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ABSTRACT

Mehmet Kara July 2009

Istanbul is a city which can be considered rarg¢eimmns of the beauties it
posseses, of both historical and cultural variebpking at these distinctive features,
its geographical position and historic strategigpamance come to the fore. The
topography and geography of Istanbul was shapettheasnost suitable place for
settlement. The highway which connects the contsehAsia and Europe and the
closest transit way to Europe passes from heregchtin this the sea trade between
the Black Sea and Mediterranean countries hasgs thgough the Bosphorus that
separates Istanbul into Asian and European sidesid8s these, having been the
capital city of two great empires in the past haglenthis city prominent in political
and military terms. With the reconstruction procédsas undergone in the time of
both these empires, the city has become built-wping the rules of both the Roman
(Byzantium) and Ottoman Empires, the city was pubia central position in
commercial, political, military, social and econa@nterms. As a result of this, with
the first foundation of the city, the structureidéntity began to be shaped. In this
respect, the city was shaped in a nearly 3000-gestiorical process, provided the
European Culture artisan groups and the tradesth&mds of social facilities, and
suitable environments for their residence. Alonthvitis being the capital city, it will
be able to present the riches with which Europe fivay its own historical past.
These distinctive features have made it one ofntbst suitable cities for Europe’s
capital. The election of Istanbul as the Europealtutal Capital has been a very

significant opportunity in terms of revealing amtfoducing these existing features.

The Greek, Armenian and Jewish communities haagepl a major role in
the cultural development of Istanbul and they cargion doing so. This study will
reveal and survey the distribution and socio-caltdeatures of these communities

which have been enumerated together with theirohéstl background; with
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Istanbul’s being the 2010 European Capital, it witlable the protection of these
minorities' multicultural structure in the pastpfle who have played an important
role in the construction of Istanbul's charactericlwhcan be felt even today
(especially Greek, Armenian and Jewish) and foew multicultural future, it will

be significant in terms of providing the environrheha new social basis.

The non-Muslims who have a respectable place ircditeral and social life
of Istanbul have shown different population chagastics until today. However,
they have always been a part of Istanbul’'s sodi@al The Greek, Armenian and
Jewish congregations we handled here were placaccompartment style and have
lived as a closed congregation until today. Buatowith the decreasing population
and changing social structure, this settlement foas also changed, and coexistence
with Muslim communities has begun. Non-Muslim cagations having been
existent since the foundation of Istanbul changedepin the historical process and
with the conquest of the city by Mehmet the Secamten the Greek congregation
was sent away from the inside of the city wallghe area of the Fener and Balat
neighborhoods, and those areas around Galata anaty@aand possibly nearside of
Galata and Pera, which have been the place of iyrsmttlement since Byzantium,
when they had become the residence center of Ladtwish and Armenian
congregations. The Golden Horn's (Halic) surrougslirwith the exception of Eyup
and Haskoy, witnessed the compartmental settlemied¢wish immigrants coming
from Spain as well, since they were seen as tharbalof the city. Its population
graphic changed by time, with the Ottoman Statssy land especially towards the
last year of its existence. What was witnessed with foundation of the Turkish
Republic was the non-Muslim minority's decreaselstanbul. The population

decreased again with the foundation of nation stael for other various reasons.

In today's Istanbul, when we look at the distridtof the non-Muslim
congregations, the Greek congregation with its Ige2/500-strong population is
densely settled in the districts of Ferikoy, Kuuail Ergenekon and Halaskargazi of
the neighborhood of Sisli, with some of them rasydin the neighborhoods of Moda
in Kadikoy and Yenikoy, situated on the Bosphorasd sometimes around

Kuzguncuk. The Jewish congregation however canaimkte stay furthest from the



districts in which they had resided historicallyhWé they had accumulated around
Halic and Galata of Beyoglu, today with their 2@C@rong population, they mostly
reside in the Gayrettepe and Tesvikiye neighborlaafdSisli, and Ulus, Ortakoy
and Etiler in Besiktas. Together with this Caddédmos Goztepe and Suadiye in
Kadikoy are the other districts where they mositle.l Those who went to the
outmost and the safest regions of the city havesemaodistricts like Beykoz's

Acarkent, Eylp's Kemerburgaz and Buyukcekmece'smtlR00O.

Looking to the Armenian community, many remainedracted to their first
place of residence, and it can be seen that theg lxpanded towards their
environment. Bakirkoy and Yesilkoy constitute tlensest places of their residence
followed by Kocamustafapasa (Samatya), Nisancaaidlyas andimrahor, all
facing the Marmara coasts; in Fatih, Kurtulus ardKey, in Beyoglu]stiklal Street
and Cihangir in Sisli follow. In the Asian part K&dy's Moda, Feneryolu and

Kinaliada are the places of their population.

Key Words: Non-Muslims of Istanbul, the Armenians, the Jewisie
Greeks, Distribution of Population, Religion, Sce€laltural activities, Istanbul,
Istanbul European Capital Culture of 2010.
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OZET

Istanbul, sahip oldiu dazal glzellikler, tarihi ve kilturel gélilik acisindan
nadir sayilabilecekehirlerdendir.istanbulun iginde barindigh bu 6zgin nitelikler
bakildginda Bunlarin bganda suphesizsehrin cg@rafi konumu ve stratejik dnemi
gelmektedir.istanbulun sahip olgu topgsrafya ve cgrafi konum, yerlgime en
uygun bicimdesekillenmistir. Asya ve Avrupa kitalarini birbirine Beyan ve en
yakin transit karayolu buradan gecmekte, bununfiikig karadeniz Ulkeleriyle
Akdeniz Ulkeleri arasindaki deniz ticareti éianbul’'u Asya ve Avrupadan ayiran
bogazdan gec¢cmek zorundadir. Bunlarin yaninda tarirgestmite iki buydk
imaparatorlga bgkentlik yapms olmasi, busehri siyasi ve askeri anlamda da 6n
plana cikarmistiriki imparatorluk zamaninda da yapilan imar faaligeyle sehir
mamur bir hale getirilngtir. Hem Roma (Bizans) hem de Osmanli Devleti yiiniet
boyuncasehir, ticari, siyasi, askeri, sosyal ve ekonomikaemda merkezi konum
haline getirilmgtir. TUm bunlarin olgmasinda iki imparatorluktaki géli dini ve
etnik gruplarin katkisi olmgur. Bu durum neticesindghrin ilk kurulwuyla birlikte
kimlik yapisi da olgmaya balamistir. Bu balamda yaklaik 3,000 yillik tarihi stre¢
icinde sekillenen sehir, Avrupa Kultir zanaat gruplarina ve ticcarlder trli
sosyal imkani sunmgy ikametleri icin uygun ortamlar gamistir. Bagkentligiyle
birlikte, Avrupanin da kendi tarihsel gegmi bulabilecgi zenginlikleri ortaya
koyabilecektir. Bu 6zgun niteliklegehri Avrupa bskentligine en uygursehirlerden
birisi haline getirmitir. /stanbul’'un2010 Avrupa Kiiltiir Bgkenti secilmesi, varolan
bu niteliklerinin ortaya konulmasi ve tanitiimasgisindan ¢ok onemli bir firsat

olmustur.

Rum, Ermeni ve Yahudi topluluklaistanbul’'un Kkiltirel gegmesinde
blyuk rol oynanglar ve oynamaya da devam etmektedirler. Busgady bahsi gecen
topluluklarinistanbul icerisindeki dalislarini ve sosyo-kiiltiirel 6zelliklerini tarihi

arka planiyla beraber ortaya koyacdktanbul'un 2010 Avrupa B&entligiyle,
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glnimizdekiistanbul karakterinin okmasinda énemli rol oynayan azinliklarin
gecmiteki cok kultarl yapilarinin korunmasini geayacak (6zellikle Rum, Ermeni
ve Yahudi) ve yeni ¢ok kalttrlti bir gelecek icyeni bir toplumsal altyapi ofmasi

ortamini sglamasi agisindan énemli olacaktir.

Istanbulun kiiltirel ve sosyal hayatinda énemli yedé&n gayrimuslimler
gunumize kadar farkh nufus gekinlikleri gostermilerdir. Ancak Istanbul’un
sosyal hayatinda hep varolghardir. Burada incelergioldugumuz Rum, Ermeni ve
Yahudi cemaatleriistanbulun c¢gtli semtlerinde kompartman usulii yegtiglmis ve
guinimuize kadar kapall birer cemaat halindaya gelmgleridr. Ancak ginimuzde
azalan niufus ve g@geen sosyal yapiyla bu yesien sekli de dgismis Musliman
topluluklarla i¢ ice ygam balamstir. istanbul’'un kurulgundan beri varolagelsi
olan gayrimuslim cemaatler tarinsel sirec icerisigdr dgistirmisler ve sehrin II.
Mehmet tarafindan fethiyle Rum cemaati suri¢ci kkam Fener, Balat, Galata ve
Samatya civarlarina uzaktailmislar ve belki Bizans’tan beridir bir azinlk yeglm
yeri olan Galata ve Pera civarlari latin cemaatleyahudi ve Ermeni cemaatlerin de
iskan merkezi olmgtur. Eytp harici Hali¢ civari ve Haskoy de kegdhir banliyosu
olarak gorildgindenispanya’dan gelen Yahudi gégcmenlerin kompartyekiinde
iskanina tanik olmgiur. Zamanla nifus grd@fi degisse de bilhassa Osmanl
devletinin son zamanlarina @#wo toprak kaybetmesiyleistanbul icindeki
gayrimuslim azinlik ¢galmis ve Cumhuriyetin ilaniyla da ulus devletlerin kumasi
ve ¢aitli nedenlerle nufus tekrar azalgtir.

Gunimuz Istanbulunda gayrimuslim cemaatlerin gdgina bakildginda
yaklasik 2,500 kgilik nUfusuyla Rum cemaatinir§isli ilgesinin Ferikody, Kurtuly,
Ergenekon ve Halaskargazi semtlerinde gwduk gostermektedirler ve bir
kismi Kadikdy'iin Moda semti olmak (zere g@a tarafinda Yenikdy ve az olarak
Kuzguncuk civarinda ikamet etmektedirler. Yahudi meati ise, eski
oturduklari semtlerden bugin en uzak olarak oturaemaattir denilebilir.
Hali¢ cevresinde ve Beytu Galata semtinde ikamet ederlerken, Bugtin 20da0
nafuslariylaSisli ilcesinin Gayrettepe, kwikiye, Besiktas ilcesinin Ulus, Ortakdy ve

Etiler'i civarinda ikamet etmektedirler. Bununlaltkte Anadolu yakasinda Kadikdy
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ilcesindeki Caddebostan, Gobztepe ve Suadiyegumiakta yaadiklari dger
bdlgelerdir.Sehrin en &y alani ve givenlikli bolgelerine gidenler bugtrgyRoz
Acarkent, Eylup Kemerburgaz ve Buyukcekmece Alker@O®2 gibi yerleri
secmglerdir. Ermeni cemaatine bakiffinda ilk ikamet yerlerine g kalmakla
birlikte cevreye dgru yayildikklarn gorilmektedir. En yonluklu boélgeleri,
Bakirkdy ve Yagilkdy olustururken, ardindan Marmara kiyilarina bakan, Fatih
ilcesindeki Kocamustafaga (Samatya), Nanca, Kasaflyas veimrahor gibi yerler
gelmekte, bunlarSisli ilcesindeki Kurtuly, Ferikdy, Beyglu istiklal Caddesi ve
Cihangir takip etmeketdir. Anadolu yakasinda iselikay Moda ve Feneryolu ile
Kinaliada Ermeni nufusun gan olarak goruldgu yerlerdir.

Anahtar Kelimeler: istanbul Gayrimislimleri, Ermeniler, Yahudiler,
Rumlar, Nufusun Dalis, Din, Sosyo — Kiiltiirel etkinlikleristanbul,istanbul 2010
Avrupa Kultar Bgkentligi.
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INTRODUCTION

With its geographical position, Istanbul is on ttransit point of climates and
continents. The suitability of land topograpy tdtleenent and its being on the most
suitable point in intercontinental passage andttegewith this the appropriate mild
climate and the variety of vegetation cover as slteof this climate has always
made the city an attractive center for settlemErtept from these some result born
out of the city’s geopolitical position obliged tbiy for residence. Among these the
Bosphorus transit connecting the Black Sea to Medihean and highway transit
connecting Asia to Europe come to fdistanbul, having nearly three thousand years
of history, is one of the oldest cities of Europeantiquity and the Middle Ages it
was a big metropolis with a huge population that warger than that of many
European big cities today. Many advantages weren doom its geographical
position (being on the junction point) brought ita the central position in
geopolitic, military, commercial and cultural term/ong with this, in the times of
Byzantium and the Ottomans, while the actual owmérshe city were composing
the ruling class, the merchants, craftsman, arcisitand some public staff were
composed of different ethnic and religious groufise existing deep empathy and
mutual respect made the city always attractive, &itd the increasing population
different cultures learned how to live side by sidde nation (Millet) system
practised by the Ottoman State brought the neigtiioma system not becoming
suburbia system in the congregations. The nationkurally very different from
each other, did not want to merge with the othgs®, married in their own
community and lived their religion there and pregser their own culture. The
Ottoman State, however, appointed a community leéoleevery community to
provide this environment even further by lettingrthfound their own courts, which
allowed them to live in a free and peaceful envinent. Today, by enabling the
expansion of this proufound empathy that comes fromm own history, the
importance ofistanbul in European history and as European clilbaital should
be obvious.



The idea of European Cultural capital was first foutvard by the tourism minister
of Greece in 1980s, to be the European Capitalbegsin to be given to cities that
add values to European culture and contribute Eunmogvery aspect.

Istanbul was chosen as the 2010 European CultugitaCavith a decision by the
European commision in 2006. The cities are knoweadmpose their identities by
enlivining their cultures, carrying them forwarddaconveying them to each other. In
this respect, the fact thigtanbul, the symbol of Turkey, has been mutualactéon
with European culture for hundreds of years, wdlvé been put forward with this

study too.

The twenty-first century reached a respectabletpoiterms of urban development.
Different cultures remain an important factor ie #onstruction of city identity, as a
result of interaction with each other. It also lggnout distinctive qualified cultural
structures. Thus the participation of differentterds in daily life and and in every
part of the society becomes more importance. A§ide these, the removal of
possible prejudices in socities and social peack raflations, they help to take a
considerable step. When the cultural heritage isaged in a sustainable form, cities
become more attractive places. The revealment isfdhltural variety and being

registered will lead the following scientific stedi

The Eastern Roman Empire, consisting the eastem &f the Roman empire that sets
the base of European socities, usstdnbul as a capital for about one thousand years.
The importance ofstanbul in the world history where the Europeans firad their
own bases and roots, the conquest of the city landlose of Middle age and opening
the New age can be showistanbul, as a center of the Greek Orthodox Church,
known as the Eastern Church, became the most iargofaictor in the Balkan
Europe’s and Middle Europe’s and Russia’s convgriimo this sect, and prevented
the Catholic's expansion here. Besides tlissambul’'s being on the juction of the Silk
Road that comes from east and which is a commewsag|, has brought into the
position of Europe’s door opening to East. The 'sitgaving such a worldwide



importance has provided different ethnic and religi constituents to settle here in
terms of the settlers as well. Taking this viewsieasy to see that the different ethnic
and religious consitutents in iistanbul has left deep traces on European histaty an
have been in constant interaction with Europeaturail In this study, by examining
the ethnic and religious variety @tanbul that is often mentioned but not known
properly, their population structures coming fromspto present and their location

and distribution in the city, | will attempt to dvahe profile of a cultural atlas.



LITERATURE REVIEW

For the literature review, firstly the thesis webdbelonging to YOK was scanned,
the population statistics at the Istanbul RegidDakctorate of Turkish Statistics
Institute was searched, the information on mindogyndations from the*iRegional

Office of the General Directorate of Foundationssvabtained, books, thesis or
articles in the libraries of Istanbul University, aknara University and Fatih
University were examined and the ones related @écstibject were identified. Along
with these, the archives of Shalom and Agos newsgapvere searched, the
authorities from the Ecumenical Patriarchate, thenénian Gregorian Church
Patriarchate and the Jewish Chief Rabbis were m#t and interviews were

conducted. Except these, the interviews with thadileg personalities of the
community and the people who prepared studies ismthtter were also conducted.
Churches were visited and various ceremonies amebre¢dions were attended,
photos were taken and observations were made. A@geiith these, the websites
belonging to the community, and llber Ortayli's Beoon the subject and Gorus
(Perspective) magazine published by TUSIAD wereensse of. Lastly, 200 surveys
conducted to the members of the community wereieghpl'he source scanning was

gathered under these five headings. These;

1. Resources and research Achievements
2. Interviews

3. Visual and Photographic Records

4

. Observation
EVALUATION OF LITERATURE REVIEW

Istanbul, with its geographical location, climategetation, topography, strategic
importance and historical background of thousandgears, became a subject to

researches conducted in many fields and presehidesearchers rich sources.



Within the historical process experienced, it hause many ethnic and religious
elements which significantly contributed to theyatstructural identity within itself.
These minority groups comprised of various natiamd people were accommodated
at certain parts of the city in compartment systand all sorts of appropriate
environments were provided for leading their liuvesomfort. Looking at the studies
conducted on these subjects, within the histormaliod, while not much data
belonging to the Byzantium period were found, imrataly after the city’s conquest
by the Ottomans, a population census was madethamdfrom time to time along
with the figures provided by the population cenfMtoman state administration
made and some travelers who visited the city amditifiormation regarding the
population data in the Ottoman period were avadlaBlarticularly, the information
on the distribution of the community within the ycithat resulted by the sound
population censuses towards the last period ofCttteman Empire was available.
Reaching the Republican period, in the populatiensases performed in intervals,
primarily in 1927, the data related to Istanbul #uaslims were shown in the
population data till 1965 but the data were notlishled after 1965. Our study which
mostly aimed at determining the population and hdis#ibution of the present-day
non-Muslims, despite many efforts we made, thesa aazailable in TUIK were not
achieved. At the same time, the significant parthefdata published by the Ministry
of Foreign Affairs and the November 2008 Minoritg@drt which was presented to
the Human Rights Commission of the Parliament, pixtiee limited data, were not
attained. In addition to these, the data, regardimegpopulation and distribution of
the community obtained from the Patriarchates ah@f(Rabbis, were limited and
did not become official. The information on the plgtion from the office of district
demarch tried to be obtained but, the data werdealthy since they did not possess
sufficient information. Despite all these deficias; the population and distribution
map of the Istanbul non-Muslims was made with theadve managed to obtain. The
significant studies made on Istanbul non-Muslims ba chronologically displayed

as such.



BYZANTINE PERIOD

In the information related to the population stanet and the residential places
belonging to the Byzantium period, llber Ortaylitsook entitled ‘Pages from
Istanbul’ and Mehmet Karakuyu’s article on ‘the pital growth of Istanbul: A case
study’ were made use of. Except these, some maggmaimd articles were also made

use of.
OTTOMAN PERIOD

While the data pertaining to the Ottoman periodenexamined, llber Ortayli's book
‘Pages from Istanbul’, too, comes to the foregroulldbngside these, Z. Toprak’s
‘Istanbul encyclopedia from yesterday until todayid the population data in M.
Koralturk’s article entitled ‘Istanbul. Istanbuktanbul Chamber of Commerce’, the
population data about the three communities in Mahialdun Sonmezer's
graduate thesis on ‘Synagogue and Religious attachm the lives of Istanbul Jews
in the process of modernization’, and the distrdoutdata of the communities in
Istanbul in Orhan Turker's Gorus (Perspective) raaga come forward. By the
graphics about the population and distributionhef hon-Muslims in the #dcentury

in Stanford J. Shaw’s article ‘The Population daigul in the Nineteenth Century
Author’ published in International Journal of Miédeast Studies magazine, the

subject was supported.
REPUBLICAN PERIOD AND TODAY

Looking at the data concerning the Republican pertbe population data of the
Greek community belonging to the first years of tBpublic was found in Samim
Akgonul's book entitled as ‘Turkish Greeks'. Suppaoy these,” Istanbul
encyclopedia from yesterday until today, volumeld the official figures provided
by the Office of Minority Affairs were added. In ditlon to these, the results,
emerged on the subject of distribution in the symwerks we performed, were also
added. As for the Jewish community, again the iaffiigures of the Office of
Minority Affairs, ‘Istanbul encyclopedia from yestly until today, volume 77,



Mahmut Haldun Sonmezer’s thesis work on ‘Synagane Religious attachment in
the lifes of Istanbul Jews in the process of modeation’, Naim Guleryuz’'s data in
Gorus (Perspective) magazine and Suleyman Farukudgiu’s information given
by the interview were effective. Results of surwegrk, too, were added to these.
Information related to the Armenian community, ye&as supported by the data
given in ‘Istanbul encyclopedia from yesterday umtiday, volume 4’, and in
Istanbul Statistics in Republican period, in thdoimation ‘Istanbul Corpus’
contains and in the official figures of the OffisEMinority Affairs, alongside these,
the information on the subject of the populatiod drstribution of the community by
the information gathered from the authorities o# thatriarchate and the editor of

Agos newspaper, were compiled. Results of the sumeek were also added here.

In addition to these, the information on the suljeelated to Religion of the
communities, socio-culture, economy and educatistanbul encyclopedia from
yesterday until today’, master and doctoral thesagle on the subject, survey works

and as a result of observations were collected.

In the literature study conducted, the most comgmsive studies related to Istanbul
non-Muslims were seen to be based on in the lagigseof the Ottoman Empire and
in the first years of the Republic. Reaching therent information through the
official sources became difficult and troublesomespite all these, as a result of the
survey works conducted, the information providedhsyleading personalities of the
community, and the observations made, a populataphic and distribution maps

through the method of Geographical information exystvere created.



STATEMENT OF PURPOSE

The aim of this study is to examine the distribatad the non-Muslim population and
their socio-cultural properties in Istanbul (Greeksmeniand and Jews) in the frame
of the “Istanbul: European Capital of Culture 201hd also | will try to present data
about these people; How long have they been liwgere they live, how many

people and what do they do?

The foundation of Istanbul reaches to teCentury B.C. and Istanbul had been used
as a capital city by two empires which are knowerahtely. Istanbul has been done
the honors for different ethnical and religious coumities because of its geographical
situation and strategic importance. Both of the ieesphad made big investments in
order to improve culture and the economy. Partrtpld.Mehmet (the Conqueror)
tried to keep different ethnical and religious coonmities in the city and also gave
them some latitudes for their religious rites aratling, in addition to this he tried to
collect non-Muslim scientists and artists in thiy @fter the conquering at that time,

and these conditions caused an early renaissacasion in Istanbul.

Nowadays, the non-Muslim communities have beemdjvin Istanbul are those who

were there since [l.Mehmet (Conqueror) or those tvdinee moved from another parts
of the Ottoman Empire. The colors of these comnmesipaints pictures of Istanbul

when the city is called to mind, because the ltle#, azan and the hezzan all ring at
the same time here, despite of the recently praptSksh of Civilizations” theory. \

| aimed at the end of this study to determine tbputations who are some of the
oldest communities of Istanbul and also examiningirt places of residence and
presenting their tradition and religious rites.



METHODOLOGY

In scientific studies conducted in a , ethnical aeligious sense, the sensitivity of
the topics lead to question the written sourcesutbloeir timelessness and the
reliability. Looking at this perspective, in theserts of studies, the most reliable
data, known as primary sources, are the concluglatshe researcher derives from
the researches upon entering into the topic pellgoifdese consist of observations,

interview, and records of photograph and cameragaedtionnaire work.

This study is conducted with the aim of determinisgnbul's ethnic and cultural
diversity, exhibiting their population and distrtiman from the past to the present and
revealing the contributions these groups made tanksil from a socio-cultural
perspective. As a result of these, non-Muslimsstaribul were targeted to be taken
into consideration in the social activities perfednwithin the framework of
elimination of prejudice through mutual social talece and Istanbul’'s nomination

for the “European Capital of Culture 2010.”

Our research questions are as follows:

What is the “2010 European Capital of Culture?”

What is the relevance of this study regarding Isté&im 2010?

Which non-Muslim communities in Istanbul are beax@mined?

What are their imporant religious practices, fedtvand cultural characeristics?

Where are their churches, schools and graveyards?

What have they contributed to Istanbul in a socittitcal sense?

What have the populations of these communitiestbedoom past to present?



What has the distribution of these communities mitetanbul from past to present?
How are the relationships of communities betweemitelves and Muslims?

The method techniques applied for the successfutlasion of this study, generally,
consisted of the information obtained within thenoounity. It was difficult to get
hold of the official sources apart from the “Lidt Minority Foundations” given by
Regional Directorate of Foundations and “Istanbuhd/ities” report given by the
Office of Minority Affairs of Governorship of Istdrul. Current data on non-Muslims
was not available in population data of TUIK, thé&ekt data was dated back to 1965.
In this perspective, the population and distributitata on Community comprised of
the scientific resources previously made, the riegwen by the Office of Minority
Affairs, the news by Sabah and Milliyet newspapResliament reporters Onder
Yilmaz and Hulya Karabagli dated 12 December 2008 based on Ministry of
Foreign Affairs, information provided by the leagipersons of the community, the

results of the surveys and the observations.

During the studies, the survey work can be consaiamong primary sources. In the
30-question-survey prepared, the community memlvers asked questions on age,
gender, economical situation, education level, wlibey reside, their relations with
their communities and their relations with Musliraad their adherence to their
religion. With this survey work, results like whabcial, economical, and cultural

structures of the community members are, how thasitions in Istanbul changed by
time, are acquired. Along with this, the failurecmnduct desired number of studies,
the nervousness of the community members and theutties to contact with them,

caused the study to be made with hassle. On ther dthnd, approximately 200

surveys are made in 3 communities. During thisysttlte Patriarchate and the chief

rabbis that these communities bonded and contdbaigreat deal.

One of the primary sources is the interviews cotethigvith the community leaders
whose statements previously appeared in so martewand visual sources. During
these interviews, data on the community populatehstribution and socio-cultural

characteristics have been compiled. Besides tha loewspapers belonging to the
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three communities (Agos, Apoyevmatini and Shalongrevmet and obtained
information too. The Community leaders intervieveed the following:

« Mihail Vasiliadis, editor of Apoyevmatini newspaper

+ Reverend Dositheos Anagnastapulos, official spokesfar the Ecumenical
Patriarchate

+ Suleyman Faruk Goncuoglu, researcher and writer

« Serop Sarkisyan, editor of Agos newspaper

Other methods that would support the primary sairbecame techniques of
photography and observation. How communities Inartreligious and cultural lives
were determined as a result of observations angostgul with photos. Yenikoy Aya
Nikola Greek Orthodox Church Easter celebrationgh@ night of April 18, the
ceremony of cross removal from Golden Horn on Jgn6athe 508 anniversary
museum of Jewish Community on April 2009 and Arraeancommunity Sunday
church service on July 2009 were attended and wéisens were made and photos

were taken.

Other sources which constitute the foundation o #tudy are previously written

sources which are known as secondary sources.tlities regarding the population
and distribution of Istanbul’s non-Muslims were, stip, seen to be done in the last
periods of the Ottoman Empire and in the first gezrthe Republic. The scarcity or
the deficiency of the studies conducted in the megeriod caused trouble in this
regard. On the other hand, the History of Religibasks on the religious, social and
cultural values of the communities, equally, a getd and a doctoral thesis
regarding the historical background and the pressmtial structure of the

communities and also Gorus (Perspective) Magazirighed by TUSIAD, some

llber Ortyali’'s books, and articles comprise sonfighe secondary sources. Apart
from these, the websites belonging to the comnmesithemselves also supported.

Detailed information on this was provided in “Lis¢ure Review” section.

The study was first founded on the literature atéd and date published by official
sources, then the data from the interviews condueith the leading personalities of

11



the community was added and in addition to thdse stibject was supported by the
photos taken and visual records. Again in additemthese, the detailed information
about the community obtained by the survey work trese dispersed inside the
topics. Finally, the study was completed with tllelifion of the impressions on the
general structure of the communities resulted fthenface to face meetings with the

members of the community within a period of a year.
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CHAPTER |
1.1What is European Capital of Culture?

The idea of a cultural capital in Europe was fimstught up by the Greek Minister of
Culture in 1985. While prior to the year 2000 idHaeen given to a single city in the

EU, more than one city have been named Capitautifite every year from then on.

In 2010, along with Istanbul, Essen in Germany &adh in Hungary where also
named capitals of culture. Those cities which atected are announced to be cultural
capitals of that year and are advertised. Civiletgarganizations, municipalities and
individual projects being supported financially,esle cities are prepared for the

occasion.

Istanbul, a metropolis situated right in the middfetwo continents and important
trade routes, has served as a capital for two tmgampires. It has been an
indispensable route for water and land transporatThe city enjoys a temperate
climate and an unprecedentedly breathtaking gebgralp position. Due to these
features and its dynamic structure with a poputatibover 10 million, it was deemed

worthy of being the Capital of Culture.
1.2 What is Istanbul bound to bring as a Capital ofCulture'?

e At this crucial time when Turkey is trying to becera EU member, it will be
demonstrated clearly that Istanbul, a symbol ofk&yy has been in mutual
relationship with European culture for many cergsiri

e Cultural heritage will be administered tactfullydasustainably, which will in turn

turn the city into a center of attraction.

» Istanbul will make lasting gains with respect te urban transformation, city

planning, environment and social life.

! http://www.istanbul2010.0rg
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* Those who will be coming to appreciate culture artdprojects will also have a
chance to visit the cultural prosperity of Istanktd mosques, churches, palaces

and museums.

* A host of art appreciators and learned men, as aglpress members, will be

having occasion to visit Istanbul.

* It will be taken care of that these steps contgliatthe advertising of Istanbul and

it becoming a trademark.

* In addition to the improvement of cultural relagorstanbul being named the

Capital of Culture, will also contributes to thegravement of economic relations.

The study we have conducted in this context istbaereveals the population graphic
and the religious and social characteristics ofousr religious and ethnic minorities
that have played an important role in the strunofuof Istanbul’'s identity. Istanbul,

having gained a distinctive makeup with the outditagn Ottoman state policy, is a
city in which there has been no religious or radigcrimination since the Byzantine
rule. Public works, the music of the city, its énes clothing, language, beliefs and
literary works... All these form the genuine identityf Istanbul. Just as it,

geographically, is a bridge between Asia and Eurspeoo does Istanbul enjoy the
privilege of being a cultural bridge between thettsand the West.

Below in the table are the cities that were namdtuial capitals between the years
2007-201%

2011 - Turku [Finland]
2011 - Tallinn [Estonia]
2010 - Pec [Hungary]
2010 - Essen [Germany]
2010 -istanbul [Turkey]
2009 - Linz [Austuria]

2 http://www.istanbul2010.0rg
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2009 - Vilnius [Lituania]
2008 - Stavanger [Norvey]
2008 - Liverpool [England]
2007 - Sibiu [Romania]
2007 - Luksemburg

1.2.1 THE DISTRIBUTION OF NON-MUSLIMS OF ISTANBUL T HROUGH
HISTORY

1.2.2SPATIAL DISTRUBUTION OF ETHNIC GROUPS IN BYZANTIUM
According to the legend related by Homer, the Gsedke first inhabitants of
Istanbul, left the city of Megara, which extendshe west of Athens, in order to find
themselves a new home. On their way, they camesa@owitch advising them to
found their city opposite the “land of the blindFollowing a long journey, the captain
of the ship, which made its way into Bosphorus $siotLand ahoy! Halt! We're
here...” Showing the Greek Colony Haledon (Kadikaypas the Bosphorus he says:
“This ought to be the land of the blind, for, ifviteren’t so, they would have settled
here” This incident marks the birth of the Roma Aoiastern Ronie

By the 8" and & centuries, a rapid increase in population had n@alestantinople
the most populous city in the region, with its reéging supplied from the Middle
East & North Africa. In the B century, as in every other period of its history,
Constantinople was a vast consumer and commereiaiec that constituted the
greatest “emporium” of the age. The commercialvagtiof the city was not aimed
solely at providing food for the population andisfgtng the demand for luxury goods
on the part of the court, the aristocracy and tkalthy. The location of the city as the
crossroads of trade routes by land and sea enthaed was also the center of inter-

continental travél

Biannual Istanbul, 1993, Volume 1 Number 1 winger38,istanbul
4 Karakuyu, M, 2001, The physical growth of IstahBucase study. Graduate thesis, Fatih
University, Institute of Social Sciences, Istanbul.
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The most important commercial centers in a cityirsef by its commercial activity
lay in its harbors and the warehouses in their idiate vicinity, while the shops of
the wealthy merchants could be regarded as so w@mynercial agencies (Figure 1).
The natural harbor formed by the Golden Horn wapufaied with merchants of
Syrian, Egyptian, Asian, Persian, Arab, Bulgariand Black Sea origins while in
later centuries these would be complemented by lpelopm Spain and from the
various towns and regions of Italy. They consistédnerchants and their assistants,

slaves or manumitted slaves, and clarks

The city then had a cosmopolitan structure. WHike first Jewish settlement used to
be on the shores of Sirkeci and the Golden Hotar,laround 1 century A.D. they
were sent to Pera by the Byzantines. We also knoat before Istanbul was
conquered by the Ottomans, there were Jews praéseHaskoy, Balat, Ortakoy,
Kuzguncuk and Arnavutkoy. A traveler from Tudelangemin, reports that some
2000 Jewish Rabbis and 500 Karay Jews were presetrs.

