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ABSTRACT
Abdulmennan Mehmet ALTINTAS June 2010
ARTISANS IN THE COURT: OPERATION AND PRACTICES OF THE

OTTOMAN GUILDS

This thesis aims to examine Ottoman guild organisation, judical status of the
guilds and position of qadr in the guild life. The guilds which have an important
position in the Ottoman system, were closely controlled by government. The were
ruled by both the government rulers and guild servants to run of the system as

perfect.

In the first chapter of this study the revision of the studies which was made
previously, the Ottoman economy in the eighteenth century and in the same century
social life of the Istanbul was mentioned. Finally Ottoman guilds have been
introduced generally. In the second chapter guild rulers who is appointed by guild
organisation and selected by government is mentioned.

Furthermore in this chapter subjects of monopoly and slot which shows the
relationship between government and guild organization apperantly was mentioned.
In the last chapter the relationship between qadi and artisans was examined in terms
of crime and punishment.

In this study beside the archival sources, Ottoman cronicles and foreign travel
books was used.

Key words:

Guild, artisans and gadi.



KISA OZET
Abdulmennan Mehmet Altintas Haziran 2010
MAHKEMEDE ESNAF

Osmanh Loncalarmin Isleyisi ve Uygulamalari

Bu tez Osmanli lonca teskilatini, loncalarin hukuki statiistinii ve kadilarin
lonca hayatindaki yerini incelemektedir. Osmanli sisteminde 6nemli bir yere sahip
olan loncalar devlet tarafindan yakindan takip edilmekteydi. Loncalar, sistemin
aksamadan calismasi i¢cin hem devlet gorevlileri hem lonca yoneticileri tarafindan
denetlenilmekteydi.

Bu calismada, birinci béliimde, lonca konusunda daha dnce yapilmis 6nemli
caligmalarin bir degerlendirmesi yapilmakta ve 18. yiizyll Osmanli ekonomisi ve
yine ayn1 donemde Istanbul’un sosyal durumundan bahsedilmektedir. Son olarak ise
Osmanli loncalar1 genel manada tanitilmigtir. Ikinci boliimde ise, lonca yonetimi igin
devlet ve lonca tarafindan atanan gorevlilerden bahsedilmistir. Ayrica bu boliimde
lonca teskilatinin devletle olan iliskisini agik bir sekilde gdsteren inhisar ve gedik
konularia deginilmistir. Son boéliimde ise, esnafin kadiyla olan iligkisi su¢ ve ceza
baglaminda incelenecektir.

Bu calismada, arsiv malzemelerinin yan1 sira Osmanli kronikleri ve yabanci
seyehatnameler kullanilip onlarin degerlendirmesi yapilmstir.

Anahtar Kelimeler:

Lonca, esnaf, kadi, mahkeme.
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CHAPTER 1

INTRODUCTION

This thesis dwells on the guilds which had an important role both socially and
economically in Islamic cities. This study aims to get some results regarding the
guild system by putting the gqadi, who had a very important role in the organization
and management of the guild system, at the very center. In accordance with this,
the study, with the help of the court registers, aims to answer the questions about
what kind of a role did the court play in the running of the system, what kind of an
impression did the artisans have about the court that had an important authority
over the running of this system and for what reasons did the guilds go to the court
as they were able to solve most of their problems within themselves thanks to their
strong problem solving skills.

There have been many studies over the guild organization, which has a long
history and became an important part of the urban life beginning from the Middle
Ages, by many academicians in terms of economic and social topics. The number
and diversity of these studies show how vast and complicated the topic of guilds
is. In those studies the economic historians evaluated the topic with a large scope
and tried to understand the Ottoman economic system in which guilds take a major
part. They tried to understand the real place of the guilds in the Ottoman economic
system, which they failed to understand fully, what kind of a role did it have in the
economic crisis encountered in Ottoman Empire and how it was affected by those
crises. Another topic that the academicians are interested in is the fact that even
though the guilds system was inevitable in terms of economy of the country and

they were subsidized by the state, they were neglected while giving the



capitulations to the Western countries. Also, they tried to determine the, wages,
prices and the inflation in the country by examining the records of the guilds.

The researchers studying on the social subjects dwelled on the daily lives of
the members of the guilds, their ethnic and religious backgrounds, their role in the
rebellions in the country, and also the contribution of the guild system, which was
a social institution, in socialization of the people in order to get information about
daily city life during the Ottoman years.

The previous studies enriched our knowledge about the guild system in
Ottoman Empire and the court registers had played an invaluable role in those
studies. However, as these registers are considerably poorer compared to the other
types of archive sources in terms of being informative, the academicians mostly
used other types of sources as their main research materials and used those court
registers as supplementary sources. So, there have been considerably few studies
about the legal structure of the guild system or the relations of the guild members
with the gadi. Engin Deniz Akarl’s study' which benefited a lot from “Esnaf
Emri Alileri” in order to understand the role of law in Ottoman marketplace can
be a good example for this thesis. Also Haim Gerber’s study” about the guild
system and its inner law is another important source.

In this study will try to evaluate the guilds and their members by putting
the court registers and the gadis on focus. We will focus on the topics like the
Qadi, who was a judiciary member, and his place in the Ottoman guild life, the
law that the guilds were depending, the state’s authority over the guilds, the

institution’s autonomy against the state in this study by examining the court

! Engin Deniz Akarl, “Law in the Marketplace: istanbul, 1730-1840,” in Dispensing Justice in Islam:
Qadis and Their Judgements edited by edited by Muhammad Khalid Masud, Rudolph Peters and
David Powers (Leiden: Brill, 2006) 245-270.

2 Haim Gerber, State, Society and Law in Islam: Ottoman Law in Comperative Perspective (Albany:
State University of New York, 1994)



registers. In order to be able to do this we have planned to dwell on the issues in
which the Qadi and the artisans were involved at the same time after classifying
the topic into systematic titles benefiting from maximum number of court
decisions.

In order to fully understand the guild system one should also understand
the economic system it was built in very well at first place. The Ottoman economy
was integrated to the outer world but at the same time it contradicted in its
economy policies to the world economy from many aspects. Although its
contemporary European countries adopted Mercantilist economic policies
restricting import and encouraging export, the Ottoman Empire, on the other side,
adopted provisionist economic policies.

Mehmet Geng bases Ottoman economic view, which did not go through a
radical reform up-until 19" century, on three elements.’ The first one is
“provisionism.” According to this principle, the consumer, namely the citizens, is
put at the very center of the economy. According to this, the goods and services in
the market should be abundant, quality and cheap as much as possible no matter
from what origin they come. It is easy to understand the importance of the guilds
in this sense. As the system puts the consumers to the center the state restricted
and even prohibited export of some convenience goods from time to time and
diverted all sources of the country to big cities. The goods coming to these cities
were distributed to the guild members equally under the state control. Production
was done under the control of the guilds. As a result these products were reaching

the end user with a fixed price determined by the state or a price that the guilds

¥ Mehmet Geng, Osmanli Imparatorlugun’da Devlet ve Ekonomi (istanbul: Otiiken, 2009), 47-53.
3



determined and had been approved by the courts. In this way the system was
reaching it goal.

The second principle in the Ottoman economy was traditionalism.
According to this, the economic equilibrium that took place in time in social and
economic area should be preserved, tendencies for change should be eliminated
and if there has been a change, this should be restored. It is possible to see the
influence of the traditionalism on the guilds. Firstly, even though there have been
minor changes for the applications stemming from fiitiivvet and ahilik they have
been preserved for long centuries. Another important point to consider is the inner
structure and regulations of the artisans that was formed in time. The members of
the guild used to determine their inner regulations themselves and get them
approved by the court. Even though they had the right to change these regulations
at any time they wanted, they usually tended to preserve it. They were quite hasty
in carrying the actions against the traditional regulations to the court.* Even
though there have been many changes in different institutions and state organs of
the Ottoman Empire in line with the changing world order, the guilds managed to
exist throughout the 19th century with their traditionalist structure’.

The third and the last principle is fiscalism. With a general definition
fiscalism is maximizing the treasury income and preventing this income from
decreasing under this amount.

Another point that Ottoman economic historians focused on was the fact that the
state was quite interventionalist over the economy of the country. Knowing about

the degree of these interventions will give us an idea about the autonomy of the

* “Beynimizde muteber nizim-1 kadimimiz mugayyeri hareket, hilaf-1 nizim-1 kadim hareket”. These
statements that aim to protect old guild agreement are frequently recorded in the court registers.

