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ABSTRACT 

 

In this master thesis, I focus on the writings of Malkum Khān and study his thoughts on 

the Ottoman law, finance and politics. My main purpose is to show, how Malkum Khān, 

as one of the liberals of his time, tactically changed his discourse in his intellectual 

journey through the years based on the changing political environment towards the 

Ottoman law, finance and politics in his letters, essays and Qānūn for his political aims.  

In general, in this master thesis, I try to answer two correlated questions: what kind of 

ideas Malkum Khān expresses on the Ottoman Empire in his writings (letters, Qānūn, 

essays) and what are the relations of Malkum Khān with the Ottoman statesmen, 

reformists and writers?  

The answers of these questions were contextualized in the chapters of this work. In the 

introduction and biography chapter, I tried to show different approaches for writing his 

biography; in the third chapter, I tried to show different visions of Malkum Khān and 

some of the Ottoman authors towards Kânûn-i Esâsî and the law; in the fourth chapter, I 

tried to show Malkum Khān’s and Fuad Paşa’s approaches to Ottoman finance and 

borrowing money; in the fifth chapter, I tried to show Malkum Khān’s role in the 

diplomatic relations between Qajar and Ottoman states, and Malkum Khān’s changing 

political attitude towards the Ottoman Empire and Japan in years. 
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ÖZET 

 

Bu yüksek lisans tezinde Melkom Han’ın yazılarına odaklanıldı ve Osmanlı hukuku, 

finansı ve politikalarıyla ilgili düşünceleri çalışıldı. Tezin amacı 19. yüzyıl ilk liberal 

Kaçar siyasetçilerinden biri olan Melkom Han’ın yaşantısının değişik evrelerinde 

değişen politik ortama ve kendi politik konumuna göre Osmanlı hukuku, finansı ve 

politikalarına dair söylemini taktiksel olarak nasıl değiştirdiğini mektupları, risaleleri ve 

Kanun gazetesini dikkate alarak incelemektir. 

Genel olarak, bu yüksek lisans tezi iki soruyu cevaplamaya çalışmıştır: Melkom Han 

yazılarında Osmanlılarla ilgili nasıl düşünceler dile getirmiştir ve Melkom Han’ın 

Osmanlı devlet adamları, reformcuları, yazarları ile ilişkisi ne yönde gelişmiştir? 

Bu soruların cevapları tezdeki bölümlerde bir bağlama oturtularak cevaplanmaya 

çalışıldı. Giriş ve biyografi bölümünde Melkom Han’ın hayatını yazmaya yönelik farklı 

yaklaşımlardan bahsedilmiştir. Tezin üçüncü bölümünde Melkom Han ve Osmanlıların 

anayasa ve eğitimle ilgili düşünceleri incelenmiştir. Dördüncü bölümde Melkom 

Han’ın, Namık Kemal’in ve Fuad Paşa’nın borç alma ve imtiyaz verme gibi 

konulardaki düşünceleri incelendi. Beşinci bölümde Melkom Han’ın Osmanlılar ve 

Kaçarlar arasında yürtüttüğü diplomatik faaliyete odaklanıldı ve zamanla değişen 

siyaseti gösterildi. 
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Note on Transliteration and Dates 

In this thesis, I have consulted to sources in Persian, Ottoman Turkish and Armenian 

and when the person and book titles are in Persian, I followed the transliteration system 

in Anvarī, Hassan, Farhang-e Dānesh-e Āmūz-e Sukhen, Entashārāt-e Sukhen, Tehran 

2005 and when the person and book titles are in Turkish, I followed the transliteration 

in İslam Ansiklopedisi. For names and book titles in Armenian, I followed 

transliteration system in Kevork Pamukciyan, Zamanlar, Mekanlar, İnsanlar: Ermeni 

Kaynaklarından Tarihe Katkılar-I-IV, Aras Yayınları, İstanbul 2003. Whenever I cite a 

Hijri date, it is followed by its Gregorian equivalent. 

Original of Persian texts were given in Appendix A. 
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INTRODUCTION AND SOURCES 

 

 

 

 

 

 

 

 

 

Publications and thesis that deal with the nineteenth century Qajar and Ottoman 

Empires in comparative perspective are increasing. Some of these publications focus on 

similarities and differences between two countries’ reform projects and ideas of 

reformists and some of them bring articles together around similar topics. These 

methods can help us to understand these empires in broader perspectives and can lead 

us to ask new questions and offer new approaches.  

However, there are presuppositions about both empires and it seems it is hard to break 

those presuppositions and at certain stages, this thesis is also written with some of the 

similar presuppositions. Some researchers in Turkey have assumptions about the 

advance situation of the Ottoman Empire about making reforms. The general claim is 

that both empires struggled with the Western encroachments but the Ottomans were 

closer to Europe so they have started to make reforms earlier than the Qajars and that’s 

why the Ottoman reforms became a model for the Qajar reformists and influenced them. 

Documents like letters, newspapers, books and essays that were written by Qajar 
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reformists support these assumptions. For example, Sayyid Hasan Taqizada’s speech on 

Constitutional movement in 1959. In his speech, he says modern civilization came to 

Azerbaijan by means of their knowledge of the Turkish language and with several 

Iranian Azerbaijanis who lives in Istanbul and they tried to awaken Iranians and the 

light came from Istanbul to Iran
1
. This speech has been used by many researchers as the 

proof of Ottomans’ impact on the Iranian reformists and constitutional movements. 

In Turkey, some topics take the attention of researchers easier than the others like 

constitutionalism, comparing the reform projects, the reformists, and political relations. 

These researchers use different methods to study these areas, while some of them 

compares the constitutional revolutions in both countries and some others only study the 

Ottoman impact on the Iranian constitutional revolution and some else study the impact 

of the Ottoman reforms on the Iranian intellectuals in nineteenth century. For example, 

Hatice Kılıç
2
, in her master thesis on the Ottoman impact on ‘Abbās Mīrzā, Amīr Kabīr, 

Mīrzā Hoseyn Khān, Mīrzā Yusuf Khān, Mohammad Hosayn Farāhānī, Hāji Pirzāda, 

Malkum Khān, and Sayyed Hasan Taqizāda, Kılıç’s main argument is that all of these 

above mentioned reformist Iranian intellectuals were influenced by the Ottoman 

reforms. However, one can easily claim that these intellectuals have different political 

views in their life time. 

Hatice Kılıç’s master thesis is a gold mine to study these reformists life including many 

primary and secondary sources she uses. However, studying each one in detail can show 

us their different approaches to political and social (?) problems in their intellectual 

journey and in changing political and social conditions. In this thesis, among them, I 

will only focus on Malkum Khān’s life and his writings to show how Malkum Khān 

deals with Ottoman reforms and politics around the topics of law and finance. 

 

                                                           
1
 Keddie, Nikki, “The Background of the Constiutional Movement in Azerbaijan”, The Middle East 

Journal, xiv, 1960, p. 456. 
2
 Kılıç, Hatice, İran’ın Modernleşme Sürecinde Osmanlı Devleti’nin Rolü, (1848-1923), Marmara 

Üniversitesi Orta Doğu Araştırmaları Enstitüsü, (Unpublished Master Thesis), 2006. 
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Mīrzā Malkum Khān 

 

Mīrzā Malkum Khān (1831(3)-1908), a nineteenth century and early twentieth century 

statesman, has been studied from different points of views many times and has been 

credited with many roles, not least that of the inspirer of the Constitutional Revolution 

of 1906. Some writers consider Malkum Khān as someone who was torn between 

bourgeois sociopolitical ideas that he acquired in Europe and the feudal-tribal social 

relationship of his own country. Some researchers see his life as a part of modern 

history of Iran and start writing his biography with the reforms of ‘Abbās Mīrzā by 

assuming that he is the result of the modernist reforms that had been made by Qajar 

officials. In this thesis, as the main starting point, Malkum Khān is considered as well-

educated liberal of his time. 

From the very beginning of 1900s until to 1940s, Malkum Khān’s biography was 

mainly written with the idea that he has been an important inspirer of 1906 Revolution 

but in these biographies there are different approaches to his role in the revolution, 

some writers are sure that Malkum Khān was one of the leading free thinkers of this 

country but some others are suspicious about the role that Mīrzā Malkum played at the 

beginning of constitutionalism in Iran.
3
 Authors, who study Malkum Khān’s ideas on 

qānūn, tanzīmāt and freedom, like Nazim al-Islam Kirmani in his Tārīkh-e Bīdārī-ye 

Īrānīyān,
4
 Ahmad Kasravi in his Tārīkh-e Mashrūtah-e Iran

5
, Mahdi Malikzadeh in his 

                                                           
3
 Browne, Edward G., The Persian Revolution of 1905-1909, Cambridge University Press, 1910, p. 42. 

4
 Nāzim al-Islām Kermānī writes a small biography of Malkum Khān in his book and according to 

Kermānī, Malkum Khān was enlightener of Iran and was one of the leading free thinkers of this country 
as he stated in the beginning of the biography: “One can express that he is the first person who planted 
the seed of the law in the country [Iran], by this way, he is known as Mirza Malkum Khān Qānūnī.” 
Kermānī, Nāzim al-Islām, Tārīkh-e Bīdārī-ye Īrānīyān, Enteshārāt-e Bunyād-e Farheng-e Īrān, 1358 
(1979), p. 149-153. 
5
 Malkum, an Armenian from Ispehan, took important positions in the state. He went to Europe. 

Because he was a progressive person, his heart was burning for Iran’s condition and he was trying to 
awaken Iranians. He was comrade of Sepāhsālār. He was the enemy of selfish and untidy Amin al-Sultan. 
(Kasravī, Sayyed Ahmad, Tārīkh-e Mashrūtah-i Iran, Müessese-ye Entashārāt-i Āmir Kabīr, Tehran 1354 
(1975), p.10-11). 
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Tārīkh-e Enqelāb-e Mashrūtiyat-e Iran,
6
 Ferīdūn Ādamīyat in his Fekr-e Āzādī va 

Moqaddema-ye Nohzat-i Mashrūtiyat
7
, mostly have positive approach to writing his 

biography and they emphasize Malkum Khān’s role on making laws and his writings’ 

inspirations on Mashrūtiyat of 1906. 

At the beginning of 1940s Malkum Khān was studied by Ahmad Kasravi and Mahdi 

Malikzāda, like their predecessors, but according to Abbas Vali, historiography in the 

modern sense of the term, was little known in Iran before the World War II and these 

books that we mentioned basically focused on political history.
8
 However, that situation 

started to change after Tudeh Party was established in 1941. The Tudeh Party was 

instrumental in introducing the Soviet view of history and historical development to the 

Iranian intellectual scene. Selected texts of classical and Soviet Marxism were 

translated and introduced by members and sympathizers of the Tudeh Party and the 

politicians like Malkum Khān, who played a role in turning Qajar sovereign into a 

dependent state, were seen as an agent of capitalists. Bijan Jazani who was a former 

Tudeh member says “Malkum Khān lived in the time that Iran turned into a dependent 

state and that process had to do a lot with Malkum Khān’s effort.” Jazani sees Malkum 

                                                           
6
 Mirza Malkum studied international law and history and he understood the situation of civilized world, 

he knew the famous philosophers and dignitaries of England and France and because he lived the most 
of his life in a free country and was freed from the dictatorship of Iranian government, without fear that 
he thought was very useful for establishing a country, (Malikzada, Mahdi, Tarikh-e Enqelāb-e 
Mashrūtiyat-e Iran, Eꞌntesharat-e Eꞌlmi, Tehran, 1327 (1948), p. 150-1). 
7
 In Ādamīyat, Ferīdūn, Fekr-e Āzādī va Moqaddema-ye Nohzat-i Mashrūtiyat Iran, Taban, Tehran 1345 

(1966), p.104. Also in his another book,  Endişe-ye Teraqqi va Hukumet-e Qānūn he puts emphasis on 
the importance of having the idea of taraqqī (progress) and qānūn (law) in Iran at the time of Mīrzā 
Hoseyn Sepāhsālār who was a very close friend of Malkum Khān in Istanbul. He sees Mirza Malkum’s 
one of essays Dafter-e Tanzīmāt as one of the important text of the constitutionalism. Adamiyat 
describes Mirza Malkum as a knowledgeable, smart, money-lover but brave person and he thinks his 
position in the awakening of Iran is very important and has been influenced by August Comte, John 
Stuart Mill in fact he translated one of the book of John Stuart Mill into Persian. (Ādamīyat, Ferīdūn, 
Andīsha-ye Taraqqī va Hokumat-e Qānūn ‘Asr-e Sepehsālār, Sherkat-e Sehāmī Enteshārāt-e Khārezmī, 
Tehran 1351 (1972). 
8
 Vali, Abbas, Pre-Capitalist Iran: A Theoretical History, New York University Press, 1993, p. 6. 
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Khān’s reformist ideas as liberal and he claims these ideas were forwarded by colonial 

powers to stop the resistance of Asian states.
9
 

In the beginning of 1950s, the nationalization of oil industry and 1953 Coup against 

Mosaddeq showed many Iranians that British hand was still powerful in Iran and many 

authors brought forward the question of consession mongerer statesmen of nineteenth 

and twentieth centuries. They tried to unveil in their works Britain’s sinister plots at 

every historical turn and that approach leads authors to consider Malkum Khān as a 

concession mongerer who was an instrument to British politics during his 

ambassadorship of 17 years in London. For example, Khān Malak Sāsānī in his Dast-e 

Penhān-i Siyāsat-i Engīlis dar Īrān,
10

 Ebrāhīm Taimūrī in his ‘Asr-e Bīkhabarī yā 

Tārīkh-e Emtiyāzāt dar Īrān,
11

 Ebrāhīm Safā’ī in his Rahbaran-i mashrūtah.
12

  

Recent studies in the West as well as Iran have been discussing both the 

constitutionalism and Malkum Khān’s period from many different perspectives. Before 

                                                           
9
 He starts his book with discussing the issue of foreign relations of Iran from the time of Safavids to 

Qajars to show how Iran ended up being a dependent state and describes the period as colonial times. 
The first part of the book has the impact of conspiracy theories which were very common among Iranian 
nationalists. He says Malkum Khān lived in the time that Iran turned into a dependent state and that 
process had to do a lot with Malkum Khān’s effort. Jazani sees Malkum Khān’s reformist ideas were 
cosmopolite and he claims these ideas were forwarded by colonial powers to stop the resistance of 
Asian states. Jazani claims Mirza Malkum’s reform programs were applied by Iranian state and they 
were harmful for Iran. Malkum Khān didn’t care about these harms that his ideas caused. Cezani, Bijan, 
İran Meşrutiyet Devrimi, Güçler ve Amaçlar (1906-1911), Kaynak Yayınları, İstanbul 2014, p. 57-8. 
10

 Sāsānī says “Malkum was unproductive and was a bee without honey. Nobody can deny politic 
scandals of [Malkum Khān] رزیله پلیتیکدانی او را انکار نمیتوان کرد... ملکم بی عمل و زنبور بی عسل است. ” (Sāsānī, 
Khān Malak, Dast-e Penhān-i Siyāsat-i Engīlis dar Īrān, Entashārāt-e Bābek, Tehran 1330 (1951), p. 62). 
11

 This book is about the concessions of Iran and written when Musaddıq tried to nationalize the 
petroleum resources. Taimūrī in this book claims especially 1872 Reuter Concession and other ones 
came into being with the help of Sepāhsālār and Mirza Malkum who was an instrument to British 
politics. He relies on Persian archival and manuscript material to produce detailed and balanced 
historical overview of Iran’s political economy and obstacles on the way of its growth. Ebrahim Taimūrī 
states “Malkum at the time of Nasir al-Din Shah’s government was killing himself to grant concessions to 
British, of course granting concessions for British was not for sake of faith rather for bribes of British.” 
(Taimūrī, Ebrāhīm, ‘Asr-e Bīkhabarī yā Tārīkh-e Emtiyāzāt dar Īrān, Eqbāl, Tehran 1332 (1953), p. 66). 
12

 Malkum received monthly salary of forty lira for working in the Ottoman Ministry of Foreign Affairs 
and in the press of Istanbul, started to threaten Iran clearly and said that if they don’t appoint him as a 
Vozaret-i Mokhtari, he will sell the secrets of Iran to Ottomans. (Safā’ī, Ebrāhīm, Rahbarān-e mashrūtah: 
mushtamil bar bīst o çehār biyūgrāfī  va sharh-i jāleb va shigiftan’giz-i kulliyah-i havādes va vaqāye‘ 
nahzat-i mashrūtah-e Īrān, (Do Celd) ‘Elmī, Tehran 1345 (1966), p. 13). 
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everything, one should answer the question of why the thoughts of Malkum Khān 

should be studied anyway? There are several answers to this question. Although Mīrzā 

Malkum Khān is studied by many researchers from different perspectives in Iran as well 

as in the West, the Ottoman connexion of Malkum Khān and his ideas about Ottomans 

in his writings were not studied by taking them into the center of the research. Tracing 

the Ottomans in Malkum Khān’s writings can help us to trace his liberal politics 

through his life. Malkum Khān’s writings and his connections with Ottomans enable us 

to understand a liberal politician’s political approaches to problems of nineteenth 

century that the Ottomans and Qajars addressed. Malkum Khān’s writings also enable 

us to understand the liberal politics of that period in comparative ways with the 

Ottomans’ connexion. Since Malkum Khān’s writings cover the period from 1858 to 

1908, aforementioned problems can be studied in a long period of the time.  

This thesis tries to examine Malkum Khān’s political discourse that he adopted from 

late 1850s to late nineteenth century: Iran is backward; needs reforms on qānūn and for 

making reforms and money, Iran should grant concessions to West. As a liberal of his 

time, Malkum Khān gave importance to the law, rule of law and finance. Therefore this 

thesis includes chapters titled as Arbitrary Rule and Demanding the Law to study his 

liberal ideas on the problem of the law, and the chapter of the Survival of the State 

shows and examines his liberal ideas on finance, and final chapter tries to understand 

his tactically changed political discourse through his life.  

The chapter of Arbitrary Rule and Demanding the Law will deal with Malkum Khān’s 

ideas on qānūn, Kânûn-i Esâsî, and on the rule of government, especially based on his 

essay Kitābcha-ye Gaybī which is the first essay of Malkum Khān was submitted to 

Nāsir al-Dīn Shāh through Mīrzā Ja‘far Khān in 1858.
13

 In this essay he uses tanzīmāt 

and qānūn for the first time. Dafter-e Qānūn is Malkum Khān’s another essay which is 

studied in this chapter. In this essay, he claims the only way for Qajars to continue to 

                                                           
13

 Algar, Hamid, Mirza Malkum Khan, A Biographical Study in Iranian Modernism, University of California 
Press, 1973, p. 26. 
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govern is acquiring the Western principles of governing and he thinks the most 

important problem of Asian states is not separating legislative and executive powers and 

he associates European success with their good useful qānūns and here he sees the 

problem as the translatability of the law and qānūn: Malkum Khān published a 

‘newspaper’ named Qānūn between 1890 and 1898 which has a title on the top of the 

back page in English ‘The Law’ until ninth issue, so Malkum Khān translated Qānūn as 

‘The Law.’ Another question is the way of Malkum Khān’s defining the qānūn? 

Malkum Khān once defines “qānūn as any ordinance issued by the government, tending 

to the welfare of the community and equally incumbent upon all its members, is called 

the law”
14

 and Algar claims that this definition was derived either from Western or 

Ottoman usage and refers to natural law. However, Malkum Khān has a kind of policy 

to show qānūn as equitable with Shari‘a and for example, once he says qānūn meant 

nothing more than a codified Shari‘a
15

, probably he wanted to make the concept of the 

law acceptable in Iran and also Malkum Khān sometimes refers to qānūn as 

constitutional law, and because of these plural referring, the word of “qānūn” will be 

used in translations of Malkum Khān’s writings. 

The chapter of Survival of the State and Fear of the Concession focuses on Malkum 

Khān’s ideas on finance and especially granting concession and in this chapter his 

letters  from ‘Alī Asghar Haqdar’s book Nāmahā-ye Mīrzā Malkum Khān Nazım al-

dowla is used. These letters were posted from London and Rome to Tehran about 

reforms on aforementioned topics. In these letters Malkum Khān explains significance 

of money economy, function of a bank, circulation of capital, and attracting foreign 

capital to Iran. The earliest letter is dated 1874 and there are letters until to 1905, but the 

volume of the letters that were sent in 1876 larger than the other years. This chapter 

tries to understand the background Malkum Khān’s statement “If you don’t count my 

words as valuable, take a lesson from what Ottoman does. People who visited Ottoman 

domains have cried out for thirty years… Some says our condition is the way of 

                                                           
14

 Algar, Hamid, Mirza Malkum Khan, p. 29. 
15

 Algar, Hamid, Mirza Malkum Khan, p. 192. 
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Ottoman’s situation? There is no difference between Ottoman and Qajar’s condition 

about foreign encroachments.”
16

 This chapter focuses on the problem of 

instrumentalization of Ottoman finance and politics in the letters of Malkum Khān. 

The last part of this chapter addresses his role in the foreign affairs of Qajar and 

Ottomans. And then, this final part continues with showing his connexion to 

Sabuncuzade Louis Alberi, Afghānī and Abdülhamid II as well as shows his role in the 

discussions of Iranian-Ottoman borderlands. In this chapter, especially Malkum Khān’s 

letters on Ottoman politics and his writings in Qānūn about Abdülhamid II are used.  

 

Sources 

This study focuses on Malkum Khān’s writings: his essays from Asil Hujjatullah’s 

book
17

 and from Mohit Tabātabā’ī,
18

 and his letters from ‘Alī Asghar Haqdar
19

 and 

Qānūn from Homa Nateq.
20

  

 

Qānūn 

 

In his third visit to Europe in 1889, Malkum Khān persuaded Nāsir al-Dīn Shāh to grant 

the Lottery Concession. ‘Olemâ and especially Sadr-e a‘zam Amīn al-Sultān opposed to 

this concession claiming that gambling was against the edicts of Islamic law and the 

Shāh revoked the concession. Malkum Khān who had already sold his interests for a 

                                                           
16

 Dastgāh-e Dīvān in Tabātabā’ī, Mohīt Muhammad, Majmu’ah-i Asar, p. 94-5. 
17

 Asīl, Hujjatullah, Resālehā-yi Mīrzā Malkum Khān. 
18

 Tabātabā’ī, Mohīt Muhammad, Majmu’ah-i Asar-i Mīrzā Malkum Khān, Enteşārāt-e ‘Elmī, Tehran 
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profit of 50,000 Pounds Sterling refused to pay back the money after cancellation and 

also refused to abide the Shāh’s revoke, then after a harsh discussion in corresponding 

letters, Malkum Khan lost his job as an Iranian ambassador to London.
21

  

In 1890, Malkum Khān started to publish Qānūn. In the first issue of Qānūn, Malkum 

Khān explains why he publishes it: “Iran doesn’t have any qānūn and nobody knows 

what qānūn means. Qānūn will introduce to Iranians with what does qānūn mean, why 

Iranians should know the benefits of qānūn. This independent newspaper’s 

responsibility will be based on four principles: Publishing of truth. Organizing the unity. 

Demanding the qānūn. Helping the needy.”
22

 Malkum Khan refers Qānūn sometimes as 

ruznāme and sometimes as jarīde but there is no space in Qānūn for internal or external 

news and author names. It seems Qānūn is more like a periodic propaganda sheet than a 

newspaper.  

Qānūn’s tone of language changes mainly for three times. At the beginning, Malkum 

Khān started with criticizing Sadr-e a‘zam for not knowing the importance of signing a 

document (the cancellation of Lottery concession in 1888), associated the backwardness 

of Iran with sadr-e a‘zam and viziers’ misgovernment and promoted the importance of 

having the qānūn and security of life and property in Iran at least in the first nine issues. 

Then Malkum Khān changed the tone of the language in Qānūn during the Tobacco 

protests. In this period Afghānī’s impact is clear especially when Malkum Khān called 

‘olemā to take action against the Tobacco Concession. Thirdly, Qānūn’s content 

changed after the assassination of Nāsir al-Dīn Shāh in 1896. Malkum Khān changed 

his tone of his language towards to the Mozaffar al-Dīn Shāh one more time by using 

positive words instead of criticizing him, and Malkum Khān started to give advices to 

the Qajar government about Iran. 

 

                                                           
21

 Taimūrī, Ebrāhīm, ‘Asr-e Bīkhabarī,  p. 66, 67, 68. 
22

 Qānūn 1, p. 5. 
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Letters 

 

The letters from ‘Alī Asghar Haqdar’s book is used in this thesis. The letters cover 

between 1873 and 1889, the time period that he served as the Iranian ambassador to 

London, and the period between 1898 and 1908, when he was the Iranian ambassador to 

Rome. In the former period, Malkum Khān frequently sent letters to Tehran from 

London and, showed and explained the British concerns toward political issues. He 

promoted the British presence in Iran and for doing that, he constantly wrote about 

concessions and investments on railways, telegraph, roads and bank infrastructures. He 

showed the Ottoman government’s policies on these issues as well. Yet, one shouldn’t 

forget that Malkum Khān wrote these letters to Tehran not solely for giving information 

on the Ottomans. He instrumentalizes the information in the letters by considering the 

audience in Tehran as well as explaining his political and economic reasons. In the 

latter period, which is between 1898 and 1908, Malkum Khān’s letters sent from Rome 

shows us that Malkum Khān changed his approach to the Ottoman Empire. Whereas, he 

claimed, in the former period, that there was no difference between the Qajar and 

Ottoman states on foreign encroachments, so Iran should understand the Ottoman 

reform projects and their reasons, then in the latter one he thought that the Ottoman and 

Qajar states had no relation to each other and apparently shifted his attention especially 

to Japan and other European countries. 

 

Essays 

The essays of Kitābcha-ye Gaybī, Daftar-e Qānūn, Nedā-ye ‘Adālet, Rafeq and Vizier, 

and Dastgāh-e Dīvān are used in this thesis.  

 



11 
 

 

Kitābcha-ye Gaybī 

 

According to Tabātabā’ī, this is the oldest essay of Malkum Khān. It gives information 

about political science. In this essay, dated 1858, Malkum Khān tried to persuade Nāsir 

al-Dīn Shāh to make reform as well as to demonstrate what can be done about the 

problems of Iran. In this way, he also wanted to show that he is capable of making 

reform and he is the one of them who already knows the problems of the government. 

This essay is studied in chapter three. 

 

Rafeq and Vizier 

 

This essay was written as a dialogue between Rafeq (friend) and Vizier around the time 

that Malkum Khan penned Kitābcha-ye Gaybī. In this essay, Malkum Khān claimed 

that Iran needs educated viziers to make reform. It seems in the essay Rafeq represents 

Malkum Khān, and Vizier represents a bureaucrat of the time who is ignorant about 

European science and civilization but only prouds of his own culture. Vizier acts as if 

he understands everything, Rafeq says but then Rafeq notices that Vizier doesn’t 

understand him at all.  

 

Dastgāh-e Dīvān 

 

This essay was written in 1871-3 just before Nāsir al-Dīn Shāh’s first visit to Europe. 

He says the science reached its peak in Europe and such a short visit is not enough to 
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understand these developments properly. According to Malkum Khān, if somebody 

wants to understand European countries, they should at least live three years in Europe. 

In this essay, Malkum Khan says “when we compare European countries and Iran, Iran 

is like an old car which works with animal power and Europe is like a machine works 

with vapor power.” This essay was written to encourage the Shāh to make reforms in 

Iran. He talks about the reform program of Muhammad Ali Kavalalı in Egypt to 

persuade Nasir al-Din Shah on making reforms. At the end of the essay, Malkum Khān 

denotes the Ottoman bureaucrats’ reform attempts and says Qajar bureaucrats should 

take lessons from them. 

 

Daftar-e Qānūn  

 

This essay was written around 1883-4 and is consist of a penal code. It seems Malkum 

Khān benefited from Codé Penal and according to Algar, it didn’t receive any serious 

attention until the first Majlis’s consideration on the institution of a penal code.
23

  

 

Nedā-ye ‘Adālet 

 

This essay was written for Mozaffar al-Dīn Shāh in 1905 when the Shāh visited Europe 

for the third times. In this essay Malkum Khān called for the institution of constitutional 

and representative form of government only few months before the movements leading 

to Constitutional revolution of 1906.
24
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CHAPTER ONE: MĪRZĀ MALKUM KHĀN’S BIOGRAPHY 

 

 

 

 

 

They use our people very badly. Armenian nation’s real advantage was staying 

loyal to Ottoman sovereign. We don’t need anything other than intellectual 

development and material wealth. We don’t have to believe in the dazzling 

words and incentives of Europe! Our main enemy is Europeans whose main 

target is making Armenians enemy with Ottoman Empire.
25

 

 

Father H. Sahak Movsesyan quotes these words of Malkum Khān in the book that he 

wrote in 1936 in the honor of the 100
th

 anniversary of Murad-Raphaelian School. 

Before this quote from Malkum Khān, Movsesyan introduces him as someone who was 

bound with his heart to San Lazzaro Degli Armeni Monastery. According to him, 

whenever Malkum Khān visited the monastery, he told them his worries and sadness 

about Armenian revolutionaries who struggle with the sultāns’ sovereignty and said that 

he sees these revolutionary attitudes as harmful to Armenians. Movsesyan says, 

Malkum Khān confided to him once and revealed his ideas on the Armenian 

                                                           
25

 Ter-Movsesyan, Sahak, Murat-Rap‘ayelean varzharanneru hariwrameay hobeleane, 1836-1936, ew 
anor grakan hushardzane [Murat-Raphaelian Schools Hundred Anniversary, 1836-1936, and Its Literary 
Monument], Pazmaveb, Ogost-Dekt, 1936, p. 351-2. 
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revolutionaries who make imaginary plans against the Ottomans and want to become 

the uninvited leaders of the Armenian nation. 

Armenian revolutionaries organized several uprisings and rebellions, namely Sasun in 

1894 and Zeytun in 1895-6, the occupation of the Ottoman Bank in 1896, to protest the 

massacres of Ottomans
26

 and in his talk, Malkum Khān denotes these events. He most 

probably expressed these words after 1896. Malkum Khān was appointed as the Iranian 

ambassador to Rome in 1898 and that appointment seems to have made his visits to 

monastery easier than before. Thus this statement was made around 1896-1898 or later. 

Of course, many Armenians thought of different solutions to problems, and some chose 

to protest while some chose to stay loyal to the Ottoman state and this quote suggests 

that Malkum Khān supports the idea of loyalty. 

Malkum Khān in his writings doesn’t blame Europe for the things happened in the 

Ottoman lands and in Iran. He usually promotes the European investments and 

advances in Iran and the reforms with Europeans. The question is that how Malkum 

Khān comes to a point for expressing such words? Blaming Europe for the Hamidian 

massacres and defending the idea of loyalty to the state seems very much like an 

Ottomanist response to the problem and it brings forward several questions. 

Father Sahak Movsesyan, at the time that this talk was living in San Lazzaro Island 

where was allocated to Mekhitar of Sebaste in 1717 by Republic of Venice and many 

Armenian students and monks came to this small island from the Ottoman Empire and 

gradually the island was like an Ottoman land with Armenians from this country. 

Yervant Baret Manok states that an Ottoman flag was displayed for a long time in the 

island and the monastery archive had some letters of appreciation for the grants sent by 

the Ottoman sultāns, and the good relations between the monastery and the Ottoman 

                                                           
26

 Protests and massacres followed each other in these years and almost more than 250,000 Armenian 
was killed in Hamidian Massacres. Dadrian, Vahakn, Ermeni Soykırımı Tarihi, Balkanlardan Anadolu ve 
Kafkasya’ya Etnik Çatışma, Belge Yayınları, İstanbul 2008. p. 238-243. 
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government continued until the Armenian Genocide in 1915.
27

 Considering this 

information, one can assume that Movsesyan probably was someone who promoted the 

idea of loyalty to the Ottoman state and intentionally quoted this talk from their 

conversation with Malkum Khān to use in this book, whereas it is not clear whether 

Father Movsesyan recorded these words somewhere then quoted or he wrote what he 

remembers about this conversation in this memorial book.  

Father Sahak Movsesyan selects popular and successful Armenian students who 

graduated from Moorat Raphealian College and wrote their small biographies in the 

book. In the biography of Malkum Khān, Movsesyan eulogizes him, he states that 

Malkum Khān was a teacher to enlighten backward Iran and fought against ignorance 

and he was a reformer, talked to the Iranians about the black holes of Qo’rān and, 

Movsesyan doesn’t mention of Malkum Khān’s conversion to Islam. Father Movsesyan 

also doesn’t mention of the Lottery Concession in 1889 which disgraced Malkum Khān 

in the eyes of some Europeans and Iranians but mentions of the taking back Kotur from 

Ottoman which was seen as very important success of him.
28

  

Although Movsesyan quotes Malkum Khān’s words in this book, he doesn’t give any 

information about his school years or his contacts to Samuel Moorat College. The 

information Movsesyan gives can be found in the article of Vahan Zartaryan (1872-

1945) in Hişatakaran. Vahan Zartaryan, with the help of his brother Bimen Zartaryan, 

wrote three volumes books Hişatakaran (Memorial) including the biographies of 

famous and important Armenian people.
29

 Vahan Zartaryan in his article doesn’t 

mention of Malkum Khān’s conversion to Islam, his role in Lottery Concession and 

publication of Qānūn in 1890. There may be two reasons of it: Firstly, the authors’ 

wanted to introduce Malkum Khān to Armenian readers as a successful politician; and 

                                                           
27

 Manok, Yervant Baret, Doğu ile Batı Arasında San Lazarro Sahnesi: Ermeni Mıkhitarist Manastırı ve İlk 
Türkçe Tiyatro Oyunları, BGST Yayınları, 2013, p. 13-4. 
28

 Ter-Movsesyan, Sahak, Murat-Rap‘ayelean,  p. 352. 
29

 Zartaryan, Vahan (ed), Hişatakaran Hai Yerevelineru [Memorials of Some Notable Armenians], 3 
volumes, Istanbul 1910-12, p. 405. 
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secondly, as Zartaryan said in his article, he wrote Malkum Khān’s life from a 

biography that had been published in Araks in 1887 by Mehmet Shahdahdinak.
30

 

Because this biography of Malkum Khān was published in 1887, it does not contain the 

information belong to afterward such as the 1889 Lottery Concession or Qānūn which 

started to be published in 1890 or his ambassadorship in Rome in 1898. 

