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Abstract

Hareket is a journal, specifically a “journal of ideas” (fikir
mecmuasi) published intermittently between 1939 and 1982 in 187 issues in
Turkey. Nurettin Topgu (b. 1909, d. 1975), a high school teacher, publisher,
philosopher and prominent public intellectual, was the founder, and one of
the chief contributors and administrators of this periodical. My research is
on the first decade of the journal (1939-49), seeking out the themes of
Anatolianism/Anatolian nationalism (Anadoluculuk/Anadolucu
milliyetgilik), a version of Turkish nationalism centered on the idea of a
homeland limited to Anatolia. Anatolianism is a relatively less studied and
seemingly insignificant version of Turkish nationalism. However, it
influenced a large number of political movements including the right wing
of the Republican People’s Party and the Turkish-Islamic Synthesis. In
Hareket, the narrative of Anatolianist national history begins in 1071 and
pre-1slamic, pre-Anatolian pasts are barely included in a very selective and
contradictory way. Sedentary life and agricultural production inherited in
Anatolia and Islam are considered major constituents of the nation. The
history of the Ottoman Empire is approached in a partially hated and liked
periods whose chronological edges are very vague. Constitutional reforms
of 1876 and 1908 are praised but considered unsatisfactory because the
ultimate goal is a republic. The reign of Abdiilhamit II, the rule of CUP and
the Kemalist one-party era are strongly and frequently criticized. The rich
republicanist discourse in Hareket embraces the “War of Independence” and
the first national assembly but includes harsh critique of one-party rule of
1923-45 to a degree that the journal is once closed by the government. By
the year 1949, the narrative of national history ends with the explicitly
acknowledged transition to multi-party system, a new turning point of hope
for the nation, or the “Muslim Oguz Turks of Anatolia” according to writers
of Hareket between the years 1939 and 1949.



Ozet

Hareket 1939 ve 1982 seneleri arasinda araliklarla 187 say1 olarak
Tiirkiye’de yaymlanmis bir diisiince dergisidir. Lise 6gretmeni, yayinci,
filozof ve dnde gelen bir kamusal entelektiiel olan Nurettin Topgu (d. 1909,
0.1975) Hareket’in kurucusu, ayn1 zamanda baslica yazarlarindan ve
idarecilerindendir. Benim ¢alismam derginin ilk on yillik (1939-49)
doneminde Anadolu ile sinirl bir vatan fikrini merkeze alan bir Tiirk
milliyet¢iligi olan Anadoluculuk/Anadolucu milliyet¢ilik kapsamina giren
Ogeleri tespit amagli bir arastirmadir. Anadoluculuk, Tiirk milliyetgiliginin
gorece az calisilmis ve 6nemsiz goriinen bir dalidir. Bununla birlikte
Cumhuriyet Halk Partisi’nin sag kanad1 ve Tiirk-Islam Sentezi dahil olmak
tizere ¢ok sayida siyasi akim tizerinde etkili olmustur. Hareket’te Anadolucu
milli tarih anlatis1 1071 yilinda baslamaktadir. Bu anlatida Islam oncesi ve
Anadolu 6ncesi gegmis yok denecek kadar az bir derecede, oldukga secici
ve c¢eligkili bir sekilde yer almaktadir. Anadolu’da miras alinan yerlesik
hayat ve zirai iiretim ile islam, milletin baslica yapitaslar1 olarak
goriilmektedir. Osmanli Imparatorlugu tarihi, kismen begenilen kismen
nefret edilen ve kronolojik sinirlar1 son derece muglak devirlerle ele
almmaktadir. 1876 ve 1908 anayasal reformlar1 6viilmekte ancak nihai amag
bir cumhuriyet oldugu i¢in yetersiz bulunmaktadir. II. Abdiilhamit’in
saltanati, Ittihat ve Terakki yonetimi ve CHP tek parti devri sik¢a ve siddetle
elestirilmektedir. Hareket’teki yogun cumhuriyet¢i séylemde “Kurtulus
Savas1” ve ilk milli meclis benimsenmekte fakat 1923-45 tek parti
yonetimine ydnelik sert elestiriler yer almaktadir. Oyle ki bu elestiriler
derginin hiikiimet tarafindan bir kez kapatilmasina neden olacaktir. 1949 yil
itibariyle milli tarih anlatisi, agik¢a olumlu karsilanan ¢ok partili sisteme
gecis ile sona ermektedir. Bu gegis, 1939-49 donemi Hareket yazarlarinin
bakis a¢isinda millet yani “Anadolu’nun Miisliiman Oguz Tiirkii” i¢in umut
adna bir doniim noktasidir.
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Part |

1. Introduction

Hareket is a journal, specifically a “journal of ideas” (fikir
mecmuasi) published intermittently between 1939 and 1982 in 187 issues in
Turkey. Nurettin Topgu (b. 1909, d. 1975), a high school teacher, publisher,
philosopher and prominent public intellectual, was the founder, and one of
the chief contributors and administrators of this periodical. My research is
on the first decade of the journal (1939-49), seeking out the themes of
Anatolianism/Anatolian nationalism (Anadoluculuk/Anadolucu
milliyetgilik), a version of Turkish nationalism centered on the idea of a

homeland limited to Anatolia.

Nurettin Topgu and his Hareket are important in the intellectual
history of Turkey, and studies on them provide crucial insights into various
current ideologies, discourses or political events. Nurettin Topgu’s thoughts
can be examined within the diverse frameworks of nationalism,
conservatism, Anatolianism, Islamism and socialism.* According to Asim
Karadmerlioglu, analysis of his ideas may be useful or even required to
grasp the actual political events, for example the Republic Protests
(Cumhuriyet Mitingleri) that took place during the Justice and Development
Party government years, based on the fact that a very important version of
Turkish nationalism, “Turkish-Islamic Synthesis” which emerged in 1970s

and reached its apogee in the 1980s, has its roots in Anatolianism and

! ismail Kara, Nurettin Topcu: Hayati ve Bibliyografyas: (istanbul: Dergah, 2013), 5.



namely in one of its prominent figures, Nurettin Topgu.? Topgu is
considered “the last of the Anatolian nationalists,” and the intellectual circle
around him and his journal are portrayed as so influential at the time that
nearly “sixty of his disciples and sympathizers” are elected from the Justice
Party (Adalet Partisi) and served as MPs in 1961.° Necip Fazil Kisakiirek
and Nurettin Topgu are considered the two key Islamists of the republican
era; they represent a remarkable rupture with the late Ottoman period
Islamists.* They “have profoundly contributed to shaping contemporary
Islamism in Turkey” whose supporters “have become a powerful elite in the
media, in politic, and in society in general.”® Topcu’s ideas including anti-
industrialism are classified by some scholars among the rare and pioneering

intellectual challenges to modernity in Turkey,® and he is described as a

2 Asim Karadémerlioglu, “The Role of Religion and Geography in Turkish Nationalism: The
Case of Nurettin Topgu,” in Spatial Conceptions of the Nation: Modernizing Geographies
in Greece and Turkey, ed. Caglar Keyder, Thalia Dragonas and Nikiforos Diamandouros
(New York: Tauris Academic Studies, 2010), 93-110. “In the postwar period, as the
preceding sections have shown, certain currents within nationalist and Islamic intellectual
traditions had started to gravitate toward each other. Their union as an explicit ideological
expression took place in the early 1970s. The Turkish-Islamic Synthesis (TIS), as this
fusion came to be called, was an attempt to create a common unified ideology of the
Turkish political right. Eschewing the irredentist politics of Pan-Turkism and the
internationalist elements of pan-Islam, the TIS constructed an anti-western nationalist
ideology that stressed the Islamic identity of the Turks. The intellectual origins of this
synthesis trace back to Nurettin Topcgu and the journal Hareket (Movement) he founded in
1939.” Mehmet Dosemeci, Debating Turkish Modernity (Cambridge University Press,
2013), 181.

® Cigdem Balim-Harding, “Last of the Anatolian Nationalists: Nurettin Topgu,” in The
Sultan's Turret, vol. 2 of Studies in Honour of Clifford Edmund Bosworth, ed. C.
Hillenbrand (Leiden: Brill, 1999), 1-18.

* Burhanettin Duran and Cemil Aydin, “Competing Occidentalisms of Modern Islamist
Thought: Necip Fazil Kisakiirek and Nurettin Topgu on Christianity, the West and
Modernity,” The Muslim World 103, no. 4 (October 2013): 479-500.

® Michelangelo Guida, “The Founders of Islamism in Republican Turkey: Kisakiirek and
Topeu,” in Intellectuals and Civil Society in the Middle East: Liberalism, Modernity and
Political Discourse, ed. Mohammed Bamyeh (London: I. B. Tauris, 2012), 111-132.

® Ergiin Yildirim, Hayali Modernlik: Tiirk Modernliginin Icad: (Istanbul: Dogu Kitabevi,
2012), 111-113. Tanil Bora, Tiirk Sagimin Ug Hali: Milliyet¢ilik, Muhafazakdrhik, Islamcilik
(Istanbul: Birikim Yaynlar1, 1998), 90.



thinker “who rejected Turkish modernization outright.”’ The last point
illustrating the particular significance of Topgu in modern Turkish
intellectual history is the very title of an issue of Dogu Bat journal®:
“Araftakiler” (souls residing in purgatory), which refers to Ahmet Hamdi
Tanpmar, Kemal Tahir, Idris Kiigiikomer, Mehmet Ali Aybar, Peyami Safa,
Cemil Meri¢, Oguz Atay, Erol Giingor, Hasan Ali Yiicel, Hikmet Kivilcimli

and Nurettin Topg:u.9

Hareket is an intellectually rich periodical published between the
years 1939 and 1982, which is quite a long period for any journal in Turkey.
Its first publishing period ran from February 1939 to November 1939 and
seven issues were published; the second period ran from December 1942 to

May 1943 and five issues were published; the third period ran from March

" “By the early 1960s, the conservative revival had coalesced around two major camps. The
more extreme version centered on the Anatolianism of Nurettin Topgu who rejected
Turkish modernization outright, grounding Turkish national identity in Islam and the soil.
The second, more moderate wing attempted to synthesize traditional Ottoman values with
the necessity of technological modernization.” Dégemeci, Debating Turkish Modernity, 81.

& Ali Osman Giindogan, “Nurettin Topgu,” Dogu Bati, no. 11, (May-June-July 2000): 89-
105. In another article of Dogu Bat: journal, Topgu is described as “eccentric” (ayriksi) by
Necmettin Dogan: Necmettin Dogan, “Tirk Muhafazakarhiginin Devlet Algisi: Nurettin
Topgu Ornegi,” Dogu Bati, no. 58, (August-September-October 2011): 213-228.

® A different “thematic” list, “Horizons of Turkish Thought” (Tiirk Diisiince Ufuklari) is a
biographical book series by Alternatif Publishing House covering “24 people meaning a
return to our own sources”: Namik Kemal, Ismail Gaspirali, Mehmet Akif, Yusuf Akgura,
Ziya Gokalp, Omer Seyfettin, Yahya Kemal, Zeki Velidi, Peyami Safa, Tanpmar, Arif
Nihat, Necip Fazil, Atsiz, Miimtaz Turhan, Nurettin Topgu, Sabri Ulgener, Osman Turan,
Cemil Merig, Serdengegti, Ahmet Kabakli, Diindar Taser, Galip Erdem, Ahmet Arvasi,
Erol Giingor. Liitfi Sehsuvaroglu, Nurettin Topgu (Ankara: Alternatif Yayinlari, 2002), 6.
The theme “return to our own source” or simply “return to our-self’ is also in another
volume on Topgu and Hareket: “Bir Diisiince ve Yarmnki Tiirkiye Tasarimi Olarak Hareket
Dergisi ve Nurettin Topgu,” Hece, no. 109 (January 2006): 3-5. And a highly problematic
categorization is “Rightist Islamist (supporter of Sharia) Movement” (Sag Islamci (Seriatg1)
Hareket) by Sina Aksin. Aksin prefers to use a very pejorative and oversimplified term
“seriat¢1” to classify Necip Fazil Kirakiirek, Nurettin Topgu, Ismet Ozel and Ali Bulag.
Sina Aksin, Biilent Tandér and Korkut Borotav, eds. Tiirkiye Tarihi 5: Bugiinkii Tiirkiye
1980-2003 (istanbul: Cem Yayinevi, 2004), 327-339. Aksin uses another pejorative term
“tarikat¢1” (meaning member of a Sufi order) for his history teacher Nurettin Topgu at
Robert College. Sina Aksin, Tarihin Deltasina Yolculuk (Istanbul: Tiirkiye Is Bankast,
2009), 41-42.



1947 to June 1949, which resulted in twenty eight issues; the fourth period
ran from December 1952 to June 1953, for seven issues; the fifth period ran
from January 1966 to March 1975, and 111 issues were published; the sixth
period ran from January-February-March 1976 to October-March 1977, for
four issues (quarterly); the seventh period ran from March 1979 to March
1982, for a total of twenty five issues.Writings of many known Turkish and
non-Turkish intellectuals from a wide range study areas were published in
Hareket. The journal which is “the first periodical with Islamic sensitivities
in the republican era except Sebiliirresad, which was closed in 1925,71% had
also an important book publishing branch, the predecessor to Dergah
Publishing House, “the premier publishing house for the right-wing

511

intelligentsia”™" in Turkey.

Anatolianism, which emerged at the beginning of the 20th century, is
a relatively less studied and seemingly insignificant version of Turkish
nationalism. It is based on the concept of a homeland limited to Anatolia, as
opposed to various imaginary homeland concepts of the irredentist Turkish
nationalisms, and it advocates a narrative of national history that begins in
1071 and embraces the foundation of Turkish Republic as a kind of
rebirth. The origins of Anatolianism were evident in the writings of some
intellectuals as early as the 1910s; however, this branch of Turkish
nationalism was systemized particularly through two periodicals, Dergah

and Anadolu in the 1920s, and developed and further spread in 1930s and

9 Metin Cinar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat (istanbul: iletisim, 2013),
175.
! Désemeci, Debating Turkish Modernity, 182.



1940s through journals Déniim, Millet, Hareket and Dikmen. Hilmi Ziya
Ulken, Miikrimin Halil Ymang, Ziyaeddin Fahri Findikoglu, Sevket Rasit
Hatipoglu and Remzi Oguz Arik are among the most known and eminent
Anatolianists. Figures like Yahya Kemal, Ahmet Hasim, Falih Rifki, Hasan
Al Necip Fazil, Riza Nur, Mehmet Kaplan, Nihat Erim, Behcet Kemal,
Sadi Irmak, Samet Agaoglu contributed to the Anatolianist periodicals.
Anatolianism had both Kemalist and non-Kemalist sub-branches, and
influenced many political movements including the right wing of the
Republican People’s Party and the Turkish-Islamic Synthesis. It played an
important role in Turkish nationalist-conservatism in the first years of the
1950s and faded within the “Turkish-Islamic Synthesis,” which became

dominant in the nationalist-conservative right wing.

The extensive literature review of this thesis comprises of the
analyses of the existing literature on Hareket, which consists of three
master’s theses and works on Topgu himself. In order to achieve a feasible
and purposeful master’s thesis, the first decade (or the first three periods) of
Hareket (fourty issues in total, comprising of approximately 900 pages)
between the years 1939 and 1949 has been analysed. This period
corresponds to the “National Chief” Ismet indnii’s single party era of the
Turkish Republic and to the period when the journal is officially and de
facto published by Topgu not by others, as is the case after 1949. This
particular period was chosen both for the quality and quantity of the existing
literature, and the vast number of possible and exciting research topics about

Hareket. Among these research topics, Anatolianism is the most preferred



for the writer of this thesis because it is a relatively less studied topic and a
comprehensive and central one, touching upon other ideologies such as
Islamism, conservatism, and nationalism. In this respect, this is a modest
and preliminary but hopefully a meaningful research attempt to seek out the
elements that make Hareket Anatolianist between the years 1939 and 1949.
The Hareket collection of the period between 1939 and 1949 and some
archival documents about Topgu’s intellectual life are the primary sources
used for this study. The collection of the journal under study is thematically
examined. The archival documents that are used shed light on previously
unknown or obscure points about Topgu’s intellectual life and are also given
in Appendices to facilitate further studies, particularly biographical

research.

This introduction, Chapter 1 of Part I, is the presentation of the aim
and scope of the work. Chapter 2 of Part I, “Literature Review” illustrates
the general aspects of the secondary sources dealt with. Chapter 1 of Part II,
“Nurettin Topgu: 1909-1975” is a short intellectual biography of Topgu in
the context of Hareket. Chapter 2 of Part Il, “Hareket: 1939-1982” aims to
give an outline of the periodical, covering the entire collection which
consists of 187 issues. In Chapter 1 of Part Ill, “Anatolianism: A Version of
Turkish Nationalism”, a brief account of Anatolianist movement within the
Turkish nationalism is provided. Textual analysis of the content gives birth
to Chapter 2 of Part 111, including three consecutive and interpretive
subchapters: 2.a. “From “Land” to “Homeland”: Anatolia”; 2. b. “Our

History”; and 2.c. “The “Anatolian” and the “Other””, respectively dealing



with concepts of homeland, narratives of national history and self-

representation through otherization.



2. Literature Review

This literature review is an attempt to illustrate the general aspects of
the secondary sources with which this thesis will be dealing. The primary
focus is on the studies on Hareket, while the literature on Nurettin Topgu is

also examined to the extent that it is related to this research.

The academic studies that exclusively tackle with Hareket or those
which at least include the journal’s name in their title consist of three theses.
The first of them is a 471-page master’s thesis*? by Ensar Demirhan entitled
Journal of Hareket: Analysis-Index-Selected Texts™ (Hareket Dergisi:
Tahlil-Fihrist-Se¢me Metinler) which has been approved at Erzurum
Atatiirk University in the field of Turkish Language and Literature. The
thesis intends to be a rather descriptive survey of the entire Hareket
collection (from February 1939 to March 1982) and to provide a general
reference about the journal for researchers, including a complete index of all
issues, a very short analysis and a selection of articles especially to show
literary content. Demirhan’s thesis can be assessed as a modest, descriptive

and useful study given the available literature on the subject at the time.

2 Ensar Demirhan, “Hareket Dergisi (Tahlil-Fihrist-Segme Metinler)” (master’s thesis,
Atatiirk Universitesi, 2000).

3 Tts abstract in English, quoted without any correction: ““The Magazine of Hareket” was
published in five seasons, between February 1939 and March 1982 with 187 numbers. In
the thesis, "The Magazine of Hareket" has analyzed and all the numbers of the journal have
examined in detail according to the index. Also, important texts which were related with
literature and art and were published in this journal, were gathered in this thesis. This thesis
was prepared as a source which the researchers can take the information about "The
Magazine of Hareket" easily. This work makes known the "The Magazine of Hareket"
which has a great importance in ideal and artistic life of Cumhuriyet Period, and exposes
the literary side of the journal.”



The second thesis on Hareket is entitled Journal of Hareket’s
Influence on Intellectual Life in Turkey (Hareket Dergisi’nin Tiirk Fikir
Hayatindaki Etkileri) by Sedat Vahapoglu.* Given the lack of research
question or an argument that would highlight the major problematique of the
thesis, one needs to guess Sedat Vahapoglu’s aim in this study. It is likely
that Vahapoglu intended to describe the various influences of Hareket on
the Turkish intellectual life in general between the years 1939 and 1949. It
is quite difficult to qualify an original proposition based on scholarly
research in the conclusion. This section is rather a disorganized and a very
short summary of certain works on Nurettin Topgu which has been used in
the thesis. The way how these works and Topgu’s writings used within the
entire thesis, is subject of a last and crucial remark: it almost completely
consists of quotes which are indistinguishable from Vahapoglu’s own
statements. An attentive reading would show that the proportion of
quotations to author’s own statements can itself be a subject of a content
analysis to question the thesis’ authorship. The quotes are rarely indicated
properly; on the contrary, they are mostly incorporated without quotation
marks, block quotation style or any other typographic feature that would

distinguish them from the rest of the text.

Nurettin Top¢u According to His Writings in Hareket and

Anatolianist Nationalism (Hareket Dergisi'ndeki Yazilariyla Nurettin Topgu

4 Sedat Vahapoglu, “Hareket Dergisinin Tiirk Fikir Hayatindaki Etkileri” (master’s thesis,
Hacettepe Universitesi, 2006).



ve Anadolucu Milliyetcilik)*® by Kenan Alpay is the third thesis on Hareket
that this thesis analyzes. Similar to Vahapoglu’s thesis, but apparently less
serious, Alpay’s thesis can also be a subject of content analysis that would
question the thesis” authorship due to the proportion of quotations to
author’s own statements. Furthermore, some of the quotations and
paraphrases are not inserted into the text properly. As a consequence, it
becomes difficult to distinguish Alpay’s own statements from quotations, as
is the case in Vahapoglu’s thesis. The goal of the thesis is stated as “to
classify and present Topgu’s views about nation, nationalism, history,
homeland, philosophy, religion, economy, state, and modernity by focusing
on his writings in Hareket.” However, based on such a highly
comprehensive analysis suggestion, what Alpay concludes is that Hareket
opposes the official ideology and Topgu proposes a mixture of “unity of
existence” (vahdet-i viicut) philosophy, Islamic mysticism and Christian

mysticism instead of original Islam.*® Moreover, there is no genuine

> Kenan Alpay, “Hareket Dergisindeki Yazilartyla Nurettin Topgu ve Anadolucu
Milliyetcilik” (master’s thesis, Sakarya Universitesi, 1997).

" Alpay’s conclusion can be summarized as: “The official ideology was aiming to
institutionalize a Turkish nationalism excluding totally the religion from social life and
introducing Western life of style. Hareket was opposing this official version of nationalism
and other nationalisms, advocating a version of Turkish nationalism attaching importance
to religion, refusing materialist side of western way of life, with ultimate goal of 'Turkish
Renaissance'. However, in Topgu's formulation, the essential is Turkish nation and
Anatolian land; Islam is the most convenient mean to glorify and enhance these elements.
Topcu, adopted a completely “mystical” (tasavvufi) understanding of Islam and mistaken
by accepting Mansur al-Hallaj's “unity of existence” (vahdet-i viicut) philosophy as equal to
Revelation in Islam (islam Vahyi). Topgu who constantly refers to Quran, interestingly
never uses a verse of it. He should not be so distant from the Holy Book that is the source
of Islam. He wrongly sees model of “Ummah” (Ummet), which is stated by Islam as the
primary target to achieve for Muslims, as equal to an ideology of “Turan” model which is a
product of human being. Religion-Islam is just an element that constitutes “Turkish Nation”
(Tirk milleti) among others, such as land, people (ulus), language, history, flag and state.
Although he expresses positive opinions like returning to Quran and abolishing
superstitions, there is not any real achievement based on these ideas. What Topgu proposes
as Islam is “unity of existence” philosophy, Islamic mysticism and Christian mysticism.”
Alpay, “Hareket Dergisi'ndeki Yazilariyla”, 71-72. For a critique, see Firat Mollaer,

10



discussion or any reference to the relevant sources from the fields of
theology or religious philosophy in Alpay’s thesis so as to support this

conclusion.

The references to Hareket in various studies on the history of
Turkish media reveal an important point about the reception of the journal.
For example, in his book History of Turkish Press from Mahmut 11 to the
Era of Conglomerates'’ Hifz1 Topuz lists dozens of journals and magazines
with their publishers’ name for the republican period, but he does not
mention Hareket or Topgu. The same omission is also noted in a similar
writing, Vedat Glinyol’s article Journals-Magazines of Art and Literature in
the Republican Period.*® However, in the three bodies of research in this
category, there are a few sentences about Hareket. In his article entitled A
Century of Journals of Ideas*® Zafer Toprak situates Topcu’s Hareket
among the non-populist journals-magazines along with Ahmet Agaoglu’s
Akin, Sabiha Sertel’s Projektor, Ismail Hakki Baltacioglu’s Yeni Adam and
Hilmi Ziya Ulken’s Insan, as opposed to the more populist publishing trend
in the periodicals of 1930s. In his book entitled Journals of Ideas and Their
Effects on Sociology from Ottoman Empire to the Republic, Recep Ercan

cites Hareket by referring to Toprak’s article.?’ In a recent encyclopedic

Anadolu Sosyalizmine Bir Katki: Nurettin Topcu Uzerine Yazilar (Istanbul: Dergah, 2007),
20.