® Sevket Pamuk, “Institutional Change and the Longevity of the Ottoman Empire,” Journal of
Interdiciplinary History 34 (2004): 246.
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guilds. There are two different opinions about this issue. According to the first
one, the state took strict measures in economic and financial issue and monitored
the guilds very closely. The state interferes in the economy by means of
debasements (fagsis) and fixed prices (narh). Sevket Pamuk, who shares the same
opinion with Geng about the three principles mentioned above, has a different
opinion about this point. He believes that the Ottoman Empire interfered the
economy a little bit too much compared to the other Middle Age Islamic states
and the Islamic Laws predicted®.

But he also believes that the extensive and strict interventionalism adopted as
an economic policy with the centralization during Mehmet II’s reign in 15™
century was replaced by selective interventionalism in time. After Mehmet II’s
reign the state applied strict interventions only during economic crisis periods.
The financial crisis period stemming from the successive wars in the late 18"
century and early 19™ century is a good example for this. Pamuk adduces the
fixed (narh) price lists in order to prove that selective interference policy was
applied during this period. According to this, when the fixed price lists of the 15™
and 19" century period are examined it will be understood that these lists were not
prepared regularly but they were prepared only during economic crisis periods’.

It will be beneficial to have a closer look at the 18" century Ottoman
economy which was selected as focus point of the above mentioned thesis. The
Ottoman economy was affected negatively by the domestic and international
developments in the 17" century. As an economic stagnation was experienced in
this century following the crises stemmed from the price revolution in Europe, the

Ottoman economy had difficult years. There were also a series of domestic events

® Sevket Pamuk, Osmanh-Tiirkiye Iktisadi Tarihi 1500-1914 (istanbul: iletisim Yayinlari, 2007), 89.
’ Sevket Pamuk, “Osmanli Ekonomisinde Devlet Miidahaleciligine Yeniden Bakis,” Toplum ve Bilim
83 (2000): 137.



in the Ottoman territory which were not perfect developments for the Ottoman
economy. The Jelali revolts that began in the early 17 century, the negative
developments stemming from the Karlowitz Treaty in 1699 and the unstable
atmosphere of the country were all the negative developments that affected
Ottoman economy throughout the century. However there was a pickup in the
economy with the start of 18" century. The stable period between Karlowitz
Treaty and the 1768 Ottoman-Russian war is important in this sense. As there was
no war in this period that could affect the treasure and as the wars committed
ended with victory in general and as there was no civil rebellions in the country
besides the political and economic stability stemming from these factors the
country realized an economic and political improvement. At this point a
discussion emerges among the Ottoman Historians: decline paradigm. Some of
the 20™ century historians claim that the beginning of the decline period of
Ottoman Empire should be taken to mid 16™ century. As a reason of this, they
bring forward the facts that commercial capitalism began in Europe in this period
and there were throne struggles in the empire. However the fact that there were
similar civil war events during the reigns of Bayezid II and Selim I weakens this
claim®.

According to Pamuk, the historians have made wrong evaluations due to
the philosophy, which is dominant over the modern Turkey’s history writing
understanding, to identify the society with the state and economy with treasure.
With this point of view the periods in which the central administration weakened
were accepted as social depression periods and the periods during which the

financial problems emerged were accepted as economic depression periods. For

® Suraiya Faroghi, “Krizler ve Degisim,” in Osmanli Imparatorlugu nun Sosyal ve Ekonomik Tarihi,
edited by Halil Inalcik and Donald Quataert (Istanbul: Eren Yayicilik, 2004) 678.
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instance, the 17" and 18" centuries, during which the central authority weakened
against both the European states and the local powers and economic depressions
took place, are accepted as long-lasting depression periods for Ottoman economy
and society by many historians’. However, when the guilds are examined it is
possible to observe a successful adaptation skill to the economic improvements
and changing conditions in 18™ and 19™ centuries even if the political condition of
the country was not perfect.

For example, there happened to be a price difference between Eastern and
Western Mediterranean in line with the price revolution and as a result Ottoman
Empire began to export only raw materials to the European countries which
caused the raw material dependent guilds to experience difficult days. According
to Barkan, the lack of raw materials in domestic market due to increasing demand
from the Europe led Ottoman production to an irrevocable decline period against
increasing industrial competition power of Europe. In fact, the Ottoman guilds
were affected by the price fluctuations in the 16™ century negatively; raw material
prices increased in this period and the production recessed in particular places.
Luckily this shortage in raw materials disappeared later on and the guilds had a
chance to recover. As a result it would be wrong to claim that the Ottoman
industry began to collapse in 17" century. Because the recovery period in the 18"
century is an improvement and stability period for Ottoman economy'’.

The discussions about the 19" century focus on the effects of the
industrial revolution. First of all, it is observed that the Ottoman guilds were
affected by the revolution negatively and they became unfunctional beginning

from the 19" century. From this point of view the guilds are expected to be

% Sevket Pamuk, Osmanh-Tiirkiye Iktisadi Tarihi 1500-1914 (istanbul: iletisim Yayinlari, 2007) 153.
10°Sevket Pamuk, “The Price Revolution in the Ottoman Empire Reconsidered,” International Journal
of Middle East Studies 33 (2001): 85.



affected by the revolution severely. However, Donald Quataert suggests that some
guilds did not give up their traditionalist structure despite negative effects of the
revolution and survived this period by even strengthening in particular production
areas. For instance, even though the guilds which were weaving tiftik (angora) in
Ankara could not resist to the imported goods and disappeared, the silk weaving
industry in Ottoman territory improved. Likewise, while /iileci guild decreased its
workplace number from 180 to 30 under the new circumstances imposed by the
revolution, on the other side the new employment areas created by the newly
introduced cigarette production facilities proves that the economic condition was
not that bad'".

Istanbul is chosen as the investigation area. There are several reasons for
this. Firstly, Istanbul was one of the biggest cities of Europe as it is today. The
population of the city was around 700-800.000. Secondly, Istanbul was outside
dependent as it was a consumption, conversion and distribution center. It means
they had to bring the raw materials to feed the guilds from outside'>. The number
of guilds and artisans in a city of this size was, of course, more than other cities.
In line with this fact, there were many guilds doing the same job in different
locations of the city. This shows us a unique organization which nobody could see
in any of the other cities in Ottoman territory. For instance, if there was more than
one guild in the city, there was a higher guild warden (kethiida), which was a new
type of administrative position superior to guild warden, to administer the guilds

specialized in the same area'’. Again, in line with the population of the city, the

" Donald Quataert, “19. Yizyila Genel Bakis: Islahatlar Devri 1812-1914,” in Osmanl
Imparatorlugu nun Sosyal ve Ekonomik Tarihi, edited by Halil Inalcik and Donald Quataert (Istanbul:
Eren Yayicilik, 2004) 1004.

2 Robert Mantran, 17. Yiizyilin Tkinci Yarisinda Istanbul, trans. Mehmet Ali Kiligbay, Enver Ozcan,
Vol. 1 (Ankara: Tiirk Tarih Kurumu, 1990), 167. Mantran describes Istanbul as a “stomach city”.

13 There were “baskethiidas” in some guilds such as butchers, shoemakers and boilermakers.
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diversity of the guilds in Istanbul was higher than other cities. So this is a good
chance for the researchers who are working on guilds. As the number of guilds is
high the relations among the guilds are also intense. The number of agreements,
disagreements and contracts among the guilds in Istanbul is sufficient for
researchers.

Another important aspect of Istanbul in terms of guild studies is that the
guild life related to commerce was lively. Goods and food were being imported to
the city from different parts of the country via sea and land to meet the city’s daily
needs. These goods were being gathered at distribution centers (kapan) and were

being distributed from there'

. The distribution centers give us important
information in order to understand the relations among the merchants and the
guilds and the problems the guilds encountered while sharing the goods at the
distribution centers.

All these make Istanbul a perfect subject of study. But, there are also
drawbacks of studying this city. First of all, Istanbul was the capital of the empire.
For this reason the effect of the state authority over the institutions like guilds is a
little bit stronger than other cities. The state monitors the prices closely and can be
directly effective in nominations of the guild administrations. This, in the first
place, gives us the impression that the state authority is strongly observed over the
guild system. However, at this point there is a risk of generalizing this effect
throughout the whole country. The differences observed in different cities like

Cairo, Jerusalem, Damascus, Bursa and Salonica proves that the information

gathered from Istanbul cannot be generalized to the whole of the Ottoman

2

14 See Salih Aynural, “18. Yiizyihn Ikinci Yarisinda Istanbul Kapan Tiiccarlari,
Arastrmalart Dergisi 80 (1992)
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territory. The guild autonomy and the guild’s inner running can change from

region to region or from time to time'”.

1.1. Sources of Ottoman Guild System

The classes which were realizing the production in the Islamic world and
the Europe began to gather under different organizations especially beginning
from the Middle Age. This organization was called “lonca” in Ottoman Empire'®.
Likewise the other institutions, the traditions of the previous states and the
specifications of the geography were influential in forming the guild system.