Arşag Alboyacıyan wrote an article for the death of Malkum Khān in 1908 in 

Püzantiyon and very similarly, this article does not go beyond after 1887 about Malkum 

Khān and so does not give information about Lottery Concession and Qānūn 

newspaper, most probably he also used the article of Shahdahdinak in Araks on Malkum 

Khān but Alboyacıyan adds some information to this biography about Malkum Khān’s 

school, his wife and the places where Malkum Khān lived in Istanbul.
31

 Alboyacıyan 

claims that even though Malkum Khān was a talented politician, some political circles 

forgot his name. However, as it was mentioned earlier, there are different articles about 

Malkum Khān in different time periods. Vahan Zartaryan published a short biography 

of him in Istanbul belong to the years of 1910-13. Zartaryan also published a summary 

of this article in the newspaper Aravod in 1919 entitled Prince Malkum Khān.
32

 İbrahim 

Caferzade translated one of the Malkum Khān essays, Usūl-e Ādemīyet into Turkish as 

Usûl-i İnsâniyet in 1909 for the Iranians who lived in Istanbul but did not know 

Persian.
33

 In 1910, Mehmed Galib in his article about Fuad Paşa’s testament discussed 

the role of Malkum Khān and claimed that he was the most probable writer of that 
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time.
34

 In 1951, Keğam Khanamiryan, in the newspaper of Jamanag, published four 

articles dated 18
th

, 19
th

, 20
th

, and 21
st
 September entitled as Mīrzā Malkum Khān and 

His Three Comedies.
35

 

Keğam Khanamiryan’s first article dated 18
th

 September focuses on Malkum Khān’s 

life, Khanamiryan describes Malkum Khān as a smart, well-educated, progressive and 

talented man; once, Khanamiryan says, this troublemaker Malkum Khān was about to 

be cursed by Nāsir al-Dīn Shāh but Shāh showed his mercy towards him and appointed 

him as the Iranian ambassador to London and Khanamiryan considers the Lottery 

Concession as a fictional story because this story was written by Sir Percy Sykes
36

 who 

doesn’t like Armenians. He also claims none of the sources mention this Lottery 

Concession except Sykes, so it is not real. However, many Persian sources give 

information about this concession.
37

 The first two articles focus on Malkum Khān’s life 

and in the last two articles Khanamiryan describes Malkum Khān’s Comedies and says 

in 1908 that these comedies were published in Berlin by Friedrich Rosen, several 

translations and editions of the plays appeared like A. Bricteux’s Les Comédies de 

Malkom Khan. Khanamiryan wrote these articles under Malkum Khān’s supposed 

authorship, but original of the plays were found in Baku at the Fath ‘Alī Ākhūndzādeh’s 

Archive by Azarbaijani scholars in 1956 and it was discovered that the actual writer of 

the comedies was Mīrzā Āqā Tabrīzī.
38
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Kevork Pamukciyan describes Malkum Khān’s life with a similar approach; he 

mentions his European education, his job in translation office and then as ambassador of 

Iran to London, his freemasonry activities, his service in Berlin Conference in 1878 and 

taking back the Kotur, his service as the Iranian ambassador to Rome. The order of the 

information follows the similar pattern that of Shahdahdinak’s in 1887, Alboyacıyan in 

1908, Zartaryan in 1910 and Movsesyan in 1936 followed the same pattern. However, 

Pamukciyan also gives information about Malkum Khān’s wife Herika Dadyan and the 

portrait of Mahmud II that was lithographed by Malkum Khān. Kevork Pamukciyan, in 

his article on a book entitled Selected Stories From The Lives of Ottoman Sultâns and 

Viziers, which was most probably written in Armenian by Kapriel Aivazovsky (1812-

1880), the principal of Murat-Raphealian College
39

. This book was sponsored by 

Süleyman Paşa (Ottoman ambassador to Paris) and was published in 1848. Pamukciyan 

says that there is only gravure in this book which is the portrait of Mahmud II. In the 

lower corner of the portrait, there is a statement in Armenian that says: “It is the 

lithograph of H. Melkuments who is a student of Moorat College.”
40

 

Malkum Khān prints the portrait of Mahmud II in this book and it seems he got 

interested and gained some knowledge about Ottomans when he was a student in Paris. 

Sakızlı Ohannes
41

 and Mateos Mamuryan
42

 were schoolmates of Malkum Khān.
43

 Some 

of the students of the Samuel-Moorat College held high echelons in the civil and 
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military services of the Qajar and Ottoman Empires.
44

 According to a letter found by 

Adnan Şişman in Ottoman archives, Ottoman Empire supported this school. In this 

letter, the writer acknowledges the Ottoman’s help to the school and says that the 

students in Samuel Moorat College
45

 looking forward to serve in Ottoman Empire.
46

 

Father Sahak Movsesyan, in his book written in the honor of the 100
th

 anniversary of 

Murad-Raphaelian School in 1936 shows Mīrzā Malkum Khān (1831-1908) was 

enrolled to this school as Hovsep Melkuments.
47

 Melkuments is Latin version of 

Melkumyan, and in Armenian Soviet Encyclopedia his name is given as Hovsep 

Melkumyan.
48

 It seems Malkum Khān didn’t use his first name Hovsep which is 

Armenian form of Joseph and it is not clear why Malkum Khān did not use his first 

name but use his last name. In many Persian and Armenian sources his name appears in 

different forms, in some documents in Ottoman archive his name spelled as Malkom,
49

 

while in the others spelled as Malkon.
50

 The latter form is used by Armenians in 

Ottoman Empire like in Püzantiyon
51

 newspaper by Arşag Alboyacıyan (1879-1962), in 
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Aravod
52

 by Vahan Zartaryan (1872-1945) and in Jamanag
53

 by Kegham Khanamiryan 

which all spell his name as Malkon, and beside Eleanor Calhoun gives his name in her 

memoir sometimes as Malcolm or Malcom or Malkom, and Hadi Enayat spells his 

name as Malkam
54

 but I will use Hamid Algar’s spelling as Malkum Khān.
55

 

Mohīt Tabātabā’ī explains the meaning of Malkum in his book providing the possible 

reasons for different forms of this name. He says that Malkum is the family name of Sir 

John Malcolm who wrote a book on the history of Iran
56

 and in Aramaic language, there 

is a word Malkahem that was the name of an idol of Ammonites tribes considered as the 

enemy of Israelites and he says Malkahem took the form of Malkum and Malkam in 

later centuries.
57

  

According to Arşag Alboyacıyan, Nubar Paşa (1825-1899) who occupied a number of 

the government posts in Khedivial Egypt was impressed by Malkum Khān’s political 

talent.
58

 As Algar points out, Armenian politicians’ stepped up in the hierarchy in 

politics during the nineteenth century in Istanbul, Syria, Egypt and Iran so Armenians 

held many positions in civil service or in commerce as agents.
59

 Malkum Khān is one of 

the few Iranian Armenians who became very famous politician in late Qajar Iran and his 

supposed impact on the literature of Iran has been questioned: 

Although Mīrzā Malkum Khān only spent almost 20 years of his life in Iran, he 

had no higher education on Persian and Arabic languages and literatures, in this 

situation due to the God-given talent and intelligence and most importantly by 
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having the job as translator and author, he became someone who has his own 

and special school of writing in Persian literature. He did not make mistake in 

the translation of words. He opposed to exaggerated and lengthy sentences and 

synonyms, and that’s why he created a new style to save himself from complex 

writing and phraseology while working in Foreign Ministry and embassy.
60

 

Esmā‘īl Rā’īn in his biography of Malkum Khān brings forward this question of how 

come Malkum Khān can have special writing style without studying Persian in 

madrasas? Malkum Khān is an Armenian and converted to Islam presumably when he 

was 24 years old with his father in 1855; one of the books written on the Iranian-

Armenian jewelers claims that in 1855 Nāsir al-Dīn Shāh ordered that anybody works 

in the government institutions had to be Muslim
61

 and Eleanor Calhoun, one of the 

friends of Malkum Khān in London, gives information about Malkum Khān’s 

conversion to Christianity
62

 in her memoir so one cannot expect that Malkum Khān 
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inspiring him to Christianity. Malkum Khān didn’t select a random drama to explain early centuries of 
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could have studied Persian in an Iranian maktab and madrasas. In the traditional 

education system in Iran, children received their primary education in the maktab under 

the tutelage of an ākhund, mollā (clerical teacher) or mo‘allem and first they taught the 

Arabic-Persian alphabet with emphasis on phonetics and vocalized consonants, then 

reading and writing skills in Persian, then students study Persian and Arabic 

vocabularies and the meters and forms of Persian poetry with ‘Amma Joz (shorter 

suras).
63

 However, Malkum Khān grew up as Christian in Isfahan Nor Julfa so he 

received his primary education in there and the curriculum is different in the Christian 

primary schools. In contradiction with other sources, aforementioned Armenian writers 

like Zartaryan, Alboyacıyan and Movsesyan suggest that Malkum Khān’s primary 

education took place entirely in Tehran
64

 but Algars claims it is indeed possible 

Malkum Khān studied in a French Lazarist school in Julfa
65

 and this should be the most 

possible case because Malkum Khān’s father Mīrzā Yaqub Khān came from India in 

1845 and settled in Tehran at the same year,
66

 since Malkum Khān was born in 1831, 

most probably he received his education in Nor Julfa. 

Nor Julfa had three elementary schools with 16 lay and clerical teachers, and school 

books, liturgical and other texts were procured from the Armenian press in Venice. 
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Both Persian and English were a part of standard curriculum. Heidi Walcher claims that 

Armenians in Nor Julfa sent their students to India where they can have better education 

and they thought that their students can train for a craft or business in India.
67

  

One of the kind of student was Malkum Khān’s father Mīrzā Yaqub Khān who received 

his education among the Armenian community of India and he learned French during 

his stay and when Yaqub Khān came back to Iran in 1845, he worked in Russian 

Embassy to Tehran, according to Harutun Ter-Hohanyan, Yaqub Khān even before 

traveling to India was sent to Lazarian Institute in Moscow to study and he learned 

Russian
68

 and in 1846 gained much power to send his son Malkum Khān in government 

expense to Paris
69

 where has a school founded by an Armenian from Madras in India, 

Agah Samuel Mackertich Moorat who died in 1816 leaving a large bequest for the 

establishing of a school in Europe for Armenian youth, which should be under the 

control of the Mekhitharist Fathers in Venice.
70

 Malkum Khān started to Moorat 

College on 30 May 1846 and graduated in 1951.
71

 

According to Mohīt Tabātabā’ī, Mīrzā Taqī Khān Amīr Kabīr had close relations with 

Mīrzā Yaqub Khān, he told him to encourage Malkum Khān to study political science 

because Amīr Kabīr was planning to create a special part in Dār al-Fonūn for political 

science and he needed teachers for this institution
72

 and when Malkum Khān came back 

to Iran, he was appointed as interpreter and translator for Austrian lecturers in Dār al-

Fonūn and later also worked for Nāsir al-Dīn Shāh as translator, and Nāsir al-Dīn Shāh 

sent him to Europe in 1856 with Farrokh Khān to make peace with Britain and the 

mission was successful. When Malkum Khān came to Iran, in 1858-59, with the 
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assistance of his father Mīrzā Yaqub Khān (1815?-1881) he established a reform 

seeking secret society Farāmūshkhānah (The House of Oblivion).
73

 

According to Ervand Abrahamian, Malkum Khān formulated that a combination of 

political despotism and religious dogmatism had blocked the progress in Iran. For 

solving that problem, Malkum Khān adopted the secular Religion of Humanity of 

Auguste Comte as Farāmūshkhānah.
74

 Although Nāsir al-Dīn Shāh banned 

Farāmūshkhānah and Malkum Khān exiled to Baghdad in 1861, the society continued 

as Majma’-i Ādamīyat (the Society of Humanity).
75

  

Ottoman authorities in Baghdad found Malkum Khān’s presence as dangerous and 

eventually Malkum Khān had to come to Istanbul in 1862. Malkum Khān married with 

an Apostolic Ottoman-Armenian, Herika Dadyan
76

 on 30 October 1864. Some Iranian 

sources spell the name as “Hanrit” or “Henriette”
77

 but her name is Herika.
78

 Herika is 

the daughter of Arakel Bey Dadyan who studied in Vienne, Paris and London and 

returned to Istanbul in 1843 and then appointed as the director of Azatlı Baruthanesi 

(Azatlı Gunpowder Factory).
79

 Arakel Topçubaşı sent his daughter Herika Dadyan to 

Paris Girls Monastery (Couvent des Oiseaux) in 1855. Apparently the rules of 

monastery forced Herika to have shower with her nightdress. One day Herika took a 

shower naked and priestess caught her and raised her hands in the air and said “Are not 
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you ashamed my girl, don’t you know a male angel protects you?” and she left 

monastery.
80

 The wedding ceremony took place in the church of Aya Stefanos 

according to Christian traditions.
81

 Philip Mansel in his book gives information about 

the wedding day, he says Malkum Khān had given a splendid dinner in Büyükada in 

honor of the wedding, in his residence the salons decorated with rare flowers and plants 

were crowded with the high-life of the island.
82

 Malkum Khān’s wife Herika never left 

being a Christian and their three daughters Victoria, Lila and Sultane were raised as 

Christians but his only son Fereydun converts to Islam like his father.
83

  

In 1872, when Malkum Khān appointed as the special secretary of Sadr-e a‘zam Mīrzā 

Hoseyn Khān, he left Istanbul for Tehran and then was appointed as the Iranian 

ambassador to London and started to work there in 1873. In 1878, in Berlin Conference, 

he represented Iran and took Kotur back from Ottomans. In 1889, Malkum Khān 

persuaded Nāsir al-Dīn Shāh to grant Lottery Concession, and when it was revoked 

cause of the opponents as Mīrzā ‘Alī Asghar Khān Amīn al-Sultān and ‘olemā, a 

correspondence started between Malkum Khān and Amīn al-Sultān,
84

 at the end of this 

event, which is discussed in detail in the other parts of this thesis, Malkum Khān was 

dismissed. After dismissal, he started to publish Qānūn between 1890 and 1898. After 

the assassination of Nāsir al-Dīn Shāh, he sought total pardon of him and received it in 

1898 and appointed as the Iranian ambassador to Rome and stayed in this job until his 

death on 13 July 1908 in Switzerland. Malkum Khān was cremated after his death.
85
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CHAPTER TWO: ARBITRARY RULE AND DEMANDING THE LAW 

 

 

 

 

 

Malkum Khān’s First Essay Kitābcha-ye Gaybī, 1858 

 

Sending students to Europe for education was a novelty of nineteenth century Iran. The 

students received their education at government expense. When they came back to Iran, 

they worked in the government institutions, and in schools in different positions. These 

students in their writings usually compare Iran with European countries and try to find 

out what is missing from their societies what makes Europe successful? These students 

also see themselves as witnesses of advanced civilization and promote progress towards 

West.  

Malkum Khān was one of the kinds of student in Paris. He studied in Samuel Moorat 

College from 1846 to 1851 and started to work in Dār al-Fonun as interpreter for 

Austrian lecturers and then worked in translation bureau. In 1856, Farrokh Khān was 

sent to the court of Napoleon III and given the mission to converse privately with 

Ottoman sultān and contact the French and British ambassadors in Istanbul in order to 

prepare a peace treaty with British. Because Malkum Khān was familiar with French 

politics and language, he joined the mission of Farrokh Khān and in 1856 he was in 
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Istanbul for the first time.
86

 Farrokh Khān signed friendship treatises with several 

European states and Malkum Khān’s useful performance as interpreter and advisor to 

Mīrzā Farrokh Khān’s mission was reported to the Shāh, who expressed his 

gratification.
87

  

In 1858, Malkum Khān received to Iran and in the same year Nāsir al-Dīn Shāh decided 

to make a reform on government which came from idea that a particular well-defined 

form of government made the west successful so the Shāh replaced Mīrzā Āqā Khān 

Nūrī with a six council of minister, Darbār-e A‘zam, directly responsible to him in 

1858.
88

  

At that time, Malkum Khān wrote kind of a constitution for the Iranian state in 

Kitābcha-ye Gaybī and dedicated it to Mīrzā Ja’far Khān who was the head of Darbar-e 

‘Azam. The titles of this small constitution can show what kind of regulations Malkum 

Khān wants to achieve and how he characterizes the problems of Iran: “on the 

government of state of Iran; on the rules of enforcement of the qānūn; on rights of 

nation; on Majles-e Tanzīmāt; on the executive power; on the organization of Majles-e 

Vozerā‘ and their responsibilities; on the reclamation of Iran; on the state laws; on the 

consolidated qānūns of state; on the organization of vozarātkhāneh; on the organization 

of viziers of foreign affairs; on the partition of provinces of Iran; on the organization of 

ministry of interior; on the organization of daireh-i zabtiyyeh (gendermay office); on the 

organization of dīvānkhāna;, on the organization of ministry of justice; on the power of 

army of Iran; on the organization of  ministry of war; on the organization of ministry of 

finance; on the method of qānūns and finance regulations; on imposing the national 

education; on the organization and responsibilities of Administration Mejāles; on the 
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extermination of poorness in Iran; on the organization of darbkhāneh (money minting 

house) and the money of Iran; on the organization of bank.”
89

  

Most of the articles about ministries, rights of nation, national education and a bank did 

not exist at that time in 1858 in Iran so most of these qānūns and articles draws us a 

picture of large reform program in the government and country. In this essay Malkum 

Khān suggests reforms on the problem of ministries and he writes the law for ministry 

organization and he set forth the principal arguments for ministerial accountability and 

coordinating the work of the highest officials. Malkum Khān started to use the term of 

Tanzīmāt for the first time in this essay and suggested governmental reforms. The 

method that Malkum Khān says he undertook for writing this law is similar to Ottoman 

reformists, according to Ortaylı, Tanzîmât reformists would read many western 

countries’ law
90

 and then they write the law with Eastern flavor. Malkum Khān also 

says he collected many laws and utilized them to prepare a constitution for Iran in 

Kitābcha-ye Gaybī.
91

 He also tried to encourage Nāsir al-Dīn Shāh, in his Kitābcha-ye 

Gaybī said the Qajar Shāh has easier condition about making reforms than Mahmud the 

II and Petro I because there were no obstacles for him like Janissaries or Streltsy.
92

 

Malkum Khān came to Istanbul for the second time in 1862 and stayed until 1872. His 

Istanbul years is studied in the third and fourth parts of this thesis but here one can say 

Malkum Khān came to Istanbul after writing Kitābcha-ye Gaybī and in those years, in 

1862 Greek Orthodox Millet’s Nizâmnâme and a year later in 1863 Armenian Apostolic 

Millet’s Nizâmnâme
93

 and a year later in 1864 The Nizâmnâme of Jabal Lebanon were 

issued.
94

 In 1864 Bâb-ı Âlî reorganized the provincial system with Vilayet Nizâmnâmesi 

according to French department system. In the same year Matbuat Nizâmnâmesi was 
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issued according to French Press Law.
95

 Meclis-i Vâlâ-yı Ahkâm-ı ‘Adliyye was divided 

into two: Şûrâ-yı Devlet and Dîvân-ı Ahkâm-ı Adliyye in 1868 and their Nizâmnâmes 

were issued in the same year.
96

 Malkum Khān arrived to Istanbul when the Tanzîmât 

reforms applied faster than before and he also had the chance to observe heated debates 

around constitutional form of government discussed especially by Namık Kemal and 

other reformers in their writings.
97

  

After failure of Mīrzā Ja’far Khān’s reform program in 1862, Nāsir al-Dīn Shāh 

considered a reform program in 1869 one more time and turned to Mīrzā Hoseyn Khān, 

a reform minded official who spent his twenty years in the outside of Iran. He lived in 

Istanbul for thirteen years during Tanzîmât period as the Iranian Ambassador to 

Istanbul, and in 1872, he was instructed to create a cabinet which can coordinate and 

control government offices and create a law
98

 to reorganize and rationalize the state 

bureaucracy.
99

 

In 1872, Malkum Khān as the private secretary of Mīrzā Hoseyn Khān may have helped 

him to write the edict of Darbār-e A‘zam and this reform had two main goals: 

establishing the principle of consultation among members of the government and 

creating the idea of responsibility among the government members. Mīrzā Hoseyn Khān 

created two assemblies: first of all, he established a council of ministers Darbār-e 

A‘zam and was composed of sadr-e a‘zam (grand vizier) and nine other ministers 

(finance, war, justice, foreign affairs, the interior, education, public works, the court, 

and commerce and agriculture) to reorganize and rationalize the Qajar administration 

and ministries’ responsibilities were defined and salaries were determined. The majleses 

                                                           
95

 Ortaylı, İlber, İmparatorluğun En Uzun Yüzyılı, p. 123. 
96

 Gücüm, Kuntay, İmparatorluğun Liberal Yılları (1856-1870), Tarih Vakfı-Yurt Yayınları, 2015, p. 214. 
97

 Sönmez, Erdem, “From kanun-ı kadim (ancient law) to umumun kuvveti (force of people): historical 
context of the Ottoman constitutionalism,” Middle Eastern Studies, vol.52, no.1, 2016, p. 121-2. 
98

 Nashat, Guity, “Darbār-e A‘zam”, Encyclopedia Iranica, available at 
http://www.iranicaonline.org/articles/darbar-e-azam (accessed on April 16, 2016). 
99

 Cause of a severe drought brought famine and death of thousands Nasir al-Din Shah again considered 
to begin a reform program on the cabinet that can solve the problems that were rising in the provinces 
and for this occasion, Nashat, Guity, The Origins of Modern Reform in Iran, 1870-1880, University Press 
of Illinois Press, 1982, p. 78. 

http://www.iranicaonline.org/articles/darbar-e-azam


30 
 

that Mīrzā Hoseyn Khān founded in Iran reminds us the majlises that Bâb-ı Âli founded 

in the Ottoman Empire to control and implement the reform programs under French 

impact.
100

  

Hasan ‘Alī Garrūsī considered that Mīrzā Hoseyn Khān’s reform program and Darbār-e 

A‘zam were comparable with Bâb-ı Ali: “If you have the Bâb-ı Âlî in Istanbul, we have 

formed here a Darbār-e A‘zam and a council of ministers, which will provide more 

sources of benefits in time.”
101

 However, the Reuter concession that Mīrzā Hoseyn 

Khān and Malkum Khān played an in important role in the granting process which 

triggered ‘olemā to oppose to the concession, and eventually Nāsir al-Dīn Shāh 

dismissed Mīrzā Hosayn Khān. Although Darbār-e A‘zam continue to function until 

1896 it wasn’t fuctional and satisfactory as the Qajar officials expected.
102

 

Malkum Khān’s Kitābcha-ye Gaybī deserves special attention. In the introduction of his 

essay, he claimed constitutional monarchy, which currently Britain and France have, 

doesn’t fit to Iran and Iran needs Sultān-e Motlaq like sultanate of Russia, and the 

Ottoman Empire. In the essay, Malkum Khān explains that he wants to strengthen the 

power of shāh and increase the efficiency of government and improve the material state 

of the country, and claims such reforms can effectively empower the shāh and by 

holding executive and legislative powers in his hand and by employing rational 

bureaucrats, he can make reforms in the country. Malkum Khān argues in this essay that 

the main source of the European progress is law and administration; not only science, 

commerce and industry. He makes the definition of the law in this essay: 
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A dastgāh [organization] that commands in an independent mellat [nation] is 

called the government, in every qowm [people] that come out of being wild 

inevitably have a hokumat [government] [.] The Government has several 

different combinations: if the whole government is in the hands of one person in 

a tāyefe [group] and governing inherits from family, the combination of this 

government is called as sultanate and if a government consist of one group 

agrees on a particular decision that governing transferred to individuals in turn, 

this government combination called as cumhūrī [republican]. Every hokm 

[decree] that the government issues based on the peace of public, and 

individuals obey to it equally is called as qānūn. The government is composed 

of two types of ekhtiyār [powers]: one of them is vaz‘-e qānūn [legislative] and 

the other is ejrā-ye qānūn [executive]. Sultanate has two kinds of components: 

every government that pādeshāh holds legislative and executive powers like 

Sultanate of Russia and Ottoman, compose of this government called saltanat-e 

motlaq [absolute monarchy]. In a government that executive power is hold by 

pādeshāh and legislative power is hold by nation is called saltanat-e mo‘tadel 

[constitutional monarchy] like England and France. Government of order and 

progress has accurate measurements and perfect governments by separating 

these two powers. The situation of constitutional monarchy has never been any 

relation to Iran’s case, which is something necessary for us is examining the 

situation of absolute monarchies.
103

  

Malkum Khān has very important place in creating the political language of Iran, when 

he came back to Iran in 1852 from Paris, he was appointed as a translator for the Qajar 

government and he also worked as a translator for Austrian teachers in Dār al-Fonūn 

and taught Geography classes in there. Additionally, he worked in Ministry of Foreign 

Affairs as translator and worked as translator for Nāsir al-Dīn Shāh.
104

 Malkum Khān 

learned Persian words with their foreign equivalents when translating Dār al-Fonūn’s 
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Austrian lecturers’ lessons for the Iranian students and when translating court 

documents into Persian, and he discusses the reasons of why the Iranians cannot (or 

can’t) translate some words into Persian like political economy, bank, telegraph, 

balloon, telephone, dynamite in his letters
105

 and, he associates this inability with lack 

of education and conservatism
106

 and as it can be seen in the text above, he uses many 

Persian words in order to close this gap in the political terminology. 

The fundamentals of Malkum Khān’s ideas and the text that was shared above have 

been discussed by Fereshteh Nura’i. She claims that, considering Malkum Khān’s 

words on Montesquieu (Montesquieu peyāmber-e ‘ulūm-e dowlatī-The prophet of 

governing the state), he was influenced by Montesquieu and she also explains how 

Malkum Khān formed his ideas through years by quoting texts from Montesquieu’s 

essays regarding the problem of government and division of powers.
107

 According to 

Hasan Qadi Moradi, this text and other ones which deal with the similar problems show 

us that Malkum Khān directly translates the texts from Western philosophers; 

sometimes he adapts and sometimes he mixes the ideas of Thomas Hobbes, John Locke 

and Montesquieu without mentioning their names.
108

 However, the bipartite approach of 

Malkum Khān on division of powers and his ideas’ furtherance reminds us John 

Locke’s book chapter “of the forms of a common-wealth” on the problem of different 
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styles of governments
109

 and one easily can see in the text shared above, Malkum Khān 

partly translates and partly adapts John Locke’s ideas on the government into Persian. 

In the text above, Malkum Khān defines the Ottoman and Russian states as absolute 

monarchies, and the closest definition to Iran becomes the sultanate and Malkum Khān 

says Iran cannot become a constitutional monarchy like France and Britain so he claims 

that Iran should first follow the path of countries that has absolute monarchies, and that 

also means that absolute monarchies like Russia and the Ottoman state, cannot become 

a constitutional monarchy in a short period of the time.
110

  

 

Does Kânûn-i Esâsî Fit to the Ottoman Empire, 1876  

 

Probably because of this evolutionary approach, Malkum Khān claims that Kânûn-i 

Esâsî doesn’t fit to the Ottoman Empire: 

Midhat Paşa as sadr-e a‘zam did enormous work for several days, I believe his 

constitution was very wrong and very harmful but it was precaution of 

molukāneh for getting rid of the interventions of European states, attacks of 
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Russians, but anyway it will not be constitution of Asian states… how the 

examination of this Tanzīmāt -e Cedīd [new reforms] will come out, and so how 

Midhat Paşa dared to refuse the decision of conference, namely the decision of 

all Europe with all of his power, all the people were devotees and eulogies of 

him; a point that made the Russian state suffer was with this constitution the 

Ottoman state came to the fore in the world of reforms and freedom. Now the 

Russian state seeks a reason for war because of this Ottoman’s extraordinary 

reform and Ottomans’ effort on supplying guns. They, dismissed Midhat Paşa in 

one go. I am not able to say that this dismission is groundless in all of Europe 

what kind of bad works brought. All of the enemies of Ottomans, and especially 

Russians, cry out that Ottomans will ever come to no good and this constitution, 

like their other reforms, was meaningless and ridiculous. Supporters of 

Ottomans became grieved and hopeless as the result of these mistakes and they 

confirm that Ottomans really don’t want to keep their independence. In short, in 

these twenty years the Ottoman state made mistakes and lost many things, this 

nefarious dismiss will be the biggest mistake of all of them. Enemies of Midhat 

Paşa worked hard to make him betrayer in the eyes of Europe, but these gave 

them no results. The sultāns and peoples of Europe in general will show respect 

to Midhat Paşa more than any Ottoman sultān; in these days after dismissal of 

him, all of important persons and ministers and especially Bismarck in the 

assemblies declared that Midhat Paşa grandiose vizier and he is important 

person and he is the most important entity of East.
111

 

As the text shows, Malkum Khān claims this constitution is declared to eliminate the 

interventions of the European states and it will not be the constitution of the Asian 

states and says Kânûn-i Esâsî is the biggest mistake of the Ottoman Empire, very 

harmful and it shows that the Ottoman Empire doesn’t want to stay independent and this 

constitution like other Tanzīmāt reforms are meaningless and ridiculous. In another 

                                                           
111

 Haqdar, ‘Alī Asghar, Nāmahā-ye Mīrzā Malkum Khān, p. 81, 16 February 1877. 



35 
 

letter Malkum Khān claims that Kânûn-i Esâsî will disintegrate the Ottoman Empire 

and the borders will come close to Rumili: 

In short, the thing that is clear as the sun, they will destroy the Ottoman state in 

this degree or they will force this state to change all of methods of 

administration. Midhat Paşa have prepared a constitution. I believe that among 

the several mistakes this is the biggest one that if they carry out this it will 

devastate the Ottoman state. Regulation of the Ottoman state was easier ten and 

twenty years ago than now but mistakes of the past and especially carelessness 

of these several years situate Ottomans regulation and its future close to the 

continent of Rumili.
112

 

However, some of the Iranians in Istanbul were very excited about Kânûn-i Esâsî. 

Akhtar a Persian Newspaper in Istanbul published the whole Kânûn-i Esâsî in the 

newspaper and in the introduction of this issue author considers Kânûn-i Esâsî pretty 

different than interpretations of Malkum Khān: “This qānūn [Kânûn-i Esâsî], the base 

of the happiness of Eastern nations, it is a mediator for our unity, saving our children 

from wildness and atrocity. It is source of pride for world history… Yes, this qānūn is 

head band of segmented homeland... Religion and state can get powerful through this 

qānūn.”
113

 An Armenian-Iranian state official Mīrzā Hartun who worked as a translator 

in the Iranian Foreign Affairs translated Midhat Paşa’s Kânûn-i Esâsî into Persian as 

Konstitusyon-u Dowlat-e ‘Osmānī
114

 and the copies reached to many Iranians by 

distributing hand to hand.
115

   

According to Tarık Zafer Tunaya; Ahmet Cevdet Paşa, Namık Kemal and Rüştü Paşa 

also opposed to Kânûn-i Esâsî and one of their claims was Ottoman people’ 
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understanding capability is not good enough for constitutional administration.
116

 

According to Abdülhamit Kırmızı, Ahmed Midhat was torn between Abdülhamid II and 

Kânûn-i Esâsî. Despite his close affiliation with Abdülhamid II’s authoritarian policies, 

Ahmed Midhat always propagated the importance of Kânûn-i Esâsî. He categorizes the 

political positions of Ottomans toward Kânûn-i Esâsî into two parties, hilâfgîrân and 

tarafgîrân: a part of the hilâfgîrân considers the constitutional monarchy as bi‘dat, an 

innovation which doesn’t have any roots in traditional practice, for example the 

representation of Christians, Jews, and etc. groups was inconsistent with Islamic rules. 

The second part of hilâfgîrân didn’t consider constitutional monarchy as bi‘dat but 

politically detrimental. Tarafgîrân was also divided into at least two groups; the first 

one thought Kânûn-i Esâsî had to be achieved by the people and not given by the state, 

and the second group which Ahmed Midhat identified himself as part of it, argued that 

the Ottoman constitution could not be compared with European constitutions because it 

was granted by the state and was prepared by the state too.
117

 Malkum Khān seems to fit 

to the second group of hilâfgîrân because Malkum Khān doesn’t consider Kânûn-i 

Esâsî as bi‘dat but he thinks it will disintegrate the Ottoman Empire. 