Y Hifz1 Topuz, II. Mahmut tan Holdinglere Tiirk Basin Tarihi (istanbul: Remzi Kitabevi,
2003), 388-400.

8 Vedat Giinyol, “Cumhuriyet Sonrasi Sanat ve Edebiyat Dergileri,” in Tiirkiye'de
Dergiler, Ansiklopediler: 1849-1984 (Istanbul: Gelisim Yayinlari, 1984), 85-122.

19 Zafer Toprak, “Fikir Dergiciliginin Yiiz Yily,” in Tiirkiye'de Dergiler, Ansiklopediler:
1849-1984 (istanbul: Gelisim Yayinlari, 1984), 13-84.

? Recep Ercan, Osmanli’dan Cumhuriyet’e Fikir Dergiciligi ve Sosyolojive Etkileri
(Ankara: An1 Yayincilik, 2011), 96-100.

11



work about the periodicals of the Muslim world, the journal is touched upon
as “[...] an Islamic and mystic journal fostering traditional nationalist
tendencies published at irregular intervals from 1318 AHS/1939 to
1360AHS/1981 whose licence holder, main contributor, and intellectual
leader was Nurettin Topcu (d. 1354 AHS/1975), a PhD graduate from

France [...]."%

Although there are a number of works on Topgu, only a few among
them fulfill the established academic criteria. Given that Topcu was an
influential figure for the intellectual circle around his journal, for the most
part, voluminous literature on the subject consists of first-person narratives
on his personality, or narratives both on his personality and ideas. There are,
nevertheless, a number of independent research about his works that can be
qualified as semi-academic and a few academic studies. For example, in a
640-page collected volume which is a special issue of a literature journal®

(Hece) dedicated to Topgu and Hareket it is possible to find articles for all

the above mentioned categories.?®

?! Gholamali Haddad Adel, Mchammad Jafar Elmi and Hassan Taromi-Rad, eds.,
Periodicals of the Muslim World: An Entry from Encyclopaedia of the World of Islam
(London: EWI Press Ltd, 2012), 257.

“Hece, no. 109 (January 2006).

% For a bibliography of works (books, chapters in collected works, citations in books,
journal and newspaper articles, interviews, encyclopedia entries, sections in writer
dictionaries-bibliographies-anthologies, special issues-supplements-writings in honour of
Topgu, panel discussions, theses and dissertations, writings published by online journals
and internet sites) on Topcu by the year 2006 see Yusuf Turan Giinaydin, “Nurettin Topgu
Bibliyografyasi — II: Hakkinda Yazilanlar,” Hece, no. 109 (January 2006): 552-560. Books
on Topgu published after 2006: Mehmet Birgiil, [rade Hareket Isyan: Nurettin Topgu nun
Entelektiiel Biyografisi 1 (Istanbul: Dergah, 2013); Ismail Kara, Nurettin Topgu: Hayati ve
Bibliyografyas: (istanbul: Dergah, 2013); Mehmet Silay, Fikir Diinyamizin Yildizlarindan
Nureddin Topgu (istanbul: Diisiin Yaymecilik, 2011); Liitfii Sehsuvaroglu, Tiirk Sosyalizmi
ve Nurettin Top¢u (Ankara: Elips Kitap, 2011); Ismail Kara, ed. Nurettin Topgu (Ankara:
Kiiltiir ve Turizm Bakanhgi, 2009); Firat Mollaer, Tiirkiye'de Liberal Muhafazakarlik ve
Nurettin Topgu (Istanbul: Dergah, 2008); Firat Mollaer, Anadolu Sosyalizmine Bir Katki
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Our inquires about literature on Topgu reveal that there are
numerous master’s theses and a few doctoral dissertations conducted at
Turkish universities in the departments of Public Administration,
Educational Sciences, International Relations, Sociology, Turkish Language
and Literature, Islamic Sciences, Political Science and Philosophy?*. Within
the scope of this thesis, two monographs that were originally a doctoral
dissertation and a master’s thesis on Nurettin Topcu particularly deserve
attention for their conceptual precision, theoretical framework and
contextualization, even though they do not exclusively focus on Topgu’s
writings published in Hareket: Siileyman Seyfi Ogiin’s Communitarian
Nationalism in Turkey and Nurettin Tt opguzs(Tﬁrkiye’de Cemmatgi
Milliyetgilik ve Nurettin Topgu) and Firat Mollaer’s Liberal Conservatism
in Turkey and Nurettin Tt opgu26 (Turkiye’de Liberal Muhafazakarlik ve

Nurettin Topgu).

Communitarian Nationalism in Turkey and Nurettin Top¢u, Which is
presented as a political scientist’s contribution to the history of thoughts,?’ is
originally a dissertation in the area of Public Administration. The aim of the
work is to specify the populist approach expressed in nationalistic terms and
to determine the complex relation between populism and nationalism

focusing on the writings of Nurettin Topgcu, portrayed as one of the

Nurettin Topcu Uzerine Yazilar (Istanbul: Dergah, 2007); Firat Mollaer, Ruhun Metafizik
Ayaklanmast: “Isyan Ahlaki” Etik-Felsefi Temelleri ve Nurettin Top¢u’'nun Felsefesi
(Istanbul: Yedi iklim, 2007).

2 For a list of these theses and dissertations, see Appendix I.

% Siileyman Seyfi Ogiin, Tiirkiye'de Cemaatci Milliyetcilik ve Nurettin Top¢u (istanbul:
Dergah, 1992).

%8 Firat Mollaer, Tiirkiye'de Liberal Muhafazakarlik ve Nurettin Top¢u (Istanbul: Dergah,
2008).

2T Ogiin, Tiirkiye'de Cemaatci Milliyet¢ilik, 5.
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prominent figures among Anatolianist thinkers and ideologues.?® The main
features of the ideological systems of Anatolianist-nationalist circle are
explained, Topgu’s philosophical opinions are examined, the characteristics
of his critiques toward the modernization process in Turkey are discussed,
and finally, his socio-political and economic proposals are analyzed
throughout the work. One of the major conclusions by Ogiin that needs to be
highlighted here is that populism underlies an intense nationalist discourse,
sometimes corresponds to it and sometimes exceeds it. According to Ogiin,
this complex causal connection is chiefly due to the lack of historical and
objective dynamics of being a nation in the modern sense in Turkey, which
makes nationalism quite variable in political life. It is also argued that
although some concepts used by Nurettin Topgu seem to contradict with
populist principles, they provide the ideal of a coherent and self-sufficient

community at the end.?®

In Liberal Conservatism in Turkey and Nurettin Top¢u, Mollaer
focuses on conservative thought, by suggesting that early studies on Topgu
did not take conservatism into account seriously or only dealt with it by a
very simplistic classification.*® Topgu’s intellectual life and writings are
elaborately examined in the light of a comprehensive analysis of French,
Anglo-Saxon and Turkish conservatisms and the aspects that make Topgu’s
conservatism unique are meticulously clarified. It is worth mentioning that

another volume by Firat Mollaer, A Contribution to Anatolian Socialism:

28 |bid, 14-15.
29 1bid, 189-190.
30 Mollaer, T tirkiye'de Liberal Muhafazakarlik, 6.
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Essays on Nurettin T 0pgu31 (Anadolu Sosyalizmine Bir Katki: Nurettin
Topeu Uzerine Yazilar) presents Topgu’s ideas using two key concepts:

“Anatolian socialism” and “romantic anti-capitalism.”

It should be expressed that the only works in the English language
on Topcu (except those which merely mention his name) are some articles
published in various journals or edited books: “The Role of Religion and
Geography in Turkish Nationalism: The Case of Nurettin Topgu” by Asim
Karaémerlioglu32; “Last of the Anatolian Nationalists: Nurettin Topgu” by
Cigdem Balim-Harding®®; “The Founders of Islamism in Republican
Turkey: Kisakiirek and Topcu” by Michelangelo Guida®*; “Competing
Occidentalisms of Modern Islamist Thought: Necip Fazil Kisakiirek and
Nurettin Topgu on Christianity, the West and Modernity” by Burhanettin
Duran and Cemil Aydm;35 “Turkey: The Reception of Kierkegaard in

Turkey” (separate sections are on Topgu-Hareket, Hilmi Ziya Ulken and

3! Firat Mollaer, Anadolu Sosyalizmine Bir Katki Nurettin Top¢u Uzerine Yazilar (Istanbul:
Dergah, 2007).

% Asim Karadmerlioglu, “The Role of Religion and Geography in Turkish Nationalism:
The Case of Nurettin Topgu,” in Spatial Conceptions of the Nation: Modernizing
Geographies in Greece and Turkey, ed. Caglar Keyder, Thalia Dragonas and Nikiforos
Diamandouros (New York: Tauris Academic Studies, 2010), 93-110.

¥ Cigdem Balim-Harding, “Last of the Anatolian Nationalists: Nurettin Topgu,” in The
Sultan's Turret, vol. 2 of Studies in Honour of Clifford Edmund Bosworth, ed. C.
Hillenbrand (Leiden: Brill, 1999), 1-18.

¥ Michelangelo Guida, “The Founders of Islamism in Republican Turkey: Kisakiirek and
Topeu,” in Intellectuals and Civil Society in the Middle East: Liberalism, Modernity and
Political Discourse, ed. Mohammed Bamyeh (London: I. B. Tauris, 2012), 111-132.

% Burhanettin Duran and Cemil Aydin, “Competing Occidentalisms of Modern Islamist
Thought: Necip Fazil Kisakiirek and Nurettin Topgu on Christianity, the West and
Modernity,” The Muslim World 103, no. 4 (October 2013): 479-500.
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Hiiseyin Batuhan concerning Kierkegaard’s reception in Turkey) by Tiirker

Armaner.®

The factual information concerning Topgu’s life in this thesis is
mainly based on biographies written by two researchers both of whom had

128 and Ismail Kara.*®

access to Topcu’s personal archive:*” Mehmet Birgii
Kara, who presents himself as the last person to participate in the
intellectual circle around Topgu,* is also the writer of the most-up-to date
and detailed bibliography of Topgu’s oeuvre and one of the editors of the
entire corpus printed by Dergah Publishing House, which is a kind of
successor to Hareket Publishing House,* the book publishing branch of the
journal of Hareket. Birgiil’s study outstands especially for its comments that
reveal contradictions in the biographical information in the existing

literature. Only the first volume of Birgiil’s book published to this day

which covers the period between 1909 and 1939 is used in this thesis.

Initially a doctoral dissertation by Metin Car, Anatolianism and
The Right Wing in the One Party-Republican People’s Party™

(Anadoluculuk ve Tek Parti CHP'de Sag Kanat) is a detailed study of

% Tiirker Armaner, “Turkey: The Reception of Kierkegaard in Turkey,” in The Near East,
Asia, Australia and the Americas, vol 8 tome Il of Kierkegaard's International Reception,
ed. Jon Stewart (Ashgate, 2008), 3-21.

% This archive is today kept at Dergah Publishing House. Kara, Nurettin Top¢u: Hayati ve
Bibliyografyas:, 35. For the story of delivery of this archive after Nurettin Topgu’s brother
Hayrettin Topgu’s death, see Ismail Kara, Sézii Dilde Hayali Gézde (istanbul: Dergah,
2005), 49-54.

% Mehmet Birgiil, [rade Hareket Isyan: Nurettin Top¢u’nun Entelektiiel Biyografisi 1
(Istanbul: Dergah, 2013).

% fsmail Kara, Nurettin Top¢u: Hayat: ve Bibliyografyas (istanbul: Dergah, 2013).

0 Kara, Sozii Dilde Hayali Gozde, 27.

*! Dergah Publishing House, one of the major publishing companies in today’s Turkey, was
founded by Topgu’s student Ezel Erverdi to replace Hareket Publishing House which is the
book publishing branch of journal of Hareket.

*2 Metin Cinar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat (istanbul: iletisim, 2013).
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Anatolianism from its early roots during the First World War period until
1950s when it becomes to fade within the emerging “Turkish-Islamic
Synthesis,” as suggested by the author.** Following an introductory chapter
of the historical background, Anatolianism is examined mainly through
journals such as Dergah, Anadolu Mecmuasi, Doniim, Millet, Hareket,
Dikmen, Cigwr and Bizim Tiirkiye. The participation of Anatolianists into
Republican People’s Party, their political involvements and the making of
the “right wing” of the party are subjects of the last and third chapters of the
book. As far as this study is concerned, Cinar’s book is a significant study
enabling us to analyze Hareket and Topgu both diachronically and

synchronically in the context of Anatolianism.

Among the various literature on Anatolianism and Nurettin Topgu,
only a number of the most significant and Hareket related studies are
reviewed. It must be noted that research on Topgu is generally based on his
books, which are almost completely the reprints of his earlier articles, with
the exception of his doctoral dissertation entitled Conformisme et Révolte,
his post-doctoral research (dogentlik tezi) Bergson, five high school
textbooks (Felsefe, Sosyoloji, Mantik, Psikoloji, Ahlak), his novel Reha and
most of his short stories in Tasrali.** It is underlined that some textual
alterations occurred during reprinting for various reasons and that the
researchers are advised to compare these alterations with the originals.*®

Nevertheless, bibliographies of the studies on Topgu clearly show that some

43 [
Ibid, 274.

* {smail Kara, Nurettin Top¢u: Hayati ve Bibliyografyas: (istanbul: Dergah, 2013), 11.

** Nurettin Topgu, Bergson (Istanbul: Dergah yayinlari, 2006), 6.
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of them disregard this advice. This is the first reason for us to pay attention
using literature on Topgu to study Hareket. The second reason is that while
Topgu is the founder and administrator of the journal until his death and the
author of a considerable amount of its content, he was not the only
contributor or manager. In this respect, in this thesis entitled “Nurettin
Topgu and the First Decade of His Anatolianist Journal: Hareket (1939-
49),” the studies on Topgu are used very attentively as far as the

chronological and above mentioned limitations permit.
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Part 11
1. Nurettin Topcu: 1909-1975

Nurettin Topeu*® was born on 7 November 1909 in Istanbul to
relatively modest parents. His mother Fatma Hanim (Eginli Kasap Hasan
Aga’s daughter) was a housewife from Egin, Erzincan and his father
Topcuzade Ahmet Hamdi Bey/Efendi*’ was a trader involved in grain
(alaftarlik) and livestock (celeplik) businesses and later a butcher from
Erzurum. Ahmet Hamdi Bey was a man without formal education. He
started to get considerable revenue by livestock trade which was initiated by
Giilii Bey, a local notable from Erzurum. After a period of prosperity,
Ahmet Hamdi was bankrupt towards the end of the First World War.
Although Birgiil qualifies the family as “esraf” (notable), he seems to
evaluate them in terms of status and reputation in social networks rather
than in terms of financial well-being except this period of prosperity*®
because when Ahmet Hamdi died, his older son Hayrettin dropped out of
school and started to work to look after the family while they also rented

one floor of their house.*

Chronologically, Nurettin Topgu studied at Bezmialem Valide

Sultan Mektebi, Biiyiik Resit Pasa Numune Mektebi, Vefa Idadisi and he

¢ A note for biographical researches: Forms such as “Osman Nuri”, “Osman Nurettin
Topcu” and “Osman Nuri Topgu” are found in various officials documents during Ottoman
and republican periods. His name is written as “Nurettin Ahmed” or “Nouriddine Ahmed”
in France. Kara, Nurettin Top¢u: Hayati ve Bibliyografyas:, 22. It is “Nurettin Ahmet” in
his book (originally his doctoral dissertation) published in 1934 in France: Nurettin Ahmet
[Topgu], Conformisme et Révolte: Esquisse d'une Psychologie de la Croyance (Paris: Les
Presses Modernes, 1934). “Osman Nurettin”, “Nurittin Topgu” are also used. Birgiil, /rade
Hareket isyan, 24.

T «Bey”, “efendi”, “aga” indicating one’s status in society in the Ottoman Empire.

*8 Birgiil, [rade Hareket Isyan, 21-21.

* Ibid, 75.
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finally graduated from the prestigious Istanbul Lisesi in 1928. His two poem
recitation notebooks (ingad defterleri) from the Biiyiik Resit Pasa Numune
Mektebi and Vefa Idadisi years give us an idea about the origins of Topgu’s
admiration for Mehmet Akif Ersoy and Tevfik Fikret, which is also clearly
expressed in Hareket: The first notebook includes twenty two poems, twelve
of which written by Mehmet Akif, three by Tevfik Fikret and the rest by
Ibrahim Alaaddin, Hiiseyin Siret, Muallim Naci, Recaizade Ekrem, Ali
Ulvi, Sinasi and Mehmet Emin. The second notebook includes twelve
poems, five by Tevfik Fikret, three by Riza Tevfik and the rest by Cenab
Sehabeddin, Hiiseyin Suad, Mehmet Akif and Recaizade Ekrem.* Topcu
had the chance to meet Mehmet AKkif in person,® owing to Hiiseyin Avni
Ulas®® who was a family friend as well as the father of Topgu’s future wife
Fethiye Hanim.>® Many pages of Hareket are dedicated to Ulas and Akif,

both of whom had a great influence on Topeu’s ideas.>* Additionally,

%% Ibid, 55-58.

*! bid, 67.

°2 Born in 1887 in Erzurum, Ulas studied law in istanbul. He was a deputy both in the last
Ottoman Chamber of Deputies (Meclis-i Mebusan) in Istanbul and in the Grand National
Assembly in Ankara. Ahmet Demirel, Ik Meclis'in Vekilleri: Milli Miicadele Doneminde
Secimler (Istanbul: Tletisim, 2010), 198-199, 233. He was an opposition leader as a member
of the “Second Group” (ikinci Grup) in the Grand National Assembly and was seriously
criticized in Nutuk, for example: Gazi Mustafa Kemal, Nutuk (istanbul: Yap: Kredi
Yayinlari, 2011), 423. He could not be elected in 1923. He went on trial with accusation of
participating to an assassination plot against President Gazi Mustafa Kemal (Izmir Incident)
in 1926. He was acquitted but quitted politics. As a result of new president Ismet Inénii’s
politics aiming to strengthen his position in Republican People’s Party and to prevent
potential opposition, Kazim Karabekir, Rauf Orbay, Fethi Okyar, Hiiseyin Cahit Yal¢in
became Mps, Abdiilkadir Kemali Ogiitcii judge and Hiiseyin Avni Ulas notary. Ahmet
Demirel, Tek Partinin Iktidari: Tiirkive'de Secimler ve Siyaset (1923-1946) (istanbul:
Iletisim Yaylari, 2013), 23, 219-220. In 1945, with Nuri Demirag and Cevat Rifat
Atilhan, Ulas founded the National Development Party (Milli Kalkinma Partisi) which was
the first opposition party in multiparty regime in Turkey. He quitted the party due to
disputes with other founders. He died in 1948.

*% This marriage lasted for two years, between 1935 and 1937. Kara, Nurettin Top¢u:
Hayati ve Bibliyografyasi,29. Divorced Topgu never married again and had no children.

> “Hiiseyin Avni Ulas, an old time friend of the family, was then in istanbul and no doubt
during his formative years Nurettin witnessed the misfortunes of this fierce opponent of
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Mehmet Ulas, the son of Hiiseyin Avni Ulas was a major contributor to

Hareket both as a writer and translator.>®

Topeu met Hasan Ali Yiicel, Celalettin Okten (Celal Hoca) and
Hilmi Ziya Ulken (Topgu’s postdoctoral adviser helping his research on
Bergson at Istanbul University and a contributor to Hareket) who were,
then, teaching at Istanbul Erkek Lisesi. Topgu was informed by Hasan Ali
about the opportunity of government scholarship for students who intend to
study abroad.*® After having succeeded in the examination, young Nurettin
won the scholarship and went to France in 1928. Between the years 1928
and 1945, approximately 120 Turkish students each year had the chance to
study with the government scholarship in Germany, France, Belgium,
Switzerland and England. This wave of education in Europe first started
with a group of twenty two students who were sent to France and Germany

in 1924, in honor of the first anniversary of the Republic.>’

Topgu moved to Aix, in France, where he (after succeeding
complementary high school classes) got the French baccalauréat and his
first undergraduate certificate at the department of psychology. He
continued his undergraduate studies in Strasbourg. With certificates in

history of modern art, general philosophy and logic, ethics and sociology,

Atatiirk and listened to his accounts Republican political history in the making. (...) His
admiration for Mehmet Akif, to whose poetry he was introduced in elementary school,
must also owe much to Ulas, who was a good friend of the poet.” Balim-Harding, “Last of
the Anatolian Nationalists,” 1-18.

% Yusuf Turan Giinaydin, “Hareket Dergisi Dizini,” Hece, no. 109 (January 2006): 561-
635.

% Birgiil, [rade Hareket Isyan,82-85.

" Kansu Sarman, Tiirk Promethe'ler: Cumhuriyet'in Ogrencileri Avrupa'da, 1925-1945
(Istanbul: Tiirkiye is Bankast, 2005), xv.
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art and archeology of antiquity, he received his undergraduate degree in
1933.%® He completed his PhD in 1934 and became probably the first
Turkish citizen having completed doctoral studies in philosophy in France.*
His dissertation was published in the same year in Paris by Les Presses
Modernes. However, as Birgiil states, the doctoral advisor and the jury
members were unknown.®® Further findings of this master’s thesis®" reveal
that the advisor was probably Léon Brunschvicg (as his name is capitalized
and underlined); the jury members were André Lalande (president), Léon
Brunschvicg (rapporteur) and Jean Laporte.®? After dissertation defense,
Laporte and Lalande asked two complementary questions about “moral
certitude” of Léon Oll¢-Laprune and “the theory of will” of Arthur
Schopenhauer.® Topgu earned his degree with level of distinction “avec
mention honorable” (but not “mention trés honorable” or “mention trés
honorable avec félicitations du jury”) by the unanimous decision of the
jury.®* The original dissertation in French was reprinted by the Turkish
Ministry of Culture in 1990.% Its first Turkish edition (Isyan Ahlak),

translated by Mustafa K6k and Musa Dogan, was published in 1995% and

*8 Birgiil, [rade Hareket Isyan, 119-125.

*® Firat Mollaer, “Nurettin Topgu I¢in Entelektiiel Biyografi Denemesi,” in Nurettin Top¢u,
ed. Ismail Kara (Ankara: Kiiltiir ve Turizm Bakanlig1, 2009), 22-61.

% Birgiil, /rade Hareket Isyan, 130.

® Based on three documents from Archives Nationales in Paris (Site De Pierrefitte-Sur-
Seine, Sous Series AJ/16). see Appendix II, 11 and 1V.

82 AJ/16/7078, Registre des procés verbaux d'admissions au grade de docteur d'Etat (avec
indication des sujets de thése) 1923-1959.

83 AJ/16/7099, Raport de soutenance de thése de doctorants és lettres de 1'Université de
Paris 1933-1934.

** AJ/16/7098, Avis de soutenance de thése 1933-1934.

® Nurettin Ahmet Topgu, Conformisme et Revolte: Esquisse d'une Psychologie de la
Croyance (Ankara: Kiiltiir Bakanlig1, 1990).

% Nurettin Topgu, Isyan Ahlaki, trans. Mustafa Kok and Musa Dogan (istanbul: Dergah,
1995).
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further prints were corrected according to Topgu’s own translation notes

that were discovered later.

During his studies abroad, he met several major figures from both
Turkish and French intellectual circles including Samet Agaoglu, Omer
Liitfi Barkan, Adnan Adwvar, and Henry Corbin.®” Remzi Oguz Arik (1899-
1954) and Ziyaeddin Fahri Findikoglu (1901-1974)%, influenced Topcu on
his dedication to Anatolianist ideology profoundly.®® Among acquaintances
in France, three figures deserve particular consideration in Topgu’s
intellectual life: Paul Mulla (1881-1959), Louis Massignon® (1883-1962)
and Maurice Blondel (1861-1949).” Paul Mulla (Mollazade Mehmet Ali
Bey, Paul Mehmet Mulla-Zade, Paul Méhémet-Ali Mulla-Zadé¢,
Monseigneur Mulla) to whom Topgu was introduced by Tevfik Bey
(Mulla’s sister Keyyise Idali’s"® husband) who was an inspector at Turkish
Embassy in France responsible for Turkish students in the country,” was

born as an Ottoman Muslim in Candia on the island of Crete to a notable

family, Mollazadeler, and was the son of a physician, [brahim Pertev Bey."