When we look at the sources of the Ottoman Empire regarding the bases of
the guild system we cannot find any information regarding the artisan activities in
any of the sources including Qadi registers in the 14™ and 15™ centuries and other
archive records in Istanbul, Bursa, and Edirne!’. As we cannot reach the desired
information from the present Ottoman sources we can benefit from other types of

sources. For this reason investigating the previous states which were influential in

organization of the institutions of the Ottoman Empire and the geography on

!> For instance, Istanbul had a very elaborate and sophisticated method of controlling the number of
shops in any occupation; a method called gedik system, while nearby Bursa had noting of the kind.
And then we have the case of Damascus, where almost everything was again different. It seems highly
unlikely that one mind was responsible for inventing such a heterogeneous guild system. Gerber,
State, Society and Islam, 115. Another example, as was the case in Bursa, certain elements were from
our picture, for example, the religious element (although unlike Istanbul, and in a way reminiscent of
contemporary Cairo, the term Shayhk was commonly used in Jerusalem in this context without any
apparent religious connotation). Amnon Cohen, The Gilds of Ottoman Jerusalem (Leiden: Brill,
2000), 5. In Jerusalem, every miller had to pledge that he would never discontinue the operation of his
mill, and he also formally cautioned both millers’ and bakers’ that if there was any obstraction and no
bread was found in the market until the sunset prayer on any given day, they would be punished
accordingly. Amnon Cohen, Economic Life in Ottoman Jerusalem (Cambridge: Cambridge University
Press, 1989), 102. Another example, butchers and bakers were strictly forbidden to leave city even for
a short while , if they wished to leave, they had to apply for a permit, and occasionally he had to
supply a replecament. Cohen, Ottoman Jerusalem, 125.

81t is considered that the word of the “lonca” comes from Italian word “loggia”. Ahmet Kal’a,
“Lonca,” Tiirkiye Diyanet Vakfi Islam Ansiklopedisi (DIA) 27 (Istanbul: 2000) 211. Actually in the
Ottoman sources were generally used “esnaf” and “taife” words. In the court registers the word of
lonca was began to use extensively after eighteenth century.

7 Suraiya Faroghi, Artisans of Empire: Crafts and Craftpeople Under the Ottomans (London: I. B.
Tauris, 2009) 25.
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which the state was established should be examined. So we have two options. The
first alternative is the Seljuq Empire. As known, Ottoman Empire was established
as the successor state of the Seljuks of Rum and there was a strong influence of
the Seljuq state tradition over the Ottoman state institutions. For this reason, we
need to know about fiitiivvet and its reflection in the Anatolian Seljuq Empire
ahilik. On the other side, Ottoman Empire was established at the Byzantine border
and expanded towards the Byzantine territory, which means towards west. For
this reason we also need to know about western type guild system'®.

1.1.1. Guilds in Islamic Territory

There are sources which mention the artisans and merchants in Islamic

territory beginning from 9" century. However, the guilds did not have an Islamic

8 The commercial guilds in Europe were one of the best known ones of the Middle Age
institutions thanks to their contribution to the cities’ economic and political lives. The guilds were
not only economic institutions. They had a tradition of religiousness and benevolence®. Sylvia L.
Thrupp, “The Gilds,” in The Cambridge Economic History of Europe, Vol. 3, edited by M. M.
Postan (Cambridge: Cambridge University Press, 1965) 230.The guilds were undertaking the
mission to transferring the sustainable skills to the following generations successfully throughout
centuries by means of mentor system. The masters were forming the guild by gathering under the
same umbrella. The headworkers and the apprentices were under the rule of the guilds however
they did not have the right for membership. Economically, the guilds constituted a monopoly for
raw material import and in the sale of the goods produced. Also, the guild was an administrative
and political institution which used to protect its members from the urban aristocrats. S. R.
Epstein, “Craft Guilds, Appreticeship, and Technological Change in Preindustrial Europe”, The
Journal of Economic History 58, No. 3 (Sept. 1998): 684-685.

The guilds in Europe were small size institutions prior to 13" century. The guilds, which began to
develop in 11" century, reached the necessary economic size beginning from 12" century. All
groups began to gather under guilds for centuries for the following three purposes, which matured
in time and began to be influential in administration of the guilds. There are, the right for
monopoly, price control and tax. (The same features would be most important reasons of the
existence of the Ottoman guilds in their matured situation after centuries.)

When we come to 13™ century the guilds began to be used at important posts in the city
administrations. In time their political power and responsibilities increased. They fulfilled the jobs
of reconstruction of the cities and the society’s preparation to wars. They developed rapidly in 14"
and 15" centuries and double sized, however as the population decreased they caused commercial
stagnations and financial crises. Thrupp, “Gilds,” 132-133.

The European guilds, which weakened with the effects of the industrial revolution, disappeared
not because they could not adapt to the industrial revolution but due to the state policies. Epstein,
“Craft Guilds,” 684.
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character yet. They were more like Byzantine type state regulations and control
over the market and the artisans'”.
The establishment of the Islamic guilds and their gaining unique qualities

took place with karmatis®.

In this period, the guilds were established as
organizations of the labor class against the caliphate and its institutions. With

these effects the Islamic guilds were formed as a synthesis of the Greco-Roman

and Syro-Persian civilization heritage”'.

1.1.2. Fiitiivvet

The word fiitiivvet is derived from the Arabic root fefa which means young
man. This word was used in old Arabic tribes for people who were very open-
handed, who devoted themselves to their tribes, who were brave. It was similar to
the Middle Age Western Chivalry*.

The concept of fiitiivvet emerged in Emevis period. However, its emerge in
the history as an institution that was established by a social group constituted by
young bochelors against the social order in which the central authority weakened
took place during Abbasid peri0d23. The Abbasid Caliph Nasir-Lidinillah adopted
fiitiivvet in order to serve his own goals. The Caliph tried to spread fiitiivvet, which
gained a new dimension in his own personality, to all of the Islamic countries™®.

When Hiilagii captured Baghdad in 1258 and ended Abbasid Caliphate the

9 Bernard Lewis, “The Islamic Guilds” The Economic History Review, Vol. 8, No. 1 (Nov. 1937): 25.
20 Karmati name given to the adherents of a branch of the Isma’iliyya. Originally it is general reported
to have referred to the followers of Hamdan Karmat, an Ismaili leader in the Sawad of al-Kufa. W.
Madelung, “Karmati,” El 2, 660.

! Lewis, “Islamic™, 26.

22 Franz Taeschner, “Islam’da Fiitiivvet Teskilatinin Dogusu Meselesi ve Tarihi Ana Cizgileri”,
Belleten 36, (Apr. 1972): 203.

2 Ahmet Akgiindiiz, “Fiitiivvet”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, Vol. 13 (1996): 261.

% Franz Taeschner, “Islam Ortacaginda Futuvva Teskilat1,” trans. Fikret Isiltan, Iktisat Fakiiltesi
Mecmuasi 15 (1953-54): 13.
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fiitiivvet institution was negatively affected however it did not disappear. It

merged with tradesmen in Anatolia and survived under the title of ahilik™.

1.1.3. Ahilik

The Islamic guild system, which emerged in Islamic world as a synthesis
of different cultures, developed there in hundreds of years and gained its own
unique characteristics, were first seen in Anatolia under the name of ahilik. The
word ahi comes from Arabic and means my brother. Another view about the root
of the word “ahi” defends that it derieved from the Turkic word “ak:”, which
means open-handed and brave®®.

The transition of fiitiivvet philosophy to Anatolia as ahilik is a result of the
Abbasid Caliph Nasir-Lidinillah’s (1180-1225) policies. The Caliph saw the
fiitiivvet institutions as an important power to re-establish the state authority,
whose political and social condition was declining step by step at the time, and tie
them up under the political authority. The fiitiivvet powers were re-organized and
their principles were reformed with fiitiivvetnames. After that they were sent to the
other Sultans with ambassadors and ferman (sultanc order)”’. Anatolian Seljuq
Empire Sultan Giyaseddin I sent his teacher Sheikh Mecdii’d-Din Ishak from
Malatya to Baghdad to inform his ciilus to Abbasid Caliph as soon as he comes to
the throne for the second time. While coming back from this diplomatic visit the
sheikh brought many scientists and other religious scholars to Anatolia with

himself. Muhyiddin Ibniil Arabi and Ahi Evren, who will later be known as the

founder of ahilik in Anatolia, were among those people®®. Ahi Evren® regulated

%% Taeschner, “ Futuvva ”, 17.

% Neset CAgatay, Bir Tiirk Kurumu Olan Ahilik (Ankara: Tiirk Tarih Kurumu, 1997) 43.