According to A. Kırmızı, Ahmed Midhat was an autocratic loyalist who believed in 

legal autocracy and the best guarantee for the preservation of the autocratic power was 

the establishment of clearly delineated responsibilities and rights, both for the sultān 

and people. In this case Malkum Khān’s approach to law seems similar to that of 

Ahmed Midhat. Also Ahmed Midhat’s idea that Ottoman methods of the government 

were still maintained by unwritten laws teâmül-i kadîm which were still stronger than 

written laws, seems similar Malkum Khān’s claim in Qānūn that there is still kānūn-i 

kadīm in Ottoman lands without Kânûn-i Esâsî: 
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[Question] You who used to have qānūn in Istanbul please explain this problem 

to me. If qānūn is really that much necessary, then why Ottoman state doesn’t 

have it. This ādam responded it like this: 

[Answer] What kind of talk is that Ottomans have no qānūn. During the reign of 

the sultān nobody heard anything except the codification of the qānūn, the need 

of the qānūn and reform of the qānūn and enforcement of the qānūn [or] another 

issue. Yes, until recently foreign governments protested Ottoman laws for being 

short and incomplete. However, personal characters of virtue of the sultān’s 

excellence that before everything is the reasons of world’s admiration and 

bewilder that in legislative power and organization of a ‘Edalatkhānehha in any 

era there were any pādeshāhs that struggled and worked as much as this caliph 

of justice for organizing and fortification of the qānūns. Now, there is no vizier 

and emir has a position that can carry out anything against kānūn-i kadīm in the 

Ottoman lands. And can be a thousand reasons to swore that until today this 

Shāhenshāh who is guardian of Islam didn’t order any word that isn’t agreeable 

and intensifying on the qānūns. How come you can attribute legislative power 

and organization of ‘Edalatkhanehha of this state with fearsome chaos that the 

groups of the most abominations of the world founded Iran. What miserable can 

be punished and imprisoned without public trial in Ottoman lands. Who have 

seen a hangman close to the Palace or in the street corners of Istanbul? When an 

Ottoman sultān have sold governments and neshānhā [orders of the state] and 

titles and ranks and hukuk [salary] of nation against world’s all qānūns?… and 

what can I say about untold troubles that drowns hearts of Iranians in mourning. 

In the case that all of viziers and commissioners of Ottomans were selected 

among the well-known men of virtue see viziers and important positions of our 

state in the hands of what kind of ignorant what a terrible things they founded. 

After these words the situations of Ottoman the excuse of lawlessness of Iran we 

decided that we should drown with embarrassment that this state according to us 

very new and more than any other state occupied with foreign involvements 
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even so [Ottomans] founded security of the qānūn for their people. And we who 

are part of a state for three thousand years today we don’t have the qānūn except 

desire and foolishness for women.
118

 

The question in letter implies that Ottomans have everything that is necessary so if the 

law were something necessary, Ottomans would have it and also the question by stating 

that “you who used to have the qānūn in Istanbul” denotes Malkum Khān. Malkum 

Khān didn’t write his name on Qānūn until the 28
th

 issue of Qānūn, Malkum Khān only 

once mentions of himself in the 28
th

 issue and gives really confusing and unclear 

knowledge about himself.
119

 Additionally, the address of Qānūn’s publication place is 

uncertain. Malkum Khān says he publishes Qānūn in the outside of Iran because the 

writing the right words is forbidden in Iran.
120

 In the first seven issues, at the end of the 

Qānūn a note says in English “All subscriptions for his periodical be sent by Post Office 

Orders to the Oriental Press Association, Limited, 38, Lombard Street, London.” 

Malkum Khān claims that publication’s address changes in the 10
th

 issue: “Qānūn’s 

office in London which was the previous location and number changed. Communication 

center became closer to Iran. From now on, sent all of your writings either to Baghdad 

or to Bombay, or to Ashkhabad to one of correspondents of Qānūn.” However, Malkum 

Khān then in 11th issue says: “Where do they publish Qānūn? Nobody knows. Who is 

the author of Qānūn? No one knows about.” If publication address was not clear then 

how come Malkum Khān corresponded with readers? Most probably Malkum Khān 

didn’t receive any letters from readers of Qānūn because the publication place was 

indefinite. However, Malkum Khān corresponds individually with Afghānī, Mīrzā Agha 

Khān Kermānī, etc. to bounce ideas of each other. Therefore, this text shared above was 

written by Malkum Khān, Malkum Khān asks and he answers. He doesn’t put date on 
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Qānūn after sixth issue so since Qānūn is monthly newspaper 16
th

 issue might be issued 

in 1891 May.  

The question in the letter above asking why Ottomans have no Qānūn in 1891 is about 

Kânûn-i Esâsî but Malkum Khān doesn’t discuss this problem in this text and praise 

Abdülhamid II for his effort on making qānūns. Avi Rubin’s study shows what Malkum 

Khān claims about ‘Edalatkhāneh (The House of Justice) and public trials are true. 

According to Avi Rubin, Kânûn-i Esâsî included a section regarding the courts and 

“although Kânûn-i Esâsî was abolished in 1878, its stress on the rule of law remained 

unchallenged in the years that followed and the clauses that dealt with the courts was an 

embodiment of the law, and trials were to be public was one of the important one that 

remained in force”
121

 and ‘Edalatkhāneh in Ottoman context might refer to Nizâmiye 

Mahkemeleri and Avi Rubin claims Hamidian regime was successful on the problem of 

Nizâmiye Mahkemeleri and public trials.
122

 

Malkum Khān praises the legal achievements of Hamidian regime and doesn’t discuss 

the abolishment of Kânûn-i Esâsî and claims kânûn-i kadîm is already in force in the 

Ottoman Empire and nobody can act against this qānūn. Kânûn-i kadîm refers to old 

practices of ‘orfi law in the Ottoman Empire
123

 and after the reforms of Selim III 

Nizâm-ı Cedîd (New Order), the word of cedîd became fashionable among Ottoman 

bureaucrats and dignitaries and Nizâm-ı Kadîm was responsible for declining of the 

Ottoman Empire.
124

 The opponents of the New Order criticized Selim III for shunning 

away from the kânûn-i kadîm.
125

  

Midhat Paşa calls in one of the first drafts of Kânûn-i Esâsî as Kânûn-i Cedid
126

 so as a 

reformer would expect that Malkum Khān would promote the Kânûn-i Cedid but not 
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the ancient qānūn. However, as Malkum Khān’s answer in the text shows that he takes 

a defensive role against the Hamidian regime and criticizes Iran. Malkum Khān makes a 

kind of a check list in the letter and lists his general expectations from Iran: there are 

‘edalatkhanahs, public trial, kânûn-i kadîm that no viziers can act against, a sultān who 

supports the qānūn, a sultān who doesn’t sell the titles, ranks and rights, a sultān who 

selects viziers and commissioners among well-known dignitaries and men of virtue. On 

the contrary, Iran doesn’t have those things, and Malkum Khān claims there are a 

fearsome chaos in Iran and untold troubles that Iranians mourn; the Iranian viziers are 

ignorant and the Iranians should drown into this lawless country with embarrassment. 

Then, Malkum Khān compares the Ottoman Empire with Iran and says Iran is an older 

country than the Ottoman Empire and is occupied by foreign involvements more than 

any other state, security of life and property has established in the Ottoman Empire but 

not in Iran. 

Malkum Khān’s expectations that were listed above were discussed in different issues 

of Qānūn in detail and the list shows kind of summary of his reform program in general. 

Thus Malkum Khān shows Ottoman Empire as a good model for reform in Iran. In the 

letter above, Malkum Khān calls Abdülhamid II as the guardian of Islam, the Caliph of 

Justice and refers to the unity of Islam that Abdülhamid undertook in his reign.
127

 

According to Tanya Elal Lawrence, authors in Akhtar coincided their publication policy 

with Abdülhamid II’s pan-Islamism and they used title of Caliph to avoid censorship 

and prohibition. Eventually this was achieved by endorsing Abdülhamid II’s pan-

Islamic policies in the articles.
128

  Similarly, this letter was written like some of other 

articles in Qānūn to get the help of Abdülhamid II to send issues of Qānūn from the 

lands of the Ottoman Empire to Iran. 
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Only three months before, in February 1891, Nāsir al-Dīn Shāh announced the Tobacco 

Concession which gives commercial and production rights of tobacco to a British 

company and Malkum Khān criticized this concession in Qānūn and also many tobacco 

merchants, producers, and ‘olemā joined the opposition and in this case Qānūn’s 

oppositional, liberal and vogue language scared and alarmed the Shāh.
129

 In April 1891 

malcontents gathered in gardens of the Shāh and their placards’ claims reminded to 

Nāsir al-Dīn Shāh Qānūn’s oppositionary language and almost thirty people arrested for 

reading Qānūn and Shāh denounced Malkum Khān and all who might correspond with 

him.
130

  

In May 1891, at the time that Malkum Khān published the letter above; there is a 

document in the section of Elçilik ve Şehbenderlik Maruzâtı (Embassy and Consulate 

Documents) of Ottoman Archive that says Malkum Khān dispraises the Qajar 

government.
131

 In August 1891, there is a document in the section of Tahrirât-ı 

Ecnebiye ve Mâbeyn Mütercimliği (Foreign Correspondence and Translation Office of 

Chief Secretariat) that says there are some parts in the newspaper of Qānūn that the 

Iranian consul Malkum Khān publishes in London gives information about the qānūns 

that Iran enforces, domestic problems of Iran, incapableness of viziers and ruesa.
132

 A 

month later in September 1891, a document in the section of Posta ve Telgraf Nezâreti 

Maruzâtı (Post and Telegraph documents of Yıldız Palace) in Ottoman Archive says 

sending of Persian newspapers to Baghdad which started to be published in London 

against the Qajar government in the name of Qānūn.
133

 This document is important 
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because as Goel Cohen, in his massive history of the censorship in the press of Iran says 

Qānūn could enter to Iran especially from Iraq-e Arab and other Ottoman lands.
134

  

Sending Qānūn issues to Baghdad in 1891 was an important political attempt because 

the ‘Atabāt-e ‘Alīyāt began to emerge as an important opposition center in Iranian 

politics. The mujtaheds of the ‘Atabāt-e ‘Alīyāt began to get involved in Iranian internal 

affairs and also another important opponent was very close there Afghānī was in Basra 

at that time.
135

 19
th

 issue of Qānūn that mentions of Afghānī and issue of 20
th

 that 

mentions of Mīrzā Hasan Shīrāzī marja’-e taqled call mujtaheds to take an action 

against the concession. At that time, Shīrāzī issued a decree that the use of tobacco is 

against the will of twelfth Imam and there followed an internal mass boycotts in Iran 

and at the end Nāsir al-Dīn Shāh revoked the concession.
136

  

 

Qānūn and the Discussion of the Reform and the Law in 1895-6 

 

Afghānī impacted the writings of Qānūn and gave ideas about religious topics that 

appeared during the Tobacco protests. Qānūn’s language changes mainly for three 

times. At the beginning, Malkum Khān started with criticizing Sadr-e a‘zam for not 

knowing the importance of signing a document (the cancellation of Lottery concession 

in 1888), associated the backwardness of Iran with sadr-e a‘zam and viziers’ 

misgovernment and promote the having the qānūn and security of life and property in 

Iran at least in the first nine issues. Then Malkum Khān changed the tone of Qānūn 

during the Tobacco protests and in this period Afghānī’s impact is clear especially when 

Malkum Khān called ‘olemā to take action against the Tobacco Concession. Thirdly, 

Qānūn’s content changed after the assasination of Nāsir al-Dīn Shāh in 1896. Malkum 
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Khān changed his tone towards to the Mozaffar al-Dīn Shāh with positive words and 

instead of criticizing, Malkum Khān gave advices to the Qajar government about Iran.  

After the assassination of Nāsir al-Dīn Shāh in 1896, Malkum Khān writes a more 

detailed reform program for Iran in Qānūn and the title of this issue is Darbār-e A‘zam. 

In this issue Malkum Khān doesn’t authorize only Shāh but also ‘olemā to bring 

together someone who have wisdom, knowledge and efficiency in a central majles to 

enforce God’s justice that abolished for years.
137

 Malkum Khān understood that making 

reform without ‘olemā’s participation is impossible especially after Tobacco revolts so 

Malkum Khān claimed the remedy is in the hands of mujtahed but he also wants Shāh 

to create a majles which can bring mujtaheds and bureaucrats together: 

What is the remedy. Remedy is in the hands of mujtahed and bonded to 

efficiency of people of intelligence. Mujtaheds and the grandees of this race 

must get together around pādeshāh and in Majles-e Shūrā-ye Koberā‘-ye Mellī 

and put out of the way these floods with measures and legitimate the qānūns 

from Iran. This majles is Darbār-e A‘zam-e Moqaddes-e Shūrā-ye Koberā‘-ye 

Mellī. You are not viziers of the state. You are the counselor of order of Iran. 

Rationally, you must be seventy people. Important mujtaheds and men of virtue 

of nation must be the part of this majles.
138

 

He claims Iranian officials look down upon man-made European laws and take pride on 

their law that came from sky.
139

 In his essay Nedā-ye ‘Adālet which was written after 

the assassination of Nāsir al-Dīn Shāh probably around the same time that 35
th

 issue of 

Qānūn published claimed that hundreds of mujtahed and fozalā‘-ye Qom should get 

together in a special majles and should bring together the necessary qānūns and even 
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the ones that came from the sky.
140

 Malkum Khān claims that he is aware of the fact 

that making the qānūn is not that much easy because if it were that much easy, Iran 

would have a qānūn long time ago and Malkum Khān says found the Dār al-Qavānīn-e 

Iran which will be the source of reforms in Iran and make decisions according to this 

institution.
141

 Malkum Khān in his essay Dafter-e Qānūn which, according to Algar, 

inspired the publishing of Qānūn claimed that Iran doesn’t have Kārkhāneh-ye Qānūn 

(The factory of the qānūn) and without this institution viziers cannot make any change 

in the country.
142

  

In the 35
th

 issue of Qānūn, Malkum Khān expresses his reform program on ministries, 

courthouses, government, soldiers, police, mudarrises, press, embassies, commerce, 

agriculture, banks, mines, roads, post and telegraph and general dīvān offices and all 

duties that is the responsibility of the state and will be subject of clear qānūns under 

Darbār-e A‘zam and Darbār-e A‘zam’s power will be limited with legislation and 

execution of the qānūns.
143

 However, one of the Malkum Khān’s important aims was 

creating the idea of responsibility that didn’t exist in the Iranian political tradition 

according to Guity Nashat.
144

 For Malkum Khān, viziers must be responsible for all 

state affairs and every provision that Shāh issues must be signed by a vizier and if an 

order or any provision doesn’t have the sign of a vizier would be invalid and nobody 

has to obey to it and every provision of shāh that is harmful or against the qānūns 

outcome will be totally the responsibility of the vizier who signed it and any vizier who 

can’t sign a provision of shāh for different reasons should resign.
145

 Malkum Khān says 

Darbār-e A‘zam’s members shouldn’t be less than seventy and should issue provisions 

according to majority of the majles and every member should have right to speak 

whatever they want within the limits of the qānūns that they agreed upon and any vizier 
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who commit a crime should be punished according to the qānūns with proves of the 

crime.
146

 

As Hadi Enayat points out Malkum Khān, on the one hand, wanted to create an efficient 

bureaucracy on the Ottoman Tanzîmât model; on the other, he displayed an interest in 

establishing constitutional institutions in Iran.
147

 He called for the establishment of a 

national assembly with the power to legislate in all spheres of life that would derive its 

legitimacy from the people, not the monarch.
148

 Malkum Khān claimed in Qānūn that 

every branches of administration and every position needs a special qānūn.
149

 Malkum 

Khān in the 18
th

 issue of Qānūn brings the problem of collecting and tolling tax
150

 then 

again explains his reform program on bureaucracy and says titles, positions, salaries 

must be specified clearly by the law and viziers should be responsible about 

enforcement of the qānūns and administration of state, and head of majles also should 

be chosen by shāh, and the shāh also should identify the rules of viziers’ majles with 

special qānūns and punishing them with trials and with proves of crime and that is 

important because Malkum Khān criticized the Shāh for traveling with the mīrqasabhā 

(hangmans) even in Europe and criticized and Malkum Khān says everyone will talk in 

majles according to the qānūns that Shāh agreed upon.
151

 In 11
th

 issue of Qānūn, 
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Malkum Khān explains the right of speaking in the majles and claims that some of the 

‘ukalā (learned men) understand the meaning of freedom in a wrong way and he says 

nobody has said that we must give freedom to people that they can express whatever 

they want. However, any humans should be able to express their ideas freely but we 

want freedom of the law, not the freedom of what our heart demands.
152

  

Malkum Khān claims that by making reforms on the law and administration, Iran can 

have the half of Asia
153

 and in his essay Rafeq and Vizier Malkum Khān claims if the 

Iranian statesmen tried hard for making reform and ordering the system, Iran would 

have all of the Asia
154

 and Malkum Khān sees Iran as a country of miseries because it 

doesn’t have any qānūn and entire destruction comes from lack of the law.
155

 “Who 

haven’t cried eyes out hundred times for our mistakes on our affairs? Salary that was 

not paid. Instability of positions. Opression of governors. Ruined provinces. Miserable 

army. General poverty… Every old woman shows thousands of moanings in all of the 

corners of Iran.”
156

 Malkum Khān says justice of a shāh means nothing without qānūns 

and found an institution dīvānkhāneh-ye ‘adliyye that makes qānūns:  

We all know that our pādeshāh is just but this is determinate in the world that 

without qānūns justice of pādeshāh means nothing. The meaning of state’s 
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justice is something that any judgment is not enforced on people but provisions 

of the law. And provisions of law should not issue from any place but 

dīvānkhāna-ye ‘adliyye and then enforcement of all rules of investigation and 

proves… The successful method of all religions and the provisions of sciences 

and experiences of great powers first must, is state’s justice that investigation of 

crimes and criminal sentence are hold by especially dīvānkhāna-ye ‘adliyye. 

Apart from dīvānkhāna, under no circumstances anybody has right to maltreat. 

In all of Europe maybe in all of world some of the wild tribe leaders there is no 

pādeshāh and āmir would harm a hair on people’s head without clear decree 

against this system.
157

 

 

Malkum Khān and Ahmed Rıza, 1896 

 

When Malkum Khān discussed the issues of reforms and the need for constitutional 

institutions in Qānūn in 1895-6, some of the Young Turks in Paris convinced Ahmed 

Rıza to join them in 1895 and they started to publish Meşveret in the same year to 

promulgate Kânûn-i Esâsî. Apparently Malkum Khān was one of the first enthusiasts of 

Young Turk Party in London. Eleanor Calhoun
158

 who was an actress from America 

and one of the friends of Malkum Khān’s wife visited their home in London for some 

time and shares her talks in her memoir: 

Malkom Khan, a believer in the value of Free-Masonry for Turkey, was one of 

the first enthusiasts, if not founders of the Young Turk Party, whose success, as 

he saw it would bear a relationship to matters which interested him in Persia. 
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Princess Malkom and I talked recently passed London days and of current 

events. The prince [Malkum Khan] spoke of Young Turks and Persian 

matters.
159

 

According to this talk, Malkum Khān associated the matters of the Qajar and Ottoman 

Empires and predicted that Young Turk Party’s success in the Ottoman Empire would 

bear a relationship in Iran. It is not clear at what stage Malkum Khān had relations with 

Young Turks but Malkum Khān most probably was aware of Ahmed Rıza’s ideas on 

qānūn, Malkum Khān read at least some of the issues of Meşveret, because when he 

read that Ahmed Rıza published Fuad Paşa’s Political testament as a series on 

Supplement Français Mechveret,
160

 Malkum Khān consulted to Ahmed Rıza and 

claimed that he is the real writer of the Fuad Paşa’s testament.
161

  

Keçecizade Fuad Paşa (1815-1869), shortly before his death in Nice in 1869, claimed to 

have written a political testament addressed to Sultân Abdülaziz but published soon 

after in various newspapers about external and internal affairs of the Ottoman Empire 

with indications for future policies.
162

 Mehmed Galib
163

 who was assistant member of 

Târîh-i ‘Osmânî Encümeni (The Council for Ottoman History) discusses whether 

Malkum Khān or someone else wrote the testament in his article in Târîh-i ‘Osmânî 

Encümeni and Galib is sure that Fuad Paşa did not write the testament because it was 

written in French and Fuad Paşa’s French was not so good to write such a document.
164

 

According to him the most possible writer is Malkum Khān and he claims Malkum 

Khān wrote the testament for Fuad Paşa.  

In any case, after Malkum Khān’s letter, Ahmed Rıza sent a letter to Fuad Paşa’s 

grandson Mustafa Hikmet and told him that if he can’t prove that Fuad Paşa is the 
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actual writer of the testament, he will stop the serialization of it. Mustafa Hikmet told 

Ahmed Rıza that he has the Turkish version of the testament and Fuad Paşa is the actual 

writer
165

 but Ahmed Rıza probably didn’t credit this claim because French and Turkish 

version of Meşveret doesn’t have rest of the testament.
166

 

How come an Iranian-Armenian Malkum Khān could write a testament of Fuad Paşa? 

Ferīdūn Ādamīyat claims that Malkum Khān felt closer to progressive Ottoman Paşas 

than Iranian conservatives in Istanbul
167

 and more importantly both of them, as liberal 

of their time, have similar political views, and maybe Fuad Paşa
168

 and Malkum 

Khān’s
169

 similar political and financial views let Malkum Khān to write such a 

document. The archival documents that Mehmed Galib published show that Âli Paşa 

was suspicious about Malkum Khān. When Fuad Paşa tried to give Malkum Khān a job 

in the Foreign Affairs, Âli Paşa opposed him. Fuad Paşa continued to support Malkum 

but when Fuad Paşa died in 1869 in Nice, Malkum Khān tried to get the help of Âli 

Paşa. According to Mehmed Galib, Âli Paşa didn’t trust to Malkum Khān.
170

  

Âli and Fuad Paşas were considered as the pionners of liberalism in the Ottoman 

Empire because they clearly defended the liberalism in their testaments.
171

 Âli and Fuad 

Paşas discussions around acquiring from Europe such as about the civilization, 

transportation, borrowing money, granting concessions, reforms in the army and 

education, pretty much remind Malkum Khān’s ideas in his writings. Malkum Khān 
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translated Fuad Paşa’s testament into Persian and Asil Hujjatullah published this 

translation in his edited book including all the essays of Malkum Khān.
172

 Algar 

discusses that Malkum Khān’s political ideas in his writings and Testament’s advices on 

Russian, British and Ottoman political relations are similar, this ideas also the 

approaches to Islam, and the importations of European institutions remind Malkum 

Khān’s reform programs in his writings but there is no clear evidence to prove that 

Malkum Khān wrote the testament but it is still likely that he might have written such a 

document.
173

  

Besides these correspondences about Fuad Paşa’s testament, one should also discuss 

Malkum Khān and Ahmed Rıza’s ideas on law and education together to show different 

and similar approaches of these politicians. Showing similarities and differences in 

Qānūn and Meşveret can help us to introduce their ideas in 1890s. In 1890s Ahmed 

Rıza in Paris and Malkum Khān in London criticized the politics of Ottoman and Qajar 

Empires and they insisted on different issues in their writings. Ahmed Rıza puts more 

emphasis on education whereas Malkum Khān promotes having qānūn: 

If there is no potential of understanding of the importance of consensus and the 

progress of civilization in community, unity, liberty and the words of the law 

remain as consist of poetic imagination and speculative actions. An important 

benefit doesn’t ensue from changing of the method of governing. How 

ignorance of people [avâm] left inconclusive the many works of the great 

revolution for some time in France, likewise we couldn’t benefit from Kânûn-i 

Esâsî and we extorted this warrant of liberty that we acquired advantage of it 

with many organizations.  

We regrettably see that Muslims who are subjects of the English and French 

government and Turks who separated from us after Russian War fall under the 
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rule of constitutional administration cannot benefit from constitutional 

administration and the progresses of civilization.  

Community for some time expect everything from the predestination 

[mukadderat], they have been irresponsible from the thought of en leyse lil 

insâni illâ mâ seâ.
174

 These orders and expectations are all the work of lazy. 

Humans should expect happiness from their work and ability; [they] should try 

to be humans themselves. Liberty and freedom of people can be provided with 

understanding of this necessity. A nation that has liberty of conscience and 

thoughts is independent under the favor of science and education even if the law 

is not available. Whereas, it has no difference from being slave if a community 

which is subjected to the most liberal law is ignorant.
175

  

This text is from the introduction of Meşveret
176

 written by Ahmed Rıza and it points 

out the importance of education and potential of understanding of consensus and 

progress in society and also points the importance of individuality and hard work for 

people’s happiness. He claims that French and Ottoman people couldn’t benefit from 

French Revolution and Kânûn-i Esâsî and this is the cause of the ignorance; Muslims 

weren’t aware of constitutional administration even when they lived under these kinds 

of governments, and Ahmed Rıza claims that the law is not so important if a nation has 

the liberty of conscience, science and education. Ahmed Rıza’s ideas on the law are 

different than that of Community of Union and Progress Party (CUP) members who 

demand Abdülhamid II to promulgate Kânûn-i Esâsî which was declared in 1876. In the 

same issue of Meşveret, an article by H.H. claims the liberation of the Ottomans lays in 

a two words: Kânûn-i Esâsî. Ahmed Rıza probably wrote such an article to respond to 

CUP members but his ideas also challenges the claims of Malkum Khān who associates 

                                                           
174

 39
th

 verse of An-Najm Sura, “indeed, man only gets what he does.” Gölpınarlı, Abdülbaki, Kur’an-ı 
Kerim Meali, Elif Yay, 2007, p. 538. 
175

 Rıza, Ahmed, “Mukaddeme,” Meşveret, no: 1 p. 1-2, Paris, December, 1, 1895.  
176

 Meşveret was published bilingually, Turkish version was published between the years of 1895-1898 
and Ahmed Rıza continued to publish Supplement Français Mechveret until 1908. (Mardin, Şerif, Jön 
Türklerin Siyasi Fikirleri 1895-1908, İletişim, İstanbul 2008, p. 192). 



52 
 

all problems of Iran with lack of law, and views the law as indispensable part of 

progress and civilization, and claims that a state based on the law could have solved the 

problems of backwardness in Iran.
177

 Malkum Khān wants the Qajar government to 

establish rule of law in Iran and sometimes he exaggerates the power of the qānūn: 

We don’t want anything that out of power of our government. I say enforce the 

qānūns in the country as method of Islam, those qānūns that to protect the rights 

of God’s creatures in the soil of Turcman and in the provinces of Ottoman and 

in India and among the provinces of wild America. I am saying make a decision 

that nobody can maltreat against the qānūn. I am saying prison us but with 

virtue of the qānūn. Take our money but with virtue of the qānūn. Garnishee our 

salaries and positions and rights but with virtue of the qānūn. Plunder our homes 

and expel us from country and make our wives captives but with virtue of the 

qānūn. Cut hands and ears and tongue of us fire gun on our body tear out our 

abdomen to pieces but with virtue of the qānūn.
178

 

Malkum Khān recommends to the Qajar government to enforce laws in Iran that 

protects the rights of people in the soil of Turcman, in the Ottoman provinces, India, 

and wild America, and according to him the basic laws are quite better than 

lawlessness,
179

 and the state which has no laws, has neither religion, nor justice nor 

intellect.
180

  

Malkum Khān promotes having the qānūn in Iran, but which is worth attention is his 

language towards the Qajars which is also different that Ahmed Rıza’s language 

towards Ottomans: 

European passage animals know that nobody can violate their rights and we who 

take pride in our dignified kind, don’t have a bit of confidence for undermost 
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freedom of the law.
181

 Monkeys of forest understood but the Qajars didn’t 

understand the meaning of the law.
182

 Even the blacks of Ethiopia understood 

but the Qajar government didn’t understand the meaning of the law.
183

   

In the 27
th

 issue of Qānūn, Malkum Khān claims “Man without human rights is an 

animal that shall have no fate other than hardships how hard he tries”
184

 and this also 

exemplify Malkum Khān’s evolutionary approach that human groups evolve into state 

by leaving being wild and barbarism.
185

 Malkum Khān in his another essay says English 

people were kind of forest monkeys two thousand years ago and eventually they 

developed kind of  ‘aql-e tabi‘i (understanding of nature) and now they became 

intelligent people
186

 and there is something that distinguishes a human from animal that 

is demanding progress, humans demand progress but animals don’t.
187

 

Malkum Khān and Ahmed Rıza have similar ideas about having revolutions in their 

countries. Şerif Mardin claims Ahmed Rıza bases his ideas on the Positivist thought that 

“organic stability should continue.”
188

 Bradley in his dictionary of Iran calls Malkum 

Khān as an Armenian revolutionary
189

 and Malkum Khān explains in the different 

issues of Qānūn what he thinks about the revolution: 

Our spiritual guide and preceptor is the sun of science. Our name is ādam. Our 

aim is the liberation of Iran. Our demand is happiness of the universe. We deny 

every kind of violence and revolution with hatred for achieving to take action to 

do these sacred ideas.
190
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They say- we all who want to be enemy [and] friend assure that the ship of 

saltanat will sink… in the going of this system any type revolution and 

bloodshed of a country will not take place.
191

 

But [you] shouldn’t forget that in the eyes of ādamīyat the way of liberation is 

the emerging of the qānūn not the day of revolution. We are the roots of system 

in this country.  Some masses are the denier of their qānūn in their countries. 

Haşa [God forbid] … We are ambitious of the qānūn not denier of it. And we 

don’t recognize any guns for having the qānūn only the sword of God’s qalām. 

War and fighting are proper to foreign enemies. There is no need for fighting to 

dispel internal enemies.
192

 

Malkum Khān claims that he doesn’t want to change the system but only want to 

correct it with the qānūn and that’s why Ferīdūn Ādamīyat calls Malkum Khān as the 

Prince Reformateur
193

 and this title describes his liberalism in some ways. Malkum 

Khān claim that the difference between Asia and Europe, lays on two different kinds of 

administrations: qānūnî administration namely the miracles of progress of Europe and 

arbitrary administration namely grandness of ruins of Asia
194

 and this shows us Malkum 

Khān wants to legitimize the system with qānūns and rational bureaucracy.
195

 

Ahmet Rıza and Malkum Khān have similar and different approaches to certain 

problems but one similarity is, both of them constantly complaining about the politics of 

their country and they give advices to correct the misgovernment, backwardness and 

ignorance of people in Qānūn and Meşveret. Ahmed Rıza and Malkum Khān have 

different approaches to education, Malkum Khān in his writings usually discusses the 

education of viziers and other bureaucrats and he claims that students and bureaucrats 

should get their education in Europe; he doesn’t offer a reform program on traditional 
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schools maktabs. Probably he doesn’t want to disturb ‘olemā who control the education 

of commons.
196

 Ahmed Rıza and writers of Meşveret put emphasis on education for 

unification of the Ottoman Empire. In the third issue of Meşveret (1 January 1896), an 

anonymous writer’s article Girit İhtilali (Crete Revolution) can be given as an 

example.
197

 This is not the case in Malkum Khān’s writings. 

 

Conclusion 

 

As a liberal of his time, Malkum Khān gave importance to limiting the political power 

of monarch with the constitution and laws. One of the Malkum Khān’s observations 

about Iran was the arbitrary nature of the Qajar state in his first essay Kitābcha-ye 

Gaybī. He claimed Iranians have all of these problems because there is no law in Iran. 

In this first essay Kitābcha-ye Gaybī, Malkum Khān adapted and partly translated the 

book of John Locke who was the first important thinker of liberalism. According to this 

essay, Malkum Khān defined three types of governments which starts with sultanate 

(Qajars), then absolute monarchy (Russians and Ottomans), and then continues with 

constitutional monarchy (Britain, France). He claimed that every government passes 

these stages. Because of that, Malkum Khān claimed Qajars should follow the path of 

Ottomans to make reforms and in this case Ottomans should follow the path of Britain 

and France. Although Malkum Khān in this essay implied that Iran should follow the 

path of Russia on reforms, yet in his letters, he did not mention of Russian reforms and 
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promoted the Ottoman reforms. Maybe for two reasons: First, he had a chance to 

observe Ottoman reforms in Istanbul, and second, he was the Iranian ambassador to 

London so if he promoted the Russian reforms in his writings, that could be seen as a 

problem by British, a rival of Russia.  

When Malkum Khān was dismissed from his post in 1889 in London, he changed his 

approach to this problem in Qānūn. He started to demand the foundations of 

constitutional institutions for Iranians. As it was mentioned above, he claimed the 

constitutional institutions don’t fit to Iranian society. Maybe he brought these ideas 

forward in Qānūn to oppose Qajars destructively. He had liberal approach also towards 

his own ideas and changed them tactically in his writings according to his political 

agenda.  

In the last part of this chapter, it was shown that Malkum Khān got in contact with Fuad 

and Âli Paşas in 1860s, and when Ahmed Rıza and Malkum Khān’s thoughts are 

compared it can be seen that how these two politicians and intellectuals got in contact 

with each other in Europe and created different discourses for their political aims. 

Although Malkum Khān put emphasis on having the law in Iran, Ahmed Rıza gave 

importance to education in his writings in 1890s.  
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CHAPTER THREE: THE SURVIVAL OF THE STATE AND THE FEAR OF 

THE CONCESSION 

 

 

 

 

 

Dastgāh-e Dīvān is like a vapor machine in the state, until this essential machine 

is not fixed there will be no important results forever in the eyes of us. The order 

of army, the order of finance, guaranteeing the salary, political progress, 

flourishing of trade, capturing of any province, certain education benefits even 

making a living of sultanate depend on organization of Dastgāh-e Dīvān… If 

you don’t count my words as valuable, take a lesson from what Ottoman does. 

People who visited Ottoman domains have cried out for thirty years… Some 

says our condition is the way of Ottoman’s situation? There is no difference 

between Ottoman and Qajar’s condition about foreign encroachments.”
198 

 

 

This chapter has been designed according to Malkum Khān’s thoughts in this essay 

Dastgāh-e Dīvān. He explains what kind of reforms the Qajar government should make 

and then gives Ottoman effort as example. This chapter also focuses on Malkum Khān’s 

letters in which he gives advices to the Qajar government about saving Iran. In these 

letters, Malkum Khān insists that the Qajar government should grant concessions to 

European countries and should borrow money from them to save Iran. He explains in 
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these letters why the Qajar government should follow the path of the Ottoman 

government on granting concessions and borrowing money and gives his observations 

about the Ottoman experience. Since Malkum Khān discusses the Ottoman experience, 

this chapter starts with Malkum Khān’s Istanbul years and his connexion to the 

Ottoman reformers. 

