatest history creators” [“Tarih
yaratanlarin en biiyiiklerinden biri olan Mustafa Kemal”] (HYP) etc. The

name of Atatiirk is frequently typed by bold and/or capital letters.
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Faithfulness to this omnipotent leader, his ideals, and “principles and
transformations” (“revolutions” in some discourses) are frequently
emphasized in different discourses.

Our party is committed to the Principles and Revolutions of Atatiirk,

to the liberal [hiirriyetgi] parliamentary democratic system, to the

Constitution and to the law (BTP, 2003).**

Those who believe that Atatiirk’s principles and revolutions have the

quality of being a source of light and a creative force in solving our

social problems, have founded the “Association of Atatiirkist

Thought” feeling the need to contribute that His revolutions and

principles should continue to dominate and be protected (ADD,

2006).'%

HYP is at the same time committed both to our thousand-year

spiritual roots and Atatiirk principles. It is a center of mentality and

politics that aims to unite these two (HYP, 2007).1%

The Nationalist Democratic Left is the path of Atatiirk (DSP, 2007,
p. 107).%’

Toward the adoption, protection and spreading of the revolutions
and principles of Veteran Mustafa Kemal Atatiirk (...)
(Association of Kuvvai Milliye, 2006).1%

Protection of the collective ideal crystallized on Atatiirk’s character,
of his principles and transformations is accepted as essential. In order to
maintain the collective ideal that was defined by Atatiirk is defended via
education of all members of the Turkish society according to “the principles
and transformations of Atatiirk”. The nationalist discourses which are
described as Kemalist (or Atatiirk¢ii — Atatiirkist) persist on the idea that
children should be educated according to these principles in order for them
to internalize national values.

We will not make concessions from Atatiirk’s principles and

revolutions and the understanding of the unity of education in the
field of education (CHP, 2007, p. 56).1%°
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We aim to work to create a national youth and a patriotic generation
which is aware of Atatiirk’s speech to the Turkish youth, which
protects our national, spiritual and moral values and which is proud
to be a citizen of the Republic of Turkey (VKGB, 2005).1%

Association of National Struggle sees the Unity of National
Education, namely Tevhid-i Tedrisat, at the basis of Atatiirkist
education and national unity. (...) Association of National Struggle
advocates an Atatiirkist National Education Mobilization, to be
launched by the state (MMD, 2007).1*

In many of the discourses, the ideal of reaching the contemporary
civilization is defined through Mustafa Kemal Atatiirk. In other words, the
ideal of Atatiirk has also become the national ideal.

(...) Contributing to the adoption, protection and spreading of the
understanding of “We will elevate our national culture above the
level of contemporary civilization” that is written in the Tenth
Anniversary Speech of Veteran Mustafa Kemal Atatiirk (...)
(Association of Kuvvai Milliye, 2006).*

The aim of “surpassing contemporary civilization” that Atatiirk
has pointed to Turkey was a vision of the beginning of last century.
In this civilization, surpassing that aim necessitates being an
effectlil\ge country in the “knowledge society” (DSP, 2007, p.

101).

Aiming to reach the level of contemporary civilization in accordance
with the Supreme Atatiirk’s principles and revolutions (...) (GP,
2002).1

The CHP will, in power, realize the aspiration of Atatiirk and ensure
that Turkey ranks among the most advanced countries in the world
in every area (CHP, 2007, p. 4).}°

We believe that the area of education, which embodies fundamental
values of our republic, is a center of opportunity and acceleration for
our country to reach the level of “contemporary civilization” that
Atatiirk has pointed to (AKP, 2007, p. 45).1%

(ADD) works to realize national sovereignty fully and prioritize

reason, science and pacifism in accordance with the principle of full
independence, thus trying to elevate the Nation above the level of
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contemporary civilization that was the aim of Atatiirk (ADD,

2006).M

It can be argued that the members of the nation gain a sense of unity
by projecting their ego ideal to this leader and unquestionably following
him. This leader brings the members a sense of unity and protects the group
from losing its sense of identity. Moreover, putting Atatiirk in the place of
the group’s ego ideal, the members attribute the responsibility for their
actions to him. This seems to be especially true for Kemalist/Atatiirkist
political discourses.

We are wholeheartedly committed to our Republic and the aims and

thoughts of Veteran Mustafa Kemal, the founder of our Republic

(VKGB, 2005).18

The aim of the association is to research and study the Turkish

Revolution led by Atatiirk, the foundations of that Revolution which

are Atatiirk’s principles, in essence the Six Arrows, his system of

thought that are open to advancement in every area and that carry the
quality of continuous enhancement, results of the Revolution today
and its reflections to the future, his thoughts, actions, fights and
works and wage a war of ideas in accordance with the laws with

undertakings, steps and currents against those (ADD, 2006).*

We will unconditionally claim the ATATURK principles and

revolutions, the values and institutions of “Our Secular, Democratic

Republic” (CHP, 2007, p. 13).*%

In many discourses, there is an emphasis on accepting Atatiirk’s
principles unconditionally which enables the people to identify with him.
This devotion also helps them free themselves from any self-criticism. This
is because any criticism is thought to be a betrayal to Atatiirk.

(MMD) wages a struggle of law to prevent the violation of Atatiirk’s

Principles, whose practices are deemed mandatory by the
constitution and legal guarantees (MMD, 2007).%4*
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Putting restrictions and conditions to the Sovereignty of the Nation

is treason to Atatiirk and his Republic (VKGB, 2005).1%

It is expected from the members of the society to maintain Atatiirk’s
revolutions in a rigid way. Disagreement with and criticism of so-called
revolutions (or transformations) by the members of the society are seen as a
disobedience and treason. Because the ideals and principles of Atatiirk are
also the collective ideal of Turkish nation-state, the criticism of these
principles is seen as a betrayal to the homeland. Therefore, this disobedience
should be prevented and punished.

Under such conditions, being an Atatiirkist or saying that “one loves

Atatlirk” is only possible if one defends him and his creations.

Turkey’s youth will, of course, not stay silent in the face of attacks

against Atatiirk and the Republic (ADKF).'#

Association of National Struggle aims to create the organized power

of the Turkish nation against those elements at the very top which

are “‘unaware, gone astray or even in treason” and against those
lackeys at the bottom, which wage an organized struggle against the
independence of the Republic of Turkey, its unity and unchangeable

principles set forth by Atatiirk (MMD, 2007).%%*

Atatiirk as a leader is not only a representation of the father; it can
also be stated that he is a carrier of an illusion which is desired to be
maintained. He protects the members of the nation from conflictual
situations. This illusion is related to the narcissistic assumption which
implies that Turkish nation is a self-sufficient nation. Atatiirk’s presence
serves an opportunity for denying the sense of helplessness and

powerlessness. Attributing him omnipotent characteristics, the members

identifying with him also acquire the same omnipotence. Therefore, in the
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face of a sense of threat against this omnipotence, the aggression is directed
to the other.

The members of the nation are alerted by some political parties and
institutions against the exploitation of Atatiirk and his principles for the sake
of different political interests. Sometimes, Turkish citizens are invited to
punish the enemies of the homeland and the nation who exploit the name of
Atatiirk.

(...) those who have handed over our economic means to the West

are implementing these actions of unawareness, gone astrayness and

treason by using the name of “Atatiirk” (VKGB, 2005).}%

Thus, Atatiirk is being exploited shamelessly (HYP, 2007).'%°

Thereby, those who exploit name of “Atatiirk” and by enmity

toward the land and the nation, aiming to condemn the Turkish

nation to slavery will be given the necessary lesson by our citizens

(VKGB, 2005).*’

Finally, it should be stated that not all nationalist movements put
Mustafa Kemal Atatiirk in the place of the collective ego ideal. For
example, the name of Atatiirk is not used in the discourses of BBP and SP
since they do not adopt his ideal, principles and transformations but they
cannot find any other leader who is replaced by Atatiirk. In fact, one can
come across the name of Mehmed the Congueror, “Sultan Mehmed”, and
Necmettin Erbakan in SP’s declaration. This party seems to put Necmettin
Erbakan in the place of their collective ego ideal rather than Mehmed the

Congueror. BBP does not use the name of a leader but emphasizes the

importance of obedience to the authority in the statement “Politics is a tool
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that is necessary to order the good and ban the evil”. The party leader is

likely to put into place the collective ego ideal. This is also true for MHP.

4.2.6. Excessive Use of Splitting, Projection, Projective
Identification, Idealization, and Devaluation

In the nationalist discourses in Turkey, the primitive defenses are
excessively used. The supposition that many enemies have a plan to split
and share the territories of Turkey prevails. As mentioned before, this
discourse is partially based on the past traumatic experiences. Because the
influence of these experiences still lasts, there are frequent attributions to
them. Besides, there is still a reference to the founding and organizing
national texts which have acquired affective, ritualistic, and religious values
throughout time. For example “Atatiirk’s Address to Youth” that was
written in 1927 by Mustafa Kemal Atatiirk has been frequently used
recently. In this text, Mustafa Kemal Atatiirk was talking about the potential
internal and external enemies and advised the young people to be aware of
these enemies and to take the responsibility of saving the Republic against
such threats.

Turkish Youth, Your first duty is to preserve and to defend Turkish

independence and the Turkish Republic forever. This is the very

foundation of your existence and your future. This foundation is

your most precious treasure. In the future, too, there may be

malevolent people at home and abroad, who will wish to deprive you

of this treasure” (Atatiirk’s Address to Youth, 1927).1%

VKGB frequently quotes from this text, and emphasizes especially

the statement of “internal and external enemies”.
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The Great Leader, in this address, has given the Turkish nation the
recipe for salvation against possible developments that the State of
the Republic of Turkey could live through in the future. It has only
been 66 years since Atatiirk has passed on to eternity, but activities,
rooted inside and outside, which have started right after his passing
on to eternity, have given inconsiderable damage to our country and
this process still continues (VKGB, 2005).%
Discourse of “the internal and external threats” can be seen in many
texts although these threats are different in each discourse.
Developments faced by Turkey, in one aspect, include strategic
attacks and threats against the existence of the country (...) (MHP,
2007, p. 3).1%°
For the last few years, the delicate balance of our nations, the
unchangeable articles of our constitution, are under attack from
inside and outside (CHP, 2007, p. 1).**
Now our country and our nation face the danger of fragmentation
and division, being made a province to Israel and destruction (SP,
2007, p. 11).1%

As a result of the provocations of foreign sources, our internal peace,
unity and indivisibility are under grave threat (BTP, 2003).1%®

Turkey should immediately cease the “alliance” trick with the West,

which has besieged it and aims to fragment and invade it (MMD,

2007).

The fear of disintegration and the perception of “internal and
external threats” are not only based on the traumatic experience in the past;
but also an indicator of the defense mechanisms, i.e. splitting, projection and
projective identification. While the Turkish identity is idealized, the other -
generally the Western countries, Kurdish people, the minorities, and the
religious groups- is devalued; the bad parts of the own is projected onto

these others. As a result of this projection, the other is started to be

perceived as persecutory and malevolent. Especially EU process, Kurdish
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issue, and the political ascendancy of a religious party reinforce this self-
fulfilling prophecy. The use of similar defense mechanisms by the other
groups also strengthens the nationalist discourses in Turkey. For example,
certain groups within the Western countries have strong negative attitudes
toward the EU membership of Turkey.

The recent history of relations between Turkey and EU is a story of

disappointment full of blackmails, preconditions, unjust demands

and pressures. The EU sees Turkey literally as a crippled nation. In
this process, Turkey has always been excluded. It is now clear that
the EU does not wish to accept Turkey in it as a country of equal

rights (MHP, 2007, p. 119).*%

4.2.7. Regression to the Narcissistic Internal World

The influence of the EU process, globalization wave, Kurdish issue,
and the democratization steps is obviously observed in many nationalist
discourses. These socio-political changes seem to create a serious anxiety
and strengthen the nationalist wave in Turkey because they bring radical
political and social changes given Turkey’s rigid, conventional political
structure.

In different nationalist discourses, the globalization wave and the EU
process are directly referred. In the context of EU process, there is a
common perception that the Western countries humiliate Turkey by not
accepting it as it is. Here, an archaic feeling of inferiority appears. Basically,
Turkey is reluctant to confront with its unwanted parts which were
repressed, denied and/or projected. Moreover, this membership is seen as

threat to the nation-state leading to a survival anxiety. This indicates a

regressive movement which reveals the archaic and long standing anxieties,
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fear of annihilation. The common discourse of “absolutely independent
Turkey” which implies an omnipotent fantasy is worth mentioning again in
this context.

Today and always, there are individuals, organizations and countries
that eye our land and that have treacherous aims. Efforts to make
foreign domination dominant in the country are of great extent and
activity. The incapable running of the country should be prevented at
all costs. Nation-States and walls that protect citizens are being
brought down with the jive of New World Order. Through
international secret powers and some shadowy international
companies, even citizens of imperialist countries are bred with
imperial thoughts and feelings (VKGB, 2005).%%

Through globalization and the process of EU, literally a new Sévres
is being imposed (HYP, 2007)."

The European Union, wishing to annul Lausanne and implement
SEVRES (...) (SP, 2007, p. 21).*®

There is impoverishment, fragmentation, landmines and bombs at
the door and under the guidance of the EU (iP, 2007).1%°

Many arrangements and activities that aim to create the basis for the
destruction of the self-esteem of the nation, make it lose hope in the
future, create an anonymous, characterless society and a system that
irregularity pays, destroy the unitary structure of the state via
attacking the fundamental dynamics of our State, have all been
realized under the AKP government’s term (MHP, 2007, p. 5).4°

(...) Activities to transfer the right to “Sovereignty”, that belongs to
the Turkish Nation unconditionally, to another Nation, a
Supranational organization, Institution, State, union of States or
Unity are accelerating (VKGB, 2005).*

Association of National Struggle is against every kind of
membership process to the EU, be it “honorable” or without honor.
It fights for sovereignty to be given back “to the nation
unconditionally” and against this process which is also against the
basic principles of the Republic and the Constitution (MMD,
2007).14

In these discourses, it is also encountered with the fear of

contamination is based on an assumption that the nation has a homogenous
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character. This fear is also related to seeking for sameness which means that
the members of the group have same values and ideas which are actually
determined by the owner of the nationalist discourses. It is implied that ‘the
members of the nation cannot be different from each other, they must be the
same”. In this sense, there is a wish for regaining the lost oneness that
implies primary narcissistic state in which the other does not exist. There is
not a tolerance for the existence of the other; the other can only be a
narcissistic extension.
Everything that symbolizes the power, self-confidence and character
of the country is open to looting. Foreign supermarkets are selling
our own products to us and exploit us. Brands that make us us, that
symbolize Turkey’s name and character are being destroyed. On the
one hand our subconscious and on the other our safes and purses are
being emptied (HYP, 2007).*
We are against importing of foreign elements that have been forced
upon our society for 150 years. The alienity of foreign cultures,
which destroy the most essential qualities and characters of the
Muslim Turkish society, to our people, are evident. It is our aim to
extend our national culture to every phase of social life (BBP,
1993).14
As it is seen in BBP’s discourses, the other is accepted all different
while the characteristics of Turkish nation are described as essential and
shared by all members. In other extreme versions of these kinds of
discourses, the other is attributed bad characteristics and is also seen as
dangerous.
(...) the destroyed, rotten social structure of those under the control
of racist imperialism and the cruelties they endured are before our
eyes, but we are to be like them, leaving our essence and our core
aside. To do this, we will negotiate for 30 years if necessary and

destroy every national presence. Is there a desperation bigger than
saying these? (SP, 2007, p. 20).*
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As mentioned previously, because of grandiosity and arrogance

recognized in the perception that the nation is seen as supreme, the shame is

experienced excessively in the face of failure. Due to this sense of

grandiosity, the criticism coming from the other may be perceived as a

humiliation that creates rage and hatred.

Our national interests have been made subject to cheap bargains and
thrown under danger, our national causes have been regarded as
burdens and humps, sacrificed with the understanding of give and be
saved, and our national honor and dignity have been wounded
severely (MHP, 2007, p. 114).24

We were subjected to a slave treatment from the EU and faced every
possible insult unsuitable with our honorable history (SP).*’

4.2.8. Displaying of the Characteristics of Fight-Flight
Assumption

It can be seen that the characteristics of various nationalist

discourses which are examined in this study are similar to fight-flight

assumption group developed by Bion (1959). These kinds of groups which

have difficulty dealing with the anxiety enter a regressive process in which

the members have a sense of threat against their groups from the outside.