2" Ziya Kazici, “Ahilik”, Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, Vol. 1 (1988) 540.

%8 Mikail Bayram, Ahi Evren ve Ahiteskilatinin Kurulusu, (Konya: Damla Matbaacilik, 1991) 27.
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both sheikh-murid relations by following the Islamic sufi philosophy and tradition
and fiitiivvet principles on the other hand he also regulated master-aprentice
relations at the workplaces and shops. He had important contributions to
establishment of ahilik system and its improvement.

Fiitiivvet gained a different dimension in Anatolia. The first ahis were
totally mystic people and they had nothing to do with fityan type fiitiivvet™.
Ahilik gained a commercial and industrial character in Anatolia unlike fiitiivvet.
Ahilik became an educational tradition in Anatolia with the member workplaces,
shops, tekkes and zaviyes™'.

One of the most important sources that give information about Anatolian
ahi institution is the voyages of Ibn Battuta. Ibni Battuta’s voyage, which he
departed for visiting Hijaz for his religious pilgrimage mission, lasted 24 years.
Battuta saw Africa, the Middle East and Far Eastr in his long journey and came to
Anatolia in 1330. He arrived Alanya after a 10-day voyage from Lazkiye (which
he defined as Bilad ar-Rum) from where he departed with a Genoese galley™~.
Battuta began to travel in Anatolia beginning from here and his first stop was
Antalya. His first encounter with ahilik was in there. He defined them as follows:

We stayed here at the college mosque of the town, the principal
of which was Shaykh Shihab ad-Din al-Hamawi. Now in all the lands
inhabited by the Turkmens in Anatolia, in every district, town and
village there are to be found members of the organization known as

the “Akhiya” or Young Brotherhood. Nowhere in the world will you

find men so eager to welcome strangers, so promp to serve food and
the satisfy the wants of others, and so ready to suppress injustice to

2 “His original name is Seyh Nasiriiddin Ebii’l-Hakayik Mahmud b. Ahmed’dir. He was born in Hoy
in 1171. He was student of Ahmet Yesevi’s students. In 1206, he came Anatolia and seddled down
Kayseri. In this place, he founded a skin workshop and started to tanner. For this reason he was
remembered as “debbaglarin piri”. Later on Ahi Evran established “ahilik” as a combine of moral,
craft and hospitality. The foundation has became leader of artisans along centuries”. CAgatay, Ahilik,

% Claude Cahen, Pre-Ottoman Turkey (New York: Taplinger Publishing, 1968) 197.

31 Bayram, Ahi Evren, 6.

%2 |bn Battuta, Travels in Asia and Africa 1325-1354, ed. H. A. R. Gibb, (London: Routledge & Kegan
Publishing, 1953) 123.
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kill (tyrannical) agents of police and the miscreants who join with
them. A Young Brother, or “akhi” in their language, is one who is
chosen by all members of his trade (guild), or by young unmarried
men, or those who live in ascetic retreat, to be their leader. This
organization is known also as the “futiivve”, or Order of Youth. The
leader builds a hospice and furnishes it with rugs, lamps, and other
necessary appliances. The members of his community work during
the day to gain their livelihood, and bring him what they have earned
in the late afternoon. With this they buy fruit, food, and the other
things which the hospice requires for their use. If a traveler comes to
the town that day they lodge him in their hospice..... The members
are called “fityan” (youths), and their leader, as we have said, is the

“akhi”>?.

Later Ibn Battuta travelled in many cities in Anatolia including Konya,
Kayseri, Sivas, Bursa and told many stories about how he was welcomed by ahis
in every single city he visited. From here it can be seen how spread and important
ahilik in Anatolia was at that time.

The wealth and workplaces of ahis were taken from them with the Mongol
invasion. The ahis started several rebellions in several regions and spread to the
farthest regions and villages which the Mongols failed to reach®. All of these
events took place in the second half of the 13" century during which Anatolian
Seljuq Empire dispersed and Anatolian principalities were founded. In this period
the ahis played important roles in establishment of several principalities®. In the
15™ century it becomes difficult to find any information about ahilik. However
this tradition was followed in Ottoman Guild system even if partially. This
tradition was followed especially by the leatherwork business artisans. Their

leaders were called ahi bdba unlike guilds of the other professions*®.

% |bn Battuta, Travels,125-126.

% Bayram, Ahi Evren, 155.

% See Yusuf Kiigiikdag, “Osmanli Devleti’nin Kurulusunda Etkin Rol Oynayan Konyali ilim, Fikir ve
Devlet Adamlar1” Konya Sehrinin Fiziki ve Sosyo-ekonomik Yapisi. (Konya: Selguklu Belediyesi,
2004), This is an important article about Seljuks statesmen who played important roles in foundation
of the Ottoman Empire.

% Franz Taeschner, “Akhi”, Encyclopedia of Islam Second Edition, 2.
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1.2. A General Look at the Ottoman Guild System

The Ottoman Empire was founded in the early 140 century in Anatolia. As
we have mentioned before, this region was melting pot of two different guild
traditions. As the first period sources are scarce and do not give sufficient
information we do not exactly know how Ottoman Empire’s guild system was
evolved or which tradition it followed. When looked at the Ottoman guild system
in general it is possible to see traces from both east and west. For instance, even
though we cannot say that ahilik was a model for institutionalization of the
Ottoman guild system the effects of ahilik and fiitiivvet can easily be seen over
it"’. On the other side, it is also possible to see traces of western type guild
systems, especially in terms of economy’®. However, it can be said that it was
ahilik which was most influential on Ottoman guild system.

While ahilik was being transformed into the guild system the biggest
difference that took place was the fact that its military and political character was
eliminated and it was brought under the state control completely. The way how
this transformation took place is unknown but it is easy to guess how it took place.
The fact that Ottoman Empire had a centralist structure beginning from its
foundation this caused ahilik’s political and military aspects to disappear. The
guilds also had duties of preparing the society to wars and publicize the state

policies to the society however these are all under the state control.

%7 Suraiya Faroghi, Artisans of Empire, 29. Actually some guilds made the cerominies of sed baglama
or pestemal baglama which is based on fiitiivvet tradition during promoting from apprentice to senior
apprentince. Guilds which remained connected to their traditions and continues own social structure
have these ceromonies like tanners guild managed by sheiks called Ahi baba. Gabriel Baer, “Tiirk
Loncalarmin Yapisi ve Bu Yapinin Osmanli Sosyal Tarihi igin Onemi”, Tiirk Tarih Arastirmalar:
Dergisi, Vol. 8-12, (1970-74): 105.

%8 Monopoly, price control and tax farming were important elements formation of the European
Guilds. These three elements were also effective on the Ottoman guilds. Thrupp, “The Gilds,” 233.
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We can reach sufficient information about the guilds beginning from the
16" century. It is known that there were artisans in this period in Istanbul, Edirne
and Bursa operating under the administration of ehl-i hibre. The Istanbul ihtisab
kanunnamesi (Law of the market supervisor) uses the term ehl-i hirfet for the
artisans in Istanbul. The court registers start to give systematic information about
the guild system beginning from 1570°°.

Here the following question may come up; for what reason did the guild
system emerge in Ottoman society? Or, why did the producer and marketing class
wanted to be under the control of a guild system in Ottoman Empire? In order to
answer these questions one should first take the economic structure of the
Ottoman Empire into consideration. Firstly, in the Ottoman economy that had a
provisionist structure it was only the guild members who could produce goods™.
At the same time the profit rate that those people can make from their production
was determined by the state and they could not make a profit beyond this level*'.
The only way to make more profit than the fixed rate was making illegal
production. the most influential way to fight against this kind of artisans not
following the regulations was to report them to the Qadi, which means to the state
by means of the guild. For this reason the guilds were necessary in order to protect
their rights from the outer factors.

The second factor which necessitated the guild system was the raw
material issue. Grains (zahire) and the raw materials such as cotton, cloth and
tobacco produced in the countryside were being brought to Istanbul’s distribution

centers (kapan) by the merchants. These raw materials were being stored in those

% Suraiya Faroghi, Artisans of Empire, 31.

“0 There are some exceptions in this topic. See, Suraiya Faroghi, Artisans of Empire, XXIV.

*! Prices are determined in such a way that normal profit margin which is allowed for the groups such
as artisans and merchants who are dealing with exchange changes between %5 and %15. More profit
was hindered by the threats harsh punishment. Geng, Devlet ve Ekonomi, 53.
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distribution centers or store-houses. This process was being done under the
control of gadi and naib and the distribution of those materials were being done
under to control of kethiida, yigitbas: and esnaf ihtiyarlari (elder artisans)**. As the
amount of raw materials was limited there used to be some problems among the
artisans while sharing them. They needed a guild administration in order to solve
those problems.