 

Mīrzā Malkum Khān in Istanbul, 1862 

 

The Iranian reformists Malkum Khān and Mīrzā Yūsuf Khān Mustashār al-Dowla have 

tendency to narrow down the solutions or the reasons of the problems to a particular key 

word in their writings. As Malkum Khān usually claims in Qānūn, Iran has all of these 

problems because of the lack of qānūn, Mīrzā Yūsuf Khān in his book Yak Kalemeh 

gives a dialogue of him with a friend “Why have other countries achieved such 

progress, while we have remained in such a state of lethargy and disorder?” The friend 

answers, “The foundation and origins of the European system of administration are one 

word, and every sort of progress and benefit one see here result from this single 

word…”.
199

 When one reads these texts, what they claim seems easier to implement and 

even encourages the reader for reforms. In Daftar-e Qānūn Malkum Khān says “if we 

want to do better than Europe, we have to leave our barbarism” and then compare 

Belgium and Iran’s revenue and population by asking a question “how come Belgium 

with 8 million populations generate an income of 30 million and Iran with 20 million 

population generate an income of 7 million, because Iran doesn’t have any qānūn.”
200

 

Constitutionalism and rule of law are important part of liberal thinking and this chapter 

especially focuses on financial side of the story. As it is shown in previous chapter 
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Malkum Khān adapted and partly translated an early liberal John Locke’s essay on 

government in 1858. When he came to Istanbul in 1862, he got in contact with Ottoman 

liberals like Fuad and Âli Paşas. Based on Âli and Fuad Paşas testaments, Tevfik 

Çandar considers them as the influential liberal politicians of the period 1854-1870
201

 

which has been named liberal years of the Ottoman Empire.
202

 

In Istanbul Malkum Khān occasionally joined the companion of Fuad Paşa who was 

criticized by Namık Kemal: 

However, the services that Âli Paşa has done with Fuad Paşa to this state, nation 

and pâdişâh haven’t seen in the work of any vizier and any predecessors. The 

state before falling down to these personages’ hands didn’t have an akçe foreign 

debt. Now, almost a hundred million lira domestic and foreign debt borrowed 

pays interests with almost half of the revenues. On the one hand, these 

personages grafted the state revenues, on the other, the loans that they borrowed 

on the behalf of state.
203

 

The text above was written by Namık Kemal for the passing away of Fuad Paşa in 

1869. As in this text Namık Kemal, and other writers in Hürriyet as Ziya Paşa criticized 

Âli Paşa and Fuad Paşa for being in a league with Western-Europeans and impose the 

reforms on the Ottomans to westernize the country and making country poor by 

granting concessions to Europeans. Namık Kemal saw the liberal politics of Tanzîmât 

reformers as responsible for the economic collapse of the empire and he claimed that 

the Ottomans should invest their money on their mines, forests, other resources but not 

to foreigners.
204

 

Malkum Khān was on friendly terms with Âli, Fuad and Münif Paşas during his ten 

years stay in Istanbul; he came to know a number of the Ottoman reformers and joined 
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the reform circles. The policy that Tanzîmât leaders undertook that limiting the 

monarch’s authority, enlarging and empowering the bureaucracy, constituting the 

qānūns and security of life and property to make country safe and make the country 

investable and borrowing money from Europe to fund the reforms had impacts on 

Malkum Khān. The history of borrowing money in the Ottoman Empire shows us the 

important role of Fuad Paşa in this policy. After the first foreign loan of 1855, the 

president of Meclis-i Âlî-i Tanzîmât Fuad Paşa prepared a plan to reorganize the 

financial affairs and he went to Europe to find loans for funding these organization 

expenses but he was unsuccessful.
205

 Fuad Paşa was appointed as Sadr-e a‘zam on 22 

November 1861 and the markets were doubtful about the state of Ottoman finances so 

Fuad Paşa prepared a report about what kind of measure can be taken to reorganize 

financial affairs and he prepared first Ottoman Budget in the financial year of 1860-1 to 

restore credibility in the foreign markets and positive impact of the news about the 

founding of the Ottoman Bank, in 1862 a debt agreement was made in London Deveaux 

and with their partners. However, when the Ottoman state’s expenses were more than 

incomes, Fuad Paşa resigned in 1863 and in the same year the Ottoman state made a 

debt agreement with Credit Mobilier to pay the debts of Galata Bankers. In 1865 two 

debt agreements were made for paying the debts and closing the budget deficits. In 

1866 and 1867 the Ottoman state tried to reduce the expenditures and Fuad Paşa almost 

doubled Egyptian annual tax by allowing Khedive assignment to be transmitted from 

father to son in 1866 but this didn’t solve any financial problem so in 1869, when the 

year that Fuad Paşa passed away, the Ottoman authorities were trying to make a debt 

agreement.
206

 

During these events, the relationship of Malkum Khān with Fuad Paşa concerned the 

Iranian embassy in Istanbul. Since Malkum Khān knows pretty much about the Iranian 

politics, Mīrzā Hoseyn Khān said this would be placing a weapon in the palms of our 
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rivals with our own hands and that’s why he recommended offering a job to Malkum 

Khān who is distress and might do something impulsive. According to Algar, Malkum 

Khān threatened the Qajar government to reveal their secrets to the Ottomans unless his 

demands were met in Istanbul.
207

 Mīrzā Hoseyn Khān also wanted to silence the rumors 

that Mīrzā Hoseyn Khān keeps him away from everybody and had housed Malkum 

Khān at the Persian embassy in Istanbul.
208

 In 1864, Mīrzā Hoseyn Khān was successful 

to persuade Tehran to appoint Malkum Khān as counselor at the Persian embassy to 

Istanbul until 1866 when Mīrzā Sa‘īd Khān instructed Mīrzā Hoseyn Khān dismiss 

Malkum Khān.
209

 Malkum Khān applied to Bâb-ı Âlî for citizenship and employment, 

eventually got both of them; obtained Ottoman nationality and a monthly salary of 120 

tumans and offered a position at the Bâb-ı Âlî with the help of Fuad Paşa and moved to 

a house in Rumelihisarı.
210

 According to Arşag Alboyacıyan, Malkum Khān spent most 

of his time in Kandilli and Yeniköy neighborhoods of Istanbul.
211

 Safai claims Malkum 

Khān received 10 thousand tuman bribes from Khedive Ismail Pasha, and left being 

Iranian with removing black Iranian qolāh and wore the Ottoman red fes.
212

 Ervand 

Abrahamian claims Nāsir al-Dīn Shāh ordered that ahl-e qalam must wear gray round 

qolah to distinguish themselves from the Ottoman commissioners who wear red fes.
213

  

 

The Ottomans Through Iranian Eyes, 1873-8 

 

In 1871 Mīrzā Hoseyn Khān went to Iran and eventually appointed as Sadr-e a‘zam and 

invited Malkum Khān to Iran as his personal adviser and he had this job for two years 

                                                           
207

 Algar, Hamid, Mirza Malkum Khan,  p. 65. 
208

 Bakhash, Shaul, Iran: Monarchy, Bureaucracy and Reform, p. 25. 
209

 Bakhash, Shaul, Iran: Monarchy, Bureaucracy and Reform, p. 26-7-8. 
210

 Algar, Hamid, Mirza Malkum Khan, p. 65, 68. 
211

 Alboyacıyan, Arşag, “The Personages Whom We Lost,” p. 2. 
212

 Safā’ī, Ebrāhīm, Rahbarān-e mashrūtah, p. 13-4. 
213

 Abrahamian, Ervand, A History of Modern Iran, Cambridge University Press, 2008, p. 14. 



62 
 

and then Mīrzā Hoseyn Khān recommended Malkum Khān to Nāsir al-Dīn Shāh as the 

Iranian ambassador to London since Malkum Khān studied in Europe and has 

comprehensive knowledge about European affairs, Malkum Khān appointed as the 

Iranian ambassador to London. He went there four months before Nāsir al-Dīn Shāh’s 

travel to Europe and according to Safai, this job was important for Malkum Khān 

because he was supposed to contact with Baron Julius Reuter about the concession that 

the Shāh granted in 1872.
214

  

Mohsen Khān Mo‘īn al-Molk who was predecessor of Malkum Khān in London tried 

many times to grant a concession to Siemens Brothers and Sir E. Watkins to build a 

railway in Iran. However, he wasn’t successful because Foreign Office and the British 

government didn’t back these attempts because of the idea that Qajars don’t want those 

kinds of developments in their country.
215

 And then, Mohsen Khān turned his attention 

to capitalists of more adventures type like Baron Julius Reuter whose scheme envisaged 

the creation of a monopoly that would exploit all the mineral resources, build and run 

all the railways, irrigation dams and canals, manage forests, operate banks, etc. in 

Iran.
216

  

Nāsir al-Dīn Shāh and Mohsen al-Molk probably thought of a comprehensive 

concession cause of great famine which lasted from 1869 to 1872 and it was estimated 

that between one and one and a half million people died of starvation or illness in that 

period.
217

 Although the concession was granted in July 1872, Nāsir al-Dīn Shāh 

probably had already second thoughts from the beginning. Mīrzā Hoseyn Khān 

persuaded Nāsir al-Dīn Shāh to travel Europe to familiarize him with Western world 

and achievements but it seems Shāh had two fears, one of them was the probable 

opposition of ‘olemā against the aforementioned comprehensive concession that might 

                                                           
214

 Safā’ī, Ebrāhīm, Rahbarān-e mashrūtah, p. 14-5. 
215

 Kazemzadeh, Firuz, Russia and Britain in Persia, 1864-1914, Yale University Press, 1968, p. 102. 
216

 Kazemzadeh, Firuz, Russia and Britain in Persia, p. 104. 
217

 Gilbar, Gad G., “The Rise and Fall of the Tujjār Council of Representatives in Iran, 1884-5”, Journal of 
the Economic and Social History of the Orient, vol. 51, 2008, p. 1. 



63 
 

damage the favorable situation of ‘olemā who became very rich during and after the 

great famine, and second one was the Russian opposition to British policy in Iran.
218

  

At the beginning of his travels, Nāsir al-Dīn Shāh went to Moscow. During one of the 

meetings, Russian chancellor Gorchakov complained against the concession and 

claimed that the concession violated the Qajar sovereignty and independence. Nāsir al-

Dīn Shāh replied that his country couldn’t remain without railways and it is up to you to 

aid us in such a case and then Gorchakov have found an entrepreneur Baron von 

Falkenhagen who is willing to invest in Iran. Therefore, Nāsir al-Dīn Shāh committed to 

revoke the Reuter concession in Russia and eventually in 1873 he revoked it.
219

 After 

long negotiations and agreements, Falkenhagen also left the idea of investing in Iran in 

1875.
220

  

Malkum Khān had a question in mind about the making the progress of Europe 

acceptable in Iran. In his letters, Malkum Khān shows different reasons of opposition 

and sometimes he gives information about the Ottoman attempts: 

The Ottoman state in this week twenty korur
221

 money borrowed, a hundred and 

five korur took and the rest will be given gradually. What speaking right we 

have with such a state. Although, bureaucrats of the Ottoman state are blind and 

senseless, the same telegraph that our bureaucrats exchange their state with 

obtaining several shāhī salaries because of the insufficient accounting; it is 

enough for the awakening of the Ottomans. 

In the year that that Excellency’s server went to Istanbul incomes of Ottoman 

tripled until now with consumptive living that is known. I wonder, we shouldn’t 

ask what kind of measures they are taking about that. How did that happen from 

the reign of Suleymān until the beginnings of the reign of Sultān Mecīd, and the 
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incomes of Ottomans, despite of the great conquests two centuries, never 

increased and maybe decreased, and in this period that is the time of declining of 

Ottoman, income of this state in fifteen years tripled? In the situation of several 

years ago, Egypt was worse than our Khorosan; now what they have done that 

gives annually fifteen korur income and similarly Wallachia [Eflak] and 

Baghdad and similarly Tunisia, no miracle happened for them. The one thing 

that they did was some of the new machines that European philosophers 

invented for financial affairs and in Iran nobody can imagine even their 

shadows, are used more or less in this country.
222

  

This text is the part of a Malkum Khān’s letter written in 2 October 1874 when he was 

ambassador of Iran in London and the letter tries to persuade the Qajar government 

about borrowing money and granting concessions to Europe. One can easily sense the 

Malkum Khān’s anger from his complaints in the letter about the revoking of Reuter 

Concession that played a role in the appointment of him as London ambassador in 1872. 

In the letter, Malkum Khān maybe for not being totally an Ottoman supporter defines 

the Ottoman bureaucrats as senseless and blind but then he implies that they are not 

afraid of losing their salary as the result of the making reforms and that attitude is 

enough for awakening of the Ottoman. And then, Malkum Khān considers the day he 

went to the Ottoman Empire in 1862 to 1874 and says incomes tripled, and then, 

considers the time from Kânûnî Süleyman to Sultân Mecîd and says incomes were by 

and large stay the same but what happen in sixteen years, he means the years between 

1859 and 1874, the years that the Ottoman state started to receive the money that they 

borrowed in 1855 from Europe and a year before the bankruptcy. He says no miracle 

happened there and advices to the Qajar government to borrow money from Europe. 

However, by writing these words, he actually considers the years that the Ottoman state 

was getting closer to Bankruptcy of 1875 but Malkum Khān shows the inextricable 
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situation of the Ottoman Empire as a good example just a year before to the Qajar 

government.  

However, the difficult situation of the Ottoman Empire was very visible. According to 

Emine Kıray, the financial obligations that payments of debts created was ten percent of 

the state expenses at the beginning of the 1860s, this value went up to thirty three 

percent at the end of  the 1860s. In 1874, it went up to fifty seven percent and in 1869 

the Ottoman state paid the interests of the borrowed money with almost half of the 

revenues.
 223

 Bâb-ı Âlî borrowed 220 Millions Sterling from 1855 to 1875 but could 

only get 116 millions of it and the years Malkum Khān lived in Istanbul, between 1862 

and 1872, and being a companion of Fuad Paşa for a while make him aware of the 

situation that leads the Ottoman Empire. Therefore, the Qajar officials warned Malkum 

Khān about the Ottoman finance and in one of his letters Malkum Khān says some of 

the ignorant Iranians claim that the Ottomans are declining because of these namely 

borrowing money, railways, and founding bank, and Malkum Khān says it is true that 

the Ottomans are declining but not because of these measures. If Ottomans didn’t make 

any reform, they would have collapsed twenty years ago and today Ottomans are the 

proud of their daily income of twenty korur that you can see in some of the European 

countries.
224

 

In another letter, Malkum Khān compares the way states borrowed money formerly and 

shows the increased possibilities of borrowing money with new technology and says 

once there was an owner of broken-down village and he wanted to fix and develop the 

village, but like him nobody could find the money easily but now it is easier than ever 

before and then Malkum Khān gives again Egypt as an example and says if nobody 

spent a hundred korur to develop Egypt now the income of Egypt wouldn’t rise to a 

hundred korur these days and now in several years income of Egypt is more than what 

Harun al-Rashid and Anushirevan had. And then, Malkum Khān says borrow five 
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hundred korur change all of stones of Iran into goods, and bureaucrats of Iran don’t 

have any right to stop this country from this salvation measures that the future of Iran 

depends.
225

  

In another letter about the similar topic, Malkum Khān says to the Qajar government 

that it must not look at the miserable condition of the Ottomans and must continue as 

we shouldn’t make the same mistakes rather take lessons from the Ottoman’s condition 

and don’t make the same mistakes. He claims in this letter that the most important 

problem of Iran is lack of money which Ottomans, even Afghans, realized long time 

ago, so there is no future without borrowing money and must borrow a hundred korur 

from Europe and spend it for recovery of Iran.
226

 

Now … ask if today in the Tehran Bank forty korurtuman exist and if a hundred 

tuman that come from Britain and France to be spend for railways and mines in 

Iran, what kind of loses we would have? Tthey will say if that happens 

Europeans would come with an excuse of demanding their rights and they will 

take over Iran. In response to such a strange vision, for this bright wish they 

bring a witness today they attacked to Ottomans and they are the ones who 

didn’t loan even a dinar to Ottoman and if there is a nation that this abyss will 

give death to Ottoman again the nations that loaned money to Ottomans. They 

loan money to countries that protect their country not to a country that demand 

and wait for ruining.
227

 

The language of Malkum Khān gets more critical of the Ottoman Empire after the 

bankruptcy in 1875. Malkum Khān in his letter, dated 18 February 1876, says he wants 

to give information about a conversation among European leaders on the future of the 

Ottoman Empire and briefly he says that the Ottoman provinces, without any doubt, are 

the property of the sultān and no country do have the right to take them from the sultān 
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but even the sultān doesn’t have the right for keeping the country away from the 

advantages of progress.
228

 However, it seems Malkum Khān didn’t write this letter for 

providing information about the Ottoman Empire, rather he wanted to warn the Qajar 

government on what European leaders think about governments who keeps their 

country away from progress. As can be seen in the first letter, Malkum Khān shows 

Ottomans they are not the one keeping their people away from European progress but 

Qajars. The rest of the letter shows us that Malkum Khān says, from the time of 

Jamshid until this very century, every country has the right to govern their country with 

their own will but this will have been lost for twenty years, and Belgium, France and 

Russia have to make progressive reforms to keep away the encroachment of progressive 

countries, and other countries cannot say that this is my country and I want to use 

camels for transportation and I want to sell slaves because the way people live, the way 

people progress has changed and got complicated and nobody can say that I don’t want 

trading and I don’t want to use my resources of mines and forests and people who say 

these are betrayer of the Shāh and country.
229

 

Malkum Khān writes a letter to the Qajar government on 25 August 1876 for showing 

some methods that Ottomans used to borrow money from Europe: 

If the opinion of Iranian state leads them to make a decision about borrowing 

money from Europe, they shouldn’t tell that they are borrowing money to buy 

guns. Europeans and any other country don’t loan money for buying guns and 

for stuff like these. A state that wants to borrow money should express that we 

want this money for science that we want for developing country; for instance if 

Russian and Austrian states say we want to borrow money to build railway or to 

mine minerals, people easily give money because they see their money will be 

spend for the benefits of them and they are sure that their money will not be lost 

but all the time states say ‘give me money to supply guns for war’ they will not 
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get a dinar; because it doesn’t have any commercial profits, maybe in a time of 

war all the money that people loaned will be lost together with state treasury. 

That’s why, every state that wants to borrow money first should distract dream 

of war and should show with thousand proves that they are in peace with other 

countries and there is no possibility for war. Yes, some states borrow money and 

sometime spend it for needs of army like Russian and Ottoman but they hide 

their real intentions with thousand measures. These soldiers and armory and 

excellent guns and war ships that Ottoman state has all of them organized with 

borrowed money, but in the time of borrowing money all the time swear that we 

want this money for railways and for developing provinces; any time Iranian 

state wants to borrow money should distract the idea of war from 

consideration.
230

 

Malkum Khān’s letter was sent when Serbia and Montenegro declared war against the 

Ottoman Empire and eventually the events lead to a Russo-Turkish war of 1877-78. 

Probably because of that Malkum Khān assumes that the Iranian state might want to 

buy guns for defending country that might lead the Iranian state to borrow money from 

the Europeans. However, there was another problem for Iran that Malkum Khān 

mentioned in another letter: “let’s assume a few days later Ottomans attacked to the 

borders and took over the some areas with the power of gunpowder, rifles and a 

hundred new kind of war tactics and what will happen then, what will be the solution
”231

 

and that refers probably to Kotur where Ottomans took over the control of it in 1848 in 

the years of Treaty of Erzurum. In 1876 Malkum Khān could have thought that action 

can lead to a war or small conflicts between Ottomans and the Qajars and maybe that’s 

why he mentions about buying guns and borrowing money.  

According to Malkum Khān, European countries don’t loan money for buying guns 

because after war this money can get lost with the state’s treasury and a state should be 
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in peace so can get loans and investments easily are true but the way Malkum Khān 

shows the reality needs explanation. Additionally, Malkum Khān’s idea that the 

Ottoman state bought guns by money that they borrowed from Europe for investing it 

on railways is very controversial. In 1870, Sadr-e a‘zam Âli Paşa asked to Sir Henry 

George Elliot, the British ambassador to Istanbul, about a very possible Russian and 

Ottoman war and their availability on helping to buy military equipment and financial 

support. Elliot answered that it was not possible at that time.
232

 As Mehmet İpşirli 

shows us the Serbian and Greece governments borrowed money to buy military 

equipments from foreign markets and according to his research, between the years of 

1885-1887, the Ottoman government wanted to buy military equipments in the amount 

of 16, 219 millions Mark and for funding these expenses borrowed money from 

European markets
233

 so Ottomans and other countries didn’t borrow money for railways 

but spent it for military. They directly made agreements for their real purpose. As Ali 

Akyıldız shows us in his book, Ottomans don’t borrow money to build railways 

themselves so they don’t get money but they grant these building projects as 

concessions and then the related companies invest their money on these projects.
234

 

These two different actions of borrowing money and granting concession for railways 

are shown by Malkum Khān as something similar but his explanation that the foreign 

markets don’t loan money for military equipments because it is not as profitable as 

loaning to mines or other resources is true. As Murat Birdal shows in his book, after 

1860s there were two factors making Ottomans’ economy worse: one of them was the 

unproductive use of external resources for the import of military goods and second one 
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was its consumption by the state bureaucracy.
235

 Even though Malkum Khān was aware 

of the problem of unproductive use of borrowed money on military equipments, he 

wanted to persuade the Qajar government to borrow money by stating that Ottomans 

have these military equipments with such a method which wasn’t true. 

According to Shahbaz Shahnavaz, around that time in 1875 onward, numerous 

proposals were made to the Qajar government for the opening of the Karun route 

especially by the British investors
236

 and Shahbaz also argues on the Ottoman 

government’s economic policy in Al-Amarah in Ottoman Iraq for attracting the foreign 

trade of Khuzestan by devising easy customs, regulations and by encouraging the 

Iranian agriculturists to immigrate to the area. This project was successful; many 

Iranians came to this area and found easy conditions and ready land and water for 

farming around.
237

 Malkum Khān who was Iranian ambassador to London at that time 

couldn’t stay out of discussions between the Ottoman and Qajar governments about 

borderlands and he uses the rivalry between the Iran and Ottoman governments to 

persuade the Qajar government to borrow money and grant concessions to British 

investors: 

The same right and concession that Ottoman granted in Shatt-e Baghdad [Shatt 

al-Arab] to British and in the progress their [Ottomans] claim is Karun River in 

Mohammerah [Khorramshahr] will be given to British too, the Iranian state now 

should grant the same freedom and concession of trading in Mohammerah and 

Karun River to British. I know they will cry out that Iran will go downhill… If 

British state really wants that to take over some part of our country and British is 

such a stupid and incapable for doing this, stay years as inactive and for a 

meaningless concession gives for a merchant and why we sit without doing 

anything. Why they don’t take over India a stupid state… The spirit of this 
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writing of this servant is designed to as a response to Ottomans, we should 

prepare for the protections of our boundaries and we should locate the benefits 

of British to the agreeable terms with our rights. All the concessions that 

Ottomans grant to British people in Shatt al-Arab, we also rationally in Iran and 

in Karun River should grant concession to British people. There will be no 

mistake in this action.
238

 

Karun River originates in the Zagros Mountains and is an important transportation 

resource for inhabitants of the Southwestern Khuzestan province and Karun joins with 

the waters of the Tigris and Euphrates Rivers and they all forms the Shatt al-Arab 

River.
239

 As Sabri Ateş shows us, proprietary and navigational rights over the Shatt al-

Arab River and ownership of the small town of Mohammerah that located at the 

junction of the Karun were the subject of discussions of the frontier in Erzurum in 1848. 

Mīrzā Taqī Khān stated that Mohammerah is a part of Khuzestan province and Enveri 

Efendi claimed Mohammerah is a part of Basra province during the discussions and at 

the end both sides had an agreement, and according to Treaty of Erzurum in 1848 

Mohammerah and its port stayed as a part of the Iranian territory.
240

  

The Ottomans granted a concession for steam navigation on the Euphrates and Tigris to 

British Lynch Company in the beginning of the 1860s.
241

 In 1869, the Qajar 

government planned steam navigation on Karun and concluded a deal with France for 

the purchase of a number of the steamers and the project was signed by Mīrzā Sa‘īd 

Khān.
242

 It seems France was preferable between the rival powers of Russia and Britain 

because whenever one of the rivals achieved a privilege or concession for commerce 

from Iran, other rival would demand the similar privilege so this plan made some sense 

for the Qajar government. With such a project, the Qajar government could produce 
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revenues for the Qajar government and could flourish the surroundings of the river. 

However, this project was never materialized. British traders, Gray Dawes and Co. and 

the Lynch Brothers of the Euphrates and Tigris Steam Navigation Company, tried to get 

a concession of steam navigation on Karun. Yet in 1875, Nāsir al-Dīn Shāh granted the 

Karun Concession to Dr. Tholozan his personal French physician. The concession in 

many ways looks like similar to Reuter concession which was revoked by the Shāh in 

1873. The British investors protested the concession, and claimed it had to be granted to 

British not French.
243

 

The above quoted text is part of a letter of Malkum Khān and it is undated but probably 

it was written around the end of 1874 or at the beginning of 1875 based on ‘Alī Asgar 

Haqdar’s classification of letters. In this letter, Malkum Khān insists on granting Karun 

concession to British investors as Ottomans granted in Shatt al-Arab and implicates 

there will be problems about frontier when Iran doesn’t grant the concession to British 

investors as a response to Ottomans. There is another implication that the Ottomans are 

more preferable than Qajars for the British investors, a question comes to our mind but 

stay unanswered that if Mohammarah were part of the Ottoman domains in 1848, the 

Ottoman state would grant the concession in 1860s?  

 

The Fear of the Concession, Tujjārs and ‘Olemā 

 

In the letter, Malkum Khān also mentions of the fear that the Iranian state has about the 

granting concession to British cause of the destructive effects it could have on Iran and 

Malkum Khān tries to explain why this fear is groundless because Britain is already 

capable of doing this and if they want to take such an action, they would do it and then 

Malkum Khān says why they don’t take over India. At that time India was governed by 
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the British government, after the massive revolts of 1858, the East India Company was 

set aside and the British government took the direct responsibility of the administration 

of India and the period of British Raj, started in 1858.
244

  

In the letter, Malkum Khān implicates that don’t fear of granting concession to British 

and in his other writings Malkum Khān thinks about this problem and he claims 

Iranians have fears about foreign-European things. In one of his essay he gives the word 

of ‘protest’ as an example and says in the idea of our bureaucrats this word was seen as 

‘western monster’ and whenever a foreign consul used this word the tongue of vizier of 

foreign ministry became tied and still when some of the bureaucrats hear this word in a 

majles, they run away
245

 and according to Malkum Khān this happened because they 

don’t know the real meaning and this is the case for bank, borrowing money and 

railways which Malkum Khān says they are probably seen as predatory animals by 

Iranians and if they come to Iran, they will destroy and plunder the country.
246

  

Say why the Iranian statesmen are that much ignorant about these enormous 

floods that came into being for twenty and thirty years. It is clear that whether 

you want or not the railway could be built in Kalat, forty years ago, each group 

used to economize a land of the continent and say this land is my property and I 

can do whatever I want, in ancient times… from one place to another one took 

six months and groups of people were ignorant about each other, every property 

was limited a specified group but in this age the earth become even smaller and 

the power of humanity… reached to mines and forests and islands of the earth 

and to unknown streets of Africa even they overturn the North pole and in such 

an age how you can say that flood of progress might cause ruining, the reason of 

this illness is our ruins, now general philosophers and whole nations know the 

fact that whole earth the property of humanity and their responsibility are 

development of the world and the carrying progress forward, every group that 
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wants to develop one land and the land belongs to them but every group that 

deprives the land from the God-given progress, it is clear that… the land should 

be saved from their hand.
247

 

This letter was written on 16 February 1877 by Malkum Khān and he calls the reader’s 

attention to the year around 1848 the time that he was a student in Paris during the 1848 

Revolution. Malkum Khān lived in The French Second Republic for a while and in this 

letter he refers to the time period 1847 to 1877 that Eric Hobsbawm calls The Age of 

Capital 1848-1876, the period that was marked with expansion of capitalist economy 

and the unification of world through steamers and trains that equipped with last 

technology.  

Malkum Khān’s observation between the differences of ancient ages and contemporary 

world remind us the words of Karl Marx and Friedrich Engels and their point on the 

civilization and the creating an image, giving us some hints about Malkum Khān: “The 

bourgeoisie, by the rapid improvement of all instruments of production, by the 

immensely facilitated means of communication, draws all, even most barbarian, nations 

into civilization. The cheap prices of its commodities are the heavy artillery with which 

it batters down all Chinese walls, with which it forces the barbarians’ intensely 

obstinate hatred of foreigners to capitulate. It compels all nations, on pain of extinction, 

to adopt the bourgeois mode of production; it compels them to introduce what it calls 

civilization into their midst, i. e., to become bourgeois themselves. In one word, it 

creates a world after its own image.”
248

 Malkum Khān is aware of the floods of capital 

that discovered the North Pole and wild Africa and he doesn’t accept the idea that these 

floods of foreign capital destroy these places but it has responsibility to carry the 

civilization and according to him, if some countries prevent this progress, they can be 

occupied. 
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Malkum Khān associates this problem with ‘political economy’ as well and in this letter 

he criticizes the Iranian statesmen for not knowing it:  

However, there was no smell of the science of political economy that is all fresh 

and the product of this age ever in Iran. There is no word about economy politic 

in the whole literature of Iran. Any Iranian philosopher will not understand 

without several years of European education what does mean paper money and 

what kind of measures make possible the national debt. We Iranians, definitely 

our mind is not less intelligent than Europeans’ but we have an important 

disadvantage that we haven’t understood the difference between wisdom and 

science yet. Servants of our viziers are not far away from being smarter than the 

inventors of telegraph but all of our scholars will not understand without 

studying how can they speak from Calcutta to London. Bank, national debt and 

railway and the organization of company and all the branches of economy 

politic too have the same rule as telegraph because they haven’t studied anything 

about the sciences and measures of economy; for the same reasons, there were 

no words of in Iran and they have the right for not understanding the meaning 

and they are laughing on our demands but we are agreed on this truth of science 

for thousands of proves and know it as ilm-i yaqin that the rescue of state 

depends on the accepting these measures…
249

 

In the letter, Malkum Khān considers political economy as ilm-e yaqin. The term means 

the knowledge that originates in the heart and doesn’t have any possibility of doubt in 

it.
250

 Malkum Khān sometimes uses religious words for expressing his views in politics 

and it seems his ideas took the attention of the ‘olemā. Although Malkum Khān didn’t 

see any problem with the floods of capitalism that conquers the world, ‘olemā in Iran 

was concern about this problem for many different reasons and they associated this 

problem with Malkum Khān’s effort. 
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‘Olemā targeted Malkum Khān during the negotiations of Reuter concession and Hajji 

Mullā ‘Alī Kanī issued a public proclamation addressed Nāsir al-Dīn Shāh, recalled the 

British occupation of India and claimed similar fate awaited Iran if the concession 

remain in force: “With the onrush of Europeans into Iran, no mujtahed would survive. 

Even if some ‘olemā did survive, what guarantee do we have that Mīrzā Malkum Khān 

or the company, with all the wealth it can amass, and all the men it can bring into 

country, would not surround us with their troops and weapons?”
251

  

Can Malkum Khān destroy ‘olemā? Targeting of Malkum Khān by ‘olemā is something 

that warned Malkum Khān about the dangers, it might lead to. It seems Malkum Khān 

didn’t change his political role in granting concession but blamed ‘olemā for being 

ignorant about Europe. Malkum Khān associates ‘olemā’s opposition to reforms with 

their ideas on Christianity. For instance, he says that ‘olemā claims trinity is infidelity 

but in actuality European philosophers also struggled with Christian monks and he tries 

to show anti-religious nature of science to show being progressive is not being against 

to ‘olemā: 

Iran fell behind of the progressive way that much because of one foreign fact not 

because of shortcoming of Iranian kind.  

Christian monks suggested different ideas during the ignorant times of Europe 

such that progress of the world is just limited to Christianity and the right of 

Christians. Islamic nations based on this absolute hatred originated from Islam 

and declared that trinity has a nature of infidelity they should avoid so as all of 

the progressive ideas of Europe. 

Some of the ‘olemā didn’t accept the railway and steamship until now… by 

having no connection with foreign nations, ‘olemā of Islam totally remain 

uninformed about the difficult struggles that European philosophers showed 

against the invalidity of monks’ claims and later they separated progressive 

science from old superstitions of monks with many efforts and bloodsheds. At 
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the same time of this nice event the intelligence and science of Japan on the 

whole Asia proved that the lights of progress is the right of all groups and 

acquiring this civilization is hundred steps easier and better come into existence 

without rules of Christianity. 