Our beloved nation has been besieged from inside and outside; our
country is facing great dangers as a result of the activity of lackeys.
Those activities have accelerated since the last six years. The State
of the Republic of Turkey is facing a global conspiracy that is a
hundred-fold stronger than that led the Ottoman Empire to
annihilation (VKGB, 2005).14®

This is the real threat that should not be overlooked. The essential hit
squads against Turkey, which is besieged from outside and collapsed
from inside, are the Islamic Fundamentalists and Kurdists (MMD,
2007).14°
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The sense of threat is directly linked to distrustfulness to the other,
which is directly articulated in the following discourse:

We will take Turkish foreign policy, which rests upon the principle
of trusting others, and put it onto a base that rests upon the principle
of not trusting others (HYP, 2007).**°

The fight-flight assumption groups come together against this threat
and therefore attempt to maintain their presence. A similar tendency can be
seen in many nationalist discourses in Turkey to different extents. In these
discourses there is an intention and sometimes a promise for fighting against
the enemies. Atatiirk’s Address to Youth is frequently attributed in this
psycho-political process.

If some day you are compelled to defend your independence and
your Republic, you must not hesitate to weigh the possibilities and
circumstances of the situation before doing your duty (...) Youth of
Turkey's future, even in such circumstances it is your duty to save
Turkish Independence and the Republic. You will find the strength
you need in your noble blood (Atatiirk’s Address to Youth, 1927).**!

Imperialist powers that have besieged Turkey from the inside and
outside have reactivated themselves, aiming to destroy the Republic,
fragment the country, invade the Turkish homeland and annihilate
the Turkish nation. Every Turkish son and daughter which carries
“the Noble Turkish blood in his/her veins”, has to rise up to tear up
this death decree brought upon the nation (MMD, 2007).1%?

It will be provided that the youth will be trained with national
values, in order to be well-prepared to fight against those elements
that aim to destroy the indivisible unity of the state with the land and
the nation (MHP, 2007, p. 101).*

The Turkish youth will, of course, not stay silent in the face of
attacks against Atatiirk and the Republic. (...) With the force that we
derive from the glorious history of struggle of the Turkish youth, we
are ready for any sacrifice to do our duties (ADKF, 2000).>*

Turkey, in every front, faces that “vulgar raid” coming from the

West. The duty of the day is defending the homeland. Our future
rests upon the successful implementation of this duty (iP, 2007).*°
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TURKSOLU, in this war, leads the nationalist fight against
imperialist and their left agents (Tiirksolu, 2002).*°

In the face of the 20" Crusades that racist imperialism has launched

and is waging, are we to stand and watch and support them, like the

AKP, while they devour Muslim nations one by one and then aim to

destroy our beloved homeland, make it a province to Greater Israel

and to annihilate it? Or like our forefathers did for centuries, in the
name of the happiness of our nation and whole humanity, prevent the
earth being turned into a bloodbath like Palestine and do our duty of
humanity to turn this “World of Oppression” to a “World of

Felicity” (SP, 2007, p. 3).*’

The other important dynamic activating the fight-flight assumption
characteristics is the Kurdish issue that is perceived as a huge threat against
“national unity and togetherness”. Kurdish armed struggle against the state,
in official words, “PKK terror”, is the determining factor which shapes the
Kurdish issue within the dominant political culture. Political and cultural
demands of the Kurdish population are seen as treason, not democratic
demands. However as EU expects the cultural and social rights of minorities
to be protected, the possible membership of EU creates anxiety since these
rights are seen as dangerous for “national unity and togetherness”. In this
context, not only Kurdish issue, but also the demands of other minority
groups are perceived as threats. Tolerance for the other and for the
difference is very limited.

The biggest problem and threat Turkey faces is bloody terror,

political separatism and ethnic provocations which aim an ethnical

division (MHP, 2007, p. 28).1%®

EU has embarked upon creating minorities based on religion and

tribes, thus introducing impositions that threaten the indivisible unity

of the land and the nation (HYP, 2007).**

Those who oppose the “Happy is a Man who Says I am a Turk!”
understanding of the Supreme Leader Atatiirk, the founder of our
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republic, are the enemies of the Republic of Turkey and they will
remain as such (TSK, 2007).*%°

Association of National Struggle objects to the policy of creating

new minorities, imposed to Turkey by the West (MMD, 2007).**

The sense of threat against secularism is commonplace in some
nationalist discourses, especially in Kemalist discourses. The central focus
of these discourses is on the threat against secularism; therefore they invite
the members to defend their nation against this threat, namely “Shari’a
threat.”

Efforts to besiege “public administration, judiciary, politics,

education and commerce” with reactionary sects, lairs of religious

interest and mischief and corrode the unitary structure are spreading

(CHP, 2007, p. 1).1%

It is being observed that some circles, which have been striving

endlessly to corrode basic values of the state of Turkish Republic,

especially secularity, are augmenting their efforts nowadays (TSK,

2007).'%°

We defend secularism, as we are against the threat of Sharia which

wishes to take Turkey back to Middle Ages (ADKF, 2000).1%*

In some discourses, it is accepted that these different threats are
integrated and endangers the state and political order.

Those elements that have created disturbance and division in Turkey

as Islamic Fundamentalist and Kurdist movements, have now

attained a power to demand a Kurdish-Islam state (MMD, 2007).%

In these discourses, the sense of threat as a result of projection is a
distorted reality; sometimes the threat is completely unreal, sometimes it is

exaggerated. Turkey’s deficiencies and defects are not seen; but Turkey is

conceived as an excellent and powerful country as long as external forces do
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not impede. There is almost no effort for self-evaluation and self-criticism
due to the simplistic and black-or-white value system.
Despite this future that offers hope, many obstacles are being put in
front of us from today, a thousand plots are concocted to strangle our
rising force (BBP, 1993).%%°
Thus, it is impossible to understand how the noble Turkish Nation,
which has been and still is an example to the world with its way of

life, purity, high moral values, Culture and civilization, is being

made to wear a dress 20-sizes smaller than its size (VKGB, 2005)."®

In many discourses, the statements related to strengthening of
military forces prevail. Here, it should be noted that military forces have a
dominant role in the political life of Turkey. The press statement of TSK
which is included in this study proves this fact. In this statement, TSK
declares that it is ready to interfere in the political process in case of
necessity. The role of TSK on the political life is approved by many groups.
There is a strong perception of the military being the de facto power holder
of Turkey, although it is not explicitly manifested in the texts.

One of the most important forces that defend the unity of the Turkish

state, the Turkish homeland and the Republic of Turkey is Atatiirk’s

Army, the Turkish Armed Forces (MMD, 2007).*®

An indication of the power of states is a strong military. Thus, the

Turkish Armed Forces is to be made one of the prominent super

powers of the world in order to enhance the force of the State of the

Republic of Turkey and protection of its existence (BTP, 2003).1¢°

Parallel to the idealization of the armed forces, fighting in defense of
one's country is glorified as seen in the idealization of martyrdom.

Turkey’s most valuable underground wealth is the bones of the

martyrs below the soil. The duty to protect the Republic and the land

includes protection of veterans and the families of martyrs. The
National Government, in this respect, strengthens the consciousness
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of respect and gratitude to martyrs and veterans in our society. The

memories of our martyrs and heroes will be enlivened, their graves

and monuments built (iP, 2007).17

4.2.9. Impairment of Thinking Process

Excessive use of primitive defense mechanisms, such as denial,
projection and projective identification causes the impairment of thinking
process. When intense affective situations cannot be contained and
moderated, they are likely to remain unsymbolized and the reality can be
distorted as a result of denial and projection. The tendency to split the good
and bad weakens the complex thinking and understanding the reality, and
the complexity of the situations. Idealization and devaluation which are
frequently applied in nationalist discourses in Turkey consist of
simplification of the reality corresponding to rigid and stereotyping
thinking.

The intolerance of the anxiety not only leads to an impairment of
reality testing but also an emergence of omnipotent fantasies. The
omnipotent fantasy reveals itself in the wishful thinking that something will
become real since it is wished to be. This kind of thinking is not emanated
from a rational thinking.

In the past, the Turkish Nation has ruled the world and taught

justice, human rights, science, technology and civilization to

humanity, at the time when it claimed the historical mission that lifts

up and exalts itself (BTP, 2003)."

Today, the scientific acceptability of the Turkish history thesis is

even more, but instead of that, books that take the West’s Indo-

German and Indo-European thesis as a basis are being written.

Taking these books as example, the thousands-years history of the

Turkish nation is being neglected and with the allegation that some
of our citizens, which constitute the veins of the same race and
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essence, have come from different races, our national unity and
indivisibility is trying to be destroyed (VKGB, 2005)."2

Atatiirk had created a crucial opportunity. If that opportunity was
enhanced a little, Turkey would have outpaced the Japanese miracle
today (HYP, 2007).17®

The era that lies ahead belongs to the Turkish nation with its mass

that extends to a wide geography and it will be the era of the Turk

(BBP, 1993).1"

Catching the rapid development in data processing and Internet and

using these areas ideally, thus making the age of knowledge into the

“Golden Age of Turks” (...) (Association of Kuvvai Milliye,

2006).1"

The sense of insecurity originating from excessive anxiety and
distortion of the reality is likely to foster each other. In the following
statements, one can see the exaggerated interpretations or distortion of the
reality based on this sense of insecurity.

The picture of public order and security facing Turkey is terrifying in

every sense. There is no security of life and property, Turkey has

been turned into a heaven for crime and criminals (MHP, 2007, p.

26).176

Under guises such as “Garden of Religions”, “Dialogue”, and

“Meeting of Civilizations” steps have been taken in accordance

with the wishes of racist imperialism to change the essence and core

of Islam (SP, 2007, p. 19)."”

The foremost target of [US administration] is Turkey. They have not

hesitated to reflect maps that show Turkey divided into pieces in

NATO meetings (iP, 2007).17®

The lack of mentalization capacity refers not only to a lack of
understanding the feelings, intentions and attitudes of the other but also lack

of self-monitoring. For instance, in nationalist discourses in Turkey, it is

difficult to see the effort to understand the feelings and experiences of other
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ethnic and cultural groups. This is not only limited to the experiences of
ethnic and cultural groups, but all the members of the nation who describe
themselves outside dominant political culture.

(...) with pressure from the USA and the EU, ethnical languages are

being concocted and forced upon institutions of education (MMD,

2007).17°

The question of language is as important as defending the

Homeland. If you taint the language of a nation, if you make sure

different languages exist in a country, then you will be permitting

the foreign powers’ ploy of dividing and fragmenting the country

(VKGB, 2005).'%

It should be stated that some political parties not displaying
nationalist attitudes, ODP and EMEP, do not emphasize national identity or
idealize Turkishness. Accordingly, they do not display the psychic
characteristics related with nationalist attitudes. Along with these parties,
TKP has no explicitly nationalist emphasis however it is not true that this
party which describes itself as patriot [yurtsever] and organizes “Patriotic
Front” [“Yurtsever Cephe”] is free of nationalist tendency. As Bora (2006b)
states, patriotism of TKP like any other patriotisms is an extension of
nationalist ideology.

It can be stated that LDP and DSP which have different ideological
and political tendencies do not display nationalist characteristics dominantly
according to their party programs, however it does not mean that these
parties do not adopt a nationalist line. The fact that the political praxises of

these parties are very different from the party programs should be

emphasized. Moreover, it can be remembered that the political discourses
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along with the group dynamics which shape these nationalist discourses are

neither static nor constant.
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5. Discussion

5.1. The Limitations of the Study

It must be considered that the nationalist discourses in Turkey
are not limited to the ones which have been represented in this study.
Different nationalist discourses are reproduced at micro levels.
Therefore, this case analysis may not be an exact representation of
the whole picture. The second limitation is that the official texts of
the political institutions are examined in this study; however the
political praxis of each cannot be reduced to the discourses of these
official texts. Many times, the nationalist tone of the discourses
becomes more visible and sharper in practice. . In addition to this
limitation, it should be noted that some political parties and
institutions elaborate on their ideologies and political programs
whereas some others only summarize their views. Therefore,
inevitably more comprehensive discourses have been given more
weight in this study than the others.

Besides the limitations concerning the materials, there are
some methodological limitations. Psychoanalytical exploration is
more effective when the spontaneous processes within a certain
frame are followed. Free association which is a sine qua non for
individual psychoanalytical process is naturally not applicable to the
analysis of social phenomena. The case analysis is limited to the

written structured materials. However it must be kept in mind that
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this is a limitation of the psychoanalytical approach in itself when it
comes to social research. It must be also emphasized that the
psychoanalytical understanding of the social phenomena do not
ignore and/or substitute the social, cultural, political, and economical
explanations; rather it provides a specific comprehension which can

be integrated with other explanations.

5.2. Evaluation of the Psychic Characteristics of Different

Nationalist Discourses in Turkey

5.2.1. Common Characteristics

This study aimed to analyze the Turkish nationalist
discourses through certain psychoanalytic conceptualizations. In this
analysis, the socio-political context in Turkey at the time of this
study must be considered since both individual and social processes
cannot be understood without the consideration of the context.
Globalization in general and European Union membership process in
particular has brought some “new” issues into the agenda and
changed the socio-political climate in Turkey. Turkey has handled
many different economical, social and political problems up to now,
but problems such as “the Kurdish issue” and situation of minorities
have been more visible and started to be discussed more within the
terms of democratic reforms. The different political discourses
examining within the framework of this study should be analyzed

and understood in light of this socio-political context. In addition to
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these points, recognizing the history of social and political culture in
Turkey is sine qua non for this analysis. A psychoanalytical
understanding of individual or social phenomena cannot be feasible
without consideration of the history, the past, and the present.

It can be argued that to various extents most of the political
discourses in Turkey have a nationalist tendency. In many
discourses, globalization process, the possibility of joining EU,
Kurdish issue, and increasing demands of minorities are frequently
attributed. To a large extent, these developments are perceived as
having a potential of danger/threat against the status quo which is
assumed to be trustworthy. In this ground, the nationalist emphasis
seems to be strengthened. Kentel, Ahiska, and Geng (2007), state
that nationalism provides a meta-language for the people who are in
a state of trust-seeking in the face of these new socio-political
processes which can lead to social crisis. This ascertainment is
consistent with the Turquet’s understanding of the groups.
According to him, the groups may need for creating homogeneity in
case of participating in a larger group (Hopper, 2003). When the
members encounter with multiple stimuli in the face of a new group
process, they perceive a threat against their identity. In view of these
circumstances, they tend to cling to the some social discourses which
highlight a homogenous collective identity. It can be argued that the
increase of the nationalist wave in Turkey seems to indicate such

regressive movement.
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When different nationalist discourses in Turkey are
examined, it can be seen that, to a certain degree, their discursive and
psychic characteristics overlap although their intensity differs and
specific characteristics are identified for each of them. The pervasive
theme is the “national and spiritual values” and “national unity and
togetherness” referring to a certain collective identity which is
described based on the Turkish nationality in almost all political
discourses except the few ones which do not display nationalist
characteristics. The rigidity of this emphasis is varied according to
the ideological tendency and it can be argued that this emphasis
increases as the essentialist characteristics are more visible. The
idealization of these values and the wish for the protection of the
unity and togetherness show themselves more in rigid nationalist
discourses. In parallel with that, projection mechanisms are
commonly used in order to get rid of unwanted parts of own. In case
of excessive use of projection, devalued other is perceived as
malevolent.

The discourse of “national and spiritual values” refers to a
nationally shared culture which is assumed to consist of shared
images, representations, and the ideals. This discourse reflects the
desire that the culture has a homogenous, stabile and constant
character. The fact that the culture should acquire a national
character is seen as unquestionable. The expression of “national and

spiritual values” also refers to a collective identity which is supposed
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to exist or wished to exist. It highlights the similarities among
Turkish people and also dissimilarities in relation with the others. In
other words, what appears in these discourses is the need to
differentiate oneself from the others with its unique features. It can
be said that the identification with Turkish identity characterized
with some national and spiritual values is desired but rather than
identification, introjection mechanism is at work. Identification is a
more mature process referring to the capacity of evaluating oneself
in a complex and multi-dimensional way; whereas in introjection,
only selected good parts are taken in. As Volkan (1998) emphasizes,
identification requires an integration of both good and bad parts of
oneself and the other. In case of Turkish nationalisms, as intrinsic to
all nationalist attitudes, predominantly good parts of own nation are
introjected while the “bad” ones are tended to be denied and/or
projected onto the other. The political discourses which have
nationalist tendency, the so-called “shared” national and spiritual
values are attributed high and ideal traits. This tendency heightens as
the essentialist emphasis increases. In the end, these values are
positioned as uncritisizable, and are desired to be protected at all
costs. Some political approaches, for example those of MHP, BBP,
SP, VKGB, and HYP which highlight ethnic and/or religious identity
emphasize the national and spiritual values in a more rigid way not
leaving any space for criticism (self-reflection). Erikson (1956)

stated that the ideologies which display totalistic and exclusive
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tendencies are dominated by a rigid collective superego manifesting
itself with the themes of commitment, obedience, protection, and
conservation. In this study, it is observed that the political discourses
in which essentialist emphasis is evident call for obedience to the
tradition as well as the national and religious values more than the
others.