Toprak, Z., Eldem, E., Baydar, O., and Koraltikk, (1997). Istanbul Istanbul: Istanbul
Chamber of Commerce.

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik, Marmara University, Master Thesis, Istanbul
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Figure 1: Urban Land Use in Istanbul during the Byzantine peiod’.

Although we are uncertain about when exactly thenéwian community came to be
in Istanbul, we know that in 572, a number of tsaden, architects and military men
settled in the city. There was a great increasihénpopulation betweer"é&and 11"
centuries, because in the city administration, eéheas a bureaucrat of Armenian
origin belonging to the Macedonian Dynasty. All tekeme, Jews and Armenians,
along with Muslims were exiled from the city in t@ke of an uprising in the 11
century, which points to the existence of a Gregotommunity in the city. Most

" Karakuyu, M. (2001), The physical growth of IstahlA case study. Graduate thesis, Fatih
University, Institute of Social Sciencdstanbul.
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probably there was an Armenian community presernhéncity at the time, as there
was an Armenian church in Galata in the"lgentury. It is thought that these
Armenians settled here due to disputes with theaByam. This community engaged

in commercial activities with the Armenians livingCrimed.

1.2.3 SPATIAL DISTRIBUTION OF ETHNIC GROUPS DURING THE
OTTOMAN ERA

When Mehmet (II) conquered Istanbul, he made atathanges in the settlement
policy. While Muslim settlers were allowed acces€Eminonu and Surici (inside of
the city wall), Greek settlers were mostly settbedoutskirts of the city. Mehmet (11)
was aiming to grant advantage to Muslims by settthem in flatter parts of the city,
while non-Muslims were settled those parts of titye which were further away from
the center. In order to create a cosmopolitanraithe city, sometimes even forced
ethnic groups over the empire to settle in Istantbus presumed that around 100.000
people were settled in Istanbul in this century

Following the conquest, Greeks were still the latgrinority community in Istanbul.
The Jews were second in number. The number we $tamen here represents only
the Jews which were left over from Byzantium, ase ®afarad Jews, who were
persecuted and exiled from Spain, hadn’t arrived Mehmed II, brought Hovagim,
the bishop he met in Bursa, to Istanbul and appdihim patriarch to the Armenian
community, thus instituting a balance between tl@onty communities. There were
Muslim subjects being exiled to the city as well ramn-Muslim subjects. These
communities were settled in the city in groups. @istrict of Aksaray is an example
of this. In fact, non-Muslim communities in the @ttan Empire were divided into six
groups excluding Galata Greeks and the French (&i@l According to a census
carried out in 1477, Istanbul contained a totalld4f803 household$ comprising
60% Muslim, 21,5% Greek, 11% Jewish, 2,7% Karamanehian and Greek, 2,6%

Armenian, 2% Kafe Latins and Karaim, and 0,2% Gggsand non-Muslims were

8 Istanbul Encyclopedia Vol 4, s.190-191

° Ortaylii, 2007 istanbul’dan Sayfalar, Alkim yay, s.281, Istanbul

10 Toprak, Z., Eldem, E., Baydar, O., and Koraltivk,(1997).Istanbul Istanbul: Istanbul
Chamber of Commerce; Karakuyu, M. (2001). The ptatsjrowth of Istanbul: A case study.
Graduate thesis, Fatih University, Institute ofi@b8ciences, Istanbul.
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allowed to settle in the outskirts of the city. ®day’s Fatih, Aksaray, Suleymaniye,
Eminonu and some places in Samatya along the ob#s¢ Marmara Sea were areas

open for Muslim inhabitation.

Kefe Latins  Karaman
and Karaim Armenian and Gypﬂsy
Armenian 2% Greek 0,2%

2,6% ity

Jew
1%

Greek
21,5%

Figure 2: Demographic Distribution in 1477 (Excluding Galag)**

According to Prof. Avram Galanti, a Jewish acadéanicin the 18 century there
were about 36.000 Jews living in Istanbul, ande¢heere 44 Synagogues. More Jews
lived in Haskoy than other places. Second to treevBalat, Galata and Bejta™.
Regarding the non-Muslim community in Istanbul, thench writer De Jucherau
comments that during the reign of Selim (lIl), Hbal’'s population numbered
900.000. 630.000 of that were Muslims, 120.000 viareek, 90.000 were Armenians
and 50.000 were JewiShBy the 18' century, Istanbul had completed its settlement
organization. Inhabitation based on nation systerméd the typical complexion of
the city* (Figure 3).

1 Ortayli, 2007 istanbul’dan Sayfalar, Alkim yay, s.286, Istanbul

12 Ortayli, 2007 istanbul’dan Sayfalar, Alkim yay, s.288, Istanbul

13 Soénmezer, M.H, 2004, Modergiee Siirecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik, Marmara University, Master Thesis, Istanbul

14 Ortayli, 2007 istanbul’dan Sayfalar, Alkim yay, s.289, Istanbul

19



Muslim Community
14000000
12.697.000
12000000 —
10000000 —
8000000 —
6000000 —
4000000 —
2000000 —
794.000
8950 630.000 214.753 431.663
0
1477 1780 1882 1906 1927 2007

Figure 3: The Population scala of Muslim Population in Istabul since Ottoman era.

Sources
1477 CensusOrtayli i, 2007 istanbuldan Sayfalar, Alkim yay. s.286 Istanbul

lll. Selim Era: S6nmezer M. H. 2004, Moderghae Siirecinddstanbul Yahudilerini Hayatinda
Sinagog ve Dine Bailik, Marmara University, Master Thesistanbul

1885 Census: Karpat H.K, 1985, Otoman Population 1830-1914 Demgoigic and Social
Characteristic, The University of Wisconsin

1906 Census Stanford J. Shaw Source: The Population of Isthrib the Nineteenth Century
Author(s): International Journal of Middle East @as, Vol. 10, No. 2, (May, 1979), pp. 265-277
Published by: Cambridge University Press

1927 CensusTopcu E.U, 2007, Spatial Distribution of Banks Igtanbul, 47th. Congress of the
European Regional Science Association, Paris/CBaytoise

2007 CensusTiirkiye Istatistik Kurumu (TUK)

In the first census conducted 24 years after tingjuest of Istanbul, it turned out that
the total number of Muslim households in Istanbakv8950. Galata was excluded
from this. Assuming each family consisted of 4 memsbit could be inferred that
there were 34000 people. By the time of SelimthHere were two different estimates

in two different sources. According to the dataivE from Mahmut Haldun
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Sonmezer's thesis, 630.000 is overexaggeratedh®rMuslim population at the
time. According to Kemal Karpat, the total numbedrtbe population reached
426.000. Hundreds of thousands of inhabitants, gmating from Anatolia and

others parts of the Ottoman Empire, were settlethéncity. By 1885 the Muslim

population numbered around 385.000. The non-mugtipulation in Istanbul during

the same period was proportionate to the Muslinufagjon. The reason for this was
the large-scale surge of Greeks and other Non-khgslkio Istanbul for work. It

turned out that the Muslim population was on ahgligse in the 1906 census.
Muslim immigration continued from the Caucasus #rel Balkans. The population
has since kept risingy

As for the Greeks, when the church of Pammakaristsstransformed into a mosque,
the Patriarchate was transferred to Fener at tiredfithe 1% century (Figure 4).
Noble families left over from Byzantium and Trabawas settled here. However, the
Greeks were also settled in the places along themisi@ coast where Armenians
lived. Another Greek district which started to foimthe 18" century is Tatavla,

which is known as Kurtulus toddy

Figure 4: Istanbul Fener Greek Patriarchate.

15 Karpat H.K, 1985, Otoman Population 1830-1914 Deawmglgic and Social Characteristic,
The University of Wisconsin
16 Tiirker O, Septemper 200Btanbulda Rum Semtleri, Ggrimagazine, TUSAD, Ankara
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According to M. De La Croix, the Armenian communiymbered 8,000 dwellings in
Istanbul towards the end of the tritentury. But these numbers contradict the
numbers reported by De Juchereau. Keeping in mimat there were many
immigrations from Crimea, Iran, Eastern AnatoliadaCaucasia; 90,000 Armenians
sounds like a more reasonable number. Armenianglyrio®d in Yenikapi, Langa,
Kumkapi, Samatya, Topkapi, Balat and Galata atithe'’.

1.2.4 19’ CENTURY NON-MUSLIM SPATIAL DISTRIBUTION

There were 7 censuses between 1844 and 1914. Betiveg/ears 1882 and 1885 a
great increase in the population can be recognizedason for that could be that the
census was practiced on a larger scale and mofesgionally in 1885. However, the
battles that took place in the Balkans and soutlrssia, paced up immigration to
Anatolia. But still, among the non-Muslim commues;j it was the Greek Orthodox
who increased in number between 1882-1914. Theeasi of Orthodox origin that

immigrated from the Balkans could have increasexrthmbet®.

By the end of the f®century, Istanbul and its environs could boasbpufation of
nearly one million. According to the result of th&85-86 census, 44% were Muslim,
18% Greek Orthodox, 17% were Georgian Armenian, B¥dwere Jewish. Other
groups were smaller, but this leaves nearly 15%fagign and unknown”, which
gives a fairly good indication of the social mosaidstanbul in the last quarter of the
19" century. The results of the 1885-86 census alew she municipal districts with
the highest population to have been Beyazit (15),%amatya (123,037), and Fatih
(114,545%°.

1885 census reports are the only ones for whicthawee a breakdown of Istanbul’s
population by district. They indicate, as mightégected, that while Muslims were
the majority in the older sections of the city (Bejy, Fatih, and Cerrah Pasa) and in

Uskudar, the number of members of the non-Muslirletsi were at least equal, or

17 Istanbul Ansiklopedia Vol 4, s.190-191

18 Stanford J. Shaw Source: The Population of Isthimbihe Nineteenth Century Author(s):
International Journal of Middle East Studies, \d), No. 2, (May, 1979), pp. 265-277
Published by: Cambridge University Press

1o Toprak, Z., Eldem, E., Baydar, O., and Koraltivk,(1997).Istanbul Istanbul: Istanbul
Chamber of Commerce.
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even in the majority, in the Bosporus districtsvadl as in Kadikoy and Beyu

/Pera, the traditional center of minority and fgrelife (Figure 5)
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Figure 5: The distribution of population in Istanbul according to ethnicities®..

Muslims had a substantial majority in the city'sstdcts across the Bosphorus —
Kanlica, Uskudar (which included the Marmara IsEndand Kadikoy. That the
population of the city even in 1885 included a éarmumber of immigrants is shown
by the figures showing the birthplaces of subjexsnted. Only one quarter of the
Muslim, Greek Orthodox, and Armenian Orthodox madkem living in the city were
born there, and although a large percentage ofCtméstian women were born in
Istanbul, only 48 percent of the Muslim women orged there, the balance coming

by way of immigrants from elsewhere (Figure 6).

20 Stanford J. Shaw Source: The Population of Isthimbthe Nineteenth Century Author(s):
International Journal of Middle East Studies, \d), No. 2, (May, 1979), pp. 265-277
Published by: Cambridge University Press
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Figure 6: Population of Istanbul by place of birth 1885,

1.2.5 REPUBLICAN ERA AND TODAY

There is no room for doubt that one of the coustwhich was greatly affected by the
nationalist movements which sprung up in the wak#&e French Revolution is the
Ottoman Empire. Before long, there were many spilithe empire which was spread
over an extraordinarily huge area and in which mdifierent ethnic groups lived.
Owing to migrations and wars there were great chesig the demographic condition
of the state. Especially those who were forcecetvé Crimea and the Balkans first
chose Thrace and then southern Marmara and Istaskthieir new homes. No doubt,
the Greek Orthodox Church was negatively affectethbse splits in the empire. It is
not only the land that was ripped off from the empthe churches also had to face
upcoming cracks. The split in the Bulgarian churahd worse still, in the Greek

Church, deeply affected the Greek patriarchate.

21 Stanford J. Shaw Source: The Population of kathaim the Nineteenth Century Author(s):

International Journal of Middle East Studies, \d), No. 2, (May, 1979), pp. 265-277
Published by: Cambridge University Press
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1.3.1 HISTORICAL AND SOCIO-CULTURAL BACKGROUND OF T HE
ISTANBUL GREEK COMMUNITY

In Turkish, the Greeks are called “Rum”, which cenieom “Roman”. One of the
most important factors forming the identity of @eeek community in Turkey is no
doubt Christian Orthodoxy. In the IV. Century EmgerTheodosius accepted
Christianity as the official state religion; the é8ks converted from paganism to
Christianity, which is a divine religion. From the&m, the church was starting to
exercise influence on the government and coronsitveere performed. Upon losing
most of its territory and becoming a city-states Bastern Roman Empire started to be
called Byzantium, derived from the name of its fden Vizon. Despite the fact that it
was no more a great power, being surrounded byosethree sides made is very
difficult to invade the city. Being between AsiadaBurope provided it with massive

trade income. Many European travelers were awdsbyc¢he prosperity of the city.

The ethnic and cosmopolitan structure of the cayegit a multinational color. The
Venetian and Genoan merchants, Armenian and Jawtisans, and the ruling Greeks
were the richest people in the city. Enrico Dandal¥enetian duke, having heard the
legendary wealth of the city, brought the IV. Crdesaarmy, which was to sail across
the Mediterranean, into Istanbul, inclemently nagdthe city for 57 yeaf$ Though
the Byzantines took back their city, they could eregrant it its former prosperity.
Thus, on seeing that Fatih was marching on Istartbal Greeks were to say: “We’'d
rather see Ottoman turbans in Istanbul than Latittegl turbans.” The influence of
the church gradually declined in time. The pathate fell into a deplorable plight
during the Latin incursion. A group of council meend were even to go to Rome and
pledge allegiance to the Pope. But this was notaveéd by the people. All these
events caused the Greek Orthodox community todieleyed to Fatih when and after

he conquered Istanbul and aided the Patriar€hate

22 Dogu Bati Dergisi S.34 s. 49-72
Ortaylii, Ortodoks Kilisesi, February 1987, Miilkiye Magagimiilkiyeliler Birligi, Ankara
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The Greek Orthodox community benefited from a nundferivileges. One of them

is that they were ahead of other minorities indmehical order. All the rights given to
them were exercised after him. The Greek commumaky an influential position in

the Ottoman administration. Especially in Foreidifas, Fener Greek families were
utilized, as they used to be well-educated andkspeae than one foreign language.
Be ought not to forget that the Greeks are Ottosdects and they have identified
with the Ottoman culture. They despised the Cathadligious ceremonies held in
Beyaslu and Galata and sometimes even complained tegtulere too loud in their

practices.

Although the Greeks shook our confidence duringitivasion of Istanbul and Izmir,

they have a big share in the cultural infrastruetof Istanbul. They have made

permanent marks on the architecture, the cuidmgeiusic and the language

1.3.2 GREEKS IN ISTANBUL DURING THE REPUBLICAN ERA

Following the end of the Turkish Independence W, Lausanne Pact was signed in
1923, clarifying the status of the minorities. Aaiongly Greeks, Armenians and Jews
were to be considered “minorities”. Within the seayf the Lausanne Pact, Greeks in
Turkey and Turks in Greece were subjected to a latipn exchange but the Greeks
in Istanbul were excluded from thisA¢cording to official state statistics, in 1924
there were 280,000 Greeks, living in Istanbul, Wwhiad a population of 1,000,000.
Refugees between the years 1914-1922 comprisedptrese Greeks. In 1927 that
number fell to 90,000. In addition, there were B Greeks from Greece. The census
in 1934 showed that, in Istanbul, there were 73,@@eks and 30,000 Orthodox
Christians of Greek origin, who were not includadhe population exchange. During
the Republic, the number has been on constant a@seren Turkey. In 1994 their
numbers are well below one in a thousand of thal fmpulation of Istanbdi.

There are many reasons to account for the enoraeerease in the population of the
Greeks in Istanbul. The difficulties we were todachen we started this work and the
absence of trust is an important reason. Our Geégdens are complaining about the
unsteady Turkish — Greek relations. During theigrisnes between the countries,

2 Istanbul Encyclopedia Vol 6, 5.367
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both countries attempt to use their respective ntiee as a trump, which has always
discomforted those who are in this status. The gntggax levied in 1942, September
6-7 1955 events, and citizens of Greek origin reindp granted Turkish citizenship

were a few these reaséh@igure 7).

Greek Community
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Figure 7: The Population scala of Greek Population iristanbul since Otoman era.

1.3.3 POPULATION DISTRIBUTION IN TODAY'S ISTANBUL G REEKS
Unfortunately, the Greek population, having expereel a sharp decline, has almost
dwindled to none todayMost of the Greeks estimated around 3 — 4 thousaadn
Istanbul. There are around 2000 — 2500 Greeks fanlsul. It proved impossible to
determine their exact number, for in the 1964 cenguestions concerning ethnicity
were not posed. But face-to-face discourse with@ugek citizens and in the voters
list prepared in charity organizations, the numlicommensurate to thi%. That's
also what we learn from the leaders of the commyuamid Mr. Mihail Vasiliadis, the

owner of the Greek newspaper Apoyevmatini who fndd the number almost same

25 istanbul Encyclopedia Vol 4, s.193

Azinlik islemleri Biirosu, April 2009{stanbul Valilgi,
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(2500 persor). In addition, we learn from the dailies Sabah avilliyet that
according to the information granted by the Foreidinistry, a greater part of the
3000 — 4000 Greeks living in Turkey reside in Istan We should also take note of
the fact that our Orthodox citizens of Arab origwho have emigrated from Hatay,
are welcomed in the Greek Orthodox community amdpsovided with education in
Greek schools. This could sometimes vary the deaptge data. Concerning this,
Samim Akgonul states that those Greek Orthodoxesis who only reside in Istanbul
and speak Greek, number up to 3000, if we add etimo@ox citizens of Arab origin,
then that will make 4000 to 5080

Owing to the fact that we have no official informagt on the distribution of the Greek
community in Istanbul, we have attempted to reackoaclusion based on the
information provided by the leaders of the commun®wner of the Greek daily
Apoyeymetini, Mihail Vasiliadis, judging by the paps circulation, says that in
summer most of the population lives in Buyukadargdaada and Kinaliada while in
winter they move to Kurtulus, Sisli and Bejw. Father Dositheos, press secretary of
the Aya Yorgi Greek Orthodox church in Balat giussthe names of the places where
most Greeks live in Istanbul; Kurtulus, Sisli (fkay), Bey@lu, Kadikoy Feneryolu
and Moda, Uskudar Kuzguncuk, Buyukada and Heybel{&ture 8) Though not
being as numerous as on the European side of idtastame could be spotted in
Yenikoy and Tarabya. Most of the Arab Orthodox zetis inhabit Yedikule and
Samatya. Father of the Aya Dimitri church in Kuasikold us that the number of their
community totals up to 300. In a different sour€&hangir is said to embrace more
Greeks After Cihangir comes Kurtulus, Bakirkoy, Yesilkgpdikoy and Arnavutkoy,
in each of which live 50 — 100 people on averagsmall portion of the Greeks, who
deal with commercial activities, have perfectly Mmiegrated themselves with the city
prefer a life away from their communities, livimgsuch modern places in the city as
Levent, Ulus, Bgdat Avenue etd”

27 Mihail Vasiliadis April 2009 Interview, Apoyevmat Newsapaper

28 Akgoniil S, September 2007, Tiirkiye Rumlélatisim yay. s. 346,347
29 Tiirker O, Septemper 200Btanbulda Rum Semtleri, Ggrimagazine, TUSAD, Ankara
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Figure 8: Distribution of Greek Population in Istanbul according to neighborhoods (2009)

A scrutinized study of the map reveals that the moimity mostly resides in the South
of Sisli and the East of Begu. When the habitation is evaluated for Sisli ytinere
once especially towards the end of Ottoman pericectdéd to settle down in Sisli,
which was a vacant pasture then. On the other hBaggslu has always been a
dwelling place for the minorities since the verygimming of the establishment of
Istanbul. It sill preserves its peculiarity of bgia safe haven for minorities. Kadikoy
centre, Moda and Feneryolu are other places witly garly Greek settlements. In
addition, there are two places in the Anatoliare 3dl Istanbul with Greek societies;
Buyukada and Heybeliada. The Islands have the kigheeek population density in
summers. Here, many Greeks have summer houseshthatcall as their second
house. This is why Greek population increases immsar. Kuzguncuk has the
peculiarity of being one of the firstly settled gds in Istanbul. It was a place with
fishermen shelters and a place for people dealitigthis type of works. Though they
may be a few in numbers, there are the represeasadf Greek community here.
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According to the findings of the conducted reseasciind observations, the places of

Istanbul with dense Greek populations are as foll@igure 9)
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Figure 9: Distribution of Greek Population in Istanbul according to sub-provinces (2009)

According to a result that can be drawn from thgniiais thought that though Greek
settlements were seen even at remote distances ascBakirkoy (Makrikoy),
Yesilkoy (Ayastefenos), owing to the tensions dagriRepublican era, they came
closer to each other at the central places of bstian

Greeks of Istanbul were asked about their settlésnenthe past and present. The
results show that a great majority of Greeks liedlatavlia’ (horse barn), which is
now known as Kurtulus. Owing to the hardships ofrkiry conditions, it was not
possible to have homogenous population distributbrthe community, but it is
observed that Kurtulus and its vicinity draw outeation in survey findings. That
some participants mentioned Sisli, which coverstius in it, should be taken into
account. Apart from these, other mentioned loeditare Beyglu, Cihangir, Moda
and Yesilkoy. (Table 1 —2)
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Table 1: The Place of Greeks lived in the past.

Places Number
Sisli ( Kurtulus, ferikoy, Tesvikiye) 20
Beyaslu (Taksim, Cihangir) 12

Kadikoy (Moda, Bahariye, Feneryolu) |6

Uskudar (Kuzguncuk, Baglarbasi) 4

Adalar (Hevbeliada. Buvukada) 4

Table 2: The Place of Greeks living now

Places Number
Sisli ( Kurtulus, ferikoy, Tesvikiye) 19
Beyaglu (Taksim, Cihangir) 12
Kadikoy (Moda, Bahariye, Feneryolu) |10
Bakirkoy (Yesilkoy, Yenimahale) 4
Adalar (Buyukada, Heybeliada) 3

According to a 48 participant-survey finding, thee€k Orthodox community
consisted of 63 % Male and 38 % Female members. réason for the greater
number of Males is that the survey was conductesarkplaces and working church

personnel participated to the survey. (Figure 10)

Gender
Male
Female
n=48

Figure 10: Gender of Greek People

Another significant outcome reflected to the surgaydies is the age problem of the
community members. Young member’s presence abreadstance of having many
children for in family contributed to the high ageerage of community members.
This age problem was also mentioned by the promifigares of the community.
According to the survey, 40 % of the community merstare above 60 years old and

17 % covers the part of 50-60 years old (Figure 11)
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Age

10-20 8%

20-30 E 2%

30-40 19%

40-50 13%

50-60 17%

60+ 40%
n=48

Figure 11: Age of Greek People
According to the survey, one of the attention-dregwtharacteristics of the survey is

that most of the participants are married and @ngmall number is unmarried. The
high number of widows and widowers is also an gggng outcome of the survey.
Almost 20 % of the community have lost their spsuskhis is mainly seen with old
people (Figure 12).

Civil Status
Married
Unmarried
Widow
n=48

Figure 12: Civil Status of Greek People
The questiofHow long have you been living in Istanbul® responded as ‘Since

birth’ by 48 people, that makes 96 %. High numbieold community members and
their stay in Istanbul ever after their birth pldy&gnificant role for this result (Figure
13).

How long have you been living in Istanbul?

Less than 10 years #0, 0%

10 - 20 E 4%

20 - 30 #0, 0%

30-40 #0, 0%

Since birth #46 96°
no answer #0, 0%

n=48 |

Figure 13: The lifetime of Greek People

The questiondre you happy to live in Istanbuli® replied as ‘Yes | am very happy’
and ‘Yes | am happy’ by a significant majority bEtcommunity. 7 members
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consisting 15 % replied as ‘I don’t care’ while 2mbers said ‘I am not that happy’
(Figure 14).

Are you happy to live in Istanbul?
Yes | am very happy
Yes | am happy

10%
o20%

| don't care 15%
I'm not that happy E 2%

no answer 7H, 2%
n=48

Figure 14: The living satisfaction of Greek Peopl@ Istanbul

70 % of the community members are house ownersniylaild people are house

owners while young and unmarried ones are noticdxzk ttenants (Figurel5).

Does the house you live in belong to you?

Leaseholder #14 30%

House owner #33 70%
no answer 7 2%

n=48

Figure 15: The rates of house owners of Greek peapl

38 % of the community members replied the questianv many members does your
family consist of?as ‘2 people’. The question which included thees is answered
to people mainly above 60. They have either naddctilall or their child/children

went abroad. 10 % consisted by widows generally éilone and they are mostly
above 70 years old. On the other hand, the re%t #8ve 3 or 4 children. They
mainly consist the young generation. Only 2 peopptied they have 5 or more

family members (Figure 16).

How many members does your family consist of?

I'm alone i) 10%

2 38%
3 17%

4 31%
5& 5+ E 1%

no answer #0, 0%

n=48

Figure 16: Number of family members of the Greek community
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The questionWere your parents born in Istanbul®as asked to the participants to
have an idea about how fundamentally they are estiof Istanbul. The survey
resulted that 90 % of the participants have eitflether or Father born in Istanbul
(Figure 17).

Were your parents born in Istanbul?

Yes #42 89%
No #5 LT

no answer 2%

n=48

Figure 17: The rates of Native Istanbul Greeks

1.4.1 HISTORICAL AND SOCIO-CULTURAL BACKGROUND OF T HE
ISTANBUL JEWISH COMMUNITY

The Jewish community, whose inhabitation of Istdrdates back to Roman times,
has always preferred Balat, Haskoy and Galata.

The Jews spoke Greek during the Roman rule, in Wsda they spoke Judeo-
Spanish, in Europe the spoke Yiddish and in Tutkey spoke Turkish, even joining
the “Citizens! Stick to Turkish!” campaigns. Duettee Alliance schools most Jews
speak French, rather than their own language. Wiezg always able to be integrated
into the society they lived in. They have engagettade since Roman times. Because
of their religion based on ethnic discriminatioheit demographic condition only
changed with new births and migrations. The Ottongampire and the Turkish
Republic welcomed and embraced these people, whie @mled from Spain and

Europé®.

1.4.2 JEWS IN ISTANBUL DURING THE REPUBLICAN ERA
Jews, which were given the “minority” status in tbeusanne Peace Treaty, gave up

their right to “individual rights”. However, theyr@ a well integrated community in

30 Siileyman Faruk Géncgitu, April 2009, Interview
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Turkish society and political life. With the help the Jews like Avram Galanti, they
even supported the “Citizens! Stick to Turkish” gaigns. During our study, when
asked “whether they spoke their mother tongue” amtiether they joined the
ceremonies held by their Turkish friends” they madee-ask the questions by stating
that “they were Turkish and their mother languages Wurkish.” They caused no
problems neither during the Ottoman Empire norraftee proclamation of the
Republic. The 500 Year Museum in Karakoy is a good example of thisting the
Second World War, Turkey embraced Jewish scienfisésng from Nazi Germany,

which got those scientists to contribute to therstic studies carried out in Turkey.

It turned out in the 1927 census that there wer8007Jews living in Istanbul. After
the establishment of Israel in 1948, many of thksges moved to Israel. In 1955 there
were 36.914 and in 1965 there were 30.83 Jewgliviistanbul’. (Figure 18) Those
who left Istanbul were mostly the low-income Jewsovived in Balat and Hask&y

Jewish Community
60000
50.000
50000 | 47.789 47.000
40000
30000 - 26.585
20.000

20000 -
10000 -

1647

0 T T T T T
1477 1780 1882 1906 1927 2007

Figure 18: The Population scala of Jewish Populatioin Istanbul since Otoman era.
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1.4.3 POPULATION DISTRIBUTION IN TODAY’'S ISTANBUL J EWS

Following the proclamation of the Republic, the foenof Jews in Istanbul decreased
by more than a half of their population. Most oérh left after the foundation of
Israel. “Jews belong to three sects in our coureferadim Jews are the ones who
came from Spain and Portugalshkenazim Jews are the ones who came from
Germany, Hungary and Central Europ@&raim Jews are the ones who came from
Crimea, claim that although they are Jews, ethlyicgleaking, they are not of Jewish
descent. There are differences regarding the pescof the religion between these
sects. Estimated number of Jews in Istanbul israt@0.000 — 22.069" According

to the data from the Ministry of Foreign Affairdiere are 25.000 Jews in Turkey,
22.000 of which live in Istanbtfl Suleyman Faruk Goncuoglu, known for his studies
on the non-Muslims living in Istanbul, believesttitizere are 20.000 Jews in Turkey
excluding the SebateistsNaim Guleryuz, a member of the community, reacied
below conclusion concerning their numbers. “Todaykish Jews number 24.000.
Approximately 21.000 live in Istanbul, 2.000 in lzyrand the rest in Ankara, Bursa,
Antakya, Adana, Canakkale and Kirklareli. Sefarad/s) make up 96 percent of the
community while Askenaz Jews number no more th@0¥0 Secretary of the Chief
Rabbi also reported that there are 20.000 Jewstanlui’.