® Birgiil, [rade Hareket Isyan, T4-T5.

% Both Arik and Findikoglu are prominent Anatolianists and have writings published in
Hareket.

% Guida, “The Founders of Islamism in Republican Turkey,” 111-132,

" Intellectual interaction between Topgu and Massignon, a scholar of oriental studies,
specialist on Mansur Al-Hallaj is clear on reciprocal references. For Massignon’s reference
to Topgu, see Birgiil, [rade Hareket Isyan, 171-172. For Topgu’s reference to Massignon,
see Nurettin Ahmet [Topgu], Conformisme et Révolte, 124-126, 151-153.

™ Kara, Nurettin Top¢u: Hayati ve Bibliyografyasi, 25-26.

2 As a teacher, she would be Topgu’s colleague at istanbul Erkek Lisesi. Kara, Nurettin
Topgu: Hayati ve Bibliyografyasi, 133. “(...) okuldaki en yakim arkadasi Marksist felsefe
ogretmeni Keyise Idali’dir.” Mollaer, “Nurettin Topgu I¢in Entelektiiel Biyografi,” 22-61.
"® Birgiil, [rade Hareket Isyan, 133-141.

™ Pertev Bey was of one of the two licensed Muslim physicians in Autonomous Crete:
“two Muslims, for instance, had received permission to practice the medical profession in
Crete: Pertev Moulazades and Ali Rasih Sabret Babazades” Elektra Kostopoulou, “The
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In 1905, when he was a student in France, he converted to the Roman
Catholic faith and was baptized. As a disciple and godson of Maurice
Blondel and an ordained priest (in 1911), Mulla died in Rome.” Mulla
helped Topgu even in his everyday struggles which also include
accommodation, as the correspondences between the two intellectuals
show.”® But most importantly, Topcu’s “compatriot” Mulla introduced him
to Maurice Blondel, an interaction for which Topcu was deeply grateful.””
Correspondences archived at Université Catholique de Louvain’® in

Belgium shed light on the eminent Christian philosopher Maurice Blondel’s

influence on Topcu. Topcu, a member of the Association of Friends of

|79 ”80

Maurice Blondel ™, addresses Blondel as “My Dear Master”"" and consults

him, for instance, for his research on Bergson in 1942.%! Blondel

Muslim Millet of Autonomous Crete: An Exploration Into Its Origins And Implications”
(PhD dissertation, Bogazici Universitesi, 2009), 334.

" Birgiil, rade Hareket Isyan, 141.

"® Postcard dated 3.9.1929. Tuncer Enginertan, “Cagdas Bir Mistigin Hayatina Dair Bazi
Notlar,” in Nurettin Top¢u, ed.ismail Kara (Ankara: Kiiltiir ve Turizm Bakanligi, 2009),
91-105.

" «Je suis également reconnaissant 4 mon compatriote Monseigneur Mulla, celui qui m’a
mis au courant de votre pensée philosophique et qui m’a approché de votre connaissance
bienveillante.” UCL, PFT ALPHA, Fonds Maurice Blondel 57646. A letter from Nurettin
Topcu to Maurice Blondel, dated 30.3.1942.

"8 (Les plates-formes technologiques; Fonds d'archives de littérature, philosophie et arts;
Fonds Maurice Blondel). See Appendix V, VI and VII.

" “Membre de la Société des Amis de Maurice Blondel (signed: Nurettin Topgu).” UCL,
PFT ALPHA, Fonds Maurice Blondel 57645. This letter dated 28.7.2014 from Nurettin
Topcu to (according to content of the letter) Maurice Blondel’s son Charles Blondel
collecting his father’s correspondences. Topgu attaches two letters (typed up forms are in
UCL, PFT ALPHA, Fonds Maurice Blondel 57644) and asks their return after use. We
infer from that Topcu has only two letters from Maurice Blondel in 1950. “Cher Monsieur,
Ayant appris par la lettre de M. Léopold Dor, Président de la Société des Amis de Maurice
Blondel, que vous étes chargé de recueillir la correspondance de votre Pére, je vous adresse
deux lettres de lui que je tiens en mains. Je serais content si vous voudriez me les retourner
apres I’utilisation.”

80 UCL, PFT ALPHA, Fonds Maurice Blondel 57646. “Mon chaire maitre”.

81 UCL, PFT ALPHA, Fonds Maurice Blondel 57644. Second letter dated 5.2.1942 from
Blondel to Topgu.
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congratulates Topgu for his doctoral dissertation®? of which the opening
epigraph is a quotation from himself: “Action is a synthesis of man and
God.”® Blondel’s first thesis Action (L 'Action®) impresses Topeu to such a
degree that he names his journal Hareket,®® meaning “action” in Turkish. He
dedicates many pages of the journal to the philosophy of action; even the
first issue in February 1939 includes an article that summarizes Blondel’s

L’Action.®®

After doctoral studies, Topgu returned to Turkey in 1934 and began
his career as a philosophy teacher at the well-known Galatasaray L.isesi.
However, he was transferred to Izmir Lisesi in 1935 because of his
objection to the high school director, Behget Giicer’s demand of an unfair
favoritism for six unsuccessful students, children of well-known families.®’
Topeu started to publish Hareket in Izmir (but printed in Istanbul) in
February 1939. He was transferred to Istanbul Vefa Lisesi in 1939 where he
could be kept under ““surveillance” after the publication of a short story

entitled Calgicilar® (musicians) which he wrote with one of his pen

82 UCL, PFT ALPHA, Fonds Maurice Blondel 57644. First letter dated 2.7.1934 from
Blondel to Topgu.

8 «1 *action est une synthése de 1’homme et de Dieu.” Maurice Blondel.

8 Maurice Blondel, L'Action: Essai d'une Critique de la Vie et d'une Science de la Pratique
(Paris: Alcan, 1893; 2nd edn, Paris: PUF, 1950).

% “Hareket, Topgu’nun benimsedigi ‘hareket (aksiyon) felsefesi’ baglaminda adlandirilms
bir dergidir.” D. Mehmet Dogan, “Nureddin Topgu’nun ‘Hareket’i,” Hece, no. 109 (January
2006): 360-366. Topgu explains the name and philosophical standpoint of his journal
quoting from Blondel, focusing on the concept of “action”: Hareket, “Bir izah,” Hareket
(May 1939): 127-128.

8 Nurettin Topgu, “Hareket Felsefesi”, Hareket (February 1939): 22-28. With a footnote
“Bu yazi asrimizin meshur filozoflarndan ‘Maurice Blondel’in ‘Action’ adli kitabinin
hiilasasidir.” and an epigraph “Hareket, insanla Allahin bir terkibidir.”

8 Kara, Nurettin Top¢u: Hayati ve Bibliyografyasi, 29.

8 Nizam Ahmet, “Calgicilar,” Hareket (May 1939): 110-111.
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names,® “Nizam Ahmet”, in the fourth issue of Hareket. Calgicilar is a
short fiction centered on a nameless character, a drunken and powerful
leader who sees himself as the greatest being and is admired as god by his
subjects. This main character was a symbolic representation of the
authoritarian one party regime and President ismet inonii.®® In 1943, after
four years of service at Vefa Lisesi, he was transferred to Denizli, “one of
the favorite exile locations of the state for the opponents of the regime.”*
He met Said-i Nursi who was on trial in the city.** This meeting did not
result in a relation between the two or, in a considerable religious or
intellectual interaction.”® Nevertheless, it was a sign of, at least, Topcu’s
interest towards an important pious Muslim activist who was on trial.
Transferred once again in 1944, he worked at Istanbul Erkek Lisesi until
1946, then at VVefa Lisesi (1946-1955), Haydarpasa Lisesi (1955-1956) and
once again at Istanbul Erkek Lisesi (1956-1974) where he finally retired. He
also taught, as a part-time job, at Robert College (1946-1961), istanbul
Imam Hatip Okulu (1955-1960), Hayriye Lisesi (1941-1942) and Erenkdy
Kiz Lisesi (1965-1966). His part time jobs at Robert and Imam Hatip were

ended by the 1960 (May 27™) coup d’état administrators because of Topgu’s

opposition to this military intervention and rule.*

8 Topgu’s pen names are “Osman Asyali” (Osman is his grandfather’s name and “Asyali”
means “Asian”), “Nizam Ahmet” (Ahmet is his father’s name and “Nizam” means “Order”)
and “Miicadeleci” (fighter). Kara, Nurettin Topgu: Hayati ve Bibliyografyasi, 16.

%0 Balim-Harding, “Last of the Anatolian Nationalists,” 1-18.

*! Ibid, 1-18.

%2 Kara, Nurettin Top¢u: Hayati ve Bibliyografyasi, 31-32.

% For a narrative on this meeting, see Abdiilkadir Badilli, Hece, no. 109 (January 2006):
446-447.

% Kara, Nurettin Top¢u: Hayat: ve Bibliyografyasi, 32-33.
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Between the years 1948 and 1949, under the supervision of Hilmi
Ziya Ulken, Topgu conducted a post-doctoral research (dogentlik tezi) at
istanbul University on Henri Bergson (published in 1968).% During this
post-doctoral research (or between 1947 and 1950, according to another
account), he had an academic title/position “Non-acting Associate
Professor” (Eylemsiz Dogent), but he never acquired an academic tenure.
He was a philosophy teacher in his entire life; he admired his profession to a
degree that it determined his identity and social milieu. His students from
various high schools in which he thought and others who attended his public
speeches delivered in various associations as well as the participants of the
gatherings at his home and the office of Hareket constitute his “students” or
“disciples” in a broad sense, or even a “Hareket School.”® This community

gives an idea about Topgu’s socialization as a public intellectual:

Meanwhile, since his return to Istanbul, the house which he shared with his
mother had become the meeting place of colleagues, friends, and young
university students. These were either his students from lycees, or
university students mostly rural origin, who had come to Istanbul to study.
It is not difficult to imagine the lost, hungry souls and minds of this youth
who were searching for a community, like the ones they had left behind. If
one also realizes that neither media nor communications were developed in
the Turkey of the 1940’s, the environment that teachers like Topgu
provided for them was perfect. It was oral, warm and sincere as opposed to
the alien nature of the ideology and social structure imposed by the state.
Through the words of the hodja, they were introduced to philosophy,
history, literature and even arts. The conviviality, fellow feeling and
affection between a sufi master and his disciples were revitalized.*’

% Nurettin Topgu, Bergson (istanbul: Hareket Yaymlari, 1968). As narrated by Ezel
Erverdi, Topgu for a long time opposed its publication by saying “it will serve nobody” and
“nobody will read it.” Ezel Erverdi, “Bir izin Pesinde,” in Nurettin Top¢u, ed. Ismail Kara
(Ankara: Kiiltiir ve Turizm Bakanligi, 2009), 63-89.

% Ali Osman Giindogan, “Nurettin Topgu,” Dogu Bati, no. 11, (May-June-July 2000): 89-
105. “Hareket mecmuasi bir fikir cemaatinin nagir-i efkari degildi. Bu hareket Nurettin
Topcu’nun fikirleri ve belki de diger bir bakisla ¢ok cazip ve kuvvetli sahsiyeti etrafindan
tesekkiil eden bir muhibban cemaatiydi.” Ali Birinci, “Hareket Mecmuasi,” in Nurettin
Topgu, Ismail Kara, ed. (Ankara: Kiiltiir ve Turizm Bakanligi, 2009), 107-115.
97Bahm-Harding, “Last of the Anatolian Nationalists,” 1-18.
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This distinguished role as a hodja that resembles a Sufi master, may
stem from Topgu’s mystic experiences. A childhood friend Sirr1 Tiizeer
introduced Topgu to two sheikhs Abdullah Hasib Yardimci (1863-1949) and
Abdiilaziz Bekkine (1895-1952). Topgu joined Sheikh Abdiilaziz Bekkine’s
Nagshbandi order (more specifically its Giimiishanevi®® branch) in 1945.%
Topgu’s continuous and very strong relation with his sheikh'® did not
continue with Abdiilaziz Bekkine’s successor Mehmet Zahid Kotku (1897-
1980): “[...] Abdiilaziz Bekkine, a Naksibendi seyh, who influenced Topgu
and an entire generation of like-minded conservatives, as well as
bureaucrats and politicians like Turgut Ozal and Necmettin Erbakan [...]
Topgu eventually distanced from the confraternity because he did not
recognize the authority of Bekkine’s successor, the charismatic Mehmet
Zahid Kotku.”*" Bekkine’s lodge was a place of gathering for many
politicians, for example a disciple of Topcu, Ferruh Bozbeyli, speaker of the
Grand National Assembly of Turkey (1965-70) and Democrat Party leader

(1970-78) was also attending these conversations (sohbet).'%

% «A prominent sheikh of the Hamidian period, perhaps the most important Naksibendi
associate of Abdulhamid, was Ahmed Ziyaiiddin Gumiishanevi (1813-93), who was
descended from Mevlana Khalid by way of Ahmed Ibn-i Siileyman Halid Hasen al-Sami
(1785-1858).” Elizabeth Ozdalga, “Transformation of Sufi-Based Communities in Modern
Turkey: The Naksibendis, the Nurcus, and the Giilen Community,” in Turkey's Engagement
with Modernity: Conflict and Change in the Twentieth Century, ed. Celia Kerslake, Kerem
Oktem and Philip Robins (Basingstoke: Palgrave Macmillan, 2010), 69-91.

% Kara, Nurettin Topcu: Hayati ve Bibliyografyasi, 34. For a narrative on this intisap, see
Yusuf Turan Giinaydin “Baglanma: Abdiilaziz Bekkine ve Nurettin Topgu Iliskisi,” Hece,
no. 109 (January 2006): 92-97.

190 Ezel Erverdi narrates a parable (kissa) of Abdiilaziz Bekkine’s miracle (keramet)
recounted by Nurettin Topgu. This narrative gives us an opinion about Topgu’s relation
with his master, as perceived by one of his students, see Erverdi, “Bir Izin Pesinde,” 63-89.
19! Guida, “The Founders of Islamism in Republican Turkey,” 111-132.

192 Ferruh Bozbeyli, “Nurettin Topeu,” Hece, no. 109 (January 2006): 467-469.
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As many Nagshbandi order members, Topcu was always politically
active, not in political parties but in associations. One exception was his

involvement in the foundation of the Justice Party (1961-1980) with Ali

1103

Fuat Basgil™~ which was a consequence of his opposition to the military

intervention. The effects of this political party activity on Topgu are

significant:

After the 1960 coup d’état, Topgu joined the ranks of the Justice Party. In
the 1961 election, he was also a candidate in the constituency of Konya, but
failed to be elected to the Senate. Soon after, in order to dedicate himself
more fully to the business of propagating his Islamist and nationalist ideas,
he abandoned politics altogether. He also condemned all the attempts to
establish political parties on nationalist or religious values. Unlike
Kisakiirek, Topcu never knew what it felt like to the come close to
achieving real political power, not being in league with Erbakan’s party or a
major player in the nationalist party politics of the 1960’s and 1970’s. After
1964, he dropped out completely from the political scene out of disgust.***

As a participant or organizer, he was active in various nationalist
associations, sometimes as a leader and founder. Well-known organizations
to cite are: Tirk Kiiltiir Ocagi (Turkish Cultural Hearts), Tiirk Milliyetciler
Cemiyeti (Association of Turkish Nationalists), Milliyet¢iler Dernegi (The
Association of Nationalists), Tiirkiye Milliyetgiler Dernegi (The Association
of the Nationalists of Turkey), Milli Tiirk Talebe Birligi (Turkish National
Student Union)'® and Komiinizmle Miicadele Dernegi (Association for the

Struggle Against Communism)*®

. However, when Topgu started to express
his ideas containing the concept and the word “socialism” directly, his

relations with some of these associations deteriorated,'®” despite his

103 Baggil has two articles published in Hareket.

194 Guida, “The Founders of Islamism in Republican Turkey,” 111-132.
195 Kara, Nurettin Top¢u: Hayati ve Bibliyografyas, 35.

1% Guida, “The Founders of Islamism in Republican Turkey,” 111-132.
197 Mustafa Kutlu, “Suya Hasret,” Hece, no. 109 (January 2006): 7-14.
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intensive anti-communist writings and speeches.'® His activities in these
organizations which include countless public speeches, many pamphlets and

109

books™ support the image of a “public intellectual.” His writings were

published in fifty one periodicals between the years 1939 and 1975.*'

Topgu died on 10 July 1975 in istanbul due to pancreatic cancer, an
iliness unfortunately diagnosed during a surgical operation just before his
decease.™* In this study, giving a survey of Topgu’s ideas is especially
avoided since such an attempt is ambitious by nature and may result in
giving an inevitably selective and probably oversimplified summary of his
thoughts. Topgu’s writings are diverse in terms of research fields, and
contain sophisticated and changing propositions in the course of time which
cannot be accurately examined without specific contextualization and
expertise. For the same reasons, his ideological or discursive categories
were not specified, even if there exist many, relating Topgu’s thinking in its

entirety.

198 A note on history of socialism reconciliating with Islam: “Before the Constitutional
period of 1876, the ideas of socialism and communism were regarded negatively in the
Turkish-language press on the grounds of irreligiosity and immorality. Interestingly, the
term most often used, Collectivism (Istirakiyyet), then evoked the old Iranian Zoroastrian
religion and was represented as partaking in the sexual promiscuity attributed to it. The sole
exception to this generally hostile approach was the defence by Namik Kemal and his
friends of the Paris Commune, which they had witnessed at first hand. In the aftermath of
1876, some Ottoman thinkers such as Semseddin Sami Bey (of Albanian origin) and Sava
Pasha (of Greek extraction) distinguished socialism from communism and claimed that the
former could be reconciled with Islam.” Mete Tungay, “In Lieu of a Conclusion,” in
Socialism and Nationalism in the Ottoman Empire, 1876-1923, ed.Mete Tungay and Erik J.
Ziircher (London; New York: British Academic Press in association with the International
Institute of Social History, Amsterdam, 1994), 157-168.

109 For a list of pamphlets and books, see Kara, Nurettin Topcu: Hayati ve Bibliyografyast,
54-59.

"9 1bid, 125.

" bid, 35.
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2. Hareket: 1939-1982
Hareket was a journal published intermittently between 1939 and
1982, without the late Topgu after 1975. Its category as a periodical is

clearly “a journal of ideas” (fikir mecmuasi)™*?

publishing primarily essays
covering the domain of culture, academic articles in social sciences,
political essays to a limited number, poems and short stories. The titles of
the journal in different periods were “Action: Idea-Art” (Hareket: FiKir-
Sanat) between February 1939 and May 1943; “Action: Idea-Ethics-Art”
(Hareket: Fikir-Ahlak-Sanat) between March 1947 and June 1949; “Action:
Monthly Political Journal” (Aylik Siyasi Mecmua) between December 1952
and January 1953; “Action: Monthly Journal of Ideas” (Hareket: Aylik Fikir
Mecmuasi) between February 1953 and June 1953; “Action in Art and

Idea”'*® (Fikir ve Sanatta Hareket) between January 1966 and March

1982 114

Unfortunately, existing literature dealt with does not provide a
historiographical periodization of the journal. However, there are some
simple-technical periodizations based on publishing intervals. The most

precise among them seems to be the one made by Yusuf Turan Giinaydm: ™

12 «Hareket’ gibi bir fikir mecmuasinda gayri siyasi olmasi zaruri bir makalede Atatiirk
devrinin ilmi hareketlerini, cemiyette miisbet zihniyeti yaratma bakimindan miinakasa
edemeyiz. Zira bu devirde ilim hareketlerine siyaset ve siyaset adamlar1 da karismustir. ilim
de bir siyaset olmustur.” Cahit Okurer, “Garplilasma Hareketleri III,” Hareket (June 1949):
4-7. Toprak, “Fikir Dergiciliginin Yiiz Yili,” 13-84. Ercan, Osmanli’dan Cumhuriyet’e
Fikir Dergiciligi, 96-100.

3 The reason of this change was Ahmet Emin Yalman’s new newspaper “Hareket”.
Erverdi, “Bir Izin Pesinde,” 63-89.

14 yusuf Turan Giinaydin, “Hareket Dergisi Dizini,” Hece, no. 109 (January 2006): 561-
635.

115 «“Belirtmeliyiz ki Hareket’in V. dénemine kadar derginin jeneriginde kagmci dénem
oldugu gostetilmemistir. Dergi yonetiminin ilk 7 sayidan sonra ¢ikan 5 sayiyr II. Dénem
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o First period seven issues, February 1939-November 1939
(monthly);

o Second period five issues, December 1942-May 1943
(monthly);

o Third period twenty eight issues, March 1947-June 1949
(monthly);

o Fourth period seven issues, December 1952-June 1953
(monthly);

o Fifth period 111 issues, January 1966-March 1975 (monthly);
o Sixth period four issues, January-February-March 1976-
October-March 1977 (quarterly);

o Seventh period twenty five issues, March 1979-March 1982
(monthly);

There are 187 issues and seven periods in total. Top¢u was both
officially and de facto, “owner” and “editor in chief” (sahibi ve umumi
nesriyat miidiirii/yazi islerini fiilen idare eden) until June 1949. He was the
“founder” (kurucusu/miiessisi) until March 1982 and a sort of “external
administrator” until his death 1975. From 1949 onwards, the journal was
published by different people like Turgut Evren**®, Erciiment Konukman,
Ezel Erverdi.'*’” Ezel Erverdi’s Dergah Publishing House and Dergah
journal**® are seen as a sort of successor to Hareket and its book publishing
branch Hareket Publishing House: “In 1966, Hareket began republication
after a fourteen-year hiatus. Under the new leadership of Ezel Erverdi, the
journal also founded its own publishing house, Hareket Yaynlari
(Movement Press), which began printing longer manuscripts by Topcu and

other writers from the original journal, as well as publishing Turkish

kabul ettiklerini 1966-1975 arasinda ¢ikan 111 sayilik donemin jenerigine “V. Seri” kaydini
koymalarindan anliyoruz. Dolayistyla biz de bu kabule bagli kalacagiz.” Ibid.

16" As official “owner” and “editor in chief’, Evren published the journal between
December 1952 and June 1953 in Ankara with support of Topgu. Birinci, “Hareket
Mecmuasi,” 107-115.

YU Erverdi, “Bir izin Pesinde,” 63-89.

18«25 Sayida, yayma ara verilecegi, bir giin —belki baska bir adla- nesriyata
baslanabilecegi belirtilmistir. Hareket’in yayina ara vermesinden sekiz sene sonra, yayinevi
sanat-edebiyat agirlikli Dergah dergisini yayimlamaya baslamistir (ilk say1, mart 1990).” D.
Mehmet Dogan, “Nureddin Topgu’nun ‘Hareket’i,” Hece, no. 109 (January 2006): 360-366.
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translations of foreign right-wing philosophical texts. In 1977, the
publishing house changed its name to Dergah Yaynlar: (Convent Press) and
its scope from a financial venture to one dedicated to academic works. As
the premier publishing house for the right-wing intelligentsia, Dergah’s
books were routinely assigned in university courses taught by the right-wing
sympathizers in the 1970s and were influential in raising a new generation

of the nationalist right.”**°

The real reasons behind interruptions of publishing were not clearly
expressed in the journal.*?° The first period ended because of Calgicilar
(which also caused Topgu’s transfer to Vefa Lisesi), a short story by Topgu
published in the fourth issue, as explained in the previous chapter. Because
there was a call for subscribing to the journal in the last issue of the first
period, it was probably an unexpected government intervention. What is
interesting here is that according to Cigdem Balim-Harding, Hareket was
financed by the government: “The financial support for the journal came
from the state which since 1929 was financing the publication of
newspapers and journals in order to increase the use of the Latin alphabet
and to aid literacy and no doubt also to spread the ideals of the Republic.”**
Another interruption of the publishing about which there is an explained

reason is the end of fifth period, which also caused transformation of

Hareket Yaynlari to Dergah Yayinlari: Topgu complained about decreased

119 Dssemeci, Debating Turkish Modernity, 182. The first book published was Mehmet
Kaplan, Nesillerin Ruhu (istanbul: Hareket Yaymlari, 1967). Erverdi, “Bir izin Peginde,”
63-89. Titles and authors of some books published by Hareket Publishing House according
to the list in Muammer Kaddafi, Gériislerim (Istanbul: Hareket Yayinlari, 1975), see
Appendix VIII.