According to Erikson (1956), all ideologies call for
commitment to a certain value system and rigid principle of conduct.
He continues that an ideology may ask for total obedience to the
tradition when the eternalization of ancestry is promised. The
discourses of ethnicist/religious nationalism are understood within
this framework. The discourses which overemphasize Atatiirk and
his principles also call for similar commitment, but to the Republican
tradition.

In many discourses the (re)activation of the historical trauma,
the Treaty of Sévres, and the historical glory, National Independence
War, are frequently mentioned. The historical traumas of Ottoman
Empire are not frequently recalled in these discourses but they are
crystallized in the Treaty of Sévres. In fact, the victimhood due to
Treaty of Sévres is remembered as the treaty was reversed through
national independence struggle, therefore it does not lead to a sense
of shame. In certain socio-political circumstances, it is reactivated in
order to mobilize the people under the spirit of Kuvay: Milliye

[National Forces]. While the historical trauma is reactivated,
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collective glory which provides pride is reactivated, as well. In fact,
this historical trauma has been carried over in the collective memory
for many decades (especially through the national education system);
therefore it does not require being reactivated because this traumatic
experience is more accessible psychically in the sense that it took
place in the recent past and has a place in the collective memory at
the conscious level. Thus it gains a more mobilizing effect because
of the current socio-political circumstances. Possibility of joining a
supra-national organization and its requirements are perceived as a
threat against the nation-state, republic, and status quo.

The (re)activation of the collective traumas cannot be
understood only as a conscious and purposeful process or as a
political strategy, but also it emerges as a result of a psychic process
remained unconscious. These traumas and the glories have been
stored in the collective memory and transmitted from one generation
to the next, thus they acquire an organizing role for the national
identity of the next generations, as well. Volkan (1998) indicates that
when a collective trauma is not mourned properly, its influence on
the present is more severe. It can be argued that the difficulties
accepting the “bad” parts of Turkey or “Turkish nation” are rooted in
the unassimilated trauma where the badness is projected onto the
enemies, and the tendency to perceive oneself “all-good” emerges
due to the sense of being “victimized”. In many discourses, the

propensity not to forget the prior trauma and being victimized
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explicitly appears. As Volkan and Itzkowitz point out (1994), such
traumas are mythologized. This tendency also serves for the next
generations’ identification with that victimization. When it is
formulated with Kestenbaum’s conceptualization (2003), the
narratives concerning with that trauma and following national glory
has acquired an organizing function for the collective identity. The
importance of “Atatiirk’s Address to Youth” can be understood as an
effort of the next generations to carry on the “national” trauma and
glory of their ancestors in their memory.

It is argued that the huge trauma due to the collapse of the
Ottoman Empire is rarely remembered; rather the traumatic
memories of the past are re-experienced (Paker, 2004). Although the
attributions to Treaty of Sevres are frequent in dominant political
climate, it cannot be said that the traumatic memoirs are remembered
and processed at the psychic level. This is truer for the prior
traumatic experiences of the empire. Remembering and re-
experiencing are different psychic phenomena; the former requires a
psychic processing, for the latter that kind of processing is not
possible, therefore the traumatic memories are repressed, denied,
and/or dissociated. This psychic process requires mourning for the
losses which involves accepting the vulnerability and also allowing
or submitting to transformation due to these losses (Butler, 2005b).
When it is not possible to mourn for the losses, the people continue

to deny their vulnerabilities leading to the fantasy that the losses will
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be regained. In the context of Turkish nationalisms, it can be argued
that because the official ideology and dominant political discourses
have not gone through a psychic processing for the collective
traumas and losses, people find themselves re-experiencing similar
sense of threats. As a result of this tendency, dominant political
approaches are unwilling to confront Turkey’s weaknesses and
wrongdoings; they rather project them onto the others. In the
dominant political culture, there is a reluctance to accept the
responsibility of Turkey as a perpetrator of the violence against the
other ethnic and cultural groups, i.e. Armenians, Kurds (Paker, 2004;
Sancar, 2007). The nationalist discourses do not face up to certain
disabilities and wrongdoings of Turkey. Hence, such attempt to
confront these wrongdoings in unofficial level by the help of the
democratic reforms in the EU process leads to the rise of nationalist
wave (Paker, 2007).

As the nationalist discourses gain ground, the fear of
disintegration based on the sense of threat become more visible. This
finding is consistent with the observation of Kentel, Ahiska, and
Geng (2007) who suggest that the danger of disintegration is the
most important element in new nationalist discourses in Turkey. It is
connected to the fact that Turkey’s cultural diversity is expressed
more openly recently. This kind of expression is perceived as a
threat against the narcissistic agreement implying that the Turkey is

a homogeneous country.
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5.2.2. Specific Characteristics

To explore the specific characteristics of nationalist
discourses, it is possible to group them in terms of their discursive
and psychic features although this grouping is synthetic, flexible and
labile, and are not mutually exclusive. If Bora’s (2002, 2003)
grouping of nationalist discourses in Turkey is followed, it would be
possible to identify official nationalism/*“Atatiirk nationalism”, “left-
wing” Kemalist nationalism, liberal neonationalism, racist-ethnicist
nationalism, and conservative nationalism including Islamism. Bora
differentiates these nationalist lines according to their ideological
tendencies but he adds that these lines are not mutually exclusive, in
other words a discourse which dominantly display characteristics of
a certain nationalist line is also likely to interfuse with other lines
and can be integrated with the dominant political discourse. In fact,
different nationalist approaches are nourished by the others by
spreading their ideologies. In this study, as a preliminary step this
grouping can be useful to examine different nationalist discourses
keeping in mind that most of them can be put into more than one
group. It can be argued that to various extents, the psychic dynamics
as well as their ideological tendencies of the discourses clustering
around a group are similar.

The discourses of Turkish Armed Forces General Military Staff
(TSK) and ADD are examined within the official nationalism/ “Atatiirk

nationalism”. As for CHP’s discourse, it may be included in the group
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official nationalism/”Atatlirk nationalism”, although its ideological tendency
has been claimed as “left-wing” or “centre-left” in certain political
conjunctures in Turkey. However, in the recent period, CHP has slid into its
prior political position, a line of conservative republicanism and statism,
namely official nationalism which is claimed by the armed forces (Laginer,
2005). The change in its political tendency can be linked with increasing
sense of threat against certain characteristics of republican regime, statism,
and laicism. Consequently CHP, as a party which was advocate of
civilization/Westernization project, refused to support EU membership and
democratic reforms, and adopted an anti-Westernist, anti-minority line
(Alper, 2006). It can be argued that it became close to current Kemalist
“left-wing” discourses, but for now its ideological tendency is not same as
these discourses which display ethnicist-racist tendencies. As for DSP’s
discourse, although the party program of DSP does not include nationalist
themes frequently, it describes itself as “nationalist democratic left”. It can
be argued that DSP, as a social democratic party, has slid into more
nationalist and statist position, like CHP. In fact, these two parties have
already that political tendency (Alper, 2006).

The discourses being assessed under the official nationalism
excessively idealize Mustafa Kemal Atatiirk who is perceived as the
substitute for the collective ego ideal. He is described as an excellent
leader who rescued the homeland and who must be followed. The
language of authority and obedience is predominantly used in these

discourses while the loyalty to the custody of Mustafa Kemal is
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demanded. Mustafa Kemal Atatiirk, immortal leader/chief, is the
person who cannot be criticized. Freud (1921) described such groups
in which the members are expected to have passion for authority and
obedience as artificial groups; he also gave some examples for those
kinds of groups such as the army and the Christian Church. In the
context of Turkey, it is not a casual event that the army that is also
the nation founder maintains the official nationalist discourses and
its followers from civil society are the groups in which ego ideal is
rigidly developed and projected onto an omnipotent leader. Okten
(2006) emphasizes that Mustafa Kemal Atatiirk as an omnipotent
leader who is feared can be seen as the united power of the society.
The members of the society are afraid of this omnipotent leader but
also protected by him; they express their wishes, demands and
complaints through his name. It can be argued that Mustafa Kemal
Atatlirk seems to represent the primal father which Freud thought
was a substitute for the ego ideal of the society (Freud, 1921).

The protection of republican tradition and Atatiirk’s
principles and transformations is the dominant theme in the official
nationalist discourses. In fact, they display hypervigilance for threat
against the republic, its acquisitions, and Atatiirk’s principles and
transformations. Consequently, certain internal and external enemies
are identified. This perception of threat is partially related to the
assumption/fear that the current government, i.e. AKP as a

conservative party, opposes the laicism and other Atatiirk’s
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transformations. The Kurdish issue and PKK terror are the other
sources of this fear. Besides, it seems to be emanated from the
European Union membership process and some required democratic
reforms which would lead to the destruction of the power of the
official ideology which nationalist characteristics are intrinsic into.
Paker (2001) argues that this prospect of membership disorientates
the official ideology which places the West on the position of the
ego ideal on the one hand, but perceives it as an external danger on
the other; this settled perception of threat reveals the paranoid
position. As Paker indicates, the collective ideal of attaining (above)
the rank of contemporary civilization is implicitly or explicitly
declared in these discourses. In fact, for this kind of nationalism like
any other nationalism, the West seems to represent the economical
and technological aspects of the civilization, not cultural and social
ones.

In the official nationalist discourses, the presence of a rigid
collective superego stands out. The criticism of “settled values”
cannot be tolerated; this criticism and also expressing oneself
differently from these values are seen as a manifestation of treason.
Here, it can be noted that some issues, for example the demands of
the Kurdish people, are likely to be seen as going to the extremes in
social life as shown in the research of Kentel, Ahiska, and Geng
(2007). In this case, setting limits to the extremes can be perceived

as necessary. The statement of “extreme” seems to imply a priority

131



of the collective agreement which is possibly directed by a harsh
collective superego. In official nationalist discourses, people’s or
group’s efforts to place themselves in a different position can be
sufficient for being declared as “traitor”, “internal enemies” or
“collaborators of external enemies”. Here, the value system seems to
consist of the “black or white” morality as Kernberg (1998a)
formulates. In parallel with that, the thinking process is sometimes
impaired in this nationalist tendency.

It can be argued that new socio-political processes which
cause anxiety in the official nationalism lead to a regression to the
narcissistic world, to the fight-flight assumption in Bion’s
conceptualization (Bion, 1959). In these discourses, the military
forces are idealized and the role of these forces on the political
process is seen as required. The press statement of Turkish Armed
Forces Military General Staff which has been included in the study is
an indicator in itself for the role of the army on the political life. As
Aydin states (2006), the army is accepted as the security of the
republican regime. When the sense of threat against the republican
values increases, these discourses expect from the army to combat
against these enemies and to protect the country.

Discourses of IP, Tiirksolu, ADKF and MMD can be
examined in “left-wing” Kemalist nationalism when Bora’s grouping
is followed. These discourses explicitly display fight-flight group

characteristics developed by Bion (1959). The discourses become
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firmly fixed to the perception of enemy. The statement of “allies and
enemies” is frequently used; the enemies refer to the Western
countries and their values, and also to the internal enemies which
attempt to disintegrate Turkey. In these discourses, there is a call for
a national independence as if Turkey is under an occupation. As
Bion described (1959), the members (as well as military forces) are
expected to come together against that external enemy. This
perception of threat has a paranoid character as well as a narcissistic
one as a result of which many conspiracy theories are generated. The
historical trauma, the Treaty of Seévres is continuously evoked.
Mustafa Kemal Atatiirk who fought against the annihilation of
national territories is extremely idealized. A myth of national savior
is maintained while a new messiah is expected to combat against
current threat.

In “left-wing” Kemalist nationalist discourses, Turkey is
assumed to be an “all-good” country having a glorified history, and
the other countries, especially the Western countries having all-bad
characteristics intend to destroy Turkey. The omnipotent fantasy
appears in these discourses; Turkey as a self-sufficient country is
assumed not to need anybody. “Absolute independence” is a
dominant discourse. Due to the use of excessive splitting in
narcissistic-paranoid level, the thinking process (e.g., sense of
reality) is seriously impaired.

It can be argued that the discourses of MHP, BBP, VKGB,
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and Association of Kuvvai Milliye correspond to racist-ethnicist
nationalism according to Bora’s grouping. Bora (2002, 2003) states
that Turkishness is defined based on culturalist ethnicity by this kind
of nationalism in Turkey; it displays essentialist characteristics at
cultural and historical dimensions. Kentel, Ahiska, and Geng (2007)
argue that the discourse of pure Turkishness constructs itself
highlighting an ethnic essential and seeking homogeneity. Here, it
can be noted that in some periods Kemalist ideology has slid to a
semi-totalitarian and fascist line although it has never adopted that
line entirely (Parla, 1993). The discourses of VKGB and Association
of Kuvvai Milliye seem to carry Kemalist ideology to a fascist line.
When these ethnicist discourses are examined in terms of
their psychic structures, the wish for homogeneity discloses itself.
The themes of the commitment to the national identity, national and
spiritual values, religious and family values and also of the
protection of the national identity and values are dominant. The
values of other cultures are devalued and Turkish values are
excessively idealized. The influence of other culture cannot be
accepted; the fear of contamination and degeneration is a
considerable feeling. National honor, dignity and pride [milli onur,
milli haysiyet, milli seref, and milli gurur ] are strongly emphasized
by essentialist nationalism as well as by other nationalist discourses
in varied degrees. An assumption that Turkish nation has essential

characteristics and values which are fixed and constant is intrinsic to
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these discourses. The past, history of Turkish nation, is idealized.
The ego ideal is very high and rigid but also very far from the reality
as seen in the expression “twenty first century will be the century of
the Turks”. This is an indicator of a narcissistic structure and
grandiosity. Due to that narcissistic tendency, the feeling of shame
frequently emerges in the face of international conditions which
activate the sense of weakness. As Kentel, Ahiska, and Geng point
out (2007), essentialist movements in Turkey are preoccupied with
their feelings of humiliation due to their difficulties accepting to be a
small community while being a glorious community in the past.
According to Chasseguet-Smirgel (1985), feeling of “inferiority” is
related to shame and this feeling of shame is translated to arrogance.
Yet, shame and arrogance are two sides of the same coin. Shame is
generally attributed to a conflict between the ego and the ego ideal.
The collective superego is very harsh and punitive in this
essentialist ideology. The concept of “morality” is frequently
attributed in these discourses. The themes of protection and
prohibition are pervasive. Being individual in the face of the group is
not allowed. Supreme power and authority is perceived as given. The
people or groups who do not accept to submit to this authority are
likely to face exclusion and/or punishment. The criticism of and
“disobedience” to national values cannot be tolerated. The people
who attempt to criticize or disobey are easily described as traitors.

There is a direct reference to the term “traitor” in MHP’s discourse.
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In these racist-essentialist nationalist discourses along side other
nationalist discourses which highlight essential characteristics and
values of the Turkish nation to various degrees, the aggressivity is
more visible. In the narcissistic world, the tolerance for otherness
does not exist; the other is perceived as having a discomposing
influence. In the face of an attack against the illusion of
homogeneity, aggression shows itself. This aggressive tendency is
also projected onto the other, the West and Kurdish “terrorists” who
are perceived as a threat against the unity of Turkey and then a fight
against those threats is called for. This intense aggressivity is also
responsible for a harsh collective superego that demands for
obedience, prohibits the acts threatening the narcissistic agreement.
This harsh superego has a controlling function in these discourses.
In the discourses of VKGB and Association of Kuvvai
Milliye, Mustafa Kemal Atatiirk is extremely idealized. His ideal of
attaining to rank of contemporary civilization is protected; however
it is not clear what contemporary civilization means and who
represents it. The West does not seem to represent the contemporary
civilization; their political, social and cultural values are devalued,
different than Mustafa Kemal Atatiirk who is accepted as the
substitute of the ego ideal of the group. Turkish nation is extremely
idealized and seen as “all-good” and self-sufficient country almost
having acquired (above) the level of contemporary civilization. In

this narcissistic and omnipotent world, the presence of the other is
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denied; the existence of the other ethnic groups, minorities, is not
accepted. The EU membership process is perceived as a huge threat
against the independence of Turkey; therefore there is an evident call
for fighting against this so-called threat. The historical trauma, the
threat of disintegration of the territories of Ottoman Empire and the
Treaty of Sévres, is frequently remembered and also (re)activated in
order to mobilize the people around the struggle for independence.
Due to excessive use of primitive defenses, the reality is distorted to
a great extent.