Jewish community’s preference of district variexarding to their social and
economic condition or security concerns. But thaydm’'t concentrated in a certain
place in Istanbul. The community members went thhoa rapid change after the
proclamation of the Republic and the foundatiotscdel. “Following the 18 century
more Jews started to settle in Istanbul. For itgaB00 Jews are known to have lived

in Bakirkoy in 1913 while towards the end of thé"X®ntury it was regarded as one

3 Azinlik islemleri Biirosu, April 2009, Istanbul Valg.

3 Yilmaz O, 12 December, 2008 Milliyet Newspaper.

% Siileyman Faruk Géncgitu, April 2009, Interview

%6 Giileryiiz N jber'den Giiniimiize Turk Yahudileri'nin 500 yillik galugu, September 2003,
Goris Magazine, TUSAD, Ankara

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Baslilik, Marmara Universitesi, Master Thesis, Istahbu
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of the districts where Jews mostly preferred te’fiv As they became wealthier, Jews
chose to reside in more secure places. “After 188§ started to move to the districts
to the north of Taksim, Nisantasi and Sisli. Totlagy are dispersed and live in Sisli,
Nisantasi, Gayrettepe, Ulus, Etiler, Ortakoy, TgembModa, Caddebostan, Suadiye,
and Ziverbey. So it seems impossible to cite aagempplace where they are mostly
concentratetl.” According to Suleyman Faruk Goncuoglu the digttion of the Jews

in Istanbul is thus: A Jew wouldn’t like to live close to his family.aBdparents used

to live in Haskoy before. Then their son moved toedibi, Taksim and then to

Siraselviler, then to Harbiye, and then to Mecidiyy, Sisli. And from there, they
have now moved to Kemerburgaz, Etiler, Ulus, Aaatk€engelkoy, Beykoz and
Alkent (Figure 19) No certain area for them??. As can be understood from these

statements the Jews are inclined to move to seswtenodern places surrounded by

walls.
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Figure 19: Distribution of Jewish Population in Istanbul accoding to neighborhoods (2009)

38 Sonmezer M.H, 2004, Modergiae Sirecinde Istanbul Yahudilerinin Hayatinda Sitage
Dine Bazlilik, Marmara University, Y.L Tezi, Istanbul

%9 Istanbul Encyclopedia Vol 7 s.408

a0 Siileyman Faruk Géncgitu, April 2009, Interview
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While the localities of where the Istanbul Jews lare taken into account, they are
seen to be a reserved community, even in the ceftistanbul. (Figure 20) They,
especially the ones with high incomes, live atfdrecorners of the city in high-walled
housing sites or within the urban settlements. &rsgecial housing sites also known

as “Gated communities” offer all types of sociatlastal facilities. (Figure 21)
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Figure 20: Distribution of Jewish Population in Iganbul according to sub-provinces (2009)

Figure 21: The entrance of Alkent 2000 where is onef the commenly places living
Jewish Peoplé&*

4 http://www.alkent2000.com.tr/konum.html
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While the answers to the questigrhere did you live?and‘where do you live now?’
are scrutinized, it is observed that there is & &loim centre to the vicinity. While the
answer of the first question is Beyoglu, the secgnelstion’s answer is Kemerburgaz.
In addition, a decrease in Besiktas and Sisli,n@nease in Kadikoy and Sariyer was
observed. (Table 3 - 4)

Table 3: The Place of Jews lived in the past

Places Number
Sisli (Osmanbey, Tesvikiye, Maslak, Levent,
Kurtulus, Mecidiyekoy) 31
Besiktas (Etiler, Ulus, Ortakoy, Harbiye,
Gayrettepe) 24
Kadikoy (Caddebostan, Goztepe, Bostanc,
Erenkoy, Suadiye) 20
Sariyer (Istinye, Tarabya, Bebek)

4
Beyoglu, Kuledibi, Sishane 3
Tablo 4: The Place of Jews living now
Places Number
Sisli (Osmanbey, Tesvikiye, Maslak, Levent,
Kurtulus, Mecidiyekoy) 25
Besiktas (Etiler, Ulus, Ortakoy, Harbiye,
Gayrettepe) 22
Kadikoy (Caddebostan, Goztepe, Bostanc,
Erenkoy, Suadiye) 25
Eyup (Kemerburgaz) .
Sariyer (Istinye) 5

A study on 95 people was conducted by the help€tuéf Rabbi. Some survey
questions determining the demographic structurestdnbul Jews asked in this
survey. Survey samples can said to have coveredalbvéewish Community
homogenously. Among 95 Jewish participants, 60 dhefparticipants were female
while 40 % were male. The surveys distributed todbwish houses were occupied by

females more than males with a slight differenEegyre 22)
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Gender

Female

no answer #0, 0%

n=95

Figure 22: Gender of Jewish People

A survey result on the age of the Jewish commun&tyeals that most of the
population is middle-aged and older. Though mosthef participants had to be at
certain ages may have caused this, an analysialomShewspaper, which belongs to
Jewish community, death and birth announcementstpaut that the number of
death announcements is more than the double ofbitle announcements. This

indicates the aging of the community. (Figure 23)

Age

10-20 #0, 0%

20-30 B 7%

30-40 i 10
40-50 R 1%
50-60 R 2%
60+ R 1%

no answer ., 2%

n=95

Figure 23: Age of Jewish People

While marital status of the participants taken iatcount, almost all, to be specific 82
%, are married. The percentage of unmarried onesnig 8 %. Those who say
widows are about 9 %. The fact that mainly mardesvs participated to the study
paved the way for Jewish society give authoritatareswer in social, economic,

religious and family perspective. (Figure 24)
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Civil Status

Married FE 529
Unmarried B8 s»

Widow B8 9%

no answer #0, 0%

n=95 |

Figure 24: Civil Status of Jewish People
The question Mow long have you been living in Istanbul® answered as ‘Since

birth’ by almost all i.e. 91 %. Those who live istdnbul since their birth can be
considered as the old natives of Istanbul. Majooitythe rest have lived in Istanbul
20-40 years. (Figure 25)

How long have you been living in Istanbul?

Less than 10 years E 2%

10-20 #0, 0%

20-30 E 3%

30-40 E 4%

Since Birth 91%

Figure 25: The lifetime of Jewish People

Most of the community members i.e. 69 % respontdedjuestionAre you happy to
live in Istanbul’as ‘Yes | am happy'. If the percentage of the osegng ‘Yes | am
very happy’ is also added, we can see that theeptage increases to 85 %.
Concordantly, the outcome is that the Jewish conitjpumembers live in Istanbul
harmoniously and happily. Apart from those who ‘sapn’t care’, only 8 people said

‘I am not that happy'. (Figure 26)

Are you happy to live in Istanbul?

Yes | am very happy 16%

| am happy 69%
| don't care 6%

| am not that happy 9%

no answer 7, 1%

n=95

Figure 26: The living satisfaction of Jewish Peopl& Istanbul
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The question Does the house you live in belongs to you®’ answered as
affirmatively by 77 % of the community members. @3is Leaseholders. Mainly the

young and unmarried ones are observed to be theHehllers. (Figure 27)

Does the house you live in belongs to you?

Leaseholder 23%

Houseowner 77%
no answer 72, 1%

n=95

Figure 27: The rates of house owners of Jewish pelep

When the responses to the questidow many members does your family consist of?’
Is scrutinized, the most common number is 4 by 3&%amily profile of Parents and
two children is seen. This is followed by a graddetrease of the number of family
members. The ones replying as 2 is 28 % and camyshusband and wife. Those
who say 3 people comé?®y 23 %. Those ho say ‘| am alone’ is 9 % by 8 peop
whereas those who say 5 and 5 plus is 3 % by 3@bégB. (Figure 28)

How many members does your family consist of?

| am alone 9%

2 28%

3 23%

4 38%
5&5+ E 3%

no answer "%, 2%

n=95

Figure 28: Number of family members of the Jewish@mmunity

By the replies to the question ‘Were your parerdgmhn Istanbul?’, it is seen that
most of the Jewish community are the natives anlstil and they live in Istanbul.

The ratio of those who say ‘Yes'’ is 74 % while thogho say ‘No’ mainly came from
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different parts of Anatolia, or the Ottoman temjtdhat is no more Turkey now
(Figure 29)

Were your parents born in Istanbul?

No #25 ‘ 26%

n=95

Figure 29: The rates of Native Istanbul Jewish

1.5.1 HISTORICAL AND SOCIO-CULTURAL BACKGROUND OF T HE
ISTANBUL ARMENIAN COMMUNITY

The Armenian Christians who name themselves “afiostdid not take part in the
Kadikoy consul. They differ from the Orthodox Chiureegarding the “divinity” of
Christ. The Armenians church later divided intoethigroups: Catholics, Protestants
and Orthodox, all of which are present in Istanbul.

The community which was placed in Kumkapi and Sgmatfter the conquest of
Istanbul later came to be called “Millet-i Sadik@he loyal minority). They took up
important positions in the Ottoman administratidiney mostly dealt in commerce
and jewelry.

The Armenian community is like a mirror of the Tistk society in all walks of life
from eating to clothing, from music to many traolits. Putting aside the religion and
the language, they are no different from the Tumkibeir lifestyles. Today, they make

up the largest non-Muslim community in Istanbul dnokey.

1.5.2ARMENIANS LIVING IN ISTANBUL DURING THE REPUBLICAN ERA
In order to analyze the Armenian population inrbta during the Republican era, we
need to take a look at the situation during Worldr\W Before the war, the population

of the Armenians numbered 150.000, and this nurfédeto around 100.000 at the
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end of 192%. Judging by the demographical statistics of Turkéne Gregorian
Armenian population of 43.589 gradually rose ta?85.from 1935 to 1963 (Figure

30)

Armenian Community

100000

90.000

90000
80000 -

70000 1 61.615  61.699

60000

47.000

50000 43589

40000 -
30000 -

20000 —

10000 —
372

0

1477 1780 1882 1906 1935 2007

Figure 30: The Population scala of Armenian Populabn in istanbul since Otoman era

Source: 1935 CensusCumhuriyet Dénemiistanbul istatistiklerijstanbul Kiilliyati

When the graphic peak is examined, in the Armem@mmunity's most intensive
term is the 19th century as is observed towardgie During this period, nearly half
of the Armenian community in Istanbul, which is booutside of Istanbul. That
situation shows, there were come from various pafténatolia and the Ottoman
Armenians in this period.However, during this pdriof the census system and
population census to begin developing the new ilocatill also be added that these

figures have emerged with the start.

42 Istanbul Encyclopedia Vol 4, s.193

Cumhuriyet Donemistanbulistatistikleri,istanbul Kiilliyat
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1.5.3 POPULATION DISTRIBUTION IN TODAY'S ISTANBUL ARMENIANS

There are three sects of the Armenian communitgtanbul; Orthodox Gregorians, Catholics
and Protestants. According to the information takem the Bureu of Minority Affairs;
“There areabout 47.000 thousand Armenian Gregorians livinglstanbul and they are
headed by Mesrob Mutafyan. There are about 2.50@0efran Catholics in our city and they
are headed by Ohannes Colakyan. There are abouAB@@nian Protestants in Istanbi.

In the report given to the Foreign Ministry the plgtion of the Armenians were shown to be
less. The Armenians who make up the largest mynodmmunity in Turkey number 60.000,
47.000 of which live in Istanbill According to Kevork Pamukciyan, there are abdu060
Armenians in Istanbul today. Prime Minister Receyyyip Erdogan once stated that there are
around 40.000 Armenian fugitives in Turk&yDuring our study of their distribution, as it is
also stated by the Armenian Patriarch Mutafyanses that most of them live in Kumkapi
and deal with petty enterprises like peddling. Miydia says that the reason for them to prefer
Kumkapi is that, it is relatively cheagér

As said by Sarkis Seropyan, a writer in Agos dalgmenians have concentrated in certain
places in Istanbul. These are Sisli, Kurtulus, kegri Pangalti, Bakirkoy, Yesilkoy, Kadikoy

Moda and Kumkagf. (Figure 31)

4 Azinlikislemleri Biirosu, April 2009, Istanbul Vaig.

% Yilmaz 0O, 12.Aralik 2008 Milliyet Newspaper.

5 http://www.cnnturk.com/2009/dunya/05/15/erdagarabag.sartini.yineledi/526792.0/index.htm|
47 http:/lwww.hurriyet.com.tr/pazar/4873037.asp

8 Seropyan S, May 2009, Interview, Agos Newspalséanbul
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Figure 31: Today’s Armenians of Istanbul in demographic distrbution in the localities of
Istanbul is shown at the Figure.

While population distribution of Armenians in Istan is analyzed, they are seen to
dwell at the central places of Istanbul with thee€ks. While newspapers are
distributed especially in Sisli, Beyoglu and Kadikat is noticed that Greek and
Armenian newspapers are distributed together. ThiethiSMarmara shores, which
were the first localities of Istanbul Armenianssteothe Armenian community today.
These places that hosted the Greek nation beferecahquest of Istanbul, hosted
Armenians after the start of the conquest. Insté¢adlocating new places, Il. Mehmet
allowed the Armenian community to live in the ekigtplaces. The trace of this can
still be found today. The fact that the Greek chescconverted to Armenian churches

and Armenian houses have Greek motives are thé pfao (Figure 32)
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Figure 32: Distribution of Armenian Population in | stanbul according to sub-provinces (2009)

Currently, Bakirkoy and Yesilkoy are the places vehérmenians live mostly.

Aproximately 20 thousand community members are ghouo live here. Bakirkoy

and Yesilkoy, which were places with dense Greepufaiion and summer houses

during the final periods of the Ottoman, are bigetling places.

According to the survey findings, there have natrbenany changes to the answers

for the questions of their previous and currentlimgeplaces. (Table 5 — 6)

Tablo 5 The Place of Armenians lived in the past

Places Number

Fatih (Samatya, Kumkapi) 22

Sisli (Kurtulus, Ferikoy) 17

Bakirkoy (Yesilkoy 16
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Table 6: The Place of Armenians living now

Places Number
Sisli (Kurtulus, Ferikoy) 21
Bakirkoy (Yesilkoy) 16
Fatih (Samatva. Kumkani) 18

There were 55 participants to the study conductedrmnenian Orthodox (Gregorian)
community. Owing to the fact that most of the stsdiwere conducted in the
associations and institutions of the Armenian comityu the number of male

participants is more than that of the females.(F@3)

Gender

Male 82%
Female 18%

no answer #0, 0%

n=55

Figure 33: Gender of Armenian People

Currently the the population of the community i®ah60 thousand, which is close to
the average of Turkey. While young and middle-aaegtgae age is high, the old-age
average is low. Such was the condition with oueaesh participants. The highest
average age of participants was between 30-48. filiowed by the average age of
20-30 by 14 people, which makes 25 %. (Figure 34)

Age

10-20 E 4%

20-30 25%
30-40 31%
40-50 #11 20%
50-60 15%

60+ E 2%

no answer E 2%

n=55

Figure 34: Age of Armenian People
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60 % of the Armenian citizens participating to thevey is married, 35 % is single
and 7 % is widowed. It was observed that geneglyple below 30 are single. Some
people above 60 form the 7 % widow ratio. The thett it is strictly forbidden to
divorce in Armeny Gregorian Sect significantly reds the ratio of widow at middle

ages. (Figure 35)

Civil Status

Married #32 58%
Unmarried #19 35%

Widow 7%

no answer #0, 0%

n=55

Figure 35: Civil Status of Armenian People

The question How long have you been living in Istanbul® answered as ‘Since
birth’ by 82 %, some participants even mentioneduaba few generations back
emphasizing that they are the natives of old Isthnbhe rest 18 % were born in

different parts of Anatolia and moved to Istani§gigure 36)

How long have you been living in Istanbul?

Less than 10 years E 4%

10-20 7%

20-30 E 2%

30-40 5%

Since Birth 82%
no answer #0, 0%

n=55

Figure 36: The lifetime of Armenian People

The questionAre you happy to live in Istanbul® responded as ‘Yes | am happy’
and ‘Yes | am very happy’ by 65 % of the communiffe rest 34 % expressed ‘I
don’t care’ or ‘I am not that happy’. (Figure 37)
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Are you happy to live in Istanbul?

Yes | am very happy 18%

| am happy 47%
| don't care 5%

| am not that happy 29%

no answer #0, 0%

n=55

Figure 37: The living satisfaction of Armenian Peofe in Istanbul

The questionDoes the house you live in belong to youas replied as yes by 73 %
while the rest 27 % was marked by the unmarrieds arenewly married couples.
(Figure 38)

Does the house you live in belong to you?

Leaseholder 27% |

Houseowner E 3
no answer #0, 0% |
n=55 |

‘Figure 38: The rates of house owners of Armenian pple

The answers to the the questidfotv many members including you does your family
consist of?’reveal that the community members generally hachiléiren. While 38
% of the participants said 4, 27 % mentioned 3%@2@harked 5 or more. Hence, 87 %

of the Armenian Community has at least one chffigure 39)

How many members does your family consist of?

| am alone 2% |
2 11% |
3 27% |
4 38% |
585+ #12 22% |
no answer #0, 0% v
n=55 |

Figure 39: Number of family members of the Armeniancommunity

The questionWere your parents born in Istanbul® asked to the community. 56 %
of them replied as ‘No’. While asked where theirgmds were born, they generally
answered as Sinop, Kastamonu, Kayseri and sones diti Eastern Anatolia. The

Armenians living here are thought to be ones leftibd from the 1915 deportation.
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Concordantly, majority of the Armenian populationistanbul has roots in Anatolia.
They have stated that the difficulties to perforimeit religious practices and their
feelings of solitary, a better education and highndards of life are the main

reasons why they mainly live in Istanbul todayg(ke 40)

Were your parents born in Istanbul?

Yes 44%
No 56%

no answer #0, 0%
n=55

Figure 40: The rates of Native Istanbul Armenian

1.6. CONCLUSION

One of the most important factors that makes Istewnihat it is that the rules of both
the Eastern Roman Empire and the Ottoman Empireedtto give it a cosmopolitan
color from religious, cultural and ethnic perspees. And they were successful in
this. The geographical position of the city wascolurse decisive in this. Both in
Byzantium and in the Ottoman Empire, compartmerdtesy was implemented;
placing the minorities in certain areas and makirem wear certain types of clothes.
No one was malcontent about this. That is, no oag @omplaining about not being
allowed to live together with other communities,rmsone would have liked to live
together so that they could perpetuate their tiatit They never approved of their
daughters marrying someone belonging to anothemuamty, preferring to live a
reclusive communal lif@é.

We need to analyze this community well in ordemutaerstand the non-Muslims.
These communities were formed not by their ethmigires but by their religious
orientations. The population of the Greeks livinggtanbul varied throughout history.
Staying at 100.000 for a long time after the comstj@é Istanbul, the number rose to
some 120.000 towards the fall of the Empire. After Republic their numbers rose to
as high as 280.000. But after 1950s a sharp destamted, which resulted in 2.500
Greeks living in Istanbul today. Changes in intépwicies and the crisis between the

two countries was the reason for this. Throughastiohy, those of them who were

49 Ortayli, 2001, Osmanl Toplumunda Aile, Pan ykstanbul
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well-educated worked in foreign affairs, while tlest made their living as craftsmen
and merchants. Some of them who lived in Yenikag Kumkapi were fishermen,

and some others living in Galata and Beyoglu daedkxtile.

As for the Armenians, they were placed in Kumkap &amatya as a balance factor.
Many churches and dwellings belonging to the Greeése used by the Armenians.
They also resided in Galata, Beyoglu and Balat gingain trade. Well-educated ones
among them worked as government officials. Today thenerally inhabit Bakirkoy
and Yesilkoy".

Following the conquest of Istanbul, the Jews weoxed mostly to Balat, Galata and
Haskoy. During the reign of Beyazit (Il), Sefaravd being added to their numbers,
they totaled up to 30.000. More were still setile@alonika. Although there has been
a decline in their population after the foundatanisrael, they have long numbered
20.000. The Jews exiled from Spain contributed tyreta the Ottoman economy.
Many influential figures in the Jewish community nked as doctors in the ottoman
palace. They resided around the Golden Horn, whense commercial activity took
place. Today, owing to their wealth and securityagns, they mostly moved further
away from the center of the city. Greater part led tommunity still engages in
trade”.

From a general perspective, we see that Muslimliesnivere settled in the center of
Istanbul, which was the administrative center. Tlanthe non-Muslims arrived in the
city, they were settled in certain places on thtskitts of the city. Trade activities,

settlement policy and compartment system playedngortant role in the spatial

distribution of the non-Muslims in the city. Thenterland of the Eminonu port acted
as an import port and turned into a center forifeggdnd meeting the needs of the big
city. Golden Horn has become a commercial centet,les taken up a noteworthy

position in the Mediterranean world.

50 Ortayli, 2007 istanbuldan Sayfalar, Alkim yay. Istanbul
Kaya, F.S, 1999 istanbul Yahudilerinin Kimlik tamimlari tizerine kitan argtirmasi,
Doktorate Thesis, Istanbul University, Istanbul.
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Between 1950 and 1960 changes began to appeag oldkcultural mosaic in which

various peoples and communities had lived peagesitle by side and which had
been one of the most remarkable and distinguisteatures displayed by the city of
Istanbul throughout the thousands of years ofigtohy. More specifically, members
of the Greek and Armenian minority groups migrat@durope or the USA. In some
districts, the old neighborhourly relations betwettie Turks, Jews, Greeks and
Armenians were weakened as either the Turkish anthle minority elements

abandoned the areas.
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CHAPTER Il

2.1 JUDAISM

Judaism is known to be the first of Godly religidews are mentioned frequently in
the holy books of all three great religions. Theg ghought to have emerged in
‘Hebran’ region 20 km South of Jerusalem about 4968rs agd? They are also
named as ‘Hebrews (followers of Moses)’ and ‘Issielews predicate depart of the
Prophet Moses from Egypt with Jewish tribes as lleginning of their history.
According to this, the current year is 5770 (2003®).“Judaism is the oldest of the
Godly religions; however it has the least numbefatifowers. Today there are only
about 18-20 million Jews of which 4.4 million arelsrael, 6 million in the USA and
the rest are in Europe and other parts of the wdttdIn Judaism, race and religion
can not be separated from one another. Accordinfutiaist belief, God created the
Jews as a selected race and thus no missionawtiastican be conducted for those
who are not Jews. Since Hebrew is a phenomenomdpédothe Jewish race, it is very
difficult to separate one from the other. Henceai be said to be a race and religion

unity based on biologic ancestdfs.

“Holy Scripture”, which is accepted to be divine bgth the Jews and the Christians,
consists of two parts. The first is named the “O&stament” by the Christians and
“Tanah” by the Jews. “Tanah” is also divided intoete parts of which the first part is

called ‘Torah’ or currently known as ‘Tevrat'. &dr means law and sharfah

The Ten Commandments in Judaism are compulsorygos in Islam and it is the
command of God to abide by. They are believed tbrbaght written on stone boards

after the meeting Moses had with God on the Tur iain.

The ten commandments of Judaism Rules:

Kogoz R, 2004 Tarihten Giiniimiize ‘Yahudilerailogullarindanisrail Devletine, Cain
Polisi Magazine, Vol.49

%3 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yaytaisbul

>4 Sarik¢iglu E, 2002, Bglangictan Guniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
%5 Kaya.S. 1999,istanbul Yahudilerinin Kimlik Tanimlarina UzerinerBilan Arastirmasi.
Istanbul University, Doktorate Thesis, Istanbul
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“1- 1 am the Lord your God who brought you out &f ldnd of Egypt. Thou shall have
no other Gods before me.

2- Thou shall not make for yourself an idol, vieetin the form of anything that is in

heaven above, or that is on the earth beneathhairis in the water under the earth

3- Thou shall not make wrongful use of the nafrtee Lord your God, for the Lord

will not acquit anyone who misuses his name.
4- Observe the Sabbath day and keep it holyh@sord your God commanded you.
5- Honor your father and your mother.
6- Thou shall not murder.
7- Thou shall not commit adultery.
8- Thou shall not steal.

9- Thou shall not commit perjury against yourgidiors.

10- Thou shall not covet your neighbour’s house.”>®

2.2 THE USING SOME RELIGIOUS AND NATIONAL SYMBOLS | N

JUDAISM

Menorah: Menorah is also known as girandole with severdéis. Each of them is
lighted in sacred days and candle festival knowhRl@asukkah. (Figure 41)Menorah

Is a candlestick; it is used as a Judaism symbotoAding to rumor it is used for
illimunaty holy tent and holy things, when Israilolk around in he desert. Menorah

is Israel government flag's coat of arms even today

*6 S6nmezer M.H, 2004, Moderghtae Sirecindéstanbul Yahudilerinin Hayatinda Sinagog ve Dine
Baglilik, Master Thesis, Marmara University, Istanbul.
" sarikgiglu E, 2002, Baangictan Giiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
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Figure 41: Menorah™®

Magen David: It is formed by two triangles put on one anothed @rlooks like a six

cornered star. It is the symbol of modern Israidlg. (Figure 42)

=

Figure 42: Israel Flag and Magen David’

Mezuzah: It is like a box in the shape of a roll in whichetk are Old Testament
sheaths. It may be available in Synagogues asasethe houses. They are generally
at figure of being hanged to the door cornices. Jédws bless it by kissing or touching
it®. (Figure 43)

Figure 43: Mezuzaff*

Shofar: it is a kind of instrument made of ram, goat otedope horn played by
blowing. It has a significant place in Jewish wapsht is played on Yom Kippur
festival. Those Jews who can not perform their Wps because of various reasons

are reminded of their Jewish identity by the blofvShofar. A revoking effect is

58
59

http://www.sevivon.com/show_symbol.&sp
http://www.britannica.com/blogs/wp-content/uple&D08/05/israel-flag.gif
60 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul

61 http://www.jewish.org.pl/sklep/Mezuzal.jpg
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created? (Figure 44)

Figure 44: Sofar®

Kippa: Another object that symbolizes Jewish identitg isover that Jew males wear
on top of their heads. It looks like the one Musliave, but it is relatively smaller. It
is used as an expression of respect to God. Inejuikis mainly worn in Synagogue
worshig*. (Figure 45)

Figure 45: Kippa®

Sonmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik, Master Thesis, Marmara University, Istanbul.
http://www.populertarih.com/wp-content/uploads/2@®8sofar.jpg

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik, Master Thesis, Marmara University, Istanbul.

65 http://images.auctionworks.com/hi/70/70480/uk104Bfg
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2.3 WORSHIP IN JUDAISM
Synagogue:

Ever after their sacred temples in Jerusalem weraotished; the Jews have been
performing their worships in Synagogues. Synagagwegiven name to the temples
were Jews worship (they themselves call it Bet e@d§set), while it is known as
Havra in Turkey’® Many synagogues have the architectural structfira dervish
lodge. There had not been any Jewish architectntié 18" century, hence mainly
Turkish architectures worked on synagogue constmet. In many respects,
synagogues resemble mosques. There are no statueages of people. Both men
and women have to cover their heads while comirthedee places. There are separate
places for men and women during worship. Thereparate rooms for women like
those of the mosqu¥s “While performing worship, they turn towards Jerasaj
they call it “mizrah”, east direction. A cover oread and a long coat like dress is
worn at the back. Women can join the performancdiséaners. The climax of the
performance is the moment when Old Testamentaatisaken out from a bundle and
read by Rabbi. Jews in synagogues read parts ofT@ktament to a Figure loudly.
The hymns read are in Hebrél.

Synagogue, like the mosque in Islam, is a placedarmunal worships. The worships
in synagogue can only be made by at least ten ntem hvave reached the age of
minimum maturity (age of 13). This is called “Minya The Rabbi or one from

community can lead the performance.

Synagogues have no peculiar architectural structutemay change depend on
climate and culture. However, there are three comelements in all the synagogues.
They are Aron Ha-Kodesh, Ner Ha-Tamid and Teva.nArfa-Kodesh is a place
where there are bundles of Old Testamen, it hasnd-tab” like function in the

mosque and it is located at the right oppositehef éntrance. It is covered by quality

66 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yagtanbul
67 Gonciglu S.F. April. 2009, Interview, Istanbul.

68 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yagtanbul
69 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul
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clothes with the images of Yahuda Lion, Menoragger Magen David and number
of Hebrew textd.

“The worship in Judaism is not like that of Islamhich performed in a disciplined
manner with tranquility there, is no order and dmme in Jewish worships.
Everyone can participate the hymns or chat with dhe beside in the way he/she
wants. People in the synagogue roam around, speakdh other, in fact the number
of the listeners is few. To them, rather than aelaf worship, a synagogue is more

like a meeting place. Hymns are the essence ofBewactices’™.

Synagogues in Istanbul have Foundation statuesertlyr The total number of
synagogues is 20 of which 3 are open only in sunmmanths. The two synagogues

survived to date from i5century are Ahrida and Yanbol Synagod@e@igure 46)

Figure 46: Neva Shalom Synagogu@

2.3.1HOLY DAYS AND FESTIVALS IN JUDAISM

Holy days and festivals in Judaism have genera#ifohical backgrounds. The Holy
Days which are celebrated with the historical refiees in their Holy Books also pave

the way for future generations to remember mantphcal events.

o Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yagtanbul
S Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yagtanbul
S http://www.turkyahudileri.com/content/view/246/@®ng, tr/
& http://www.jewish-europe.net/images/turkia/nénadem.jpg
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2.3.2 SABBATH:

According to Jewish belief, God created the worldsix days and rested on the
seventh. Concordantly, they specified Saturdayhasseventh day and declared it as
holiday. “Sabbath is different from the other work daysislthe day and festival of
peace and relaxation. Sabbath starts with worshig prayer 45 minutes before the
day gets dark. All types of work are halted. Fastamce, all activities and works like

smoking, touching at money etc. are forbidé®&n.
2.3.3ROSH ASHANA:

Jewish year starts with Rosh Ashana, the first @dy@eptember or October. It is also
recognized as a religious the New Year's Day. Ithe date that reminds their
salvation from Egyptian captivity. According to Jslw belief, it is also the date the
world was creatéd. Starting from this date, the Jews perform prayet begging to

God for 10 days. They spent the days with worsimg eepentance. The rituals in
these days are held in synagogues and Shofar redpét the end of these ten days

Yom Kipur festival is celebratéd
2.3.4 YOM KIPUR:

It also means great fasting. The Jews currently Kasting for about 25 hours. Yom
Kipur is the day of refinement and begging for feemess. The Jews beg to God
repentance and overall thought of what they haveeddt is seen to be a great
opportunity for peace with God and other peoplenieatures of fasting are similar
to those of the fasting in Isldfa Some rules of Yom Kipur;Entire body is washed in
Yom Kipur. Special ritual dresses are worn. Pedpta their face to the direction of

Jerusalem; this is called “Mis-rah” (East directipn This prayer like namaz is
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performed standing up with the feet adhered to edbhr in a low placé”.
2.3.5 PESAH (PASSOVER FEAST):

Pesah (Unleavened Bread) (Passover Feast) is addhbn April. It lasts seven days.
It is the memory of salvage from Egyptian slavellge reason why it is also called
‘Unleavened Bread’ is, according to a belief, whiley were leaving Egypt, they left
without leavening dough and commemorate that dayeavened bread is eaten and
prayers are said at the fédstt is also known as spring festival. It is celsed seven
days in Israel and eight days abroad by the JeviBiaspora as an Agricultural and

national festival.

2.3.6SUKOT: It is known as “Arbor festival”. It is celebratdtve days after Yom
Kipur. It also symbolizes the salvation of the o@pt of Egypt. The tribe leaving
Egypt stayed in deserts for forty years before tteached to Jerusalem. Since they
lived in arbors during these forty years, a celgbnais made to commemorate tHat
This is a entertainment festival for eight daysod® like grapes, bread, egg, and

pastry are offered at synagogues in Tufkey

2.3.7THANUKAH: Starting from the 25 of Kislev month (November-December), it
continues for eight days. This is a national anigiceis that reminds the Jews of their
triumph against Helen King Antiochus. It is celdbthas candle festival and seven
armed chandelier is lighted by adding one more eksh Hanukah is celebrated in

Synagogues and hou&&s

2.3.8 PURIM (CANDY FESTIVAL) : Purim is a festival of cheer and entertainment.

According to a belief, Purim symbolizes the salvagfethe oppressions of the

8 Tumer G, Kiicuk A, 2002, Dinler Tarihi, Ocak yaytaisbul

I Sarik¢iglu E, 2002, Baangictan Giiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul

8 Kaya.S. 1999 istanbul Yahudileri'nin Kimlik Tanimlarina UzeringrBAlan Arastirmasi.
Istanbul University, Dokorate Thesis

81 Sonmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve

Dine Bazlilik, Master Thesis, Marmara University, Istanbul.

Kaya.S. 1999,istanbul Yahudileri'nin Kimlik Tanimlarina UzerinerBAlan Arastirmasi.

Istanbul University, Doktorate Thesis

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve

Dine Baslilik. Master Thesis, Marmara Universitesi, Istahbu
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Emperor of Iran in the"5century B.C. in this festival, there are offerirgshomes
and poor people are helped. Purim is celebrateeritiily and joyfully among

Turkish Jewish community. Children are given swhitgS*,

2.3.9 SHAVUAT (ROSE FESTIVAL): It is also known as “Weeks Festival” or
“Harvest Festival’. Celebrated seven days afteaRgei$ lasts two days. It symbolizes
the day in which Old Testament and ‘Ten Commandsiexe given by God. The
Jewish schools in Turkey are closed for three dtayfsis festival.