The progress of Iran, in addition to this foreign obstacle, has a domestic obstacle 

as well and abolishment of this obstacle depends on your favor. The people of 

Iran by its medium of natural poets, confuse the simple mind and their solitude 

with the power of science of whole world…
252

 

It was not easy for Malkum Khān to persuade Nāsir al-Dīn Shāh and the Qajar 

government members of Tehran to grant concessions. Nāsir al-Dīn Shāh’s unfavorable 

and negative approach toward economic activity of European merchants and investors 

gave the Iranian tujjārs an important advantage over their foreign competitors. Gad 

Gilbar argues that how kārguzārs (an official of the ministry of foreign affairs) played a 

significant role in controlling the activities of foreigners. And also they have a tool to 

enhance government policies with regard to economic penetration into the country. In 

his article, he gives Suleiman as an example who was Armenian and commercial agent 

of British firms in Iran, Messers Ziegler & Co., and was killed in Mashhad after the 

firm had transferred a large sum of money to buy wool from Baluchis in Khorasan for 

the carpet factory. Kārguzār of Mashhad held a majles to discuss the matter but the 

result was unsatisfying for the company, they lost their agent and couldn’t find new one 

so company’s commercial activity in Khurasan were cut back.
253

 
 
On the other hand, 

Nāsir al-Dīn Shāh was ready to support the Iranian Muslim tujjārs in their efforts to 

expand their economic activities and tujjārs granted to the Shāh and governors generous 

loans at agreeable rates; supplied the court and high ranking officials with exclusive 

goods and gave them pishkash (presents) and
 
by so government could count on the 

commercial potential and ability of the big merchants in periods of logistic crisis and 
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did not levy direct taxes on the big merchants. Big tujjārs initiated the first electrical 

plants in Iran and made considerable investments in the transportation, they laid a 

tramway in Ahwaz in 1890 and Haji Mohammad Hasan Amīn al-Zarb financed a 

railway from Mahmudabad to Amol.
254

  

Support of Nāsir al-Dīn Shāh continued, he approved the establishment of Majālis-e 

Wukalā-yi Tujjār (Councils of Representatives of the Big Merchants) in the main 

commercial centers in Iran, and then in eighteen cities, tujjārs elected their councils to 

supervise commercial activities, encourage investments in new projects by big tujjārs. 

However, clerics oppose to these Majālis in several cities and especially Zill al-Sultān 

didn’t support these establishments. The end of the tujjār councils started in the same 

year in Tabriz, one of the tullāb in this city shout at ‘Alī Akbar Bāshī as “you 

[merchants] want to abolish Qur’ān, you are infidels”. As the result, tujjār council 

disappeared in Tabriz and later in Iran.
255

 Tujjārs in the cities usually continued to do 

the same tasks without an organization. However, tujjārs had other complaints like lack 

of security of property and life, the threat of a confiscation and unclear nature of 

pishkash (present) sometimes became intolerable for the tujjār, and also thefts on the 

roads made trading more difficult.
256

   

Malkum Khān published many tujjārs’ letters in Qānūn to show their problems. It is 

most probable Malkum Khān wrote these letters himself with the aim of showing 

tujjārs’ concerns in Qānūn and tujjārs helped to deliver the issues of Qānūn to Iran. 

Some letters in Qānūn says that Qānūn was found in the boxes of textile, tobacco and 

sugar and in one of them there were a hundred copies of Qānūn to be delivered to 

Iran.
257

 For example in one of them Malkum Khān says all astonishing settlements and 

public security and endless colonies and seas of wealth that we witness in foreign 

countries, all the work is for the qānūn’s security. Although newly established countries 
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have qānūn, in Iran as the center of progress for centuries and with a thousand years of 

history, nobody can mention the word of the qānūn.
258

 Malkum Khān claims that first 

qānūn must be about the security of life and property and honor and any power 

shouldn’t be able to punish and prison people but according to provisions of the law.
259

 

Revival of Iran is bonded to enforcement of God’s laws. Organization of the 

qānūns is responsibility of your majles. The first qānūn of state must be about 

security of life and property and security of all individuals of nation. The base of 

the qānūn of security of life and property must be empowered that no one can 

lay a hand on to anybody’s assets and rights without the qānūn.
260

  

Most of the big tujjārs were Muslim in Iran, whereas in the Ottoman Empire most were 

minorities like Greek, Armenian, Jewish, etc. and their population is high in the major 

cities where they live with foreigners unlike Muslims, they faced no social restrictions 

in associating with them and they knew European languages well so they could also 

work in the foreign embassies or in their trading as translator.
261

 The association of 

‘olemā and tujjār had different nature in the Ottoman and Qajar Empires. The Iranian 

tujjārs had close relations with ‘olemā in the major cities and many ‘olemā came from 

merchant families, and most of the tujjārs received their formal education in Islamic 

institutions therefore both tujjār and ‘olemā had common attitude of rejection of the 

growing economic penetration of European companies.
262

 Mīrzā Hasan Shīrāzī’s fatwa 

on prohibiting smoking tobacco had an important impact on the success of Tobacco 

Protests which showed to tujjārs the ‘olemā’s power. Moreover, ‘olemā and tujjār were 
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dependent to each other; tujjār supported religious endowments financially and ‘olemā 

maintained their reputation in public.
263

 

Shi‘i ‘olemā played different role in Iran than the Ottoman ‘olemā and impacted 

nineteenth century concessions. Most of the concessions were revoked lead to 

opposition of ‘olemās and Islamist mobilization in Iran
264

 but in the Ottoman Empire 

‘olemā didn’t oppose to the concessions. There was a more centralized waqfs 

foundations in the Ottoman Empire than the Qajars. However, that doesn’t mean there 

was no social movements against Régie Company in the Ottoman Empire, as Emine 

Tutku Vardağli shows, there were significant differences between the protestors in Iran 

and of the Ottoman Empire where smuggling by producers was one face of resistance 

but religion did not function as a unifying force for the protestors because none of the 

protesting groups belonged to a single religion in the Ottoman Empire, they would be 

Jewish producers in Thessaloniki, or in Kavala Greek-Orthodox producers.
265

  

The administration of vakıfs was centralized with the foundation of Evkâf-ı Humâyûn 

Nezâreti in 1826. Mahmud II probably wanted to weaken the ‘olemā class which was 

very powerful with their revenues that comes from those vakıfs and could resist to the 

Ottoman center’s reform programs and with this reform Bâb-ı Âli broke the janissary 

and ‘olemā alliance which was very important part of opposition to the center and also 

found a financial resource for its reform programs from vakıfs revenues.
266

  

Probably considering this situation, Malkum Khān says: “there are two states in Iran: 

the state and ‘olemā whereas in the Ottoman Empire there is one pādeshāh over all state 
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structure.”
267

  Malkum Khān mentions different visions of Sunnī and Shi‘i madhhab 

towards the sultanate in the 26
th

 issues of Qānūn:  

There is another problem in Iran which is actually the key of all problems in this 

country: Imamate, that the structure of Shi‘a and foreign people very little 

maybe don’t have any information about their ideas [dekayık]. Ottoman sultān 

has the absolute power and khalīfa of the Sunnī people. Shi‘i madhhab agrees 

that sultanate of the time of Iran is contrary to the principles of Islam and Shāh 

is a usurper. Based on this madhhabī idea today in Iran there are two 

governments: one of them is legal that related to religious ‘olemā and the other 

is the usurper that they call it as the system of darkness.
268

 

The Qajar state officials couldn’t limit Shi‘i ‘olemā’s power because some of the 

important ‘olemās were living in Iraq or could go to there to prevent the Qajar’s 

pressures and could have considerable autonomy in the shrines of Nacaf, Karbala and 

surrounding places under the authority of the Ottoman Empire.
269

 Malkum Khān and his 

friend Afghānī was aware of the Shi‘i ‘olemā’s power and they try to use that power 

against the Qajar officials during the Tobacco protest. There is no attempt to limit 

‘olemā’s power in the Qajar Iran in nineteenth century and this combined with the 

scholastic legalism of the Shi‘i ‘olemā and the considerable autonomy they enjoyed in 

administrating the civil law in nineteenth century, made legal reform and state building 

a particularly contested and difficult process for Iran.
270
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Bureaucrats, Reforms, Security of Life and Property 

 

According to Abrahamian, before the twentieth century, shāhs ruled Iran not with an 

organized army and bureaucracy but with tribe leaders, landlords, prominent members 

of Shi‘i ‘olemā, rich merchants, and a‘yān. The Qajars ruled Iran with very limited 

numbers of officers and commissioners who comes from the family of shāh or other 

prominent families.
271

 According to Amanat, in the Qajar state there was no clear line 

had been drawn by state like the Ottoman sultān’s palace and Bâb-ı Âli, in the Iranian 

model, the distinction between the shāh’s court (dargāh) and the government 

administration (dīvān), headed by the vizier, had remained ambiguous.
272

 Abrahamian 

argues that the ministry of interior, commerce, education and endowments, prosperity 

and fine arts, and post and telegraph only existed on paper in Iran, these ministries had 

really limited numbers of commissioners and even the already established ministries 

like the ministry of war, the ministry of finance, the ministry of justice, and the ministry 

of foreign affairs had lack of permanent filing system, salaried commissioners and 

offices.
273

 

Centralization and creating a rational bureaucracy was an inevitable outcome of state 

sponsored reforms in the Ottoman Empire and Qajar Iran. According to Ali Akyıldız, 

there was one obstacle for the rational bureaucratization of the Ottoman center: Tevcîhât 

Usûlü. According to that system, commissioners, at the beginning of their careers, 

tested for a year and if they were successful, then they could stay in the commission. In 

this system anyone, usually the relatives of bureaucrats, could get a job without having 

required qualification and they could be appointed to another commission within a year 
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without learning their jobs. As these inexperienced commissioners were seen as 

obstacle on the reform programs, Bâb-ı Âlî abolished Tevcîhât Usûlu in 1838.
274

 In 

addition, before Tanzîmât, Bâb-ı Âlî commissioners were selected from sons of the 

prominent statesmen at the age of 7-8 or 12; they learned their job by working in the 

state offices in a master-apprentice system and also continued the classes in the 

mosques. However, the Ottoman center needed more educated men than it had at that 

time so they opened schools, Dar al-Ma‘ârif and Rüşdiyyes and the Ottoman center 

established Mekteb-i Ma‘ârif-i Adliyye and Mekteb-i Ulûm-ı Edebiyye to solve the 

complex and growing problems with educated commissioners.
275

 Malkum Khān also 

wanted Iran to make reform on bureaucracy and create rational-educated commissioners 

for the state offices. Most of the ministries had limited numbers of commissioners who 

were selected from the families that exist from Safavids and provide commissioners for 

particular offices, for instance, Ministry of Finance’s commissioners were selected from 

the family of Mostawfi al-Mamalik.
276

  

Malkum Khān, makes as assumption in his writings such that if the Iranian bureaucrats 

had received their education in Europe and had had European experience as much as 

himself, Iran would have been a chance of progress. In a letter Malkum Khān sent to 

Nāsir al-Dīn Shāh, he says that someone in Iran asked him about what kind of reforms 

can be made in Iran and he made the list of thirteen things to do: 

We should borrow 50,000,000 (100 korur) from the people of Europe. 

Request 100 people of mo‘allem (teacher), mohāseb (accountant), mohandes 

(engineer), sāheb-e mansab (official) from European states. 

Employ these hundred people of mo’allem and sāheb-e mansab under the ten 

viziers that they can give order to the vozarātkhānehā and to all of the affairs of 

administration with the success of science. 
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Invite twenty big companies from European countries to Iran and grant them 

concessions that they can bring another 100 korur to Iran and occupy them with 

inventing enormous things that don’t have any name in Persian. 

Start to build railways of Iran from several places with the guide of these 

economists and via these companies. 

Build commercial banks and national banks and agricultural banks in the 

provinces of Iran. 

Turn the mine and waters and forests of Iran into places that makes profit like in 

the whole world. Give order to the dīvānkhānehā-ye tecāretī (commercial 

offices) with successful rules. 

Change and renovate taxes and the partition rules and collecting finance with the 

success of science that known by whole of the world. 

Make eligible our internal customs. 

Organize a special administration through Administractteuse. 

Iran’s money sekke that one of the reasons that nation’s helpless life and now 

additionally it is reason for ruins of our commercial life and renovate it. 

For whole of Iran organize police department. 

Send a hundred students to Europe… maybe ten years in the universities of here 

they should prisoned themselves and they should learn a job to become ādam.
277

  

This letter is important to understand Malkum Khān’s ideas on reform in Iran and it 

seems he has no hope in Iranians to make reform. In the letter he wants to bring to Iran 

a hundred Europeans to organize a reform program under tutelage of ten Iranians to 

control the process and that means these Europeans will make reforms and the Iranians 

only try to follow what they do and then he says Iran should send a hundred student to 

Europe to study, so one can assume that if this project were implemented, a hundred 

European would come to Iran and a hundred Iranian would go to Europe, and in this 
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way Malkum Khān could provide to every institution in Iran someone like him and can 

control easily the reform program and investments.  

In the rest of the letter, Malkum Khān says the Iranians think that the reforms that 

Western countries have done are meaningless because the Iranians compare these 

progressive attempts with their culture and in the process of comparing, they confuse 

and it becomes meaningless to think about the reforms. Malkum Khān states that the 

world was very simple and easy to understand in the past but we can’t take pride on 

Hushang, Hasan Sabbāh and Karīm Khān Zand. As these times past and new 

information emerged, their names don’t exist in Persian anymore we can’t exist without 

these innovations. Then Malkum Khān starts criticizing the viziers and says that people 

in Europe spend their whole life to study and when they don’t know something they 

don’t express any idea about it with embarrassment but in our culture people speak even 

if they don’t know the problem and they don’t even get embarrassed by this ignorance: 

“We have a group of viziers who doesn’t know economy politic or anything else so 

dismissed the viziers who say I know everything but appoint the viziers who say I don’t 

know anything.”  

Malkum Khān thinks that uneducated bureaucrats were the main responsible of Iran’s 

backward condition. He tries to show us the condition of Iran with these bureaucrats in 

one of his essay. Malkum Khān gives a broken santūr as an example to describe the 

situation of Iran and this santūr doesn’t play maqāms because it has broken woods, 

mixed up ropes and it needs a fix, it needs a system that can make it play nice maqāms: 

We put a santūr (hammered dulchimer) in the middle of a room and have 

gathered twenty thirty different persons from different classes around a santūr 

and we sat at the head of majles pass judgments that…I am saying don’t wait for 

the play of any of these maqāms… This santūr that you want to play is not 

working right its woods are broken and frets have fall down, some of the strings 

ropes are mixed up. When everybody who has consciousness sees this 

instrument will cry out like me that do not make yourself inactive no maqām 
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will come out from this instrument. Iran’s condition is like our santūr, we have 

sit in the middle of capital and continuously negotiate that they should take over 

Marv, put post offices in order, I am saying all of them are true but… before 

everything, fix our santūr then desire different maqāms.
278

 

Malkum Khān draws a traditional picture of a musical perform that usually takes place 

in a small chamber ensemble with a single instrument. People and musicians sit on 

benches or carpets spread on the floor with some pillows behind them.
279

 To symbolize 

Iran Malkum Khān selects a traditional Iranian musical instrument santūr which is 

played by Iranians for almost thousands of years. It is important because he chooses a 

traditional instrument but also implicates a very modern concept that is the security of 

life and property. As Malkum Khān discusses in his writings the Iranian statesmen don’t 

consider Iran as an instrument which you should respect and take care of it to play nice 

maqāms but according to him, as he commented in his essay Rafeq and Vizier
280

 Iranian 

bureaucrats demand to appoint as viziers to accomplish their dreams of riding white 

horses and eating camel meat like Arabic Beduins. 

In Rafeq and Vizier, Malkum Khān also tries to show these eastern bureaucrats’ 

character. Rafeq (represents Malkum) talks about the problems of Iran and incapability 

of the Iranian viziers to the Vizier (represents an Iranian bureaucrat). Rafeq says to the 

Vizier that you will not be a sadr-e a‘zam and Vizier asks why then Rafeq answers it by 

asking questions: “What book have you written? What kind of ability and profession do 

you have? Have you read any ‘ahdnāme (treaty) yet or have you seen any picture of 

war? No. Have you heard the word of bank? No. Do you know the names of the 

countries and in this situation you demand to be a sadr-e a‘zam.”
281

 Then, Vizier says I 

wish you told me those things long time ago and claims he understood what Rafeq told 

him but in the rest of dialogue Rafeq sees that Vizier doesn’t understand him because 
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Rafeq talks about the method of governing in Europe and the idea of reform, on the 

other hand Vizier responds him by asking a question that you say all the time the 

method of order and where is this order?
282

  

Malkum Khān implicates in his different writings that the santūr can be only fixed by 

enforcing the qānūn, which is enforcing security of life and property. He uses 

informative language in Qānūn to explain its meaning:  

What does security of life and property mean? It means that you will not be a 

prisoner anymore without being on trial and without the proof of the crime. 

They will not confiscate your home and assets without investigation. Your 

positions and rights will not be sold to others. They will not cut your ears and 

nose in any other case… And your brothers and children will not be cut in half 

alive.
283

  

Malkum Khān sees security of the law and property as the basis of the civilization and 

claims Asian countries didn’t understand the meaning of these words for thousand years 

and that’s why they also didn’t even think about many interesting inventions that in use 

in Europe: 

Since Adam’s race rules, in all civilized nations conclusively is definite that the 

first basis of prosperity in the world is law, in foreign countries it is called as 

security of life and property.    With thousands of pain and regret, I must admit 

that the meaning of these two words in a few thousand years for the peoples of 

the Asia remained completely unknown. This strange system that like telegraph 

and vapor machine and other hundred strange things didn’t receive to our minds 

of Asian philosophers it comes to our mind as nothing….
284
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Malkum Khān also explains what kind of results having security of life and property in 

Iran will give and draws very positive, optimistic picture of Iran: famines will be 

solved, plentiful blessings, schools are full of knowledge, council’s actions are all 

virtue, well ordered army, and everyone is cheerful and happy: 

What kind of result will give the enforcement of the qānūn in this country.  

Enforcement of the qānūn will change to a new world like a new miracle in 

every country that these degrees of miracles cannot be understood by anybody 

before this. In a country that has the qānūn affairs will be hold by the men of 

virtue in Kom… A country that the qānūn has the understanding and effort and 

cavhar-e ādamīyat increase eventually more and more and all people contribute 

gradually to the regulation and inhabitation and cultivation and magnificence of 

the state with the stimulation of personal benefits and the necessity of public 

affairs. Solving the famine. Plentiful life blessings. Treasures of nation are 

prosperous. Schools are full of knowledge. Council’s actions are all virtue… 

Well ordered army. The rights of ādam are all completely protected.  Legitimate 

happines is grant of public. Everyone is cheerfull and delighted. Everyone 

protected by the qānūn.
285

 

 

Conclusion 

 

Malkum Khān has served as the Iranian ambassador to London for seventeen years and 

in this climate he gradually become a Victorian politician who didn’t see any problem 

in doing shady financial deals and making profit out of it. As a liberal of his time, he 

pictured or wanted to show the floods of capitalism as a carrier of civilization. These 

floods were the only hope for making the country a civilized one. He tried to persuade 
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the Qajar government to grant concessions by showing the Ottoman attempts as 

examples.  

In his letters Malkum Khān claimed that Qajar government should implement the 

politics of British to the agreeable terms in Iran like the Ottomans did in Iraq. 

Therefore, Qajar government should grant concessions to British in Karun River and 

Mohammarah as a response to Ottomans. However, he wasn’t succesfull on doing that 

and he associated the reason of this failure with the ignorance of Iranians and the fear of 

foreign things. Malkum Khān’s effort on granting concession made him the target of 

‘olemā and for explaining of this problem, a comparison was made to show different 

natures of the Qajar and Ottoman Empires. Such a comparison can be seen as 

unnecessary because these are already very different countries in many respects. 

However, a comparison showed a great deal of information to understand the issues that 

Malkum Khān dealt with in his writings. 

Malkum Khān’s reform projects on education and bureaucracy showed us that he 

considered himself as succesfull politician which Qajar government needed. He claimed 

Iranians should get their education in Europe and then they should serve in government 

institutions and make reforms. Also, according to Malkum Khān, Europeans should 

come to Iran to make reforms. Therefore, it seems Malkum Khān wanted to create a 

bureaucracy which is consist of the politicians like him, educated in Europe and 

civilized. In this way, he might wanted to eliminate the opposition of ‘olemā against 

him in the affairs of the state. Because these European educated bureaucrats could have 

understood the meaning of security of life and property and backward situation of Iran 

and could help the implementations of his projects.  
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CHAPTER FOUR: ZANBŪR-E BĪ ‘ASAL-MALKUM KHĀN AND THE 

OTTOMANS 

 

 

 

 

 

 

 

This chapter is titled as zanbur-e bī ‘asal which means ‘a bee without honey’. Khān 

Malak Sāsānī derives this proverbial sentence from Golestan of Saadi to describe 

Malkum Khān’s failed policies, “One being asked what a learned man without practice 

resembled, replied: A bee without honey.”
286

 Although Malkum Khān’s many projects 

were not implemented, he continued to send letters about reforms until his death. This 

chapter focuses on Malkum Khān’s political role that he played between relations of 

Ottoman and Qajar Empires. It starts with Malkum Khān’s first visit to Istanbul in 1856, 

then shows Malkum Khān’s role in the negotiations of Iranian-Ottoman Borderlands. It 

continues with his relations to Abdülhamid II and tries to show how and why Malkum 

Khān got in contact with Sabuncuzade, Afghani. The chapter ends with the problem of 

his changing political approach towards the Ottoman Empire and Japan and shows his 

reasons.  

Tracing Ottomans in Malkum Khān’s writings enable us to see his liberal politics 

through his life. Malkum Khān’s discourse towards the Ottomans, Qajars and 
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Europeans in different periods of his life shows us that he tactically changes his political 

language acoording to changing political landscape in his writings. 

 

Malkum Khān in the Service of Foreign Relations, 1856-78 

 

Malkum Khān returned from Paris to Iran in 1268/1851-1852 and worked in the classes 

of Dār-al-Fonūn as an interpreter to translate and explain what Austrian teachers 

taught. Besides this, he worked as a translator for Ministry of Foreign Affairs.
287

 In 

1853, around the time that Malkum Khān started to work, Crimean War started and Iran 

made a ‘secret’ agreement with Russia about banning the transportation of food and 

provisions to the Ottoman Empire. Iran also stopped the transportation of British arms 

to the Ottoman Empire via Azerbaijan during the Crimean War.
288

  

In 1851 when Iran took over the control of Herat, Justin Sheil, the British minister in 

Tehran demanded immediate withdrawal of Iran from Herat and then with this British 

pressure, Iran withdrawn from Herat. However, Russia’s success in Kars in North-East 

Anatolia in 1855 gave an impression to Nāsir al-Dīn Shāh that if he secures the Russian 

borders, he can take over the control of Herat again. In late 1855, Farrokh Khān was 

dispatched to negotiate with the British ambassadors in Istanbul and in Paris on Iran’s 

conditions for ending the Herat campaign. When the mission reached to Istanbul in 

October 1856, the news reached to Tehran that the Iranian troops captured Herat.
289

  

In 1855, Malkum Khān was employed as an interpreter during the negotiations of a 

defense treaty between Britain and Iran. Sir Charles Augustus Murray had expressed his 

concern to the Foreign Office about young Malkum Khān who had a dangerous 
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character and was the last person in Tehran that Murray would trust, because Malkum 

Khān’s father worked in Russian embassy in Tehran as an interpreter. According to 

him, the negotiations could be conveyed to the Russian representative.
290

 However, 

Malkum Khān was entrusted by Nāsir al-Dīn Shāh and he was appointed as Mutarjim-i 

Humāyūn, an appointment for translating news from European newspapers and that 

enabled him to contact with Nāsir al-Dīn Shāh directly and regularly.
291

 Murray 

constantly threatened abrupt departure unless his demands were met and in order to 

satisfy him, Mīrzā Agha Khān Nūrī appointed Malkum Khān as an interpreter for the 

Iranian embassy in Istanbul upon the advice of Lord Stratford Redcliffe who was the 

British ambassador to Istanbul and was willing to negotiate the restoration of diplomatic 

relation with Iran. However, Murray warned Redcliffe about Malkum Khān by sending 

a letter that says Malkum Khān is a great admirer of France and has spoken hostile 

against Britain. Abbas Amanat says it is no wonder that the negotiations of Redcliffe 

with Malkum Khān in Istanbul doomed from the beginning.
292

  

One month after the conquest of Heart on 25 October 1856, the British ships bombarded 

Bushehr and soon troops from India landed at Muhammara, then Nāsir al-Dīn Shāh had 

to give up on his ambitions on Herat and sent ambassador Farrokh Khān Amīn al-Dawla 

to the court of Napoleon III, and for this visit Farrokh Khān was also given the mission 

to converse privately with the Ottoman sultān and contact the French and British 

ambassadors in Istanbul in order to prepare a peace treaty with British. Since Malkum 

Khān has familiarity with French politics and language, he joined the mission of 

Farrokh Khān.
293

 Farrokh Khān signed friendship treatises with several European states 

and on his return to Iran, Farrokh Khān came to Istanbul.
294
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Farrokh Khān and his counselor Malkum Khān were employed in Istanbul to negotiate 

with the Ottoman authorities for appointing new officers to the borderlands of Iran. 

They were expected to negotiate with the Ottoman Empire to solve the disputes 

between two contries, control the tribes in borderlands, determine summer and winter 

postures for tribes, and prevent them from attacking each other, and also negotiate about 

Kotur where the Ottomans occupied during the negotiations of Erzurum Treaty in 

1848.
295

 This way, Malkum Khān entered into the politics and disputes of these two 

countries in the borderlands. According to Mohammad Reza Nasiri, Nāsir al-Dīn Shāh 

didn’t want to solve the problems during negotiations on the borderlands in 1858 for 

two reasons: Firstly, according to the border map, Ottomans could took the control of 

Zuhab which had large prairies that were very important for tribes in Kermānshāh. 

Secondly, Nāsir al-Dīn Shāh didn’t want to make any agreement without getting back 

Kotur in North-West Iran in Khoy and wanted to delay the negotiations as much as he 

could to find the appropriate moment to demand Kotur from the Ottoman Empire.
296

  

Malkum Khān came to Istanbul almost a month earlier than Farrokh Khān who arrived 

on 29 October 1855. In Istanbul, Farrokh Khān and Malkum Khān tried to seek the help 

of the Ottoman government about the attacks of British troops in Bushehr and 

Mohammara. During the negotiations the Minister of Foreign Affairs, Fuad Paşa, told 

Malkum Khān that the Ottoman government will try to stay neutral in this problem, yet 

if the British troops attack Khuzestan, the Ottoman government couldn’t stop them from 

doing this.
297

 Thereby, Malkum Khān got in contact with Fuad Paşa who in the future 

will support him when he was exiled to Istanbul and had a glimpse on Istanbul where he 

will live almost for ten years. 

During the negotiations, the Ottoman government believed that father of Malkum Khān, 

Mīrzā Yaqup Khān urged the Qajar government to become ally with the Russians and 
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declare war on the Ottomans in the Crimean War. Probably that’s why Malkum Khān 

wanted to leave Istanbul as quickly as possible. Malkum Khān asked to be recalled to 

Tehran and he arrived there in 1858 with favorable position as someone who did useful 

job as an interpreter and advisor to Farrokh Khān’s mission. He furthermore established 

a telegraph line between Dār al-Fonūn and royal Palace which increased the favorable 

view of Malkum Khān’s talents in the eyes of Nāsir al-Dīn Shāh.
298

 Malkum Khān 

focused on doing two things; First, he established a lodge called Farāmūshkhāna, and 

second, he began to write essays on reform in Iran which Nāsir al-Dīn Shāh also 

demanded from the ministers after the dismissal of Mīrzā Āqā Khān Nūrī. Malkum 

Khān wrote and sent his famous essay Kitābcha-ye Gaybī and other essays like Tanzîm-

i Lashkar.
299

 

The Farāmūshkhāna was accused for being subversive to overthrow the monarchy and 

finally the Marv campaign showed to Nāsir al-Dīn Shāh that Malkum Khān was not an 

entrusted person. At the end Nāsir al-Dīn Shāh exiled him to Baghdad and Malkum 

Khān came to Istanbul in 1862.
300

 Mīrzā Hoseyn Khān Sepāhsālār did his best to 

prevent Malkum Khān from getting in contact with the Ottoman authorities since he 

knew the political secrets of Iran and undertook important missions in foreign affairs 

before coming to Istanbul.
301

 Many of the critics that hold against Mīrzā Hoseyn Khān 

were that he had been so familiar with the Ottoman conditions and spent most of his 

years in the Ottoman Empire. Nashat Guity claims that it is not surprising that in 

Istanbul Mīrzā Hoseyn Khān welcomed the friendship of Malkum Khān who was also a 

zeal for reforming Iran.
302

 Mīrzā Hoseyn Khān tried to give a salary to Malkum Khān in 

Istanbul and thereby he wanted prevent Malkum Khān working in the Ottoman foreign 

ministry. He found a job for Malkum Khān in the Iranian embassy in Istanbul until 

1866. Yet, the Reuters Concession changed both of their lives; Mīrzā Hoseyn Khān was 
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appointed as the sadr-e a‘zam after holding some other posts and Malkum Khān was 

appointed as the Iranian ambassador to London in 1872.
303

  

When Malkum Khān was appointed as the Iranian ambassador to London, the Ottoman 

state was dealing with political pressures and especially with financial problems. The 

Ottoman government raised taxes in the Balkan region, since people couldn’t pay their 

taxes in Anatolia due to the drought seasons. In April 1875 the Slavic Orthodox tenant-

farmers in Hercegovina rebelled against the taxes and heavy obligations. The Ottoman 

government suppressed the rebellion with very harsh measures and many Slavic-

Orthodoxs took refuge in Montenegro and Serbia. The rebellion was spreading into 

different Balkan provinces and in October 1875, the Ottoman government declared 

bankruptcy. The abdication of Abdülaziz on 29 May 1876 made the situation even more 

complicated. Abdülaziz’s brother Murad V. became the sultan. However, having a 

mental breakdown over the killing of his brother, he was deposed on August 31 and 

Abdülhamid II became the sultân.
304

 

Malkum Khān as an Iranian ambassador to London informed Tehran of the Ottoman 

affairs, and sent a letter to Tehran on 18 February 1876 about what the Western 

newspapers and political groups think about the Ottoman sultanate and Abdülaziz: 

Last year one time Ottoman sultān had said such and such building enshā‘llāh 

will be built; Mimarbaşı [Chief Architect] had said what kind of meaning 

enshā‘llāh has in the time of ours pādeshāh, enshā‘llāh is good for other people 

who have no power of their own, but you are shāhanshāh, you are caliph of the 

earth, you can finish all of your work by an order. Enshā‘llāh is the evidence of 

incapacity and saying of such words from an Imperial body is against 

traditions… today, when people mention about the Ottoman Empire in reliable 
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newspapers and assemblies, they say the future of the Ottoman Empire is the 

deceased reign of the Ottoman sultanate.
305

  

Even though Malkum Khān doesn’t express it clearly, it seems that he has heard some 

news about overthrowing Abdülaziz in London. When Abdülaziz was abdicated by 

force on 29 May 1876, Malkum Khān sent another letter on 8 June 1876 to inform 

Tehran about the abdication and the murder of Sultân Abdülaziz. This letter is also 

about the Andrassy Note that league of the three emperors. Russia, Austria-Hungary 

and Germany declared on 30 December 1875 to call for a religious reform in Balkans 

for Christian subjects. Yet, the Ottoman government hadn’t made any reforms 

according to this Note. Thus, the Russian Prince Gorchakov invited the other league 

members to discuss the Ottoman Empire’s future in Berlin. These three empires 

declared the Berlin Memorandum.
306

 Malkum Khān in this letter below gave valuable 

information about the negotiations of the state representatives: 

Due to the bad news from Istanbul, my time was painful for two days. Poor and 

helpless sultān who was like one of my children died, I had cried for two hours 

involuntarily. Helpless sultān didn’t have any sin, he devastated Ottoman 

Empire and he threw all of Europe into great danger, despite this, he had no 

fault, all the damage was the fault of his ministries. The intentions, and efforts 

and postures of the sultān were all based on good, but betrayer ministries and 

irreligious people talk a lot according to people they speak to and they worship 

on his human nature so much that this helpless becomes an angle, it was no 

possible that among these kinds of merciless flatteries, the meaning of words 

and their deeds of them will not cheat. Any word that comes out from their 

mouth, around the minister, servants cried out with admiration for him to make a 

miracle and when do they order the sultanate for the sultān, what kind of right 

people have to demand the talent of Napoleon from the sultān. Forty years, 
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without a teacher, without a training, without education and they help him about 

nothing, after they brought that now this great state that its each corner has 

deadly problems should be regulated and for empowering this helpless caution 

what they found was each hour they go to in front of him prostrate themselves to 

floor and say your eyes are elixir what for you is divinely inspired. You are 

god’s shadow, you are intellect and omniscient. They repeatedly say these kinds 

of words clearly to ears of everybody three days… In every place, the Sultān 

had a guy to praise him sometimes based on facts of the situations certainly he 

didn’t lead these things here. However, what should I say to despicable 

ministries have committed despicable acts. Despite the fact that I am familiar 

with them from the beginning, for few days I have been cursing them. Whenever 

a disgraced foreign minister does a betraying, it is an open manner, but it is 

really infamy and utmost cowardly that a person who accepts to serve to the 

sultān and afterward used this position for betraying and the reasons of death of 

sultān happened. Damn on Hüseyin Kuli [Hüseyin Avni Paşa] and spit on his 

white growth beard.  

It has been a month everybody knew that they will dismiss the sultān, but this 

servant six month before this at the time that there was no word about this 

around, by one of the ministers who committed this despicable act, I understood 

secretly two three people, together, have decided to dismiss the sultān; I have 

told this information to Lord Derby to take precautions. It could occur at that 

time; the dismissing of one of the ministers delayed it until these days. Helpless 

sultān.  

The world of Europe politics is too unsettling. At the beginning, ambassadors 

here believed that the world war can happen in any minute in these days; this 

situation’s revolutionary cause is Russian and Austrian and German 

governments have decided in Berlin that they will demand new things from 

Ottoman government after what some of the European governments have 

decided without notifying other governments, they called other great states for 
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approval. France and Italy approved the decision of Berlin without thinking. 