120 5ee Appendix IX for notes on publishing periods of Hareket.

121Bahm-Harding, “Last of the Anatolian Nationalists,” 1-18.
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number of essays, increasing number of academic articles and a plethora of
different/unknown contributors and as a result, Erverdi had to close both the

journal and its book publishing branch.'??

Known contributors'?®

of Hareket from Turkey include Miikrimin
Halil Yinang, Hilmi Ziya Ulken, Siileyman Uludag, Ali Nihat Tarlan,
Ayhan Songar, Halit Refig, Yasar Nuri Oztiirk, Ahmet Yasar Ocak, Orhan
Okay, Cemil Meri¢, Mustafa Kara, Ismail Kara, Mehmet Kaplan, Ahmet
Kabakli, Ali Miinif Islamoglu, Emin Isik, Hiiseyin Hatemi, Hasan Hiisrev
Hatemi, Fahrettin Kerim Gokay, Ali Thsan Gogiis, Ziyaeddin Findikoglu,
Gokhan Evliyaoglu, Ahmet Debbagoglu, Ismail Hami Danismend, Ali

Bulag, Tarik Bugra, Hiiseyin Batuhan, Ali Fuad Basgil, Besir Ayvazoglu,

and Remzi Oguz Arik.***

Non-Turkish known writers whose translated texts published inlude
Stefan Zweig, Oscar Wilde, Paul Valery, Austin Warren, René Wellek, Leo
Tolstoy, Rabindranath Tagore, Jacques Prévert, Edgar Allen Poe, Blaise
Pascal, Charles Péguy, Madame de Staél, Frederick Mayer, André Maurois,

Jacques Maritain, Robert de Lamennais, Henri Lacordaire, Irving Kristol,

122 “[Topeu] 1975 Subati’'nda beni eve c¢agirarak, Hareket’in yayinindan memnun

olmadigini, fikri tahlillerin azaldigini, arastirma/inceleme yazilarmin ve farkli imzalarin
cogaldigint soyledi. Dergi umulandan ¢ok uzun Omiirlii olmustu, kapatalim dedi. (...)
Neticede, biz Hoca ile birlikte yliriidiigiimiiz Hareket tecriibesinin son sayisint (111. Say1)
Mart 1975te cikarip dergiyi kapattik (...) Hareket Yayinlari’nin Dergah Yayinlari’na
doniismesinin sebebi de budur.” Erverdi, “Bir Izin Pesinde,” 63-89.

122 Known pen names in the journal are: Osman Mert, Fevzi Namikoglu, ilhan Eraydin
(Ezel Erverdi), Mehmet Kudret (Mehmet Dogan), Bekir Su (Muzaffer Civelek), A.
Haciyakupoglu, Selim Yagmur (Mustafa Kutlu), Yavuz Emre (Mehmet Silay), Ali Nurettin
(Ali Birinci), Nizam Ahmet (Nurettin Topgu), Alp Samet (Mehmet Necati Biiytikkurt, Sar1
Mehmet), K. Domani¢ (Mehmet Kaplan), Seyfi Kemahli (Dursun Ozer), L. Cataloglu
(Cemil Merig), Mehmet Unverdi (Emin Isik), Necati Giineyceli (Ismail Kara). Birinci,
“Hareket Mecmuasi,” 107-115.

124 Yusuf Turan Giinaydin, “Hareket Dergisi Dizini,” Hece, no. 109 (January 2006): 561-
635.
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Karl Jaspers, Emmanuel Kant, Victor Hugo, Nathaniel Hawthorne, William
Ernest Hocking, André Gide, Mahatma Gandhi, Will Durant, Georges
Duhamel, Miguel de Unamuno, Anton Chekhov, Paul Claudel, Julien

Benda, Charles Baudelaire, and Raymond Aron.'?®

It is really very difficult to give an ideological or discursive outline
of the entire collection which consists of 187 issues containing hundreds of
pages written by dozens of contributors between 1939 and 1982, a timespan
of political, social economic and cultural ruptures-transitions in Turkish
history. Even the “paratextual” elements (epigraphs, cover art etc.) and
advertisements can/should be subject of a separate study. Nevertheless, it

can be argued at least that the journal was Anatolianist for its entire life.'?

125 Ipid.

126 “Hareket (1939-1982) mecmuasi, irtihaline kadar kurucusu Nurettin Topgu’nun (1909-
11 Temmuz 1975) fikri muhteva bakimmdan damgasini tagimistir. Ruhgu (mistik),
cemaatgi (toplumcu, sosyalist) ve Anadolucu tavrini ise biitiin nesir (1939-1983) hayati
boyunca muhafaza etmistir.” Birinci, “Hareket Mecmuasi,” 107-115.
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Part 11

1. Anatolianism: A Version of Turkish Nationalism

Anatolianism (Anadoluculuk) is, in very basic terms, the version of
Turkish nationalism centered on the idea of a homeland limited to
Anatolia.*?’ Its development/emergence at the beginning of the 20™ century
is often explained as an ideological reaction to Islamism, Ottomanism and
Turkism®?® because of its background in the 19™ century of the Ottoman
Empire. However, it is difficult to define Anatolianism with regard to
categories of “three competing ideologies” (or four, with “Westernism”)
because “such a description fails to bring to life the reality of the debates,
which were much more multi-faceted.”*? In that period, “[...] the

ideological currents were not mutually exclusive [...] many Young Turks

271t should be noted that Blue Anatolianism (Mavi Anadoluculuk) movement that
emerged/developpped at the end of 1950s has some common themes with Anatolianism but
has no connection with it. Segil Deren, “Tiirk Siyasal Diisiincesinde Anadolu imgesi,” in
Modern Tiirkiye'de Siyasi Diistince: Milliyetcilik, ed. Tanil Bora and Murat Giiltekingil
(istanbul: Tletisim, 2008), 533-540. However, Ozlem Biilbiil claims that Blue Anatolianism
is the third intellectual wave of the Anatolianism between 1955 and 1960. In her view, the
journals Anadolu and Anadolu Mecmuasi between 1919 and 1925 represent the first wave
and the decades of 1930s and 1940s constitute the second. Ozlem Biilbiil, “Remzi Oguz
Arik and Cultural Nationalism in Turkey” (master’s thesis, Bogazici Universitesi, 2006),
37.

128 Hilmi Ziya Ulken, Tiirkiye'de Cagdas Diisiince Tarihi (istanbul: Ulken Yayinlari, 1979),
470. Mithat Atabay, “Anadoluculuk,” in Modern Tiirkiye 'de Siyasi Diisiince: Milliyet¢ilik,
ed. Tanil Bora and Murat Giiltekingil (istanbul: iletisim, 2008), 515-532. Ahmet Pakis,
“Anadolucu Séylemde Oteki Imgesi,” Spectrum: Journal of Global Studies 4, Special Issue
(Autumn 2012): 117-135. Koksal Alver, “Anadoluculuk ve Nurettin Topgu,” Hece, no. 109
(January 2006): 258-265. Ozlem Biilbiil, “Remzi Oguz Arik and Cultural Nationalism”, 37.
Examples supporting this idea are found in Hareket, for instance: “(...) memleket ¢ocugu
zaman zaman Islamcilik, Osmanhlik, Tiirkgiiliik gibi yabanci sevdalar pesinde kosmaktan
yorulmus (...) Islamcilar, bir memleket cocugunu yetistiren emek ve topragin hakkini nasil
inkar ettiler? (...) Osmanlilik, bir millet tarihini ve bir halkin mukadderatini bir hanedanin
azamet ve serefi bahasina ¢ok ucuz satin alinir saniyordu. (...) Tirkgiiliige gelince, bu
iilkiiniin daha hareket noktasi ¢iiriiktli. Tiirkgiiler, soyu milletle karistirtyorlardi.” Nurettin
Topeu, “Bizde Milliyet Hareketleri,” Hareket (April 1939): 74-79. There is also vagueness
in some of the writings about this matter: “Islamcilik diiniin en kuvvetli seciyesi ve en
yiiksek iilkiisti idi. Bugiinkii Tiirk¢iiliik ne ise diinkii islamcilikta o idi. Esasen islamcilik
Osmanh Tiirklerinin milli mefkuresi idi.” Ali Miinif Islamoglu, “Mehmet Akif,” Hareket
(February 1943): 267-269.

12%Erik J. Ziircher, Turkey: A Modern History (London: I.B. Tauris, 2004), 127-128.

36



rationally supported the idea of Ottomanism, were emotionally attached to a
romantic pan-Turkish nationalism and were devout Muslims at the same
time.”**° Therefore, instead of locating and defining Anatolianism by
focusing on dominant ideological currents of the late Ottoman period, or on
the dynamic and eclectic official ideology of earlyTurkish Republic*®, |
would try to give an explanation by focusing on changing meanings of
“Anatolia” from a basic geographical term to a concept of “homeland”,**

which is the core of Anatolianism, and on the periodicals supporting this

view.

“The term vatan, fatherland, had had a chequered history in modern
Turkey. In the mid-nineteenth century, according to Cevdet Pasa, it would
have meant, to a Turkish soldier, no more than the village square; by the late
nineteenth century, to Namik Kemal, it suggested the whole Ottoman
Empire, including-perhaps especially-the Holy Cities of Arabia. For the
pan-Turkist Ziya Gokalp in 1911, it was neither Turkey nor Turkistan but
the vast land of Turan. Yet as late as August 1917, the Grand Vizier
Mehmed Said Halim Paga could still firmly assert that ‘the fatherland of a

Muslim is the place where Seriat prevails.””**® Thus, Anatolia the

" Ibid, 127-128.

131 »Official Turkish nationalism was an eclectic amalgam of three elements-ethnicity,
history cum language, and territoriality, all vaguely defined and subject to modification in
time by the pragmatic needs of the day." Karadmerlioglu, “The Role of Religion and
Geography,” 93-110. “One of the striking features of the very early days of the Kemalist
regime is the lack of any clear definiton of Turkish nationality.” Frank Tachau, “The Search
for National Identity Among the Turks,” Die Welt des Islams 8, no. 3 (1963):165-176.

132 Rezmi Oguz Arik’s book Cografyadan Vatana (From Land to Homeland) is a known
example of this view and Subchapter 2.a. of Part III, “From “Land” to “Homeland”” of this
thesis is named after it: Remzi Oguz Arik, Cografyadan Vatana (Istanbul: M.E.B., 1969).
133 Bernard Lewis, The Emergence of Modern Turkey (New York: Oxford University Press,
2002), 358.
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birthplace, a major source of revenue and manpower for the Empire, was
not attached to the concept of homeland (vatan) for Ottomans for a long
time.*>* However, as early as in 1822, it is possible to find the idea of
retreating to Anatolia as a solution to the dangers threatening the Empire, as
proposed by Akif Efendi: “The Muslims must choose between three
resolutions: either, faithful to the command of God and the law of
Muhammad, we must, regardless of our property and our lives, defend to the
last what provinces we still retain; or we must leave them and withdraw to
Anatolia; or finally-which God forbid-we shall follow the example of the
peoples of Crimea, India, and Kazan and be reduced to slavery. In fine, what
| have to say can be reduced to this: in the name of the faith of Muhammad
and the law of Ahmed, let us proclaim the Holy War and let us not cede an

inch of our territory.”135

At the end of the 19" century, a special emphasis on Anatolia and
Anatolians was placed to an extent. One of the first manifestations of this
new attitude was the particular concern for “Turks of Anatolia” during the
drought which had devastating results in the region in 1872.%*® The press
underlined importance of Anatolians for the Empire and called for help. In
the Hamidian era, the necessity of social, economic and educational
development for the region was expressed and, an essentially Turkish

character was started to be attributed to Anatolia, probably first commenced

134 David Kushner, The Rise of Turkish Nationalism, 1876-1908 (London; Totowa, N.J.:
Cass, 1977), 50.

135 Bernard Lewis, The Emergence of Modern Turkey (New York: Oxford University Press,
2002), 325.

138 David Kushner, The Rise of Turkish Nationalism, 1876-1908 (London; Totowa, N.J.:
Cass, 1977), 51.
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with Semsettin Sami’s efforts. At the end of the Abdiilhamit II’s rule,
Anatolia was strongly “identified with the concept of a Turkish

homeland.”*’

During the Young Turk era, irredentist ideas were dominant in the
Ottoman Empire. But towards the end of the First World War, re-shaped
concepts of homeland with new territorial understandings resulted in non-
irredentist thoughts. These new concepts of homeland giving birth to new
identity perceptions started to re-form Turkish nationalisms. In this context,
according to Asim Karadmerlioglu, “Anatolianism emerged to counter the
official interpretations of identity politics the Committee of Union and
Progress (CUP) advocated”; “[...] in particular, objections were raised
against Ziya Gokalp who represented the CUP in ideological matters.” %
According to Frank Tachau, “Anatolianism” as a concept was used for the
first time by Halide Edip in 1918."* However, it is very difficult to precise
chronological start point for the Anatolianist ideology. The origins of
Anatolianist nationalism were evident in the writings of some intellectuals

as early as the 1910s; for instance, articles published in Niizhet Sabit’s

journal Vazife in 1911 and writings of Musa Kazim, Mehmet Semsettin

7 Ibid, 51-54.

138 Karaémerlioglu, “The Role of Religion and Geography,” 93-110.

139 Frank Tachau, “The Search for National Identity Among the Turks,” Die Welt des
Islams 8, no. 3 (1963):165-176.
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(Giinaltay) and Halim Samit in 1913.2° However, Remzi Oguz Arik, an

eminent Anatolianist of the future, was expressing Turanist ideas in 1917.**

Following the occupation of Anatolia at the end of the First World
War and “Turkish War of Independence,” the establishment of the Republic
of Turkey deeply affected Turkish nationalisms because it was a landmark
of territorial definition, imposing a concept of homeland. "For the leaders of
the new post-Ottoman state, the re-territorialization of the area within the
borders defined by the so-called Misak-i Milli (specifically, a National Pact
dated 1920) had to be constituted through the political principle of
republicanism. The idea was implicit in the constitution of 1921, although
not in its name."** In the first years of this decade, “Anatolia” was renamed

“Turkey” as the homeland and the state:

“[...] the 1920s, was as liberal as it was turbulent, turbulent in that the
whole decade was determined by the transition from a multi-ethnic
empire spread over three continents to a nation-state reduced to Anatolia
and a small portion of the Balkan peninsula. Geography adopted, within
this formative environment, a constructive role. The loss of massive
amounts of territory with the dismantling of the Empire and the threat
imposed by the Treaty of Sévres were, through the imagery of national
cartographic perceptions, in other words, the frontiers appropriated by the
Misak-i Milli, renamed as a geographic victory. [...] the early years of the
Republic witnessed a contest between two names: “Anatolia” vs.
“Turkey.” Although “Anatolia” referred to the territorial delimitation of
the nation-state and was one the founding elements of the nationalist
discourse, “Turkey” was chosen as the name of the new state. This
preference meant, as a matter of fact, a renaming of Anatolia. Through the
adoption of “Turkey” as the name of the country, the historical geography

140 K aradmerlioglu, “The Role of Religion and Geography,” 93-110.

141 «“Sancagima biitiin diinya bir kurban/Sancagima iilke: Biitiin bir Turan!.”: The last verses
of a poem by Arik, published in Tiirk Yurdu, in 1917. Cmar, Anadoluculuk ve Tek Parti
CHP'de Sag Kanat, 38.

142 Aysegiil Baykan and Roland Robertson, “Spatializing Turkey,” in ldentity, Culture, and
Globalization, ed. Eliezer Ben-Rafael and Yitzak Sternberg (Leiden; Boston: Brill, 2002),
177-192.
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of Anatolia was rewritten to the detriment of the peninsula’s ethnic
diversity.”143

In 1920s, Anatolianism was systemized particularly through
periodicals: Dergah (1921-1923, fourty two issues) and Anadolu (1924-
1925, twelve issues). Dergah, a journal of ideas, art and literature (fikir,
sanat ve edebiyat dergisi) was published by Yahya Kemal Beyatli’s
initiatives and managed by Mustafa Nihat Ozén. Dergah also published a
book named Gdl Saatleri, which was a collection of poems by Ahmet
Hasim. Contributors of the journal were from various ideological
backgrounds but had two common aims: supporting the “National Struggle”
and opposing the Gokalpian sociology and positivism.'** Some of the
known contributors were: Yahya Kemal Beyatli, Yakup Kadri

145, Mustafa Sekip Tung, Ismail Hakk: Baltacioglu, Ahmet

Karaosmanoglu
Hasim, Falih Rifk1 Atay, Halide Edip Adivar, Rusen Esref Unaydm,
Abdiilhak Sinas1 Hisar, Mustafa Nihat Ozon, Kopriilizade Mehmet Fuat,
Mehmet Emin Erisirgil, Fevzi Liitfi Karaosmanoglu, Ahmet Kutsi Tecer,
Ahmet Hamdi Tanpinar, Ali Miimtaz Arolat, Kemalettin Kamu, Stiktfe
Nihal Basar, Hasan Ali Yiicel, Nurullah Ata¢ and Samih Rifat.'*® These

figures, in accordance with their support for the “National Struggle” and

opposition to the Gokalpian sociology and positivism, represented a sort of

% Hande Ozkan, “The History of Geographical Perceptions in the Turkish Republic: a
Spatial Interpretation of the Republican Regime During the Single-Party Era” (master’s
thesis, Bogazici Universitesi, 2002), 111-113.

144 Cmar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 63-65, 76.

145 yakup Kadri narrates his meeting with Hasan Ali Yiicel through Dergah: (...) Fevzi
Liitfi [Karaosmanoglu; Yakup Kadri’nin akrabasi siyasetci] ile beraber Dergah diye bir
mecmua ¢ikartyordum. O mecmuada yaz1 yazmaya basladi. Birgok gengler de vardi. Fakat
biitiin genclerin yazdig1 yazilar i¢inde en ziyade hosuma giden Hasan-Ali’nin felsefi bir
yazist oldu. Ve kendisini gériip tanimak istedim.” Canan Yiicel Eronat, ed., Yakup
Kadri’den Hasan-Ali Yiicel'e Mektuplar (Istanbul: Yap1 Kredi Yayilar1, 1996), 17.

146 Car, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 64.
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“Turkish Bergsonism” (Tiirk Bergsonculugu) in Dergah. For example,
Bergsonian concept élan vital (vital impetus) was used to describe the
‘“National Struggle.” Christian, Islamic and profane/non-religious mystical

themes were frequent in the journal.*’

Hilmi Ziya Ulken, a founder of Anatolianism and Anadolu journal,
says that the origins of the ideology (known also as “memleket¢ilik™) can be
found in “kiiglik Tiirkgiiliik” or “Tiirkiyecilik” current which started in 1917
against “biiyiik Tiirk¢tiliik” within Turkish Hearts (Tiirk Ocaklar1). 148
According to Ulken, two years later, in 1919, a new cultural movement was
born in Miilkiye Mektebi which was putting Anatolia as the real source of
Turkish culture, with his inspirations from Henri Lichtenberger’s Richard
Wagner, Poéte et Penseur. He published a journal named Anadolu (twelve
handwritten issues) with Resat Kay1 between 1918 and 1919 and wrote the
book named Anadolunun Bugiinkii Vazifeleri in 1919, though it was not
published but copied and read by students. According to Ulken, Miikrimin
Halil Yinang became a leader of this cultural movement and made it semi-
political and eventually presenting it as a new ideology among academic
circles.*® Despite this separate branch within the movement, as graduates,
Ulken and his friends founded Anadolu publishing company™° in 1924 and

started to publish Anadolu Mecmuas:. “Figures of the older generation” like

"7 Ibid, 65-67.

18 Jlken, T tirkiye'de Cagdas Diistince Tarihi, 470.

149 Ulken, T tirkiye'de Cagdas Diistince Tarihi, 471.

150 Mehmet Halit wrote in the last issue of the journal: “Anadolu Komandit Nesriyat Sirketi,
bir ticaret miiessesi degildir. Bu sirket, miinhasiran Anadolu Mecmuasini ¢ikarmak,
Anadolu edebiyatina, Anadolu tarihine, Anadolu cografyasina, hasili Anadolu’ya taalluk
eden ilmi, edebi, fenni, iktisadi hususata dair kitap halinde nesriyat yapmak arzusuyla
kuruldu.” Cinar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 77.
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Ahmet Refik, Rauf Yekta, Hamit Sadi, Necip Asim, Mehmet Emin
contributed to the journal. “[...] according to Ziyaeddin Fahri, one of the
contributors, the real problem was the lack of a national culture (and its
scientific and philosophical formulations) deriving from Anatolia. His claim
was that, the concept of culture (hars) of the group of Turks, as formulated
by the famous Ziya Gokalp, was not acceptable, since it defied the
complexity of cultures as found in Anatolia. He emphasized the need for a
‘national’ culture which would unite all minorities and ethnic groups in the
body of the (Anatolian) nation.”***4nadolu Mecmuas:, aiming to be
involved in development a national identity after the establishment of the
Republic,*** was published by the contributions of many intellectuals
including Miikrimin Halil Ymang, Ziyaeddin Fahri Findikoglu, Hilmi Ziya
Ulken, Ahmet Refik Altay, Necip Fazil Kisakiirek, Necip Asim Yaziksiz,
Mehmet Emin Erisirgil, Yahya Kemal Beyatli, Ahmet Hamdi Tanpinar,
Resat Semsettin Sirer, Riza Nur and Faruk Nafiz Camlibel. The journal
advocated the idea of “Anatolianist history,” a history of Anatolia starting in
1071 by the Battle of Manzikert."*® According to this view, “innocent” and
“mistreated” Anatolia was colonized by the “non-Turkish” Ottoman Empire
after 1453; however the pre-1453 Ottoman period, Seljuk rule and the

Republican era were portrayed in favor of Anatolia.>*

Both the concept of Anatolia and Anatolianism were elaborately

expressed and had a strong intellectual basis in 1920s. Even the Turkish

151 Aysegiil Baykan and Roland Robertson, “Spatializing Turkey,” 177-192.
152 Cnar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 79.

153 |bid, 80-86.

>4 |bid, 98-102.
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Hearts who were “considered as the foyers of Pan-Turkist aspirations”
changed their position in such a way that “the actual interest area of the
Turkish Hearts [was] restricted within the borders of the Turkish Republic”
in 1927.%° Anatolianism was developed and further spread in 1930s and
1940s through journals Déniim (1932-1936, 1939-1940, fifty six issues),
Millet (1942-1944, twenty four issues), Hareket (1939, 1942-1943, 1947-

1949, fourty issues) and Dikmen (1941-1945, fourty four issues).

Déniim (1932-1936, 1939-1940) was published by scientists from
Ankara Institute of Advanced Studies in Agriculture (Ankara Yiiksek Ziraat
Enstitiisii), probably “as an opposition to Kadro**® which was trying to
formulate the ideology of Kemalist Revolution.”*’ Its editor in chief was
Dr. Sevket Rasit Hatipoglu who later became a professor of agriculture, a
Republican People’s Party MP (1940-1950) and the minister of education
(1942-1946), the minister of agriculture (1962-1963) and the founder of the

Reliance Party (Giiven Partisi) in 1967.%°

Dr. Sevket Rasit and scientists
around him were known as “Anadolucular Grubu” within the institute.
Publishers of Déniim defined themselves as “memleketci”.*>® The name of
the journal meant “acre” and “turning/returning”, referring to the idea of

returning to Anatolian/native agriculture in opposition to modern/western

agriculture.'®® The contributors of Déniim advocated “Homeland

155 Hande Ozkan, “The History of Geographical Perceptions,” 19.

% For a short note on Kadro and Anatolianists, see ilhan Tekeli and Selim ilkin, Bir
Cumhuriyet Opykiisii: Kadrocular ve Kadro'yu Anlamak (Istanbul: Tarih Vakfi Yurt
Yayinlari, 2003), 495.

157 Cnar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 121-122.

% Ibid, 121.