2.4.CEREMONY AND RULES IN JUDAISM:

2.4.1KASHER: Kasher is the namegiven to Jews’ preparation amgwaption of
their foods within their religious ruleKasher means ‘appopriate’ in Hebrew.
Necessary conditions must be set for Kasher. Sinvldslamic rules, pork and pig
productions are not used, the meat to be eatenbeudean of blood and kept in salty
water, the slaughtering is held under the contfch gpecial person. Meat and milk
productions are also not consumed at the sam&%ime

2.4.2 BRIT MILA (CIRCUMCISION) : The circumcision may be named as the
registration that the person is a member of Jewm@hmunity like it is in Islamic
community. “Boys are circumcised at the eighth datheir birth and they are named
on that day. The separation of foreskin is thedation of the agreement of God and
Prophet Abraharfi”” in case the baby can not be circumcised for aceaa few drops
of blood should be shed from his orffan

2.4.3 BAR MITZVAH — BAT MITZVAH : Every Jewish male of 13 years and

Kaya.S. 1999 istanbul Yahudileri'nin Kimlik Tanimlarina UzeringrBAlan Arastirmasi.
Istanbul University, Doktorate Thesis

Sonmezer M.H, 2004, Modergtee Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Balilik. Master Thesis, Marmara University, Istanbul

Kaya.S. 1999,istanbul Yahudileri'nin Kimlik Tanimlarina UzerinerBAlan Arastirmasi.
Istanbul University, Dokorate Thesis
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female of 12 years can celebrate bar/bat mitzvals means the individual at this age
can bear responsibilities of JudaisBat mitzvah” means maturity and the person is
taken among the community by a belt of prayer.ti@from this date, child will be
responsible from the religious commandments of'&o@he individual is taken to a
synagogue at first day of this age and read a pieca Torah sitting on a chair
allocated for him and he promises to the commutiigt he will be a good

individual®.

The questionDo you go to the synagogue every weekds asked to Istanbul Jewish
Community. 24 % of them responded as ‘Yes | do’%d@s ‘sometimes’ and 28 % as
‘No | don't’ This survey was conducted within theénainistration of the Istanbul

Chief Rabbi. As put forward by Sule Kaya in herséigation, unlike the common
public opinion, Istanbul Jews have a liberal stuuetnot as rigid as the one in their

religious practices.

In the survey we have conducted among the Jewistmemity members in Istanbul,
the question “Do you go to the synagogue every weskelded the following

results:

Those who said “yes” make up %24 while those who ‘sometimes” and “never”

make up %47 and %28 respectively. This survey waslucted under the auspices
of the chief rabbi of Istanbul. As also pointed dt Sule Kaya, contrary to the
popular belief, it turned out that the Jews innbta are not that strict in their

religious lives. (Figure 47)

Do you go to the synagog everyweek?

Yes, I do (%23 PLAD |
Sometimes 2 7 |
n=95

‘Figure 47: The rates of going to Synagog of Istantbdewish

89 Sarik¢iglu E, 2002, Bglangictan Gunimuze Dinler Tarihi, Fakilte Kitabdstanbul
Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik, Master Thesis, Marmara University, Istanbul.
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The questionCan you pray freely, do you happen to face any lprab?’ is

responded as ‘No, | never face problems’ by 85 #rwhielming majority. 12 people
informed ‘Problems sometimes do occur’ and 2 peapéted ‘Yes, | do run into
problems’. The answers to the consecutive quedfigiou have any problems, what

are they’ are as follows. (Figure 48 — 49)

Can you pray freely, do you happen to face any problems?

Problems sometimes do occur m 13%

Yes, I do run into problems E 2%

n=95

‘Figure 48: The rates of free prays of Istanbul Jevgh

If you have any problems, what are they?

There are not enough synagogues m 25% ‘
The synagogue is very far m 8% \
I was disturbed by someone 67%

no answer m, 4%

n=15 ‘
‘Figure 49: The rates of disturbed Istanbul Jewish

2.5 ISTANBUL JEWISH COMMUNITIES:

During Rome and Byzantium reign, there were Romar(lRome Jews) and Karaims,
who were descendants of Hazar Jews. The SefamaisSpain and Ashkenazis from
different parts of Europe coming to Istanbul aftiee conquest were added to the
ethnical and cultural structure of Istanbul. Lesgidy the Jewish Communities

coming from different language, location and cudtur
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2.5.1 ROMANIOTS:

The Romaniots who used to live in the Balkanshatwest of Anatolia and Istanbul
were the citizens of Rome. They used to speak Gasetheir language. Romaniots
with rigid Orthodox opinions were strict to the Ramtraditions and they belittled the
Jews who came later. They had had power struggibstie Sefarads until the 17

century. During this period, Romaniots, owing totlarge fires, lost their places and
synagogues and melted into other communifieRomaniots, also known as
Byzantium Jews, lived mainly among the Sefaradshf®pain in 1% century and

Ashekanaz from East Europe in"@entury. They lived in Golden Horn and Balat

with no survival reaching to dafe

2.5.2KARAIMS: It is also known as Karailik or Karay§hey have roots in"8
century while the Hazars accepted Judaism. It lbasparatively a liberal structure
against the rigid Talmudist Orthodox Judaism. Tgased the way for them to live as
separate communities in Istanbul during the OttorRate. A “community leader”
was appointed by the administration. They have gygaes peculiar to them. Though
few, there was Karaim community during Byzantiungme Haskoy vicinity was the
center of the community in f6century. Josef Rabizi, the Chief Rabbi of the ftara
establ a Foundation there in 1524. Most probabig the Haskoy Turkish Karaim
Jewish Synagogue Foundation in Haskoy tddayrhey have continued their
existence, small as it might be, until now. Whheit population was 150 in 1985 and
about 100 in 1994, it is about 50-60 today.

2.5.3ASHKENAZS: It means “Germany” in Hebrew. This term is usedi¢fine the
Jew communities forced to migrate from various paift Europe such as Germany,

Hungary and France and sought asylum in the Ottoteaitory in 13" and 14

o Sonmezer M.H, 2004, Moderglae Siirecindéstanbul Yahudilerinin Hayatinda Sinagog ve

Dine Balilik, Master Thesis, Marmara University, Istanbul.

S.F Gonciiglu, Ocak 2004, “Halic Yahudileri ve Sinagoglar{iBii ve Buguniile Halic
Sempozyum Bildirileri Kitabi, Istanbul

A A, de Tapia, 2008, Jewish Communities in Istdnh Case of Intercultural Relationship
from the Byzantine Empire to the Republic of Tyrki€ultur University

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik. Master Thesis, Marmara Univerity, Istanbul.
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century. Since Istanbul was under the reign of Bgiman then, they mainly settled
down around Edirne. They also arranged works tdrddes and small businesses.
There were also some to work in palace as medmplaers. The emigrations from
Europe especial East Europe continued iff, 8" and 18' century. Turkey once
again became a country to be sought asylum dunegdcist attitude in Europe in the
20" century. Though they came from very different pof Europe, they speak
“Yiddish” as a common language. Their number inkKByrwas about a few thousand
at the beginning of the century, but today theimber decreased as they migrated
abroad or married and mixed to Sefarads. Most emttive in Istanbul. The only
active synagogue they have is Yuksekkaldirim (Higtvement) Ashkenaz Synagogue
in Galata”>.

2.5.4SEFERADS. Spanish King Ferdinand and then Portugal King dsrordered
the Muslims and Jews in their country to converCagholicism or leave the country
in the 18" century. Upon learning this, Bayazid the Secomut skips and brought
tens of thousands of Jews along with the Muslimthér territory. (Figure 46) The
Jews mainly settled down in Edirne, Istanbul anthi8e. Technical, cultural and
business skills of the Jews contributed greatlytite country. The first printing
machine brought by two Jews from Spain to Turkey1#03 is one of the
contributions. Bayazid Il expressedHdw can you call this king (Ferdinand) as
intelligent and calm Fernando? He leads his countoy poverty and mine to
wealthP®. 96 % of the Jewish community in Istanbul is femnby the Seferads
today’. Judeo Espanyol, which is the mother tongue oéi@€fs but is about to die
out now, is a Hebrew and Spanish mixture languAgig@resent, it can be read and

written by only a few old people.

% Schild R, September 2003, Tirkiyede'ksgmlari ve evren kuiltirleriyle ¢kenaz Yahudileri,

Goris Magazine, TUSAD, Ankara

Schild R, September 2003, Turkiyede'ksgmlari ve evren kilturleriyle ¢kkenaz Yahudileri,
Goris Magazine, TUSAD, Ankara

Soénmezer M.H, 2004, Modergtae Surecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik. Master Thesis, Marmara University, Istanbul
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Figure 50: A Picture discription of Seferads comingo Istanbu

2.6 ISTANBUL SYNAGOGUES AND FOUNDATIONS BELONG TO JEWS
(ACCORDING TO PLACES AND SECTS)%

Synagogues - European side of the Bosphorus — Nomithe Golden Horn
The Neve Shalom SynagoguéKarakoy, BEYOGLU)

The Ashkenazi SynagogueAshkenezi Synagogue (Karakoy/BEYOGLU)
Italian Synagogue (Kal de los Frankos)(Galata, BEYOGLU,)

Maalem Synagogue(Haskoy, BEYOGLU)

98

http://www.turkyahudileri.com/content/view/246/2ng,tr/
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http://www.musevicemaati.com/index.php?conter2iissmid=3.
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Haskoy Turk Karaim Musevi Sinagogu Vakfi: Karaim Synagogue (Haskoy
BEYOGLU)
Bet Israel Synagogue: @smanbey, SISLI)

Etz Ahayim Synagogue(Ortakoy/BESIKTAS)

Yenikoy Synagogue: Yenikoy, SARIYER)

The Ahrida Synagogue:(Balat/FATIH)

Yanbol Synagogue: Balat, FATIH)

Bet Avraam Synagogue(Sirkeci/EMINONU)

Kal Kados, Corapci Han Synagogue:NMahmutpasa caddesi, FATIH.)
Bakirkoy Synagogue:Bakirkoy

Asian side of the Bosphorus

Hemdat Israel Synagogue(Yel degirmeni Izzettin Sok. KADIKQOY)
Bet Yaakov Synagogue(Kuzguncuk USKUDAR)

Bet Nissim Synagogue:Kuzguncuk USKUDAR)

Caddebostan SynagogueQaddebostan KADIKOY)

Princes' Islands

Hesed Le Avraam SynagoguegBuyukada/ADALAR)
Bet Yaakov SynagogueHeybeliada
Burgazada SynagogueBurgazada

The synagogues and Foundation of Jews in Galateas on the following map.
(Figure 51)
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2.7SOCIAL LIFE IN THE JEWISH COMMUNITIES OF ISTANBUL
2.7.1 EDUCATION AND SCHOOL IN THE JEWISH COMMUNITY

Being away from scientific education until the™®entury, the Jewish schools gave
religious education. It had a system where religioformation, traditional customs
and individual’'s formation of his/her position ihet community are taught after the
families. Since the first secular school was esthbt in Haskoy in 1854 by the
leadership of Avram Kamondo, religious figures oggmb it and public of Haskoy
were divided into 2. Hebrew, French and Turkishrses are taught at the school,
which also received the support of the Ottoman Rulléhe time. Nevertheless, the
religious figures opposed French education claimthgt it embeds Christian
thoughts. Despite all, secular education continbgdthe start of other schools.
Alliance Israelite Universelle, which is centeredRrance and founded with the aim
of supporting all the Jews educational throughbatworld, established its first school
in the Ottoman Territory in 1875. Then, many schaal different corners of Istanbul
followed it. By these progresses, female studemt®wlso taken to the schools. These
developments pave the way for Jewish communityréspeer in a short time. Along
with language education, various activities ofaartl culture were supported. This led
to important steps in the way to modernizattdnNaim Guleryuz’s, a prominent
figure in Jewish Community, explanation the presatitools is‘the community has
an educational complex in Ulus covering nursery aslémentary school and
secondary school. The education language of eleanesthool is Turkish. Hebrew
and English are also taught for a few hours a wééke mother tongue of Turkish
Jews is Turkish. The ones above 75 years and aweetsimes speak French and

traditional Jewish Spanish (Ladino in JewiSHy

Presently, there is a school complex for the JéWss school which is at Ulus,
Besiktas is a Ulus Private Jewish Schools. It hasély, elementary School and High

School. It has a private Minority School statuteligious though and Hebrew courses

100 sBnmezer M.H, 2004, Moderstee Siirecindéstanbul Yahudilerinin Hayatinda Sinagog ve

Dine Baslilik. Y. Lisans Tezi, Marmara Universitesi, Istarb

101 http://www.turkyahudileri.com/content/view/246/Q%ng, tr/
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are taught. It has many educational and social@o offer the students.

According to a survey conducted on the Communitynivers, the women consisting
a part of the participants marked ‘housewife’ optitn the same way, for the same
question asked in a different way, they respondedHeggh School and equivalent
schools’ and increased the percentage of the Higho®@ graduate greatly. In
addition, while we take their dealing with own mess and various trades and
businesses are taken into consideration; this pexge seems to be reasonable as
there might be some who may have left the schaobésiness after middle school.
(Figure 52)

|Education level ”

Elementary School 5%

High School #56 59%
Junior Technical College E 3%

Faculty & Academy #20 21%

Master AN 12%

Doctorate #0, 0%

no answer #0, 0%

n=95

Figure 52: Education in Jewish Community

The questionHow many languages do you speak except Turkisth 197 answers
from 95 participants. Concordantly, every membethef community can be thought
to know about 2 languages. The presence of Setargithated Jews also shows itself
here. The Judeo-Espanyol, which they brought frgrairsand a mixture of Hebrew
and Spanish, was marked by exactly 75 members. fblews English, a widespread
language throughout the world, by 26 %. After thatnes French marked by 47
people. The reason is that after the declaratioRebublic, a French school was
established in Turkey by an Institution centere®aris for the education of the Jews

throughout the world. Hebrew was chosen by 16 medpigure 53)
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How many languages do you speak except Turkish?

Judeo-Espanyol #75 38%
Hebrew 8%

French 24%
English #52 26%
German i 4%

no answer #0, 0%

n=197

Figure 53: The rates of foreign language speak inefvish community

When the responses to the questidave you taken any courses in minority schools?

If you have, for how many yeards® analyzed, those who said ‘No | haven't’ formed

the majority of the community by 63 people. The emof ‘Yes’ consisted 30 % i.e.

32 people. If the distribution of those who says'yes examined, majority of them

received 5-6 years education. This means the amapleting their primary schools.

Those completing 11 years secondary school educate5 people. (Figure 54)

Have you taken any courses in minority schools? {fou have, for how many years?

No, | haven't #63 41%

Yes #32 21%
other: 72 B 18%
no answer #0, 0%
n=154

Figure 54: The rates taking minority school coursén Jewish community
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‘Can you read and write in your native language’answered as ‘I can neither read
nor write’ by a majority of the community. The foWing results are drawn from the
responses to the questiode you speak mother tongue within the family? Ahdtw
foreign languages do you know?ost of the community members can speak Judeo-
Espanyol among themselves in daily activities,thay do not show the same success
in terms of reading and writing this language. Adaog to this survey, the people
who said ‘I can only read’ have 22 % whereas thie 1@ those who say ‘Yes | can
read and write’ is 23 %. (Figure 55)

Can you read and write in your native language?
Yes | can read and write #21 23%

| can only read #20 22%

| can neither read nor write #52 56%
no answer "%, 2%
n=95

Figure 55: The rates reading and writing in nativelanguage of Jewish community

2.7.2 WEDDING IN JEWISH COMMUNITY

Similar to Christianity and Islam, wedding in Jugstaitake place in religious rules and
regulation and for the marriage vow they go to ggmae. During the wedding
mother and father of the bride stay under a coated hubba. A Saturday before the
wedding the Groom goes to synagogue and reads .TAtaihe wedding, a kind of
shawl called Tallit is used to cover the heads radleband groom. Bride and groom
drink wine from a goblet offered by Rabbi with peay and at the end of the wedding
a kind of document called Ketuba that vindicatesmen rights is given to the
groom®? Then, the groom who opens bride’s veil wear owy $aying “You have
married to me through this ring by Moses and Is&tetria” The bride does not say

102 http://www.radikal.com.tr/ek haber.php?ek=cts&biain=3729
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her acceptance of the marriage. Hence, weddingngpleted. (Figure 56) In Judaism,
woman has no right to get divorced. However, tkisniore flexible these daya
Marriage occupies an important place in Jewish Harifie. While polygamy was
allowed in the Ancient Eras, it was made forbiddd@e rings which are the

indications of marriage are worn to index fingetthu# right hantf”. (Figure 57)

Figure 57: A couple for Jewish weddind®

103 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul

104 Sarikgiglu E, 2002, Bglangigtan Guniimiize Dinler Tarihi, Fakiilte Kitabdstanbul

105 http://image03.webshots.com/3/1/89/98/29518998¥&JaiM_ph.jpg
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2.7.3 PRIVATE BALAT OR AHAYIM HOSPITAL

Or Ahayim, which means light of life, was estabéidras a small clinic by the order of
[I. Abdulhamit in 1898. It was established at tHere of Golden Horn in Balat
locality of Fatih. Some ambitious doctors and beogfrs contributed to the

establishment of the hospital.

Dr. Samuel Abravaya Marmarali, the doctor of Atktwas another significant person

contributed to the establishment and standinghehbspital.

Marmarali, who also served 25 years in Haydarpasdidal Faculty, served 40 years

for the hospital.

Or Ahayim, which opened some of the facilities lué tospital to the Kizilay in 1914
during the First World War, was later awarded byildy. By the donations in 1920
and then 2004, the hospital was modernized and soate other complexes. At

present, it serves over religiously as a privatga’. (Figure 58)

Figure 58: Balat or Ahayim Hospital'®®

2.7.4 FUNERAL IN JEWISH COMMUNITY

The Jews, like in Islam, also bury dead bodies. Whe death event take place, the

106
107
108

The Museum of 500.Years Information Board, Kasakstanbul
http://www.orahayim.com/?_Args=Dynamic,23
http://www.bigglook.com/biggistanbul/images/sesntbyub/icsayfalar/Balathastane.jpg
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Jews clean the intestines of the dead by pour viaier the mouth, so that the dead
won't stink and go in front of God clean. Women mat participate in Funeral. It is
not well thought to be at the place where ther® dead body. After the burial of the

body, the mourners stay at home for seven dayseasilve the condolencéd
2.8 GRAVEYARDS

Just as graveyards are administered under churamd#édion in Christianity, they

belong to Synagogue Foundations in Judaism. Theegaads reached up to date and
still receive burial are 16 and 17 century Kuzguncuk, Haskoy and Ortakoy
graveyards. In addition, there are Ulus, Ulus Aslalze Sisli Italian, Baglarbasi and

Kadikoy Acibadem graveyards are in service of nesi.
Baglarbasi Graveyard:

It is in Uskudar Baglarbasi. Presently, it is adited to the use of Kuzguncuk Jewish
Synagogue Foundation. Here the burial and all reaarice works are conducted by

Neve Shalom Jewish Synagogue Foundation. (Fig@ye 5

Figure 59: Baglarbasi Graveyard™*

Haskoy Graveyard:

Haskoy, which is one of the largest are of Jewigputations has a Jewish graveyard.

It has been deformed in some places owing to Eaatke}; human factors and local

19 sarikeiglu E, 2002, Bglangigtan Giiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
110 http://www.musevicemaati.com/index.php?conterBig&mid=21 15.07 2009
1 http://www.musevicemaati.com/index.php?conterdigmid=21
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administrations. (Figure 60)

Figure 60: Haskoy Graveyard*?

Ulus Sefarad Graveyard:

It is one of the most important graveyards of tammunity. It is in Ulus, Besiktas. It

has been in service for about 110 years. (Figuy&B)

Figure 61: Ulus Sefarad Graveyard™ Figure 62: Ulus Sefarad Graveyard™

Ulus Ashkenaz Graveyard:

It has been in service since the same period waikBas Ulus Sefared graveyard. It
belongs to the Ashekenazes. Owing to the surrognails, its boundaries remained

112
113
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recognizable and the burial works are done orderlg long time. (Figure 59)

Figure 63: Ulus Ashkenaz Graveyard™

Kilyos Graveyard:

It is allocated to Jewish community in 1991 but doeofficial procedures and

financial reasons there has not been any burial.
Kuzguncuk Nakkastepe Graveyard:

Kuzguncuk, where there have been Jewish dwellingessery Ancient times, is in
Uskudar. From the memories of Evliya Celebi, a 3awgraveyard is known to be
there. (Figure 64) A tombstone with Rasi alphabettan Kuzguncuk Nakkastepe.
(Figure 65)

Figure 64: Kuzguncuk Nakkastepe Graveyard'® Figure 65: Kuzguncuk Nakkastepé!’

115
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Ortakoy Graveyard:

A grave yard has been known to be here since appabely 300-400 years back. It is
in Besiktas locality.

2.9 JEWISH LOCAL PRESS IN ISTANBUL

The Jews brought the printing machine to Istanbul493, a year after their migration
to there. They published some religious publication Hebrew at the period.
However, the first Jewish newspaper was publishredsianbul in 1853. It was
published in Judeo-Spanish, which had similar ddghd@o Hebrew. There had been
many Judeo Spanish newspaper until the first yefatee Republic but they did not
last for a long time. The ones with the longestligabion periods aréel Tyempo
(Time) for 60 yearsEl Telegraf (Telegraph) newspaper continued until 1930. In
addition Le Journal D’orient of Albert Karasu waailg newspaper not only for the
Jews but for entire Istanbul from 1917 to 1971. Waewspapers published after the
Republic continued their publications in Latin adplets. Many newspapers in the
Republican Era likéltr Adam, Tirkiye'nin sesi, Haftanin Segre published only in
Turkish'*®. By the effective and prevalent condition of At Israelite Universelle
schools, Ladino language and Hebrew education ideted within the community
and French newspapers were also published at theibé

When we glance at present condition of the Jewigss®Y theShalom(Greetings,
Peace) established by Avram Leyon in 1947 contimgegublication at present. It is
published by Gozlem Journalism Press and Publicafiompany. In addition, it is
possible to find all types of Jewish publicationstihe same Publishing House. The
Shalomof which only one page is Judeo-Spanish, is phetisweekly in TurkisH®.
Shalom newspaper is mainly sold in the places were Jewes ralatively more

populated. Some of them are Etiler Akmerkez, Suweaddemzi Publishing House,

18 |stanbul Encyclopedia Vol 7 s.398-400

19 sénmezer M.H, 2004, Moderstee Siirecindéstanbul Yahudilerinin Hayatinda Sinagog ve
Dine Bazlilik. Y. Lisans Tezi, Marmara University, Istanbul

120 |stanbul Encyclopedia, Vol 7 .398-400
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Osmanbey Remzi Publishing House, Erenkoy CarreRemzi Publishing House,
Akadlar Mayadrom Remzi Publishing House, and Maekioy Profilo Remzi
Publishing House. The present editor in chief ikifaBarokas?*

The responses to the questiokré you a subscriber of the local newspaper and
magazine of your commur®yshow that the community is mainly subscribere B%
people replying as ‘Yes, | am’ form the 69 % of teenmunity. 22 people who said
‘Sometimes’ consist 23 % of the community. Hence, van see that 92 % of the
community members somehow are concerned with tb@& joress and they closely
follow the activities and relationships within tkemmunity. 7 % stated ‘No, | am
not’. (Figure 67)

Are you a subscriber of the local newspaper and magine of your community?

Sometimes 23%

No, | am not 7%

no answer 1%

n=95 ‘

Figure 67: Local newspaper and magazine subscribates in Jewish community

The logo of Shalom newspaper is as follows. (FediB)

SALOM
MECN S Y R Dot 1 15 m

Figure 68: Shalom Newspaper’s Ioglo22
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According to a survey which is made by Chief Ralibiyish community reads firstly

Hurriyet newspaper and secondly Turkiye newspgpeable 7)

Which Daily Newspaper do you read?
Aksam %1.97
Cumhuriyet %°5.22
Hurriyet %30.51
Milli Gazete %5.8
Milliyet %3.02
Ortadogu %0.35
Posta %1.74
Radikal %3.25
Sabah %1.86
Taraf %1.51
Tarkiye %23.67
Vakit %6.96
Vatan %3.25
Yeni Safak %4.76
Zaman %6.15

Table 7: Itis an example to a survey conducted bie Chief Rabbi for the readers$®*

123 hitp://www.musevicemaati.com/index.php?a=pollR&sollid=7
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2.10MUSIC IN THE JEWISH COMMUNITY 124

Udi Misirli fbrahim = Avram Hayat Levi (1878 — 1948)ayer a Turkish lute and his
wife to whom he dedicated a well known song irh#)az mode.

Jewish immigrants not only adapted themselves &ir thew homeland but also
started to produce work identifying themselves wWithnew culture, the best examples
of which are observed in the field of music. Nurasroomposers and musicians are
still well-known. Though the names of some are kmmtwn, their works are still

played.

Isak Varon of Gelipoli (Gallipoli) who composed about 100 songs in different modes

and a “semai” form far string instruments.

Rabbi Nesim Sevilla he is also known with songs, especially in thedenof

“suzynuck”

Tanburi [sak RomanoTeacher of “tambour” (an ancient form of lute tit use) for
Sultan Selim 3. Teacher of music at Enderun (iffedace). His numerous partitions

and “semai’s are still played.

Isak Algazi:He was a Hazan who was admired by Atatiirk andiigiresented him
with a Koran. Also “Turkish air force march” compes by/sak Algazi and liriks by
Isak Ferrera®,

2.11JEWISH ORIGINATED TURKISH CITIZENS JOINING THE
PARLIAMENT FROM ISTANBUL

Turkish Jews have been existed at the parliamenteatain times during the
constitutional and republic periods.

124
125

The Museum of 500.Years Information Board, Karakétanbul
The Museum of 500.Years Information Board, Kasakétanbul

82



March 19, 1877

Abraham Aciman Istanbul

December 17, 1908

Vitali Faraci: Istanbul

Victor Corbaci /stanbul

Salamon Adato 1946 — 1950 (8 and 9. Terrmgtanbul
Hanri Soryana 1954 (10 term)/stanbul MP

Yusuf Salman jsak Altabev 1957 (11. Term):/stanbul MP
Cefi Kamhi: 1995 — 1999 (20. Ternitanbul DYP

Erol Dilek: 1960: (12. Term)istanbul Member of Constituent AsserSly
2.12PROMINENT FIGURES"’

The coming of the Turks... meant a change for the.J#&sws left the darkness behind
and reached the light, left the captivity behindl attained the freedom. Jews have
considered Turks as brothers with a religion velyse to theirs... Turks, too, had
confidence in Jews... Because they saw that Jewsahiteof similar traditions (as

circumcision) to those of Muslims...”
Salamon Abraham Rosanes — Historian
1907-1914 Vol 1

THE CHIEF RABBINATE

Judaism - in the same way as Islam- differs fromigfianity by not having a
hierarchical ecclesiastical structure. A chief Ralsbjust the religious leader of Jews

living in given area.

126
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CHIEF RABBINATE

When Sultan Mehmet Il. Conquered Istanbul in 1483ecognized the last Byzantine
Chief Rabbi, Moshe Kapsali, as the Chief Rabbstaribul respected his authority.

OFFICE OF HAHAMBASI

An imperial firman of by Sultan Mahmud IlI. creatibe office of hahambasi, Chief
Rabbi of the empire (1835). Rav Avram Levi wadfitke Chief Rabbi to receive this

title™?®,

OTTOMAN CHIEF RABBIS

Avram Levi: 1835 — 1837

Samuel Haim:1837 — 1839

Mose Fresko:1839 — 1841

Yakov Behar David:1841 — 1854

Haim Ha Kohen:1854 — 1860

Yakup Avigdor:1860 — 1863

Yakir Geron: Acting Chief Rabbi 1836 — 1872
Mose Levi:Acting Chief Rabbi 1872 — 1908
Haim Nahum: 1908 — 1919

Sebatey LeviTwice by interim 1910 & 1912

Isak Ariel: Twice by interim 1918 & 1919

128 The Museum of 500.Years Information Board, Kagghkétanbul
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2.13 JEWS HAVE BEEN ACTIVE IN ALL ASPECTS OF TURKISH PURIC
LIFE 12°

They taught a variety of subjects at the univegsitand educational institutions
throughout the Ottoman Empire and Modern Turkey Béthem:

Prof. Dr. Samuel Abranavel Aysoynember of Ankara Veterinary Faculty, Aysal

was well known far diagnosing and discovering cdogsa number of diseases.

Prof. Selim Kaneti:Kaneti's vast contribution to science of Law in@ddnumerous
works in which he replaced the old Ottoman termogglwith modern Turkish words.
He will be remembered for his efforts to moderrize language of law and for
publicizing the progress in Turkish Law in the migional arena.

Prof. Maiz EskenaziOne of the most inspiring faculty membergsténbul Technical
University, Eskenazi taught all subjects of ElaeetliEngineering and specially in

“Nlumination”.

Prof. lvet Bahar (Chemical Engineering) received TUB\K- TWAS award (1995)

and has been considered among the 100 Turkishtstiehthe last ten years.

In Medicine and PharmacyMoshe Ben Hamon, Dr Jak Mandil, Ellas Kohen Pasha

Albert Mazon, Israel Gabay .
In Government:
Jak Bey Nahmiyasinspector of the Ministry of Finance.

Davut Efendi Benmayar Fallowing various positions in the Ministry of fance.

Benmayor was appointed as the deputy head of tieeguer and audit department.

Zeki bey Albala Public Prosecutor, Attorney General, InterrogagirMagistrate,
Chief Justice of Criminal Courts in various cities.

Nesim Civre Director of Foreign Protocol in Yildiz Palace.

129 The Museum of 500.Years Information Board, Karakéianbul
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Nahman Varon Efendi Director of Postal in Zonguldak, 1913.

Vitali Kamhi: One of the founders of the Red Crescent. (19hdl) member of the
administrative Councif®

2.13.1FROM NAZI GERMANY TO TURKISH UNIVERSITIES'®!

In the critical days of 1933, when the first sigri@ new world war appeared, Ataturk
invited famous scientists, mostly Jewish, undezahin Nazi Germany and Austria to
find shelter in Turkey and continue their acadenaeers at Turkish universities. The
academic community that received the invitationdiylacontributed to Turkish

universities and scientific resources. Most of tiveene Ankara.
Ernst Hirsch: Faculty of Law, Ankara and Istanbul
Andreas SchwarzProfessor of Civil law and Roman law at faculfyLaw, Istanbul

Prof. Fritz Neumark He taught in financial and economy istanbul University and

many others.
Dr. Erich Frank: Professor of Internal diseases at Istanbul Unsi.
Julius Hirsch: Director of Hygiene Institute of Istanbul Univéys (1933 — 1948)

Alfred Kantarowicz Director of Medicine School of Istanbul Univeysi{1933 —
1948)

Rudolf Belling: Academy of fine Arts sculpture department, Istdnbechnical

University, Sculpture of the status of Inonu at &t
The Jews who have been very successful in sports:

Hobert Serf Eryol One of the star players of Galatasaray and Turkisational

Team.
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Selim Oztrevesvolleyball player.

David Kumru: Table Tennis player.

Lale Kohen Swimming

Isak Arditi: Basketball.

Albert Barakos Basketball, National team player.

Isak Franko: Cross-country and long distance runfir

2.14 SOCIAL RELATIONSHIPS AND ECONOMIC SITUATION IN
ISTANBUL JEWISH COMMUNITY

When the responses given to the questitihat is your job?is scrutinized, though
the number of ‘Housewife’ is more than the othéing, important thing is what the
community is doing in general. Hence, ‘Self-empliybas the second position.
According to Sule Kaya’'s doctoral dissertation, i#&wcommunity prefers to do
business, trade or self employment, rather thamgoeicivil servant or work at private
sector, they prefer to establish and run their evank. Following the 25 % ‘self-
employed’ comes ‘retired’ by 18 % as those paréinig at the age of 60 and above
marked it. Some of these participants were seemait ‘self-employed’ in addition to
retirement. Another finding that strikes our atient is the ones marked

‘Businessman-Tradesmen’ by 9 %. (Figure 69)

What is your Job?

Student 3%
Laborer 6%
Banker & Engineer 5%
Civil Servant 8%

13 The Museum of 500.Years Information Board, Kagghkétanbul
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Housewife #24 25%

Retired 18%

Unemployed 1%
Businessman-Tradesman ol 9%
Self-Employed 24%
no answer #0, 0%

n=96

Figure 69: The distribution of jobs in Jewish Community

A number of community members did not want to reply questionHow much is
your family total incom® : 39 %. However, the majority option was ‘3000k ' by
31 %. If the fact that many of the members not yiegl the question were well-
educated and those who are aged and working inpaéll jobs, we can draw a
conclusion that general monthly average incomé@fcommunity members is 3000+
TL. The others taking our attention are betweeratheunts 1500-2000 by 14 %. This
is the group who mainly work as laborer and cietvant. (Figure 70)

How much is your family total income?