Lastly, the guild system was a link between the state and the artisans. The
kethiidas of the guilds played this role. When the artisans wanted to report an
event to the Qadi they used to go to him under the leadership of the guild

kethuidas.

1.3. State Control and Autonomy of the Guilds

In the Ottoman society an important part of the urban society had a
relation with one of the guilds in the city. This character of the guilds let them to
function as the institution linking the society with the state. the state used to
control the society with the help of the guilds. As majority of the people were
employed in a craft (zanaat) in accordance with their skills they were registered to
the guilds. The kethiida (warden) of the guild was playing a bridge role that
publicized the state order and announcements to the public®.

The number of guilds and artisans in Istanbul was far beyond the ones in
other cities of Ottoman Empire. This caused many problems within the guild and
among different guilds. The guilds had two options to solve those problems. The

first one was solving those problems within themselves. According to this, the

42 Robert Mantran, /7. Yiizyihin Tkinci Yarisinda Istanbul, Vol. 2, trans. Mehmet Ali Kiligbay, Enver
Ozcan, (Ankara: Tiirk Tarih Kurumu, 1990) 72.

3 Gabriel Baer, “The Administrative, Economic and Social Fonction of Turkish Guild,” International
Journal of Middle East Studies 1, No.1 (Jan. 1970): 34.
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kethiida, yigitbas1 or elders were the first people to interfere with the problem that
was encountered. The majority of the problems were being solved in this way.
However we do not exactly know which matters did the guilds solve within
themselves as these events did not appear in the records**. As the guilds can act as
it wanted upto this point they can be regarded as autonomous. When this inner
structure fails to solve a problem, the guild goes to the court and that is the exact
point where the guilds relation with the state, or the state’s intervention to the
guild start. Another issue that was carried to the court was reporting the inter-
guilds issues or illegal production and marketing. When the artisans go to the
court in fact they do not encounter the state control in the first place because the
court firstly tries to make a decision under the light of the guilds own nizam (guild
agreement).

The state’s political and economic point of view was influential in its
evaluation of the guild system. The three basic elements of the states economic
structure are provisionism, traditionalism and fiscalism as mentioned before. Even
though the Ottoman administration was hesitant to intervene in the intra-guild or
inter-guild issues, it was quite sensitive about provision of necessary goods and
food to Istanbul. The reason behind the states relationship with the guilds was the
fact that the guilds used to organize the trade, it used to serve to several state
institutions in several ways, it used to pay taxes and supply the goods the urban
society needed with low prices. Although the state did not take them under full

control, the state authority was interfering with their activities in different ways™.

* We indirectly learn knowledges about this topic from court registers. Forexample if a case which
consisted in the past repeats it was carried to court by guild administration. When the problem solved
in the court, it recorded court registers by qadi to use possible artisans’ problems.

** Eunjeong Yi, Guild Dynamics in Seventeenth Century Istanbul: Fluidity and Leverage (Leiden:
Brill, 2004) 176.
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Nutrients and food was being brought from different regions of the country
to meet Istanbul’s daily need. The total daily wheat consumption of the
bakehouses in Istanbul was 250 tons in the second half of the 17" century™®.
Between the years 1755 and 1762 the average amount of wheat allotted to the
millers and bakers at Un Kapani (Flour Exchange) was 3.498.749,5 kile (1 kile=
25.6 kilos)*’. All of the Ottoman Sultans gave special importance to supplying the
residents of Istanbul with sufficient and quality food. This concern was both
political and humane. The Capital city was a gathering point for the Janisseries
and sipahis (cavalryman), which were active elements of the state. If their need
for food was not satisfied this could lead to dangerous situations like rebellions™.
Because of all those reasons, the state was following the raw material flow to the
city, the production in the city and also marketing those goods very closely. It was
trying to provide the city with abundant convenience goods.

The raw materials brought to the city were being processed by the guilds
and they were also marketed by them. However they were not fully independent
in doing all these. The quality and prices of these goods were being controlled by
the state with an application called narh (fixed price). The control of narh was
directly the job of grand vizier in Istanbul the Qadi and market inspectors used to

help him in this job®. It was not only the state’s job to find low quality products

*® Halil Inalcik, The Ottoman Empire: Classical Age 1300-1600 (London: Phoenix Press, 1997) 145.
" salih Aynural, Istanbul Degirmenleri ve Firinlari: Zahire Ticareti (1740-1840) (Istanbul: Tarih
Vakfi Yurt Yayinlari, 2001) 63.

*® Robert Mantran, 17. Yiizyilin Ikinci Yarisinda Istanbul, Vol. 1, trans. Mehmet Ali Kiligbay, Enver
Ozcan, (Ankara: Tiirk Tarih Kurumu, 1990) 168.

* Miibahat Kiitikoglu, Osmanlilarda Narh Miiessesesi ve 1640 Tarihli Narh Defterleri, (Istanbul:
Enderun Kitabevi, 1983) 19. One of the intellectual and stateman of the period Defterdar Sar1
Mehmed Pasa advised stateman about fixed price. “Bu konulara son derece 6zen gosterilmesi devletin
gereklerindendir. Fiyat konusu yalmz kadilara ve carsi Agalarma havale edilmeyip herzaman
yoklanmali. Giinliik narhla da geregi gibi ilgilenmeli ve her seyi deger pahasiyla sattirmalidir. Zira
aslinda biiyiik islerden olan narh durumu bir kiigiik isdir diye padisahlar ve vezirlerin ilgisinden uzak
kalirsa, sehrin kadisi tek basina bu isi yiiriitemez. Memleketin yiiksek yonetimi kadiya ait olmadig:
icin sadrazamlar narh ile ilgilenmemek yoluna gidememezler. Bdyle olunca her kisi istedigi gibi alir,
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but also the guilds’. They used to report this kind of applications to the Qadi>’.
The price and quality of the goods in the market were being controlled by the
fixed price application and the provisionism principle was being applied.

Another point where the guilds and state got together was the tax issue.
There were two types of taxes that Ottoman guilds were subject to. The ihtisab
institution was dealing with the regular taxes and the guild administration used to
deal with the irregular taxes. The taxes gathered were as follow: avariz, cizye,

. . . . . .. 51
bac-1 bazar, resm-i kapan, damga resmi, yevmiye-i dekakin and bitirme” .

1.4. Guild Members and Their Daily Lives

The members of the guilds were in three groups. They were usta, kalfa ve
¢irak (master, headworker and aprentice). An apprentice who joins the guild do
not participate in the production directly, he just watches the more experienced
people. Meanwhile they learn how to cite Quran and they are also expected to
gain the moral values of the guild system as a continuation of the flitiivvet
tradition®®. After that the apprentice become a headworker and takes his place in
production. after getting necessary experience here the goods he produced are
exhibited in a ceremony with the presence of the all of the other members of the
guild. If the other members consider him qualified to do his profession alone then
he could be a master. The expressions in the different fermans regarding the
guilds show us that in order for a person to operate in a profession he needed to

have following qualifications:

satar. Helal malina aggdzliiliikle yilan zehiri katar.” Defterdar Sar1 Mehmed Pasa, Devlet Adamlarina
Ogiitler: Nesdyihii’l-viizerd ve’l-iimerd, ed. Hiiseyin Ragip Ugural (Ankara: Tiirk Tarih Kurumu
Basimevi, 1979) 24.

%0 Baer, “Function of Turkish Guild,” 37.

*1Yi, Guild Dynamics, 188.

%2 Baer, “Tiirk Loncalar1,” 100.
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“Hudayi-perver olmayip pir-perver olmak, ham-dest olmayup
bir miiddet usta yaninda hidmet eyleyerek sanatin esrarini
ogrenmek, ikmal-i sanat ve hiiner etmeden istedigi vakitte baska
diikkkana ¢ikarak serbest¢e icrd-yi1 sanat edemeyiip bu hususta
kethiida, yigitbas1 ve esnafin ihtiyarlarminyani ileri gelenlerinin
muvafakatini istihsal etmek ve miinhal gedige intizar eylemek, bir
usta veya gedik sahibinin vefatinda evsaf-1 lazimeyi haiz oglu var
ise o tercih olunmak.’*”

Majority of the apprentices were sons of the masters. After the slot system
spread among the guilds beginning from the 17" century the tradition of passing
the profession from father to the son developed. However other people also could
enter the guilds. There were two ways for this. Firstly, this person should hire or
purchase one of the shops in the guild with all of its equipment. Or a master from
outside the guild should establish a partnership with one of the masters of the
guild™.