9 Ibid, 122.

' Ibid, 122, 123.
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Scientism/Native Science” (“Memleket Ilimciligi/Yerli lim”, an idea which
was based on a distinction of “universal science” and “native science”
which seemed to be associated with Gokalpian “medeniyet” [civilization]

and “hars” [culture] concepts161

). They supported a limited industry based
on agriculture with selective technical advancement appropriate to the
Anatolian land.'®? They portrayed a holy Anatolia colonized by the
Ottomans'®® and criticized the so-called “official peasantism” of the Turkish

Republic.™®

Remzi Oguz Arik who started to write regularly about villages and
peasants in Déniim'®® was the chief editor of Millet (1942-1944). He was
described as one of the two major Anatolianist thinkers with Ziyaeddin
Fahri Findikoglu by Hilmi Ziya Ulken. ®® Millet was a “science-idea-art
journal” (ilim-fikir-sanat mecmuasi) containing essays, poems, short stories,
proverbs, folklore studies.*®” Some of the contributors of Millet were future
MPs and ministers of Republican People’s Party and Democrat Party. Some
of the famous contributors included Remzi Oguz Arik, Hiiseyin Avni
Goktiirk, Miimtaz Tiirhan, Sedat Cumrali, Osman Atilla, Cahit Okurer,
Niizhet Sakir Dirisu, Turgut Evren, Fethi Celikbas, Sait Tahsin Tekeli, Suat
Seren, Ceyhun Atif Kansu, Sadi Irmak, Nihat Erim, Mehmet Kaplan, Hamdi
Akverdi, Behcet Kemal Caglar, Ziyaeddin Fahri Findikoglu, Samet

Agaoglu, Osman Turan, Kerim Yund, Mehmet Halit Bayri, Tahsin Tola,

161 |bid, 123.

162 1hid, 134-139.

163 1bid, 132-134.

164 1bid, 125.

165 1hid, 151.

166 Ulken, T tirkiye'de Cagdas Diisiince Tarihi, 475-480.

167 Cinar, Anadoluculuk ve Tek Parti CHP'de Sag Kanat, 153.
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Tahsin Banguoglu ve Tahir Aktan.'®® “Technical progress,” in the journal,

9 ¢¢

“westernization,” “alienation from native culture” were criticized and the
need for “preserving national identity,” a “balance between native and

western values,” and a “search for Anatolian cultural treasures” were

specifically expressed.*®®

Dikmen (1941-1945) “biweekly journal of ideas, literature and art”
(onbes giinliik edebiyat, fikir ve sanat mecmuasi) was owned and managed
by Abidin Miimtaz Kisakiirek. Its major contributors were Sadi Ertem,
Erctiment Behzat, Osman Atilla, Fiiruzan Hiisrev Tokin, Ziya Ilhan, Kemal
Zeki Gengosman, Murat Sertoglu, Behget Kemal Caglar, Behget
Bagdathoglu, Kemal Edip Unsel, Orhan Sunar, Sevki Aytag, Arif Nihat
Asya and Oguz Peltek. Writings of Ceyhun Atuf Kansu, Oktay Akbal and
Yasar Kemal (K. Sadik G6gceli) were also published. They defined
themselves as “[...] Anatolianists. We were born in Anatolia. We will die in
Anatolia.” They supported the one party rule from a Kemalist perspective.
According to Kemal Edip Unsel, the writer of ‘Qur’an Verses in Pure
Turkish’ published in the journal, the sign of the contributors of Dikmen was
the Six Arrows [of Republican People’s Party].”*’® Even the name of the
journal was referring to Dikmen ridges where Mustafa Kemal reached

Ankara during the “National Struggle.”*"*

Dichotomies of “foreigner-
native” (yabanci-yerli), “urban-rural’(kent-kdy), “intellectual elite-people”

(miinevver-halk) were dominant in Dikmen. Peasants and village life were

188 |hid, 154.

189 1hid, 155-159.
170 1hid, 193-194.
11 1hid, 194-195.
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dignified and the Ottoman Empire’s rural policy in Anatolia were strongly

criticized.*"

Metin Cinar mentions recurring Anatolianist themes in two
periodicals that are not known as Anatolianist: Bizim Tiirkiye (1948-1949,
1949-1951) which was qualified by Topgu as the “advocator of the same
cause as Hareket” (Hareket ile ayn1 davay1 giiden) and Cigrr (1933-
1948).1" Because Hareket is the subject of this study, it is not treated here
but it should be noted that Cinar situates Nurettin Topgu and his Hareket
within the Anatolianist movement underlining the exceptional opposition to

Kemalist revolutions, intense Islamic elements®’

and most importantly, lack
of cooperation with one-party-rule unlike the others.*” The Anatolianists
who supported the establishment of the nation state from the beginning were
not elected to the second Grand National Assembly but held positions in
academia and bureaucracy by cooperating with the one-party-rule, published
journals (by closing them without government intervention when it was
“necessary,” as was the case with Anadolu Mecmuas: after Takrir-i Siikkun
and Millet after the trials of Irk¢ilik-Turancilik'"®). They returned to the
party in 1940s. Many Anatolianists won seats in 1943 by the efforts of

Mahmut Sevkat Esendal. 139 out of 455 members were elected for the first

time and the contributors of Anadolu Mecmuasi, Doniim, Cigwr, Millet and

172 1hid, 197.
173 1pid, 204.
7% 1bid, 190-193.
75 1pid, 219.
178 1pid, 270.
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Dikmen were among them.*"’

Remzi Oguz Arik was writing about a group

of “twenty five young and brilliant members” who would later be known as
“Anadolucu Grup,” “Hatipoglu Grubu” (Sevket Rasit Hatipoglu) and “Sirer
Grubu”(Resat Semsettin Sirer).'’® The Anatolianists played a critical role in

balancing Racist-Turanist (Irk¢i-Turanci) current’’

during the Second
World War and anti-communist policies after the war.'*° They were more
powerful in the assembly of 1946 in the parliament when the right wing of
the Republican People’s Party was dominant.*®* Representing the right wing

of the party, they supported their ideas for a long time even after 1950s.#?

In the first years of the 1950s, “Anatolianism played a consolidating
role in Turkish nationalist-conservatism and the Anatolianists were leaders
in the nationalist organizations. Vis-a-vis rising Islamism, anti-communist
hysteria, demand for industrialization and technology, Anatolianism faded
within “Turkish-Islamic Synthesis” which became dominant in nationalist-
conservative right.”**® However, Nurettin Topcu was “the last of the
Anatolian nationalists” until his death in 1975 as the very title of the article

by Cigdem Balim-Harding suggests.'®*

7 1bid, 247.

178 |hid, 274.

179 1hid, 249-250.

180 |hid, 254-255.

181 |hid, 253.

182 |hid, 268.

183 |pid, 274.

184Bahm-Harding, “Last of the Anatolian Nationalists,” 1-18.
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2. Textual Analysis

2. a.From “Land” to “Homeland”: Anatolia

In Chapter 1 of Part III, “Anatolianism: A Version of Turkish
Nationalism,” Anatolianism is explained by focusing on changing meanings
of “Anatolia” which is argued to be the core of this version of Turkish
nationalism from a basic geographical term to a concept of homeland. As an
example for the central role of the geographical visions in nationalisms, the
case of Megali Idea, “the dominant concept of Greek official ideology from
1844 until at least 1922, is studied by Anastasia Stouraiti and Alexander
Kazamias.'® To show the complex variability of national territory, they
underline a process of geographical entity construction shaped by “the
forces of external resistance, which have obliged many nations to revise,
negotiate or abandon parts of their originally imagined territorial space” and
“the varying levels of power and the diverse strategic choices among the
different agencies leading the nation-building process (the national
liberation movement in pre-independence cases or the state after
independence).” As for the Turkish nationalism, the official and eventual
result of this complex process was the boundaries defined by the Lausanne
Treaty signed in 1923. The “Turkey” established by the Lausanne Treaty
became almost a synonym for “Anatolia,” the ultimate homeland for
Anatolianists. Burhanettin Duran and Cemil Aydin qualify Topgu as “a

Post-Lausanne Treaty Islamist who focuses on a religiously homogenized

185 Anastasia Stouraiti and Alexander Kazamias, “The Imaginary Topographies of the
Megali Idea: National Territory as Utapia,” in Spatial Conceptions of the Nation:
Modernizing Geographies in Greece and Turkey, ed. Caglar Keyder, Thalia Dragonas and
Nikiforos Diamandouros (New York: Tauris Academic Studies, 2010), 11-34.
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Anatolia as his base to formulate a new combination of nationalism and
Islam.”*® This subchapter aims to inquire elements fitting to this “Post-
Lausanne Treaty” concept of homeland, thus geographical/territorial aspects

of Anatolianist nationalism in the first decade of Hareket.

As argued in Subchapter 2.c. of Part 11, “The ‘Anatolian’ and the
‘Other’,” geography/territoriality™’ is so important in the first decade of
Hareket that it distinguishes “Muslim Anatolian Turks” from “Turks of the
Central Asia” and “non-Turk Muslims.” According to Mehmet Kaplan, “our

55188 and “the

nationality is the product of our territory, history and race
nation is created by history and ‘[erritory.”189 Kaplan argues that “forceful
and continuous influence of territory on lives of nations is a fact, studied
and accepted by scientists” and “territory affects industrial, economic,
commercial, political and cultural lives of nations”.*% Therefore, “it is
natural that a positive nationalism accepts it as a base, a sacred homeland
concept and a source of national development.” In his article

“Geography/Territory of Literature” Kaplan also explains the effects of

geography/territory on nations and their literatures quoting from Halide

18 Duran and Aydin, “Competing Occidentalisms of Modern Islamist Thought,” 479-500.
87 The word “geography” (cografya) is used as a synonym of “land” or “territory” in
Turkish. For example, “Cografya veya toprak denilen bu unsur.” Nurettin Topcu, “Millette
Irade,” Hareket (May 1948): 6-7.

188 “Milliyetimiz cografyamizin, tarihimizin ve ikimuzin eseridir.
“Milliyetcilige Dair,” Hareket (January 1948): 2-3.

189 “Milleti tarih ve cografya yaratir”. Mehmet Kaplan, “Millet ve Milli Suur,” Hareket
(August 1948): 2-4.

190 «By yeni milliyetgilik anlayisi, her seyden 6nce kendisine miisbet bir temel olarak
Tiirkiye cografyasini aliyor. Cografyanm milletlerin hayati {izerindeki zorlu ve siirekli tesiri
ilim alemince kabul ve tetkik edilmis bir gergektir. Cografya milletlerin sanayi, iktisadi,
ticari, siyasi ve harsi hayati lizerinde en miihim rolii oynar. Binaenalaeyh miisbet bir
milliyetcilik anlayisinin cografyayr temel yapmasi, onu hem mukaddes bir vatan methumu,
hem de milli gelismenin bir kaynag1 olarak kabul etmesi gayet tabiidir.” Mehmet Kaplan,
“Yeni Turk Milliyetciligi,” Hareket (October 1947): 2-4.

’

Mehmet Kaplan,
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Edip™" and in another article named “History and Geography/Territory in
Yahya Kemal’s Thoughts,” he gives Jules Michelet’s sentence, “French
nation was created by the French territory in one thousand years” (Fransiz
topragi bin senede Fransiz milletini yaratt), a sentence frequently repeated

by Yahya Kemal.'*

Nurettin Topgu accentuates the importance of national territory by
making an analogy with the human body and writes about "the body of the
nation which consists of land (cografya) and history."**® In another article,
he argues that "the national land is called the homeland. It is the most solid
reality on which the nation stands. This element which is called the
geography or the land is like the backbone or the skeleton of the national
body."194 Topgu, expressing major constituents of a nation, gives special
emphasis to territory and history: "The character of a nation cannot be
explained by one factor but by many. These factors include the body of
historical circumstances (tarihi kaderler) that covers the period between the
early origins of a nation and the stage of nation building (millet halinde
kurulus) as well as territorial and economic causes. What forms the
character of a nation is the essence of its races, the historical actions and the

ways of life in accordance with the land."*%

191 Mehmet Kaplan, “Edebiyat Cografyas1,” Hareket (May 1948): 2-3.

192 Mehmet Kaplan, “Yahya Kemalde Tarih ve Cografya Fikri,” Hareket (June 1948): 2-4.
193 «cografya ve tarihten meydana gelen millet viicudu.” Nurettin Topgu, “Millet Ruhu ve
Milli Mukeddesat,” Hareket (June 1948): 4-6.

194 «“Milli cografyaya vatan deniliyor. Bu, milletin dayandigi en esash realitedir. Cografya
veya toprak denilen bu unsur, sanki milli viicudun belkemigidir, iskeletidir.” Nurettin
Topgu, “Millette irade,” Hareket (May 1948): 6-7.

195 «“Bir milletin seciyesini, ruhi yapismni izah eden sebepler bir degil bir ¢oktur. Bunlar o
milletin kaynaklarindan millet halinde kurulusuna kadar gecirdigi tarihi kaderler, cografi ve
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Ali Fuat Baggil says that humans are the children of the ground and
the climate. He argues that geographical features influence individuals,
society and state both physically and spiritually.**® According to Hilmi Ziya
Ulken, "the nation is, first and foremost, based on a homeland whose
borders are defined within the limits of history. The homeland is the opinion

of a society translated into territorial ground."*®’

According to Topgu, what makes Anatolia unique as a national
territory is particularly a sedentary life and an agricultural production: “The
custom of realistic wisdom and moral (seniyetci bir hikmet ve ahlak
ananesi) that the Chinese and Anatolian peasants have, comes from these
two nations’ tie to the land and their agricultural activities. These two
nations are the best examples of the permanent and unchanging character
special to farmer nations (¢ift¢i kavimlere mahsus siirekli ve degismez
seciye drnegi).”*® Topeu praises Hittites for the development of agricultural
production in Anatolia and even qualifies them as the first ancestors of

today’s Anatolians.'®® Topcu describes Hittites as faithful,%*° as opposed to

iktisadi sebeplerdir. (...) bir milletin seciyesini yaratan onun soylarinin 6zii hem de o
milletin tarihi hareketleri ve cografi yasayislaridir.” Nurettin Topgu, “Benligimiz,” Hareket
(May 1939): 112-120.

19 Ali Fuat Basgil, “Miisbet Milliyetgilik,” Hareket (September 1948): 5-6.

197 «“Millet her seyden once sinirlar tarih i¢inde ¢izilmis olan bir Vatan’a dayanir. Vatan
cografi bir zemine cevrilmis olan ictimai bir kanaattir.” Hilmi Ziya Ulken, “Millet,”
Hareket (May 1949): 2-3.

198 Nurettin Topgu, “Bizde Milliyet Hareketleri,” Hareket (April 1939): 74-79.

199 «Anadoluda kuvvetli bir ziraat iktidasini hazirlayan Eti gocuklar1 bugiinkii Anadolu
koyliistiniin ilk cedleridir.” Nurettin Topgu, ‘“Bizde Milliyet Hareketleri,” Hareket (April
1939): 74-79. “...Anadoluda yasayan Eti halkina gelince, bunlar Tiirkmen gibi gbgebe ve
tiiccar degil, topraga bagli ve iftci idiler. Ilerlemis bir ziraat teknigine sahiptiler. Toprakla
kanlarmi karigtirmiglardi. (...) gelen Tiirkmenler Anadoluda medeniyetler kurmus olan
Etilerin gocuklarile kaynagsmislar hepsi onlarin tekniklerini temsil etmislerdir. (...) biz Eti
koyliisii degil, Islamla yeniden dogan bir Anadolu kéyliisiinii bizim tarihimizin 6z mali
olarak taniyoruz. Anadoluya islamin girmesi milli tarihimizin basladigin1 miijdeliyordu.
Yalniz Anadoluda kdylii halk vardi, Anadolu koykiistiniin ilk cedleri Eti koyliisii oldu. Bu
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Hellenes®™ who were portrayed as hedonist and unfaithful traders (thus,
non-farmers). Therefore, Topgu, by omitting peoples of Anatolia like
Armenians and criticizing Hellenes so hardly, acknowledges only Hittites
for the inherited agricultural activity, which was a vital element of the

nation in his thought.

As a result of this stress on agricultural production inherited in
Anatolia, villages are considered the ultimate living territories based on a
dichotomy between the rural and the urban.?? According to Mehmet
Kaplan, “Oguzes who emigrated from the Central Asia had a new identity
shaped by the land and the climate of Anatolia”?*® which “means essentially
villages and towns; what supports Anatolia is the peasants and the town

folk.”?* In his vantage point, Anatolian peasants and town people are

koylii topraga bagli insanin biitiin teknigini Eti koyliisiiniin elinde hazirlanmig buldu.
Anadolu topraginin cografyasini asirlarin i¢inde Eti medeniyeti islemisti, bu alemde Etiler
bir iktisadin temellerini kurmuglardi.” Nurettin Topgu, “Benligimiz,” Hareket (May 1939):
112-120. “Bin yillik tarihi olan Anadolu milleti, islam dini ile Eti ekonomisinin, her ikiside
Asyal1 olan kuvvetlerin ¢ocugudur. Soyumuz Asyanin oldugu gibi ahlakimiz, ekonomimiz
de Asyanin namuskar eseridirler.” Nurettin Topgu, “Avrupa,” Hareket (February 1943):
257-261.

200 «Etj ¢cocugu ulu Tanriya el kaldirtyordu.” Nurettin Topgu, “Bizde Milliyet Hareketleri,”
Hareket (April 1939): 74-79.

201 «By vatanda Elen nesilleri, topraga bagli halkin ruhi kiymetlerini tiiccar milletlerin
stireksiz ve renksiz seciyesiyle zehirledi. (...) Elen nesli bu topraklarda, sarap ve
sarhoslugun, suursuzlugun, ve insan etlerini kimildatan mestlikle sehvetin allah1 olan
(Bakiis)e tapmirdi. Bu vatan ¢ocuklarinin nesillerini ilk defa Elenler bozmustur.” Nurettin
Topgu, “Bizde Milliyet Hareketleri,” Hareket (April 1939): 74-79.

202 «Sehirlerin kalabalik halki toplayan azametli govdesine kéylii daima igini gekerek
bakmistir. Kanun sehirde yapilir, vergi sehire gotiiriiliir. Uzun asirlarm yakici tecriibelerini
yasayan koylii kendi arzusu olmadan bir kaderin kendi iizerine ¢dkmiis oldugunu bilir.”
Nizam Ahmet, “Sehirler,” Hareket (April 1939): 92-94. On the other hand, there is also
neutral rural-urban distinctions in some articles, for example: “(...) sehirde Mevlananin
ruhu zafer kazandi, kdyde Anadolu Tirkmeninin mistisizm ve siir dehasii temsil eden
Yunus Emre yetisti.” Mehmet Kaplan, “Oguzlar”, Hareket (February 1939): 19-21.

208 «Anadolunun toprak ve iklim sartlar1 Orta Asyadan gelen Oguz kiitlelerine yepyeni bir
hiiviyet vermistir.” Mehmet Kaplan,“Millet ve Milli Suur,” Hareket (August 1948): 2-4.

204 «Anadolu kdy ve kasabadir. Anadoluyu ayakta tutan kéylii ve kasabalidir. (...) Anadolu
esas itibarile dindardir ve miislimandir. Anadolu koyliisii ve kasabalis1 ¢ok miitevazi, ¢ok
gosterissiz bir hayat surer. Bu hayatin 6ziinii sabahtan aksama kadar ¢alisma; ailede hiirmet
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Muslim, very humble, hard-working, religious , kind, and respectful.
Hareket contributors pay a special attention to rural areas, people and
culture to such a level that they advocate peasantism as a requisite for
nationalism and even see the Lausanne Treaty as the first peasantist action
of the nation-state.?® According to Nurettin Topcu, villages are not seeds of
the cities but totally different and independent social organisms (i¢timai
uzviyet).”” From Topcu’s point of view, population density of villages is
low but peasants live by attaching themselves to the land for centuries and

form the most loyal and conservative social strata of the earth.?”’

In brief, in the first decade of Hareket, the Turkish Republic whose
borders were defined by the Lausanne treaty is accepted as the precise
expression of Anatolia,?®® which is the unique homeland and the core of
nationalism. The sedentary life in rural areas and the agricultural production
are accepted as the most important benefits of this homeland to the nation,
giving a precious and solid character to Anatolians. As shown in this

subchapter on perception of national territory, history is one of the major

ve sevgi, hemseriler arasinda yardimlagsma ve saygi teskil eder.” Mehmet Kaplan,
“Anadolunun Kuvvetleri,” Hareket (September 1948): 2-4.

205 «gyrulan milli devletin ilk kéyciiliigii, ‘Lozan muadehesi’ ile Anadolu koyliisiinii
ipotekten kurtarmak oldu.” Bahattin Izgi, “Kdy Davasi Hakkinda Bazi Miilahazalar,”
Hareket (February 1948): 10-12. “Gergek milliyet¢i ayn1 zamanda gergek koyciidiir. Bizim
Millet davamizin belkemigi Koy davasidir.” Cahit Okurer, “Kitaplar Arasinda,” Hareket
(November 1947): 16.

2% Nizam Ahmet, “Sehirler,” Hareket (April 1939): 92-94. Additionally: “Bir avug ¢avdar
ekmegi bahasia dogudan batiya kadar dinlenmeden nasirlanan ellere bakin. Medeniyet ve
refah vasitalarmin ilk yaraticilari olduklari halde, bunlarin hi¢ birine bag vurmayip sade
kollarina ve ezeli iztiraplarina giivenenlere bakin.” Nurettin Topgu, “Siyaset ve Mesuliyet,”
Hareket (April 1939): 65-71.

207 «K gyde niifus az barmr. Yalniz bu niifus sik sik degismez. Koylii, uzun asirlar topraga
baglanarak arzin en sadik, en muhafazakar tabakasi halinde yasar.” Nizam Ahmet,
“Sehirler,” Hareket (April 1939): 92-94.

208 «Anavatan=Tiirkiye.” Hareket, “Okuyucularmza,” Hareket (September 1947): 2.
“Tiirkiyenin esas biinyesinde, Anadolu’da.” Mehmet Kaplan, “Anadolunun Kuvvetleri,”
Hareket (September 1948): 2-4.
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constituents of Anatolian nationalism in Hareket, as well. Historical
narratives of Hareket contributors are the subject of the next subchapter that
would try to put the concept of homeland regarding Anatolia in a broader

context.
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2.b. “Our History”

In the first of decade of Hareket, there are national history narratives
covering a long period from the pre-Anatolian past (or “origins in the
central Asia”) to the transition to multiparty system in 1946. This
subchapter aims to provide the main aspects of these national history

narratives by focusing on Anatolianist themes.

History is not considered only a major constituent of the nation but,
according to Nurettin Topcu, also “a candid friend we consult”?®® “who
reminds us our responsibilities.”* There are even detailed book reviews of
historical studies in Hareket. For example, in the Turkish edition of The
Rise of the Ottoman Empire,®** Cahit Okurer cticizes Paul Wittek, for not
abandoning the sympathy for Byzantine civilization and not dealing with the
history of the Ottoman Empire from a perspective centered on Anatolia.?*?

.213

Enver Ziya Karal’s Tiirkive Cumhuriyeti Tarihi®*® is heavily***

criticized for

representing the official ideology on issues like the role of the Republican

59215

People’s Party in the “National Struggle,”<™ opposition in the first national

29 «Tarih bize iistat degil, samimiyetle damistigimiz dost olmalidir.” Nurettin Topgu,
“Asrimizin Hareket Adamlari,” Hareket (March 1939): 33-39.

210 «“Tarih, gozlerimizin Gniine biitiin bir mesuliyet manzarasi sermektedir.” Nurettin Topgu,
“Siyaset ve Mesuliyet,” Hareket (April 1939): 65-71.

21 paul Wittek, Osmanli Imparatorlugu'nun Dogusu, trans. Fahriye Arik. (Istanbul: Sirketi
Miirettibiye Basimevi, 1947).