500 - 1000 i 4%

1000 - 1500 7%

1500 - 2000 R) 14%

2000 - 2500 i 1%

2500 - 3000 i 3%

3000+ 31%
No Answer #37 39%
no answer T, 1%

n=95

Figure 70: The distribution of economical income inJewish Community
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The question ‘Do you have relatives abroad’ is ared as ‘Israel’ by 83 people out
of 95. There was a great Jewish migration afteaelss Independence in 1948 and
their invitations and promises to Jews in Diaspoaak to their country, as a state
policy. To illustrate, the Jews of Istanbul witwidncome moved to Israel. Following

this, 40 % of the community members have relatingbe USA. (Figure 71)

Do you have relatives abroad?

Israel #83 59%

USA #38 27%
England 5%

France i 4%

other: i 2%

no answer #0, 0%

n=140

Figure 71: The relatives in abroad in Jewish Commuity

The question Do you have Muslim friends who participate in yowedding
ceremonies or funerals®as answered as ‘Yes | always do’ by an overwiregm
majority of 74 %. Those saying ‘Sometimes | do’ sish of 23 %. Hence, when the
findings are examined, we can see that 23 % ofé¢hdsh community members have

some ceremonies among themselves. Only 2 peopléNaj | don’t’. (Figure 72)

Do you have Muslim friends who participate in yourwedding ceremonies or funerals?

Yes, | always do #70 74%

Sometimes | do #22 23%
No, | don't 2%
no answer 7, 1%

n=95 ‘

Figure 72: The relations with Jewish community of Mislim people
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When the above question was asked in a differept ‘Wa you participate in your
Muslim Friends' weddings, ceremonies, funeraldfe percentages suddenly changed.
This time the ratio of those who say ‘Yes, Alwaygs 62 % and those who said
‘Sometimes’ increased to 34 %. Concordantly, it banstated that the community
members feel difficulty in participating to the earonies of Muslim community. In
addition, those who said ‘No, | don't’ were 4 %idiie 73)

Do you participate in your Muslim Friends' weddings ceremonies, and funerals?

Yes, Always #59 62%
Sometimes #32 34%

No, I don't i 4%

no answer #0, 0%

n=95 ‘

Figure 73: The relations with Muslim people of Jewsh community

About two 3% of the participators in the survey described thelwes as “Jewish” in
response to the question “How would you describers@f?”. But also striking is
the result showing that almost half of the parttgps described themselves as
“inhabitants of Turkey”. Those who describe themesslas “residents of Istanbul”
make up one "3 of the participators. From this point of view, Jgtwcommunity
members consider themselves to be “Jewish inhabatorurkey”. (Figure 74)

How do you define yourself?

Turkish #48 30%
Native of Istanbul 21%
Native of Israel i 4%

Jewish #59 37%

Sefarad 6%
Eskenazi i 2%
n=159

Figure 74: Defining themselves of Jewish community
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The questionHow are the relations within your community?as responded as ‘normal’
by 72 %. In addition, those who said ‘very goodre&v&7 % while 12 % expressed as

‘weak’. (Figure 75)

How are the relations within your community?

very good 17%
weak EAMN 12%
no answer #0, 0%

n=95 ‘

Figure 75: Relations within Jewish community

While the same Figure was asked ‘How is your refehip with the community?’,
the ratio of the ones saying ‘very good’ is 41 %03e who replied as ‘Normal’ had
the greatest percentage by 56 % whereas the ottesh@ianswer of ‘weak’ remained
at 3 %. From this perspective, it can be said that community members feel
themselves close to the community. However, thelationships in general terms
were found to be normal. (Figure 76)

Do the relations between Turkey and Israel affectqur or your family's life?

Deeply affected 9%

Slightly affected 20%

Not affected at all 12%
no answer #0, 0%

n=95 ‘

Figure 76: Affecting of Israel Turkey relations

“Do you have any Muslim friends to help you outrotible?” was replied as ‘Yes’ by

three fourth of the members. However, those who veitbin the 25 % have a
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considerable population. This can be examined gane to various aspects. First,
community may have thought that the relationshipgrrg themselves might be
enough for themselves and thus they do not neediti@ims. Second, community
members do not feel themselves intimate enoughuslims to ask for the help even

when they are in difficult condition. (Figure 77)

Do you have any Muslim friends to help you out ofrbuble?

Yes, | do #71 75%

No, | don't #24 25%

n=95 ‘

Figure 77: The rates of close Muslim friend in Jevah community
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CHAPTER 1lI
3.1 CHRISTIANITY

Today with its 1.4 billion believers, Christianity accepted as the most common
religion of the world. It is also called as Chrisflem. Christianity, one of the celestial
religions, is based on revelation and holy bookthé&ligh it was monotheistic in
reality, later trinity was adopted. In Christianifysus and Saint Mary have a very
significant place. The qualities of divinity wererduted to Christ. In respect of the
time and place it appeared, the influences of 3ndand its conventions and Greco-
Roman paganism are seen in the religion. Chrisjianas spread by the believers
when it first appeared. The interpretations of Rm/-who attended among the
disciples of Jesus Christ caused important changesr in the religiof?*. 1 It is a
religion developing around Jesus of Nazareth araww thousand years ago. The
word comes from the origin of Hristos (Messiah)dreek. Nearly %90 of European
population is accepted to be the followers of tkiggion. In Turkey while there were
nearly two hundred thirty thousand Christians ia 1960s, there were two hundred
six thousand in 1965 and today it is estimatedresslaundred ten thousand. Because
of various political, social and economic reasoonday it has receded to this

numbet®®

3.1.1THE BREAKING UP OF THE CHURCHES

In the year of 313, during the time of Emperor Gansne, the first indulgences
towards the Christians had started and with Thaadoacceptance of Christianity as
the formal religion in 380, Christianity began taresad rapidly in the geography of
Byzantium. The first separatist movements in Clansty were lived in the council of

Iznik (Nicaea) in 325 which was also supported Iy €mperor Constantin. In these
disassociations on the divinity of Jesus Christ gnedauthorities of Pope, the Church

of Rome gained domination. Afterwards in 476 whie tollapse of Rome in politics,

13 Timer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul
135 sarikqiglu E, 2002, Balangictan Giiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
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the Church of Rome began to earn greater powdranvestern world. While Rome
was undertaking the advocacy of the western chsrchee Istanbul episcopacy
undertook the protectorate of the eastern churdmethese terms again Armenian,

Assyrian, Copt and some other churches were iata sf independence.

At that time the whole Europe became a stage sttuggles of the Church of Rome
and Byzantium Patriarchate for enlarging theiruafice and dominance. With various
missionary and commercial activities and sometime$orce the whole Europe was
Christianized quickly as Catholic (universal) andh©@dox (right way) .

This disagreements sometimes occurring betwee@dltigolic and Orthodox churches
lasted intermittently. However, the most obviousirdiegration happened in 1054
when a cardinal sent by the Church of Rome leftEkeommunication command of
Pope and went away. Then, mutual excommunicati@mecinto being and the
Orthodox Church accused the Church of Rome of sitth@ind blasphemy. While all
of these were happening between the churches, thaseno such disagreement
among the general public in fact. This was untD4.2hen the fourth Crusader army
broke into Istanbul and killed most of the inhahis inside the city and pillaged the
city completely for over fifty years. This awakenadgreat hatred in the Orthodox
Church. The struggles made till now to compounddherches would be at a dead
end. Following these events, the Byzantines wowly ‘Rather than seeing the

cardinal’s (Latin) quilted turban we prefer to ske Ottoman turbdmn".”
3.2 THE ORTHODOX SECT

Orthodox means the right idea and the right wayet®he disassociation with Rome,
it took this name to indicate it was in a truer wéay the first ages of Christianity,
while the Byzantium Orthodox Church was in a marftuential position, the Church
of Rome played an effective role on the westernieties. The acceptance of
Christianity as the national religion in Istanbalvg a privilege to Istanbul among the

eastern churches and its name passed as Ecumgaticatchate (universal), unlike as

136 Ortayl I, 1987, Ortodoks Mezhebi, Miilkiye Magazine, Vol, 8223, Miilkiyeliler Birlgi

Ankara
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it is supposed, in fact this is not a religiousdieship with a divine character as in the
case of Pope in Rome, it is a state of leaderdiap is described as the primness
among the equals among the eastern churches. Vigaredhis point, there are only
autonomous or partially autonomous churches whrehdgpendent on the Istanbul
Orthodox church; such as the Russian and Bulgatiamrches. There are four big
patriarchates in the world of Orthodox or among #astern churches. These are;
Istanbul, Alexandria Antakya and Jerusalem. Thé@tbvx Christianity Sect leaves

apart from other sects and the Catholics with diewing aspects”:

1- Their clerical president is Patriarch.

2- They don't accept the supremacy of Pope, his b#iegagent of Jesus and his
infallibility. They urge that the Holy Spirit werdut from the Father through the
way of Son.

3- They accept the first seven consuls and their oewss They don't accept the
latter consuls and their decisions.

4- They give much place to icons, respect them, krretls no place for Jesus statues
as in Catholicism. (Icon: They are pictures madea Bpecial style which describe
Jesus, Mary and the saints and found in churche¢famnses.)

5- Worship is made in every country’s language.

6- The arms of their crosses are equal to each oliery cross themselves from
right to left.

7- They add barm into bread and water into wine indtigtiya Ceremony.

8- Confirmation is made just after baptism.

9- The priests (excepting the married ones), the MoBkshops and Patriarchs do
not marry. Divorce is available according to soraaditions.

10- They accept purgatory as a short-time waiting glac sinful person can get rid

of his mistakes by paying a cost according to #ngrele of sin.

Of all the Orthodox churches that have 160 millb@ptized members today, the most
esteemed one is the Patriarchate of Istanbul $dmigtorical value. Until the last days

137 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul
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of the Ottoman State though they were unified etiogpthe Russian church, the
churches declared their own independence as a & stile nationalist rebellions as
well. Some of their religious rituals are as suciTheir worship has the
characteristically spiritual and mystic. As the Ctlu of Secret they seem as the heir
of antique religions. The icons however descrike ltbdiless spirits of the celestial
manners. For this reason it is prostrated beforenth they are kissed, caressed and
respected. The members of the congregation belieat they have worshipped
together with Jesus, Mary, angels and saints. Cailcare considered to be protected
and sealed against devilish powers through beingfikad or their organs being oiled
with miron. The oil, water used in religious praes, besides these, wedding, passing
to priesthood and dead body are revered. Theigrelis exercises are made in the

morning, daytime, evening and at night tiffies
3.2.1 THE PROPERTIES OF GREEK ORTHODOX CHURCHES

Church: Church originating from ecclesia in Greek meargaghering, society later

turned into church. The first Christians used totkeir worships normally in the

places they found suitable, they did not need &aiceenvironment. However when
the clergy that were bound to church earned prgpelnurches were started to be built
after the fourth centufy”.

From birth, many social occurrences realize inkbey of church. Firstly, a new-born
baby is baptized here, he or she is registereldarchurch congregation, the action of
confessing of the person is made here, every Motigayeligious rites are realized
here, the celebrations on important days and fstivappen here, wedding ceremony

is made here and finally the funeral is made inctingrch.

The Christian temples can be in different seize$ achitectural styles. This shows
difference mostly according to the religious seé&tsr instance while many of the
Orthodox churches that we call eastern churchee hawulted roof, the Catholic

churches in the west have mostly baroque and gatliis which are in the shape of

138
139

Sarik¢iglu E, 2002, Bglangictan Guniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
Sarik¢iglu E, 2002, Bglangictan Guniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
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tower. (Figure 78) While the bigger churches altedacathedral or dome the smaller

ones are named as chapel.

Figure 78: Kariye Museum (Churche) Fatih, Istanbul

When we look at the inner architectural featureshef churches, it is seen that the
parts of altar face towards the East. There is allsbell tower on the top of the

churches and the parish is informed through thiisbeeng rung. In Catholic churches,

though the statues of Jesus Christ and Mary arengptace in the churches, the
Orthodox churches do not allow this and most oftenicons (pictures and mosaics)
of Jesus Christ and Mary are used. (Figure 79) dhesns are in the form of

description of the verses passing in the Bible twedhappenings in the life of Jesus
Christ. (Figure 80)
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Figure 79: Kariye Museum (Church) mosaic ceiling.

Figure 80: Kariye Museum (Church) a mosaic relatedible

The other aspects in the church are these; inrttrarece to church a large hole meets
you, in the middle of the saloon there are chaid desks facing the altar. (Figure 81)
Here is called as “aspis” or “altar”. In front dfi$ there is a big altar. Below this altar
there is a small cupboard in which there is hobaldrand wine. The altar is generally
covered by a beautiful cloth. On the left fronttbé corridor there is a part called

Chorus Place. After the saloon entrance, geneth#yright and left parts become

98



sectioned with three or more lines. The walls &f thurch are decorated with the
pictures and icons of the 12 apostles and saimtthd entrance of the church there is
holy-water or (ayazma suyu) in which the believesach their hands and cross
themselves. Besides, just after the entrance, ®@might and left parts there are small
cabins used for confessing. Furthermore on one @&lidhe entrance part there is a
marble basit”.

Figure 81: 12 Apostol Greek Church Ferikoy istanbul

According to the findings of a survey conductedcommunity, 44 % responded the
question “Do you agree with to the church every k?#8eas yes whereas 52 %
majority answered as “Sometimes”. Patriarchatéciaf who contributed to the
survey greatly state that the findings of the surige which they are also included
demonstrates that the attendance ration of regudanbers of the sect to the church is

lower. The percentage of those replying as “I dos'd %. (Figure 82)

Do you go to the church everyweek?

Yes I do 44%
Sometimes 52%

| don't E 2%
no answer #0, 0%
n=48

Figure 82: The rates of going to Church of IstanbulGreeks

140 sarikciglu E, 2002, Bglangigtan Giiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
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To the question “Can you pray freely, do you hapjweface any problems?, 94 % of
the community responded as “No” while 6 % responaedProblems sometimes do
occur”. A consecutive question related to the tdffiggou have any problems, what
are they?” is responded by those replying as “lerabl sometimes do occur”

complained mainly about “inadequate number of @f&cin the church”.

This originates from the inadequacy of the commumembers and it is caused by
the failure of finding personnel willing to work the church. (Figure 83 - 84)

Can you pray freely, do you happen to face any prdems?

No, | never face problems #45 949
Problems sometimes do occur 6%

Yes, | do run into problems #0, 0%

no answer #0, 0%

n=48

Figure 83: The rates of free prays of Istanbul Greks

If you have any problems, what are they?

There are not enough churches #0, 0%

The church is very far #0, 0%

There are not enough staff
| was disturbed by someone #0, 0%

no answer #0, 0%

n=3

Figure 84: The rates of disturbed Istanbul Greeks

3.2.2 THE SCHOOL AND HOSPITAL FOUNDATIONS BELONGING
ISTANBUL GREEK ORTHODOX COMMUNITY 4

1. Yesilkoy Aya Stefanos Church, Primary School d@hdhveyard Foundation
(Yesilkoy/Bakirkoy)

2. Cibali Aya Nikola Church and School and Soup Kiwwhend Aya Haralombos
Church and Ayazmasi Foundation (Cibali/Fatih)

3. Balikli Greek Hospital Foundation (Kazlices@eytinburnu)

141 Vakiflar Genel Mudirliigd, istanbul Vakiflar 1. Bélge Midirlugi
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3. Bakirkoy Aya Yorgi and Aya Analipsiz Churches andnh8ols Bakirkoy Greek
men School Community, Greek girl Community Schooluidation (Ebuziya
cad/Bakirkoy)

4. Fener Greek School Foundation(Fener/Fatih)
5. Fener Marasli School Foundation (Sadrazam alipad#-atih)
6. Fener Yovakimion Greek Girl School Foundation (Féreih)

7. Tarabya Aya Paraskevi Greek Church and Greek Schéolndation
(Tarabya/Sariyer)

8. Ortakoy Aya Foka Greek Church and Aya Yorgi Chu@&taveyard and School
Foundation (Ortakoy/Besiktas)

9. Buyukdere Aya Paraskevi Church and Buyukdere Sché@undation
(Buyukdere/Sariyer)

10.Yenimahalle Aya Yani Greek Church and School Fotinda (Yeni
mabhalle/Sariyer)

11.Ferikoy Greek Orthodox 12 Apostolos Church and $ohoFoundation
(Ferikoy/Sisli)

12.Yenikoy Panayia Church and Yenikoy Greek Foundatienikoy/Sariyer)

13.Boyacikoy Panayia Evangelistra Church and SchoolinBation (Resitpasa
mah/Sariyer)

14.Beyoglu Greek Orthodox Community Churches and Higiools Foundations
(Kalyoncu kulluk caddesi/ Beyoglu)

15. Galata Beyazit Neighbour School Foundation (KardReyoglu)
16.Beyoglu Zapyon Greek Girl High School FoundatioaK3im/Beyoglu)

17.Kadikoy Greek Orthodox Community Churches and Gyaxds Foundation
(Osmanaga mah/Kadikoy)
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18. UskudarPprofiti lliya Greek Church and Ayazmasi &rdveyard and Foundation
(Yenimahalle/Uskudar)

19.Kandilli Greek Orthodox Community Metamorfosis Ctiur and Kandilli Greek

School Foundation (Bahce sokak/Uskudar)

20.Cengelkoy Aya Yorgi Greek Church and Aya Tandela&yasi and School and
two Old and New Graveyards Foundation (Cengelkok¥idar)

21.Burgazada Aya Yani Church and Greek Graveyard Baadgm Greek School
Foundation (Burgazada/Adalar)

22.Heybeliada Greek Clergy School Foundation (Heydaliadalar)

In the magazine of Gorus published by TUSIAD, adogg to the numbers that Zafer
Karaca based them on the Patriarchy authoritiesetivere ninety six churches open
to whorship at that time Of all these churches which have different chanasties in
terms of management types and aims of use, teclwgiare monasteries, twelve are
cemeteries, two are corporation churches; two chascare private, and the other
seven churches are on the status of foreign reptaee office. In terms of
management eighty seven of ninety six churchestambul are dependent on the
Fener Greek Orthodox Patriarchate, one is depend@nina Archiepiscopate, three
on the Jerusalem Greek Orthodox Patriarchate, oneSma Archiepiscopate; three
churches are under the rule of Turkish Orthodoxhiepiscopate, and the other two
churches are private. Eighty seven churches depénoie Fener Greek Orthodox
Patriarchate take place in the management area etfropolitan. According to this;
together with fifty churches and one monastenhandity the management of the nine
monasteries on the islands directly belongs on iRathate. There are twelve
churches under the rule of the Kadikoy Metropolitaight churches under the Terkos

Metropolitan and seven churches under the Islesdyetitan™*2”

142 Karaca Z, September 2002, Rum Ortodoks Kilise@éiris Magazine, TUSAD, Ankara
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At the present day however according to the listtaout by the Regional Directorate
for Foundations there are fifty open and activeekr®rthodox churches. Along with
the decreasing population whose age average is [igh the control of the churches
becomes difficult too. According to the law of tfeandations, for the direction of a
church at least three people are required to libeamanagement of the foundation.
Since the decreasing population does not meetittias been offered that one person

can be in the board of foundation management ettbhurches.

Especially when it is looked at the distributiontbé churches built before Republic,
how the population density of the congregation asdlistribution in the city were
like can be obviously seen. At the time of Ottomah&n the population was high, six
churches in Fener, three in Balat, four in Edirpek&aragumruk and Cibali which
are the northern coasts of The Golden Horn andtiegevith them on the coasts of
Marmara, as a sign of Greek congregation that wasgl with Armenians, six
churches in Samatya, three in Bakirkoy and Kumkewe maintained their presence.
(Figure 85)
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Figure 85: Greek Buildings in Istanbul

3.2.3 SOME RELIGIOUS SYMBOLS AND RITES USED IN THE ISTANBUL
GREEK ORTHODOX CHURCH:

Worships can be categorized as daily, weekly amuua@nin Christianity. These
worships are generally practiced within the leadigrsof a priest in a church. In

addition, there may be individual prayer and “flagtican be done.

3.2.3.1 DAILY WORSHIP: While it was once practiced seven times a days it i
practiced twice i.e. morning and evening a day rdaya. During these worships,
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verses from the Bible are recited and hymns arg.skmChristianity also collective
worship is worthier than individual worship. Thasurch worship is encouragetf.

3.2.3.2 WEEKLY WORSHIP: Sunday ritual has a special place in Christianladvor
It is accepted to be the day on which Jesus Chais vorn. It is practiced twice i.e.
morning and evening. While it is compulsory to att&Sunday ritual in Catholicism, it
IS not in others. Attending the rituals in the afureven for a few times may be
considered as an indication of loyalty to the chuirt other sects. Sunday ritual is
practiced with a company of a priest and verses fitee Bible are recited, chants are
sung and preaching takes place here. The body T#sist is thought to be joined by
bread and wine ritual practiced at the same'tfagenerally, a worshipper takes a
few candles from the cup at the entrance of theathand puts as much money as he
wants. He lights the candles from the ones in theah lightened while saying prayer
and he also says his prayer and places the cahneite. tPriest or monk with their
assistants start the ritual in front of altar amases from Bible in front of them are
read. This is done in Greek. Meanwhile, voluntéeym the congregation at the back
may join the ceremony and say prayer. During threraeny, everyone stands up or

sits on his/her knees and makes the sign of ctassnae important times.

3.2.3.3 ANNUAL WORSHIP (NOEL, EPIPHANY, EASTER, FIESTA, AND
SAINT MARY DAY): Owing to the difference of Church year from theulag year,
some ceremonies take place at different times anmesare specified by the church.

Festival days are in the form of commemorations.

3.2.3.4 NOEL.:it is celebrated as the day on which Jesus Chast vaptized. A diet
fasting is kept before the Noel as a preparatian fthis covers four Sundays prior to
Noel and it is about a month. This period is sfgwnprayer and worships. While Noel
is celebrated on #5December in the Catholic Church, it is celebrairds" January
at the Orthodox Church. Noel had not been celetrftethree centuries until it was
first celebrated in the fourth century in Rome detame a tradition ever after. In

their book History of Religions, Gunay Tumer andd@lraman Kucuk described this

143 Timer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yaytaisbul
144 Tiumer G, Kiiciik A, 2002, Dinler Tarihi, Ocak yaytaisbul
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tradition as the modification of the reflection afcelebration to the Noel, took place
at the same interval, named as ‘God of Sun’ adaptethe Romans from Iran. In
addition to this, Santa Claus Figure who is belieteebring gifts to the children is not

real, nor does it have any relation to Aziz Nikol&3s

3.2.3.5 EASTER Easter is one of the most celebrated Christiativias. Jesus Christ
is believed to be embodied and descent to Earthivedk prior to the Festival is
special and special rituals take place within theek. Hymns are sung and candles
are lighted in the church at Easter night. Comnyunitembers take part in the
ceremony wearing clean clothes. The ceremony igsatlimax at around 12. All
members chant together upholding candles in thend&. Special Easter bread and
colorful Easter eggs are distributed in the Chuactiyafter the ceremony. There is a
time difference between the Catholic Church anddhtodox Church. (Figure 86)

Figure 86: Yenikoy Panayia Greek Church and Eastefestival

3.2.3.6 THE CROSS SIGN!t is also known as making the sign of cross. Aspar

marks his right hand in a way to have his head apfebe on his chest like a cross

145 Timer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yaytaisbul
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sign. A person takes his hand to right and lefusder determining his belief of trinity
by saying “in the name of Father, Son, Holy Spidtid ends up with Amen. This is
one of the most commonly performed worships. Thgusece of this may change

according to the sects.

3.2.3.7 THE CROSSIt is a symbol of two lines (might be wooden onigar things)
upright to each other. After the belief that Je€imist was crucified, this sign has
been used for the commemoration of the pain JesustGuffered. It is used as a
small symbol of crucifixion. Christians carry th&gn in their churches, houses,
graves and even on themselves. The figure of thesamay change according to the
sects. While the bottom left side is longer in @&thChurch, it is generally accepted
to be equal in Orthodox Churéh (Figure 87)

Figure 87 Cross*

3.2.3.8 TAKE OUT THE CROSS This is performed along a river, a lake or a shor
symbolizing the baptism of Jesus Christ by the peddohn. This is celebrated on the
6™ of July in Orthodox Church. A wooden cross thrownwater by the Patriarch is

pulled up by the waiting young ones jumping inte Water. (Figure 88 - 89). The boy
catching the cross in the water first is awardedheyPatriarch with a golden cross.

146 Timer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yaytaisbul
147 http:/;www.str8up.co.uk/reading/images/newsbitestix.jpg
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Figure 88: Patriarch and the cross Figure 89: Take out the Cross from ae

3.2.3.9 BAPTIZING (BAPTEME BATEM): This is considered to be one of the first
phase of stepping to Christianity. A person isddd to have relieved from all his
sins. This type of bathing is a kind of refineme®®me churches only water the head.
This is like an ablution of whole body in Islam. (g to their belief that babies is
born with their sins, they are generally baptizecarly ages. This is believed to be
set by Jesus Christ. Prophet John also baptized I&dwist in the Jordan River. Once
baptizing is done, a baby is oiled in a processeathconfirmation and a piece of
confirmation bread is given to the mouth. Hencejnalividual becomes loyal to the
church®®, (Figure 90)

9

Figure 90: Baptizing14

18 Tiumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yastanbul
149 http://www.request.org.uk/main/churches/tourstedox/baptism.jpg
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3.2.3.10 BREAD-WINE RITUAL (EUCHAHSIIE: EVHARISTIYA
OKARIST): This is also called the Communion ritual. It is arfe¢he main pillars of
Christianity. According to a belief, Jesus Chriadhread and wine in his last meal
before the crucifixion and had his followers cruptblthe bread saying “this is my
flesh” and drank wine saying “this is my blood”.n&e the interpretation of Pavlus,
this event has been celebrated as a ritual. Whitei$ performed daily in Catholic

Church, it is practiced on Sundays and in festiira®rthodox Church®.

3.2.3.11 CONFESSION OF SINS (PENITENCE): When they commit sins,
Christian have to go to the church and confeskea@tiest and express their regret for
the forgiveness of their sins. Here, Priest hassatipn of the representation of Jesus
Christ. They support this with the following veigethe Johanna Bible. “Whoever is
forgiven for his sins is forgiven and those who aoé forgiven remains with his sins”.
Despite the fact that it resembles ‘reciprocal ifeggess of the rights of one on the
other’, there is in fact a different interpretafitn While the priest in the Catholic
Church has the authority to forgive the sin dingdthat of Orthodox Church informs

the confessor of the sin that he will pray Godtfa forgiveness of the sin.

3.2.3.12 FINAL OILING (EXTREME-UNCTION): This is the action of rubbing
the oil, which is allocated for deadly patientshial or die in an easier way, to the
forehead and hands of the patients. Hence, theentstifeel themselves more
comfortable. In addition, the Christians believattthe patient who is about to die is
visited by Jesus Christ.

3.3 CHURCH AND FOUNDATION LIST OF BELONGING GREEK
COMMUNITY 13

1. Samatya Analipsiz Church Foundatigiocamustafapasa/Fatih)
2. Topkapi Aya Nikola Church Foundation (Topkapi/Fatih

10 sarikgiglu E, 2002, Bglangigtan Guiniimiize Dinler Tarihi, Fakiilte Kitabastanbul
131 sarikgiglu E, 2002, Balangigtan Guiniimiize Dinler Tarihi, Fakiilte Kitabastanbul
132 garikgiglu E, 2002, Balangigtan Giuiniimiize Dinler Tarihi, Fakiilte Kitabastanbul
133 vakiflar Genel Mudiirlgi, istanbul Vakiflar 1. Bélge Miidiiriii
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3. Yesilkoy Aya Stefanos Church, Primary School andav@yard Foundation
(Yesilkoy/Bakirkoy)

Samatya Aya Nikola Greek Church Foundation (Kocaafapasa/Fatih)
Samatya Aya Yorgi Kiparisa Greek Church Foundafibmcamustafapasa/Fatih)
Balat Aya Strati Greek Church Foundation (Balaifjat

Fener Aya Yorgi Greek Church Foundation (Fenerffati

Cibali Aya Nikola Church and School and Soup Kitctlend Aya Haralombos
Church and Ayazmasi Foundation (Cibali/Fatih)

© N o g A

9. Kumkapi Greek Aya Kiryaki and Panayia Elpida Ch@shand Schools
Foundations (Kumkapi/Fatih)

10. Samatya Aya Kostantin Greek Orthodox Church and&8lcand Kazlicesme Aya
Paraskevi Greek Orthodox Church Foundation (Kocsafasasa/Fatih)

11. Samatya Aya Mina Church Foundation (Kocamustafdpas)

12.Sarmasik Aya Dimitri Church Foundation (Edirnek&giih)

13.Aya Dimitri and Aya vlaherna two Greek Churches afieek School
Foundations (Balat/Fatih)

14.Aya Todori Greek Orthodox Church Langa Greek Ortho@ommunity School
Foundation (Aksaray/Fatih)

15.Balat Mahkemealti street Greek Balino Church Fotioda(Balat/Fatih)

16.Bakirkoy Aya Yorgi and Aya Analipsiz Churches andh8ols Bakirkoy Greek
men Community School Bakirkoy Greek women Commu8itithol Foundation

(Ebuziya St./Bakirkoy)

17.Hancerli Panayia Greek Orthodox Church Foundatimhrfiekapi/Fatih)

18. Altimermer Meryemana Greek Church Foundation (Kogstafapasa/Fatih)

19. Egrikapi Meryemana Greek Church Foundation (Atikstéfiapasa mah/Fatih)

20.Belgratta Meryemana Greek Church Panayia FoundéBelgratkapi/Fatih)

21. Salmatomruk Panayia Greek Church Foundation (Kanagk/Fatih)

22.Fener Kiremit Neighbour Vlahsaray Maruf Panayia €huFoundation (Kiremit
St/Fatih)

23.Fener Meryemana (Kanli kilise foundation) (Fenetilba
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24. Tarabya Aya Paraskevi Greek Church and Greek Schéolndation
(Tarabya/Sariyer)

25.0rtakoy Aya Foka Greek Church And Aya Yorgi Chuhaveyard and School
Foundation (Ortakoy/Besiktas)

26.Kurucesme Aya Dimitrii and Aya Yani Churches Fouratat
(Kurucesme/Besiktas)

27.Yenikoy Aya Nikola Church Foundation (Sait Halimpasd/Sariyer)

28.Buyukdere Aya Paraskevi Church and Buyukdere Schoundation
(Buyukdere/Sariyer)

29.Yenimahalle Aya Yani Greek Church and School Fotinda (Yeni
Mahalle/Sariyer)

30.Haskoy Aya Paraskevi Church Foundation(Haskoy/Beyog

31.Bebek Aya Haralambos Church and Bebek Aya Yani &rard Dova Church and
Graveyard Foundation (Bebek/Sariyer)

32.Ferikoy Greek Orthodox 12 Apostol Church and Schdebundation
(Ferikoy/Sisli)

33.Yenikoy Panayia Church and Yenikoy Church Foundaatienikoy/Sariyer)

34.Boyacikoy Panayia Evangelistra Church and SchoolinBation (Resitpasa
mah/Sariyer)

35.Besiktas Panayia (Meryemana) Church Foundatiolyi@Keok/Besiktas)

36.Besiktas Pasa Neighbour  Greek Ortodox Meryemananay@a) Church
Foundation (Ciragan cad/Besiktas)

37.Beyoglu Greek Orthodox Community Church and Sclr@aindation

(Kalyoncu kulluk street/Beyoglu)

38.Kurtulus Greek Community Foundation (Kurtulus/Sisli

39. Arnavutkoy Greek Orthodox Church Foundation (Slsliesydani/Besiktas)

40.Beyoglu Yenisehir Church (haci ilbey) Road Evargjedi name Greek Orthodox
Churc Foundation (Haci ilbey sok/Beyoglu)