English government contrary to expectations with a perfect politeness and 

firmness responded that we will not interfere to aforementioned decision, but at 

that time gave an order to send British warships to east. The reaction of British 

surprised us and other states, because British state in the Ottoman problem 

stepped aside and acted neutrally. The Russian government take advantage of 

this silence and neutrality of British, Russian government showed his power in 

the eastern problem and in the conference of Berlin decided that Russia is the 

head of the conference and acted in this way like British state doesn’t exist but 

this kind of threatening act lead British to send the warships to East and that 

awaken other governments and this tough situation made Russian state doubtful; 

the Russian government like a defeated state will give up his claims on Slavic 

people or the war with British is determined and this kind of result is tough for 

both sides. When British state comes to arena with such aims, France and Italy 

will be closer to British, and they will use the incident of Istanbul to excuse their 

approach on approval of Berlin decision. The Austrian government towards 

Russian government braced up, the relations are not like previous times and 

even German state slowly leaves Russians alone, in the Eastern affairs until now 

couldn’t follow the same policy with Russians; in brief now the Russian 

government is alone against British. French supports the British policy, but 

some of the French politicians don’t want to break the relation with Russians. 

The prevailing opinion is that the Russian government has broken their way into 

a dangerous position but the British government with perfect intensity and with 

full confidence is busy preparing for war and if war breaks out, the British 

government will strike all over the world; because this war will not be only for 

Ottoman…
307
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Malkum Khān’s language toward Abdülaziz is very emotional which wasn’t the case in 

the previous letter that was quoted. In this letter, he says that he cried for him and he 

learned the plan for a dismissal of the sultān even there was no such words and nobody 

was aware of it. He even took action against such a dismissal almost six months ago and 

told this information to Lord Derby. However, at the end, a minister was dismissed and 

Abdülaziz could delay this coup for only six months.  

The second part of this letter is about the league that gathered in Berlin to suppress the 

Ottoman Empire to make reforms in Balkans and where Christians live. It seems the 

Russian government tried to gathered Western countries around Eastern Question 

according to Russia’s agenda. As Malkum Khān says, France and Italy approved Berlin 

Memorandum which was prepared by the German, Russian, and Austria-Hungary 

governments. The British government that stayed neutrally in the Ottoman problem 

approved it with gentile message. However, the British warships moved toward East 

because according to Malkum Khān these negotiations were not only for the Ottoman 

Empire but were for world politics, Russia acted as head of the league and declare 

memorandum like Britain doesn’t exist and it seems Britain showed its power and left 

Russia all alone in the problem. The information Malkum Khān provided, brings 

forward a question that if Russia could establish successful relation with some of the 

European countries, and if the Ottoman government could made British and French 

governments ally again like in the Crimean War, Russo-Turkish War of 1877-78 could 

have been a world war between these different sides? 

It seems that both sides wanted to prevent a world war from happening. The British 

policy toward the Ottoman Empire played an important role in this result. The Slavic-

Orthodox rebellions against the Ottoman rulers in Balkans gained sympathy among 

British people and a major debate occurred in Britain over British policy toward the 

Ottoman Empire. The former Prime Minister William Gladstone supported the 

liberation of the Balkan Christians among British people and current Prime Minister 

Benjamin Disraeli was skeptical about these campaigns and had doubts about Russian 
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intentions and media coverage of the events. However, he was sure the sheltering of the 

Ottoman Empire against Russia became too costly for Britain.
308

 In July 1876, Serbia 

and Montenegro declared war against the Ottoman Empire. Russia’s diplomatic 

pressures lead to Istanbul Conference on 23 December 1876 when Midhat Paşa declared 

Kânûn-i Esâsî, the constitution to disband pressures of the Western countries about 

making reforms on the Ottoman-Christian subjects. The Ottoman government rejected 

the proposal that Istanbul conference gave and Russia declared war on the Ottoman 

Empire.
309

 

Malkum Khān informed Tehran about these politic processes by sending letters. 

Malkum Khān didn’t consider Kânûn-i Esâsî as a successful attempt to disband 

pressures but a political trickery as Tanzîmât process has been in the Ottoman 

Empire.
310

 He followed the news on the war and even told that despite the fact that the 

Ottoman soldiers fought like lions with Russians, they would lose the war and the 

borderland in Balkans would decline to Rumeli.
311

 Malkum Khān has become familiar 

with the Ottoman politics in Istanbul and continued to inform Tehran about these 

political issues as the London ambassador. This was important for Iran because the 

Qajar government viewed Kotur problem as a British plan for getting away the attention 

of Iran from the East, from Herat and Afghanistan to the west to the Ottoman 

borderland. Malkum Khān as the London ambassador could be very useful for the 

negotiations on Kotur between the Iran and Ottoman governments in the Berlin 

Conference where two powers gathered after the victory of Russia in Russo-Turkish 

War 1877-8.
312

  

Kotur problem started in the 1820s and during the negotiations of borderland in 1848, 

Derviş Paşa entered to Kotur and took the control of the city, Iran claimed the center 
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and thirty-nine villages were part of Khoy province and the Ottoman government 

claimed the villages and the center are the part of Van province and Derviş Paşa laid the 

foundation for two fortified barracks to house three hundred soldiers.
313

 According to 

Sabri Ateş, taking the control of Kotur was important for the Ottomans for two reasons: 

First of all, in this strategic region, a small army could stop a large one, and secondly, 

the Ottomans could influence almost the entire Sunnī-Kurdish borderland.
314

  

A commission was held in Istanbul to discuss Kotur, Mohammara and Zuhab but 

commission wasn’t successful and disbanded on 17 December 1874. Upon the 

invitation of the Iranian ambassador to Istanbul, the commission was gathered on 26 

August 1875 but once again the discussion about the borderlands didn’t give any result. 

Since the both sides didn’t want to change the favorable present situation for them. The 

Qajar government’s main target was getting back Kotur because this neighborhood was 

very important for the security of Azerbaijan.
315

  

After defeating the Ottomans, Russia made the Treaty of Ayastefanos with the Ottoman 

Empire on 3 March 1878 and Kotur was a part of the Treaty and was given back to Iran 

but when Britain pressured Russia to make another treaty with modifications, the future 

of Kotur became uncertain. Russia in appreciation of Iran’s strong support during the 

war introduced Kotur problem into the Berlin conference debates. The Iranian 

representative Malkum Khān won the audience in Berlin conference with the help of 

Russia. During the subsequent negotiations, the Russian representative Cont Shuvalov 

returned Bayezid and Alashkerd in exchange for the restitution of Kotur to Iran.
316

 

Taking back of Kotor in Berlin Conference took the attention of Nāsir al-Dīn Shāh and 

other ministers and the Shāh granted Malkum Khān the titles of Nazım al-dowla, Sefīr-i 

Kebīr and Prince.
317
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A Lip Service? Unity of Islam and the Publishing of Qānūn, 1890-8 

 

In one of his letters about the passing away of Mīrzā Hoseyn Khān in 1881, Malkum 

Khān tells that Mīrzā Hosayn Khān was the one who advised him to participate 

negotiations in the Berlin Conference and in this letter, he mentions some of his 

memories with him.
318

 The death of Mīrzā Hoseyn Khān affected political position of 

Malkum Khān, although they were in bitter terms after the revoke of Reuter 

Concession; they continued to support each other.
319

  

The death of Mīrzā Hoseyn Khān in 1881 and the appointment of Mīrzā ‘Alī Asghar 

Khān Amīn al-Sultān as sadr-e a‘zam in 1883 changed the political support towards 

Malkum Khān in Tehran. Mīrzā ‘Alī Asghar Khān was trusted by the British legation of 

Tehran and continued his Anglophile policy until Tobacco Revolts, and he had hostile 

attitude toward Malkum Khān who could easily become one of his rivals. In 1883 the 

evolution of Anglo-Iranian relations might have been beneficial to Malkum Khān but 

Henry Drummond Wolf and Mīrzā ‘Alī Asghar Khān have mistrusted to Malkum 

Khān.
320

 

Earlier in 1889, Nāsir al-Dīn Shāh decided to visit European countries and when he was 

in Antwerp, Malkum Khān joined them and escorted to Nāsir al-Dīn Shāh as the 

interpreter and guided him in England. In Scotland Malkum Khān persuaded the Shāh 

to grant infamous Lottery Concession. Thereby the chain of events started and led 

Malkum Khān’s dismissal. As a result, he lost all the tittles that he received after the 

Berlin Conference.
321

 After he dismissed, Malkum Khān decided to publish a 

newspaper and found a person who could share his experience about publishing with 
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him in London: John Louis Sabuncu. In his memoir, Sabuncu tells that Malkum Khān 

invited him to the Iranian embassy in London on 25 December 1889. The day later he 

went to the embassy, as Sabuncu quotes the conversation between them: 

Malkum: I want to ask your opinion about a work that I am about the start. I have 

decided to publish a political newspaper in Persian in London. You have knowledge 

on these kinds of things. In the first place, tell me, where can I bring the Persian 

letters? 

Sabuncu: You can bring them either from Istanbul or from Beirut. 

M: I prefer the letters that were molded in Istanbul than the ones molded in Beirut. 

S: After several days, I will go to Istanbul for the concession of railway anyway. 

When I arrive there, I will send the letters you want. 

M: May God bless you. Tell me now. There are what kinds of rules to publish a 

political newspaper in London. Doesn’t it necessary to get permit or give the 

assurance or pledge the British government?  

S: There is no necessity for getting permission or giving assurance; because here if 

anybody wants to publish a newspaper, then they can do it on their own. Nobody 

can say anything to them. 

M: Can you find typesetters who can set Persian letters in London among English 

people? Otherwise, should we bring them from Istanbul? 

S: There is no need to bring typesetters from Istanbul since they don’t know 

English. Beside they would want to go to their country after several days since they 

would get bored. You will have to cover the expenses of their travel. Meanwhile the 

publishing of the newspaper will stop. I think, you should find the typesetters 

among the English people. 
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M: Very good, could you show me English typesetters who can set the Persian 

letters? 

S: Yes, there is a person who previously publishes the newspaper of Ennahle. He 

has a printing house in this neighborhood. He is a trustworthy person. He can 

accomplish this very well. 

M: Thank you. I really appreciated. I will write a recommendation letter to the 

Iranian ambassador in Istanbul, to my friend Mohsen Khān and will give you before 

you go to Istanbul to help you in favor of undertaking enterprise at Pâdişâh and 

ministries. Ambassador has influence at Pâdişâh. Pâdişâh likes him.
322

 

Why did Malkum Khān seek Sabuncu’s help on publishing a newspaper? It seems 

Sabuncu’s experience on publishing a newspaper for political causes and getting help in 

the process attracted Malkum Khān. Sabuncu was born in 1838 in Diyarbekir as a 

member of Maronite community. In 1850, he went to Eş-Şarfa school in Kişravan 

Mountain and in 1854 Ağatiyos Anton Bahir Antalya Maronite Patriarch sent Sabuncu 

to Rome for the higher education. In 1863, he received his PhD degree and was 

appointed as the Priest of Assyrian community in Beirut. He established a school and a 

printing house in Beirut and in 1870, he published several issues en-Nahle and en-

Necah but Governor Reşit Paşa banned publishing these newspapers for political 

reasons.
323

  Sabuncu left Beirut and went on a world trip, at the end of the trip he went 

to London. In 1876, he published Mir’āt al-Āhvāl, then en-Nahle in 1877 and Al-Hilāfa 

in 1881 with British help proposed to deal mainly with the issues concerning the 

caliphate and in these newspapers Sabuncu directed criticism toward the Ottoman 

government.
324

 Abdülhamid II created a policy to struggle with the foreign and 

domestic press; for example, Vakit (Time) published articles about Pan-Islamic issues 
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and directed opposition to British and devoted considerable space to the affairs of the 

Muslims under British rule.
325

 It seems that many journalists and authors made money 

by publishing articles in the newspapers according to different policies of the states. Did 

Malkum Khān try to obtain a help by publishing a newspaper after his dismissal?  

This question is not easy to answer since Malkum Khān doesn’t state anything about 

these issues in his writings. Mehmet Kuzu published the memoirs of Sabuncu. Yet, as 

Kuzu claims there has been a problem with the publication because he couldn’t find the 

manuscript of the memoirs but used the serialization in Vakit newspaper in 1952.
326

 

Furthermore, there are some confusions or mistakes or fabrications in the memoir. 

Sabuncu says that Malkum Khān awarded him the Shīr-i Hūrshīd (the lion of the sun) 

with the state order of Iran in January 1890. However, this doesn’t look like plausible 

since Malkum Khān was already dismissed almost a year ago from the post. As Kuzu 

states in the book, Sabuncu has a tendency to exaggerate his role on the stories; in every 

event he is a must and in the memoirs he always assumes that nobody appreciates his 

work. Since he knows eight languages, he expected to be in higher positions.
327

  

A similar approach can be seen in the part of the memory that he tells his connections 

with Malkum Khān and his role in the publishing of Qānūn. According to the 

information Sabuncu gives in his memoir, in the day that he received the order of Shīr-i 

Hūrshīd, Malkum Khān and Sabuncu had an agreement to publish Qānūn in three 

different languages, Persian, Turkish and Arabic. According to this agreement this 

newspaper would be published monthly via Mister Trübner and the owner of the Qānūn 

will be Sabuncu.
328

 After making this agreement, Sabuncu goes to Dotty, the owner of 

printing house, and rents a house in Kornodil Street to make it executive office of 

Qānūn. And then, Sabuncu makes an agreement with the owner of printing house about 
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the papers, setting the Persian letters, folding, and for sending issues to Mister Trübner 

to send issues to readers and makes an agreement for publishing five hundred issues of 

the Qānūn in the value of forty shilling.
329

 At that time, Malkum Khān wants from 

Sabuncu to find a cliché seller and in the same day he also does the proof-reading of 

Qānūn’s February issue in 1890.  

This information that Sabuncu gives deserves some comments: first, maybe Malkum 

Khān discussed the publishing of Qānūn in three different languages with Sabuncu but 

it seems Malkum Khān designed Qānūn as a Persian newspaper for political aims and 

for criticizing Mīrzā ‘Alī Asghar Khān but in many ways Qānūn would appeal to the 

Turkish and Arabic readers since Malkum Khān discusses many essential questions in it 

such as qānūn, freedom and majles, second; there is no mentioning of ownership in 

Qānūn, even Malkum Khān doesn’t express his name on Qānūn but a company name. 

Although Sabuncu could have changed this information about language and ownership 

in his memoirs as something didn’t happened but he doesn’t give the reasons, since he 

does the proof reading of Qānūn he could explain why Malkum Khān decided to 

publish Qānūn only in Persian and why Sabuncu is not the owner of Qānūn anymore, 

on the other hand he continues to give information about what kind of work he has done 

about the publishing. 

Sabuncu published newspapers in London, he knew publishers and the publishers who 

had interest in Oriental issues like Mister Trübner. He was most probably the brother of 

Nicholas Trübner (1817-1884) from Heidelberg who established a publishing company 

in London in 1851. The publishing house was specialized in books on India, Thailand 

and Middle East yet also other parts of Asian languages and cultures. Nicholas Trübner 

died in 1884 and his brother Trübner undertook the business.
330
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During the financial crisis of 1889, Trübner & Co publishing company merged with 

Kegan Paul. Nicholas Trübner’s legacy on publishing books on Oriental topics, such as 

books on Anatolian and Persian coinages,
331

 Mesopotamian civilizations,
332

 the 

Ottoman poems and grammar
333

 was inherited by Kegan Paul.
334

 Sabuncu assumes that 

Trübner who helped many researchers to publish their books on Oriental issues could 

help them to publish Qānūn. In fact, at the beginning Trübner told that he could help 

them. Yet, Trübner sends a letter on 13 February 1890 saying that he can’t publish 

Qānūn. Sabuncu informs Malkum Khān with a letter of this problem.
335

 

Sabuncu wanted to travel to Istanbul for a company for a railway concession of Hama-

Damascus-Aleppo-Baghdad-Basra and in this case Sabuncu seems to have similar 

approach with Malkum Khān about getting commission through consulting 

concessionaries. In the memoir, Sabuncu gives information about his Istanbul days. On 

12 February 1890, Sabuncu goes to the Iranian embassy in London and gets two 

recommendation letters from Malkum Khān as being stated in the abovementioned 

quotation. Sabuncu arrived to Istanbul on 20 February and he directly went to the 

Iranian embassy in Istanbul. He gave Malkum Khān’s letter to Mohsen Khān and Javad 

Khān and they told him that they could help him whenever he needs. And in March 

1890 he tries to find Persian letters for Malkum Khān in Istanbul. On 21 February, he 

went to workplace of a letter molding and saw the samples of the letters, and on 24 

February, he wrote a letter to Malkum Khān to inform him about the letters.
336

  

However, Sabuncu’s interest towards Malkum Khān has changed when he attracted 

Münif Paşa’s attention. Eventually with Münif Paşa’s assistance he was introduced to 
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Abdülhamid II and was appointed as a translator in the palace. He later became the 

teacher of the şahzâdes (princes). Considering the languages he knew such as English, 

French, Italian, Arabic, Turkish and Latin, he was appointed to read newspaper in these 

languages to Abdülhamid II and informed the sultan two times a week about the 

policies of foreign countries followed against the Ottoman Empire. He stayed in this job 

from 1891 to 1909.
337

 After this appointment, Sabuncu stoped giving information about 

Qānūn and Malkum Khān. 

Another person who Münif Paşa tried to get in a contact with was Afghānī. In 1885, 

Afghānī tried to establish a contact with Abdülhamid II, and Nikki Keddie informs us 

that Afghānī did not have special interest in working with Abdülhamid II and he just 

wanted to be employed by him.
338

 In 1885, in any case, Münif Paşa went to London to 

see Afghānī to determine his political position regarding the problem of Muhammad 

Ahmad who claimed to be Mahdi and rebelled against the Ottoman authorities in Sudan. 

Münif Paşa probably thought Afghānī was more of a supporter of Mahdi than supporter 

of Abdülhamid II and this first attempt of Abdülhamid II failed.
339

 Afghānī left London 

in 1886 and eventually went to Moscow in 1887 and tried to obtain an office from the 

Russian government in Central Asia in order to propagate the Unity of Islam but he 

wasn’t successful.
340

 Afghānī left Russia to meet with Nāsir al-Dīn Shāh in Europe and 

he met him in Munich in 1889 and went to Tehran in November 1889 but the opposition 

leaflets of 1891 against Tobacco concession attributed to Afghānī and he was expelled 

from Iran.
341

 

According to Kemal Karpat, Shi‘ities of all varieties probably constituted about twenty 

percent of the total Muslim population in the Ottoman Empire and considering this 

Cevdet Paşa prepared a memorandum on the question. He stressed the political 
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importance of the Shi‘i Imams in Arabic speaking Iraq and claimed that since European 

occupation threatened the entire Muslim world, including Shi‘ites, they were under 

religious obligation to unite. Abdülhamid II invited Afghānī to Istanbul and 

correspondence between Cevdet Paşa and Abdülhamid II indicates that the later wanted 

Afghānī’s help to counteract Nāsir al-Dīn Shāh’s propaganda in Iraq and win the loyalty 

of the Ottoman shi‘ites, possibly even convert them to Sunnīsm.
342

 

Afghānī was expelled from Iran by Nāsir al-Dīn Shāh in early 1891 and went to London 

and met with Malkum Khān there and they worked together to attack the Qajar 

government through issuing Qānūn.
343

 Edward Browne visited Malkum Khān’s house 

in 1891 in Holland Park in London to see Afghānī. He says they talked a good deal 

about Babis
344

 and after for a while, in 1892 Afghānī went to Istanbul upon the 

invitation of Abdülhamid II. According to Nazım al-Islam Kermani, Afghānī didn’t 

accept the invitation of Abdülhamid at the beginning and Malkum Khān persuaded him 

to go to Istanbul.
345

 According to Nikki Keddie, Abdülhamid II invited Afghānī because 

he was worried about Afghānī’s ties with Wilfrid Blunt’s schemes for an Arab 

caliphate. Instead of using him as a major foreign policy adviser, Abdülhamid II limited 

Afghānī’s activities. Afghānī wrote letters to the Iranian opponents to the shi‘i ‘olemā to 

support the pan-Islamic schemes.
346

  

Occasionally Afghānī sent advice on approaches that Malkum Khān might take to the 

‘olemā during the writing of the issues of Qānūn. Malkum Khān says that Abdülhamid 

II was the first pādeshāh who understood the meaning and importance of Ettehād-ı 

Eslām (Unity of Islam).
347

 The topic of unity of Islam appears in the 11, 17, 18, 19, 20, 

21, 26 and 27
th

 issues of Qānūn. The 20
th

 issue is important because Malkum Khān 

publishes the letter of Afghānī to Mīrzā Hassan Shīrāzī who declares a fatwa to ban the 
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use of tobacco and in the course events Nāsir al-Dīn Shāh revokes the Tobacco 

Concession.
348

 The 18
th

 issue of Qānūn can be a good example to discuss. In this issue, 

Malkum Khān mentions of a surveying between some of the religious people about 

what city should be the capital of Islamic countries: 

Many surveys were conducted on the union of Islamic Nations in these days in 

the different provinces… One of the ‘olemā of India wrote: the house of God is 

in Mecca. The capital of Islam should be this holy city. One of the hajjis in 

Turkistan wrote: greatest sheikhs of Islam emerged in Bukhara and the spread of 

Islam was from the blessing of this country. From this point of view, make a 

decision to make this land that has virtue the capital of lights of Islam. One 

sheikh from Egypt said: Egypt is in the middle of Asia and Africa and Europe 

and South Islands in reality Egypt is in the heart of Islam and capital of Islam 

should be Cairo of Egypt. One mujtahed from Jama’ al-Sharāît said the real soul 

of Islam is in Najaf. One imam who has virtue preferred Baghdad with the 

proves of madhabī and with the historical documents among all of the centers of 

others.  A legal scholar wrote: Islambol is addition to religious considerations in 

terms of geography the first point on earth. All of the scientists of states say 

Islambol is the key of the sultanate of the world. Formal virtues and political 

greatness of this unique place on every affair should be counted as higher than 

others. One Iranian prince from Khorasan wrote: the overall invasions of Islam 

happened in the continent of Asia and Iran is in the middle of countries of Islam 

therefore natural center of Islamic states should be in the holy earth and in holy 

Mashhad. We here without any denials and affirmations return back to the votes 

of evliyā-ye Islām. The clearer point that comes out from these ideas that 

Baghdad, Egypt, Isfahan, Islambol and all countries of Islamic nations are the 

property and the right of all Muslims of the world. Because all of them were 
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conquered with the blood of Muslims and protection of each of them is the 

responsibility of all Muslims.
349

 

This text is important for several reasons: first it compares the features of cities around 

the Islamic countries to select the capital of Islamic people; second these features and 

characteristics of the cities show us how these cities were considered by an Armenian-

Iranian former ambassador who lives in London; third there is no name of Tehran but 

there are Mashhad and Baghdad where ‘olemā plays an important role in the Tobacco 

rebellion; another point, Istanbul is the only city Malkum Khān speak of as the sultanate 

of the world and actually in the previous issue of Qānūn he wrote about Istanbul as the 

crown of the world: 

Islambol is the first independent stronghold of Islamic states. If Istanbul had 

gone, where would remain Mecca and ‘Atabāt-e ‘alīyāt and Isfahan and Kabul? 

Istanbul is the crown of the world. Every Muslim who doesn’t consider the 

protection of this city as the rule of their religion, they have not understood 

anything about the glory of the Islam.
350

 

At that time, in 1891, Istanbul was an important city for Malkum Khān because Mīrzā 

Agha Khān Kermānī who delivered Qānūn issues to readers and tried to find potential 

readers and other subscribers lived in this city.
351

 Agha Khān Kermānī also tried get in 

touch with Abdülhamid II to secure the financial assistance for Qānūn. Shaul Bakhash 

sees these writings about the Ettehād-ı Eslām as the lip service to the Abdülhamid II 

and he says apart from occasional reference to the idea of Islamic unity and scattered 

instances of praise for Abdülhamid, Qānūn paid little attention to the question.
352

 

However, at that time, Malkum Khān’s main target was taking attention of ‘olemā in 

shrines cities of Iraq and elsewhere to take action against the Tobacco concession. 
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Assassination of Nāsir al-Dīn Shāh changed the political situation of the Qajar Iran. 

After the assassination, those associated with the action like Mīrzā Agha Khān 

Kermānī, and Sheikh Ahmad Rūhī who were in Trabzon at that time were sent to Iran 

and executed in Tabriz
353

 but Afghānī had the protection of Abdülhamid II, and even 

for that, he wanted leave Istanbul for London. According to Keddie, in the last years of 

his life, Afghānī didn’t’ have the permission to publish anything, Abdülhamid II’s spies 

followed him everywhere he wanted to go and in 1897, he caught the jaw cancer and 

eventually died.
354

 

Malkum Khān changed the language of Qānūn after the assassination of Nāsir al-Dīn 

Shāh in 1896. Considering the 36
th

 issue of Qānūn, it seems Malkum Khān changed his 

language in different ways: on the one hand Malkum Khān started to praise Mozaffar 

al-Dīn Shāh and put emphasis on authenticity of Iran as a country of Islam. On the other 

hand, he changed his language towards the Ottoman Empire. There are many blanks 

between the pages of Qānūn issues after the assassination Nāsir al-Dīn Shāh and instead 

of criticizing Malkum Khān praises to the new the Shāh and explains the mistakes of 

Nāsir al-Dīn Shāh and writes detailed reform programs for administration, the law and 

finance in these issues.
355

  

Your second mistake is when you want to lead our country to progress; you give 

us the example of the laws and customs of Europe. This method is completely 

wrong. In the Islamic countries every order that comes from outside will not 

have any roots. Why the Ottoman state with all of this state powers didn’t have 

any benefits of Tanzīmāt. Because the Ottoman statesmen wanted to bring 

Tanzīmāt from Europe and this was meaningless. In Islamic countries, the order 

should emerge within Islam.
356
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36
th

 issue of Qānūn probably was published around August or September of 1896, 

because Nāsir al-Dīn Shāh was assassinated in May and Malkum Khān published other 

two issues after the assassination. By reading this text, one can say that Malkum Khān 

changed his ideas and discourse on advance of European civilization but Malkum Khān 

continues to send letters about reforms with European scientists when he was an 

ambassador to Rome.
357

 From 1889 to 1896, all Iranian statesmen were very cautious to 

get contact with Malkum Khān, for example Amīn al-Dawla Mīrzā ‘Alī Khān who had 

relations with British legation sees his relation with Malkum Khān as dangerous for his 

position in 1891. However, after the assassination of Nāsir al-Dīn Shāh, Mozaffar al-

Dīn Shāh dismissed Amīn al-Sultān Mīrzā ‘Alī Asghar Khān and appointed Amīn al-

Dawla Mīrzā ‘Alī Khān as grand vizier and Amīn al-Dawla initiates the proceedings 

leading to total pardon of Malkum Khān in 1896
358

 so probably Malkum Khān doesn’t 

want to be seen as someone Ottomanist who praised Abdülhamid II in the pages of 

Qānūn and wants to be seen as someone who criticizes the Iranian reformists and the 

Ottomans who encounter the same problems in their country and someone who knows 

the importance of Islam for Iran maybe to get the attention of conservative statesmen of 

Iran. When Amīn al-Sultān dismissed, several ambassadors recommended Malkum 

Khān to Mozaffar al-Dīn Shāh as a member of government and for this, they requested 

from Malkum Khān to go to Tehran, because in the thirty-eight issue of Qānūn, 

Malkum Khān says that he is done with Iran and of course there are talented viziers in 

Iran to handle these appointments.
359

 And then, two years later, Malkum Khān 

appointed as an Iranian ambassador to Rome in 1898 but presumably Malkum Khān 

expected a higher appointment because in of his letters Malkum Khān complaints about 

the rumors that the Iranian embassy in Rome is not politically important.
360
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Japanese and Ottoman Reforms, 1898-1905  

 

In 1898, when Malkum Khān was appointed as the Iranian ambassador to Rome, he 

stopped publishing Qānūn but his ideas can be traced on the Ottoman politics in his 

letters. There are two letters of him written in March 1903 and in these two letters he 

evaluates the Ottoman reforms to prevent the discouragement that the unsuccessful 

attempts of the Ottoman government can cause in the eyes of Iranian statesmen. In one 

of his letter written on 3 March 1903, he says even though the Ottoman government 

gave up on making reforms, the State is in some matters still in very good condition 

even better than before but Malkum Khān claims that the Ottoman government has lack 

of information and experience about state-building which is very important part of 

progressive states and that causes the failure of the Ottoman Empire. Malkum Khān in 

this letter addresses to the readers in Tehran and gives advises to the Qajar government, 

rather than stating facts about the Ottoman Empire:  

The Ottoman political situation is not in great demand; the ruling of neighboring 

state completely against the survival of this state, all of them accepted the 

Ottoman sultān helplessly without question and answer but with all of these 

kinds of cautions, the sultān will not reach anywhere. Former the Ottoman 

authorities gave up making reforms for quite some time, now whatever they do 

will not give any result. The Ottoman army has never been this much ordered, 

talented, powerful before the reign of this sultān also the regulation of finance 

and the advancement of education and the expertise in foreign relations in this 

state has never been as good as this but the troubles of this state are in the 

disadvantage of something  else. Back in the centuries, in Europe, the machine 

of state as a factory like industrial factories, on the basis of a miracle progressed, 

and the machines of contemporary states don’t have any similarity and relation 
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to former states machine in terms of power and action and the result of works 

and for understanding the rules of this new machine it is necessary to study 

thirty years in addition to perfect wisdom, none of these have names in Eastern 

countries and these things in the Ottoman lands and this state building even 

among important statesmen have taken the attention really less; no matter how 

much effort and zeal and wisdom and (?) the Ottomans have used and because 

of this kind of science learning that shouldn’t have interested the efforts of their 

mind change the good results of state and failures the state independence.  In 

contrast to this grievous situation of the Ottoman government, we should never 

become discouraged…
361

 

As Malkum Khān observed the enthronement of Abdülhamid II in 1876, he expresses 

that everybody didn’t make it difficult for him and accepted his enthronement. Malkum 

Khān then gives other two observations about the reign of Abdülhamid II that are his 

cautious policies and giving up the reform making. For all that, Malkum Khān says the 

Ottoman state in many ways has better education, finance and army than ever before but 

the problem is the Ottoman government pays less attention to the problem of state-

building because state structure has changed like the machines has changed and as 

Malkum Khān claims it is not easy to understand state-building without studying thirty 

years in Europe. Most probably Malkum Khān denotes himself because he left Iran in 

1873 and in 1903 he has been in Europe for thirty years so Malkum Khān shows his 

important position in the reform making. For Malkum Khān, state-building means 

understanding the structure of the new state like the new machine and then, leave the 

old machine behind because it doesn’t have any connection to the new one but since 

Ottoman example seems unsuccessful in this problem, Malkum Khān says to Iranian 

statesmen never become discouraged and Malkum Khān finds another country Japan to 

make state-building favorable for Iran: 
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Nations that lead the progress of the world say we have been suffering for three 

thousand years to find out the method of wealth and now the method of every 

sufficient progress orderly and ready for us and with the work of three thousand 

years of us, every state that totally open their eyes and ears can see very easily 

what to do in these days, like the most of Asian countries and Africa and 

especially the progress of Japan within ten twenty years, made them the reason 

of astonishment of the world and you are Iran and Afghanistan and Turkestan 

and China and Arabia don’t have any right to keep your treasuries from your 

own people and outside world. Whether like Japan make progress really fast or 

we come in these days and without spending a dinar from our pocket, from the 

entries of the same countries we will make the wealth and prosperity and trade 

of one great world hundred times larger. How proves and embodies the ruling of 

European states, justice or injustice from west to China, now hesitation on this 

action will be an inexcusable foolishness. In this regard, four our consideration 

the Ottoman state decided to remain inactive; the situation of the Ottoman state 

never has any relation to Iran’s situation. In the Ottoman Empire there is no 

place that they can claim as their own Ottoman property, they took all of them 

from others and now they have hundred claimers but Iran has been the property 

of Iranians for three thousand years and in a day that the Iranian state wants to 

enrich their country with a real will, foreign states will not only cut off greed but 

with total intention they will gladly help to this blessing cause.
362

 

Malkum Khān has written this letter on 1 March 1903 and before discussing the issue of 

Japan, several points should be made on the issue of the Ottoman state in this letter. 

When Malkum Khān mentioned about the progress of Europe, he denotes the 

accumulation of three thousand years and when he compares Iran and the Ottoman 

state, he denotes that Iranian history goes back to three thousand years ago so he draws 

a parallel between Europe and Iran for their authenticity not in this text but in another 
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writing Malkum Khān defines the Ottoman Empire as a state that was founded 

yesterday
363

 so the Ottomans came latter and occupied the lands and they will have to 

hand over what they occupied and that’s why reforms didn’t work in the Ottoman land 

but Iran is not such a state, so that’s why reforms can work in Iran. In this letter, 

Malkum Khān says Iran’s situation doesn’t have any relation to the Ottomans and then, 

advises on making reforms like Japan. For Malkum Khān, giving the Ottoman reform 

program as an example to the Qajar government is already problematic because these 

two countries has rivalry for hundreds of years and this kind of advice can mark 

Malkum Khān as someone who supports the Ottoman policy but in the case of Japan, 

there is not such a problem and also Meiji reform program has been successful. 