The discourse of SP can be discussed within Islamism
merging with nationalism. The ideology of BBP which emphasizes
the Muslim identity partially overlaps with this Islamist line. Here,
Islamism displaying nationalist characteristics and Islamic-
conservative nationalism can be distinguished. While SP’s discourse
should be described as Islamism, discourses of HYP and BTP
display mixed characteristics. In SP’s discourse, Muslim identity of
Turkish nation is extremely idealized; the people who live in Turkey
are expected to describe themselves Muslim; the Muslim identity
refers to Sunni Muslimness in that discourse. In parallel with an
extreme idealization of oneself, the ego ideal is very high, rigid and
unrealistic as reflected in the objective of “being the masters of the
world one more time”. Here, one can see the traces of a narcissistic
fantasy and a wish/illusion to go back to the lost perfection. As

Chassequet-Smirgel points out (1985), this kind of narcissistic
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fantasy is related to the wish to return to a state of primary fusion
referring to primary narcissistic perfection. In SP’s discourse in
which this wish is obviously declared, the past is mystified
attributing a sense of perfection to it. Chasseguet-Smirgel reminded
that the reality testing is lacking in such ideologies; the loss of that
“perfection” is not accepted; the truth of the matter is that there is a
serious difficulty accepting the fact that there is no such perfection.
Therefore in order to maintain the narcissistic fantasy, the reality is
distorted; otherwise that fantasy is to collapse. In SP’s discourse,
shame (and arrogance as the other side of the coin) which is
emanated from narcissistic structure is also visible. The deficiencies,
failures, sense of “smallness” and criticism from the other cannot be
tolerated due to this grandiosity and arrogance. Rather, they cause a
sense of humiliation as an indicator of shame.

As expected, the extreme idealization indicates the
mechanism of splitting in SP’s discourse. While the Muslim identity
is idealized as a manifestation of grandiosity, the other religious
identities are devalued. Moreover, the paranoid tendencies are
evident; a huge threat from other religious identities against the
Turkish nation and the Muslim identity is perceived. Because of the
wish to regain the lost sovereignty, the other is also perceived as
having the same wish. In fact, the other religious nationalisms,
Christian and Jewish nationalisms may have similar tendencies but

those nationalist attitudes are attributed to all members of the other
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groups in SP’s discourses. Here, it can be argued that these different
religious nationalisms feed each other like any other nationalism
does. In SP’s discourses, the historical traumas, Crusade and Treaty
of Sévres, are reactivated; there is again a call for fighting against
this perceived threat. In this context, SP seems to regress to a deep
level of paranoid-narcissistic situation in the face of cultural “liberal”
politics being maintained in Turkey. Besides, the seeking for
wholeness and homogeneity is observed as the theme of protection is
overemphasized. In consistent with that, the superego has a harsh
character; morality is frequently emphasized. There is a frequent
attribution to the spiritual leader, Necmettin Erbakan, who is most
likely to put in the place of the ego ideal.

In the discourses of HYP, religious identity - Muslimness - is
emphasized; but the national identity, Turkishness is valued as much
as the Muslim identity. This political approach endeavors to
compromise with the official ideology. The laicism and the ideal of
Mustafa Kemal Atatiirk and his principle and transformations are
protected in this discourse differently from SP. This discourse is
based on a perception of a threat against the unity of Turkey, as well
as of its national and religious identity. This perceived threat seems
to have currently an organizing role for their nationalist emphasis.
Due to that sense of threat, they call for fight against the enemy, the
Western forces. In this context, the activation of national trauma,

Treaty of Sévres is frequently used. The discourse of “absolutely
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independent Turkey” is explicitly or implicitly dominant. Here, an
omnipotent fantasy that “we do not need anybody” displays itself as
well as the wish for return back to years of National Independence
War.

In HYP’s discourse, the Muslim Turkish identity is subtly
idealized while the influence of the other cultures is tried to be
dismissed. In consistent with that idealization, the need for
homogeneity is intense. Diversity of ethnic, cultural or other
identities tend to be denied; the existence of ethnic identities other
than Turkishness cannot be accepted. Moreover, the people who
attempt to express this existence is seen as collaborators of the
external enemies who intend to disintegrate Turkey. The members of
society are assumed not to have their own will, their individuality.
The people’s own will may exist but if they express the ideas that are
not consistent with the national values, they are seen as traitors. In
this context, it can easily be stated that the collective superego is
harsh which means that the individual conscience is not allowed in
the case of contradiction with collective conscience. The themes of
protection, fidelity and punishment are prevalent. Due to excessive
narcissistic needs, grandiosity and the impairment of thinking
process are evident.

To a certain degree, BTP’s discourse resembles HYP’s
discourse in terms of ideological tendency and psycho-political

characteristics when their political texts are compared. Although it is
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well known that BTP highlights the Muslim identity in its political
life, this emphasis on Muslim identity does not explicitly appear in
its party program; rather Turkish identity is emphasized and
idealized. It can be argued that BTP tends to show itself as faithful to
official ideology and republican tradition. According to the party
program, the national glory following National Independence War
and also Mustafa Kemal Atatiirk as a savior are frequently idealized.
It is also stated that Atatiirk’s principles and transformations are
adopted by the party. The historical trauma, the Treaty of Sevres, is
frequently attributed in order to draw attention to a similar threat
against Turkey by EU process and globalization wave. While
remembering the trauma, a sense of pride also emerges just like the
conditions of S¢vres were not accepted resulting in the national
glory.

DP and GP develop a liberal nationalist discourse, although
their ideological tendencies are not identical. LDP does not
overemphasize Turkish ethnic identity, differently from DP and GP,
but it can be included in this political line. A high collective ego
ideal seems to organize the discourses of these political parties.
Turkey which is already assumed to be a powerful country deserves
a leading position in the world. In the discourse of DP and LDP, the
validity of this ideal is grounded on the glorious history in the past,
on the Ottoman heritage. The ego ideal, here, is emanated from prior

narcissistic perfection which consists of an illusion. In the discourses
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of DP and GP, the collective ego ideal which is to attain the level of
contemporary civilization level is protected. To a certain extent,
Turkish identity and national values are idealized, and the national
pride is emphasized. These values are qualified as “essential values”
of which Turkish people should be proud of reflected in the term
“cultural genetic”. It can be argued that the claim for homogeneity is
crystallized in this statement along with the expression of “cultural
genetic”. In these discourses, the other cultures are not explicitly
devalued while there is a clear idealization of the Turkish national
identity; however the Turkish identity is intended to be protected
from the influence of others. It should be noted that the EU
membership has been supported by DP, especially in terms of
economical aspect of that membership.

AKP deserves to be evaluated under a separate title for
reason of its specific characteristics and also its success with 46.58%
in the last election (See Appendix I). AKP can be described as a
party whose ideological tendency is a synthesis of
conservative/religious and liberal neonationalism, according to
Bora’s categorization (2002, 2003). However, AKP seems to be
closer to the liberal line than the conservative/religious nationalism
which is represented by HYP and BTP in this study. In AKP’s
discourse, the ego ideal is to attain above the level of contemporary
civilization and also to be a big and central country. It can be argued

that the ego ideal is neither rigid nor irrational although it is high.
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Differently from other nationalist discourses, this ideal is not
frequently highlighted. The dominant theme in that discourse is the
search for homogeneity, crystallized in the statement of “one nation,
one flag, one homeland, and one state” [“tek millet, tek bayrak, tek
vatan, tek devlet”] (AKP, 2007, p.4). The protection of the
characteristics of the national identity which are assumed to be
stabile and constant is frequently emphasized. Moral, religious and
spiritual values of Turkish nation are highlighted. It can be argued
that AKP’s political discourse promise the citizens to carry higher
standards while protecting and strengthening the national identity. In
order to do these, it does not need to devalue the others or to indicate
a threat; it seems to have self-confidence to a certain degree. The
protection theme indicates the role of collective superego; the
collective superego appears as a providing a sense of “we-ness” and
as having a protecting function; the prohibitive and punitive
characters of the superego are not highlighted.

To a large extent the 22 July 2007 Parliamentary General
Election results show that , the conservative and liberal nationalist
discourse of AKP, based on the “the unity and togetherness” theme
seems to be adopted by many people in Turkey. AKP highlights the
sense of “we-ness” by also promising higher standards for the
citizens. Its discourse is not based on an “aggressive” theme, namely
on a sense of threat and call for fight against certain enemies; rather

it tends to provide the citizens with a sense of security. It can be
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argued that the election results indicate that many people in Turkey
do not buy the sense of threat rhetoric which is highlighted by almost
all nationalist discourses. Taskin (2007) also draws attention to the
fact that highlighting only malevolent sides of the socio-political
processes and reacting with the rage in the face of social crisis do not
give hope to the masses. The success of AKP in last election seems
to be related to its more positive discourse differently from those of
other political parties.

On the other hand, it should be stated that the ratios of vote of
CHP (20.88%) as an official nationalist party and MHP (14.27%) as
an essentialist nationalist party, show that this sense of threat cannot
be disdained in the society. It can be suggested that prevalent
nationalist discourses highlighting the sense of threat and also calling
for fight against those threats influence the psychic condition in the
society, in other words, the dominant themes take hostage the
collective mood. The discourses of many nationalist movements
seem to increase xenophobic and exclusive attitudes based on the
perception of threat from the others. MHP’s election success is likely
to be related to this fact. For example, the harsh discourses of “left-
wing” Kemalist movements do not increase their own ratio of vote
but contribute to the success of MHP and CHP. This argument is
consistent with the observation of Yasl who states that “left-wing”
nationalist [ulusalci] line strengthens the dominant nationalist

movements (2006).
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Table 2: The Psychic Characteristics of Different Nationalist Discourses in Turkey

Psychic characteristics

Types of Turkish nationalisms

high

Official/“Atatiirk “Left-wing” Liberal Racist-ethnicist Conservative .
T - A L S R Islamism
nationalism Kemalist nationalism | neonationalism nationalism nationalism
Idealization of collective identity High Extremely high Moderate to high Extremely high High Extremely high
The organizing role of collective traumas High Extremely high Low to moderate Extremely high H_|gh to extremely Extremely high
and glories high
Harsh collective superego High Extremely high Moderate Extremely high Extremely high Extremely high
Rigid/high collective ego ideal High Extremely high Moderate Extremely high rt'ilgghh to extremely Extremely high
Putting a leader in the place of the ego ideal | Extremely high Extremely high Moderate Extremely high High to extremely Extremely high

high

Excessive use of primitive defenses High Extremely high Low to moderate Extremely high Extremely high Extremely high
Regression to the narcissistic world High Extremely high Low to moderate Extremely high Extremely high Extremely high
. I . . . . High to extremely High to
Characteristics of fight-flight assumption High Extremely high Low Extremely high high extremely high
Impairment of thinking process High Extremely high Low to moderate Extremely high High to extremely Extremely high

Institutions

TSK, ADD, CHP,
DSP

iP, Tiirksolu, ADKF,

MMD, (CHP)*

AKP, DP, GP,
(LDP)*

MHP, BBP, VKGB,

Kuvvai Milliye

HYP, BTP, (AKP)*

SP, (BBP)*

* The institutions which are in brackets partially display the characteristics of that type of nationalism.
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5.3. Reexamination of the Psychoanalytic Conceptualizations

This study aimed to explore the psychic characteristics and the
dynamics of the nationalist discourses. Psychoanalytic conceptualizations
which have been introduced in the beginning of this study seem to be
convenient for this exploration. As seen in the Turkish case, to a large
extent, different psychoanalytic conceptualizations which are connected to
the questions of the study are integrated with each other. In the beginning, it
has already been stated that the questions of the study were not completely
independent; a fortiori they are inherently related to each other.

Typically, all nationalist discourses refer to a collective, namely,
national identity that is assumed to encompass all citizens. Basically, many
social/political discourses tend to describe a collective identity but the
attributions to a collective identity are varied in each of them. In nationalist
discourses, the characteristics of the national identity are generally positive
and also tend to be idealized more, many times described as “all-good” as
the nationalist emphasis increases. Members usually wish to introject the
good parts instead of identifying with both good and bad/disliked parts.
More rigid nationalist discourses, essentialist ideologies, have difficulty
adopting the characteristics of other cultures which are devalued repeatedly;
rather they wish to cling to and protect theirs. Besides, such discourses
attribute certain essential features to the national identity which is described
by them. These essentialist features are likely to be perceived as constant
and permanent indicating a search for homogeneity that is a mere

narcissistic illusion. This narcissistic tendency explains why rigid social and
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political discourses are generally essentialist ideologies. Essentialist
ideologies which usually display racist tendencies apply to primitive defense
mechanisms much more than to others. The seeking for “purity” is a
narcissistic fantasy per se. When the national characteristics are supposed to
be pure and homogeneous, they are also likely to be extremely idealized,
while the other nations are devalued and/or hated. This tendency is related
to the fact that the other group is also described as a homogeneous union
that is composed of malevolent individuals. In such cases a fear of
contamination emerges in the effort to avoid from the so-called malignant
parts of the other arises. Essentially, this nationalist tendency is an end
result of the avoidance of confronting the bad parts that they own which
have been splitted and projected; as if the bad parts annihilated the good
ones. Therefore, the members who criticize the society, namely the
“nation”, are objected to the aggression. This tendency refers to the basic
level of self/object (Kernberg, 1998a).

The excessive use of primitive defense mechanisms is responsible
for the impairment of thinking process. In other words, sophisticated
thinking process remains not well-developed in case of applying to
primitive defenses. These discourses try to repress or deny the traumatic
past of the nation instead of processing it. For almost all nations, traumatic
experiences did exist in the past; what is important is how to deal with these
experiences. Sometimes traumatic past as a victim and/or perpetrator are not
confronted and processed psychically because of the difficulties in accepting

the vulnerable position. Consequently, there is no capacity for the toleration
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of frustration. In this case, the reality principle does not develop well. As
Bion emphasizes (1962), the frustration toleration and the capacity to think
are interconnected acquisitions. The low frustration tolerance obstructs the
capacity to think; the lack of capacity to think leads to intolerable
frustration.

It is suggested that the severity of nationalist emphasis is also related
to the toleration threshold for the criticism against the characteristics by the
people both from own and other nations. Here, the rigidity of the collective
superego has a determining role for how the collective identity is perceived.
It can be suggested that while examining the large group processes and the
character of the collective identity in these groups, there is a need to see the
role and the function of the collective superego. In the groups in which
collective identity is rigidly idealized and the other identities are devalued,
the collective superego tends to be harsh. Erikson (1956) highlighted that
the superego has a dominating role in totalistic and exclusive ideologies; in
these kinds of social processes the identity is like a manifestation of the
superego. The nationalist discourses which have a rigid collective superego
also tend to have a rigid collective ego ideal. Here, the conceptualization of
Freud about the superego and ego ideal is verified as he viewed that the ego
ideal is a part of the superego (Frank, 1999). Freud (1921) stated that people
transfer their ego ideal to the leader of the group and/or give up their ego
ideal and identify with the group’s ego ideal. The passion for authority and
obedience is related to this psychic process. As essentialist and exclusive

tendency increases, the collective ego ideal becomes more high, rigid and
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irrational. In consistent with that, the rigidity of the superego also increases
due to the wish to maintain the narcissistic agreement indicated by the
collective ego ideal. In order to maintain the narcissistic fantasy, the
punitive aspect of the superego stands out.

Nationalist discourses tend to gain ground in the face of social
change. This leads to a regression that implies a wish for and an
unconscious attempt to return back to the psychic world which is assumed
to be more trustworthy than that of the current. Volkan (1998) points out
that individuals do not care much about their large group identities unless a
sense of threat against those identities emerges. Kernberg (1998a) also
shares this point of view reminding the reader that the sense of threat
appears in the face of possibility of losing the ordinary social structures in
which case the groups may regress towards more primitive levels of
psychological functioning. Bion’s conceptualization about the group
assumptions is consistent with these theoretical approaches as well. When a
group is not able to tolerate the anxiety which has emerged in the group
process, tends to regress towards more primitive levels, namely dependency
or fight-flight or pairing group assumption processes (Bion, 1962).
Nationalist movements tend to show fight-flight group characteristics. In
such case, these nationalist approaches activate and reinforce the sense of
threat in the society in order to strengthen the collective identity and
mobilize the people. To a large extent, whereas the former is an unconscious
process, the latter implies a presence of conscious dynamics. Nationalist

movements in which primitive defense mechanisms are predominantly used
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are likely to attempt consciously to expand their psycho-political world
view.