41.Burgaz Ada Gonullu road Kain Aya Yorgi (karipi) Mastry Foundation
(Burgazada/Adalar)

42.Kadikoy Greek Orthodox Churches, Schools and GrangsyFoundation
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(Osmanaga Mah/ Kadikoy)

43.Kinaliada Hamam Road Greek Orthodox Communiy Panayhurch, Greek
Graveyard Foundation (Kinaliada/Adalar)

44.Heybeliada Aya Nikola Church and Greek Orthodoxv@yard and Mini Aya
Varvara Church Foundation (Heybeliada / Adalar)

45.Uskudar Profiti lliya Greek Church and Ayazmasi a@davyard and Greek
School Foundation (Yenimahalle/Uskudar)

46.Kandilli Greek Orthodox Communuty Metamorfosis Gttuiand Kandilli Greek
School Foundation (Bahce sokak/Uskudar)

47.Cengelkoy Aya Yorgi Greek Church and Aya TandeliaAyasi and Greek
School and two Old and New Graveyard Foundatiom@@koy/Uskudar)

48.Buyukada Greek School with Panayia Aya Dimitri &rdfiti lliya Churches and
Greek Graveyard Foundation (Buyukada/Adalar)

49.Burgazada Aya Yani Church and Greek Graveyard Baadm Greek School
Foundation (Burgazada/Adalar)

50.Beykoz Greek Orthodox Community Aya Paraskevi Chuend Graveyard
Foundation (Panayir sok/Beykoz)

51.Pasabahce Greek Community Aya Kostantin ChurchAayradKiryaki Ayazmasi
and Graveyard Foundation (Pasabahce/Beykoz)

52.Kuzguncuk Greek Church Foundation (Kuzguncuk/Uskuda

53.Heybeli Ada Aya Triada (Tepe monastry) Foundatidaybeliada/Adalar)

3.4 THE SOCIAL LIFE IN GREEK ORTHODOX COMMUNITY OF
ISTANBUL

3.4.1 ISTANBUL GREEK ORTHODOX COMMUNITY SPECIAL SCH OOLS:

Greek community whose number was about 250.00@%94 but is only 2500 today
and whose average age is above 50 has some walboes schools. According to the
information given by Dimitri Frangapulos, Directaf Special Zografyon High
school, the list of the Greek schools in IstanlbuD08-2009 academic year is as
follows; (Table 8)
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3.4.2 ISTANBUL GREEK SCHOOLS AND 2008 — 2009 TOTAL
Kindergardens and Primary Schools:
ZAPYON GREEK PRIMARY SCHOOL.: 22 Students (10 Arabi@rigin Ortodox)

OZEL LANGA GREEK PRIMARY SCHOOL: 9 Students (9Araini Origin
Ortodox)

KADIKOY GREEK PRIMARY SCHOOL: 2 Students
MARASLI GREEK PRIMARY SCHOOL: 6 Students (6 Arabi@rigin Ortodox)

PRIVATE ARNAVUTKOY MIXED GREEK PRIMARY SCHOOL: 3 Sidents (3
Arabian Origin Ortodoks)

BUYUKADA GREEK PRIMARY SCHOOL: 3 Students (3 Aralmarigin Ortodox)
ZAPYON GREEK PRIMARY SCHOOL: 45 Students (31 Arabi@rigin Ortodox)
Primary School:

ZAPYON GREEK PRIMARY SCHOOL: 19 Students (10 Arabi@rigin Ortodox)

ZOGRAFYON GREEK PRIMARY SCHOOL: 19 Students (2 Aiab Origin
Ortodox)

FENER GREEK PRIMARY SCHOOL.: 28 Students (20 Arabiamgin Ortodox)
High School:

ZAPYON GREEK HIGH SCHOOL: 14 Students (10 Arabiangih Ortodox)
ZOGRAFYON HIGH SCHOOL 33 Students (10 Arabian Qmigrtodox)
FENER GREEEK SCHOOL: 35 Students (19 Arabian Or{@ritodox)

Total: 238 Students, 112 HatayArabian Origin Ortodox

2006 — 2007 GRADUATES FROM GREEK HIGH SCHOOL
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FENER GREEK HIGH SCHOOL: 7 STUDENTS /UNV: 4 (2 GREER ARABIAN)
ZOGRAFYON HIGH SCHOOL: 12 STUDENTS/ UNV 9 ( 7 GREEXARABIAN)

ZAPYON HIGH SCHOOL

Table 8: Primary Schools and High Schools Totals

Student Number (2001-2002§*

-
Fener Rum
Lisesi Zografyan Zappion Toplam
1954 - |955 44 5.350 6 1.145
1955 - 1956 45 5.380 6 1.209
1956 - 1957 44 5.551 6 1.347
1962 - 1963 43 4910 3 1.996
1964 - 1965 43 3.876 6 1.396
1974 - 1975 26 862 6 1.150
1980 - 1981 14 433 6 378
1995 - 1996 I 164 4 142
2000 - 2001 10 122 K 136
2001 - 2002 10 125 3 132
- d

Along with them, the reason why the number of secteols decreased from sixty to
ten is the lack of students. To an Orthodox Patniaie authority, Dositheos
Anagnastopulos, the schools shut down on accourth@finadequate number of
schools are in Beykoz, Samatya, Beyoglu, Kurtuhg erikoy.

Another problem, as pointed out by Mr. Dimitri,tigat the Orthodox Arab students
coming from Hatay to Istanbul for education do kimbw Greek language. Owing to
the students having difficulty in learning Greelkdaage, students fall behind the
curriculum and that the education given in Turkesmtributes to their difficulties in
learning Greek.

154 Frangapulos D, September 200gitiEnde Asilamayan Sorunlar, Gé§iMagazine, TUSIAD,

Ankara
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Furthermore, Greek parents with considerable incearg their children to German,
French or English schools for better educationsTéd to a decrease of the already

small number of students.

To Dimitri Frangapulos, unsophisticated policiesded to all these available
problems. One such policy is that to be enrolledh®se schools, the student must
have their “Greek or Orthodox” identity. The Arabrtidox depend on Greek
Orthodox to be accepted. In Mr. Dimitri's point aew, of there is no such required
condition, Greek citizens living in Istanbul cant gi&is education. Moreover, Syrian
Orthodox living here can also benefit. Furthermahe, fact that the Arab Orthodox
can not learn Greek is another significant problétance, he supports compulsory

Greek education in primary and pre-school periods.

Dimitri Frangopulos, who points out that the temsidoetween Turkey and Greece, is
the root of all these problems, stated that evea minor crisis, schools are affected

most and the families moving from here enroll thodildren to schools in Greece.

Owing to the fact that they are donations, the rasahool buildings can not be used
for any other purpose, nor, with the final foundatregulations, can they be rented.
Hence, schools are empty and out of use. As a rnegent of the rules and

regulations, a Principal, a Vice-Principal and tess for the related branches are still
appointed. To prevent schools from being shut,glaekninistrators and teachers go to

school everyday despite the fact that they do agelstudents.

The status of the Greek schools can be changedasdhiey can also be open to not
only Greek community but also to all just like athereign private schools such as
French, German and English schools. In the circantgts, a student receiving Social
science subjects in Turkish will receive Sciencbjetts in Greek and thus he will
learn another foreign language in addition to hglish. This will pave the way for

these schools to be more active and functional.

According to a survey among Greek community, whémpdople were asked about
their educational background, majority of populatis understood to be high school
graduate. Following this %36 majority, %30 is faguhnd academy graduate then
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come primary school graduates with % 26. The pé¢agenof Doctorate and Master
Graduates is % 13. (Figure 91)

Education level

Primary School

High School

Junior Technical College #0, 0%
Faculty & Academy

Master 11%
Doctorate E 2%

no answer 2%
n=47

Figure 91: Education in Greek community

The multiple choice questioiibw many foreign languages do you speak apart from
Turkish?’ was answered by 78 community members and mosteofi @inswered as
Greek language by the majority. It is found outt thih 50 people responding to this
question know Greek and 21 of them (% 27) know Bhgas well. The rest 9 %
represent the percentage of people knowing a thirduage in addition to English.
(Figure 92)

How many foreign languages do you speak?

Greek 60%
English 27%

German E 3%

French 8%

other: E 1%

no answer #0, 0%

n=78

Figure 92: The rates of foreign language speak int®ek community

The questionHave you taken any courses in minority schools@if have, for how
many years?is replied by the entire community. Only one mem&aid that he did
not receive education and the rest received edwucati minority schools. When they
were asked about the duration of the education thegived 12 and 13 years and

followed by 6 are observed. Majority of those wha ot complete their education in
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minority schools, completed high school in othestitations and hence graduated
from high schools. (Figure 93)

Have you taken any courses in minority schools? {fou have, for how many
years?

No, | haven't E 1%
Yes 33%
.. Years 33%

no answer #0, 0%
n=141

Figure 93: The rates taking minority school coursén Greek community

The questionCan you read and write in your native language®replied as ‘Yes |
can read and write’ by 60 % of the community merapand about 40 % answered as
‘| can only read’. Greek, which is alphabeticalifferent from current Latin, accounts

for the hardness of writing. (Figure 94)

Can you read and write in your native language?

Yes | can read and write #27 56%
| can only read #18 38%

| can neither read nor write 6%

no answer #0, 0%

n=48

Figure 94: The rates reading and writing in nativelanguage of Greek community

3.4.3 MARRIAGE IN GREEK ORTHODOX COMMUNITY: Itis the approval of

the marriage decision of two by the Church. Mariag also a divine institution
according to the Christianity and that it must takace within the frame of the
consent of God. Thus, the priest asked the coupfeont of the witnesses whether
they have consents to marry, then wedding is camgblley the prayers. While divorce
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in Armenian and Catholic Churches is strictly faiden, it may be possible on some
conditions in Orthodox Churché&3._(Figure 95)

Figure 95: Wedding in an Orthodox Church156

3.4.4 AHOSPITAL OF GREEK COMMUNITY

Balikli Greek Trust Hospital :

Balikli Greek Trust Hospital is the only Foundatitirat belongs to Greek Community
in Istanbul. The hospital located on the way togBadlkapi in Zeytinburnu currently
gives services to Turkish and Muslim citizens mgairilhere is a House of Olds for
40-50 people from Greek Communitijfoday the hospital has 450 beds with internal
medicine, external-general surgery, mental and akdrsorders, maternal and birth
section, urology, orthopedic, ear-nose-throat, dreh health and diseases, skin
illnesses, eye diseases services. Moreover, sithhaalthy old people are taken care
in the 200 bed House of Olds. Patients are recereg@rdless of their religion and
race. Total of 585 beds out of 650 beds are alleddor patients receiving treatment

free of charge. The Mental and Neural Disordersviey, with its updated vehicles

155 Tiumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak ydgtanbul
156 http://farm1.static.flickr.com/82/234840225 b4eft®3 o0.jpg
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and equipments, is largest service in Istanbul raBakirkoy Mental and Neural
Disorders Hospital’™ (Figure 96)

Figure 96: Balikli Greek Hospital, Zeytinburnu158

3.4.5 FUNERALS IN THE GREEK ORTHODOX COMMUNITY: In the

Orthodox sect, during the funerahe corpse is cleaned by miron oil, blessed oil.
Hence, he is protected against the evil spiritssatdnic powers. Moreover, if there is
a funeral at home, the corpse is put into a cafid prayers are performed by lighting
two candles to each side of the coffin. Howeverpses are directly taken to the

church nowadays.
3.4.6 GREEK COMMUNITY GRAVEYARDS:

According to the information on the websites dfafbul General Directorate of
Foundations and that of the Minority of Greek, ¢hare 13 Istanbul Greek Orthodox

Foundation Cemeteries. They &fe

1. Burgazada Aya Yani Greek Church, Schol and GravklFaundation (Burgazada
| ADALAR)

2. Beykoz Aya Paraskevi Greek Orthodox Church ara/&sard Foundation (Panayir
Sok. BEYKOZ)

157
158
159
160

http://www.zeytinburnu.com.tr/bel_zeytinburnuéllgezisi/tarih/balikli_rum.cfm
http://www.zeytinburnu.com.tr/varliklar/Turkce/Herler/images/balikli_rum_111.jpg
Dositheos Angnastapulos, April 2009, Istanbul Orthodox PatriatetPress Reporter
http://www.istanbulrumazinligi.com/?m=art&c=809&81
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3. Buyukada Greek School with Panayia Aya Dimitrd &Profiti ilya Churchs and
Greek Graveyards Foundations (Buyukada / ADALAR)

4. Cengelkoy Aya Yorgi Greek Church, Aya Tantellyagmasi, Greek School two
old and new Graveyards Foundations (Cengelkoy/USKRP

5. Uskudar Profitili llya Greek Church, Ayazmasira@eyard and Greek Muhtelit
School Foundation (Yenimahalle / USKUDAR)

6. Haskoy Aya Paraskevi Church, Greek GraveyardSatabol Foundation (Haskoy /
BEYOGLU)

7. Pasabahce Aya Konstantin Greek Church, Aya KinRum Ayazmasi and
Graveyard Foundations (Pasabahce / BEYKOZ)

8. Kadikoy Greek Orthodox Churches, Schools and/&ards Foundation
(Osmanaga Mah. / KADIKQY)

9. Bebek Aya Haralambos Churche, Bebek Aya Yanv&ard Dova Churche and
Graveyard Foundation (Bebek, SARIYER)

10. Buyukdere Aya Paraskevi Aya Yorgi Rum ChurcBehool and Graveyards
Foundation (Buyukdere / SARIYER)

11. Heybeliada Aya Nikola Rum Ortodoks Churchesav@yards and Aya Varvara
Churche Foundation (Heybeliada / ADALAR)

12. Kinaliada Rum Ortodoks Panayia Churches andvé&yeads Foundations
(Kinaliada / ADALAR)

13. Ortakoy Aya Foka Aya Yorgi Churches, school &iveyards Foundations
(Ortakoy / BESIKTAS)

3.4.7 ISTANBUL GREEK COMMUNITY LOCAL PRESS:

During the 1830s in which the first Turkish newspaflrakvim-i Vakai’ published,

Greek Press also published Greek newspaper.name of the paper wasfimeris
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Konstantinupoleos" and it was published for a whitel it was followed by a dozen
of other Greek newspapers. Establish in Izmir lomtioued its publication in Istanbul
in 1851, “Anatoli” newspaper was published for 76ags and it had Turkish
publication through Greek letters especially foe tiereeks in Karaman. The
newspaper continued its publication in both Turlaskl Greek. It had political section
in Turkish and Religious section in Greek. Owingtheir political biases, Sultan
Abdulhamit 2 shut many of the Greek Newspapers tdsvéhe last periods of the

Ottoman State. They were reestablished under diffarame$”.

‘Apoyevmatini’ (mid afternoon) newspaper was essdigdd in the earlier years of the
Republics and has been continuing since then. fuislished in Greek. With no
financial benefit, it continues to be publishedt jtss survive despite the fact that the
population is decreasing. At present, it is pulddélas black and white in Beyoglu
Syria Passage. Mihail Vasiliadis, who is the EditeChief and a writer of the paper,
is one of the most prominent figures of Greek comitytand continues the work that
he took over from his father. The newspaper is gdlyefunded with the incomes
received by the announcements of birth, death asdlimgs. ‘lho’ is another Greek
newspaper. It is published in Taksim. It is in Gaead generally distributed with

Apoyevmatini. (Figure 97)

161 vasiliadis M. September 2002, Osmanli ve Cumhuriyetemlerinde basin ve basim Gorii

Magazine, TUSAD, Ankara

121



Figure 97: Apoyevmatini Newspaper

According to information given by Mihail VasiliadiOwner and the Editor, the

circulation and the distribution of the paper is:

35 MODA (KADIKOQY)

60 TAKSIM CIHANGIR ISTIKLAL STREET

200 (NEWS VENDOR) FERIKOY, KURTULUS

32 (NEWS VENDOR) BAKIRKOY

40 (PATRIARCHATE) BALAT

40 ADALAR (BURGAZ 10, KINALI 8, BUYUKADA 25) SUMMERTERM
25 KABATAS — ADALAR PORT TOWN (NEWS VENDOR)

TOTAL DAILY CIRCULATION IS 550; ABOUT 75 RETURN (M&ch 2009)

If the number of the members of the community 2800 is taken into account and
some live together, we can say that the newspaaahes almost every house. The
papers are distributed by hand. To the remote pladeere the papers can not be
taken, including abroad, the papers are sent tacdinemunity members by e-mail.
Along with this, when we look at the circulationdathe places where the papers are
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distributed, we can have an overall view of the dgraphic structure of the

community.

Apart from them, other newspapers and magazinelsped after Republican period
are Efimeris”, "Embros”, "Vima", "Hronos", "Pirsqgs'with religious content

"Apostolos Andreas", "To Fos" ve "Politia" &tc

According to a survey result, the questine you a subscriber of the local newspaper
and magazine of your community® replied as “Yes | am” by the 70 % members of
the community. As we have also noticed in the gisidve conducted, Apoyevmatini
and lho newspapers are tried to be distributedvéwyehouse, and for those who are
out of reach are informed by email. Hence, everyierlept in touch. Those who say

“Sometimes” buy the newspapers from the newsag@fitpure 98)

Are you a subscriber of the local newspaper and magine of your community?
Yes | am #33 69%
Sometimes #12 25%

No, | am not 6%

no answer #0, 0%

n=48

Figure 98: Local newspaper and magazine subscribates in Greek community

3.4.8 GREEK MUSICIANS DURING THE OTTOMANS AND THE
REPUBLICAN PERIOD: SOME OF THE GREEK COMPOSERS
PERFORMING TURKISH MUSIC **

Hristo Efendi (Sir) (Hristaki Kiryazis)(?-1914)

He was a Greek originated song composer and alduda) artist. They had a trio of
Vasili, Andon and Hristo. They playdabcekceandtavsancalar.They have album of
10 volumes consisting about five hundred songs @rdos. Their song forms and
masterpieces are Kurdili Hicazkar Aksak, Karcigaruk Aksak, Karcigar Yuruk

162 Vasiliadis M, September 2002, Osmanh ve Cumfairdpnemlerinde basin ve basim, Goru

Magazine, TUSAD, Ankara

163 http://www.istanbulrumazinligi.com/index.php?m=act€8820&n=430
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Curcuna, Isfahan Aksak, Segah Aksak, Sevk-Efza KBRkSaznak Aksak, Nihavend

Yuruk Curcuna.
Andon (Batrik Kiryazis)(? — 1915 or 1925?)

His original name was Batrik Kiryazis. Andon wasGaeek originated Turkish
composer. He played lude (lauta) and lute (oud).hEl@é great success in Kocekce
performances. He skillfully performed the masterpge he composed. A few of his
compositions survived to date. His most importa@aistarpieces are Huseyni Pesrev
and Saz Semaisi.

Kemani Zafiraki (?-1920)

There is almost no information about his life. Hallsix pieces survived to date. He is
thought to have died in 1920s in Istanfl

Aleko Bacanos (1888-1950)

His brother and father were also musical instrunpayers. He was born in Silivri.
He had a peculiar way of playing violin. He gavéemational concerts. He had 12

pieces survived to date.
Kemenceci Nikolaki (?-1915)

One of the other Greek originated Turkish violisist Nikolaki. He was a song writer
and composer. He was born in Istanbul in MlX century and he was believed to
have died around 1915 in Istanbul. He worked witivtaci Civan and Andon
brothers for a long time. He contributed about 38sterpieces of bard and songs to
Turkish Music Repertoire.

Marko Colakoglu (1896-1957)

He was born in Nigde but spent most of his lifdstanbul. After receiving medical

education in Istanbul for a while, he joined Churthoir in Fener. He was given

184 hitp://lwww.istanbulrumazinligi.com/index.php?mt&r=8208&n=430
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music education here. He became interested in(dwt@) and remembered as Luteist.
He has few but splendid masterpieces reached ¢o dat

Yorgo Bacanos (1900-1977)

He was brother of Violinist Aleko Bacanos. He imyed himself by taking part in
musical performance at early age. He was famoustaist but was also a composer.
When he was 28, he had records and compositiohstigtleading figures of Turkish
Music such as Hafiz Kemal, Hafiz Sadettin Kaynakek®& Bacanos and Ahmet
Yatman in Berlin. He developed a peculiar way @ypig lute. He joined Istanbul
Municipality Turkish Music Performance Conservatoltommittee. He died at the

age of 77 in Istanbul.

3.49 GREEK ORIGINATED TURKISH CITIZENS JOINING THE
PARLIAMENT FROM ISTANBUL

Non-Muslims of Istanbul joined the Parliament espéc during 1945-1955 when
their population was dense and Turkish democraeysterred to multi party
democracy by Adnan Menderes’'s Democratic Party goaent. The non-Muslim
Community quota which was specified by Ataturk fioe elections presupposed the

representations of minorities and people with défe opinions.
The Parliament members between the periods 8 aadef?
VASIL KONOS (Istanbul Parliament Member) Greek

He was elected as Member of Parliament f8rL8gislation period (1946 — 1950)
from Istanbul. Vasil Konos Rum, who was electeohfrDemocratic Party, was a

Greek originated Turkish citizen.

NIKOLA FAKACELLI (Istanbul Member of Parliament) Rum

15 Yesilyurt S, 2005, Ermeni Rum ve Yahudi asill millekilleri, Kiltir Sanat Yay. Ankara
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8. Legislation Period Member of Parliament. He wddember of Parliament during
(1946 — 1950) from Republican Public Party (CHPE Was a Greek originated

Turkish citizen.
ANDRE VAHRAM BEYAR (Istanbul Member of Parliament)

He was a Member of Parliament durin @eriod from Democratic Party. He was a

Greek originated Turkish citizen. He was in faclogtor.
AHILYA MOSHOS (Istanbul Member of Parliament)

He was elected as Member of Parliament from IsteBbyioglu for the & Legislation
year in 1950. He was a Greek originated Member afli&#nent. He entered

Parliament from Democratic Party. His was origipallJudge.
HRISTAKI YOANNIDIS (Istanbul Member of Parliament)

He was a Member of Parliament from Istanbul fof” Jderiod. He entered the
Parliament from Democratic Party. He was a Greeffirated Turkish citizen. His

profession was tobacco tradesman.
ALEKSANDROS HACOPULOS (Istanbul Member of Parliament)

He was a Greek originated Member of Parliament fistanbul for 18 and 11"
Period from Democratic Party.

3.4.10PROMINENT NAMES OF THE ISTANBUL GREEK COMMUNITY:

Herkul Milas: He is a Greek originated Turkish citizen. He wasnbin Ankara in
1940. He was a Faculty Member at Contemporary Gteatekature Department of
L.H.G.F., Ankara University. He has many books amrticles on Turkish-Greek

Relationships. He is currently a poem translatar @columnist in some newspapers.

Lefter Kucukandonyadis: He was born in Istanbul in 192%le was a famous
Turkish and Fenerbahce Sports Club football playdeshad championship twice in
Fenerbahce and Istanbul professional league aged times in Turkish championship.

He played for the national team 50 times and sc@&goals in those matches. He
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scored 423 goals in 615 matches he played for Bahee. He was the Turkey
champion goal scorer in 1953-1954 season. He wasdad by Turkish Football
Federation for his achievements. He also playedltaly and France after
Fenerbahcé’.

Teodor Kasap

He was one of the popular journalists lived duting final years of the Ottomans. He
was born in Kayseri in 1835. He came to Istanbukatly ages and studied at
Kurucesme Greek school and then went to Parisr Afseeducation there, he returned
to Istanbul and published the newspaper ‘Diyoj&ome of the names he worked
with in the newspaper are Ali Bey, Recaizade Ekrand Namik Kemal. His

newspapers were sealed but he reopened them uiftenerd names. He gave
importance to the development of Ottoman theateds\andicated national theater.
He had Moliére adaptations in “Miser Hamit”, “Dofidit Memo”, “Money

Profession”. In addition, he translated some ofwisld classic masterpieces to the

Ottoman language. He died in Istanbul in 1905

Ersi Abaci Kalfoglu: Prof. Dr Ersi Abaci Kalfoglu is a Greek originat8dirkish
scientist. He is a specialist Bio Chemistry and &afoctorate in Forensic Sciences.
He is a Faculty Member at Forensic Medical Institat Istanbul University. He also

works at the Centre of International Forensic Smeff.

Stefanos Yerasimos Born in 1942, Stefanos Yerasimos conducted ssudie the
Ottoman Empire and Turkish Republic. He graduatechfArchitecture Department
of State Academy of Fine Arts. Then he went to Eeato carry out some studies on
urbanization in Sorbonne University. He stayed aifPUniversity and continued his
Academic life until his death of cancer in 2005nfoof his masterpieces e
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http://www.istanbulrumazinligi.com/index.php?mt&s=820&n=219
http://www.istanbulrumazinligi.com/index.php?mt&s=820&n=342

http://www.adlibilimlermerkezi.com/Uluslararas%C8% Adli_Bilimler_Merkezi_/Hakk%
C4%B1m%C4%B1lzda.html

189 http://www.biyografi.net/kisiayrinti.asp?kisiid=349
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«  “Turkey in Developing Process”

« “Turkish Soviet Relationships, 1917-1923"

« “Kostantiniye and Ayasofya Legends in Turkish Téxts
+ “Nations and Their Boundaries”

« Travelers in the Ottoman Empire (XIV-XVI. Century)
+ “Suleymaniye”

« “Sultan Dining Tables”

3.5 SOCIAL RELATIONSHIPS AND ECONOMIC SITUATION IN

ISTANBUL ORTHODOX COMMUNITY

Findings of a study on Greek Community conductethemuestionWhat is your
job?’ revealed that a significant ratio of the popiglats retired. It was noticed that
the rest marked the option that they work at variostitutions despite their
retirement. Civil Service is the most striking ms$ion among Greek Community. 18

% of the survey participants marked Civil Serviggian. (Figure 99)

What is your Job?

Student 10%
Laborer E 2%
Banker& Engineer E 2%

Civil Servent 18%
Housewife 12%
Retired 32%
Unemployed E 2%
Bussinesman & Tradesman 10%
Self- Employed 8%
n=50

Figure 99: The distribution of jobs in Greek Commurity

Some members of the community were reluctant tavanthe questiorHow much is
the total income of your fami¥; the income distribution chart of the 35 members
responded to the question is as follows. Accordintipis, the average income of the
community members is 2000-2500 TL with a percentd#db %. (Figure 100)
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How much is your family total income?

500 - 1000 11%
1000 - 1500 14%
1500 - 2000 20%
2000 - 2500 26%
2500 - 3000 14%
3000+ 14%

no answer #0, 0%

n=35

Figure 100: The distribution of economical incomen Greek Community

The questiorido you have relatives abroad, if so in which coi@s?’ is answered by
almost all and the outcome was that almost alhteenbers have the community have
relatives in Greece (47 members). This originates fthe immigration of community
members to abroad especially to Greece owing tigadlcrisis in the near history.
Young population still moves to Greece for educatiw better working conditions
and this triggers the aging of the population. TH8A and England are next to
Greece. It can be understood here that most opd¢lople migrated in recent history

are relatives of the Greek community members we taday. (Figure 101)

Do you have relatives abroad?

Greece #AT 65%
USA Sl 11%

England 5 8%

France 1%

other: #5 )

no answer #0, 0%

n=72

Figure 101: The relatives in abroad in Greek Commuity

To the questionDo you have Muslim friends who participate in youedding
ceremonies or funeral§?70 % of the community responded as ‘Yes, | alsvayp'.
This proves that they are accepted among MuslinkiSlarSociety, and regardless of

religion and race good friendships are carried @tigure 102)
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Do you have Muslim friends who participate in yourwedding ceremonies or
funerals?

Yes, | always do 70%
Sometimes | do 28%

No, | don't E 2%
no answer T, 2%
n=48

Figure 102: The relations with Greek community of Muslim people

65 % of the people participated to the survey anghestionDo you participate in
your Muslim Friends' weddings, ceremonies, funé&aleplied ‘Yes, Always'.
Though it may originate from the few number of coomiy results, it is observed
that the community members have close relationsiigs their Muslim neighbors
without hiding their identity. While 33 % said thttey preferred to go to weeding,
funeral and ceremonies of only intimate Muslimride and thus marked the option

‘Sometimes’, only one person said ‘No, | don't'idére 103)

Do you participate in your Muslim Friends' weddings ceremonies, funerals?
Yes, always
Sometimes
No, | don't
no answer
n=48

Figure 103: The relations with Muslim people of Grek community

Most of the community members replied the questidow do you define yourself?
While the ratio of the ones answering ‘I am Turkishfrom Turkey’ remained at 19
%, ‘Native of Istanbul’ or ‘Greek’ or ‘Greek Ortho®’ consisted the majority. Most
of the members saying ‘Native of Istanbul’ alsces&dd the option ‘Greek Orthodox’
or ‘Greek’. Those who say ‘native of Turkey’ marksthgle option. The one who
described himself as Hellen is the one who wasaoot in Istanbul but migrated from
Greece. (Figure 104)

How do you define yourself?

Turkish 19%
Native of Istanbul 23%

Greek 31%
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Greek Orthodox 25%

Hellen 1%
no answer #0, 0%
n=77

Figure 104: Defining themselves of Greek community

The questiorHow are the relations within your communit@estion is answered by
the majority i.e. 34 members as ‘normal’. An impaoit ratio of 17 % selected the
option ‘very good’ and emphasized on the importaotéheir relationships within.
Only 5 people answered as ‘Weak’. (Figure 105)

How are the relations within your community?

Very good #8 17%

Normal #34 72%
Weak il 11%

no answer 7H, 2%

n=48

Figure 105: The relations within Greek community

No one answered the questiHow is your relation with your community@as
‘weak’. 36 people that make 75 % responded as ‘abnwhereas 12 people that is 25
% replied as ‘very good’. As can be found out h&egek community people see
themselves as members of the community and maigtzod relationships with each
other. (Figure 106)

How is your relation with your community?

Very good #12 25%

Normal #36 75%
Weak #0, 0%

no answer #0, 0%

n=48

Figure 106: The relations within Greek community wth people

Another questionDo the relations between Turkey and Greek affear yo your
family's life?’ responded by 59 % as ‘Deeply affected’ and ‘Aket Most of them
were victimized as a result of crisis between Tur&rd Greece in the recent history.
This is why it was difficult for us to form a cod&nce among them while distributing

survey. Some community members who were afraidttieat could be harmed by the
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survey, only joined the survey after some giverenaices. 26 % opted ‘Slightly
affected’ while 12 % replied as ‘Not affected alt ahd most of them were young
people. (Figure 107)

Do the relations between Turkey and Greek affect yar or your family's life?

Deeply affected 20%
Affected 39%

Slightly affected

26%

Not affected at all 15%
no answer 42, 4%

n=48

Figure 107: Affecting of Greece Turkey relations

“Do you have any Muslim friends to help you outrofible?” question is answered as
‘Yes, 1 do’ by 77 % of the participants. This sholw integrated they are to Turkish
society. It is necessary that the prejudices ag#iesGreek community should
diminish. They can be very intimate with the MusimMpoyevmatini newspaper’s
editor Mihail Vasiliadis mentioned that the at @&ptember events, his neighbors hid
them saying that ‘there were no Greeks there’. Hawnehe apartment door keeper
followed the looters and searched the houses al3rveople. This might be a good

example of our unfortunate perspective on Greek iGonity. (Figure 108)

Do you have any Muslim friends to help you out ofrbuble?