Istanbul was like a small world where Muslim, Christian and Jewish
groups were in interaction™. It is possible to observe this structure in the guilds
also. While some guilds consisted of only one group, in some others it was
possible to see members from all of those three religions, Muslim, Christian and
Jewish. The non-muslims could come to any position in the guild with an
exception of the position of kethiida. Also, they could go to the Qadi with other

Muslim members or alone. The only intervention of the state to the guilds of the

non-muslim members was nominating a Muslim kethiida.

53 Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye, Vol. 1 (istanbul: Istanbul Biiyiiksehir Belediyesi,
1995) 535.

**Yi, Guild Dynamics, 55.

% Robert W. Olson, “The Ottoman Empire in the Middle of the Eighteenth Century and
Fragmentation of Tradition: Relation of the Nationalities, Guilds and the Sultan, 1740-1768”, Die
Welt Islams, Vol. XVII, Issue %, (1976-1977): 73.
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CHAPTER 2

ACTUAL ORGANIZATION AND OPERATION OF GUILDS

2.1. Rulers and Servants of the Ottoman Guilds
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As it was explained above the guilds had an important role in the administration
system of the Ottoman Empire. As it was one of the most important missions of the
state to provide the cities with their daily needs, the guilds which were supposed to
do this job were being followed and monitored by the state very closely. The guilds
responsible for daily needs of the big cities were quite crowded because of their
importance. So they needed to have a strong organization and administration in order
to function perfectly. At first, this organization was administered by people assigned
by the state itself and these administrators were trying to solve the problems. The
artisans were being grouped according to their professions and then they were being
systemized under a hierarchical order. There used to be a dicephalous system. The
guilds were being administered and monitored by both their own administration and

the state at the same time.

The officials that assigned by the state to this system were qadis and market
inspectors. The guild administration consisted of guild warden, yigithasi and guild
elders (ihtiyarlar), who were also under the control of the state even if the guilds

were autonomous.

2.1.1. State Rulers

2.1.1.1. Qadi:

The qadi institution at the Ottoman Empire came up as a reflection of the Islamic
tradition. The Qadi, which is a theological term that emerged in the first years of the
Islam, is defined as the person who is assigned by the Islamic State in order to solve
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the cases and the problems among the citizens in accordance with the Islamic rules®.
The Qadis were depended directly on the central authority in the Ottoman Empire.
The Qadis were independent of the local administrations and authorities in the
provinces they were assigned’’. The qadis were selected among the educated and
qualified people with the Sultan’s personal consent. They were taking the Islamic
Rules and also the laws made by the Sultan (orfi laws) into consideration while

making their decisions at the courts™.

The qadis used to have a wide range of area of authority in Ottoman Empire.
Besides their basic mission, justice, they also had duties regarding administrative,
civic, financial and military issues. However, here we will only dwell on their duties
regarding the guilds in the frame of the thesis’ focus point. Ergin summarizes the
gadi’s meaning for the guilds as follows:

Kadilar esnafin merci-i resmisi idi. Erbab-1 sanayiinin kaffe-i
umirunun ru’yeti yani beyne’l-esnaf nizd’ vuk@’unda halli, kethiida
ve yigitbasi intithab1 ve lede’l-hace bunlarin azli veya tebdili, narhin
tezyidi veya tenkisi, mevcud gediklerin teksir veya ilgasi, gedik alim
ve sattminin takrir muamelesinin ifasiyla sicillati ser’iyyeye kayd,
esnaf arasinda mer’i teamiil ve nizdm-1 kadimin muhafazas1 hep
kadimnin veya vekili bulunan bab naibinin ciimle-i vazifesinden idi>”.

The Qadis had a very important place in the lives of the guilds. The guilds used
to register all of their agreements, contracts, regulations and documents to the qadis
like today’s modern notaries. These regulations were later becoming their inner law.

The guilds used to bring the problems they could not solve within themselves to the

courts where the qadis decided. The gadis played a bridge role between the guilds

% {lber Ortayli, “Kadi,” Di4 24 (2001): 66.

%" {lber Ortayli, “Osmanli Kadisimn Tasra Y 6netimindeki Rolii Uzerine,” Amme Idaresi Dergisi 9
(1976): 95.

*8 Halil inalcik, “Mahkama”, Encyclopedia of Islam, 5.

> Ergin, Mecelle, 291.
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and the state. The state delivered its announcements to the guilds with the help of

qadis® and the guilds delivered their requests from the state with the help of gadis.

The biggest weakness of the Ser’i (Islamic) courts was the lack of police force
which could guarantee practice of the court decisions. However even though the
court and the police force were different institutions they used to work in
cooperation. The police force that cooperated with the Qadi was called the ehl-i orf.
These were subasi and guild warden, who were assigned by muhzir, ¢cuhadar, market
inspector and sancak beyi ®'. Needless to say the biggest helper of the qadi about the

issues regarding the guilds was the market inspector.

2.1.1.2. Mubhtesib (Market Inspector)

The market inspectors, who were mostly known as ihtisab Agasi or ihtisab emini
in the Ottoman Empire, emerged with the foundation of the state®>. The ihtisab
institution is based on the Islamic hisbe. Hisbe is protection of the public ethics and
order, individual, public and state rights in balance and under the light of the

religious-orfi principles®.

In Ottoman Empire market inspectors were introduced by the gadis and were
assigned with the Sultan’s ferman (written consent) which also included the
authorities and also responsibilities of the market inspector. As the Hisbe’s actions

were religious activities the market inspector had to be selected among the

% Baer,“The Administrative, Economic and Social Fonction of Turkish Guild,” 38.

61 Ronald C. J ennings, “Kadi, Court, and Legal Procedure in the 17th C. Ottoman Kayseri: The Kadi
and the Legal System,” Studia Islamica 48 (1978): 148-149.

62 Ziya Kazic1, “Hisbe” 143.

%% Cengiz Kallek, “Hisbe” DA 18, Istanbul 1998, s. 133.
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trustworthy and religious people. The market inspectors were responsible for
application of the seriat (religious laws) and providing a religious lifestyle in the
cities. This responsibility of the market inspectors is based on a verse in the Quran
which tells the muslims to encourage the good, heavenly attitudes and to discourage

bad, negative attitudes®*.

Market inspector who was the implementer of the civic rules of urbanism was
getting his authority and responsibility indirectly from the qadi. Even though the
civic affairs were under the responsibility of the qadi in the first place, mostly these
issues were forwarded to the market inspectors due to the vast amount of judicial
works the gadis had to deal with®. The regulations regarding the authority and
responsibility of the market inspectors were determined with iAtisab kanunnameleri
(lawbooks). The kannunnames included everything regarding the market inspector’s
responsibilities of monitoring, punishment, correction and tax collection. The first

known ihtisab regulation was made during the reign of Sultan Bayezid I1°°,

The first mission of the market inspector was to prevent fraudulence at the
bazaars, apply the rules of the hisbes and make sure of the application of the fixed
prices. Also, he had to control the accuracy of the length and weight standards®”. The
market inspectors controlled the guilds that made production and sale in the market.

The merchants coming from outside the city were out of the market inspector’s

% Halil Inalcik, “Istanbul: An Islamic City,” Journal of Islamic Studies 1 (1990).

% Ziya Kazic1, Osmanhlarda Ihtisdb Miiessesesi, (Istanbul: Kiiltiir BasinYayin Birligi, 1987) 42.
% Robert Mantran, “Hisba”, Encyclopedia of Islam Second Edition 4, 489.

®7 inalcik, “Istanbul”.
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authority®. The taxes that market inspectors collected from the guilds were iktisab

. . . . .. . . 69
riisumu, yevmiye-i dekakin, bac-1 Pazar, bitirme, damga resmi and resm-i kapan™" .

2.1.2. Guild Servants

Besides the above mentioned officials of the state, there were also the guilds’
own officials. When the guild members become masters they had reached the
uppermost step of their profession. However some of those masters could also take
part in administration of the guilds in accordance with their proficiency and prestige.
The primary job of those officials was to organize the internal affairs of the guilds
and organize their relations with the state. Those officials were guild warden,
yigitbas1 and guild elders When we look at the court registers about the guilds, we
observe that the names were mentioned in the following order; guild warden,
yigitbasi, guild elders, muslim masters and non-Muslim masters. This proves that

there was a hierarchic structure in the guilds’.

2.1.2.1. Guild Warden (Ketkhuda)

% Halil Inalcik, “Capital Formation in the Ottoman Empire” The Journal of Economic History 29
(1969): 98.

% Mantran, “Hisba” 489.