From 1868 to 1912, Meiji state-building reforms reorganized the legal structure to 

establish a unified legal order which was something Malkum Khān demanded for years 

and a unified state structure, a unified and centralized administrative system, Meiji 

statesmen initiated large scale projects to establish bureaucratic structure, and they also 

established centralized tax, education and police system to replace feudal structure.
364

 

As Malkum Khān mentions the factors which made Meiji state-building so distinctive 

was timing and speed, and successful Meiji reform program shows how a non-European 

state’s westernization program can allow it to fulfill the standards of civilization and 

Japan at that time became the first non-Western country to gain full recognition as a 

civilized state.
365

  

However, Malkum Khān in very early career took the Iranian governmet’s attention into 

Japanese reforms, on 18 March 1876, sent two letters to Tehran. In the first one he 

discussed the issues of founding of Banks and money transfer programs in Iran and at 

the end of the letter, said “if you want to keep Iran as a country, you have to establish 

embassies in Europe and if you want to learn the rules of ambassadorship better learn 
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from Japan.”
366

 In the second one, Malkum Khān discussed the different European 

states’ features and at the end claimed for a state the most important thing is regulated 

system which Russia, Denmark, Britain and Asian Japan has.
367

 Malkum Khān in 22
nd

 

issue of Qānūn, dated 1891 November, said “Japanese statesmen try to make reforms in 

their country and this is what Iran should do.”
368

 Malkum Khān in another letter adviced 

to the Qajar government that Iran has to understand how Japan progressed.
369

 When 

Japan defeats Russians in 1905, Malkum Khān sends a letter to Mīrzā Nasrallah Moshīr 

al-Dawla and says “the mind and effort of the Iranian nation and the power of 

Shāhanshāhi don’t have any obstacles and Kaykhusraw of Iran and Shāh Abbas of Iran 

will create the new Japan.”
370

  

It seems Malkum Khān was not the only Iranian who brought such an issue forward at 

that time. His very important rival, Mīrzā ‘Alī Asghar Amīn Al-Sultān, after being 

dismissed the second time in September 1903, went on a world trip. According to 

Barbara Stocker-Parnian, he had two reasons for this: first many Iranian statesmen 

opposed him due to his Anglophile policies and he feared for his life. And second, the 

Iranians were especially impressed with that the Japanese had managed to modernize 

their country, while preserving their own culture and traditions. Mīrzā ‘Alī Asghar 

Amīn Al-Sultān arrived in Japan in December 1903 and he was audienced by Emperor 

Meiji and he stayed in Japan for twenty-eight days and he left Japan only several 

months before the beginning of Russo-Japanese War which started on 8 February 1904 

and ended on 5 September 1905.
371
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In 1903, he wrote a letter to Moshīr al-Dowla and made many confessions about the 

past. Malkum Khān says we saw railways, telegraph and other material inventions of 

Europe but we didn’t understand the state organization that we knew but forgot during 

the centuries which is dowlatsāzī (state-building), and our viziers knew thousand of 

things but didn’t knew this one and the imitations of the Tanzīmāt-e Ferengī was wrong 

and was the reason that we have ruins and we have to see that we have a factory of state 

(karkhāneh-ye dowlat) and we sent our students to Europe to teach them engineering, 

medicine, minecraft and etc. but they didn’t learn one thing which was very important. 

Our students had to learn dowlatsāzī which is the most important thing that Iran needs 

and send forty students to Europe that should learn the dowlatsāzī and in Darbār-e 

A‘zam they can make essential reforms on the state.
372

 

 

Conclusion 

 

This chapter tried to demonstrate Malkum Khān’s role in the political affairs of the 

Qajar and Ottoman Empires and his connections with the other intellectuals and 

politicians of his time. Malkum Khān regularly informed the Qajar government about 

political affairs of the Ottoman Empire by sending letters. After bankruptcy of 1875, he 

left promoting Ottoman reforms and claimed Iranians should make reforms like 

Ottomans, but shouldn’t make their mistakes. During the reign of Abdülhamid II, he 

changed his discourse towards the Ottoman Empire and started to praise Abdülhamid II 

and his policies for his political interests at the time of Tobacco revolts. After the 

assassination of Nāsir al-Dīn Shāh, he sought total pardon of him from the new Shāh 

Mozaffar al-Dīn in 1896. At that time, Malkum Khān started to critize Ottoman reforms 

and what he wrote earlier.  
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Eventually, Malkum Khān received total pardon and was appointed as an Iranian 

ambassador to Rome in 1898. He claimed Iran had potentials to make reforms like 

Japan but Ottomans didn’t because they stole other people’s lands and established a 

country and they will have to give these lands away to their owners. However, Iran has 

been around for three thousand years like Japan and other European countries so Iran 

would have a chance to be succesfull on making reforms.  
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CONCLUSION 

 

 

 

 

In general, the previous chapters have tried to answer two related questions: what kind 

of ideas Malkum Khān expresses on the Ottoman Empire in his writings (letters, 

Qānūn, and essays) and what are the relations of Malkum Khān with the Ottoman 

statesmen, reformists and writers?  

Now, it is time to answer the aforementioned questions that we set out above: the 

second question about relations was already answered in the parts of the thesis but the 

first one can be answered thoroughly here. This study is largely based on Qānūn and 

Malkum Khān’s letters which were written when he worked as an ambassador. The 

letters cover the time period between 1873 and 1889, when he served as the Iranian 

ambassador to London and the period between 1898 and 1908, when he was the Iranian 

ambassador to Rome. In the first period Malkum Khān frequently sent letters to Tehran 

from London and showed and explained the British concerns toward political issues. He 

promoted the British presence in Iran and for doing that he constantly wrote about 

concessions and investments on railways, telegraph, roads and bank. He also showed 

the Ottoman government’s policies on these issues. Yet, one shouldn’t forget that 

Malkum Khān wrote these letters to Tehran, not solely for giving information on the 

Ottomans. He instrumentalizes the information in the letters by considering the 
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audience in Tehran as well as explaining his political and economical reasons as in 

different parts of the thesis tried to demonstrate.  

In the second period, between 1898 and 1908, Malkum Khān’s letters from Rome 

shows us that Malkum Khān changed his approach to the Ottoman Empire. Whereas, he 

claimed, in the first period, that there was no difference between the Qajar and Ottoman 

states on foreign encroachments so Iran should understand the Ottoman reform projects 

and their reasons, he thought in the second period that the Ottoman and Qajar states had 

no relation to each other and shifted his attention especially to Japan and other 

European countries.  

Malkum Khān mentioned the Ottoman reforms especially in Kitābcha-ye Gaybī, on the 

other hand, he rarely dealt with the Ottomans in other essays. The information that 

Malkum Khān provided in Qānūn about the Ottoman Empire is pretty limited. He also 

had different approaches towards the Ottomans. As we mentioned throughout the thesis, 

Qānūn’s language changed mainly three times: Malkum Khān in the first nine issues 

largely criticizes the Iranian bureaucrats for not knowing how to sign documents as well 

as the importance of signing. In the time of Tobacco revolts, Malkum Khān changed his 

focus towards revolts and after the assassination of Nāsir al-Dīn Shāh, Malkum Khān 

changed the critical language of Qānūn and wrote more about reforms and praised the 

new Shāh Mozaffar al-Dīn. In the first two periods Malkum Khān had positive attitude 

toward the Ottoman Empire and Ettehad-e Islam. Several times he mentioned of the 

Ottoman laws, Kânûn-i Esâsî and Abdülhamid II. However, after the assassination, he 

changed this attitude and had more critical writings about the Ottoman Empire. 

The chapter of Mīrzā Malkum Khān’s biography showed us Malkum Khān started to 

get in contact with Ottomans, when he was a student in Paris. In this part, Malkum 

Khān’s biographies from different Armenian sources were examined and that showed 

us that different Armenian writers introduced him as progressive, enlightened 

intellectual who tried to awake the Iranians. These writers used Shahdahdinak’s article 
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in Araks and that explained in many ways why these writers’ stories have the same gaps 

and approaches in the biographies of Malkum Khān.  

In this thesis, I tried to show how he illustrates European and Persian ‘civilizations’ and 

how he uses Ottoman reforms on law and concessions as good example to legitimize his 

ideas in his writings. Malkum Khān uses different discourses when he writes to treatises 

to Shāh, letters to bureaucrats, and in Qānūn for readers. Therefore, this thesis also tries 

to show how Makum Khān in his different writings deals with Ottomans differently by 

discussing the instrumentalization of Ottoman finance, law and politics in the letters of 

Malkum Khān to show how he changes his language towards Ottoman Empire in his 

ambassadorship through years. 
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APPENDIX A: PERSIAN TEXTS AS QUOTED FROM MALKUM KHĀN’S 

WRITINGS 

 

Footnote 5: 

 کفته چنانکه و رفته باروپا و افتهی ییبالا گاهیجا و پاگزارده یدولت یکارها در و/ بوده انجا انیارمن از و اسپهان یجلفا از ملکم

 بحال دلش افتهی یدرست اگاهس ایاس درباره ییاروپا یدولتها استیس از و بوده یداریب و فهم با مرد جون و رفتهیپز اسلام شودیم

...نمودهیم یدشمن لسلطان ا نیام یدرست نا و یخواه خود و... دهیکوشیم مردم یداریب به  که بوده نیا و سوختهیم رانیا  

Footnote 6: 

 و انگلستان معروف رجال و دانشمندان با بود اشنا متمدن جهان اوضاع به و داشت تخصص لملل ا نیب حقوق و خیتار علم در

 بود ازاد رانیا حکومت استبداد دیق از و دیگذران یم انگلستان ازاد کشور در را خود عمر شتریب چون و داشت زشیام فرانسه

.نوشت یم و گفت یم دانست یم دیمف خود وطن یابنا یبرا که را انچه پروا بدون  

Footnote 11: 

 کند لیتحص یازاتیامت ها سیانگل یبرا دیکوشسیم بود یسمت یدارا شاه نیلد ا ناصر حکومت دستگاه در که یمدت تمام در ملکم

.سیانگل یرشوهها بلکه نبود یو دهیعق و مانیا یرو از انگلستان یبرا اتازیامت نیا لیتحص البته  

Footnote 12: 

 رانیا بدولت استانبول مطبوعات در اورده بدست رایل چهل یماه با یعسمان خارجه وزارت در یشغل ملکم هنکام نیا در

 یعسمان خرجه بوزارت را دولت اراسر باوندهند یممختار وزارت پست اگر گفتیم حایصر و کرد اغاز دیتهد و پرخاش

.فروخت خواهد  

Footnote 16: 

 چه هر یعثمان هواخواهان سال یس نیا در. دیریبگ عبرت یعثمان دولت حالت از اقلا دیشمار ینم اعتنا قابل را حرفها نیا اگر

 حالت یماورا حالت که دیبفرما. دادند لیتحو استخوان عظم و میقد خیتار را همه دولت آن یوزرا زدند، ادیفر هیحال خطرات بر

...ندارد یفرق چیه یعثمان دولت از فرنک یلایاست هجوم مقابل در رانیا دولت. است یعثمان  

Footnote 60: 

زبان و  هیعال لاتیبه سر برد، و تحص رانیسال در ا ستیملکم خان از مجموع سنوات عمرش فقت در حدود ب رزایم نکهیبا ا

و  یو از همه مهمتر شغل مترجم یسر شار خداداد حهیحال به علت داشتن هوش و قر نیت، با انداش یو عرب یفارس اتیادب

او . نگردد یهم در ترجمه لغات مرتکب اشتباه و نادرست... شد رانیا اتیصاحب مکتب و روش مخصوص در ادب یسندگینو

کار وزرات خارجه و سفارت، از عبارت  در نکهیا یاساسا با مبالغه و جملات مطول و کلمات مترادف، مخالف بود، و برا

. وجود آورد یدیکند، سبک جد داینجات پ یسیو مغلق نو یپرداز  

Footnote 91: 

.میکرد جمع قانون هزار چهار ماه شش مدت در... میکرد تمام هفته کی در را قانون هشتاد و صد نیا  



133 
 

Footnote 103: 

 آمده رونیب یوحش حالت از که یقوم در ندیگویم حکومت  آنرا شودیم یهن و امر ٲمنش مستقل ملت کی انیم در که یدستگاه آن

 و باشد نفر کی دردست کل حکومت فهیطا کی در گاه هر دارد مختلف بیک چندتر حکومت هست یحکومت کی محاله لا است

 موافق فهیطا کی حکومت اگر و ندیکویم سلطنت را حکومت آن بیترک باشد یموروث حکومت آن خانواده در حکومت یاجرا

 شود صادر حکومت از که یحکم هر. نامندیم یجمهور را حکومت آن بیترک شود منتقل باشخاص بنوبت نوبت نیمع قرار کی

 مرکب حکومت. ندیکو یم قانون را حکم آن دیایب لازم فهیطا افراد بر یبالمساو آن اطاعت و باشد فهیطا عامه صلاح بر یمبن و

 هم یحکومت هر در دارد بیترک دو سلطنت. قانون یاجرا اریاخت یگرید و قانون وضع اریاخت یکی اریاخت نوع دو از است

 روس سلطنت مثل ندیگو مطلق سلطنت را حکومت آن بیترک است پادشاه دردست قانون یاجرا اریاخت هم و قانون وصع اریاخت

 نامندیم معتدل سلطنت را حکومت آن بیترک ستا ملت با قانون وضع و پادشاه با قانون یاجرا که یحکومت در و.  یعثمان و

 یسلطنتها اوضاع. دارند معظم یدستگاهها و قیدق ریتداب اریاخت دو نیا ٴیبجدا حکومت شرفتیپ و نظم. فرانسه و سیانگل مسل

.است متلق یسلطنتها اوضاع قیتحق است لازم ما یبرا کهیزیچ ندارد یمناسبت اصلا رانیا بحالت معتدل  

Footnote 111: 

 بود مضر یلیخ و وبیمع یلیخ بنده اعتقاد به او ونیتوسیکنست اگرچه ٬کرد معظم یکارها خود صدارت روز چند در پاشا مدحت

 جهت به خصوص به و فرنگستان یها یفضول اسکات یبرا از بود ملوکانه ریتدب فرنگستان دول یمداخله رفع جهت به کنیول

 یعثمان دولت از دینبا گرید که دادند یم حق فرنگستان اهل یهمه. شد ینم ییایآس نویتوسیکنست نیا از بهتر روس شکست و دفع

 چه دیجد ماتیتنظ نیا امتحان از نمیبب تا گذاشت مستقل و آسوده یچند تا را دولت آن دیبا و گرفت مخصوص گرو و ضمانت

 را فرنگستان کل حکم یعنی کنفرانس حکم که برد کار به یمردانگ و جرءت چنان پاشا مدحت که نیا از و آمد خواهد رونیب طور

 کرد ریمتح و مظطرب همه از شیب را روس دولت که ینکتها شدند؛ او هواخواه و مدداح خلق ی همه نمود رد قدرت کمال در

 دولت که ینیح در. افتاد شیپ مراتب به روس خود از یآزاد و میتنظ عالم در ونیتوسیکنست نیا حکم به یعثمان دولت که بود نیا

 دانیم از که گشت یم یبهانها یپ شکسته سر دولت آن ی هیحرب تدارکات مقابل از و یعثمان ی العاده فوق ماتیتنظ نیا از روس

 تمام در موقع یب عزل نیا که مینما عرض توانم ینم. کردند معزول را پاشا مدحت دفعه کی  ٬دیایب رونیب طور کی به جنک

 نخواهند آدم هرگز ها یعثمان که کردند ادیفر ها روس خصوص به و یعثمان دشمنان عیجم. دیشبخ بد یاثرها نوع چه فرنگستان

 به تنها ها خبت نیا از زین یعثمان هواخواهان. بود هیسخر آلت و معنا یب شانیا ماتیتنظ ریسا مثل هم ونیتوسیکنست نیا و شد

 نیا در خلاصه. ستندین خود استقلال حفظ قابل واقعا ها یثمانع که کنند یم قیتصد حالا هم ها آن که شدند وسٲیم و سفٲمت یحد

 شتریب ها آن ی همه از هانهیسف عزل نیا ضرر بود برده ضرر قدر هر و بود کرده خبت قدر هر یعثمان دولت گذشته سال ستیب

 به شانیا ریتدب اما بدهند، مقل خاءن سلطان به نسبت فرنگستان نظر در را او که کردند یسع یلیخ پاشا مدحت دشمنان. بود خواهد

 در کرد؛ خواهند دیتمج و احترام یعثمان نیسلاط عیجم از شیب را پاشا مدحت فرنگستان خلق و نیسلاط عموم. دینرس ییجا

.است مشرق یکتای وجود و بزرک شخص و وزرا و بزرگ اشخاص ی همه او یمعزول امیا نیهم  

Footnote 112:  

 کرد خواهند محو بالمره صفحات نیا در را یعثمان دولت ای که است نیا ،است شده روشن بفتاآ مثل گرید که یزیچ خلاصه

 کرده حاضر یونیسیکنستوت کی پاشا مدحت. بدهد رییتغ یکل به را خود یحکمران اصول که کرد خواهند مجبور را دولت نآ ای

 خواهد یعثمان دولت یخراب ی هیما حکما دارندب مجرا اگر که هست یبزرگ غلط سهود چند نآ انیم در بنده اعتقاد به. است

 خرآ سال چند نیا یها غفلت خصوص به و گذشته یها خبط اما بود سانآ نیا از قبل سال ستیب ده یعثمان دولت میتنظ. شد

.است ساخته حال به بیقر یلیا روم ی قطعه در را دولت نآ یبقا و میتنظ  

Footnote 113: 

 را جهان خیتار ؛ناسیاست و یگانگیب. بحشت پس را وطن اقوام و است اساس را نیزم مشرق یبخت کین همه قانون نیا چون

 و است رازهیش را وطن اکنده پر یاجزا قانون نیا یرآ. اعتبار و شرف هیپا نیبرتر را عثمان ال دولت. است افتخار هیسرما
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 بر واسته نیبد یعموم رفاه و تیامن و است تواراس یبو یراستکار و عدالت انیبن. تازه شیارا و رونق را ملت و ملک جمال

. یرو شاداب لتیس و نیبد ملت و ملک مزرع و است یقو اساس نیبد دولت و نید پشت. قرار  

Footnote 118:  

 نیا ؛بود نوشته است اسلامبول میمق که یادم کی به یعثمان دولت به نسبت اعتراضات یبعض ضمن در شخص زیتبر از 

 حل من یبرا از را لهمس نیا لطفا دیا شده قانون اصحاب از اسلامبول در که شما میشنو یم قانون دیواف از متصل اوقات

 که ستیحرف چه نیا. داده جواب طور نیا ادم ان. ندارد قانون یعثمان دولت چرا پس. است لازم نقدریا واقعا قانون اکر. دینماء

 دهیشن کرید مطلب قانون یاجرا و قانون اصلاح و قانون لزوم و قانون بیرتت بجز سلطان نیا عهد در. ندارد قانون یعثمان دولت

 یشخص  صفات از اما. است معمول ریغ و ناقص یعثمان نیقاوان که کردندیم اعتراف خارجه دول اواخر نیا تا یبل. شود ینم

 چیه در عدالتخاها بیترت و نیوانق وضع در که نستیا شده ایدن نیتحس و رتیح اسباب همه از شیب که یلتیفض ان سلطان نیا

 کل در الان. باشد کرده جهد و یسع بذل نیقوان استحکام و میتنظ در پرور عدالت فهیخل نیا بهقدر که نبوده یپادشاه چیه عهد

 لیدل بهزار توان یم و. بردارد یقدم قانون خلاف بر بتواند که ستین یصاحبمنصب چیه و ریام چیه و ریوز چیه یعثمان ممالک

 بیترت و نیقوان وضع. نباشد قانون یمقو و مطابق که نفرمده تلفظ لفظ کی پناه اسلام شاهنشاه نیا امروز تا که خورد قسم

 در. است ساخته ایدن کروه نیلتریذل را رانیا که بیمه مرج و هرج بان داد نسبت توانیم طور چه را دولت نیا یعدالتخانها

 کوچه در ای ونیهما یسرا یکینزد در که ستیک. کرد هیتنب و حبس یعلم محاکمه بدون توانیم را بدبخت کدام یعثمان ممالک

 و مناصب و القاب و نشانها و حکومتها یعثمان پادشاه کی که است شده یک. باشد دهید رغضبیم کی هرگز اسلامبول یها

 میبکو چه و. باشد فروخته خارج و داخل اراذل نوع بهر حیقب مداخل یشاه چند مخض ایدن نیقوان عیجم خلاف بر را ملت حقوق

 از یعثمان نیمورٲم کل و وزرا که یحالت در. است کرده عزا غرق را رانیا دولتخواهان قلب که ینکفتن یدردها هزار ان از

 هایرصواء نوع چه اسباب جهال نوع چه دردست را ما دولت بزرک مناصب و وزارتها دینیب به شودیم منتخب معروف یفضلا

 نکهیا با دولت ان که میبشو یشرمسار غرق دیبا میبده قرار رانیا یقانون یب عذر را یعثمان اوضاع نکهیا عوض پس. اند ساخته

 یقانون تیامن ابیبهره درجه نیبا تا را خود تبعه باز است خارجه مشکلات کرفتار دولت هر از شیب و دیجد یلیخ بما نسبت

.میندار کرید قانون ناس اسافل سفاهت و لیم بجز امروز میشویم محسوب بزرک لدو از است سال هزار که ما و. است ساخته  

Footnote 119: 

 چه در و کجا داندینم کس چیه که است شیک بد ملکم همان رفته انیم از یبکل منحوسش اسم که یکس دستکاه نیا انیبان انیم در

 هند در را او ستیمدت ندیکویم هایبعض. زندینم حرف چیه کرید کفتندیم بودند دهید مکه در را او که هایحاج از یبعض. است کار

 نیا از شیپ روز چند. اند دهید خراسان در را او روزها نیهم در کفتیم برکشته مشهد از تازه که یزدی تاجر کی اما. اند کشته

.اند دهاور فراهم یاوضاع بد که نستیا قتشیحق. است طهران خود در الان که خوردیم قسم... دیس جناب  

Footnote 138: 

 و بشوند جمع پادشاه دور بر قوم بزرکان و نیمجتهد دیبا. است رانیا یعقلا تیکفا بسته و نیمجتهد دست در چاره. ستیچ چاره

 دیبا. است کم شما عدد. ندینما طرف بر رانیا از مشروع نیقوان و ریتداب به را مصاءب یلهایس نیا یمل یکبرا یشورا مجلس در

.باشد مجلس نیا داخل محاله لا دیبا ملت یفصلا و بزرک نیمجتهد. دیباش نفر تادهف اقلا  

Footnote 150: 

 اتیمال که بدارد حق باشد نداشته قانون که یدولت شده وضع خدا عتیشر نیقوان یاجرا و تیتقو یبرا از که ستیاسباب اتیمال

 بکند خود نفس حظ صرف صد و حد نوع چیبدونه و ردیبگ وربز را نیمسلمان اموال بخواهد یقانون یب دولت کی اگر بخواهد

.بود خواهد عاممه منافع ضد بر و حدا عتیشر خلاف و حرام عمل دولت بچنان اتیمال دادن  

Footnote 151: 
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 چیه که دینما مقررر و مشخص چنان حیصر نیقوان بحم را منصب هر مواجب مقدار و مناصب و القاب و وانید عمال عدد دیبا

 هیکل اداره و دولت نیقوان عیجم یاجرا. قانون بحکم مکر ردینک دولت خزانه از نارید کی و نشود عزل و نصب دولت رچاک

 مجلس سیرء وزرا از یکی. پادشاهست اریاخت در وزرا نصب. دینما مشخص دیبا شما وزرا عدد. وزراست عهده بر ملک امور

. دینما مقرر مخصوص نیقوان بحم شما دیبا را وزارتها حدود و حقوق و فیتکال و وزرا مجلس استیر تیشرا. بود خواهد وزرا

 مداخله کرید وزرات امور در که یریوز هر. نشوند مخلوت باهم وزراتها حدود و امور که دیاوریب بعمل را مراقبت یمنتها دیبا

 که داشت خواهد حق شما مجلس یعنی باشند مسول شما مجلس حضور در دیبا وزرا همه. است دولت خاءن و نظم دشمن او دینما

 را او ریتقص اثبات از پس و اوردیب محاکمه بمقام را او باشد کرده یحرکت قانون خلاف بر دولت امور اداره در که یریوز هر

 وقت از قبل سال هر که یمعن نیا به. باشد شما مجلس اجازه به و اطلاع به تمامن دیبا دولت خرج و جمع. دینما هیتنب قانون موافق

. بکنند خرج لیتفص بچه و رندیبک اتیمال قدر چه دیبا دولت یوزرا که دیبدار مقرر نقطه به نقطه حیصر قانون کی بحکم دیبا   

Footnote 157: 

 هیعدل نیقوان بدون پادشاه شخص عدالت که است ساخته مقرر و ثابت ایدن هم را نیا کنیول است عادل ما پادشاه که میدانیم همه ما

 مگر نشود صادر جا چیه از نیقوان بحکم مگر نشود یجار تیرع بر یحکم چیه که نستیا یدولت عدالت یمعن. ندارد یمعن چیه

 یروسا یبعض بجز ایدن کل در بلکه فرنگستان کل در. اثبات و قیتحق تیشرا عیجم یاجرا از پس انهم و هیعدل یوانخانهاید از

 یادن سر از یموء کی وانخانهید حیصر حکم بدون بتواند اصول نیا خلاف بر که ستین یریام چیه و پاداه چیه یوحش فیطوا

.بکند کم تیرع  

Footnote 178: 

 و ترکمان خاک در خدا بندکان حقوق محافظت بجهت که یقانون ان میکویم. باشد خارج ما دولت قدرت از که مینمخواه یزیچ ما

. بسازد یجار اسلام اصول طبق بر هم شما است معمول کایامر یوحش لاتیا انیم در و هند دهات در و یعثمان اتیولا در

 را ما پول. قانون بحکم اما دیبکن حبس را ما میکویم. بکند تیاذ یاحد به نتواند قانون خلاف بر چکسیه که دیبده قرار میکویم

 لوفٲم وطن از را ما و غارت را ما خانه. قانون بحکم اما دیبکن ضبت را ما حقوق و مناصب و مواجب. قانون بحکم اما دیریبک

 اما دیبکن پاره را ما شکم دیبزن اتش را ما وجود دیبب را ما زبان و کوش و دست. قانون بحکم اما دیبکن ریاس را ما الیع و اخراج

.قانون بحکم  

Footnote 181: 

 میمیکن یم فخرها خود جنس بشرافت هک ما و بکند یتعد انها حق در تواند ینم کس چیه که دانندیم فرنکستان یکوچها وانتیح

.مینداد نانیاطم ذره بقدر یزندک حقوق یادن از  

Footnote 182: 

 و هست که است واضح نفهمند را اتفاق وجوب یجنکل یمونهایم بقدر خود جان حفظ یبرا از یحت ملک بزرکان انکه از بعد

.خلوت فراش کی اشاره به بود خواهد بسته ملک جنان ستین  

Footnote 183: 

.دندینفهم ما هیقاجار و دندیفهم حبش یاهایس کاکا یحت نیزم یرو فیطوا کل را واضح مطلب نیا  

Footnote 184: 

.داشت نخواهد کرید قسمت هرکز مشقت بار بجز ایدن در دینما یسع جه هر که ریاس ستیوانیح کی تیادم حقوق بدون انسان  

Footnote 190: 



136 
 

 یاجرا در. عالم کل سعادت ما یارزو. رانیا نجات ما مقصود. ادم ما اسم. علم افتاب ما رشدم. تیادم اصول بر همه ما نیٴا

 اسلحه و اسباب چیه یربان طرح نیا نصرت یبرا از و. میهست منکر تمام نفرت به را انقلاب و یتعد نوع هر مقدس افکار نیا

.اند ساخته مقرر یبشر امور میتنز بجه علوم انوار و خیارت اتیتجرب که مشروع ریتداب ان و معقول لیوسا ان مکر میندلر قبول  

Footnote 191: 

 واحد مقصود و یسع حالا و. شد خواهد غرق حکما سلطنت نیا یکشت که میدار نیقی دشمن خواه دوست خواه همه ما ندیکویم

 یحساب دولت کی یزیر خون و انقلاب نوع جیه بدون یرفتن دستکاه نیا یبجا که میاوریب فراهم اسبلب یطور که نستیا ما

.شد خواهد طور شودیم معلوم اوضاع ظاهر از انچه و. دیایب انیبم  

Footnote 192: 

 نظم شهیر ملک نیا در ما. انقلاب روز در نه است قانون ظهور در نجات راه تیادم نیٴا در که کرد فراموش دینبا کنیول

 ما. میباش مسلک چنان کیشر ما که حاشا. هستند خود ملک نیقوان کرمن کروها یبعض کرید دول در. ینظم یب شهیت نه میهست

 جدال و جنک. حق کلام ریشمش مکر میدانینم زیجا را اسلحه چیه قانون لیتحص یبرا از و. قانون منکر نه میهست قانون تشنه

..بازو زور به اجیاحت چه داخله یظلمها دفع یبرا از. است یخارج دشمنان مخصوص  

Footnote 198: 

 از قبل بسازند، آهن راه و بخار یکشت آنکه از قبل فرنگستان نیمهندس. یاصل یمبنا نیا بیترت مگر میندار یکار رانیا در الان

 از بعد نمودند، بخار چرخ بیترت صرف را خود حواس و علم اول فتند،یب یسیر  سمانیر کارخانه و یهوتباف ما چرخ بفکر آنکه

 دولت وسط در وانید دستگاه. گذاشتند را ظهور یبنا اطراف از یساحر بعلم ایگو کارخانها ریسا افتی بیترت بخار چرخ آنکه

 لشکر، نظم. شد نخواهد  حاصل ابدا ماست منظر که بزرک جینتا آن نشود درست یاصل چرخ نیا تا است، بخار چرخ له بمنز

 کلا سلطنت شیتع یحت منافع، فلان لیتحص ات،یولا فلان ریتسخ تجارت، رونق ک،یطیپول شرفتیپ حقوق، ضمانت ات،یمال نظم

 ادیفر و افسوس م،یندار وانید دستگاه چرا که ستین نیبا منحصر من اصرار و تأسف اکنون و است وانید دستگاه بیبترت بسته

 یها چهیباز نیا معطل را خود جحتیب د،ینمایم تلف یمعنیب فروعات در را دولت عمر و خود حواس چرا که است نیا از من

 نه و شما از نه خارجه یلایاست که دیبدان نیقی باز دیبگوش که قدر هر و دیبکن یریتدب  هر وانید دستگاه نظم بدون. دیسایم جهالت

 یس نیا در. دیریبگ عبرت یعثمان دولت حالت از اقلا دیشمار ینم اعتنا قابل را حرفها نیا اگر. گذاشت خواهد یآنار رانیا از

. دادند لیتحو استخوان عظم و میقد خیتار را همه دولت آن یوزرا زدند، ادیفر هیحال خطرات بر چه هر یعثمان هواخواهان سال

...ندارد یفرق چیه یعثمان دولت از فرنک یلایاست هجوم مقابل در رانیا دولت. است یعثمان حالت یماورا حالت که دیبفرما  

Footnote 222:  

 خواهد خود لیم به جیتدر به را یباق و گرفت را کرور پنج و صد ،کرد قرض کرور ستیدو هفته نیهم در یعثمان دولت

 که ییها تلغراف همان بلشد حس یب و کور قدر هر یعثمان دولت یوکلا. میدار گفتوگو حق چه ما دولت نیچن با. گرفت

 یعثمان یداریب یبرا از ،دکنن یم مبادله خود دولت با مواجب یشاه چند لیتحص و حساب یءجز قطع جهت به ما نیمورٲم

 سه ،معروف یها سفاهت ی همه با یعثمان اتیمال امروز تا بردند فیتشر اسلامبول به یعال بندگان که یسال نآ از. است یکاف

 سلطنت لیاوا به تا مانیسل عهد از که شده طور چه. اند برده چه باب نیا در که میبپرس دینبا چیه ما ایآ.  است شده شتریب مقابل

 عهد نیا در و کرده داینقصانپ بلکه و نشد ادیز چیه سال ستیدو مدت در معظم فتوحات وصف با یعثمان اتیمال دیمج سلطان

 مصر ،حالت نیا از قبل سال چند. شد یم ادیز مقابل سه سال پانزده مدت در دولت نآ اتیمال ،است بوده یعثمان تنزل امیا که

 چیه تونس نیهمچن و بغداد و افلاق نیهمچن و دهد یم اتیمال کرور پنجاه یسال که اند هکرد چه حالا ؛بود ما خراسان از بدتر

 فرنگستان یحکما که یا تازه یها چرخ نآ از یبعض که است نیا اند کرده که یکار. نشده ها نآ یبرا از معجزه و کرامت

 برده کار به شیب و کم ممالک نآ در ،بکنند تصور اند ستهینتوان هم را نآ هیسا هنوز رانیا در و اند کرده اختراع هیمال امور در

.اند  
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Footnote 227: 

 هر و شد یم موجود تومان کرور چهل طهران بانک در امروز گاه هر دیبپرس ما انیمدع یخواه دولت از و انصاف از حال

 ؛میداشت یم ضرر چه بود شده صرف ما معادن و هنآ راه جهت به رانیا در فرانسه و سیانگل ممالک از تومان کرور صد گاه

 نیا ،بیعج رتیبص چنان جواب در. گرفتند یم را رانیا و مدندآ یم خود طلب ی بهانه به فرنگ ملل وقت نآ گفت خواهد

 قرض یعثمان به نارید کی که هستند ها نآ اند وردهآ حمله یعثمان سر بر که یملل امروز که دیاوریب شاهد را روشن مطلب

. اند داده قرض یعثمان که هستند فیطوا نآ باز برسد یعثمان داد به هلاکت ی ورطه نیا در که هست یا فهیطا اگر و اند نداده

.هستند شان یخراب منتظر و طالب که دول نآ به نه ندینما حفظشان خواهند یم که دهند یم دول نآ به را قرض  

Footnote 230: 

 است گرفته قرار نیا بر واقعا هیعل دولت یٲر اگر. مینما عرض یا کتهن کی سابق ی پسته با کردم فراموش استقراض باب در