Yes, | do #37 77%
No, | don't #11 23%

no answer #0, 0%

n=48

Figure 108: The rates of close Muslim friends in Geek community

Do you have any problems that you think must be solved? If so, what are they? Most
community members specified Education and schools. The opening of Heybeliada Priest
School and return of well-protected foundations are some of the requests they had. Another
problem that can not be solved by the government is the aging and decrease of the
population. They expressed their grief that with their number of 2000-2500, they have

become like museum elements and instruments of surveys.
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CHAPTER IV
4.1 ARMENIAN ORTHODOX (GREGORIAN) CHURCH

Christianity continued to be spreading in the Rdingpire despite the fact that it had
been exposed to oppression from the very emergemigethe beginning of the 4th
century. The first tolerance from the Rome Empivhich was in Pagan belief then,
was shown in 313 by Konstantin, the East Rome Eampétence, the spread of
Christianity in the East Rome territory was seefr€onstantin assembled the council
of Nicaea in 325 to dispel the confusions made dker previous 12 years. First
confusions occurred within the council members wiepe actually there to dispel the
ambiguities. Pavlus, who joined the apostles otigeshrist lately and brought new
dimension to Christian belief, was killed in AD 8dRome. However, his thought of
the divinity of Jesus Christ and trinity had sugpos here as well. The supporters of
Pavlos attained superiority over those of Arius vghated that Jesus Christ was not a
God but a creature. This is how the separatiorginatied in the Council. First, the
‘Ebionits’ diverged, who supported the unity of Gadd the Prophethood of Jesus
Christ and who also had worships like circumcisiablution. (They were forgotten
after the &' century). Then, a conflict over monophyism emergedhe Ephesus
Council in 431. Here, the Alexandria Church, onghef East Churches and Armenian
Gregorian Church Council (presently they do not iddinthough) accepted that Jesus
Christ was just God’.

Armenia is one of the first places for Christianity prevail. There, the Magian
thought was common. The Armenians converted tosGarity around 8 century.
Tridates, the king at the period, accepted Chndflaand appointed his relative
Gregor as the Patriarch. This is why the churclieshamed as Gregorian churches.
Those who interpret and adapt his preaching aresidered to be Armenians
regardless of ethnic rodfs.

Armenian Church spent great efforts from the spre&dChristianity to that of

170 Ortaylii, Subat 1987, Ortodoks Kilisesi, Miilkiye Magazine, Migieliler Birli gi, Ankara
Bozkw YD, 2004, Bir Bgka A¢idan Ermenilerde Din, Ermeni Atamalari Magazine s.14-
15
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Armenian alphabet. The Armenians were exiled angboded to Iran and
Mesopotamia with the collapse of Armenian Kingdoyntbe Persian invasions. An
Armenian alphabet was prepared by the King 1 amtbak named Mesrob. By the
translation of their holy books from Syrian to Anmnen, it became easier to accept the
Armenian instead of Greek and Syrian used as pildiliguage. Later, they could not
join the meetings at Ephesus Council in 431 andnag¢he decisions they accepted
Monofizitism officially'’ In addition, Armenian Church played a significaote in
the formation of Armenian nationalism and identilly. this structure which is also
known as Mono nationalism, Armenian Nation uniteduad the church. Gregorian
Churches have had great significance in havingAtilmenians, who were scattered
around the world along the history, maintain soarad cultural relationships and live
in other cultures without being assimilated. Thiaswalso a pioneer to political
identity*”®

The Armenian community which was common and sattéaced oppression due to
their religious differences from the East Rome Empiefore Anatolia was conquered
by the Turks and they were forced to live to thestBian part of Anatolia. By the

entrance Turks to the Anatolia, the people hererhagk comfortable life.
4.2 THE CHRISTIANITY IN ARMENIAN ORTHODOX CHURCH

On account of the fact that the Armenian Orthoddwii€Ch is a sect in Christianity,
despite its differences, like the Greek Orthodoxt,sanany religious rituals,
ceremonies and the things used overlap with edodr.otlowever, it may differ from
Greek Orthodox Church in some basic practices. #fergince of opinion in the
divinity of Jesus Christ is one of them. Armeniare@r Church recognizes Jesus
Christ as the very God. They give their Patriafahtitle of ‘Katolikos’. The wine and
bread used in the communal rituals are not belie¢odue the blood and flesh of Jesus

Christ. They do not have icons and images at hofflesy do not allow divorce

172 sarikgiglu E, 2002, Bglangigtan Guiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
173 Bozkw YD, 2004, Bir Baka A¢idan Ermenilerde Din, Ermeni Atamalari Magazine s. 14-
15
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except in case of adulté®y. In addition to this, some other religious afaire as
such;

The characteristics of Gregorian Armenian Churcl #reir differences from the
Christian Churché$>

1- Gregorian Armenian Church is national (the churhd the nation are the same
things for the Armenians; they are intertwined watich other). All the churches are

recognized to be national.

2- The center of the Armenian Church is EchmiyaZiosecto Erivan. It means a

place were Jesus Christ descended. They are adpimeon that the churches are not
established by Petrus, but by the Apostles sedebys Christ. Hence, Jesus Christ is
the one that established the churches. Thus, tbeotl recognize the leadership of

Papa as dogma for Christian Church.

4- Currently, the Gregorian Armenians have first dsgKatolikos in Echmiyazin and

second degree in Beirut; they have also patriaichstanbul and Jerusalem.

5- Gregorian Armenian Church recognizes Ecumenicalr@ds as the origin of the

dogmas and regards the first three Councils asBbemenical Councils. It does not
recognize the Councils after them. (Orthodoxiesogaize seven, Catholics twenty
one councils). They believe that the Goodness safsJ€hrist-Messiah and the Holy

Spirit and the unity of their nature were explainedhe first three Councils.

6- Armenian Church preserves the ancient explanatwite a great care in the
definition of Dogmas; they accept that the authorit explain dogmas can take place

only in Ecumenical Councils.

7- It recognizes a single nature in Jesus Christ.v(id@ and Human natures are
believed to be united in Jesus Christ).

8- Fillyok (Filioque: Holy Spirit's coming from Godhtough the Son) is not accepted.

17 sarik¢iglu E, 2002, Bglangigtan Guiniimiize Dinler Tarihi, Fakiilte Kitabdstanbul
5 Tumer G, Kiigiik A, 2002, Dinler Tarihi, Ocak yastanbul
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9- It does not admit an authority of Pope and hismngeanfallible. It rejects the idea
that the Church forgives the sins.

10- Sacraments are recognized to be six. They do cxepa and perform the final

oiling.

11- It does not add yeast to the bread and water ¢owine in Evharistiya (Bread —

Wine Ritual). All must be pure and clean.

12- Baptizing is done to the children by letting theirtire body dive into water. At
present, there are also different practices of waderaying or pouring. Water is
boiled and checked by the mother whether it is warnmot. The baptized one is
named after the saint whose festival is celebratiethe baptizing day. (Half of the

year is passed by holy days and festivals amongtimenians).
13- Baptizing, Confirmation and Evharistia are dondfa same time.

14- It does not recognize the forgiveness of sinshiey Ghurch; it recognizes the
confessions in deadly sins; but does not believiienurgency. It may happen later
(by itself). It does not believe that the priestssén authority to remove sins. They

consider Repentance and confession as Sacraments.

15- Gregorian Armenians have a very orderly arrangédrch hierarchy. The church
hierarchy is as follows: Diakos (vice priest), migbishop, patriarch and katolikos.

In addition, there are also vartabets (unmarriedegts with academic title).

16- Bishops and bishop candidatescan not marry. Theanned ones can not be
promoted. They can not be promoted to the hieraatiopve them. However, the ones
whose wife died can be promoted on condition tivey do not get married. Patriarch
and Katolikos are to be single.

17- They do not accept purgatory or any special judgime
18- There is a slaughtered animal with blood in then&nian Church.

19- The final decisions are made by a Council consibtgligious and secular ones.
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20- There is a marriage at the very early age, anches@metimes as soon as baby is
born (engaged to one each other while still in ¢eddmong the Armenians.

42.1 THE HOLY DAYS AND FESTIVALS IN THE ARMENIAN
COMMUNITY

Festivals and special days are no doubt one ofrtbst significant indications of
Armenian public culture and social tradition. Sireecient times, in the Armenian
festivals to which pagan traditions also contributgreatly, especially the ones
declared after the acceptance of Christianity thcéntury, were adopted to this
religion and its rituals. Some of the important sland festivals in the Armenian
community are explained in the following paragraphs

4.2.1.1 GAGANT

The New Year's Day that Armenians celebrate is g 6 January is accepted as
New Year's Day and the night of 5 January is celat by offerings and feast with
the relatives. Basically, food prepared in Armerkénhen consist the feast. Children
go door to door and forward the news of the biftdesus Christ. Various gifts are
bought”®.

4.2.1.2 DIYARNINTARACH

This night, which is also named as the night o&,fiis celebrated on the 4f
February. According to belief, at the "@ay of circumcision Jesus Christ was
brought to a temple. A candle is lit at the altathe evening of this day and people
turn to all four directions which let them belieteat entire world is blessed with this
ritual. The candles lit from this candle are dimited to the candles in the hands of the
community and the candles at home are also lit.celethe house is believed to be
illuminated by Jesus Christ. There is a possibtli@t this tradition might have a link
to the celebration prior to the Eastér

4.2.1.3 PUN PERAGENTAN

16 hitp://lwww.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
Y7 hitp://lwww.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
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It is the festival celebrated before the greatrigshamed Pun Paregentan, Medz Bahk
that continues for 50 days. There are offeringsfaadts at this night. Entertainments
are arranged. This night was celebrated at theebru@ary night that was linked to 18
February in 2007 and the rest days until 7 Apfiigting was kept for 50 days. Some
entertainments were arranged in Kinaliada and &alri Il. Mesrop Mutafyan
attended the night. (Figure 109) On the other h&hahat Fasting is the time of
repentance and forgiveness. In this period, ondayaa meal is had. Only vegetables
and grain are eaten. No animal product is eatereritertainment and wedding can be

arranged. People join the rituals in the Churtfles

Figure 109: Pun Paregentan Festival Kinaliada, 2067

4.2.1.4 ZARZARTAR AND ZADIK (EASTER)

It is a festival celebrated at the sixth week @& @reat Fasting and a week before the

Easter, in which there are some elements that geton the period prior to the

18 hitp://www.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
179 http://www.lraper.org/main.aspx?Action=DisplayNs&NewsCode=N000001826&Lang=TR
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Christianity. Churches and Houses are decorated flanvers. Olive, date and willow
branches that represent the entrance of JesustQbriderusalem decorate the
surroundings. Then, the week of Zadik (Easter) ®ri@e graves are visited at this
week. The Great Fasting, hence, terminates inwlaig at the night of Easter. The
Easter is celebrated as the day in which JesusiGlescends on Earth again. On this
day, red Easter eggs and Easter cakes are distfifut

4.2.1.5 AVAK SHAPAT

“Great week” the seventh week of the Fasting thets with Monday and continues
until Thursday and this period represents some rapbevents. Thursday, which is
the last day is the day on which Jesus Christ whshe feet of the Apostles with
modesty, is represented at the church by prieseshig the feet of the small
children. This day is accepted as the day of crylmgsi Kiser" since Jesus Christ
was captured on this day by the soldiers of Romeefslentil is eaten at this night to

represent the tears of Saint Mary. The ritualsgtttrcontinue until the mornirg
4.2.1.6 ASTVATSATSIN OR VERAPOKHUM FIESTA

August which means abundance for the North Hemigphmings an important
celebration to the Armenians. ‘Anahit’, who was ignficant Goddess for and
represented abundance for the Armenians befor€lnistianity, day coincides with
this day. On the eve of the day, the priest makealrat the garden of one of the
prominent figures or a garden of a monastery ated f[ducks grapes with scissors and
cross sign in his hands. He is accompanied by $ésstants and lit candles. For
blessings, the collected grapes are put on Armealtring stone called Hachkar
(Figure 110). The grapes not blessed are not e#enluster of grapes brings
abundance to homes and thus are preserved tiblibeing year®

180 hitp://lwww.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
8L hitp://www.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
82 hitp://lwww.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
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Figure 110: Hackar'®®

4.2.1. 7VARTAVAR
Vartavar is believed to be the arrival of springland of Noah’s flood and then
representation of the thanks of the ones surviliedlood. It is an Armenian festival

similar to ‘hidrellez’ and ‘Newrouz’.

The Armenians wet each other by the rains in tkisog throw water on each other,
representing the rains of that period. The nametavar is originated from the
Armenian word ‘vart’ meaning rose, as the housesdmurches in ancient times were
used to be decorated by flowkfs

4.2.1.8 KHACVERATS

It is also known as cross festival. It is a comrfestival for both Greek Orthodox and
Armenian Orthodox churches. Persian Emperor Husteleated Herakleus, the
Emperor of Rome and invaded Jerusalem in theentury and brought Cross, which
is blessed for the Christians, to Iran. Then, Hemakvho fought again with the
Iranians and this time had a victory over them.nhee handed the Cross over to the
Christians. To commemorate this day, this festiiglcelebrated at the mid of
September every yer.

18 http:/ftr.wikipedia.org/wiki/Ha%C3%AT7kar
184 http://www.bolsohays.com/?part=ekler&gorev=oku&l &sid=634937013
185 http://www.bolsohays.com/?part=ekler&gorev=oku&l &sid=634937013
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4.2.1.9TARKMANCATS

Greek and Asuri which had effect on the languagd anlture of Armenian
community until the 8 century took Armenian community under its effeBy. the
preparation of Armenian alphabet by two religiousnnSahag Bartev and Mesrob
Mashtotz, Armenian Church had one of its most irtgpdr moments. This new
alphabet paved the way for National and religiongyuas well as translations of the
Bibles to Armenian language. Hence, these two geaelre declared as Saint by the

Church and their memories were remembered in tiege®
4.2.2 THE PROPERTIES OF ARMENIAN CHURCHES

As it is known, Mehmet Il brought Armenians fromffdient geography of the

Ottomans to Istanbul as an element of balance sigdie Greeks. Apart from

settleing them down to a number of different lomasi, basically Marmara shores like
Kumkapi, Samatya were opened to them. The templesettled Armenians were the
churches left from the Greeks. With some few chandgereek churches were
converted to Armenian ones. Surp Asdvadzadsin dPeltite in Kumkapi, Surp

Kevork former Patriarchate in Samatya and Surp littalsabed churches in Balat may
be some exampl&¥.

Armenian churches have some differences from tleeksones in general. They are
generally constructed in crass like shape. In amdihey have palace like structures.
There is a central dome at the church roof. Theenialtar at the East of the structure.
There are places separated by pillars from theaeogr to the altar. However, the
pillars are not as many as the ones in the Greefchhs. The domes at roof were not
higher than the ones the mosques had during them@tt Era. This limited the

samples of this Architectural structure. Two exasphre the churches of Surp

Asdvadzadsin in Besiktas and Surp Krikor LusavoiitKuzgunculk®,

8 hitp://www.bolsohays.com/?part=ekler&gorev=oku& &sid=634937013
187 istanbul Encyclopedia, Armenian Churches,,S. 435.18
18 istanbul Encyclopedia, Armenian Churches, S. 435.18
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There was no new church construction in the RepabliEra. However, only Surp
Krikor Lusovorich church in Karakoy was repait&d

4.1.3 CHURCH AND SCHOOL FOUNDATIONS OF ISTANBUL ARM ENIAN
COMMUNITY

1. Pangalti Armenian Catholic Mihitaryan Monastry ai@thool Foundation
(Pangalti/Sisli)

2. Ferikoy Surp Vartanans Armenian Church Foundatkerikoy/Sisli)

3. Uc Horon Armenian Church Foundation (IstiklatiBeyoglu)

4. Surp Lusavoric Armenian Church and Getronagan Higihool Foundation
(Karakoy/Beyoglu)

5. Surp pirgic Armenian Catholic Church Foundationaf&koy/Beyoglu)

6. Surp istepanos  Armenian Church and  Graveyard Faomda
(Karakoy/Beyoglu)

7. Eyup Surp Astvazazin Armenian Church Foundatiolaifidbey mah/Eyup)

8. Eyup Surp Yegva Armenian Church Foundation (N@&sinnhah/Eyup)

9. Surp Nigogos Armenian Church Foundation (Topkapilifra

10. Narlikapi Surp Hovhannes Armenian Church Foundation
(Kocamustafapasa/Fatih)

11. Surp Hirastagabet Armenian Church Foundation (Beddith)

12. Meryemana Armenian Church Foundation (Kumkapi/Fatih

13. Kumkapidisi Surp Harutyun Armenian Church and Sé¢hdeoundation
(Kumkapi/Fatih)

14. Gedikpasa Surp Hovhannes Armenian Church Found@Bedikpasa/Fatih)

15. Yenikapi Surp Tateos Partogomeos Armenian  Church unéation
(Yenikapi/Fatih)

16. Bakirkoy Surp Astvazazin Armenian Church Foundafiébuzziya cad/Bakirkoy)
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17.
18.

19.

20.
21.

22.
23.

24,
25.
26.
27.

28.

29.

30.

31.
32.

Yesilkoy Surp Istepanos Armenian Church Foundafitesilkoy/Bakirkoy)
Besiktas Surp Astvazazin (Meryemana) Armenian ChurE&oundation
(Koyici/Besiktas)

Ortakoy Surp Astvazazin (meryemana) Armenian Churéfoundation
(Ortakoy/Besiktas)

Yerevman Surp Hac Armenian Church Foundation (Kesme/Besiktas)

Boyacikoy @ Surp  Yeris Mangans Armenian  Church  Fotinda

(Boyacikoy/Sariyer)
Yenikoy Surp Astvazazin Armenian Church Foundat{dtenikoy/Sariyer)
Rumelihisari Surp Santuht Armenian Church Foundatio

(Rumelihisari/Sariyer)

Surp Hiripsimyans Armenian Church Foundation (@msi/Sariyer)

Surp Nigogos Armenian Church Foundation (Mehmegtgacad/Beykoz)
Uskudar Surp Garabet Armenian Church Foundatiomi(dMehalle/Uskudar)
Uskudar Surp Harc Armenian Church, School and Gaee Foundation
(Selamiali mah/Uskudar)

Kuzguncuk Surp Kirkor Lusavoric Armenian Church  Rdation
(Kuzguncuk/Uskudar)

Kandilli Surp Yergodasan Arakelotz Armenian Churcliroundation
(Kandilli/Uskudar)

Kadikoy surp takavor Armenian church foundation (dkkithane/Kadikoy)
Surp Nsan Armenian Church Foundation (Soganlikisakal)

Ohannes Gumusyan Foundation (Kumkapi/Fatih)

33. Anarat Higityun Armenian Catholic Church Foundat{&mcamustafapasa/Fatih)

34.
35.
36.
37.
38.

Surp Kirkor Lusavoric Armenian Catholic Church Fdation (Ortakoy/Besiktas)
Kumkapi Meryemana Armenian Church Dirasular FouiodatKumkapi/Fatih)
Gedikpasa Armenian Protestant Church and Schoaldaiion (Gedikpasa/Fatih)
Beyoglu Armenian Protestant Church Foundation (Aigaame/Beyoglu)
Kinaliada Surp  Kirkor Lusavoric  Armenian  Church  [Roation
(Kinaliada/Adalar)
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39. Surp Kevork Armenian Church Sahakyan nunyan Schawdl Graveyard
Foundation (Kocamustafapasa/Fatih)

40. Surp Gazar Armenian Catholic Mihitarist Mihitaryg®chool and Monastry
Foundation (Bomonti/Sisli)

41. Apeloglu Andon Foundation (Yenikoy, Sariyer)

42. Anarat Higutyun Armenian Catholic Nun monestry aSdhool Foundation
(Pangalti/Sisli)

43. Surp Lusavoric (cercis) Armenian Church and GetgamoSchool Foundation

(Karakoy/Beyoglu)

44. Karagozyan Charity School Foundation (Abide-i Hygticad/Sisli)

45. Kalfayan Charity School Foundation (Altunizade/Ud&r)

46. Armenian Catholic Surp Agop Hospital Foundation if@wriyet cad/Sisli)

47. Turk-Armenia Minority Schools Teachers FoundaiiBangalti/Sisli)

48. Yedikule Surp Pirgic Hospital Foundation (Zakirbask/Zeytinburnu)

Two examples of Armenian Churches (Figure 111, 112)

SURP KRIKOR LUSAVORIG ERMENI KILISESI, Karaksy Istanbul 2008

Figure 111: Surp Hresdahabet ChurchBalat, Ist Figure 112: Surp Krikor Lusavoric Church
Karakoy, Ist

Armenian churches are especially dense in Sislitande areas of Istanbul which
face the Marmara Sea. These are also the placese whest Armenians live.
However, Armenians moved their cemeteries, formieriheir churches, to Sisli and
Sariyer, which were outside the city at the timeeaaesult of outbreaks of epidemics.
(Figure 113)
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Figure 113: Armenian Buildings in Istanbul

According to a survey conducted on Armenian comtyyai question “do you go to
church”? was asked. It is understood that 60 %hefdommunity members regularly
go and perform their worships. 30 % stated “Somes$im Hence, 90 % of the
community members go and perform their practicesoAclusion that Armenians

generally are people dedicated to their religiomlsa drawn. (Figure 114)
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Do you go to the church everyweek?

Yes, | do #33 60%
Sometimes #16 29%

| don't ELM 11%

no answer #0, 0%

n=55

Figure 114: The rates of going to Church of IstanbUArmenians

The question “Do you perform your worships eadily,you face any problem?” was
asked. The majority of the responses favor that tleenot face any problem. 76 % of
the participants mentioned that they do not fagepoblems whereas 22 % specified
‘I sometimes face problems’. According to this syvresults the Armenian

community can perform their worships without anglgem. They do not have any

problem of significant degree.

In another question which was the continuationhef previous one, “if you have any
problems, what are they?” was asked. ‘There areenough staff’ ‘there are not
enough churches’ were the main responses. The plgstating that ‘I was disturbed

by someone’ mentioned their worries. (Figure 115)

If you have any problems, what are they?

There are not enough churches 23%

The church is very far #0, 0%

| was disturbed by someone 31%
There are not enough staff 46%
no answer #0, 0%

n=13

Figure 115: The rates of disturbed Istanbul Armenias
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4.2 SOCIAL LIFE IN THE ISTANBUL ARMENIAN COMMUNITY

4.2.4.1 PRIVATE ISTANBUL ARMENIAN SCHOOLS

The first Armenian educational activities were &drin Istanbul under sustenance of
‘Asdvadzadsin Church’ at the new settling place Kuapi at the time right after the
conquest of Istanbul. Then in 1652, a church wpaired an converted into a school
by Abro Celebi. However, only a few year this plaoentinued its educational
activities. A number of schools were establishedumkapi, Balat and Haskoy where
Armenians were more populated in thd"t@ntury. Basically, religious sciences were
taught in those schools. These educational ingtitstwere generally established by
individual efforts with no legal permissions.

The first official permission was granted to Amikéirciyan. Then, many schools
were established one after another within ten ydamsga Surp Lusavoric and Balat
Surp Hresdagabet are some of the schools wereliss@bthen. A commission of
people graduating from higher schools met in 1868 #ok important decisions.
They went to the west for a better education. Adicwy to a study carried out in 1858,
there were 42 schools belonged to Armenians ane tvere 4376 male and 1155

female students and 197 teachers.

Armenian Schools were operated under the supernvigideducation Ministry in the
Republican Era. Except the Armenian language, Tugabksciences were taught in
Turkish. The system of 5-3-3 was also applied ®s¢hschools and later Nurseries

were added to these schools.

4.2.4.2 LIST OF ARMENIAN SCHOOLS

1. Aramyan-Uncuyan Armenian Primary Schd#{jndergarden) Leylek Sok, Kadikoy

2. Bezciyan Uncuyan Armenian Primary Schfiéindergarden) Sarapnel Sok, Kumkapi
3. Bomonti Armenian Primary SchodKindergarden) Izzetpasa Sok, Sisli

4. Dadyan Armenian Primary SchodKindergarden) Ebuzziya Cad, Bakirkoy

5. Esayan Armenian High Schodeselik Sok. Taksim

191 http://www.bolsohays.com/rehber.asp
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10.

11.
12.
13.

14.
15.
16.
17.
18.
19.

Getronagan Ermeni LisefiHigh school) Karakoy, Beyoglu

Ferikoy Armenian Primary School ( Kindergarden

Kalfayan Cemaran Armenian Primary Sch{®indergarden, Primary School)
Altunizade, Uskudar

Karagozyan Armenian Primary Schd#lindergarden)

Abidei Hurriyet Cad, Sisli

Kocamustafapasa Anarat Higutyun Armenian Primatyo8t(Kindergarden)
Kocamustafapasa, Fatih

Levon Vartuhyan Armenian Primary Sch¢ilindergarden) Topkapi, Zeytinburnu
Merametciyan Armenian Primary Schq&lindergarden) Ferikoy, Sisli
Nersesyan-Yermonyan Armenian Primary Scighdergarden) Haci Bakkal Sok,
Uskudar

Pangalti Anarat Higutyun Armenian Primary Sch@€indergarden) Pangalti, Sisli
Pangalti Armenian Primary School and High sch{gdhdergarden) Pangalti, Sisli
Sahakyan-Nunyan Armenian High Sch@dKindergarden) Kocamustafapasa, Sisli
Surp Hac Armenian High SchqdEkmekcibasi Sok, Uskudar

Tarkmancas Armenian Primary Sch@kindergarden) Ortakoy, Besiktas

Yesilkoy Armenian Primary Scho¢Kindergardep

When the Armenians were asked about the level @f #ducation, it was seen that

most of them are Primary School graduates. Conotlgdad0 % of the community

members did not continue their education after BrynSchool. Another conclusion as

drawn from the job distribution is that the memben® directed to different

professions like business and trade after primahoasl education. The following

High School graduates consist of 27 % proportiogsiiite all, the university graduate

average is high. 24 % of the community members lgraeluated from a higher

institution. Post graduate proportion is only 7 @eigure 116)
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Education level

Primary School 40%
High School #15 27%
Junior Technical College E 2%

Faculty & Academy 24%
Master 7%

Doctorate #0, 0%

no answer #0, 0%

n=55

Figure 116: Education in Armenian community

The question ‘How many languages do you speak éxiagish’ was responded by
‘Armenian’ by 53 community members i.e. 63 %. NextEnglish’ marked by 25

community members. Other languages do not haveifisgm proportion. As

understood here, almost all the community membawmwvktheir mother tongue i.e.
Armenian. (Figure 117)

How many languages do you speak except Turkish?

Armenian 63%
English 30%

German E 2%

French E 1%

other: E 1%

no answer #0, 0%

n=84

Figure 117: The rates of other language speakers @t Turkish in Armenian community

When the responses to he questisave you taken any courses in minority schools?
If you have, for how many yeatsi#te scrutinized, it is seen that 85 % said ydweyT
have generally received 5 years but some receiZegears and then 11 years of
education. Those people who graduated from thedpPyif8ichools of Armenians learn
Armenian Language and Literature. (Figure 118)
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Have you taken any courses in minority schools? {fou have, for how many
years”

No, | haven 5%

Yes 32%

other: 32%

no answer #0, 0%

n=149

Figure 118: The rates taking minority school coursén Armenian community

The responses to the questi@o‘you use your native language in your famdigow
the presence of Turkey Armenian within Armenian ifees. 39 % said ‘Yes we do’. It
shows that it is commonly used in family. The bgjgproportion that forms 52 %
mentioned ‘Sometimes’ and meant that they use Batkish and Armenian within
the family. (Figure 119)

Do you use your native language in your family?

Yes we do 39%

sometimes 52%

No we don EE 9%

no answer T, 2%

n=55 |

‘Figure 119: The rates using native language in Arm@an community

The gquestionCan you read and write in your native languag@®s answered as
‘Yes’ by 36 % and 36 % said that they can only re@®ne of the participants
expressed that it is because reading of Armeniphablet is easier than writing. The

alphabetically different rmenian Alphabet seembddhe reason. (Figure 120)

Can you read and write in your native language?
Yes | can read and write #20 | 36%

| can only read #20 | 36%

| can neither read nor write | #15 | 27%
no answer #0, 0%
n=55

Figure 120: The rates reading and writing in nativelanguage of Armenian community
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4.2.5 ISTANBUL ARMENIAN PRIVATE HOSPITALS
4.2.5.1 SURP PIRGICH HOSPITAL:

Harutyan Amira Bezciyan, a close advisor to Il. Mal and an Armenian benefactor
asked for a permission in 1832 to establish a @lsjm what is now known as

Kazlicesme, Zeytinburnu. Il. Mahmut granted a pesiun as he could not reject the
requests of the then Armenian Patriarch Stepan@vmiigOwing to an outbreak, the
construction of the hospital was completed in sactmall span of time of 5 years.
The official inauguration was made in 1834. Thehdectures of the hospital were
Balyan brothers. In the following years many otfmindations were added to the
service of the hospital such as House for olds,réledisorders, Mental Disorders,
orphanages for men and women, school, spirituatachn. The hospital which is still

functional has internal disorders, external dissgdeNeural Disorders, General
Surgery, ear-nose-throat, skin diseases, x-raysamden diseasé¥.(Figure 121)

Figure 121: Surp Pirgic Hospital

4.2.5.2 SURP AGOP HOSPITAL:

During the periods when cholera and plague outbvesk very common in Istanbul,
the need for the hospitals increased. First, tispital was established as the House of

192 Koseyan V, http://www.surppirgic.com/tarihce.asp
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Olds and Nursing Home in the bodily structure ofsyeperan Church, later on took
the form it has today. By the order of the Sultari830, it was established in what is
known as Sisli Pangalti today with the fund of soArenenian Catholic community

businessmen. There are many units including Hofi€#ds™°
4.2.6 ISTANBUL ARMENIAN GRAVEYARDS

The Armenians, who used to bury their dead bodidbé graveyards of the churches
had to terminate this tradition on account of Ibtdis population density and the
mass deaths in 1560 because of plague. During tioen@ns, Taksim and its vicinity
(it was a vacant field then) were donated to theee®r Latin and Armenian
communities as places of new graveyards. In additme to some outbreaks at the
time, some more fields (not open to settlements)theere allocated to them from
presently known place Sisli in 1865. Although sognaveyards were removed and

expropriated, the ones still open to be used afellasvs"®*.

Bakirkoy Armenian Graveyard
Balikli Armenian Graveyard

Boyacikoy Armenian Graveyard
Buyukdere Armenian Graveyard
Edirnekapi Armenian Graveyard
Haskoy Armenian Graveyard
Kadikoy Armenian Graveyard
Kandilli Armenian Graveyard

Kinaliada Armenian Graveyard
Ortakoy Armenian Graveyard
Rumelihisari Armenian Graveyard
Sisli Armenian Catholic Graveya
Sisli Armenian Graveyard

193
194

http://www.surpagop.com/index.php?option=com_corttask=view&id=1&Itemid=44
Istanbul Encyclopedia, Armenia Churchésl. 4, s.185

152



Uskudar Armenian Graveyard
Uskudar Armenian Graveyard

Yenikoy Armenian Graveya

4.2.7 ISTANBUL ARMENIAN LOCAL PRESS

The press activities in the Ottomans were basicdlye by the non Muslims. This, in
fact, was not originated from the fact that theo®tns were against printing but it
was concerned with social and economic structuhe flrst printing machine was
brought by the Jews and the second was broughtéotmenians. The first printing
to press in Armenian language was brought in 15¢7Skvasli Ermeni Apgar

Togaratsi who learnt the work in Venice. Then tinst fArmenian press was printed
under the nameLirakir6 of Takvim-i Vekayi. The newspaper continued its

publications under several names before it waedidsr good®.

The other newspapers contributed to the Armeniaough life during the Ottoman
Era are Hayastan, Avedapar, Rahvira and Masis. eThed been about 350
newspapers and magazines from 1832 to 1970 pudlishdstanbul. The highest
number of magazine and newspaper were publishedebatthe years 1909 — 1910.
There were also Protestant newspapers and pubhesatvith missionary activities

among the Armenian newspapgfs

There were a dozen of magazines formed by the gtadwof the Armenian schools

during the Republican Era: by the Solidarity Fourmmafor the Teachers of Turkish

195 Eraslan H, 2007AGOS(1996-2005) Turkce-Ermenice Bir Gazetenin TaritdzOUniversity
fletisim Faculty, Kirkinci Yl Kitaplg No:5 s. 17,18

196 Eraslan H, 2007AGOS(1996-2005) Turkce-Ermenice Bir Gazetenin TaritazG@University
fletisim Faculty, Kirkinci Y1l Kitaplg No:5 s. 18, 19
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Armenian Minority Schools: Bardez, Jibid, and bye tiPangalti High School
Graduates and Getronagan High School GraduatesiBton: Hobina ve Medd’.