22 Cahit Okurer, “Kitaplar Arasinda,” Hareket (September 1947): 15.

23 Enver Ziya Karal, Tiirkive Cumhuriyeti Tarihi: 1918-1944 (Ankara: Maarif Vekaleti,
1944).

214 “Enver Ziya Karal igin elimizdeki kitaba gore hiikiim vermek icap ederse, ya tarih
hakkinda en iptidai bir bilgiye sahip degildir, veya tarihi bilgiye sahiptir de, bir tarihgide
degil, alalade bir insanda dahi bulunmamasi lazim gelen bazi zaaflar igerisindedir.” Liitfii
Bornovali, ““Tiirkiye Cumhuriyeti Tarihi’ Hakkinda,” Hareket (July 1948): 3-5.

215 1 iitfii Bornoval, ““Tiirkiye Cumhuriyeti Tarihi’ Hakkinda,” Hareket (November 1948):
8-9.
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217 the nature of the official

assembly,?*® Independence Tribunals,
republicanism?®*® by Liitfii Bornovali in a review of six parts published

between July and December, 1948.

As illustrated in Subchapter 2.c. of Part 111, “The “Anatolian” and
the “Other,” national history starts in the Central Asia according to Mehmet
Kaplan; however, according to Nurettin Topgu, the pre-Anatolian period is
obviously attached to the “other” by the criterion of “moral values” based
on nomadic life style. Kaplan mentions the Orkhon Inscriptions and legends
as part of the literary-linguistic heritage of the nation in a positive
manner.?'® Ahmet Kabakl1 writes that Turks were pagan (putperest) in the
Central Asia a very long time ago and there are still traces of this past in the
society.?® In a quote from Hilmi Ziya Ulken’s Islam Diisiincesi,”** Hanafi
jurisprudence is described as a system perfectly fitting the Turkish law in
the Central Asia.??? Hasan Tanrikut argues that the pantheism is the most
ancient traditional product of the “Turkish genius” and one of its major
sources is the Central Asia.??® As inferred from these few instances
available in the collection of Hareket under study, pre-Anatolian past is

touched upon in a limited extent with conflicting ideas.

218 1 iitfii Bornoval, ““Tiirkiye Cumhuriyeti Tarihi’ Hakkinda,” Hareket (December 1948):
8-12.

271 jitfis Bornovali, ““Tiirkiye Cumhuriyeti Tarihi’ Hakkinda,” Hareket (July 1948): 3-5.
218 1 igtfis Bornovali, ““Tiirkiye Cumhuriyeti Tarihi’ Hakkinda,” Hareket (October 1948):
16.

29 Mehmet Kaplan, “Oguzlar,” Hareket (February 1939): 19-21.

220 Ahmet Kabakli, “Ayin Herciimerci,” Hareket (August 1947): 14-15.

22! Hilmi Ziya Ulken, Islam Diigiincesi (Istanbul: Istanbul Unv. Edebiyat Fak., 1946)

%22 Hilmi Ziya Ulken, “Biiyilk Hareket Adamlari: imam-1 Azam Ebu Hanife,” Hareket
(June 1947): 8.

22 Hasan Tanrikut, “Ameli Tabiat-Ahlak ve Estetik Prensiplerine Girig,” Hareket
(October1939): 175-180.
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The Battle of Manzikert, represented by the year 1071, is clearly
accepted as the beginning of the national history (milli tarih), “our national

99224

history of a millennium”““" and the period of pre-1071 as the history of

race/tribe??®

(rrki/kavmi tarih). Mehmet Kaplan prefers to refer to Yahya
Kemal about this periodization centered on the year 1071 and cites the
Seljuk Sultanate of Rum, the Anatolian Principalities, the Ottoman Empire
and Republic of Turkey as the states of the nation.??® As a result of this
importance attributed to the Battle of Manzikert, Alp Arslan is portrayed as
an ancestor who “draws his sword to give a new ideal man and a holy spirit
to the world.”** Tugrul Bey is also mentioned by respect, even as the
“founder of the national history.”??® Seljuks in general are described as the

“champions of Islam.”?*

Inheritance of the sedentary life and the agricultural production in

Anatolia which is a “revolution,” and a “historical (:rossing”230 and the

224 «bin yillik milli tarihimiz.” Nurettin Topgu, “I¢timai Siiflar,” Hareket (April 1939): 95-
96.
225 «(_ ) uki tarihimiz nereden baslarsa baslasin, bu topraklar iizerinde bir millet
hamurunun yogrulmaga basladig: tarih (1071)dir. 1071 denberi bu topraklari kanimizi ve
kemiklerimizin tozunu maya yaparak yogurduk. Bugiinkii millet ve vatan realitesi boyle
dogdu. ” Cahit Okurer, “Ideal ve Ideoloji,” Hareket (September 1947): 10. And: Mehmet
Kaplan, “Yeni Tirk Milliyetgiligi,” Hareket (October 1947): 2-4.

226 Mehmet Kaplan, “Yahya Kemalde Tarih ve Cografya Fikri,” Hareket (June 1948): 2-4;
Mehmet Kaplan, “Yeni Tiirk Milliyetgiligi,” Hareket (October 1947): 2-4.

21 «Aleme yeni bir insan drnegi vermek i¢in kilig ¢eken bu akinin insani (...) aleme
mukaddes bir ruh agilamak”. Nurettin Topgu, “Benligimiz,” Hareket (May 1939): 112-120.
228 «Milli tarihimizi kurmus olan Tugrul Bey...” Nurettin Topgu, “Hiisetin Avni II: Birinci
Meclisin Dagilmasindan Sonra,” Hareket (April 1948): 2-5.

229 «Geleuk Tiirklerinin miislimanligin sampiyonlar1 olarak yakinsarkta belirmeleri...”
Remzi Oguz Arik, “Tiirk Medeniyet ve Sanat Tarihi,” Hareket (December 1948): 2.

20 “Gogebe Tirkmenin ayak basip yerlestigi diinya, Eti ciftgisinin asirlardir tizerinde
calisip islettigi ve kendine mahsus bir teknikle anlastirdigi diinya idi. Go¢ebe Tiirkmenin bu
toprakta durup onunla kaynasmasi ve tiiccar iken ¢ift¢i olmasi bu isme deger bir inkilaptir,
bu bir tarihi gegittir.” Nurettin Topgu, “Igtimai Siniflar,” Hareket (April 1939): 95-96.
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conversion to Islam?*! according to Topcu were the two processes shaping
the building of a nation. Therefore, Anatolia provided the material
constituent which was basically the agricultural production and Islam,
which was the non-material/spiritual (ruhi) constituent of the nation, in
Topcu’s account.*? However, the non-Muslim past of Anatolia, except its
agricultural technique, is barely embraced.?* Therefore, religion - the non-
material/spiritual element of the nation is considered more significant than
the material element inherited from the native peoples of Anatolia whose

character is inferior to Alp Arslan’s character in Topgu’s thinking.***

The history of the Ottoman Empire is basically treated in two periods
in Hareket: The proudly remembered first period considered a kind of
essential, true, original era and the disliked, corrupted, degenerated latter
period. Bayezid I, Selim I, Mehmed Il and their reigns are frequently

d.235

praised in the journal thus attached to the first perio Mehmet Kaplan

21 «Onuncu asirda Harranda dogan Islam ronesansi ahlaki feyzini, islamm mevsuk bir
sekili, Muhammedin samimi tarikati olan tasavvufta verdi, ve bu hareket ilk hamlesile,
Islam dinine giren Tiirkmenden o asirlarda Anadoluda bir millet yaratt. Biz bu rénesansin
yarattig1 milletiz.” Nurettin Topgu, “Ronesans Hareketleri,” Hareket (February 1939): 1-6.
28 «gy halde Anadolunun yasattigi, Anadoluyu yaratmis olan ruhi kuvvet Islamin
kucagindan, maddi kuvvet ise bu topraga emek katmis ve orada teknik yaratmis olan ¢ok
eski kavimlerin tarihinden siiziiliip gelmistir.” Nurettin Topgu, “Ictimai Siniflar,” Hareket
(April 1939): 95-96. “Anadolu Eti medeniyetini yasatirken siiphesiz bir ruhi kuvvetin
maddi kuvvetlerle anlagip onlart ilerlettigini kabul etmek lazim. Sonra ancak islamin
Anadoluya girmesiyle yeni bir ruh ananesinin koklestigini goriiyoruz.” Nurettin Topgu,
“Ictimai Smiflar,” Hareket (March 1939): 60-64.

28 «Tirkmenin Anadoluya getirdigi bir inkilaptir, yeni bir ruhtur. islam olmadan evvelki
Anadolu, bize benzemiyor. Islam onun ruhunu degistirmistir. Bu ruh baskalig1 sebebile biz
Anadolunun Islamdan evvelki tarihini yakindan benimseyemiyoruz.” Nurettin Topgu,
“Benligimiz,” Hareket (May 1939): 112-120.

2% «Etj ve Elen halkinin seciyesi kendiliginden asla bir Alpaslan’in seciyesini meydana
getiremezdi, Alpaslin’in ¢ocugu olan Anadolu koyliistiniin seciyesinin en mithim tarafini,
sonra biitiin asirlarda bozulan, bu baslangiclarm ruhi kuvveti olan islam dini izah edebilir.”
Nurettin Topgu, “Igtimai Smiflar,” Hareket (March 1939): 60-64.

2% “Alpaslanlarimiz, Yildirimlarimiz, Yavuzlarimiz...” Nurettin Topcu, “Millette Irade,”
Hareket (May 1948): 6-7; “Miistesna kahraman (...) kahramanlar kahramani1 Yavuz” and
“Biiyiik Fatih” Ali Miinif Islamoglu, “Asyanin Ustiinliigii ve Diiskiinliigii,” Hareket
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underlines the “good” and “bad” aspects/days of national past and strongly
criticizes the narratives that represent the period of decline between
armistices of Mudros (1918) and Mudanya (1922) by making an analogy to

a sick man on the deathbed, as the whole national history.**®

Kaplan says
that beneficial institutions which were power centers like the palace,
Janissary ocak and madrasa were corrupted from the 17 century

onwards. >’

Liitfi Bornovaly, refuting the idea that history of the national
civilization begins in the Republican era, writes about a mighty past when
the nation was the global leader in justice and civilization.?®® It is impossible
to trace a certain chronological structure of this periodization because of
ambiguously expressed timeline points. Hiiseyin Batuhan depicts a picture
of the Ottoman Empire, a state of faith and justice, during a period that
lasted until the rule of Suleyman 1.%*° Nurettin Topcu, in one his articles,
argues that a period of national history, when moral values were respected,

between the 10" and 15" centuries represented the national entity and ended

by the conquer of Constantinople.?*° He states that from the third century of

(December 1942): 244-248. “(...) Fatihlerin, Yavuzlarm, Yildirimlarin, Sinanlarin ruhunda
bulunan yeni mefkureler (...)” Liitfii Bornovali, “Universitemiz,” Hareket (March 1947): 9-
11.

2% “Miitareke devri, ¢iirtimiis saray ve mubhiti, biitin maziyi temsil eder gibi telakki
olunuyordu. Olmek iizere olan bir adama bakarak, bu adam biitiin hayatinca boyle hasta ve
bitkindi demek ne kadar yanlis ise, imparatorlugun ¢ékme animni gostererek, iste sizin mazi
dediginiz budur, demek de o kadar yanlis olur. Her millet gibi bizim mazimizin de iyi ve
kotii taraflar1 vardir.” Mehmet Kaplan, “Nesillerin Ruhu,” Hareket (January 1949): 3-5.

27 Mehmet Kaplan, “Nesillerin Ruhu,” Hareket (December 1948): 3.

28 “Diinyaya adalet ve medeniyet dagitan muazzam bir tarih inkar edilerek, medeni
tarihimizin cumhuriyetle basladigi (...) koyu bir taassupla tekrar edilmistir.” Liitfi
Bornovali, “Universitemiz,” Hareket (March 1947): 9-11.

2% Hiiseyin Batuhan, “Beseriyet Son Peygamberini Bekliyor...,” Hareket (October 1939):
182-183.

240 Nurettin Topgu, “Rénesans Hareketleri,” Hareket (February 1939): 1-6. “Diinyanin en
giizel beldesi olan Istanbul’un, Milattan énce besinci asirdan Milattan sonra 1453 yilina
kadar ufak akropoliinii pek az gegmis gérmekteyiz. En sonunda, gelip gecenden bag alan 80
bin kisilik bir haydut yatagi haline diisen, harabolmus surlarmnin, saraylarinin iginde
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the Empire onwards, there is an oppressive government versus an oppressed
nation of Anatolia.?** However, in some of his articles he criticizes the
entire history of the Ottoman Empire to a degree that he seems to deal with
it in a single period.?* His critiques are centered on politics of the Empire
towards Anatolian peasants and are based on the idea that Anatolia was not
regarded and ruled as the essential homeland®*® but on the contrary, as a
maltreated source of tax, grain, and manpower to enrich the other regions of
the Empire.*** In this context, Celali Revolts are frequently mentioned as
rightful deeds of Anatolian peasants against the Ottoman rule.?** The entire

Ottoman literature from the beginning to the end is regarded as aesthetically

inanilmaz cinayetlerin akip gittigi tehlikeli bir in kalan Istanbul; Tiirklerin eline gegtikten
kisa bir miiddet sonra essiz bir belde derecesine yiikseltilmistir.” Remzi Oguz Arik,
“Istanbul Fethinin 500 iincii Yildéniimiinde Yeni Caglar’daki Roliimiizii Belirtmeliyiz!.”
Hareket (June 1947): 4-5.

241 «(_..) imparatorlugun son asirlarinda hiikiimet kuvvetinin millete karsi bir diisman
cephesi oldugunu agikga gérmek kabildir. Imparatorlugun iigiincii asrindan sonra biz
Anadoluda kars1 karsiya iki kuvvet goriiyoruz. Hiltkiimetle millet, zalimlerle mazlumlar.”
Nurettin Topgu, “I¢timai Smiflar,” Hareket (April 1939): 95-96.

22 «Osmanli saltanati devrindeki cahillerin elinde goérdiigii ziilum ve ceberrut onda
[koyliide] hile kabiliyeti yaratmistir. (...) Sehirlerin ve devlet kapilarinin yetistirdigi s6zde
miinevver alt1 asir iginde bir giin bu memleketin hakiki sahibine hicbir sey vermemistir.
Devlet merkezinin memleket halki igine yolladigi sézde miinevver pek ¢ok vasitalarla bu
sahib olan halkin varmi yok etmeye ¢alismis, ona bir zerre irfan gotiirmemistir.” Nurettin
Topgu, “Benligimiz,” Hareket (May 1939): 112-120.

#3 The idea of neglected homeland is also expressed by Mehmet Kaplan: “Osmanli
Imparatorlugunun en biiyiik hatasi ana vatani ihmal ederek milli kuvvetleri yabanci
iilkelerde heba etmesi olmustur.” Mehmet Kaplan, “Yeni Tirk Milliyetgiligi,” Hareket
(October 1947): 2-4.

244 «Anadoluyu kuran maddi kuvvete gelince, bu kuvvet alt1 asrin ayaklar: altinda ezildi ve
bu giinkii hasta, ciliz varlik varlik elimizde kaldi. Bu kuvvetin ezilmesine sebep, Osmanli
impratorlugunun, imparatorlugu yaratmis olan Anadoluyu Ana vatan olarak yasatmamasi,
bilakis a¢ miistemlekeleri doyuran bir anbar gibi kullanmasidir. insan anbari, Zahire anbari,
vergi anbar1.” Nurettin Topcu, “Ictimai Siniflar,” Hareket (April 1939): 95-96. In an article
by Bahattin Izgi, similar ides expressed: “Osmanli imparatorlugu zamanmda Anadolu
koyliisii akla iki sebepten dolayr geliyordu. Birincisi vergi, ikincisi askerlik. Ciinkii
Anadolu kéyliisiiniin o zaman koruyucusu yoktu.” Bahattin Izgi, “Koéy Davas1 Hakkinda
Bazi Miilahazalar,” Hareket (February 1948): 10-12.

% «Anadoluda Osmanli imparatorlugu i¢inde Celali adi verilen eskiya hareketleri,
hakikatta, sehirlerde dogan tahakkiimlere, zulumlere karsi, beylere, valilere ve haksiz
memurlara karsi ayaklanmis olan Anadolu koyliisiiniin hak isteyen hareketini temsil
ediyor.” Nizam Ahmet, “Sehirler,” Hareket (April 1939): 92-94. “Milletin Slmeyen
benliginden fiskirip bu iskelet ruha isyan edenlere celali ve haydut deniyordu.” Nurettin
Topgu, “iki Mezar,” Hareket (November 1939): 193-197.
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unsuccessful works of flattery in the service of corrupt rulers by Nurettin

Topeu, except for Fuzuli and Sufi literature.?*°

Topgu, with even self-
orientalist attitudes, criticizes divan poets “who write by smoking ¢ubuk on
bellies and filling their mouth with pearls.”**’ Mehmet Kaplan also criticizes

divan poetry for similar reasons but in a moderate way.?*®

Tanzimat era, the reign of Abdiilhamit II and the Second
Constitutional era are particularly mentioned periods of the Ottoman Empire
in Hareket. In 1939, Nurettin Topgu writes about many contradictory
revolutions/transformations (inkilaplar) that were said to be accomplished
from 1939 onwards.?*® The word istibdat (despotism, absolute rule) is
constantly used for the reign of Abdiilhamit I1,%° who was criticized for
exiling constitution supporters, censure, spy system and suspension of the

251

Ottoman parliament.>* As a result, the Young Turk Revolution of 1908 was

welcomed by principle but rule of CUP is assessed as a period of anarchy,

28 «Osmanli edebiyat1 basindan sonuna kadar kasidecilik, meddahlik ve mersiyeciligin,
yani ruhu satilmis bir dalkavukluk eserinin abidesini yaratmustir. (...) Fuzuli ile tasavvuf
sairlerini istisna esersek tereddiitsiiz olarak bu edebiyatta edebi, bedii hi¢ bir kiymet
bulunmadigm séyleyebiliriz.” Nurettin Topcu, “iki Mezar,” Hareket (November 1939):
193-197.

247 «“Fyzuliden baska divan sairlerinin gobekleri iizerinde gubuk yakarken veya agizlarina
avu¢ dolusu inci doldurulurken yazdiklar1 maharetli, islemeli, parlak kafiyeleri serh
etmekten bikmis usanmistik.” Nurettin Topgu, “Lise Dersleri,” Hareket (May 1943): 361-
366.

#8 «Divan Edebiyatinda 6gmek ve sovmek, methiye ve hiciv nevilerini dogurdu ve bunlar
asirlarca devam etti.” Mehmet Kaplan, “Tenkit,” Hareket (November 1948): 4.

29 «Bjr asirdan beri yapildig1 sdylenen inkilaplar...” Nurettin Topgu, “Neslimizin Tarihi,”
Hareket (October 1939): 161-166. “...tanzimattan bu giine kadar Tiirk cemiyetinin yaptigi
pek ¢ok ve tezadli tecriibeler...” Nurettin Topgu, “Ronesans Hareketleri,” Hareket
(February 1939): 1-6.

20 «Otuz ii¢ sene siiren Abdiilhamit istibdadi.” Mehmet Kaplan, “Tek Kitap Cok Kitap,”
Hareket (June 1949): 8-10. “istipdat seneleri.” Nurettin Topgu, “Mehmet Akif,” Hareket
(February 1943): 267-269. ... Abdiilhamid devrinin istibdadidindan...” Liitfii Bornovall,
“Zavalli Neslimiz,” Hareket (July 1947): 5-6. “memleketin i¢inde kivrandig: istibdad.”
Liitfi Bornovali, “Mehmet Akif ve Biiyiik Eseri,” Hareket (December 1947): 3-6.

1 «“Rus harbini bahane eden Abdiilhamid millet meclisini kapatir, hiirriyet taraftarlarmi
stirgiin eder. Hafiye teskilatin1 kurar ve matbuata amansiz bir sansiir koyar.” Mehmet
Kaplan, “Nesillerin Ruhu,” Hareket (December 1948): 3.
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so-called westernization, and anti-national politics except the first few

months of that era.?®

The end of the First World War and the CUP rule followed by the
occupation of Anatolia give an excellent scene of national movement within
the narrative of national history in Hareket. The establishment and politics
of the first national assembly, “Turkish War of Independence,” and
proclamation of the republic were enthusiastically acclaimed. According to
Topgu, the “national government established in Anatolia” was the “product
of Anatolian children” and everybody was proud of the new capital Ankara,
located in the “hearth of Anatolia.”**® In a book review on Ideal ve
Ideoloji*®* by Remzi Oguz Arik, Cahit Okurer sees the “War of
Independence” as a landmark for the beginning of Turkish nationalism
based on homeland, a national action parallel to occupation of Anatolia

following 1071, thus a kind of reconquest by referring to Arik.?*> In Topgu’s

22 «Cymhuriyete kadar milli varligi ve memleketi perisan eden bir anarsi hayati.” Mehmet
Kaplan, “Tek Kitap Cok Kitap,” Hareket (June 1949): 8-10. “Memlekette inkilab yapmak
iddiasile, garplilagsmak davasile dogan mesrutiyet (...) bu inkilabi yapanlar, memleketin asil
halkina yabanci, milletten olmayip yalniz istismar gayesile ve devleti ellerine gegirmek
emelile hareket eden bir siirii tufeyli ve capulcudan ibaretti.” Nurettin Topcu, “Iki Mezar,”
Hareket (November 1939): 193-197. “siyaset sahasinda yabanciligi temsil eden ittihat ve
terakki.” Nurettin Topgu, “Millet ve Milliyet,” Hareket (May 1943): 355-357. “ilanindan
pek az sonra huysuzlasan mesrutiyet inkilabi rezaleti.” Liitfii Bornovali, “Mehmet Akif ve
Biiyiik Eseri,” Hareket (December 1947): 3-6. “[1908 inkilabi] baslangigta hakiki bir
idealin ifadesi olan coskulu bir heyecan ancak dokuz ay kadar asaletini muhafaza edebilmis
ve hemen sonra soysuzlagarak bir kin ve rekabet firtinasi halinde namuslu insanlar
lekelemek, bir ¢ok masum kanlari akitmak igin vasita yapilmistir.” Liitfii Bornovali,
“Partiler Kargisinda Hiiseyin Avni,” Hareket (April 1948): 6-7.

23 «Anadoluda kurulan milli hiikiimet, bu adin1 Anadolu ¢ocuklarinin eseri olmasindan
altyordu. Devlet merkezinin Ankara’da, Anadolunun gobeginde kurulmus olmasindan
gurur duymayan bir Anadolulu yoktur.” Nurettin Topgu, “Millet ve Milliyet,” Hareket
(May 1943): 355-357.

% Remzi Oguz Arik, Ideal ve Ideoloji (istanbul: Kutulmus Basimevi, 1947).

% «Osmanl imparatorlugu kuruldugundan biraz sonra basliyarak Anadolunun, daima
kendi disindaki istikamet ve sahalara akan bir kaderi vardir. Denebilir ki Anadolu,
Tirkmenlerin fethinden beri, ilk defa istiklal savaginda, asil smirlari iginde biitiin haline
gelmis bir yurdun suuruyla cercevelenmistir. Bir tarih ve hal realitesine dayanan
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thought, the national assembly was “Kaaba of the nation” (Kabeyi millet)
revitalizing love for God and justice of Umar, the second caliph of Islam.?*
Hiiseyin Avni Ulas and Namik Kemal are presented as pioneers of
republicanism and anti-sultanate ideas that are explicitly expressed in the
journal.?®” Nevertheless, according to Liitfii Bornovaly, the “War of
Independence” was only a political independence defining borders of the
homeland and the results of the Kemalist revolutions were fights of revenge
and interest between parties and groups.?®® It is argued that the Republic has
not edified any great intellectual and there are still remains of divan
poetry.”® The language reform was a failure and its consequences were

comparable to divan poetry according to Hareket writers.?*® Railroad

Milliyetgiligimiz bu realizmi yiiziinden, yalniz basina ne his, ne kan, birligine dayanir. Bu
vatan lizerinde yasiyan insanlar arasinda tarihi bir kader ve 1stirap, toprak ve menfaat birligi
vardir. Onun igin... (...) Istiklal savasina kadar milliyetciligimiz, kokleri topragimizda
olmiyan, meyveleri topragimizdan disar1 sarkan bir agac1 yetistirmek, biiylitmek dilegi
gibiydi.” Cahit Okurer, “Ideal ve Ideoloji,” Hareket (September 1947): 10.