Nationalist discourses are not usually generated in the group process
of fight-flight assumption. As formulated by Turquet, the groups may
regress to a situation which is characterized with seeking for homogeneity
(Hopper, 2003). In case of participating in a large group, as it is in the
globalization process today, people face multiple stimuli which may lead to
a perception of a threat against the existing identity of the people. As a
defense against this threat of loss of identity, they tend to cling their identity
and to create an illusion of homogeneity indicating an absolute sameness of
belief and a sense of wholeness. It can be argued that the tendency of
homogeneity is likely to lead to intolerance for the individuality in the face
of the group and to bring the perception of threat against that stronghold.
One can follow the tracks of that tendency in Turkish case related with the

process of socio-political changes.
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6. Conclusion

This study aimed to examine the concept of nationalism from a
psychoanalytical perspective and to explore the psychic characteristics of
the nationalist discourses through certain Turkish cases. The most important
outcome of this study is that psychoanalytic conceptualizations can enrich
and also deepen the frame of understanding the nationalism issue. It can be
concluded that in the light of the questions of the study, the psychic
characteristics of Turkish nationalist discourses are discovered.

Nationalist discourses are likely to gain ground in the regressive group
processes which are frequently triggered by new socio-political
circumstances, as seen in the Turkish case. When the large groups face to
lose their relatively ordinary structures, they may cling to their collective
identities which provide them security (Hopper, 2003; Kristeva, 1993).
Similarly seeking for homogeneity is evident and the distinction between
“we” and the “other” is sharper. These dynamics are commonly observed in
different Turkish nationalisms in varied degrees. Sometimes, the group may
regress to a position which the group members project their aggression onto
the homogenized other. This “other” is perceived as a threat against the
group. In such case, the members tend to come together against this
threat/enemy and at the same time need a protection. Turkish nationalist
discourses frequently promise the members such protection while also

calling for a struggle.
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Nationalist discourses in Turkey frequently use primitive defenses, i.e.
splitting, projection, projective identification, idealization, and devaluation.
Due to excessive use of these mechanisms, the thinking process is impaired
and consequently reality is distorted to various extents. These defenses
impede mature thinking processes which enable to understand and also
interpret the world. Under these circumstances, the frame of understanding
may be boxed in a simple categorization of good and bad.

The collective identity is described in a rigid way in many nationalist
discourses, while this identity is also idealized. Unmourned collective
traumas increase the tendency of this rigidity because they could not be
processed psychically. The idealized collective images and representations
are homogenized especially in the presence of a rigid collective superego.
The group members are expected to identify with the national identity
voluntary but also be obedient to that demand. It is difficult to tolerate the
individuality and individual conscience that may conflict with the harsh
collective superego. In such group processes, collective ego ideal is also
high, rigid, and less realistic. This kind of collective ego ideal indicates a
narcissistic phenomenon. As the essentialist nationalist emphasis increase,
these agencies, namely collective superego and the ego ideal tend to be

more rigid.

6.1. Suggestions for Overcoming Nationalism

It is important to take these powerful psychic dynamics into account

in a long-term struggle for overcoming nationalism. As nationalist attitudes
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are shaped and reinforced through psychic dynamics within the group
processes, these take powerful psychic roots. Therefore, these are likely to
be ingrained and long lasting attitudes. Usually, these attitudes are
regenerated again and again in the socio-political contexts. Nationalist
discourses also shape these psychic dynamics in the groups. In any case,
since thinking processes are simplistic in the groups in which nationalist
attitudes are powerful, the way of interpreting the world has no complexity.
As Ozmen (2006) emphasizes, people need to get rid of their sense of
helplessness and powerlessness in the face of ambiguity of the current world
and as a result of this need paranoid regression can be seen. Therefore,
nationalist discourses which provide people a simple way of understanding
are easily accepted and it is very hard for them to leave this powerful
position. Besides, since criticisms against the settled values are not
tolerated, breaking this closed loop is not a simple struggle.

It can be concluded that the struggle against the nationalism requires a
long time and, thus, also patience. In the face of questioning the common
attitudes, the severity of nationalist discourses tends to increase. In fact,
such struggle can meet with success in a long term process. Development of
thinking process, in other words, change in the simple, conventional, and
black-or-white mentality is very crucial for overcoming nationalist attitudes.
In this long-term process, confrontation with the weak and “bad” parts of
the own group and then accept them is necessary. To accept the deficiencies
and weaknesses requires giving up the narcissistic fantasies, the sense of

omnipotence. As well as this acceptance, mourning of the historical losses is
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a sine qua non component of this process. These psychic processes
contribute to development of self-reflecting capacity. Permanent change
requires an experience of confrontation with ourselves, especially with the
parts which are repressed and/or denied. Such continuous attempt leads to a
transformation of thinking process into a more mature and complex state.

In the case of Turkish nationalisms, the homogenization of the
collective characteristics is prevalent. Despite the fact that it is not observed
in detail in the official texts of the nationalist institutions, the characteristics
of the other, i.e. the Western countries, Kurdish population, and minorities
are homogenized as well. Homogenization of the devalued other generally
brings dehumanizing. Here, it is concluded that to be receptive to the
heterogeneity in both own group and the other groups lead to a rupture of
rigid and stereotyped perception of “us” and “them”. In Butler’s words,
acceptance of the fragility and vulnerability of the other as a subject is
required in order to overcome dehumanizing attitudes (Butler, 2005). This
acceptance reduces the power of nationalist attitudes in a long-term process.
However, nationalist discourses are likely to resist such rupture because of
the conventional, simplistic and black-or white thinking and they are even
likely to grow stronger due to their need/wish for maintaining this tendency.
In fact, to accept the heterogeneity and differences of the own group can be
more possible as the people are more open to interpersonal contact with the
people who are within the same group. Such experience can enable to meet
the “other” as a subject and to see the heterogeneity of the other groups. In

this long-term process, the nationalist approaches can lose their power.
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6.2. Suggestions for Further Study
This study is based on the written texts of the different

nationalist approaches. It can be suggested that further studies which
focus on the political praxis more will make an important
contribution to the understanding of the psychic dynamics of
nationalist discourses. In a future study, nationalist discourses can be
explored in different socio-political contexts in a comparative way.
Besides, for a better exploration of group dynamics, it is suggested to
conduct a research study on small groups in which spontaneous

processes can be directly observed.
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Notes

! Ozgiiveni giderek yiikselen Tiirk milletinin asamayacag higbir engel yoktur (AKP, 2007,
p. 4).

2 Tarihi altin sayfalarla dolu olan ve gelecege ayni umutla bakmast i¢in her tiirlii hakl
nedeni bulunan tilkemiz ve milletimiz (...) (DP, 2007, p. 61).

3 (...) Tirk Milletini tarihte hak ettigi sanli yerine oturtmak {ilkiisiinii benimseyerek
yilmadan calisacak, damarlarindaki asil kana, cevhere, Tiirk milletine, Tiirk tarihine giivenerek, Tiirk
kiiltiiriinii, Tiirk milletini yiikselten ve biiylik millet yapan hasletlerimizi sevecek ve sevdirmeye
calisacagiz (VKGB, 2005).

4 (MMD) Yegane kurtulusu Tiirk Milletinin kendi 6z giicinde goriir (MMD, 2007).

> Tiirkiye, cografi avantaji, koklii tarihsel birikimi, ¢ok yonlii ve zengin kiiltiirel varligi,
geng ve dinamik toplum yapisi, girisimci ve ¢aligkan insanlari ile boylesi bir diinya ortamina degil
uyum saglamak, bu ortamin olugmasina en biiyiik katkida bulunacak tiim 6zelliklere sahip, diinya
tizerindeki sayili iilkeden biridir (LDP, 2002).

6 Tiirk milletini, ylizyillardir kader birligi etmis, ayni inangla yogrulmus, ayn1 gayeye
yonelmis, bundan bdyle de birlikte varolma iradesini serdetmis insanlarimizin miisterek birligi olarak
idrak ediyoruz (BBP, 1993).

! (...) Atatiirk'in esasli bir vazife olarak telakki ettigi Milliyetcilik, Milli suuru yiikseltmek,
Milli istiklali tamamlamak, Milli devleti korumak, Milli faaliyeti genisletmek, Milletlesmeyi
tamamlamak gayesini giitmekteyiz (VKGB, 2005).

8 Tiirkiye’de tek bir millet vardir. O da Tiirk milletidir (MMD, 2007).

o Dil meselemiz Vatan topraklarinin savunulmasi kadar 6nemli bir meseledir. Bir milletin
dilini bozdunuz mu, bir {ilkede farkli diller olugsmasini temin ettiniz mi dis mihraklarin iilke tizerinde

bolme ve pargalanma oyunlarina gegit vermis olursunuz (VKGB, 2005).

1 .. ..
0 Giizel Tiirkge’mizin yapisi ve karakterini bozacak, onu yozlagtiracak hareketlere yol
verilmeyecek, ana dilimizin geligimi tabii seyri i¢inde temin edilecektir (BTP, 2003).

1 (MMD) Tek dil, tek bayrak, tek devlet tek vatan diisiincesini savunur (MMD, 2007).

12 .. . e e P, . o e
Ulkemize bir tiir somiirge goriintiisii veren yabanci dille egitim egemenligine son
verilecektir. Yabanct diller, kiiltiir istilasinin birer arac1 olmaktan ¢ikarilacaktir (HYP, 2007).

3 Ezeli ve ebedi Bayragimiz olan Tiirk¢e'mizin Oncelikle korunmasi, gelistirilmesi ve
yozlagmamasi i¢in ¢aligmalar yiiriitmek (...) (Kuvvai Milliye Dernegi, 2006).

14 . . . . . .. .o S o .
Bir milletin varligin1 devam ettirmesinde en énemli amil, o milletin milli ve manevi
degerleridir. Bu degerler bir biitiin olarak o milletin kimligini olusturur (BTP, 2003).

15 Milletimizi yiizyillardir ayakta tutan ve tarihte serefli bir mevki isgal etmemizi saglayan
inanglarimiz ve kiiltiirel degerlerimizdir (BBP, 1993).

16 Cagin dinamikleri iizerinde sz sahibi olmanin yolu, gii¢lii milli kimlige ve 6zgilivene
sahip bir millet olmaktan gecer (MHP, 2007, p.6).
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17 Cumbhuriyeti kurma iradesi ve eylemine, esit yurttaslik bagina, ortak milli kiiltiire ve
birlikte yasama arzusuna dayanan milli birligimizi pekistirecegiz (IP, 2007).

18 Adalet ve Kalkinma Partisi din hizmetlerini, ahlaki ve manevi degerlerin yasatilmasi ve

milli dayanisma ve biitiinlesmenin saglanmasi i¢in dnemli bir alan olarak gérmektedir (AKP, 2007, p.
82).

19 Niifusunun ¢ogunlugu dini degerlerine samimiyetle inanan Miisliimanlardan olusan

Tiirkiye’nin manevi degerleri ile laik ve demokratik devlet tecriibesi de 6nemli bir gii¢ kaynagidir
(MHP, 2007, p. 115).

20 Miisliman Tiirk kimliginin belirleyicisi olan inanglarimiz, milletimizi bugiin ve
gelecekte layik oldugu yere ulagtiracak vazgecilmez prensipleri vermektedir (BBP, 1993).

2t Cesitliligi koruyarak ortak kiiltiirel degerlerimizi 6ne gikaracagiz (CHP, 2007, p. 60).

22 Ortak kiiltiirimiiziin 6zii, tarihimizdir, cografyamizdir, ulus-devlet kimligimizdir,
Cumbhuriyetimizin nitelikleridir, anayasamizin temel ilkeleridir! (CHP, 2007, p. 60).

28 (MHP) Tiirk Milleti’ne mensubiyetin gurur ve suuruna sahip, milli ve manevi
degerlerimizi 6ziimsemis, diisiinme, algilama ve problem ¢dzme yetenegi gelismis, yeni gelismelere
acik, sorumluluk duygusu ve toplumsal duyarlilig: yiliksek, bilim ve teknoloji iiretimine yatkin,
girisimei, demokrat, kiiltiirlii ve inanch nesillerin yetistirilmesini (...) hedeflemektedir (MHP, 2007,

p. 8).

24 . .
(...) Biitiin milletlere 6rnek olmus yiiksek Tiirk Kiiltiirii ve Medeniyetinin tanitilmasini

saglamak, Tiirk Milletinin adet, tore, anane, folklor, miizik, edebiyat, tarih ve benzeri alanlarda duyarl
kilinmasi, ¢ocuklarimizin ve genglerimizin bu yonlerde vatansever olarak, yetismeleri ve
bilgilendirilmeleri i¢in ¢aligmak tlkiimiizdir (VKGB, 2005).

25 Siireklilik i¢cinde degisen Tiirk kiiltiirii, ayn1 zamanda temel kimligini muhafaza etmis ve
diinya kiiltiir mirasinin en segkin iiyelerinden biri haline gelmistir (AKP, 2007, p. 130).

26 Tiirk Milleti diinyanin en asil, en koklii, en biiyiik milleti olup, diinya magara devrinden
normal yagam bi¢imine, Ortagagin karanligindan bu giinkii aydinliga, Tiirk Kiiltiir ve Medeniyeti
sayesinde ulagsmistir (VKGB, 2005).

21 Nitelikli, girisimci, 6zgiiveni yiiksek ve milli degerlerine sahip ¢ikan bir genclik,
iilkemizi hak ettigi yere tagiyacak temel varligimizdir (AKP, 2007, p. 74).

28 (...) “Bir Ulkenin Asil Giicii, Ne Tankidir, Ne Parasidir. Milli Ve Manevi Degerlere
Bagli Geng Evlatlar1”dir (SP, 2007, p. 19).

29 Tiirkiye'de inanglarina, tarihi gegmisine bagli, milli degerlerine saygili olarak
yetigsmesini istedigimiz bir nesil i¢in, milli kiiltiiriin tahrip edilmesinin 6nlenmesini 6nsart olarak
kabul ediyoruz. Tiirk toplumunun mazisiyle tekrar barigsmasi, ancak Tiirkiye'de sosyal hayatin
temeline milli kiiltiir unsurlarinin yerlestirilmesiyle gergeklesebilecektir (BBP, 1993).

30 Tiirkiye’nin ulusal kimligini ve onurunu korumasi i¢in bagimsizligi savunmak zorunda
oldugumuzun bilincindeyiz (ADKF, 2000).

3t Milli kiiltiir degerlerimizin yipratilmasi sonucunu doguran ve kiiltiirel degerler
kargasasina sebebiyet veren uygulamalar 6nlenecektir (MHP, 2007, p. 106).
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32 Aile toplumumuzun temelidir. Ulusal biitiinliigiin, dayanigmanin pekistirilmesinde,
degerlerimizin korunmasi ve gelistirilmesinde aile kurumu ¢ok 6nemli bir yer tutar (GP, 2002).

33 Aile toplumun temelidir. Geleneksel Tiirk-Islam ailesinin giiciinii muhafaza etmek igin
toplum ve devlet her tiirlii faaliyet men edilecektir (BBP, 1993).

34 ( . ) Milli birlik ve beraberligi percinleyen, sevgi, saygt ve dostluk baglarini giiclendiren,
vatan, millet, bayrak, sehitlik ve gazilik gibi milli degerleri 6ziimseten, bir arada yagsama ve sorumluluk
bilincini gelistiren bir anlayisla egitim vermesi saglanacaktir (MHP, 2007, p. 95).

3 Toplumun birlik ve dirliginin teminati olan Tiirk kimligini onurla temsil eden bireylerin,
milli ve manevi degerlerimize, gelenek ve géreneklerimize uygun olarak cagdas standartlarda bir
egitim almasi temel politikamiz olacaktir (BTP, 2003).

36 Milli Miicadele Dernegi, Atatiirkcii egitimin ve ulusal birligin temelinde Milli Egitim
Birligini yani Tevhid-i Tedrisat1 goriir (MMD, 2007).

37 Egitim anlayisimiz, milli ve manevi degerlere sahip, cagin ilim ve teknolojisiyle
miicehhez, hiir diisiinceli, iiretken, ahlakli ve yenilik¢i nesiller yetistirmektir. Egitim sistemi, fertlere
milli kiiltiirin aktarilmas1 yaninda, fertlerin kabiliyetlerinin ortaya ¢ikmasini saglayacak bir
uygulamanin iginde olacaktir (BBP, 1993).

38 Egitim Programimiz; “Ulusal kimligimiz, tarihimiz ve degerlerimiz ile evrensel kiiltiir”
biling ve birikimleri, “laiklik, demokrasi ve hukukun {istiinliigii” ilkelerini temel alacaktir (CHP,
2007, p. 56).

39 Fert, aile ve toplumun korunmasi i¢in dini, ahlaki ve manevi egitim anaokulundan
baglatilacak ve gii¢lendirilecektir (SP, 2007, p. 34).

40 Bu kapsamdaki din egitimi ve 6gretimi, Anayasa’mizin geregi olarak Milli Egitimin bir
pargast ve tamamlayicisidir (BTP, 2003).

4 Tiirkliigiin ve Islamin degerlerini yasayan ve yasatan onder sahsiyetlerin hayati
ve felsefesi ilkogretim okullarinda segmeli ders olarak okutulacak (MHP, 2007, p. 95).