Currently, there are three newspapers of Armeniamncunity: Nor Marmara,
Jamanak and Agos. Published in 1940, Nor Marmarespa&per was used to be
published on alternative days in the first years tbday, it is published every day
except Sundays. Being published completely in Aiargrthe newspaper makes news
from social, economic and religious affairs of te@mmunity. It has a circulation of
about a thousand. On the other hand, Jamanakdsterfgublication life in 1908. It is
a daily and political newspaper. Jamanak is thesildrmenian newspaper in the
world to be published without any pause. It is mii®#d everyday but Sunday as 4
pages and black and white. The daily circulatiolesween one thousand and one
thousand five hundrédf.

Starting its publication on 5 April 1996, it is thmost important newspaper that
belongs to Armenians. It is published daily. It me&Ark’ (irrigation) in Turkish. The
newspaper which is published 8 pages in TurkishZapdges in Armenian has news
and comments that concern the Armenians, news ahouey from the foreign and
Turkish press and news on the Armenians abroad. nEwespaper publishes extra
pages on the festivals and special days of the Alanecommunity. The reason is that
it receives more advertisements in these days.eTaex research articles, interviews
and evaluation on the community at the back pagthefpaper. After the death of
Hrant Dink, another Armenian journalist and inteter Etyen Mahcupyan undertakes
the responsibilities of being the editor in chiéf(Figure122).

197 Eraslan H, 2007AGOS(1996-2005) Turkce-Ermenice Bir Gazetenin TaritdzOUniversity

fletisim Faculty, Kirkinci Y1l Kitaplgl No:5 s. 23, 24

1%  Eraslan H, 2007, AGOS (1996-2005) Tiirkce-ErmeBiceazetenin Tarihi, Gazi University
Iletisim Faculty, Kirkinci Y1l Kitaplgl No:5 s. 25, 27

199 Eraslan H, 2007, AGOS (1996-2005) Tiirkce-ErmeBiceazetenin Tarihi, Gazi University
Iletisim Faculty, Kirkinci Y1l Kitaplgl No:5 s. 28, 29
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Figure 122: Agos Newspaper

When askedAre you a subscriber of the local newspaper and ameng of your

community?’ 49 % of the community members said ‘Yes | amhétlargest group

that makes 40 % said ‘Sometimes’. Hence, when wk & this perspective, we see

that the local newspapers that maintain the comaation within the community

have a very significant place among the communigynioers. The people saying ‘No

I am not’ consist of only 11 %. (Figure 123)

Are you a subscriber of the local newspaper and magine of your community?

Yes | am #27 49%

Sometimes #22 40%

No, | am na =l 11%
no answer 0%
n=55

Figure 123: Local newspaper and magazine subscrilvates in Armenian community
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4.2.8 MUSIC IN ISTANBUL ARMENIAN COMMUNITY:

Armenian community has been exposed to variousir@lland ethnic influences since
their very existence. Music in Armenian communit@sabasically of the form of
religious and musical. The developments in the Aviaoe music can be divided into
there phases. Music which had some progress imAtheenian Church in the™
century when the Christianity was newly accepteds wader Syrian and Greek
influence. Though music got rid of foreign influendo a great degree by the
development of Armenian alphabet by Surp MesroptMasn the &' century, the
influence somehow continued till the™2entury. The religious poetry and melody
took the form of Armenian public music. Bashpathlerses Sinorhali was the
prominent figure of the period. He composed 120y, On the other hand, the
third period can be multi voiced music emerged fie second half of the 20
century®. Levon Hanciyan, Asdik Aga, Bimen Sen, Udi Hravtbar Tekyay, Artaki
Candan are some of the composers contributed thishusoft music. Furthermore,
Zilciyan family’s orchestra cymbals produced a eliént timbre. This received world
fame. Gomidas is another name worth mentioning imexian music. He visited
Anatolian villages and represented Armenian Pubiligsic. For his performance,
Halide Edip Adivar expressed “when Gomidas singBalAdescends on Earth to
listen to him”. This perhaps describes him besm&drmenian musicians at present
are famous pianist and composer Sahan Arzrunijgti&ayat Zaman, Mimar Sinan
University Instructor and pianist Levon Eroyan, khara university instructor Mari
Barsamyan and violinist Ayda Tunc. However, the mf@nous known names
currently are Garo Mafyan and Onno Ttffic

4.2.9 PROMINENT NAMES AMONG THE ARMENIAN COMMUNITY

Berch Keresteciyan: He was an administrator of the Ottoman bank arsistst

director of Turkish Red Crescent. He was an intinfaend of Ataturk. He informed

200

Istanbul Encyclopedia, Armenia Churches, S. 4,5.186
201

Mamigonyan H, August 2001, Tatyos Efendi'den Onnm@a, Gorig Magazine, TUSAD,
Ankara
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about the attack during Ataturk’s leave for SamsMiereover, he made a lot of

financial contributions to Turkey during the warlieratiorf®

Agop Martayan Dilacar: While an officer in the Ottoman Army, he met At&tand
became intimate friend with him. He was promotedthe Directorate of Turkish
Language Institution in 1934. He is the one to ssgdviustafa Kemal the surname
‘Ataturk’ 2%

Irma Felekyan: irma Felekyan is Cem Karaca’'s mother. She is onth@fcutest

actresses in Turkish theatre and Cinema. She di&€92.

Nubar Terziyan: Actor in Turkish cinema. He always plays lovelyagdfather.
(Figure 124)

Figure 124: Nubar Terziyan204

Sami HazinsesActor in Turkish cinema, He used to play in cométins. Also he is
known as ‘Cilalilbo’

Kirkor Cezveciyan: He is known as Kenan Pars, Actor in Turkish cinehgausually
used to play the bad guy.

Onno (Boyaciyan) Tunc: Musician. Several generations in Turkey liked asigned
his songs by the voice of the Sezen Aksu. He dieddplane crash in 1996.

Garo Mafyan: A famous musician and melodist in Turkey. Sevearalodies

prepared by him for singers.

202
203

http://www.ataturk.com/content/view/114/5/
Soylemez H, Gulmez G, 2005, Kuvay-1 Milliye'ninnieni casuslari, S 56#stanbul

204 http://img.sinemalar.com/images/sanatci/Nubar-Fanzipg
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Artin Penik: Armenian origin Turkish citizen, he committed sdiiby burning
himself in Taksim square in 1982, in order to psbtArmenian terrorism against
Turkish diplomats and Turkish people between 1971386.

Migirdic Margosyan: Novel writer. He is known with the stories in Dipakir,
where he grew up.

Alin Tasciyan: Film critics and writer in Milliyet newspaper.

Hrant Dink: Former journalist and editor of Agos newspaperwds killed in 2007.
Etyen Mahcupyan: Journalist and TV critics. Columnist in Zaman amdraf

Newspaper. Also He is editor of Agos Newspaper.

4.2.10 SOCIAL RELATIONSHIPS AND ECONOMICAL CONDITIO N IN
ISTANBUL ARMENIAN COMMUNITY

In the study, the samples were asked about thies. jbhere were different responses.
The fact that ‘Self-employed’ option was selectedsingives us idea that they
generally deal with their own business. One of ttadesmen suggested that for the
Armenian Community, there should also be the optibfgoldsmith’. This confirms
the idea that community members generally are sragéea. The following 27 % works
as Laborers while the third significant sectionlde#h Trade and Industry. (Figure
125)

What is your Job?

Student 5%

Laborer 27%
Banker& Engineer #0, 0%

Civil Servent 5%
Housewife 5%

Retired 9%
Unemployed #0, 0%
Bussinesman & Tradesman 16%
Self- Employed 31%
no answer #0, 0%

n=55

Figure 125: The distribution of jobs in Armenian canmunity

28 % of the participants did not want to answerghestion'How much is your family

total income? whereas the rest responded as about 1500 TL. d&pled as between
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2000-3000 TL and 7 people i.e. 13 % marked thd totame as 3000 and over. The
fact that the study was conducted mainly in limigddces may have paved the way
for the result of low income. As a matter of faatcording to many researches, people
dwelling in Kumkapi are found to have low incomékwever, families staying in
Yesilkoy, Sisli, Bakirkoy and Moda are members witigh incomes. The studies
confirm that there is a parallelism between the@me and the place to stay. (Figure
126)

How much is your family total income?

500 - 1000 6%

1000 - 1500 15%
1500 - 2000 20%
2000 - 2500 11%

2500 - 3000 7%

3000+ 13%

No Answer 28%
n=54

Figure 126: The distribution of economical incomen Aremnian community

Against our expectations, the answer ‘Armenia’h® ¢uestionDo you have relatives

abroad remained very few. Most of the relatives of th@mmunity members are in

the USA and France. Then follows Germany by 22 ¥ USA is known to be an

important place for the ‘Diaspora Armenians’. Ho@ewvhy there is a great ration of
Armenians in France can be a question of reseéfaiure 127)

Do you have relatives abroad?

Armenia 8%

USA #27 24%
France #26 23%
Syria E 1%

other: #24 22%
no answer #0, 0%

n=111

Figure 127: The relatives in abroad in Armenian cormunity
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The questionDo you have Muslim friends who participate in yovedding ceremonies or
funerals? was answered as ‘Yes | always do’ by 81 %. ‘Some$’ was marked by
15 % while only 2 people said ‘No | don't’. Thu$et Turkish and Muslims around
Armenians seem to have no problem in building ug sustaining their relationships
with them. (Figure 128)

Do you have Muslim friends who participate in yourwedding ceremonies or funeralg|

ENEREYS 819
Sometimes | do 15% |
No, | don' 4% |
no answer i3, 2% |
n=54 |

Figure 128: The relations with Armenian community d Muslim people

While the community members were asked the simestion in a different wayo
you participate in your Muslim Friends' weddingsr&monies, funeralsan overwhelming
majority stated their intimacy by participating thweedding, festival and funeral of
their Turkish and Muslim friends. According to thesponses to this question, the
Armenians can also be with their Turkish and Musdfiirands in their happiness and
grief without hiding their identities. (Table 129)

Do you participate in your Muslim Friends' weddings ceremonies, funerals?

Yes, Always #37 N
Sometimes #15 | 27%

No | don' 5%

no answer #0, 0%

n=55

Figure 129: The relations with Muslim people of Arnenian community

‘How do you define yourselfwas a good definition on how they find themsel\ats.
participants mentioned at the first phase that thieynatives of Turkey. Then they
emphasized on their ethnic or religious identityheTratio of those who feel
themselves natives of Istanbul is 10 %. Those wdid #rmenian Orthodox is in
minority. (Figure 130)

'How do you define yourself?

Turkish #34 | 55%

Native of Istanbt 10%

Armenian Orthodox 32%
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'Armenian Catholic 2%

Armenian Protestant 2%
no answer #0, 0%
n=62

Figure 130: Defining themselves of Aremnian commuty

67 % of the community members defined their refegivithin the community as
‘normal’. About 10 % stated ‘very good’ while 15 $8aid ‘weak’. (Figure 131)

How are the relations within your community?

Very good 18%

Norma EE 67 |
Weak 15% ’
no answer '#0, 0%

n=55

‘Figure 131: The relations within Armenian community

While their relation with the community was askathny Armenians expressed their
relations with the community as ‘normal’. The oisaying very good is 24 %. Only 7
% 7 uttered as ‘weak’. (Figure 132)

How is your relation with your community?

Very good #13 24%

Norma EEENN 697
Weak 7%

no answer #0, 0%

n=55

Figure 132: The relations within Armenian community with people

The questionDo the relations between Turkey and Armenia affexir or your
family's life? vas asked to the community members. The most conmanswer was
‘Not at all affected. This forms almost half of tiparticipants. Then comes 27 %
claiming ‘Slightly affected’. 25 % of the particips marked ‘affected’. From this
perspective, almost half of the community membeessaen to be affected. Only one
of the participants pointed out ‘the borders mustdpened’ as the problems to be

solved. Another interesting finding of the survegon close dialogues was that the
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Armenians of Istanbul and those of Armenia werasede very much different. The
ones coming to Turkey from Armenia generally do Imate good characteristics and
do some illegal works in Turkey. They have alsmpexd out that there are differences
in culture and language between Istanbul Armeniand Armenia Armenians.
(Figure 133)

Do the relations between Turkey and Armenia affecyour or your family's life?
Deeply affected #0, 0%

Affected

Slightly affected
Not affected at all
no answer

n=55

Figure 133: Affecting of Armenian Turkey relations

91 % of the participants responded the questizm you have any Muslim friends to
help you out of troubl® as ‘Yes | do’. This outcome shows the fact thiae
relationships established with the Turkish and hhaslare over races and religions
relationships. They have Muslim friends who visiem in their happiness and sorrow
and who they visit. Only 5 people said ‘No | do’nd@these people are either newly
trying to have friends or very wealthy people. (Fg134)

Do you have any Muslim friends to help you out ofrbuble?

Yes, | do #50 919
No, | don't #5 L

no answer #0, 0%

n=55

Figure 134: The rates of close Muslim friends in Amenian community
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4.3 THE COMPARISON OF NON MUSLIMS OF ISTANBUL ACCOR DING
TO THE SURVEY RESULTS

When we look at the average age of the communitiessee that the Greeks form the
highest age average; 40 % is above 60 and oven fitlews the Jewish community
where middle age and old age is densely populateely form 40-50 years of average
and over by 72 %. The Armenian community formsybengest group. 55 % of the
participants are between the ages of 30-40 or below

According to marital status, the Jewish communiss lthe highest proportion of
marriage rate by 82 %. The basic reason of it & the surveys were mainly
distributed to the house wives. The Greek commugitiie second by 67 % after the
Jews. This condition has no doubt a connection whh average age. If we also
consider the widows due to their ages, it may iasego 86 %. According to the result
by looking at the participants, the Armenian comitwrnas the least marriage
proportion by 58 %.

To the questionWhat is your Job?’jf we leave the ‘housewives’ majority in the
Jewish community apart, the ‘self-employed’ comest by 24 %.As it is confirmed
by the earlier studies, the general skills of teeviSh community are basically on
business and trade. When we analyze the Greek caitynwe see ‘retired’ by 32 %.
This is related to the age. Then ‘civil servanth@s with 18 %. The Armenian
Community shows parallelism to the Jewish communBy % marked ‘self-

employed’. The highest profession to follow itisborer by 27 %.

When the monthly total income of the communities koked at, though a great
proportion of the Jewish community members i.e938%lid not want to answer the
guestion, 31 % of the ones who responded said 30Q0&nhd above. This can give us
overall view on the community. Furthermore, it mhettaken into consideration that
many of the ones reluctant to answer are old, edllicated ones with several known
foreign languages and also house owners. The 2@o@omion strikes our attention

with 2000-2500 TL average. 1500 — 2000 is the arhthat follows as the second.
Whereas an important number of Armenians i.e. 28i@onot respond, the amount
1500 — 2000 is the most common marked option b%20
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When we look at the educational level of the comitres) the Jewish community
with ‘High School or equivalent schools’ by 59 %d®our attention. The participant
housewives’ role in the result is very significafhen ‘Faculty and Higher Education
Institutions’ come by 21 %. Similarly, in the Greeammunity also ‘High School or
equivalent schools’ lead by 36 % while ‘Faculty adidher Education Institutions’
leads the options of the Jewish community by 280¥%.the other hand, the majority
of the ‘Primary School Graduates’ by 40 % strikes attention. This is followed by
‘High School or equivalent schools’ by 27 %. ‘Faguhnd Higher Schools’ has only
24 %. Hence, the percentages of university graduateall three communities are
close to each other.

The question ‘What are the foreign languages do kmaw in addition to Turkish’

received highest number from the Greek community bypeople who opted ‘I know
Greek’. Approximately 21 people forming 40 % toldht they also know English. 53
of the 55 participants in Armenian community knowr&enian language. The half of
the participants that is 25 people by 50 % mentahat they knew English. On the
other hand, 70 % of the Jewish community knows diuepanyol. The number of
people who stated that they knew English was 52famded 50 %. Moreover, 50 %
also know French. While there is only one persoknow all there languages, there
are also members to know only one of the givendaggs. There is also 15 %

knowing Hebrew.

When the proportions of the relatives abroad aralyaed, almost entire Greek
community have relatives in Greece. This originditesn the emigrants in the recent
history. 80 % of the Jewish community has relatiwedsrael. This also originates
from the migrations after Israel’'s declaration f independence. 35 % of the Jews
have relatives in the USA as well. On the otherdpab0 % of the Armenian
community has relatives in the USA. Interestindl9, % of them relatives in France
as well. There are only 9 people having relativeArimenia. From this point of view,
we can draw a conclusion that when they were toemibem here, they mostly
selected the USA or France rather than Armenia.
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There is a common response to the question ‘How loave you been living in
Istanbul?’ by all three communities. 91 % of thevde82 % of the Armenians and 96

% of the Greeks are the natives of Istanbul.

When the communities were asked about their feglindiving in Istanbul, 34 % of
the Armenians, answered as | do not mind or | abthred happy and 66 % expressed
their happiness. On the other hand 81 % of the K.zeexmunity was Happy while a
proportion of 19 % said | do not mind. However, ttevs have the highest ratio of

living in Istanbul happily i.e. 85 %.

The communities were asked whether they were howsers or leaseholders. 73 %
of the Armenians were found to be house ownerstlh@dest 27 % is lease holders.
This ration in the Greek community is that 70 %hause owners and 30 % lease
holders. On the other hand, 77 % of the Jews weusé owners while only 23 %

were lease holders.

The community members were asked about Turkeyrsngithe European Union. 85
% of the both Jews and Armenians said Yes whil&o7df the Greeks said yes and 25

% of them expressed that they had no idea on it.

81 % of the Armenians answered the question ‘dohaue Muslim friends to attend
your weddings, festivals and funerals’ as yes abwvdhe Jewish community comes
next with 74 % and the Greek Community by 70 %.c8ithere was an option of

‘Sometimes’, many of the community members alseded this option.

While the above question was asked in a vice veesare you with your Muslim
friends in their good and bad days? 67 % of the éaians, 65 % of the Greeks and
62 % of the Jews answered as yes. This shows thig they where attended more,

they do not attend to their friends occasions eguently as their Muslim friends.

The followings are the answers to the question ‘dowou define yourself?’. 65 % of
the Armenian community members selected the opiative of Turkey’ while 40 %
selected ‘Native of Turkey and Orthodox’. When weHl at the Greek community,
we see that 24 people that make 50 % said ‘Graak’l® people i.e. 40 % selected
‘Greek Orthodox’. There are also 18 people with®4Gelecting ‘native of Istanbul’.
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They have also marked ‘native of Turkey’ by 35 %nfirl5 people. When wee look at
the answers of the Jewish Community, we see thaedple responded 159 times. 59
of them defined themselves as Jewish and 48 of ttefined as the native of Turkey.
The way the responses are given shows that thmatidn is towards the option of
‘Native of Turkey and Jewish.” In addition to thethere were also 33 people defining

themselves as ‘native of Istanbul’.

“How many members does your family consist of?” Wamther question to be
analyzed. 60 % of the Armenians said above 4-5JenBreek community said 2
members by 38 %. Other 31 % said that they had dhbees. 38 % of the Jewish
community said 4 and other 51 % marked 2 and 3ogtiWe can have a conclusion
that the Armenians have more crowded families tharothers.

While the results of the question ‘Have you had a&acation from a minority
school?’, we see that 90 % (47 people) of the Aiaretommunity, 98 % of the
Greek community and only 30 % of the Jewish comityuhad education from the
minority schools. Hence, the Greek community resgivnore education from the

minority schools that the other two communities.

“Do you use mother tongue within the family?” Wasother question asked to the
communities. While the Greek community said YesQBy%, the rate is 39 % in the
Armenian community and 52 % of the Armenians selkdhe option sometimes.
Among the Jewish community only 27 % said yes wedd 41 % said Sometimes.
From this perspective, the Greeks are the onesddheir mother tongues most with
the family, then comes the Armenians. A great propo of the Jewish community
speaks Turkish at homes. Some even mentionedesctian that their mother tongue
is Turkish. Judeo-Espanyol is spoken by the oldpfgeand is about to be forgotten

completely.

“Are you a subscriber of a local newspaper of yoammunity?” was answered as yes
by the 64 % of the Jewish community and 22 % oftlsaid yes | sometimes buy.
The Greeks said yes by 69 % whereas 25 % of thamseanetimes. The proportion

of the Armenians is 49 % yes and 40 % sometimesnRhis perspective, we see that
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the Greeks are the ones that buy the local newspabehe community most. The

few number of community members also contributethis

“Can you read and write your alphabets?” Was amnstvas ‘I can both read and
write’ by the 36 % of the Armenians and same pdeg mentioned that they can
only read. The rest can neither read nor write.%60f the Greek community

mentioned that they can both read and write wiBl&astated that they can only read.
23 % of the Jews mentioned that they can both asadwrite Judeo Espanyol, 22 %
mentioned that they can only read. 56 % of therd Haat they can neither read nor
write. Here we can interpret that a majority of ##nwcommunity use Judeo Espanyol

within the family as a spoken language. It is le&m@ditionally.

“How do you find the relationships within the comniy member?” was answered as
normal by the 67 % of the Armenian community and/\good by 18 %. On the other
hand, the Jews answered the same question as noynial % and very good by 17
%. The percentages of the Greek community weresdinge with those of the Jews'.
72 % of them defined as normal while 17 % definedreéry good. When we look at
this perspective, the Greeks and the Jews can iletsdnave closer relationships

within themselves.

“How is your relationship with your community?” Waanother question to be
analyzed. 69 % of the Armenian community definechasnal and 24 % said very
good. 75 % of the Greek community mentioned as abminereas 25 % said very
good. There was no one to say weak. On the othed Hd % of the Jewish
community said very good while 56 % said normalerBhwere three people saying
that it is weak. Hence, the Jewish community mesbee seen to be more dedicated

to each other.

We asked the communities about how the relationshifurkey with Israel, Armenia

and Greece affected your you and your family. Témish community answered as
yes by 59 % and 20 % said affected a little. Arrapaisaid no, not at all by 47 %
while 27 % said that it affected a little. On thther hand the Greeks mentioned
affected by 39 % and 20 % said that it affecteittie.| Hence, the Jewish community
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seem to be the most worried ones. However, whetoole at the recent history, we
see that the Greeks were in fact affected most.

“Do you have Muslim friends to get help when yoalfdifficulty?” Was answered as
75 % Yes by the Jewish community and 25 % No. theel& answered it as 77 %
Yes while it 91 % with the Armenians. From this ggactive, we can claim that

Armenians have closer ties with the Turkish sociean the other communities.

“Do you go to a church or a synagogue weekly?” \&sieed to the communities. 60
% of the Armenians said yes while 44 % of the Gsesid yes. The number of yes in
the Jewish community is 24 %. There are also 28%ish members who say that
they never go to synagogue. The survey was condilgt¢he leadership of the Chief
Rabbi.

“Whether your parents are natives of Istanbul?” \maked to them. 89 % of the
Greeks said yes, ehile 74 % Jews answered affwelgti Only 44 % of the
Armenians said yes. Perhaps, a great majority @/Atmenians came from different

parts of Anatolia to Istanbul.

When asked whether they perform their worshipslyeasi not almost all the
communities said yes with high percentages. Whenoatk at the negative answers
Armenians lead by 22 % and then Jews 13 % andyitied Greeks with just 6 %.

“If you face any problems, what are they?” Was arad similarly almost by every
one. They generally said ‘we are disturbed fronsioles and there are not enough
churches and synagogues’.
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4.4 CONCLUSION

Istanbul, with its nearly three thousand histonyique geography and climate, and
its geopolitical position, has always been oneh&f most attractive cities of the
world, and for hundred of years, people have begng to control it. The city,
having been the capital of Eastern Rome for abow thousand years after the
division of Roman Empire into two in 395, resistedmany attacks thanks to its
thick walls and being almost surrounded by seagleAgom this, with the emperor
of Eastern Rome Constantine’s acceptance of thest@mity in 313 and its having
been accepted as the formal religion in 380, Ahngly began to spread in the whole
Europe. The Iznik consul in 325 when the first dre@ment with Western Rome on
the issue of religion began became the sign ofewdfft understandings of
Christianity between the East and West would emekfer the collapse of Western
Rome in 476, the Western church (Catholics) whiad imcreased its domination
embarked on a race with Eastern Rome to ChriseaBizrope. The importance of
Istanbul had begun to appear in this term and bedéw center of Eastern church
which characterizes itself as “Orthodox”. In therGtianization of today’s Balkans,
Russia and Eastern Europe the most significant halé been of the Istanbul
Orthodox Patriarchate. Seen from this perspectstanbul’s, where European states
can find traces from their own historical rootsingethe European Cultural Capitol is

an undeniable fact.

The secure position of the city, its dominance dlierBosphorus, being on the trade
routes like the Silk Road, and being on the clopesit of land connecting Asia and
Europe, made the city very productive in the fief&ommerce. The Romans having
dominated Byzantium, a city state, for almost oheusand years including the
return, kept the population structure cosmopoli®ugh the tradition they brought
from the empire. The ruling class being from ther@a nobles, in the social and
economic fields of the city such as commerce, anit architecture, gave a special
place to different ethnic and religious constitsenThis also provided those

tradesmen from European countries which have at avashe Mediterranean and
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opportunity to found colonies and increase tradthéncity. Viewed from this point,
its historical ties with Europe have continuedha tommercial field as well.

With the Ottoman army’s knock on the city’s wallid53 the city surrendered after
about two months defense and the Middle Ages wérsed and the New Age
opened. Conqueror Mehmet the Second, known asntielectual sultan of the
Ottoman state, permitted his soldiers one dayngatiough they had three days of it
and besides this guaranteed the safety of the &nebk were the native public of
the city. Many churches in the walls especially HagSophia, the biggest church of
the city, were turned into mosques, with the sw@s$aof these that had fresco and
mosaic depictions being covered. Mehmet the Seawstdywanting the Greek public
of the city to leave and go to Italy, cared to kelepse who were culturally and
artistically well-grown up, and furthermore broughtore artisans from ltaly.
Additionally, by taking the Orthodox church undes bustody and providing them a
patriarchate and many rights, pushed the suppoafec®nnecting to the Catholic
Church in the Greek Orthodox community out and tlemsbled the Orthodox
Church to stay on foot against Catholic Church. WHeoked at from this
perspective the Ottoman state had an importantinokbde religious geography of

Europe today too.

When we look at the settlement policy of Fatih &ulMehmet after he conquered
the city, it is known that he principally openee timside of the wall to the Muslim
settlers. A palace is built in a place where totsgnbul University takes place and
then in the part that is called Sarayburnu todiag,donstruction of Topkapi Palace
began. This place which was an old acropolis intime of Byzantium was now
becoming the ruling center of the Ottoman Statenyailing units of the city and
military sections and trade harbours were made duetlethe places that were close or
close to flat were opened to the settlers cominghfAnatolia; like Aksaray today.
After this the Greek population which was stil thiggest minority group was placed
around Fener, Balat and Galata which could be enuas the suburbs of the city at
that time and today’s Samatya and its nearside.nM¢hthe Second made both

Muslim and non-Muslim communities settle even bycéofrom many regions of
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Ottoman geography in Istanbul in order to makediye more prosperous and live.
By making the Armenian Patriarch whom he knew le{and come to Istanbul, he
opened a patriarchate here as a balance factomshag#ie Greek Orthodox
community, and placed the Armenian community confrogn Crimean and Bursa
in today’s Samatya, Yenikapi, Yedikule and its surrding. For the existing Jewish
community in the city, by the system of chief ralbleing practiced, the degree of
community leadership was given and as a settlelace to this community Balat
and Haskoy, two parts of Golden Horn and some negilo Galata were given. When
looked at all of doings, the political, culturaldaeconomic basis of the city was
begun to be constituted in the time of Fatih andthed the structures could be
protected Fatih broadcasted law books. Viewed ftlois point, the core of cultural

capitol that would last for hundreds of years wasstituted.

Non-Muslims who were compartmentally placed in sherounding areas of the city
manifested changing population graphics in pasésimnd with the enlargement of
the city they changed locations. Firstly, the Jawpspulation in Istanbul increased
with the coming of the Jewish brought from Spairtha time of Beyazit the Second
and the Jewish who were skilled in different vamasgi gave life to the city in terms
of economy. Following this, the Muslim populatiarm Anatolia is still growing in
the city. From the east the migration of Armeniammunities was seen. The Greek
population, with the collapse of Trabzon Greek Ewpincreased to some extent.
Their population during the rule of Selim the Thivds about 90.008”>

Towards the 18th and 19th centuries, with the OCétomlosing land in the Balkans
and Russia, the Greek Orthodox population in Isthmcreased. This stems from
Roman, Bulgarian and etc. communities who are e#iiginot Greek but connected
to the Greek Orthodox Church. Together with thexgshon-Muslim population in

the 19th century, non-Muslim population in the Munstlistricts of Istanbul appeared

as well; the narrowing Balkan lands in early 20@mtary such as Fatih, Beyazit,

205 Soénmezer M.H, 2004, Moderglae Surecinde Istanbul Yahudilerinin Hayatinda Sogage

Dine Balilik, Marmara University, Master Thesis, Istanbul
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Uskudar and Cerrahpasa and with Caucasians, TlarateSouthern Marmara and
Istanbul got immigration from non-Muslims and Muasé$ too. After the population
rose respectably settlement movements starting filoen 19th century rose up.
Particularly today’s Bakirkoy and Yesilkoy, BesiktaBebek,istinye and Sariyer
across the Bosporus which were previously usediasn&r houses were opened to
settlement, the connection of the places which weaie fishermen’s town with the
city began. To the regions of Bakirkoy and Yesilkogstly the Greek and Armenian
population moved, the Greeks and Armenians who \pegegiously staying around
Beyoglu and Galata moved t the districts of tod&isli, Kurtulus, Ferikoy districts
which were previously farm and vineyards and ordbain this movement epidemic
had a role from time to time as well. Kadikoy Modad Uskudar Kuzguncuk
surrounding have hosted the Greek and Armenian aoniti@s since the first
foundation of Istanbul. The Jewish community howew#h the increasing welfare
moved to around today’s Besiktas Ulus, Sisli Gagpst, Levent and Tesvikiye
setting out from Balat and Haskoy towards the répab term. However, with the
foundation of nation states from the republicarmtéhe increasing non-Muslim
population gradually decreased while this decremas realizing utmost in the
Greek community, it occurred least in the Armergammunity. In the realization of
this situation in this direction the role of patdi tensions happening with Greece
became significant. Armenian community however eatgd to USA and France
rather than Armenia but with the migrations fromafalia and high birthrates
balanced its population in Istanbul. Though the iSewsociety saw some of its
population leave or Israel, a major part of it sthyhere. Its families with high
incomes live in distant, safe collective settlemar@as of Istanbul known as resorts

today, where there are all kinds of social lifeiemvments are present.

Today with 2500 Greek, 20.000 Jewish and 47.700@ehian populations, Istanbul
is still trying to keep its non-Muslim colors alivéhere are over one hundred non-
Muslim foundations, among these; there are non-iusschools, hospitals,
cemeteries, churches and synagogues. If Samatydsaswdtrounding where a part of
the Armenian community lives and is kept separthie three communities reside in

the luxurious districts where the groups with higitomes live. Although the
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influences of compartment system coming from paspresent affect the issue of
knowing each other enough between Muslim and NosiMucommunities, Non-
Muslim communities as minority know the Muslims teetas majority. In one year
numerous celebrations and ceremonies rites in bearand synagogues on every
Saturday and Sunday are made. In order to somedices on both sides be
abolished, making the necessary efforts and thedattion of communities with
various activities in the body of municipalitiesncdecrease the existing problems.
They left deep traces on Istanbul’s social anducaltidentity even though it had not
been as of Islam. From literature to music, architee to commercial life, to food
culture, bureaucracy and to various branches oitastpossible to see the influences
of Istanbul non-Muslims everywhere. During the studur observation prove that
these communities vary from each other, in dailgekly and yearly worships,
celebrations, holidays and ceremonies, funerals wadding ceremonies. Such
activities are taking place in Istanbul almost gw#ay and communities do not ever
encounter any intervention. The tolerance and asp®ted in Ottoman times has
allowed them to preserve their cultures up to tiag. Also, cultural exchange has
been occurring as a result of interactidn. this respect, Istanbul has been
maintaining its bonds with European culture and hasic qualities of Europe
throughout history and it has been harbouring theogean Cultural capital in its

very existence for hundreds of years.
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