2% Nurettin Topgu, “Hiisetin Avni II: Birinci Meclisin Dagilmasindan Sonra,” Hareket
(April 1948): 2-5.

2T «“Namik Kemal bunun iizerine kasideyi mitkemmel okumus oldugunu ve ondan sonra da
padisahlara mezar tagindan fazla kiymet vermedigini sdyler. (...) Kemalin ayn1 zamanda
mesrutiyeti daha medeni bir hiikiimet sekli olarak ele almasi bunu cumhuriyete tercih ettigi
icin degildir.” Cahit Okurer, “Namik Kemal,” Hareket (February 1939): 13-18. “Saltanata
ilk evvel isyan eden benim [Hiiseyin Avni Ulas] arkadaslar, efendiler, hareketi milliye
baslamadan yedi ay evvel o saraya hiicum ve isyan edenlerdenim. Hakki hiikiimraniden
degil o saray herhangi bir adam ¢ikarsa Yunanl ve Ingiliz kadar diismanimdir. Ister pasalar
olsun, ister hocalar olsun, ister hacilar olsun, kim olursa olsun diismanimdir.” Ali Thsan
Balim, “Hiiseyin Avni Ulag’in Biiyilk Ruhuna,” Hareket (March 1948): 5-8. “[Hiseyin
Avni Ulas] Iliklerine kadar da cumhuriyetci idi.” Hareket, “Merhum Hiiseyin Avni Ulas
Hakkinda A¢tigimiz Anket,” Hareket (April 1948): 8-9.

28 1 jitfii Bornovali, “Gandi ve Diisiindiirdiikleri,” Hareket (May 1948): 12-13..

29 «cuymhuriyet devrinde gergekten miitefekkir adimm alacak higbir biiyiik sahsiyet
yetismemistir.” Mehmet Kaplan, “Nesillerin Ruhu,” Hareket (January 1949): 3-5. “Biitiin
diistiniislerimiz saray ve enderon zevkile dolu; hala divan edebiyatinin artifi, ayni
mubalaga sanat1 i¢inde gidene mersiye, gelene methiye yazmakla mevki ve mansip kazanan
bir tufeylilik ruhu gengligi terbiye ediyor.” Nurettin Topgu, “Neslimizin Tarihi,” Hareket
(October 1939): 161-166. “Divan edebiyatinda nesrin bulunmayisi, bize gore, serbest
diislince faaliyeti yoklugundan ileri geldigi gibi, yeni Tiirk edebiyatinda bir tiirlii garpl
seviyeye yiikselemeyisi de fikir hareketlerinin kuvvetli olmayisi ile yakindan ilgilidir.”
Mehmet Kaplan, “Yazi Terbiyesi,” Hareket (June 1947): 8-10.

20 «Uydurma dil, yasayan edebiyat: da halkin ekseriyeti icin 6lii bir hale getirmistir.
Nurullah Atag gibi Tiirk edebiyatinin bir canli sahsiyeti bu cereyanin kurbani olarak, bugiin
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construction, one of the major development projects of the Republic, is
commented on with irony.?* Even the new capital Ankara praised by
Topgu, is qualified as artificial and inappropriately located in terms of
urbanism.?? Laicism,?®* a crucial principal of the official ideology and
government politics concerning religion like prohibition of pilgrimage®** are
criticized. The highly critical issues of the new regime such as Topal Osman
Incident and Izmir Incident are openly dealt in 1948 in a judgmental
manner.”®® One-party-rule was clearly a period marked with lack of freedom
and 1946 was the beginning of a new period of liberty like 1876 and 1908 in

Hareket.®

tipki divan yazarlart gibi halkin ve okuyan kitlenin takip edemedigi (...) 6lii bir muharrir
haline haline gelmistir.” Mehmet Kaplan, ‘“Nesillerin Ruhu,” Hareket (March 1949): 2.
Ziyaeddin Findikoglu, “Dil Kongresinde,” Hareket (November 1948): 3.

%81 «“Demiraglarla oriilen (1) yurdun yol bakimimndan iginde bulundugu acikli hal...” A. Thsan
Balimoglu “Siladan Mektuplar,” Hareket (August 1947): 11-12.

%62 «Ankara sehrinin tesisi, hi¢ bir ilmi esasa dayanmayan biiyiik sanayi tesebbiisleri hatta
ingaat faaliyeti memleket cografyasi ve tesiri hakkinda bilgisizliklerin neticesidir.”
Unsigned comment as a footnote to the article: Ali Fuat Basgil, “Miisbet Milliyet¢ilik,”
Hareket (September 1948): 5-6. “Issiz bozkirlar ortasinda, kii¢iik bir Amerikan sehri gibi
yiikselen (..) Ankara suni bir sehirdir.” Mehmet Kaplan, “Nesillerin Ruhu,” Hareket
(January 1949): 3-5.

263 «1 aik; Dinsiz anlamindadir.” Ahmet Kabakli, “Ayin Herciimerci,” Hareket (June 1947):
16-17.

6% Mehmet Kaplan, “Igtimai Suuralt: ve Edebiyat,” Hareket (November 1947): 2-4.

265 «Fikir hiirriyetini bogmak igin Topal Osman gibi bir sakinin ellerine igreng silahlar
vermekte gecikmemis, vicdanlari iirperten cinayetler iglenmistir. (...) pek mahdut sahislara
ait [zmir suikasdini biiyiik bir kiitleye tesmil ederek teror hareketlerine baglanmistir.” Liitfii
Bornovali, “Partiler Kargisinda Hiiseyin Avni,” Hareket (April 1948): 6-7.

266 «Cumhuriyet devrinde Tiirkiyeye tek parti hakim oldu. Simdi tekrar bir karigik devre
girdik.” Mehmet Kaplan, “Tek Kitap Cok Kitap,” Hareket (June 1949): 8-10. “1876, 1908
den sonra Tiirkiyede hiirriyet, gecen yil iiciincii olarak ilan olundu...” Nurettin Topcu,
“Mukaddes Kurbanlar,” Hareket (August 1947): 4-5.
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2. C. The “Anatolian” and the “Other”

In the first decade of Hareket, xenophobic themes are so frequent
that it is possible to determine concepts of the “Anatolian” and the “other”
through them, expressed explicitly or implicitly. Mehmet Kaplan’s article?®’
in the first issue of the journal is a comprehensive example to start analyzing
this “otherization.” Kaplan begins his article “Oguzes” by stating his aim as
“The word ‘Turk’ that is a primary notion for different understandings of
nationality (milliyet fikirleri), is used in a very broad sense and so, it is
necessary to specify its real content and limits with historical perspective”
and summarizes the history of the word “Turk™ and the people described by
it from the third century B.C. to the “Turkish War of Independence.”268
Probably the most important conclusion of the article is that “the essential
masses (esas Kitle) that represent Turkish might and civilization by founding
empires like ‘Tukyu,” Ottoman and Seljuq, is Oguz Turks of Anatolia
(Anadolunun Oguz [Tiirkmen] halki) who is also the body of the homeland,
the defender and keeper of honor and the leader of victories.”?*® Kaplan
depicts the most dangerous adversary as “‘foreigner’ (yabanci) who
corrupted (bozan) the ruling family (hakim siilale) of Oguzes/Turks by
merging with it. And each time, Oguz/Turk masses revolted (isyan) to
conserve their identity (benligini muhafaza), ensuring the order (nizam)

99270

with a new ruling family.”*"" Kaplan’s historical account can be

summarized as: “Narratives of the Orkhon Inscriptions and revolts against

267 Mehmet Kaplan, “Oguzlar”, Hareket (February 1939): 19-21.
268 .
Ibid.
289 | pid.
27 |pid.
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the corrupted Seljuk and Ottoman families prove that. Seljuks were defeated
by Mongols because slaves with impure essence (mahiyeti karisik koleler)
were involved in the administration. In the Ottoman Empire, thanks to
Oguzes, administration was very successful until Mehmed 11, thereafter
Christians, Jews and non-Oguz Muslims started to replace them. These
foreigners did not sense sufferings of Anatolia (Anadolu’nun 1zdirabini
duymuyorlardi). Mehmet II’s grand vizier ‘Rum’ Mehmet Pasa, ‘Hirvat’
Kuyucu Murat Pasa slaughtered peasant Turks of Anatolia, far worse than
Mongols and Tatars did. People started to hate the state; political and
religious movements opposed the government with Celali Revolts. As a
response, the Anatolian people were sent away to conquer far lands, so that
the Janissaries could control the center and thus all of the empire. However,
victories were won by Oguz Turks, specifically by Oguz Sipahis. A
considerable number of Sipahis declined and slaves invaded the Ottoman
Empire, making it a ‘sick man’ and putting it on deathbed. But eventually,
Anatolia revolted and triumphed.”?”* In Kaplan’s view, Turkish/national
history starts in the Central Asia and continues in Anatolia and, the “Oguz
Turks” are the main agent of it. The essence of both the rulers and the folk
are “Oguz Turks” and this valuable essence is preserved in villages. In this
article “Oguz”, “Turk” (Tiirk, Tlirkmen), “Anatolian”, “peasant”, “sipahi”
refer to the “self” and “foreigner” (yabanci), “slave” (kdle), “Janissary”,
“Christian”, “Jewish”, “non-Oguz”, “Mongol”, “Tatar”, “Greek” (Rum),

“Croatian” refer to the “other”.

2" Ipid.

67



When underlining the historical perspective, Topcu and Kaplan have
similar ideas. Topcu explains his understanding of “the other” in the third

issue of Hareket, which can be summarized as:

History shows us one reality that decay of life-giving traditions (yasatici
anane) and unbelief (imansizlik) within nations and civilizations result in
destroying unity (birligin yok edilmesi). Peoples/races (kavim) and
civilizations rise within their pure unity, and decline and disintegrate by
merging with others. Persia, Greece, Rome, Ancient Anatolian Peoples and
Egypt declined-disintegrated because of (respectively) Greece, Macedonia,
West Asian Peoples, Byzantines and Persia, and races coming from all
around the world. There are various constituents of a nation such as their
common religion, language, geography, economy and characteristic
features of their look. For example, sedentary, farmer and producer
Anatolian Turks and their forebear Hittites (Etiler) can be described in
detail*’? by their appearances. Anatolian Turks whose destiny is bound to
their land are superior to nomadic Central Asia Turks and Arabs by moral
values; and cannot create a moral civilization with cunning and nomadic
Jews, one of the European merchant nations. Foreigners kill us from the
inside2 gy tyranny and politics; their descendants cannot unite and create an
ideal.

In Topgu’s approach, “various constituents of a nation” are the
basic criteria to define the “other” and the “self.” Economy or mode of

production fitting the geographic characteristics*’

(inherited from
mainly from Hittites) is so important that “Anatolian Turks whose
destiny is bounded to their land” are “superior to”” Central Asia Turks

275
“by moral values.”

A significant focus on the “Anatolian” under the Ottoman rule

is the crucial part of the otherization by historical perspective: “For

212 «Kysa boylu, tekerlek, yanik yiizlii, sakin alml, Eti ¢ocugu gibi, yine Anadolunun
cocugu olan kuru, yanik yiizlii, muztarip insan (...) Arzimizin manzarasina bakin: Caligmay1
din edinen endiseli, agir gozlii ve yanik yiizlii insan, yaninda sipsivri, sirtlan, kurnaz suratl,
karga burunlu, yesil yirtik gozlii insan1 goriiyor. Ag¢ik alnini bir tarih ve an’anenin kabarttii
ciftei cocugu her devrin menfaat ve kaygusuna uyan, renksiz, asbiyetsiz tiiccar ve an’anesiz
kavim ¢ocuklarile karst karstyadir.” Nurettin Topgu, ‘“Bizde Milliyet Hareketleri,” Hareket
(April 1939): 74-79.

278 Nurettin Topgu, “Bizde Milliyet Hareketleri,” Hareket (April 1939): 74-79.

2™ Same idea is advocated by Mehmeh Kaplan also: “Anadolu’nun toprak ve iklim sartlar:
Orta Asya’dan gelen Oguz kiitlelerine yepyeni bir hiiviyet vermistir.” Mehmet Kaplan,
“Millet ve Milli Suur,” Hareket (August 1948): 2-4.

2"*Nurettin Topgu, “Bizde Milliyet Hareketleri,” Hareket (April 1939): 74-79.
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centuries, vital forces of Anatolia headed to three continents, for
example hungry Arabia, Albania and Balkans are fed by Anatolians’
bread. Children of Anatolia suffered from the cruelty of gendarme and
local notables along with the state trouble (jandarma ve miitegallibe
zulmii ile devlet belasi) since the state was linked to and belonged to
descendants of foreigners (devlet yabanci soylarin ¢cocuklaryla ortakti,
devlet onlarindi).”?’® The devsirme administrators are described as

oppressors by Ahmet Kabakli*'’

and negative attributes to Janissaries
are stated by Ali Miinif islamoglu: “Janissaries, when their number
reached 20000, demonstrated the nature of their blood (kanlarinin
tiynetini gosterdiler) and Turkish armies got out of control. By the
time insidious foreigners (sinsi yabancilar) merged into the nation,
signs of destruction were observed.”?’® Nevertheless, at last, after the
rule of the “CUP that represents the state of being a foreigner
(yabancilig1 temsil eden Ittihat ve Terakki), a national government is

established in Anatolia with its capital at the heart of Anatolian land,

of which all the Anatolians are proud.”*"

A major element of the “other” in Hareket is the Jews; anti-Semitic

statements are quite frequent and explicit.?®° In the first decade of Hareket,

278 Nurettin Topgu, “Igtimai Siiflar,” Hareket (April 1939): 95-96.

21 «devsirme umerasmm mazlum iilkemizde yaptig1 gaddarlik.” Ahmet Kabakli, “Ayn
Herciimerci,” Hareket (November 1947): 14-15.

28 Ali Miinif islamoglu, “Asyanin Ustiinliigii ve Diiskiinliigii,” Hareket (December 1942):
244-248.

279 Nurettin Topgu, “Millet ve Milliyet,” Hareket (May 1943): 355-357.

%0 «Anti-semitic remarks of both Topcu and Kisakiirek also reflected a republican era
engagement with European currents of thought and does not have roots in any late Ottoman
era Islamist thought.” Duran and Aydin, “Competing Occidentalisms of Modern Islamist
Thought,” 479-500.
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there is only a single writing, an article by Hilmi Ziya Ulken published in
1949, in which “Jewish” is not used pejoratively.?®" In his article entitled
“Social Classes” Topgu attempts to explain emergence of social classes
within a historical perspective and claims that there are authoritarian
(tahakkiimcii) nations who do not produce but exploit worker-producer
classes (calisip liretim yapan ziimreler), who block other nations’ will and
who loot; great troublemakers among them are Jewish capital owners and

bankers.?

According to Topgu, “unprincipled, infidel and immoral man
would adapt to every time, to everywhere; the school of sociology
developed by Jews aims to spread this dishonesty on earth as a kind of

»283 and “Emile Durkheim, who developed sociologism, and

moral principle,
his disciples who defended it, are all Jews. Sociologism is a Jewish
philosophy, one of the three philosophies opposing the truth (hakikat
diisman ii¢ felsefe) along with positivism and pragmatism.”?®* smail Kara
argues that Topgu’s anti-Semitism is “profound/philosophical with

religious, political and ethical aspects.”?®> Another contributor with
significant anti-Semitic writings is Ahmet Kabakli. His text entitled “Speech

to Jewish People,” which is published in 1949, is probably the most extreme

anti-Semitic content in the first decade of Hareket. Kabakli describes the

21 «yahudiler igin “Arzi mevud” ideal bir vatan siirmi temsil ediyordu. Yani yalniz inang
halindeydi. Bugiin ayn1 zamanda gergek vatan halini almigtir.” Hilmi Ziya Ulken, “Millet,”
Hareket (May 1949): 2-3.

282 Nurettin Topgu, “Igtimai Simflar,” Hareket (March 1939): 60-64.

283 Nurettin Topgu, “Mehmet Akif,” Hareket (February 1943): 267-269.

284 Nurettin Topgu, “Hakikat Diismam Ug Felsefe,” Hareket (April 1943): 321-323.

%8 Kara, Sozii Dilde Hayali Gozde,38.
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2 e 29 ¢¢

Jewish people as “brazen,” “ungrateful,” “treacherous,” “sycophant,”

99286

29 ¢

“greedy merchant,” “money-lover,” and “world conquerer.

Anti-Semitic themes in a general anti-non-Muslim context are also
frequent. Remzi Oguz Arik, in his column “Notes from History,” quoting
from Ahmet Refik, claims that Sephardic Jews who immigrated to the
Ottoman Empire took wealth sources of Turks and, Turks and Muslims
perished due to their thieving for centuries.?®” Arik-Refik also describes
Christian sultanas as unsuccessful or even responsible for the murders of
princes and grand viziers, and their sons as insignificant sultans (e.g. Sultan
Ibrahim, Késem Sultan’s son; Avci Sultan Mehmet, Turhan Sultan’s son),
as opposed to sultans to Turkish mothers (e.g. Orhan Bey, Mal Hatun’s son;
Yavuz, Giilbahar Sultan’s son). Ahmet Kabakli reports two incidents
proving invalidity of tolerance and “citizenship” politics that non-Muslims
benefit from the Tanzimat era. The first one is 300 young Armenians
beating a Turkish police officer in Sar1yer, Istanbul, and the second is young

Jews (Ken’an kagkini geng) playing jazz music and dancing opposite the

% «Ey taife-i yahud.. Kenanilinden ¢iktin. Dort bucagi dolastin.. Elhak.. Seyyar kavim
imigsin bezirgdn kavim imissin!.. Paranin girdigi yere sen dahi girdin.. Dalkavukluk
miirailik. Velhasil her yol ile maksadina nail oldun. Acunun.. Her yaninda milyonlarin,
fabrikalarin, Kastantineye, Simirn, Engiirii, cdnibinde bankalarin, magazalarin, yalilarin
var. Sahadet eylerim.. Yaltak¢i kavimmissin.. Cihangir kavimmissin.. Isay1 kalbinden
Marks’1t miydenden ¢ikardin. Avrupayl ya uyuttun ya kana buladin. Gahi melek gahi asi
goriindiin. Elhak.. Afyonlu kavimmissin.. Kalles kavimmissin... Miiteveffa Hitlerin kilicina
geldin bitmedin.. Hitleri ayilar paraladi, rahat ettin. Bakiyyetiissiiyufsun.. Ve Elhak.. Talihli
kavimmigsin. Tiikenmez kavimmigsin.. Atalarin ¢ok kitale ugradi. Endiiliisten Tiirkiyeye
goc ettin. Kuledibini mekan tuttun. Galatada namin sdylendi. Mahmutpasa’da sesin
duyuldu. Adalari, Modalar1 mangirinla fethettin.. Hi¢ hatirimiza gelmezken tuttun bize
vatandas oldun. Elhak... Yurttag kavimmigsin. Vatandas kavimmissin!... Tlirk ekmegi nice
ekmektir ey Beniisrail! Sen onun yaglisindan ballisindan asirlarca yemissin de yine
kiifraninimet olmussun.. Istanbul’daki saltanatin1 koyar ke naneline gidermissin... Uydurma
Yahudi Bagkanin ayaklarini 6permissin.. Camurluguna yiiz siirermissin... Ben bunu bilir ve
evvelce de soylerdim.. Ey Yahudi dolii.. Elhak.. Yiizsliz kavimmigsin!.” Ahmet Kabakli,
“Yahudi Kavmine Nutuk,” Hareket (January 1949): 6.

87 Remzi Oguz Arik, “Tarihten Notlar,” Hareket (June 1947): 6.

71



288

mosque on Laylat al-Qadr during praying time in Bursa,”” Topgu accuses

Jews, Greeks and Armenians of exploiting Istanbul city and people of

Anatolia by dominating commerce in Karakéy and Eminonii distritcs.?®®

“Non-Anatolian” Muslims also are a considerable part of the “other”
in the Hareket collection under study. By writing “[i]t is known in Anatolia
that Apocalypse will be triggered from abroad (kiyametin disaridan
kopacagi) and morals of the peasants were corrupted by Arabs and Iranians
(kéyliiniin ahlakin1 Araplarin ve Acemlerin bozdugu),”*® Topeu clearly
shows his attitude towards Arabs and Iranians. In another article, in 1943, he
criticizes unfair favoritism for Serbians, Albanians, Arabs and Circassians
who were in fact a type of “pseudo-Muslims” (miisliimanlik kisvesine

bl'iriinen).291

Mehmet Kaplan claims that “Turkish people distinguish

themselves from Arabs, Iranians, Greeks, Armenians, and Albanians” and
this fact that can be understood by surveying literary texts and language of
daily life is the cause of a failure of the Ottomanism politics.?*? In another

article, Kaplan argues that geographic characteristics distinguish Turks from

Iranians and Arabs despite the common civilization based on religion.?*

Freemasons and donmes are distinctive elements of the “other” in

Hareket. Ali Miinif Islamoglu claims that freemasons and donmes attack in

288 Ahmet Kabakl, “Ayin Herciimerci,” Hareket (September 1948): 15-16.

289 Nurettin Topgu, “Amerikan Mektuplari,” Hareket (February 1948): 8-9.

29 Nyrettin Topgu, “Benligimiz,” Hareket (May 1939): 112-120.

21 «yabancilar, yabanci olduklari iin kendilerinde tistiinliik duyarlar, buna en giizel misal,
Osmanli imparatorlugu ve onun artif1 olan yabancilarin saray ve saltanat etrafindaki
iddialiridir. Bu imparatorlukta miislimanlik kisvesine biirlinen Sirp, Arnavut, Arap ve
cerkes ¢ocuklar1 saray ve hiikiimet kapilarinda en miihim yerleri aldilar. Bunlara ayr1 ayr1
asillik payeleri verildi.” Nurettin Topgu, “Millet ve Milliyet,” Hareket (May 1943): 355-
357.

292 Mehmet Kaplan, “igtimai Suuralti ve Edebiyat,” Hareket (November 1947): 2-4.

298 Mehmet Kaplan, “Edebiyat Cografyasi,” Hareket (May 1948): 2-3.
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vain something they do not have, the sacred “history” which is the most
valuable rich, source of inspiration and action for a nation.** Ahmet
Kabakli accuses Ahmet Emin Yalman of evaluating country issues in favor
of certain donmes (ii¢ bes donme tiiccarn menfaati acisindan).?*® Topeu
uses ‘“civil servant mentality reminding of freemasonry of the Middle Ages”
in pejorative way in one of his writings.?*® Topgu also describes

. - 297
Freemasonry, communism and Shi’ism as sneaky dangers. ’

Elements considered the “other” are criticized and attacked even by
swear words.?*® Non-Muslims (especially Jews) are portrayed as the major
“other.” Muslims considered non-Turks (particularly Arabs and Iranians) or
even non-Anatolian Turks are seen as part of the “other.” More specific
categories like freemasons, donmes and devsirmes are otherized by Hareket
contributors. It can be inferred that the “self” as perceived in the first decade
of Hareket, is the “Anatolian”, more specifically (farmer-peasant) Muslim

Oguz Turks of Anatolia.?*°

29% Ali Miinif islamoglu, “Tarihten Cizgiler,” Hareket (April 1943): 329-331.

2% Ahmet Kabakl, “Ayin Herciimerci,” Hareket (February 1948): 14-16.

2% Nurettin Topgu, “Senirkent Belediye Baskanina Agik Mektup,” Hareket (September
1947): 3-6.

297 «siilik, komiinistlik ve masonluk, yilan gibi barmiyorlar.” Nurettin Topgu “Millette
Izzeti Nefis ve Siyaset,” Hareket (August 1948): 5-7.

298 «“Milletlerin diismanu, sinsi yabancilardir. Bu zavallilarin ne vatani, ne milliyeti ve ne de
tarihi vardir. Nasil ki aile diismanlar1 daima pi¢ oluyor; yani piglerden tiiriiyor.” Ali Miinif
Islamoglu, “Tarihten Cizgiler,” Hareket (April 1943): 329-331.