42 Farkl: kiiltiirler karsisinda, 6zellikle yeni nesillerin kiiltiir sokuna ugramasina ve kimlik
bunalimina diismesine engel olacak kaliteli ve ihtiyaca cevap veren edebi eserler ortaya konmasina

yonelik milli kiiltiir degerlerinin millete tanitilmasi ve benimsetilmesi saglanacaktir (MHP, 2007, p.
106).

43 En 6nemli meselelerden biri ise yabanci yayinevlerinin iilkemizde faaliyet gostermeye
baglamasidir. Yabanci yaymevlerinin kiiltiiriimiizii korumak ve gelistirmek konusunda ne kadar faydali
olacagi tartismalidir. Bankalarimizin, borsamizin ve biiyiik kuruluglarimizin yabancilarin eline
gee¢mesinden sonra yayincilik sektoriimiiziin de yabancilarin eline gegmesi tilkemizin ne kadar biiyiik
bir tehlike ile kars1 karsiya oldugunu gostermektedir (DP, 2007, p. 51).

44 Tiirk kiiltiir ve sanatinin milli kimligini muhafaza ederek evrensel platformlara

taginmasi, 6ncelikli hedeflerimiz arasindadir (AKP, 2007, p. 130).

° Kiiltiir ve sanat, milletlerin gelismesi ve ulusal kimliklerini korumak bakimindan ¢ok
6nemlidir (BTP, 2003).

Tiirk insaninin inanglariyla ters diismeyen sanat, milli kiiltiiriimiiziin de siiregelen bir
parcasidir. Bu dlgiiler igerisinde sanata, haiz oldugu kiymetini verip, sanat¢inin desteklenmesi ve
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korunmasi hedeflerimiz arasindadir (BBP, 1993).

a7 Ulusal kiiltiiriimiiziin, kiiresellesme karsisinda korunarak gelistirilmesi temel
hedefimizdir (CHP, 2007, p. 60).

48 Tiirkiye’de son 150 yildir toplumumuza dayatilan yabanci unsurlarin ithaline karsiy1z.
Miisliiman Tiirk toplumunun en asli 6zelliklerini ve hasletlerini giinden giine tahrip eden yabanct
kiiltiirlerin insanimiza olan yabancilig1 agiktir. Milli kiiltiirtimiizii sosyal hayatin her sathasina
yaymak hedefimizdir (BBP, 1993).

49 Tiirk medeniyetinin ve tarihinin yiiksek birikimini Bati emperyalizmine kars: koruyacak
ve agida ¢ikaracak bir devlet politikasi egemen kilinmalidir (MMD, 2007).

50 Toplumumuzun geleneksel kiiltiirel degerlerini korumay1 ve gelistirmeyi temel hedef
alan DSP, Batr’min ve Dogu’nun ¢agdas kiiltiirel degerlerinden de yararlanacaktir (DSP, 2003, p.
109).

°1 Tiirkiye’ye adeta ikinci bir Sevr Projesi dayatilmaktadir. Bu tehlike ve tehditler
Cumbhuriyet’in kurulusunda da ayniyla yasanmis M. Kemal Atatiirk de bizzat ‘dahili ve harici
diismanlarin’ olacagindan bahsetmistir. Bugiin sanki tarih tekerriir ediyor gibi aym tehlikeli
gelismeler yasaniyor (BTP, 2003).

52 Tiirkiye Cumhuriyeti Devleti verilen tavizler nedeniyle Osmanli Devletinin son gilinlerini
yasar hale gelmistir (VKGB, 2005).

53 Tiirkiye bugiin, Kurtulus Savasi’na 6n gelen giinlerin sartlar1 igine itilmis bulunuyor. (...)
Tiirkiye’ye yapilmak istenenler Tiirkiye’nin gotiiriilmek istendigi yer bakimindan durum
1919’dakinin ayn1 (HYP, 2007).

54 Milli Miicadele Dernegi, tipki Osmanli’nin son dénemlerinde oldugu gibi Tiirk milletine
kars1 birlesmis olan, Bati emperyalizminin besledigi isbirlik¢i-boliicii-gerici giiclerin Tiirkiye
Cumhuriyeti’ne kars1 olusturdugu Cumhuriyet diismani s6zde demokrasi cephesine kars1 tiim milleti
Cumhuriyeti savunmayi ¢agirir (MMD, 2007).

% Gliniin gorevi vatan savunmasidir. Gelecegimiz, bu gorevin basartyla yerine
getirilmesine baglidir (iP, 2007).

6 Vatansever Kuvvetler Gii¢ Birligi Hareketi olarak amacimiz emperyalizmin zincirlerini
kirarak Milli Devletimizin yeniden tesisini saglamaktir (VKGB, 2005).

S Atatiirk 1920'lerde ¢iiriimiis “geri”ye kars1 “ileri”yi temsil ettigi i¢in basaril1 olabildi.
Bugiiniin Tiirkiyesi de 1919'un Tiirkiyesi'ne benzer sorunlarla bogusuyorsa, bagimsiz, laik ve
demokratik bir Tiirkiye i¢in yeniden miicadele vermek gerekiyorsa, basarilt olmak i¢in tarihimizdeki
o biiyiik 6rnegi, Atatiirk'ii 6rnek almaliyiz (ADKF, 2000).

%8 Orta egitime ‘yakin tarihimizde Tiirkiye’yi isgal planlari ve Sevr Antlagsmasi’ ger¢egini
konu edinen zorunlu bir ders konacaktir (HYP, 2007).

59 (...) Emperyalist giigler, 1990 yilinda 20. Hagli Seferi’ni baslatmislardir. SSCB
¢oktiikten sonra, ABD tek kutup olup diinyaya hakim tek gii¢ olarak goziikiince, diinya siyonizmi
kg1 emperyalizm, ‘Artik 5700 seneden beri bekledigimiz, Biiyiik Israil’i kurmanin vakti gelmistir. O
halde 20. hagh seferini baslatalim’ dediler (SP, 2007, p. 2).
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60 Neticede Istiklal Savagi’nda bu millet, Biiyiik Onder Atatiirk'iin énciiliigiinde Kuvayi
Milliye ruhuyla kendine donmiistiir. Milli iradenin, tecelli ettigi, bir Tiirkiye Cumhuriyeti Devleti
kurulmus ve 6zgiirlilk miicadelesi veren iilkelere 6rnek olmugtur (BTP, 2003).

o1 Giin ‘Ya Istiklal, Ya Oliim’ diyenlerin ikinci Kurtulus Savasi igin 6rgiitlenme giiniidiir
(MMD, 2007).

62 1919'da emperyalizme karsi ilk Bagimsizlik Savasi’ni kazanmig Tiirkiye,

bagimsizligindan neden vazgegmek zorunda olsun? (ADKF, 2000).

63 Hegemonyasini silahla kuran emperyalizm ancak silahla yikilabilir. Tiirk Kurtulug
Savasi bunun en giizel 6rnegidir (Tiirksolu, 2002).

64 Isci Partisi, Lozan, Berlin ve Paris’ten Bat1 devletlerine bayrak gostererek, Atatiirk’iin
bagimsiz Tiirkiye’sini yeniden kurma yetenegini kanitlamistir (IP, 2007).

65 (...) tipki 1918°de Istiklal Savasimizi yaparken gerceklestirdigimiz kurtulus harekatinda
oldugu gibi, bugiinde elbirligiyle vatanimizi, milletimizi ve biitiin insanlig1 kars1 karsiya bulundugu
tehlikelerden ve felaketlerden kurtarmamiz gerekmektedir (SP, 2007, p. 22).

66 Anadolu ve Anadolu halki, diinya tarihinin en biiyiik medeniyetlerinin kuruldugu ve
yeserdigi topraklarin; Tiirkiye ve Tiirk halki diinya tarihinin en gii¢lii devletlerinden biri olan, 600
yillik Osmanli Imparatorlugu'nun mirasgilaridir (LDP, 2002).

67 Arkamizda binlerce yillik biiyiik imparatorluklar miras1 bulunuyor. imparatorluk kiiltiirii,
bir yoniiyle kavimleri birarada yasatma kiiltiirtidiir (IP, 2007).

68 Evrensel imparatorluklar kurmus olan Tiirkiye, ¢ok degerli bir tarih ve kiiltiir mirasina,
koklii bir devlet gelenegi ve tecriibesine sahiptir (MHP, 2007, p. 114).

69 Cumhuriyetimizin kurucusu Ulu Onder Atatiirk’iin, “Ne Mutlu Tiirkiim Diyene!”
anlayisina karsi ¢ikan herkes Tiirkiye Cumhuriyeti’nin diismanidir ve 6yle kalacaktir (TSK, 2007).

70 Milli Miicadele Dernegi Atatiirk’tin “Tiirkiye Tiirklerindir” diisiincesini savunur (...)
Tiirkiye’de tek bir millet vardir. O da Tiirk milletidir. Emperyalizmin dayattigi ve yerli igbirlik¢ilerin
ulusu bdlmek i¢in ortaya attig1 Tiirk ulusal kimligine alternatif her tiirlii kimligi Milli Miicadele
Dernegi reddeder (MMD, 2007).

& Azmlik demek emperyalist korumasi altinda imtiyaz sahibi olan potansiyel ihanet odag:
demektir (MMD, 2007).

& AB, Tiirkiye’de dine ve kavmiyete bagli azinliklar yaratma gayreti igine girerek iilkenin
ve milletin boliinmez biitiinligiini tehdit edici dayatmalar getirmistir (HYP, 2007).

3 MHP iktidarinda teréristler daglarda, boliicti hainler ovalarda cirit atamayacaktir (MHP,
2007, p. 30).

7 Bagbakan da Diyarbakir’da yaptig1 bir konusmada, terdrle beslenen bu boliicii
sOylemleri, ‘Kiirt sorunu’ adin1 vererek kabul ve tekrar etmistir. AB, Tiirkiye’nin boliinmesini
amaglayan terdrle desteklenen kavmiyetci kiskirtmaya ‘s6zde ¢6ziim’ isterken Tiirkiye’de
egemenligin iki halk arasinda boliinmesini, federal bir devlet olusturulmasini, Tiirkge’den baska bir
dilin de resmi bir dil olmasini istemektedir. Bu agik ve tehditkar tesebbiis ve dayatmalara kars1
hiikimet higbir tepki ortaya koymamstir (HYP, 2007).
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S (Tiirksolu) Kuvayi Milliye’nin, halk-ordu-aydin ittifakini, gengligi de katarak gelistirir
ve bu ittifaki bolmeye yonelik tiim cabalara siddetle kars1 gikar. Ozellikle de Tiirkiye’de orduyu
diigman olarak goren szde sol anlayisla miicadele eder (Tiirksolu, 2002).

& Atatiirkgiilik bugiin liberal, dinci, iilkiicii, maocu vb. akimlarin kendi ideolojik
kimliklerinin dniine koyduklar1 bir sifattir. Dolayistyla farkli ideolojik kimliklere Atatiirkcii bir hava
verilmektedir ama farkli ideolojik kimlikler korunmaktadir. Bu ise liberal, dinci, iilkiicii, maocu vb.
ideolojilerin 6ziinde var olan, Tiirkiye diismani, Atatiirk diigmani, tiniter devlet diismani, laik rejim
diigmani egilimlerin de Atatiirkg¢ii sifati ardinda saklanmasi, golgelenmesi demektir (MMD, 2007).

" Kiiltiir politikamizin énemli bir boyutu toplumda kabul géren, bilime ve akla uygunluk
zemini tagiyan ailevi, ulusal ve dinsel degerleri korumaya yoneliktir (HYP, 2007).

8 Fert, aile ve toplumun korunmasi i¢in dini, ahlaki ve manevi egitim anaokulundan
itibaren baglatilacak ve giiglendirilecektir (SP, 2007, p. 34).

7 Once Ahlak ve Maneviyat Diyen Tek Parti Saadet Partisi’dir (SP, 2007, p. 25).

80 Milli biitiinliik bilincinin gelistirilmesi, ahlaki ve manevi degerlerin giiclendirilmesi ve
sosyallesmenin saglanmasi i¢in okul dncesi egitim yayginlastirilacak (...) (MHP, 2007, p. 94).

8l Tiirkiye son yillarda agir bir ahlak erozyonuna ugramistir. Bu erozyonun giderilmesi igin
partimiz bir ahlak devrimini gerekli goriir (HYP, 2007).

82 Son zamanlarda 6zellikle genglerde goriilen kiiltiirel yozlasmaya karsi, Tiirk Kiiltiiriini
gelistirerek diinyaya yaymak (...) (Kuvvai Milliye Dernegi, 2006).

83 Tiirkiye Cumhuriyeti Devletinin ve Tiirk Milletinin Milli ve manevi degerlerine
saldirildiginda ya da kayitsiz kalindiginda kamuoyu olusturmak amaciyla kapali ve agik hava
toplantilar1 ve gosterileri diizenlemek (...) (Kuvvai Milliye Dernegi, 2006).

84 Ulkemizin birligine, biitiinliigiine yonelik tehlikeler teskil etmemesi kaydiyla
devletimizin sosyal, siyasal, ekonomik, bilimsel ve kisi temel hak ve hiirriyetleri alanlarinda ¢agdas
diinya devletleri arasinda yer almasi, onlarla diinya barist adina siirdiiriilebilir kalkinma projeleri
iireterek basarili olmasi i¢in atilacak her adima ve alinacak olumlu her karara destek verilmesine 6zen
gostermek diisiincesindeyiz (VKGB, 2005).

8 Cokluk i¢inde Birlik prensibini, mutlak hakikatler disinda her tiirlii farkliligin, her tiirlii
goriis ve kavrayis bigiminin mesru ve makul kabul edilmesi olarak anliyoruz (BBP, 1993).

86 Siyaset iyiligi emretmek, kotiiliikleri yasaklamak i¢in liizumlu olan bir vasitadir (BBP,
1993).

87 Devre dis1 birakilan Vatana Ihanet (Hryanet-i Vataniye) Kanunu’nun kapsamini
genisleterek geri getirecegiz (HYP, 2007).

88 Tiirkiye merkezli yeni bir medeniyet projesi hayata gecirilmelidir (MHP, 2007, p.3).

89 Oniimiizdeki ¢ag, Tiirk milletinin, genis bir cografyaya uzanan kiitlesiyle, Tiirk asr1
olacaktir (BBP).

%0, yiizy1l, Tiirkiye nin yiizyihdir (iP, 2007).
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o Milli Goriige sarilacagiz, Allahin yardimiyla yeniden Diinyanin efendisi olacagiz (SP,
2007, p. 22).

92 Evrensel imparatorluklar kurmus olan Tiirkiye, ¢ok degerli bir tarih ve kiiltiir mirasina,
koklii bir devlet gelenegi ve tecriibesine sahiptir (MHP, 2007, p. 114).

% Demokrat Parti, Atatiirk'in isaret ettigi muasir medeniyet seviyesine ulagma hedefi
dogrultusunda, bilim ve teknolojiye hakim, teknolojiyi bilingli kullanan ve yeni teknolojiler
iiretebilen, teknolojik gelismeleri toplumsal ve ekonomik faydaya doniistiirme yetenegi kazanmig
bir refah toplumunu var etmeyi hedeflemektedir (DP, 2007, p. 27).

o4 (...) Tiirk Kiiltiirii dokusunu koruyarak, Diinya devletleri ile bilim ve teknoloji

konusunda yarisacak projeler iiretmek, tiretilmesine katki saglamak (...) (Kuvvai Milliye Dernegi,
2006).

% Tiirk Milleti, muasir medeniyet seviyesinin {izerine kendi milli degerlerine bagli olursa
¢ikabilir (VKGB, 2005).

% TURKSOLU’nun antiemperyalizmi Bat1 uygarliginin sadece ekonomik yéniine yonelik
bir kars1 ¢ikis degildir. Bati, kapitalizm ve emperyalizmle birlikte vardir. Onun tiim degerleri ister
istemez kapitalizmin ve emperyalizmin halk diigmani karakteri ile belirlenmistir. Bu nedenle
TURKSOLU, Bati medeniyetine tiimiiyle kars: ¢ikar. Bat1 uygarligi emperyalizmin uygarligidir ve
emperyalizmle birlikte yeryiiziinden silinmelidir (Tiirksolu, 2002).

o Tiirkiye, Orta Asya’daki soydaslarimiza Bati’nin menfaatlerini, ¢lirlimiis degerlerini
tastyan bir tageron konumuna itiliyor (BBP, 1993).

% Diinyada esi benzeri olmayan, insana, onun kiiltiirine, kimligine, kokenine ve dini
inancina kosulsuz saygiy1 esas alan ¢cagdas Tiirkiye Modeli, 84 yil evvel ¢akilmig bu ¢ok 6zgiin
dengeden gii¢ alarak egemenligini siirdirmektedir (CHP, 2007, p. 1).