0 Forexample, in the one record of Istanbul yogurtcu guild dated 1180 can be seen their hierarchy:
Mahmiye-i Islambol’de kdrhane yogurtcular: kethiidasi Mustafa ve yigitbaslar: Halil, ustalarindan
diger Mustafa ve Ibrahim ve diger Mehmed ve Ali ve siileyman ndn kimesneler ile zimmi ustalar:
meclis-i ser-i serife ihzar ettirdikleri... TK: 112b.
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Guild warden is a Persian word meaning the leader of a family or a household. In
Ottoman Turkish its meaning changed into a high-level state official who was in

charge of important state affairs’".

The heads of the guilds were also called as guild warden in Ottoman Empire.
However the heads of the guilds were not guild wardens in the early Ottoman Period.
Before guild wardens, the artisans sheiks, who were parts of the fiitiivvet tradition,
used to administer the guilds. The sheiks played important roles over the artisan class
during the Middle Age during when the tarikats were quite influential over the
institutions. During the 16th and 17th centuries, however, the sheiks began to lose
their power over the guilds, which then had already reached necessary maturity both
economically and administratively. Beginning from this period, the guild wardens,
who were mostly interested in administrative and practical problems, began to take
stage in the guilds’ administrations’>. The artisan sheiks continued to function
besides the guild wardens till the end of the 16th century, when they totally
disappeared from the administration of the guilds, and later they began to deal with

totally religious affairs”.

The guild wardens were mostly elected among the artisans and especially the

artisan elders’*. Guild warden both administered the guilds and also represent it at

™ Cengiz Orhonlu and Gabriel Baer, “Ketkhuda”, The Encyclopedia of Islam Second Edition, (Laiden:
E. J. Brill, 1978) 893-894.

"2 Mantran, Istanbul, 340.

" Baer, “Tiirk Loncalarimin Yapis,” 14. One record of Antep dyer guild dated 1189, in order to the
guild sheikh was against artisans agreement the guild member demanded a new sheikh. In the same
court record, duties of the sheikh were defined and it appears that duties of sheikh and guild warden
were same. Zeynel Ozlii, Gaziantep’in 120 Nolu Ser’iyye Sicili, Transkripsiyon ve Degerlendirme,
(Ankara: Gazi Universitesi Sosyal Bilimler Enstitiisii, 1999) 409. 17 c.evvel 1189. In the another
record dated 1201, Kayseri tanner guild still was ruled by guild sheikh and it demonstrated that there
was not a guild warden in the guild. Tufan Giindiiz, 1201-7202 Tarihli 165 Numarali Kayseri Ser iyye
Sicili, MA. Thesis, (Ankara: 1990) 59.

" One record of smallware-dealers dates 1732 gave information about appointment procedure of guild
warden. Warden of the resigned with his freewill and his son who was accepted other guild members
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the central administrative. For this reason it was important for the guild wardens to
be competent and qualified. The saddle-maker (eyerciler) artisans described their
ideal guild warden as: Ciimlemizin emin i mu’temedi ve orf-ii adetlerimize vakif ve
nizam-1 intizdmimizi mucib olan umur-u ahvallerimize arif ve her vech ile kethiidalik

uhdesinden gelmege kadir... ™

Guild wardens were being posted in two ways. The first one was with a selection
among the masters of the guilds and the second one was being selected by the state
and directly assigned’®. The guilds of certain professions like tanners, turban makers,
and barbers could elect or remove their own guild wardens themselves. The masters
acted pragmatically and realist while electing their guild wardens among themselves.
The fact that certain guilds changed their guild wardens very often proves that the
guilds had autonomy against the state authority’’. The guild warden position was
being renewed if the present guild warden died, resigned or removed. When we
examine the application of the billur makulesi egyasi sellers’ guild members to the
court dated Receb 1179 in Istanbul we can clearly see what kind of a guild warden
they wanted. According to this, the application indicates that one of the trustworthy
artisans of the guild was assigned as guild warden and this was also hiiccet ile zapt
by the Qadi’®. Again in another case the Cubuk¢u guild in Istanbul applied to the
court on 25 Zilkade 1179 and stated that their guild warden died and nobody in the
guild volunteers to be the new guild warden so the guild warden’s post was empty.

Later they elected Ali b. Ayasofyali Hiiseyin from their own guild as their new guild

appointed as guild warden. Halil Inalcik, “The Appointment Procedure of a Guild Warden
(Ketkhuda)” The Middle East and the Balkans under the Ottoman Empire: Essays on Economy and
Society (Bloomington: Indiana University, 1987) 195.

> Ekrem Yilmaz, Istanbul Mahkemesi 60, 27 (16 Sevval 1205)

"°Yi, Istanbul Guilds, 74.

""Yi, Istanbul Guilds, 77.

81K 25: 2b.
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warden. They demanded the necessary consent for the new guild warden from the
court””. In Muharrem 1193 as the guild warden of coarse woolen garments makers
resigned from his post the guild elders of the guild went to the court under the
leadership of the yigitbas1 and demanded that Mehmet Necib, another member of the

same guild, to be assigned as their new guild warden®.

When we look at the guild warden assignments made by the state, we observe
that majority of these were done at the guilds which were directly related to the daily
needs of the cities. The guild wardens assigned to those guilds were usually selected
among the kapikullari. The state was gaining a few benefits from this situation. The
first one was that, the most important guilds of the cities like the bakehouse guilds,
which were very big and important for the food needed in the city, were being
controlled and monitored and their taxes were being collected easily in this way. The
second advantage was rather economic. The state assigned some retired soldiers to
the guilds as guild wardens especially during economic recession periods and
transferred their pensions to the treasury. These guild wardens got their incomes
directly from the guilds or from the taxes they collected®. On the other side, the
guilds were not very happy about the state’s assigning the guild wardens directly.

They went to the court in order to change the guild wardens that they did not like.

Guild warden’s responsibilities: Guild warden’s responsibilities can be examined
under three main categories according to its aspects related to the state and the
artisans. The state had two expectations from the guild warden. First, they were

supposed to run the guilds smoothly without blocking the system and second, they

79
IK 25: 34b.
80 Mustafa Nuri Tiirkmen, Istanbul Mehkemesi 43 Numarali Ser’iyye Sicili, MA.Thesis (Istanbul:
Marmara Universitesi Tiirkiyat Arastirmalar1 Enstitiisti, 1995) 63.
81 Yi, Istanbul Guilds, 75.
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were supposed to collect the taxes from the artisans regularly. Also the members had
to pay another fee called “guild warden’s avaid” in order to finance the guild’s
administrative affairs. According to a record of the basket makers guild dated 23
Rebiiilahir 1208 the guild members paid 1500 kurus**-125 kurus per month- to the

guild warden under the title of avaid and bitirim® .

The most important responsibility of the guild warden in terms of ensuring the
endurance of production and provision of the daily needs of the city was providing
the raw materials and distributing them equally among the guild members. It was
rather difficult to do this perfectly especially in big cities like Istanbul. The vast
number of court registers about this issue proves this fact. There could happen many
problems from the goods’ reaching at the ports to their distribution. At this point the
Qadi, giimriik emini, and guild wardens worked together. The court register dated 25
Muharrem 1208 summarizes how a certain amount of raw material, which more than
one guild had to share, was shared. According to the regulation made by the guilds of
the cobblers, boot makers and merchants altogether, the semi-processed leather and
unprocessed leather was being brought to the places called lonca yeri by the customs
inspector (guimriik emini aga) after their custom taxes were paid no matter from
where -Anatolia or Thrace- they were brought. After that, these goods were being
distributed to the artisans with the help of merchants, boot makers and cobblers guild
wardens and yigitbaslar1 after the auction®. In another court register dated 9 Receb

1208 we can understand how the raw materials reached the artisans. According to

82 Decline of the akge had posed serious challenges to the Ottoman administration. During the second
half of the seventeenth century the government had made numerous attempts at establishing a new
currency. The new Ottoman currency was kurus. The kurug or piaster was then fixed at forty paras or
120 akges. The early kuruges weighed six and a quarter dirhams (20,0 grams) and contained close to
60 percent silver. Sevket Pamuk, A Monetary History of the Ottoman Empire (New York: Cambridge
University Press, 2000) 160.

% 1K 63: 19/2a

% 1K 63: 5b.
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this, the musri siipiirgesi was distributed to the artisans and was sold to the citizens
after its price was written on them by guild warden when it was brought to Istanbul™.
According to the regulation of the butchers guild dated 23 muharrem 1180 the sheep
folds coming to Istanbul were being distributed to different districts of Istanbul with

presence of kasabbasi, guild warden and guild elders™.