299 «Ben Anadolunun Miisliman Oguz ¢ocuguyum.” Cahit Okurer, “Biiyiik Ruh
Kahramani: Gandi,” Hareket (March 1948): 14-15.
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3. Conclusion

Nurettin Topgu, an exceptional and eminent figure of Turkish
intellectual history, expressed ideas that can be examined within
nationalism, conservatism, Anatolianism, Islamism and socialism. Studying
his ideas may be useful or even required to grasp the actual political events
in Turkey. A significant branch of Turkish nationalism, “Turkish-Islamic
Synthesis” that emerged in 1970s and reached its apogee in the 1980s has its
roots in Anatolianism and namely in one of its prominent figures, Nurettin
Topgu. Topgu and Necip Fazil Kisakiirek are considered the two major
Islamists of the republican era, representing a rupture with Islamists of the
late Ottoman period. In Topgu’s thinking, anti-industrialism is regarded as
one of the rare and pioneering critique of modernity in the history of
thoughts in Turkey. However, despite his significance, only a few studies
fulfill the established academic criteria among the voluminous literature on
Topgu. This literature consists, for the most part, of first-person narratives
on his personality or, narratives both on his personality and ideas.

The archival documents used in this thesis shed light on previously
unknown or obscure points about Topgu’s intellectual life. The documents
from Archives Nationales in Paris reveal details about doctoral dissertation
of Topgu including jury members, and questions-responses during the
defense. The documents from archives of Université Catholique de Louvain
in Belgium show the intellectual connection of Top¢u with Maurice
Blondel. Blondel’s thesis on philosophy of action impresses Topgu to such a

degree that he names his journal Hareket, meaning “action” in Turkish.
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It is important to note that with undergraduate and doctoral degrees
from French universities and a postdoctoral degree from Istanbul
University, Topcu never acquired an academic tenure and worked as a high
school teacher for his entire life. His students from various high schools in
which he thought and others who attended his public speeches delivered in
various associations as well as the participants of the gatherings at his home
and the office of Hareket constitute his “students” or “disciples” in a broad
sense, or even a “Hareket School.”

The academic literature exclusively on Hareket which consists of
only three master’s theses certainly encourage studying this intellectually
rich periodical published between the years 1939 and 1982 - quite a long
period for any journal in Turkey. Writings of prominent Turkish and non-
Turkish intellectuals from a wide range study areas were published in the
journal which is “the first periodical with Islamic sensitivities in the
republican era except Sebiliirresad, which was closed in 1925.” It had also
an important book publishing branch known as the predecessor to Dergah
Publishing House, “the premier publishing house for the right-wing
intelligentsia” in Turkey. It is important to note that both Top¢u and Hareket
even form an intellectual circle some of whom are still active.

Anatolianism is a relatively less studied and seemingly insignificant
version of Turkish nationalism. However, it influenced a large number of
political movements including the right wing of the Republican People’s
Party and the Turkish-Islamic Synthesis. The core of Anatolianism in

general and its version found in the content of Hareket between the years
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1939 and 1949 is clearly the national territory, the ultimate homeland,
Anatolia, as defined by the Lausanne Treaty. This concept of homeland is
realist, if one compares it to various imaginary national homelands of
Turkish nationalisms, but its incorporation in the narrative of national
history is romantic, containing emotional discursive themes such as
glorification of rural life. It includes a narrative of national history that
begins in 1071 and that embraces the foundation of Turkish Republic as a
kind of rebirth. The origins of Anatolianism were evident in the writings of
some intellectuals as early as the 1910s; however, this branch of the Turkish
nationalism was systemized particularly through two periodicals, Dergah
and Anadolu in the 1920s and developed and further spread in 1930s and
1940s through journals Déniim, Millet, Hareket and Dikmen. It played an
important role in the Turkish nationalist-conservatism in the first years of
the 1950s and faded within “Turkish-Islamic Synthesis” which became
dominant in nationalist-conservative right.

In Hareket, the narrative of national history begins in 1071 and pre-
Islamic, pre-Anatolian pasts are barely included in a very selective and
contradictory way. Sedentary life and agricultural production inherited in
Anatolia and Islam are considered major constituents of the nation. The
history of the Ottoman Empire is approached in a partially hated and liked
periods whose chronological edges are very vague. Constitutional reforms
of 1876 and 1908 are praised but considered unsatisfactory because the
ultimate goal is a republic. The reign of Abdiilhamit II, the rule of CUP and

the Kemalist one-party era are strongly and frequently criticized. The rich

76



republicanist discourse in Hareket embraces the “War of Independence” and
the first national assembly but includes harsh critique of one-party rule of
1923-1945 to a degree that the journal is once closed by the government. By
the year 1949, the narrative of national history ends with the explicitly
acknowledged transition to multi-party system, a new turning point of hope
for the nation, or the “Muslim Oguz Turks of Anatolia” according to writers

of Hareket between the years 1939 and 1949.
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Appendices
Appendix I (List of theses and dissertations on Nurettin Topcu)

Abdulvahap Ozpolat, “Nurettin Topcu nun Sosyolojik Gériislerinde ‘Milli
Mektep’ ve Sosyo-Kiiltiirel Fonksiyonlar1” (master’s thesis, Sakarya
Universitesi, 1998); Ahmet Ozer, “Din Egitimi Agismdan Nurettin
Topgu'nun Eserlerinde Dindar Tipler” (master’s thesis, Selcuk Universitesi,
2006); Ali Gil, “Nurettin Topgu'da Anadoluculuk Diisiincesi” (master’s
thesis, Gazi Universitesi, 2006); Ali Osman Giindogan, “Blondel'in
Felsefesi ve Tiirkiye'deki Etkisi” (PhD diss., Atatiirk Universitesi, 1991);
Ali Riza Geng, “Nurettin Topgu’nun Din Egitimi ile 1lgili Goriisleri”.
(master’s thesis, Cukurova Universitesi, 2008); Baran Dural, “Tiirk
Muhafazakarlig1 ve Nurettin Topgu” (PhD diss., Ankara Universitesi, 2004);
Buket Kayisli, “Nurettin Topcu ve Hilmi Ziya Ulken'in Egitim Diisiinceleri
ve Egitim Felsefeleri Uzerine Karsilastirmali Bir Arastirma” (master’s
thesis, Firat Universitesi, 2012); Cihan Akdemir, “Nurettin Topgu-Necip
Fazil Kisakiirek-Sezai Karakog'ta Idealgenglik Tasavvuru” (master’s thesis,
Sakarya Universitesi, 2010); Erol Cetin, “Nurettin Top¢u'da Metafizik ve
Din liskisi” (master’s thesis, Kahramanmaras Siitcii imam Universitesi,
2007); Eyiip Demir, “Islam Diinyasindaki Modernist Arayislar Karsisinda
Nurettin Topgu'nun Ahlak Felsefesi” (master’s thesis, Selguk Universitesi,
1995); Fadime Sik, “Bir Filozofun Edebi Kimligi? Nurettin Topgu?”
(master’s thesis, Atatiirk Universitesi, 2008); Feyzullah Acar, “Nurettin
Topcu ve Miimtaz Turhan'm Egitim Diisiinceleri Uzerine Karsilagtirmali Bir
Arastirma” (master’s thesis, Firat Universitesi, 2011); Giil Deniz Ozdemir,
“Nurettin Topgu'da Din-Kiiltiir iliskisi ve Anadoluculuk Kavrami” (master’s
thesis, Marmara Universitesi, 2003); Hiiseyin Karaman, “Nurettin Topcu'da
Ahlaki Diisiince” (master’s thesis, Atatiirk Universitesi, 1996); Thsan Ozkan,
“Nurettin Topeu'nun Egitim ve Kiiltiire Iliskin Goriisleri” (master’s thesis,
Selcuk Universitesi, 2004); ismail Gokge, “Nurettin Topgu Hayat1, Eserleri
ve Tasavvufi Goriisleri” (master’s thesis, Yiiziincii Y1l Universitesi, 2006);
Mahmut Senol, “Avrupa'da ve Tiirkiye'de Muhafazakarlik: Ortega Felsefesi

ve Nurettin Topcu” (master’s thesis, Istanbul Universitesi, 2010); Mehmet
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Batuk, “Nurettin Topgu'nun Fikri Cephesi Diisiincelerinin Kaynaklar1 ve
Etkisi” (master’s thesis, Marmara Universitesi, 1987); Mehmet Biiyiikbas,
“Nurettin Topgu'da Dini Yasayisin Psikolojisi” (master’s thesis, Siileyman
Demirel Universitesi, 2002); Muhammet Irgat, “Nurettin Top¢u'da Irade
Kavrami1” (master’s thesis, Dokuz Eyliil Universitesi, 2010); Mustafa Kok,
“Nurettin Topgu'da Din Felsefesi” (master’s thesis, Atatiirk Universitesi,
1990); Mustafa Sahin, “Tiirk Diisiincesinde Nurettin Topcu'nun Yeri ve
Siyaset Sosyolojisi A¢isindan Devlet ve Demokrasi Anlayis1” (master’s
thesis, Hacettepe Universitesi, 1996); Necmeddin Kemal, “Nurettin
Topg¢u’nun Diisiincesinin Kaynaklar1 ve Kapitalizme Bakis1” (master’s
thesis, Sakarya Universitesi, 2009); Osman Nuri Sofuoglu, “Nurettin
Topgu'da Bat1 Algilamas1” (master’s thesis, Sakarya Universitesi, 2005);
Ramazan Karaman, “Nurettin Topcu'da Var Olma iradesi” (master’s thesis,
Gazi Universitesi, 2011); Selcen K&k, “Nurettin Topgu nun Devlet
Anlayis1” (master’s thesis, Selcuk Universitesi, 2001); Siimeyra Akay,
“Blondel'in Aksiyon Felsefesi Isiginda Nurettin Topgu'nun Insan Anlayis1”
(master’s thesis, Gazi Universitesi, 2007); Tevfik islamoglu, “Nurettin
Topeu'nun Din Egitimi Anlayis1” (master’s thesis, Erciyes Universitesi,
1996); Tugba Gorgiin, “Nurettin Topgu'da Ahlak ve Din Iliskisi” (master’s
thesis, Canakkale Onsekiz Mart Universitesi, 2012); Tungay Tokerer,
“Nurettin Topgu Diisiincesinde Kiiltiir ve Medeniyet Problemi” (master’s
thesis, Kirikkale Universitesi, 2009); Umit Apaydin, “Ahmet Hamdi
Tanpiar ve Nurettin Topgu'nun Eserlerinin Kiiltiir ve Uygarlik Kavramlari
Acisindan” (master’s thesis, Ondokuz Mayis Universitesi, 2006); Vehbi
Unal, “Nurettin Topgu 'nun Sosyolojik Gériislerinde Dini Unsurlar”
(master’s thesis, Marmara Universitesi, 1996); Yakup Yiice, “Nurettin
Topgu'da Iman Akil iliskisi” (master’s thesis, Sakarya Universitesi, 2009);
Yasemin Bora, “Nurettin Topcu ve Erol Gling6r'iin Egitim Anlayislar1”
(master’s thesis, Ankara Universitesi, 2007); Yener Emer, “Nurettin
Topgu'nun Din ve Devlet Anlayis1” (master’s thesis, Uludag Universitesi,
1991).
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Appendix Il (AJ/16/7078;Register of Nurettin Top¢u’s doctoral
dissertation defense)
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Appendix 111 (AJ/16/7098;Decision of the jury on Nurettin Topcu’s
doctoral dissertation defense)
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Appendix 1V (AJ/16/7099;Report on Nurettin Topcu’s doctoral
dissertation defense)
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Appendix V (UCL, PFT ALPHA, Fonds Maurice Blondel 57644;Two
letters from Maurice Blondel to Nurettin Topcu)

Doux lettres de Maurice Blondel & M. NURETTIN TOPQU
(adresse :) Alemdar ‘ ’
Emin Sinam mahallesai

CCL*VZEZ Satir sokek -N°9 ISTANBUL(Turquie)
Premiare : 53644

Magny, II Juillet I934

Cher Monsieur,

J'avais dé J4 & vous remercier de votre tras aimable
visite & la rus de Grenelle et du plaisir que m'avait causé wotre eptres
tien. Maintenant que j'ai regu,par les soins de M. Flory,le beau livre que
vous m'aviez annoncé, j'ai un nouveau devoir de reconnsissance envers vous;
et je vous offme aussi mss félicitations pour le sucods d'une thase ol se
fait entendre un accent si personnel, une conviction si ardente, un courah
ge supérieur aux préoccupations d'intér8@t et de mm carridre. Mais J'espére
qu'on saura rehdre justice A votre pensée énergique, A votre générosité
manifeste, & votre force d'expression, méme si 1l'on peut s'étonner de
certaines hardiesses qui tiennent parfois plus au caractare paradoxal de
de la forme littéraire qu'aux sentiments et aux idées profondes. J'aurais
pour ma part bien des précisions & solliciter de vous pour que votre mot
privilégié de ™ révolte " porte seulement contre les routines, les calouls

intéressés, le conformisme utilitaire, paresseux, insinodre
plutdt que contre la dismipline consentie qui permet aux plus libres
esprits de coopérer avec les &mes dociles, simples et fiddles. Mais j'au-
rais besoin d'étudier davantage votre livre avant de risguer quelques
ugpréoiatxonn motivédes. Je tiens m seulement A& vous prier sans retard
d'agréer ma gratitude, mes voeux les plus sincéres et l'assurance de mon
cordial dévouement/

(signé :) MBLONDEL

Deuxisme Lettre :
A1x,5 Février 1948
ccriy §8

Cher Monsieur,

Ayant regu de Monseigneur Mulla l'agréable mission
de vous proourer des renseignements sur la bibliographie bergsonfienne,
Je n'ai pu mieux faire que de recourir au Maftre réfuglé A Aix et dont
vous apprécierez une fois de plus la bienveillance et 1'érudition.

Vous savez d'ailleurs que les études sur Bergson sont innomdbrabdbles
et souvent ocontadictoires. Mais d&ns la liste oi-jointe de Léon Brunsoh-
viog, vous avez les références principales. J'y ajouterai cependant le
livreqde Jacques Chevalier a consaoré & celui dont nagudre encore il se
déoclarait ls disciple. Parmi les articles dont Bergson lui-méme avait
loué la pénétration, se trouve celui que, dans la Revue de Métaphyggque

Victor Delbos awit consacré A Matidre et Mémoire qui eat un de ceux dont
le sens profond est le plus kalais discerner. Il y aurait aussi la tha
3¢ de doctorat du R.P. Rideau : Le Diey de Berggon, moins important mais
tréds accessible et suggestif. Le P. Sertillanges vient de faire paraftre
chez Aubier,Parisf, I94I, le tome II de son ouvrage Le Christiani at
les philogophies ol il consacre une brillante étude & Bergson (p. 575 Y

J'ai eu moi-mSme & parler de l'intuition bergsonienne dans le 1li-
vre récent, paru en Suisse, dont Mgr Mulla vous entretient.

Veuillez agréer,cher Monsieur,mon fidsle souvenir

Plus sincdres et mon cordial dévouement. (s1gné: )MBONDEL »R98 Vigyug

les
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Appendix VI (UCL, PFT ALPHA, Fonds Maurice Blondel 57645;
Letter from Nurettin Topcu to Charles Blondel, Maurice Blondel’s son)
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Appendix VII (UCL, PFT ALPHA, Fonds Maurice Blondel
57646;Letter from Nurettin Top¢u to Maurice Blondel)
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Appendix V111 (Titles and authors of some books published by Hareket
Publishing House)

1) Nesillerin Ruhu, Mehmet Kaplan 2) Garp Ilminin Kur’an-1 Kerim
Hayranligi, Ismail Hami Danismend 5) Varolus Felsefesi, P. Poulquie’den
N. Topgu 6) Koy Kadini-Memleket Par¢alar:, Remzi Oguz Arik 7)
Cografyadan Vatana, Remzi Oguz Arik 8) Ideal ve Ideoloji, Remzi Oguz
Arik 9) Iradenin Davast, Nurettin Topgu 10) Bergson, Nurettin Topgu 11)
Gurbet-Inmeyen Bayrak, Remzi Oguz Arik 12) Biiyiik Fetih, Nurettin Topgu
13) Fransiz Diistince Tarihgesi, R. Daval’dan M. Ulas 15) Tiirk Gengligine,
Remzi Oguz Arik 16) Sait Faik’in Hikaye Diinyasi, Mustafa Kutlu 17) Milli
Tarihimizin Adi, Miikrimin Halil Ymang 18) Besir Fuad, Orhan Okay 19)
Celaleddin Harzemsah, Namik Kemal 20) Bah¢ivan, Tagore’dan C. Durkan
22) Beyaz Geceler, Dostoyevski’den Y. Dikbas 23) Islam ve Insan, Nurettin
Topcu 24) Devlet ve Demokrasi, Nurettin Topgu 26) Islam Hukukunda
Devlet Yapist, Hiiseyin Hatemi 27) Ortadaki Adam, Mustafa Kutlu 28)
Tiirkiye 'nin Maarif Davasi, Nurettin Topgu 29) Hikayeler, Anton
Cehov’dan Y. Dikbas 30) Kiiltiir ve Medeniyet, Nurettin Topgu 31) Ahlak
Nizami, Nurettin Topgu 32) Gitanjeli, Tagore’den C. Durkan 33) Nerede
Duruyoruz, Gokhan Evliyaoglu 34) A/ Karis: (hikayeler), Sevket Bulut 35)
Devleti Kuran Irade, Emin Isik 36) Felsefeye Giris, Karl Jaspers’den M.
Akali 37) Egzistansiyalist Felsefenin Bes Klasigi, F. Magil’den V. Mutal
38) Yunus Emre, Muzaffer Civelek 39) Ulusal Sinema Kavgasi, Halit Refig
40) Dostoyevski, Andre Suarés’den V. Biiriin 41) Tiirk Iktisat Tarihi,
Gokhan Evliyaoglu 42) Sabahattin Ali, Mustafa Kutlu 43) nsan, Kainat ve
Otesi, A.C. Morrison’dan Bekir Topaloglu 44) Islam Kapitalizm
Uyusmazligi, Seyyit Kutub’dan A. Niyazioglu 45) Tiirkiye 'de Sol
Hareketler, Aclan Sayilgan 46) Tiirk Dili, Ali Karamanlioglu 47) Aksam
Giimriikgiikleri (siirler), H. Hiisrev Hatemi 48) Seyran (siirler), Bahattin
Karakog 49) Sevmek Zamani (senaryo), Metin Erksan 50) Anadolu’nun Yurt
Edinilmesi, Osman Turan 51) Kur’an in Getirdigi, Emin Isik 52) Mevlana
ve Tasavvuf, Nurettin Topgu 53) Mevlana, Ali Nihad Tarlan 54) Yirminci
Aswrda Felsefe, F. Mayer’den V. Mutal 55) Sar: Arabalar (hikayeler),
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Sevket Bulut 56) Islam-Diinii Bugiinii, Cemal Arzu 57) Topraga Dogru,
Dursun Ozer 58) Tevrat, Incil ve Kur’an, J. Jomier’den Sakib Yildiz 59)
Islam Sosyalizmi, Mustafa Sibai’den A. Niyazioglu 60) Goniil Isi
(hikayeler), Mustafa Kutlu 61) Ege Denizinde Tiirk Haklar:, Mehmet Saka
62) Goriislerim, M. Kaddafi 63) Remzi Oguz Arik’in biitiin eserleri I/
Milliyetcilik (Cografyadan Vatana/ideal ve Ideoloji/Tiirk Inkilaplar ve
Milliyetgiligimiz) 64) Remzi Oguz Arik’in biitiin eserleri II/ Meseleler
(Tiirk Gengligine, Gurbet-inmeyen Bayrak, Koy Kadini) 65) Hashas
Meselesi ve Tiirkiye, Ayhan Songar 66) Siyasi Hatiratim, Abdiilhamit 67)
Allaha Adanan Yumruk, Muhammed Ali.
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Appendix IX (Notes on publishing periods of Hareket)

The last issue of first period: “Abone olmak isteyenler, abone bedelini
posta havalesiyle ve idare evimiz adresine gondermeliler.” November 1939.
The first issue of second period: “Hareket mecmuasi muhtelif sebeplerden
dolay1 ii¢ seneden beri nesriyatini durdurdu. Bu kadar uzun duraklamadan
sonra yazi ailesini genisleterek tekrar nesrine devam edecektir.” December
1942. The last issue of second period: “Mecmuamiza, 12’inci sayisindan
sonra yaz tatili veriyoruz. ‘Hareket’ bu tatil esnasinda ancak yazi islerine ait
baz1 hazirliklar1 tamamladiktan sonra tekrar ¢ikarilmaga devam edecektir.”
May 1943. The first issue of third period: “Okuyucularimiza: Dort
yildanberi, bircok sebepler yiiziinden nestiyatini durdurmus olan ‘Hareket’
yeni ve genis bir kadro ile tekrar okuyucu karsisina ¢ikiyor. Onun bundan
boyle arizasiz olarak devamu, bilhassa okuyucularin elindedir. ‘Hareket’1
seviyorsaniz onu baskalarina da sevdiriniz. Bu sizin fikirlerinizin cemiyete
intisar1 ve kok salmasi1 demektir.” March 1947. The Last issue of third
period: “Hareketin Tatil Ilan1: ‘Hareket’ mecmuasi, bu sayisindan sonra,
yaz dolayisiyla, nesriyatin1 bir miiddet tatil edecektir.” June 1949. No
explanation in the first issue of fourth period.The last issue of fourth
period: “Okuyucularimiza: Yaz tatili miinasebetile Hareket’in Sekizinci
sayis1 1-Ekim-1953 de ¢ikacaktir.” June 1953. The first issue of fifth
period: “Gegen yillar iginde Hareket ¢ilesini doldurdu. Tohum meyva verdi.
Olgunlasan govdeden, ¢lirtik dallarla zehirli yemisleri ayiklamak zamani
geldi. Isteklerin filizlendigi dallardan bazan istenmeyen meyva toplandi.
Giinese ¢evrilen dallar karanliklara dogru egildi. Her seye ragmen
sonsuzluga yollanan kervan kah dagda, kah ¢dlde, sonsuzlugun sundugu
sevk ile ilerliyor.” January 1966. The Last issue of fifth period: “Hareket,
otuzalt1 yillik dergi, 67 kitap yayini ile bugiine ulasti. Besinci seri, onuncu
cilt, 111. Sayisi ile bir yayin donemini daha geride birakmis oluyor.
Oniimiizdeki giinlerde Hareket dergisi ve Yayinlari iktisaden daha
giiclenmek iizere sirketlesme ¢aligmalarina baglamistir. Bu ¢aligmalar
nihayetleninceye kadar dergi idare heyeti, Hareket dergisinin yayimnina bir

slire ara vermeyi kararlagtirmistir.” March 1975. The first issue of sixth
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period: “Hareket bu yeni doneminde Hocamizin yolunda yiiriimeye devam
edecektir. Simdilik tiger aylik olarak yaymina devam edecek olan Hareket,
kurulus hazirliklar1 biten Anadolu Kiiltiir ve Egitim Vakfi ile birlikte Tiirk
diistincesine mal olan Nurettin Topcu, R. Oguz Arik, A. Hamdi Tanpiar
v.b. diigiiniirler iizerinde ¢aligmalar yogunlastirilcaktir.” January-February-
March 1976. No explanation in the last issue of sixth period. The first
issue of seventh period: “Hareket yeni bir ad degil.(...)Tirkiye’de kendi
¢izgisini daima dogrultarak, her kesilisten sonra daha giirlestirerek kirk yil
devam ettiren bagka bir fikir organi yoktur. Son sayist iki y1l 6nce
yaymlanmis olan bu derginin elinizdeki sayis140. yilin1 idarak ettigi
giinlerde ¢ikiyor. (...)” March 1979. The last issue of seventh period:
“Dergimiz elinizdeki 25. Sayisindan itibaren yayimina ara verecektir.
Yayima ilk basladigi 1939 yilindan itibaren Hareket dergisinin yayin
hayatindan boyle merhaleler, ara vermeler olmustur. Bu duruma sebebiyet
veren unsurlarin burada sayilmasi, tahlil edilmesi simdilik gerekli degil.
Aslolan siirekli olusun saglanmasi, araya giren zamanin nesvemizi

koretlmemesi.” March 1982.
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