 به فرنگستان اهل. خواهند یم اسلحه دیخر یبرل از را پول نیا که ندینگو وجه چیه به دیبا بکند قرض پول فرنگستان از که

 ندیبگو دیبا وقت از قبل شهیهم خواهند یم قرض که یدول. دهند ینم پول مخارج نیا امثال و اسلحه دیخر یبرا از دولت چیه

 ما ندیبگو ایاوسترل ای روس دولت اگر مثلا ؛میخواه یم است ملک یبادآ ی هیما که یعلم فلان یبرا از را پول نیا ما که

 عوض در که رایز دهند یم پول قهیمضا یب مردم ،میبکن کار معدن فلان در ای میبساز را هنآ راه فلان که میخواه یم قرض

 گاه هر کنیول شد نخواهد سوخت شانیا پول که شوند یم نءمطم و نندیب یم خود یرو شیپ در یبامنفعت عمل کی خود پول

 در مخارج نوع نیا که رایز ؛بدهند ها نآ به نارید کی ستیب ممکن مینیبب جنگ تدارک ما که دیبده پول ما به ندیبگو دول نیا

 به اند داده قرص مردم که یپول تمام جنگ صورت در نآ عکس بر لکهب ،داشت نخواهند یتجارت منفعت نوع چیه خود عقب

 نظر از را جنگ الیخ اول دیبا خواهد یم قرض که یدولت هر جهت  نیا به. رفت خواهد هدر به دولت ی خزانه کل انضمام

 یپول دول یبعض یبل. ستین انیم در جنگ احتمال چیه و است صلح در دول ی همه با که دیبنما لیدل هزار به و بکند دور ها

. اند کرده رپنهانیتدب هزار به را خود مقصود نیا اما یعثمان و روس مثل نموده هیحرب تدارک صرف یگاه اند کرده قرض که

 داده بیترت قرض پول با را همه دارد یعثمان دولت که یجنگ یها یکشت و ممتاز ی اسلحه و قورخانه همه نیا و عساکر نیا

 یم ملک یبادآ نوع فلان یبرا از و هنآ راه فلان یبرا از را پول نیا که خورد یم ها قسم شهیهم ضقر دروقت اما ،است

 که دینما یحال مردم به ایثان. بکند دور ها نظر از یکل به را جنک الیخ اولا دیبا بخواهد قرض هم هیعل دولت گاه هر ؛خواهم

.باشد مسلم نآ یتجارت منافع که بود خواهد کارها نیچن صرف شانیا پول  

Footnote 238: 

 هم کارون رود و محمره در او یادعا شرفتیپ صورت در و داده سیانگل به بغداد شت در یعثمان که یازاتیامت و حقوق همان

 سیانگل تجارت به کارون رود و محمره در را ازاتیامت و یزادآ نآ ی همه حالا از رانیا دولت دیبا داد خواهد سیانگل به

 در ما که است یبامرد و حماقت کمال گرید قتیحق اما. رفت خواهد باد به رانیا که کرد خواهد ادیفر باز که دانم یم. بدهد

 به بسته را دولت حفظ که شعور یب یعقلا نآ مینما اجتناب بیع یب و واجب ریتداب عرض از ده مکر یها حرف چنان مقابل

 سیانگل دولت اگر. دارند خجالت و تاسف خود شوم ی دهیعق نیا از هم نیچن در حتا حالا دانستند یم خارجه مراودات دیتسد

 خود قصد نیا یاجرا جهت به که است عاجز و احمق نیا و ردیبگ را ما ملک قطعات از یبعض که است نیا صدد در واقعا

 نیچن از را هند چرا. میا نشسته کار یب چرا پس دینما لیتحص خود تاجر فلان یبرا معنا یب ازیامت کی که شود معطل ها سال

 یعثمان مقابل در که است نیا بنده ضهیعر نیا روح. دیکن ینم مطالبه من سط به را لندن اتیمال چرا و دیریگ ینم احمق دولت

 همه دیبا. ساخت ما حقوق مساعد و مطابق حالا از امکان قدر به را سیانگل منافع دیبا ما حدود حفز یبرا از و دید تدارک دیبا

 رود در و رانیا در را قدر نآ اقلا هم ما داده سیانگل ی تبعه به بغداد شط در و خود خاک در یعثمان که را ازاتیامت نآ ی

 هزار ازاتیامت نیا ی قهیمضا در و بود نخواهد ضرر یا ذرره قدر به ازاتیامت نیا یعطا در میبده سیانگل ی تبعه به کارون

.است محمره رفتن یکی جمله نآ از که بود خواهد ضرر و خبط  

Footnote 247: 
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 خبر یب شدت نیا به کرده ظهور ایدن در سال یس ستیب نیا در که معظم یها لیس نیا از دیبا چرا رانیا دولت یایاول گفت یم

 ی قطعه کی فهیطا هر ،نیا از قبل سال چهل تا شود ساخته هنآ راه دیبا کلات در نخواه و خواه که است یهیبد نیا. باشند

 کره میقد امیا در دارم یم نگاه طور نآ خواهم یم طور هر و است من مال نیزم نیا گفت یم و بود کرده تصرف را ینیزم

 یهست از و اوضاع از فیطوا و بود راه ماه شش گرید ملک تا ملک کی از و داشت یمیعظ سعت و کی نظرها در نیزم ی

 رانیا از نیزم ی کره که عهد نیا در اما شد یم محسوب فهیطا کی مخصوص مال منحصرا یملک هر بودند خبر یب گریهمد

 و ها معدن دارد یم بر انیم از را ها کوه کند یم متصل با را بارها در یانسان قدرت جوش و شده کوچکتر مغفور خاقان

 در ندینما یم زبر و ریز را یشمال قطب یها خی و ظلمت حتا قایافر معروف ریغ یها ابانیب و ایدن ریجزا اقصا ،ها جنگل

 الان است من مال خرابه نیا که نیا علت به ستدیبا خرابه فلان لب بر دیبا یترق نیا لیس گفت توان یم طور چه عهد نیچن

 ایدن نیا یبادآ که است نیا شانیتایمورٲم و انسان یبن مال ایدن تمام که هستند قتیحق نیا معترف دول و ملل کل و حکما عموم

 بالحق مالک دهد یم یترق عتیطب و اسعداد ی انازه به را یملک کی یبادآ که یمادام یگروه هر بدهند یترق هیرنهایغ یال را

 نآ بخواهد یاله اوامر خلاف بر و بکند تصرف یوجه کی به را ایدن معتبر ءجز کی یگروه کی گاه هر کنیول است ملک نآ

 بگذارد محروم ملک نآ خداداد نعمات از را ایدن تمام و دینما مغشوش و خراب خود یگر یوحش و جهالت محض را ملک

 از را ملک نآ دیبا ،است شده دول ی عامه مذهب حال که ایدن یبادآ اصول حکم به و نید هر احکام موافق که است یهیبد

.کرد خلاص ناقابل گروه نآ دست  

Footnote 249: 

 رانیا کتب تمام در. است نبوده ییبو هرگز رانیا در است عهد نیا محصول همه و تازه همه که کیتیپول یاکونوم علوم از اما

 پول که دیفهم نخواهد هرگز یفرنگ درس سال نیچند بدون یییرانیا میحک چیه. باشد کیتیپول یاکونوم بر ریدا که ستین یلفظ

 کنیول ستین کمتر ها یفرنگ عقل از مان عقل قطعا رانیا اهل ما. است ممکن ریتدب چه به یمل استقراض و چه یعنی یکاغذ

 عاقل تلغراف مخترع از ستین دور ما یوزرا یها فراش. میا دهینفهم را علم و عقل فرق هنوز که میدار را بزرگ ریتقص نیا

 و بانک. زد حرف توان یم طور چه لندن به تا کلکته از که دیفهم نخواهند ابدا علم لیتحص بدون ما یعقلا عیجم اما باشد تر

 و فنون از چون دارند را تلغراف حکم نیهم زین کیتیپول یاکونوم فروعات عیجم و یکمپان تیترب و هنآ راه و یمل استقراض

 حق لهذا است نبوده رانیا در یلفظ چیه مطالب نیا از که لیدلا نیهم به ؛اند نفرموده لیتحص یلفظ چیه یاکونوم ریتداب از

 شده معتقد لیدل هزار به علوم نیا قتیحق بر که ما کنیول بخندند ما ضیعرا نوع نیا بر و نفهمند را ریتداب نیا یمعنا که دارند

.است ریتداب نیا قبول به بسته دولت نجات که میدان یم نیقیال علم به و میا  

Footnote 252: 

 یشهایشک. یرانیا جنس نقص در نه است یخارج حادثه کی در نآ سبب مانده عقب ها نقدریا ایدن یترق روش از رانیا نکهیا

 و است یسویع مزهب حق و حاصل منحصرا ایدن یترق که کردند وانمود چنان ریتداب باقسام فرنگستان جهالت امیا در یسویع

 فرعا و اصلا فرنگستان اتیتراق و اقکار عیجم از دارند  ثیتثل کفر به اسلام دیتوح بحکم که مطلق نفرت نآ به بنا اسلام ملل

 قند استعمال از و نیزم تیکرو قبول از و بخار یکشت و هنآ راه یسوار از علما از یبعض اواخر نیا تا چنانکه کردند اجتناب

 سخن مجادلات نآ از ماندند خبریب یبکل اسلام یعلما ،خارجه روابط انقطاع نیا بواسطه و داشتند نیب اه اکر یفرنگ تیکبر و

 مز کهنه از را یعلم یترق نیآء ادیز یهایزیخونر و مجاهدات زا پس و نمودند پا بر شهایکش یادعا بطلان بر اروپا یحکما که

 عموم حق یترق انوار که کرد ثابت ایسآ تمام بر اپونژ علم و عقل روزها نیهم در اتفاق بحسن و کردند جدا شهایکش خرفات

 بر علاوه رانیا یترق. شودیم سریم بهتر و سانترآ مرتبه صد یسویع دیعقا شیلاآ چیه بدون تمددن نیآء اخذ و است فیطوا

 یعیطب مشاعر حدت بواسطه رانیا خلق. شماست جنابان خود بهمت بسته نآ رفع که دارد هم یخانگ مانع کی یخارج مانع نیا

 عقل یموروث خبت نیا یفتار بگر ما یوزرا اغلب و کردند مشتبه ایدن مجتمعه علوم قدرت با را خود یانفراد و ساده عقل خود

.دانندیم یکسب علوم از یمستغن اواقع را خود یشخص  

Footnote 260: 
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 تیامن بر دیبا دولت قانون نیاول. شماست مجلس عهده بر نیقوان بیترت. است یاله عدل نیقوان یاجرا به موقوف رانیا یایاح

 نتواند یاحد که دیءنما محکم و دیمش چنان را تیامن قانون اساس دیبا. باشد ملت افراد حقوق عیجم ضمانت بر و مال و جان

.بکند کم ذره یکس حقوق و اموال از نه بزند دست یکس به نه قانون حکم بدون  

Footnote 268: 

 از خارجه اهل و است عهیش نید یمبنا که امامت سر ان از است عباارت ان و است ملک نیا لیمسا عیجم دیکل قتیحق در 

 موافق. است الطاعه مفترض فهیخل و مطلق سیرا یعثمان سلطان یسن ملل انیم در. ندارند اطلاع چیه بلکه کم یلیخ ان قیدقا

 حکومت دو رانیا در امروز یمذهب دهیعق نیا به بنا. است غاصب شاه و اسلام اصول خلاف رانیا هیحال سلطنت عهیش مذهب

.ندیکویم ظلمه دستکاه که یغصب کرید یکی است نید یعلما به متعلق که مشروع یکی است  

 Footnote 277: 

 نفر صد نیا. بخواهد و منصب صاحب و محاسب و معلم نفر صد فرنگستان دول از. دیریبگ پول کرور صد فرنگستان خلق از

 موافق را دولت ی اداره شقوق کل و ها خانه وزارت که ندینما مورٲم یرانیا ریوز نفر ده تحت در را منصب صاحب و معلم

 صد که دیبده ازاتیامت ها نآ با و دیینما دعوت رانیا به بزرگ یکمپان ستیب فرنگستان ممالک از. بدهند نظم عهد نیا علوم

 نیا ییراهنما به. ندارند هم اسم یفارس زبان در که معظم احداثات نآ به شوند مشغول و اورندیب رانیا به گرید تومان کرور

ECONOMISTES  رانیا ممالک از کی هر در. دیکن شروع جا نیچنند از را رانیا یآهن یها راه ها یکمپان نیا توست به به و 

 که اصول همان موافق را رانیا یها جنگل و ها آب و معدن. دیبساز زراعت یها بانک و یمل یها بانک و یتجارت یها بانک

. دیبده نظم است عهد نیا یمقتض که یقواعد موافق را ما یتجارت یها وانخانید. دیندازیب کار به است معمول دول عیجم در

. دیبده تازه بیترت و رییتغ علوم نیا موافق است شده ایدن قیعم علوم ی جمله از الان که اتیمال لیتحص و میتقس طیشرا و ومرس

 سکه. دیبده بیترت مخصوص ی اداره کی نیا توست به جات خالصه یبرا از. دیینما موافق یکل به را ما ی داخله یها گمرک

 است شده دولت افتضاح ی هیما تجارت یخراب بر علاوه آن تیمعا الان و ملت یزندگ ریناگز اسباب از یکی که رانیا پول ی

 نیا نه دیبفرست فرنگستان به شاکرد نفر هزار یدرست سیپول کی ها منصب صاحب نیا اریدست به رانیا تمام یبرا از. دیبده نظم

 ها آن ثلث کی که یطور به بمانند مجوس جا نیا یاه مدرسه در سال ده تا همه بلکه رند،یبگ زن سه دو یکدام هر سابق مثل که

.بشوند آدم گرید یباق و ندیبم کار ریاز در  

Footnote 278: 

 در خود ما و میا کرده جمع سنتور نیا دور بر مختلف اصناف از نفر یس تیبس و میا گذاشته یسنتور کی اطاق وست در ما

 یگاه م،یخواه یم ونیهما یگاه. دیبنواز را دستگاه فلان و دیبزن امرامف فلان که میکنیم حکم الاتصال یغل نشسته مجلس صدر

 را مطلوب  مقام الان که هستند منتظر همه مجلس اهل. است فیتصن وقت حال که میزن یم ادیفر یگاه م،یده یم حیترج یکابل

 مقام نیا ذدن  که است نیا از نه من افکار کنیول شد نخواهد زده نمقامهایا از کیچیه نشوند معطل جهیب میگویم من. زد خواهند

 ها ساز بیع در من نکاریا کنیول است آسان اریبس مقامها نیا زدن. میباش داشته یحرف ما سازنده علم در ای بدانم مشکل را ها

 ،افتاده آن یها پرده و است شکسته آن یها تخته ستین درست آن یاجزا از کیچیه دیبرن دیخواهیم که را سنتور نیا. است

 من مثل ندیبب را ساز آن حالت که یشعور یذ هر. است دهیچیپ هم در و معکوس کلا دهیپوس اغلب سمانیر از یبعض آن یمهایس

 ماست، سنتور مثل نهیبع رانیا حالت. آمد نخواهد رونیب یمقام  چیه ساز نیا از دینساز معطل را خود جههیب که زد خواهد ادیفر

 اما حیصح همه ابها میگویم من د،یبده نظم را چاپارخانه د،یریبگ را مرو که میکنیم حکم تصلم و میا نشسته تخت یپا وسط در

 بعلت. چرا. دیآیب بعمل شما یها آرزو نیا از کی چیه که است عقل محال. دینساز معطل را خود حتیب د،یمکن ادیفر جهتیب

 چنان ابدا دستگاه نیچن از که است شانیپر و شوشمغ یبحد بشود ها آرزو نیا اسباب و مصدر دیبا که یدستگاه آن نکهیا

.دارد لازم یمختصر شرح مطلب نیا درک. شد نخواهد حاصل یمقصود  

Footnote 283: 
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 بدون را شما اموال و خانه. کرد نخوهند حبس را شما ریتقص اثبات و محاکمه بدون نیا از بعد یعنی. چه یعنی یمال و یجان تیامن

 را شما یکس مناصب و یتیرع حقوق. ساخت نخواهند باطل خود لیبم را شما یطلبها. کرد دنخواهن ضبط جواب و سوال

 برادران و. کند نخواهند را شما یچشمها. دیبر نخواهند را شما دماغ و گوش صورت چیه در گرید و. فروخت نخواهند گرانیبد

.کرد نخواهند شقه زنده زنده را شما اولاد و  

Footnote 285: 

 مبدل را ملک ان اوضاع کل معجزه نوع کی مثل ملک هر در قانون یاجرا. داشت خوهد جهینت چه ملک نیا در نقانو یاجرا

 عنان هست قانون که یملک در. دینما تصور وقت از قبل تواند ینم یعقل چیه انرا کرامت مراتب که تازه عالم کیب ساخت خواهد

 که یملک در.  بکند تیاذ ادم به تواند ینم یجانور چیه هست قانون هک یملک در. بود خواهد قوم یفضلا دست در حکما امور

 یباقتصا هم و یشخص منافع کیتحر به هم مردم احاد و شودیم تر ادیز قهیبدق قهیدق تیادم جوهر و رتیغ و شعور هست قانون

 ملت نیخزا. فراوان یزندک نعمات. مرفوع غلا و قحط. دیافایم خود دولت شوکت و عمارت و نظم بر بروز روز عاممه مصلحت

 شیع. محفوظ م تماما ادم حقوق. منظم عساکر. عیمستط همه تیرع احاد. فاضل همه وانید عمال. معرفت از پر مدارس. معمور

.قانون امان در همه. خوشدل و خرم همه. عام بینص مشروع  

Footnote 305: 

 بود کرده عرض یمعمارباش ؛ساخت خواهم طور فلان انشالله را عمارت  فلان بود گفته حرف نیح در یعثمان سلطان سال پار

 که شما اما ،ندارند یقدرت خود از که است خوب مردم ریسا یبرا از انشالله دارد معنا چه پادشاه شما مثل زمان در  انشالله

 و است عجز لیدل انشالله. دیبده انجام دیتوان یم اراده کی به را کار همه ،دیهست نیزم  یرو ی فهیخل که شما ،دیهست شاهنشاه

 ادیز را نیمضام نیا سلطان. است اصول خلاف یکل به هاست قدرت عیجم جامع که ونیهما وجود یبرا از عبارت نیچن تلفظ

 مجالس در و معتبر یها روزنامه در امروز کنیول بود فرموده التفات غرق قتیحق را نءخا معمار نآ و نیتحس وصف از

.یعثمان ی مرحومه سلطنت ،یعثمان سابق استکلال ندیگو یم زنندیم حرف یثمانع دولت از یوقت هیعال  

Footnote 307: 

 شده تلف من اولاد از یکی نیا مثل سلطان چارهیب ی هیقض بر. است تلخ وصف از ادیز اسلامبول اخبار از اوقاتم است روز دو

 به را فرنگستان تمام و کرد خراب را یعثمان دولت ،نداشت یگناه چیه سلطان چارهیب. کردم هیگر اریاخت یب ساعت دو تا باشد

 اطوار و همت و تین. بود او یوزرا ریتقص ها یخراب نیا ی همه ،نداشت ریتقص چیه نیا وصف با اما انداخت بزرگ خطر

 را او یبشر تعیطب و کردند ییگو مزاج قدر نیا نید یب یها یاطراف و نءخا یوزرا اما ،بود خبر بر یمبن همه لیاوا سلطان

 و اقوال یمعنا بر رحمانه یب تملقات نوع نآ انیم در که نبود ممکن شد یم هم فرشته چارهیب نآ اگر که نمودند پرستش قدر نیا

 تعجب به الفور یف شخدمتیپ خواه ،ریوز خواه اطراف از مدآ یم رونیب دهنش از که یلفظ هر. نخورد بیفر خود کردار

 او از که داشتند حق چه مردم بودند کرده تیترب سلطنت یبرا  از یک را سلطان یوانگه ؛دیفرمود کرامت که کردند یم ادیفر

 حالا که وردندآ بعد و داشتند  نگاه تیترب نوع چیه یب و سواد یب مراوده یب معلم یب را او سال چهل. بخواهند یونیناپول هنر

 دایپ که یریتدب چارهیب نآ تیتقو یبرا از و یبده نظم هست مهلک خطر ده نآ ی گوشه هر در که را معظم دولت نیا دیبا

 الهام رسد یم شما خاطر به چه نآ استیمیک شما نظر ندیبگو و سجده خاک به او شیپ در بروند ساعت هر که بود نیا کردند

 سه هرکس گوش به که است یهیبد ها حرف نوع نیا. دیهست مطلق یدانا و کل عقل شما ،دیهست خدا ی هیسا شما. است یاله

 دمآ نفر کی چارهیب سلطان گاه هر. نکند گم یکل به را خود که باشد عادت خارق وجود و کل عقل قتیحق دیبا بکنند تکرار روز

 نامرد یوزرا نآ از میبگو چه اما. دیکش ینم جا نیا به کارش قطعا کرد یم اوضاع قیحقا بر ملتفت یگاه را او که داشت یم

 گاه هر. ام کرده لعن را شانیا الاتصال یعل روز چند نیا میهست شناآ ها نآ اغلب با که نیا با. شدند عینش عمل چنان مرتکب که

 کی که است ینامرد یمنتها و شناعت کمال اما ،است یطور باز بشود انتیخ مصدر یخارج نوکر کی مغضوب ریوز کی

. دینما خود نعمت یول اتلاف اسباب و انتیخ صرف ار منصب نآ قدرت بعد و بکند قبول یمنصب خود پادشاه جانب از شخص

 خواهند معزول را سلطان که دانست یم وقت از قبل کس همه بود ماه کی. یرشد دیسف شیر بر تف و یقل نیحس بر لعنت

 عمل نیا مرتکب که وزرا همان از یکی جانب از نمود انیم در یحرف چنان که یوقت در نیا از قبل ماه شش تمام بنده اما ،کرد

 یدرب لرد به الفور یف را مطلب من ؛بکنند معزول را سلطان که اند داده قرار هم با ینفر سه دو دمیفهم محرمانه شدند عیشن
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 نیا تا را کار وزرا از یکی عزل ؛بکند بروز روزها همان در یستیبا یم هیقض نیا. ببرد کار به یریتدب دیشا که دادم خبر

 اعتقاد نیا بر جا نیا یسفرا اغلب. است مغشوش حد از ادیز فرنگستان کیطیپول عالم. لطانس جارهیب. انداخت عقب اواخر

 و ایاوسترل و روس دولت که است نیا اوضاع انقلاب سبب ؛بکند ظهور یعموم جنک  روزها نیهم در ستین دور که هستند

 ریسا اطلاع بدون خود شیپ که را چه نآ بعد ندینما مطالبه تازه شراعت یبعض یعثمان دولت از که دادند قرار  نیبرل در ایلمانآ

 را نیبرل قرار ایتالیا و فرانسه. ندینما کیتصد زین ها نآ که کردند فیتکل بزرگ دول ریسا به بودند داده قرار فرنگستان دول

 مداخله مزبور قرار در که گفت جواب یرامآ و ادب کمال با عامه انتظار خلاف بر سیانگل دولت. کردند قیتصد ملأت بلا

 یبرا از  سیانگل حرکت نیا. بکنند حرکت مشرق به رو سیانگل یجنگ یها یکشت که داد حکم ضمن نآ در اما ،کرد نخواهند

 و حقارت طور به و کرد یم ییجو کناره ادیز یعثمان لءمسا نیا در سیانگل دولت که رایز ،شد تعجب ی هیما دول ی عاممه

 ادیز مشرق لءمسا نیا در خورده بیفر سیانگل ییکنارهجو و سکوت نیا از هم روس دولت. نمود یم حرکت یطرف یب

 چیه سیانگل دولت ایگو که کرد حرکت نانیاطم چنان به و داد قرار مذاکرات سیءر را خود نیبرل مجلس در و کرد ییخودنما

 کرد داریب را دول ریسا مشرق سمت به یجنگ یها یکشت تیمورأم یمعنا به سیانگل زیمآ دیتهد حرکت نیا کنیول ندارد وجود

 به نسبت خود تیحما یادعا از تمام خفت با مغلوبا دیبا ای روس دولت حال ؛است گذاشته شک یجا به سخت را روس دولت و

 دولت که یوقت از. است سخت اریبس کار دو نیا دو هر و باشد مصمم را سیانگل جنگ که نیا ای بکشد دست و اسلاو فیطوا

 کرده بهانه را اسلامبول ی حادثه و ،اند شده کینزد سیانگل به زین ایطالیا و فرانسه دولت است مدهآ دانیم به طور نیا سیانگل

 کرده دایپ یجسارت روس به بسبت زین ایاوسترال دولت. خواهند یم پس یطور کی نیبرل قرار خصوص در را خود قیتصد

 با تواند ینم همه به تا مشرق امور در که کند یم یحال روس به کم کم هم ایلمانآ ودلت حتا و ندارد تمام یهمراه سابق مثل

 طالب فرانسه اهل. است مانده تنها سیانگل مقابل در روس دولت ظاهر حسب بر الان خلاصه ؛دینما یهمراه روس کیتیپول

 دولت که است نیا غالب ظن. بکنند یدور روس دولت از خواهند ینم فرانسه یوزرا از یبعض اما ،هستند سیانگل موافق

 یرو از و شدت کمال در سیانگل دولت کنیول دیکش خواهد پس خطرناک مقام ننیا از را خود یطور کی به شکسته سر روس

 یبرا از تنها جنگ نیا که رایز ؛زد خواهد هم را ایدن تمام سیانگل دولت ،شو اگر و است جنگ تدارک مشغول کامل نانیاطم

.شد خواهد معلوم مطالب گرید ی هفته کی تا بود دنخواه یعثمان و کی هر  

Footnote 349: 

 اوراق نیا اندازه از خارج انها لیتفص که افسوس. رسندیم ادیز قتیتحق مختلف اتیولا از روزها نیا اسلام ملل اهحاد باب در

. است معظمه مکه در خدا خانه. سدینو یم هند یعلما از یکی. مینما یم اکتفا نیمضام از یبعض ذکر به لابد دفعه نیا. است

 بر بخارا از اسلام خیمشا اعظم. سدینو یم بادکوبه از ترکستان حجاج از یکی. باشد مقدس نقطه نیا در حکما دیبا اسلام مرکز

. داد قرار فاضل خاک ان در دیبا را اسلام انوار مرکز جهه نیا به. بوده مرزبوم ان برکت از اسلام علوم وعیش و اند خاسته

 دیبا و است اسلام دولت قلب قتیحق در جنوب ریجزا و اوروپا و هیقیافر و ایاس انیم در مصر. دیکویم یمصر خیش کی

 امام کی. است اشرف نجف در اسلام قتیحق روح. دیفرمایم تیالشرا جامع مجتهد کی. باشد مصر قاهره در اسلام تختیپا

 یم یحکم بیاد کی. دهدیم حیترج گرید یمرکزها عیجم بر را بغداد مالسلا دار یخیتار یسندها به و یمذهب لیدلا به فاضل

 را اسلامبول دول عموم دانشمندان. است نیزم یرو نقته اول ایجغراف حسب بر یمذهب ملاحظات بر علاوه اسلامبول. سدینو

 کی. شمرد قیفا دیبا کرید مصالح بر را رینظ یب موضوع نیا یاسیس عظمت و یصور محسنات. اند کفته ایدن سلطنت دیکل

 لهذا است اسلام ممالک وسط در رانیا و شده واقع ایاس قطعه در اسلام یکل یلایاست. سدینو یم خراسان از یرانیا شاهزاده

 را مسله قطع قیتصد و بیتکذ چیه بدون نجایا در ما. باشد مقدس مشهد در و اقدس ارض در دیبا اسلام دول یعیطب مرکز

 اسلامبول اصفهان مصر بغداد که نستیا داستیپ تر روشن همه از انیم نیا در که نکته. مینما یم سلاما یایاول یأر به رجوع

 حفظ و شده فتح نیمسلم خون به و مجاهدت به نهایا همه که رایز استیدن نیمسلم عموم حق و ملک و مال اسلام ممالک همه و

.است مطلق فرض نیمسلم عموم ذمه بر نقاط نیا از کی هر حراست و  

Footnote 350: 

 خواهد کجا کابل و اصفهان و اتیعال عتبات و معظمه مکه برود اسلامبول اکر. است اسلام دول استقلال حصن نیاول اسلامبول

 چیه اسلام شوکت یمهن از نشمارد خود نید فرض را فیشر نقطه ان حفظ که مسلمان هر. است نیزم کره تاج اسلامبول. ماند

.است دهینفهم  
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Footnote 356: 

 مشق سر ما یبرا از را فرنکستان رصوم و نیقوان دیبشو یترق محرک ما ممالک در دیخواهیم یوقت که نستیا شما دوم خبط

 دولت چرا. ثمر نه داشت خواهد شهیر نه دیایب خارج از که ینظم هر اسلام ممالک در. است فلت یبکل سبک نیا. دیدهیم قرار

 از را ماتیتنظ خواستند یعثمان یوزرا که نیا بعلت. نبرد دهیفا چیه خود ماتیتنظ از اشم دول یتهایتقو همه با یعثمان

.بکند ظهور اسلام خود از ناچار دیبا اسلام ممالک در. بود محال نیا و اوردیب فرنکستان  

Footnote 361: 

 را همه است دولت آن یبقا ضد رب تماما که همجوار دول تحکمات ؛ندارد یرونق چندان کیتیپول عالم در یعثمان دولت حالت

 سابق یایاول. دیرس نخواهد ییجا به سلطان نیتمک قسم نیا یجمع اعتقاد به اما کرد قبول جواب و سوال یب ناچار یعثمان سلطان

  زمان چیه در یعثمان عساکر. است حاصل یب بکنند چه آن گرید حالا اند داده  دست از است یمدت را اصلاحات موقع یعثمان

 در یاستاد و معارف جیترو و اتیمال انتظام  نیهمچن و است نبوده مقتدر و مستعد و مکمل و منتظم سلطان نیا عهد لمث

 قرون در. است گرید بیمعا در دولت آن یدردها کنیول است نبوده اوقات نیا یخوب به دولت آن در هرگز خارجه مراوادات

 امروزه چرخ که یطور به است کرده یترق معجزه ی هیپا به عیصنا جات هکارخان مثل دول ی کارخانه چرخ فرنگستان در آخر

 علاوه تازه چرخ قیدقا دنیفهم و ندارد سابق دول چرخ به یمناسبت و شباهت چیه مطلوبه جینتا و عمل و قدرت حسب بر دول ی

 در واسطه نیا به و ندارند اسم زمشرقهنو ممالک در کدام چیه که دارد، لازم علوم چنان لاتیتحص سال یس اقلا کامل عقل بر

 قدر هر که است نیا است؛ داشته ظهور ناقص یلیخ طور به بزرگ یوزرا انیم در حتا یساز دولت علوم نیا یعثمان ممالک

 یعقل مجاهدات ندارند بهره دیبا که یطور آن یکسب علوم اصول از چون برند یم کار به یخواه دولت و عقل و رتیغ و جهد

 ،یعثمان دولت زیانگ تأسف وضع نیا مقابل در. شود یم استکلال شکست اسباب و دولت تنزل موجب حسنه جیتان عوض شانیا

 به حال به تا را مشکلات یبس که چنان رانیا یذات عقل جوهر فداه یروه شاهنشاه اقدس بلند بخت م؛یبشو وسیمأ ابدا دینبا ما

.کرد خواهد رفع یروزیف به انشالله زین را ندهیآ مخاطرات کرده حل سعادت  

Footnote 362: 

 حالا و میا کرده دایپ را یبادآ اصول تا میا دهیگش زحمت سال هزار سه ما ندیگو یم اند شده واقع ایدن یترق شرویپ که یملل

 الجمله یف که یدولت هر را ما ی ساله هزار سه کار که است شده حاضر و مرتب و مشخص یطور به یترق لیقب هر اصول

 به و قایافر و ایسآ ممالک اغلب که چنان بدهد انجام امیا نیهم در سهولت کمال در تواند یم بکند باز را خود گوش و چشم

 و افغانستان و رانیا که شما و ساختند ایدن رتیح اسباب را خود ،یترق شرفتیپ سال ستیب ده مدت در اپونژ خصوص

 نیا ایدن یبرا از هم و تان خود یبرا از هم را خود ممالک نعمات و نیخزا که دیندار حق چیه دیهست عرب و نیچ و ترکستان

 نارید کی خود بیج از که نآ یب و مییآ یم امیا نیهم در ما ای دیبکن یترق زود یلیخ اپونژ مثل ای دیبگذار باطل و عاطل طور

 نیا. میکن یم ادتریز مرتبه صد را نیزم ی کره معظم ءجز کی تجارت و یبادآ و ثروت ممالک نیهم مداخل از میبگذار هیما

 گرید حالا که است شده مجسم و ثابت قاطع اهن بر چنان به نیچ به تا نیزم مغرب از ظلم خواه عدل خواه فرنگستان دول حکم

 یمعطل سند ما یبرا از را یعثمان دولت ینأت دینبا باب نیا در. بود خواهد معذور ریغ سفاهت کی قاهر عمل نیا بر دیترد

 باشد یعثمان خود مال که ستین نقطه کی یعثمان دولت در. ندارد رانیا حالت به یربط اصلا یعثمان دولت وضع ؛داد رقرا

 که یروز نآ و است رانیا مال رانیا که است سال هزار سه اما دارد یمدع قسم صد حالا و است گرفته گرانید از را همه

 لیم کمال یرو از بلکه کرد خواهند طمع قطع تنها نه خارجه دول بکند دباآ را رانیا حیصح عزم به بخوهد هیعل دولت خود

.بود خواهند مبارک عزم چنان یمقو و ممد    

 

 

 