% Tiirkiye, tarihi mirasiyla, engin devlet tecriibesiyle, milli ve manevi degerleriyle, yiiksek
milli kiiltiir ve ahlak suuruyla ve insan kaynaklariyla biiyiik ve gii¢li bir tilkedir (MHP, 2007, p. 114).

100 Ezilen uluslarin Bati medeniyetinden 6grenecekleri, faydalanacaklari bir sey yoktur.
Ancak 6ze doénme cabasi, 1irk¢1 ve dinci bir “eski giizel giinlere’ dénme hayali degildir. TURKSOLU,
ozellikle ezilen diinyada irk¢iligin ve dinciligin ulusu béliicii ve emperyalizmi giiclendirici roliinii
goriir ve laikligi vazgecilemez bir deger olarak savunur. Her ulus, kendi tarihinden ve kiiltiiriinden
cagdas bir uygarlik ¢ikarma potansiyeline sahiptir. Bugiin Bati medeniyetinin tahakkiimii altinda bu
potansiyel yok edilmeye ¢alisilmaktadir. Bu nedenle 6ze doniis, Batt medeniyetine kars1 ezilen
uluslarin kendi ¢agdas degerlerini yaratma miicadelesidir (Ttiirksolu, 2002).

101 Bolgesel bir gii¢ potansiyeli olan Tiirkiye, uluslararast iliskilerde higbir etkisi ve agirlig

olmayan, soziine itibar edilmeyen marjinal, ezik ve etkisiz bir iilke konumuna itilmis (...) (MHP,
2007, p. 114).

102 .. . .. .. R o
Hiikiimet, askerlerimizin basina ¢uval gegirilerek Tiirk milletinin haysiyetine vurulan

darbeye kars1 da higbir tepki gosterememistir. CHP’nin 1srarlt uyar1 ve 6nerilerine ragmen bir protesto
notast bile vermemis, Tiirkiye’yi kiigiik diigirmiistiir (CHP, 2007, p. 1).

03 Tarihin en serefli milletini, Allahin en bilyiik nimetlerini vermis oldugu bu iilkeyi;
sadece kole yaptilar, sadece somiirttiirdiiler, sadece ag biraktilar, sadece gzyas1 getirdiler, sadece
ahlak tahribati yaptilar, sadece saadeti tahrip ettiler (SP, 2007, p. 27).
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lo4 Partimiz; Atatiirk Tlke ve Inkilaplarima, hiirriyetci parlamenter demokratik sisteme,
Anayasa’ya ve kanunlara baghdir (BTP, 2003).

105 . . .. - .
Atatiirk devrim ve ilkelerinin, toplumsal sorunlarimizin ¢éziimlenmesinde 151k tutucu

nitelige ve yaratici giice sahip olduguna inananlar, “Atatiirk¢ii Diigiince Dernegi”’ni kurarak, O'nun
devrim ve ilkelerinin gelecekte de egemen olmasina katkida bulunma ve onlara bekgilik yapma
zorunlulugunu duymuslardir (ADD, 2006).

106 HYP, bin yillik ruh koklerimizle Atatiirk ilkelerine ayni anda bagli ve bu ikisini
biitiinlestirmeyi esas alan bir zihniyet ve siyaset ocagidir (HYP, 2007).

to7 (...) Ulusalc1 Demokratik Sol, Atatiirk’tin yoludur (DSP, 2007, p. 107).

108 Gazi Mustafa Kemal Atatiirk’iin inkilap ve ilkelerinin benimsenmesi, korunmasi,
yayginlagtirilmasina yonelik (...) (Kuvvai Milliye Dernegi, 2006).

109 Egitimde, Atatiirk ilke ve devrimleriyle 6gretim birligi anlayisindan 6diin vermeyecegiz
(CHP, 2007, p. 56).

110 (...) Turkiye Cumhuriyeti vatandasi olmaktan gurur duyan milli, manevi ve mukaddes

degerlerimizi koruyan Atatiirk'iin Tiirk gengligine hitabesinin idrakinde olan milli gengligin
vatansever bir kusagin yetismesi i¢in ¢aligmak amacindayiz (VKGB, 2005).

WL \filli Miicadele Dernegi, Atatiirkgii egitimin ve ulusal birligin temelinde Milli Egitim
Birligini yani Tevhid-i Tedrisat1 goriir. (...) Milli Miicadele Dernegi, devletin baslatacag: Atatiirkcii
Ulusal Egitim Seferberligini savunur (MMD, 2007).

112 .
(...) Gazi Mustafa Kemal Atatiirk’iin Onuncu Y1l Nutku’nda yer alan “Milli
kiiltiiriimiizii muasir medeniyet seviyesinin iistiine ¢ikaracagiz.” anlayisinin benimsenmesi, korunmasi
ve yayginlastirilmasina katkida bulunacak (...) (Kuvvai Milliye Dernegi, 2006).

113 Atatiirk'iin Tiirkiye'ye gosterdigi ""¢cagdas uygarhg@ asma'" hedefi, daha gecen
yiizyilin baslarindaki bir vizyondu. O hedefi asmanin yolu, bu yiizyilda "'bilgi toplumu*nda etkin bir
tilke olmaktan gegmektedir (DSP, 2007, p. 101).

114 Yiice Atatiirk'iin ilke ve devrimleri dogrultusunda ¢agdas uygarlik diizeyine erismeyi
hedef alan (...) (GP, 2002).

15 CHP, iktidarinda Atatiirk'iin 6zlemini gerceklestirecek ve Tiirkiye'nin her alanda

diinyanin en ileri ilkeleri arasinda yerini almasini saglayacaktir (CHP, 2007, p. 4).

116 T . .. . .. .. N
Cumbhuriyetimizin temel degerlerine viicut veren egitim alaninin, lilkemizin Atatiirk’{in

isaret ettigi “muasir medeniyet” seviyesine ulagmasi i¢in bir firsat ve ivme merkezi olduguna
inanmaktayiz (AKP, 2007, p. 45).

17 (ADD) Ulusal egemenligi tam olarak gergeklestirmek, Ulusu tam bagimsizlik ilkesi
uyarinca usa, bilime ve barigseverlige dncelik vererek Atatiirk'iin amagladigi cagdas uygarlik
diizeyinin stiine ¢ikarmak i¢in gerekli caligmalari yapar (ADD, 2006).

118 Cumhuriyetimize, Cumhuriyetimizin kurucusu Gazi Mustafa Kemal'in hedef ve

diisiincelerine yiirekten bagliyiz (VKGB, 2005).
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119 Dernegin amaci; Atatiirk'iin 6nderi oldugu Tiirk Devrimi'ni ve bu Devrimin temelini
olusturan bagta Altiok, Atatiirk ilkelerini her alanda ilerlemeye agik ve siirekli gelistirici nitelikteki
diislince sistemini, Devrimin bugiinkii sonuglarini ve yarinlara uzantilarini, Atatiirk'iin diisiincelerini,
davraniglarini, savagimlarini ve yapitlarini inceleme, arastirma konusu yapmak, bunlara kars1 girisim,
adim ve akimlarla yasalar ¢ergevesinde diigiin savagimi vermektir (ADD, 2006).

120 ATATURK ilke ve devrimlerine, “Laik Demokratik Cumhuriyetimizin” deger ve
kurumlarina kosulsuz olarak sahip ¢ikacagiz (CHP, 2007, p. 13).

121 (MMD) Anayasal ve yasal giivencelerle uygulanmas sart kosulan Atatiirk {lkelerinin
¢ignenmesini engellemek igin hukuksal miicadele eder (MMD, 2007).

122 Milletin Egemenligine bir takim kayit ve sartlarin konulmak istenmesi Atatiirk'e ve

onun Cumhuriyetine ihanettir (VKGB, 2005).

23 Iste bu kosullarda Atatiirkgii olmak ya da "Atatiirk'ii seviyorum" demek onu ve onun
yarattiklarini savunmakla miimkiin olabilir. Tiirkiye gengligi Atatiirk'e ve Cumhuriyet'e yapilan
saldirilara tabii ki sessiz kalmayacaktir (ADKF).

124 Milli Miicadele Dernegi, en tepedeki “gaflet, dalalet ve hatta hiyanet iginde” olan
unsurlardan, en dipteki igbirlik¢ilere kadar Tiirkiye Cumhuriyeti’nin bagimsizligina, biitiinliigiine ve
Atatiirk tarafindan saptanmis degistirilemez ilkelerine kars1 orgiitlii miicadele yiiriitenlere kars1, Tiirk
milletinin orgiitlii glictiniin olugturulmasini hedefler (MMD, 2007).

125 (...) ekonomik imkanlarimizi Bati'ya teslim edenler gaflet, dalalet ve ihanet

icerisindeki bu davraniglarini "Atatiirk" adini kullanarak yapmaktadirlar (VKGB, 2005).
126 . .. .. . .. e
Iste, Atatiirk boylesine hayasizca istismar ediliyor (HYP, 2007).

127 .. . P . .. <
Boylece “Atatiirk” adin1 somiirenler, onun adina vatan ve millet diismanlig1 yaparak

Tiirk milletini esarete mahkiim etmek isteyenlere vatandaglarimiz gerekli dersi verecektir (VKGB,
2005).

128 Ey Tiirk gengligi! Birinci vazifen, Tiirk istiklalini, Tirk Cumhuriyet'ini, ilelebet,
muhafaza ve miidafaa etmektir. Mevcudiyetinin ve istikbalinin yegane temeli budur. Bu temel, senin,
en kiymetli hazinendir. Istikbalde dahi, seni bu hazineden mahrum etmek isteyecek, dahili ve harici
bedhahlarin olacaktir. (Atatiirk’iin Genglige Hitabesi, 1927).

129 Biiyiik Onder bu hitabede Tiirkiye Cumhuriyeti Devletinin ileride yasamas1 muhtemel
hadiselere kars1 Tiirk Milletine kurtulus recetesi sunmustur. Atatiirk ebediyete intikalinin heniiz 66.
yili olmasina ragmen onun ebediyete intikaliyle baslayan i¢ ve dig mihrakli faaliyetler {ilkemize
biiyiik zararlar vermis halen vermeye devam etmektedir (VKGB, 2005).

30 Tiirkiye’nin karsisina ¢ikan olaylar bir yoniiyle iilkenin varligina yonelen tehditleri ve
stratejik saldirilart ihtiva ederken (...) (MHP, 2007, p. 3).

131 Son birkag yildir, iilkemizin bu hassas dengesi, anayasamizin degistirilemez kurallari,

iceriden ve disaridan tehdit altindadir (CHP, 2007, p. 1).

132 . .. . o S

Simdi iilkemiz ve milletimiz, par¢calanma ve boliinme, Israil’e vilayet yapilma ve yok
olma tehlikesiyle kars1 karsiya bulunmaktadir (SP, 2007, p. 11).

133 Dis odaklarmm kigkirtmasi sonucu ig baris, birlik ve biitiinliiglimiiz ciddi tehdit altindadir

(BTP, 2003).
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134 Tiirkiye, kendisini kusatan, parcalayip isgal etmeyi hedefleyen Batiyla “miittefiklik”
aldatmacasini derhal terk etmelidir (MMD, 2007).

135 Tiirkiye-AB iliskilerinin yakin gegmisi; santajlar, dnsartlar, dayatmalar, haksiz talep ve
baskilarla dolu bir hayal kirtklig1 hikayesidir. AB, Tiirkiye’yi adeta 6ziirlii bir iilke olarak
gormektedir. Bu siirecte Tiirkiye siirekli diglanmistir. AB’nin Tiirkiye’yi esit haklara sahip bir iilke
olarak i¢ine kabul etmek istemedigi artik anlagilmistir (MHP, 2007, p. 119).

136 . . C
Bugiin ve her zaman yurt topraklarimiz iizerinde gozii olan, hain emellere sahip kisi,

orgiit ve iilkeler bulunmaktadir. Ulkeye yabanc etkenligini egemen kilma gayretleri biiyiik bir 6lgiide
ve eylemli olarak girmistir. Memleketin kotii yonetilmesinin mutlaka 6nlenmesi gerekmektedir. Milli
Devletler ve vatandaslarinin korundugu duvarlar; Yeni Diinya Diizeni yutturmacasi ile yikilmaktadir.
Uluslar aras gizli giicler ve bir takim arkasi karanlik Uluslararasi sirketler vasitasiyla emperyalist
tilkelerin vatandaglar1 dahi emperyal diisiince ve duygularla yetistirilmektedir (VKGB, 2005).

137 Kiiresellesme ve AB siireciyle lilkemize adeta yeni bir Sevr dayatilmaktadir (HYP,
2007).

138 Avrupa Birligi’nin Lozan’1 kaldirip, agik¢a SEVR’i uygulamak istemesi iizerine (...)

(SP, 2007, p. 21).

139 AB giidiimiinde ve AB kapisinda yoksullagsma var, pargalanma var, mayin var, bomba

var (IP, 2007).

140 Milletin 6z giivenini yok etmek, gelecekten timidini kesmek, kimliksiz ve kisiliksiz bir

toplum ile kuralsizligin prim yaptig: bir diizen olusturmak ve Devletimizin temel dinamiklerine
saldirmak suretiyle iiniter devlet yapisini tahrip etmek amacina yonelik alt yapiy1 olugturmayi hedef
alan bir ¢ok diizenleme ve eylem, AKP déneminde gerceklestirilmistir (MHP).

141 (...) Kayitsiz sartsiz Tiirk milletine ait olan “Egemenlik” haklarinin Tiirk Milleti

disindaki bir bagka Ulus, Ulus iistii kurum, Kurulus, Devlet, Devletler toplulugu veya Birlige devir ve
kullanimina yonelik faaliyetler hizla devam etmektedir (VGKB, 2005).

142 Milli Miicadele Dernegi, AB’ye “onurlu” veya onursuz her tiirlii tiyelik siirecine
kargidir. Cumhuriyet’in ve Anayasa’nin temel ilkelerine de karsi olan bu siirece karsi egemenligin
yeniden “kayitsiz sartsiz millete” teslim edilmesi i¢in miicadele eder (MMD, 2007).

143 Ulkenin giiciinii, giivenini ve kisiligini ifade eden ne varsa talana agik haldedir. Yabanci

siiper marketler, kendi mallarimizi bize pazarlayip bizi somiirmekteler. Igeride bizi biz yapan,
Tiirkiye’nin adini, kisiligini simgeleyen tiim markalarimiz yok ediliyor. Bir yandan bilingaltimiz, ote
yandan kesemiz ve kasamiz bosaltiliyor (HYP, 2007).

144 . . .
Tiirkiye’de son 150 yildir toplumumuza dayatilan yabanct unsurlarin ithaline karsty1z.
Miisliiman Tiirk toplumunun en asli 6zelliklerini ve hasletlerini giinden giine tahrip eden yabanci
kiiltiirlerin insanimiza olan yabancilig1 agiktir (BBP, 1993).

14 . .
° (...) irk¢1 emperyalizmin kontroliindeki onlarmn ¢6kmiis, ¢lirimiis sosyal yapist ve

yasadiklar1 zuliimler g6z 6nilinde dururken aslimizi 6ziimiizii birakip onlara benzeyecegiz. Bunun igin
gerekirse 30 sene miizakere yapip, her tiirlii milli varligimizi ortadan kaldiracagiz demekten biiyiik
bedbahtlik olur mu? (SP, 2007, p. 20).
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146 Milli ¢ikarlarimiz ucuz pazarliklarin konusu haline getirilerek tehlikeye atilmis, milli

davalarimiz adeta bir yiik ve kambur olarak gériilmiis ve ver-kurtul anlayisiyla feda edilmis ve milli
onur ve haysiyetimiz agir yara almistir (MHP, 2007, p. 114).

147 . 1 . e
AB’nin yaptig1 kole muamelesine muhatap olunmus ve serefli tarihimize yakismayan

her tiirlii hakarete maruz kalinmigtir (SP).

148 Giizel vatanimiz igeriden ve disaridan kusatilmus, iilkemiz isbirlik¢ilerin faaliyetleri

neticesinde biiyiik tehlikelerle karsi karsiya birakilmistir. Bu faaliyetler bilhassa son alt1 yildir
hizlandirilmis bir sekilde devam etmektedir. Tiirkiye Cumhuriyeti Devleti, Osmanli Devletini
yikilmaya gotiiren hadiselerin en az yiiz misli siddetinde bir global komplo ile kars: karstyadir
(VKGB, 2005).

149 . . . .
o Iste lizerinden atlanmamasi gereken gergek tehdit de budur. Disardan kusatilan, igerden

¢okertilen Tiirkiye’de esas vurucu giig Seriat¢ilar ve Kiirtgiilerdir (MMD, 2007).

1 "
50 Tiirk dis politikasini bagkalarina giiven esasindan ¢ikarip bagkalarina giivenmeme
esasina oturtacagiz (HYP, 2007).

51 . . ..
Bir giin, istiklal ve cumhuriyeti miidafaa mecburiyetine diisersen, vazifeye atilmak i¢in,

i¢inde bulunacagn vaziyetin imkén ve seraitini dilsiinmeyeceksin! (...) Ey Tiirk istikbalinin evladi!
Iste, bu ahval ve serait i¢inde dahi, vazifen; Tiirk istiklal ve cumhuriyetini kurtarmaktir! Muhtag
oldugun kudret, damarlarindaki asil kanda, mevcuttur! (Atatiirk’s Address to Youth, 1927).

152 Tiirkiye’yi igten ve distan kusatan emperyalist giicler Cumhuriyeti yikmak, Tiirkiye’yi
parcalamak, Tiirk vatanini isgal etmek ve Tiirk milletini yok etmek igin yeniden harekete gecmistir.
“Damarlarinda asil Tiirk kan1” tagiyan her Tiirk evladina diisen, milletine bigilen bu 6liim fermanini
yirtmak igin ayaga kalkmaktir (MMD, 2007).

153 Gengligin; devletin iilkesi ve milletiyle boliinmez biitiinliigiinii ortadan kaldirmayi
hedefleyen unsurlara kars1 miicadele etmek iizere milli degerlerle miicehhez yetismeleri saglanacaktir
(MHP, 2007, p. 101).

154 Tiirkiye gengligi Atatiirk’e ve Cumhuriyet’e yapilan saldirilara tabii ki sessiz
kalmayacaktir. (...) Tiirkiye gengliginin sanli miicadele tarihinden aldigimiz giigle tizerimize diiseni
yerine getirmek i¢in her tiirlii fedakarliga haziriz (ADKF, 2000).

155 Tiirkiye, her cephede Bati’dan gelen o “hayasiz akin”la kars1 karsiyadir. Giiniin gorevi
vatan savunmasidir. Gelecegimiz, bu gérevin basariyla yerine getirilmesine baghdir (iP, 2007).

156 TURKSOLU bu savasta hem emperyalistlere hem de onlarin sol komradorlarina karsi
milliyet¢i miicadelenin onderligini yiiriitiir (Tiirksolu, 2002).

157 Irk¢1 Emperyalizmin baslatmis oldugu ve yiirlitmekte oldugu 20. Hagli Seferi karsisinda
AKP gibi onlara destek verip, Miisliiman iilkelerin bir bir yutulmasina ve arkadan aziz vatanimizin
pargalanip, boliiniip Biiyiik Israil’e vilayet yapilip yok olmasina seyirci mi kalacagiz, yoksa asirlar
boyu ecdadimizin yaptig1 gibi Milletimizin ve biitiin insanligin saadeti i¢in yeryiiziiniin, Filistin gibi
kan goliine ¢evrilmesini 6nlemek, halihazir “Zuliim Diinyas1” yerine, bir “Saadet Diinyas1”n1
kurmak i¢in tizerimize diisen insanlik gérevimizi mi yapacagiz (SP, 2007, p. 3).

158 Etnik boliinmeyi amaglayan kanli terdr, siyasi ayrilikgilik ve etnik tahrikler Tiirkiye’nin

oniindeki en bilyiik sorun ve tehdittir (MHP, 2007, p. 28).
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159 AB, Tiirkiye’de dine ve kavmiyete bagli azinliklar yaratma gayreti i¢ine girerek tilkenin

ve milletin boliinmez biitiinligiini tehdit edici dayatmalar getirmistir (HYP, 2007).

160 Cumbhuriyetimizin kurucusu Ulu Onder Atatiirk’iin, “Ne Mutlu Tiirkiim Diyene!”

anlayisina karst ¢ikan herkes Tiirkiye Cumhuriyeti’nin diismanidir ve 6yle kalacaktir (TSK, 2007).

161 Milli Miicadele Dernegi, Batinin Tiirkiye’de dayatti1 yeni azinliklar yaratma
politikasina kars1 ¢ikar (MMD, 2007).

Kamu yonetimini, yargiyi, siyaseti, egitimi ve ticareti”, gerici tarikat odaklariyla, dini
cikar ve fesat yuvalariyla kusatma, {initer yapiy1 asindirma c¢abalar giderek yayginlik kazanmaktadir
(CHP, 2007, p. 1).

163 Tiirkiye Cumhuriyeti devletinin, basta laiklik olmak {izere, temel degerlerini asindirmak
icin bitmez tiikkenmez bir ¢aba i¢inde olan bir kisim gevrelerin, bu gayretlerini son donemde
artirdiklart miigahede edilmektedir (TSK, 2007).

164 Tiirkiye’yi tekrar ortacaga dondiirmek isteyen Seriat tehdidine karsi ¢iktigimiz igin
laikligi savunuyoruz (ADKF, 2000).

1 . .
65 Diine kadar Seriat¢1 ve Kiirtgii hareketler olarak, Tiirkiye i¢inde huzursuzluk yaratan,
boliiciiliik yaratan unsurlar artik Kiirt-Islam devletini talep eden bir giice erismistir (MMD), 2007).

1 . .
66 Bu umut vaad eden gelecege karsilik daha simdiden 6niimiize bir yi1gin engel

¢ikartiliyor, dogmakta olan giictimiizi bogmak i¢in bin tiirlii oyun oynaniyor (BBP, 1993).

167 Bu nedenle diinyaya yasam bi¢imiyle, temizligiyle, yliksek ahlaki degerleriyle, Kiiltiir
ve medeniyetiyle 6rnek olmus, halende 6rnek olmaya devam eden asil Tiirk Milletine kendisinden
yirmi beden kiigiik bir elbisenin giydirmeye ¢alisilmasint anlamak miimkiin degildir (VKGB, 2005).

1 .. . T
68 Tiirk devletinin bitiinliiglini, Tirk vataninin topraklarini, Tiirkiye Cumhuriyeti’ni

koruyan en 6nemli gii¢lerden biri Atatiirk’tin Ordusu, Tirk Silahli Kuvvetleri’dir (MMD, 2007).

169 Devletlerin giiciiniin gostergelerinden birisi de gli¢lii orduya sahip olmalaridir. Bundan

hareketle Tiirkiye Cumhuriyeti Devleti’nin giicliniin artmasi ve varliginin muhafaza edilebilmesi igin
Tiirk Silahli Kuvvetleri, diinyanin sayili siiper giiglerinden biri haline getirilecektir (BTP, 2003).

170 Tiirkiye’nin en degerli yeralt1 zenginligi, topragin altindaki sehit kemikleridir. Sehit
ailelerinin ve gazilerin korunmasi, Cumhuriyet’in ve vatanin savunulmasi gérevi igindedir. Milli
Hiikiimet, bu anlayisla toplumumuzda sehit ve gazilere minnet ve saygi bilincini gii¢lendirir.
Sehitlerimizin ve kahramanlarimizin anilar1 yasatilacak, mezarlari ve anitlar1 imar edilecektir (IP,
2007).

171 . S S . .
Gegmiste Tiirk Milleti, kendisini yiikselten ve yiicelten tarihi misyonuna sahip ¢iktig
donemlerde diinyaya hilkkmetmis; insanliga adaleti, insan haklarini, ilmi, teknolojiyi ve medeniyeti
ogretmistir (BTP, 2003).

172 Bu giin ilmi gergekligi daha da kabul edilir halde bulunan, Tiirk tarih tezi yerine ilmen

higbir gegerliligi bulunmayan Bati'nin indo Germen - Hint Avrupa nazariyeleri esas alinarak Kitaplar
yazilmis, bu kitaplar 6rnek gosterilerek Tiirk milletinin binlerce yillik tarihi yok sayilmak ve ayni
wrkin, ayni cevherin damarlar olan bir kisim vatandaslarimizin farkli irklardan geldigi iddiastyla milli
birligimiz ve bitiinliigiimiize kastedilmek istenmistir (VKGB, 2005).
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173 Atatiirk, ¢ok biiyiik bir imkan yaratmisti. Ona en kiiciik bir ekleme yapilsayd: Tiirkiye
bugiin Japon mucizesini geride birakmig olacakt: (HYP, 2007).

174 Oniimiizdeki ¢ag, Tiirk milletinin, genis bir cografyaya uzanan kiitlesiyle, Tiirk asr1

olacaktir (BBP, 1993).

175 Bilisim ve internet alaninda hizli bir gelisimi yakalamak ve bu alanlari ideal sekilde
kullanarak, bilgi ¢agini “Tiirk’lerin Altin Cag1” haline getirmek (...) (Kuvvai Milliye Dernegi,
2006).

176 Tiirkiye’nin karsisindaki asayis ve glivenlik tablosu her bakimdan tirkiitiicidiir. Can ve
mal giivenligi kalmamus, Tiirkiye sug ve suglular cenneti haline gelmistir (MHP, 2007, p. 26).

1 “Dinler Bahcesi” “Diyalog” “Medeniyetlerin Bulugsmas1” gibi kamuflaj arkasinda

yine 1rk¢1 emperyalizmin istedigi sekilde Islam’in aslinin ve 6ziiniin degistirilmesine yonelik adimlar
atilmistir (SP, 2007, p. 19).

178 [ABD yénetiminin] Bugiin 6ncelikli hedefleri Tiirkiye’dir. Ulkemizi pargalanmig

gdsteren haritalart NATO toplantilarinda duvara yansitmaktan ¢ekinmediler (iP, 2007).

179 (...) ABD ve AB’nin baskisiyla etnik diller yaratilmakta ve zorla egitim kurumlarina

sokulmak istenmektedir (MMD, 2007).

1 . . S .
80 Dil meselemiz Vatan topraklarinin savunulmasi kadar 6nemli bir meseledir.

Bir milletin dilini bozdunuz mu, bir {ilkede farkli diller olugsmasini temin ettiniz mi dis
mihraklarm tilke iizerinde bélme ve par¢alanma oyunlarina gegit vermis olursunuz (VKGB,
2005).
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Appendix A:

Brief Descriptions of the Political Parties and Institutions

a. Political parties

1.

Adalet ve Kalkinma Partisi (AKP) [Justice and Development Party]
was established in 2001. It is a right-wing political party and its
dominant ideological tendencies are conservatism and neo-
liberalism.

Bagimsiz Tiirkiye Partisi (BTP) [Independent Turkey Party] was
established in 2001. Its ideological tendencies are nationalism,
conservatism, and Islamism.

Biiyiik Birlik Partisi (BBP) [Great Union Party] established in 1993.
It is an ethnicist-essentialist, radical right party. Its ideological
tendencies are ultra-nationalism and Islamism.

Cumhuriyet Halk Partisi (CHP) [Republican People’s Party] was
established in 1923. It is the first political party in the republican
regime and the parliament in Turkey. It defines itself as a centre-left
party. Its dominant ideological tendencies are Kemalism, secularism
and statism.

Demokrat Parti (DP) [Democrat Party] was established in 2007. It is
the successor to Dogru Yol Partisi (DYP) [True Path Party] which
was established in 1983. It is a right-wing party and its dominant
ideological tendencies are secularism, conservatism and neo-

liberalism.
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10.

11.

12.

13.

Demokratik Sol Parti (DSP) [Democratic Left Party] was established
in 1985. It presents itself as a social democrat, center-left party. Its
dominant ideological tendencies are social democracy and
secularism.

Emek Partisi (EMEP) [Labor Party] was established in 1996. Its
ideological tendency is declared as scientific socialism.

Geng Parti (GP) [ Young Party] was established in 2002. Its
dominant ideological tendencies are nationalism, secularism and
liberalism.

Halkin Yiikselisi Partisi (HYP) [People’s Ascent Party] was
established in 2005. Its dominant ideological tendency is declared as
a combination of Islamic conservatism, secularism, and Kemalism.
Isci Partisi (IP) [Workers’ Party] was established in 1992. Its
ideological tendency is nationalist socialism and Kemalism. Its
political aim is an anti-imperialist struggle for absolute
independence.

Liberal Demokrat Parti (LDP)[ Liberal Democrat Party] was
established in 1994. Its dominant ideological tendency is liberalism.
Milliyet¢i Hareket Partisi (MHP) [Nationalist Movement Party] was
established in 1969. It is an extremist nationalistic party which
emphasizes an ethnicist-essentialist ideology. “Greywolf” is the
symbol of MHP.

Ozgiirliik ve Dayanisma Partisi (ODP) [Freedom and Solidarity

Party] was established in 1996. It was founded by several left-wing
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political groups. Its dominant ideological tendencies are libertarian
socialism and democracy.

14. Saadet Partisi (SP) [Felicity Party] was established in 2001. A group
from Fazilet Partisi [Virtue Party] founded it, while the Justice and
Development Party was founded by another group from the Virtue
Party. The ideological tendency of SP is Islamism.

15. Tiirkiye Komiinist Partisi (TKP) [Communist Party of Turkey] was
established in 2001. Its ideological tendency is the Stalinist version
of Marxism, Soviet communism. It founded Yurtsever Cephe
[Patriotic Front] in 2005 with an attempt to organize a struggle
against the membership of EU and liberalism.

b. Governmental institutions

1. Tiurk Silahli Kuvvetleri [Turkish Armed Forces General Military
Staff] is the governmental institution which is officially overseen by
the Prime Ministry, but it has a de facto influence over the politics in
Turkey which experienced four military coups, in 1960, 1971
(memorandum), 1980, and 1997 (a post-modern coup). The
statement of General Military Staff in April 27, 2007, during the
crisis over the election of the President of the Republic, can also be
accepted as a memorandum.

c. Non-Governmental Organizations (NGO’s)

1. Atatiirkcii Diistince Dernegi (ADD) [Association of Atatiirkist

Thought] was founded in 1989. It is a country-wide association

which also has branches in four countries. Its ideological tendencies
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are Kemalism, Turkish nationalism, and laicism. Its main aim is to
preserve Mustafa Kemal Atatiirk’s principles and transformations.

. Atatiirk¢ii Diislince Kuliipleri Federasyonu (ADKF) [Federation of
the Clubs of Atatlirkist Thought] was founded in 2000. It is a
country-wide youth organization which aims to mobilize the young
people around “left-wing” Kemalism, Turkish nationalism, laicism,
and anti-imperialism. It is closely linked with Tiirksolu [Turkish
Left].

Kuvvai Milliye Dernegi [ Association of Kuvvai Milliye (National
Forces)] was founded in 2006. It is a country-wide association which
has limited number of branches. Its ideological tendencies are
Kemalism, Turkish nationalism, and anti-imperialism.

Milli Miicadele Dernegi (MMD) [Association of National Struggle]
was founded in 2007. It is a country-wide association which aims to
mobilize Turkish people around “left-wing” Kemalism, Turkish
nationalism, laicism, and anti-imperialism. It is closely linked with
Tiirksolu.

. Vatansever Kuvvetler Gii¢ Birligi Hareketi Dernegi [ Association of
The Movement of Power Union of Patriotic Forces] was founded in
2005. It is a country-wide paramilitary organization. Its dominant

ideological tendency is ethnicist-essentialist nationalism.

186



d. Political journal
1. Tiirksolu [Turkishleft] started to be published in 2002. Its
ideological position is described as “national left” which consists of

“left-wing Kemalism” and anti-imperialism.
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Appendix B:

Official Results of July 22, 2007 Parliamentary General Election

(YSK, 2007)

Total number of registered voter 42.799.303
Total number of voter who voted 36.056.293
Total number of valid vote 35.049.691
Total number of invalid vote 1.006.602
The ratio of participation in election 84,25%
The Name of the Party Translation of the Name Vote| Ratio(%6)
Aydinlik Tirkiye Partisi Bright Turkey Party 100.982 0,29
Bagimsiz Tiirkiye Partisi Independent Turkey Party 182.095 0,52
Saadet Partisi Felicity Party 820.289 2,34
Isci Partisi ‘Workers’ Party 128.148 0,37
Cumbhuriyet Halk Partisi Republican People’s Party 7.317.808 20,88
Halkin Yiikselisi Partisi People’s Ascent Party 179.010 0,51
Ozgiirliik ve Dayanisma Partisi |Freedom and Solidarity Party 52.055 0,15
Geng Parti Young Party 1.064.871 3,04
Demokrat Parti Democrat Party 1.898.873 5,42
Liberal Demokrat Parti Liberal Democrat Party 35.364 0,10
Milliyetci Hareket Partisi Nationalist Movement Party 5.001.869 14,27
Adalet ve Kalkinma Partisi Justice and Development Party 16.327.291 46,58
Emek Partisi Labor Party 26.292 0,08
Tirkiye Komiinist Partisi Communist Party of Turkey 79.258 0,23
Bagimsizlar Independents 1.835.486 5,24
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