Another responsibility of the guild warden was to provide the apprentices and the
senior apprentices working in the guilds with professional training and education.
This was a continuation of the fiitlivvet tradition and it was important to give this
training to apprentices and senior apprentices, who were accepted as masters of the
future. The complaint letter that the biikiicii artisans sent to the court on 6 Sefer 1208
clearly shows the responsibilities of the guild wardens over the senior apprentices.
According to this, “taifedeki zzimmi ve miisliiman kalfalardan bazilar1 hilaf-1 ser’i ser
ve mugayyer-i nizam-1 kadim hareketleri olmasina ragmen kethiidanin bunlara
miisamaha ve miisaade etmesini marifet-i ser ve zabitan marifetiyle

cezalandirilmamalarini ve te’dib edilmemelerini sikayet etmektedirler”®.

Other guild wardens participated into the price fixing process and its control,
worked as foundation administrators and conduct the negotiations with the guild

members about an artisan who wants to enter the guild or a shop to be opened®®.

The guild wardens assigned to the Ottoman guilds were usually selected among
muslims even some of the guilds consisted of only non-muslim artisans. However

there are examples of non-muslim guild wardens also, even if this is very rare. For

51K 63: 23a.

51K 25: 86c.

%K 63: 7a

8 Nalan Turna, The Everyday Life of Istanbul and Its Artisans, 1808-1839, Ph. D. Thesis (New York:
Graduate School of Binghamton University, 2006) 175.
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instance the saddle-maker guild, all of the members of which consisted of non-
muslim artisans, registered its guild warden Kabril, who was a non-muslim, to the
court”. The non-muslim members of the muslim-non-muslim guilds began to
separate and form their own non-muslim guilds beginning from the second half of
the 18th century. These new guilds first gained the right to elect their own yigitbasi
within themselves and later even their own guild wardens™. A court register of the
carpenters (dogramacilar) dated 17 Sevval 1206 brings a new detail to the guild
warden issue. According to this, there are two guild wardens in the guild, one muslim
and the other non-muslim®'. In addition to this, again in the same period we observe
that not only the guild warden of the chain-maker artisans but also their head chain-

. . . .1 192
maker was non-muslim according to a record of the chain-makers guild ™.

Even though we do not know for sure why the state assigned Muslim guild
wardens to the guilds which consisted of only non-muslim artisans, we can make
a few guesses. Firstly, we think that the state might have wanted to control the
non-muslim community in a better way by assigning especially retired military
personnel as their guild wardens. Another alternative is that the non-muslim
guilds wanted muslim guild wardens in order to empower their position against

the state in this way’>.

2.1.2.2. Yigitbasi
Yigitbas1 was the secondary administrator of the guilds after the guild

warden. The Turkic word yigit (young and brave man) is equivalent of fata in the

8 Ekrem Yilmaz, Istanbul Mahkemesi 60, 26, 15 Sevval 1205
% Ergin, Belediyye, 546.

°! Ekrem Yilmaz, Istanbul Mahkemesi 60, 155, 17 Sevval 1206
% Tirkmen, 43 Numarali Ser’iyye Sicili, 40.

% Engin Deniz Akarli,
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fiitiivvet tradition. Yigitbasis worked as assistants of guild wardens and also as
vice-guild warden. Organizing the communication between the guild warden and
the artisans was also within their responsibilities”*. Unlike guild wardens the
number of non-muslim yigitbagi was quite high in Ottoman guild system. For
instance the cedid esvab guild, who did not have a yigitbasi at the time, applied to
the Qadi and demanded that they want Kazer — a non-muslim- to be their yigitbasi
as they had organizational problems’. There could be more than one yigitbasis
per guild”. Also, according to the records of the second half of the 18th century,
there was a basyigitbasilik position in the cobblers’ guild”’. There is no evidence

regarding existence of this position prior to this period.

2.1.2.3. Artisans Elders

The guild elders were elected among the active, experienced and
honorable artisans by the guild members. A guild elder ranked the third
hierarchically after the guild warden and yigitbasi. This was a transition step to
pass to the other levels®®.

The guild elders had important roles in all decisions taken within the
guilds, distribution of the materials among the artisans and also punishment of the

artisans’ . The most important responsibility of them was to help the guild warden

% Ergin, Belediyye, 549.

% Ekrem Yilmaz, 1205-1207 Tarihli Istanbul Mahkemesine Ait Olan 60 Numaral Hiiccet Sicilinin
Transkripsiyonu, MA. Thesis (Sakarya: SU. Sosyal Bilimler Enstitiisii, 1997) 78, (17 Safer 1206)

% Mantran, /stanbul, 351. buna ben de drnek bulabilirim.

" IK 63: 5b and 11a.

% Forexample, “Galata’da vaki berber esnafinin kethiidalar1 esseyyid elhac Ahmed Aga ve
yigitbasilar1 Abdiillah Aga ve esndf-1 merkumenin esen ve ihtiyar ustalarindan Mehmed Aga ve
Mahmud ve Mehmed ve Ali Aga...” GK 479: 5/2b.

% Mantran, Istanbul, 352.
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in especially their affairs with official institutions and report the situation of the

members to upper levels'®.

2.1.2.4. Other Servants

Besides the above mentioned officials there were other officials in the
guild system also. However it was impossible to reach further information about
this issue within the borders of this thesis. There could be two reasons for this.
First, these officials might have lost their function by the second half of the 18th
century. Secondly, the court registers could be poor about this issue. However we
will shortly dwell on those officials. These are nakib, duaci ve ¢cavus.

Nakib’s responsibility was to ensure that the artisans were obeying the
rules. In other words they had a similar job as the market inspector. The job that
nakib did at the fiitiivvet guilds was replaced by yigitbast gradually and in the end
this position disappeared'”’.

Even if their number was small the duacis (prayers) persisted their
existence in the guild system till the end of the guild system. They were
responsible for the religious ceremonies in the guilds. The artisans gathered
around them in early morning before opening their shops and prayed for abundant
profit during the day'**.

We do not know when the Cavus emerged or even disappeared. The
researchers complain about the documents’ being silent about the Cavus. As ¢avus
was mentioned with guild warden, yigitbas1 and guild elders at the same time in a

watchmaker guild record dated 1208 in Istanbul (according to the Islamic

1% Baer, “Tiirk Loncalarinin Yapist ve Bu Yapimn Osmanli Sosyal Tarihi igin Onemi”, 107.

191 Baer, “Tiirk Loncalarinin Yapist ve Bu Yapimn Osmanli Sosyal Tarihi igin Onemi”, 108.

192 A barber apprentice to be senior apprentice or master had to shave a duac: in a seramoni. Ergin,
Belediyye, 539.
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calendar) we understand that they were responsible for a different job than the

other officials'®. However there is not a job definition for ¢avus.

2.2 . Actual Operation and Basic Rules of the Ottoman Guilds

2.2.1. Guild Agreement (Nizdm)

Artisan agreement is a set of rules issued by mostly the guilds and
sometimes the state in order to ensure perfect functioning of the guild or prevent
possible problems. These written rules were later recorded to the courts. Artisan
agreement is kind of law of the artisans. The distinctive side of this law is that it is
made by the artisans themselves. The artisans of a particular guild got together
and decide the rules to obey inside and outside the guild. In this way the artisan
law was formed and the guild members acted accordingly after that. The guild
administrators tried to solve the problems they encountered in the light of those
rules. If the problem was not solved within the guild they went to the court. The
first legal source that the court would apply was again the artisan law of the guild.

The important point to draw attention here is the autonomy the guilds have
while deciding on those rules. There was no restriction for deciding those artisan

laws as long as they did not violate red lines'*

of the state. The guild autonomy
should not be contradictory rule of general law'®. There could even be totally
different artisan laws belonging to different guilds. This freedom that the guilds

had about deciding their own artisan laws shows the autonomy they had against

the state authority.

103 «Asitane-i alide vaki saat¢i esnafindan saatgibagi Smer usta ve kethiidalari Osman usta ve
yigitbasilar1 Salih usta ve cavuslar1 elhac mehmed emin ve ihtiyarlaridan ahmed sakir...” IK 62: 4/2a.
1% Fixed price can be example red-lines of the state. There was strict control on production and selling
of the main consumption materials. Production against fixed price was one of the main factors
punishing of the artisans. ( see the last chapter)

195 Ahmet Kal’a, Istanbul Esnaf Birlikleri ve Nizamlar: 1 (istanbul: Istanbul Arastirmalari Merkezi,
1998) 71.
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The guilds’ being free in changing their own artisan laws did not mean
they changed it very often. The traditionalist understanding that dominates
especially Ottoman economic institutions showed its effect on the guild system.
The guilds made their new artisan laws if the older one became unfunctional or
when a new guild was formed. This traditionalist understanding can be understood
from the following expressions cited in court registers: “kadimii’l-eyyamdan berti,
ez kadim, nizdm-1 kadim, ber-mu’tad-1 kadim, nizdm-1 muteber, kaide-i kadime,
surut-u mer’iyye etc. It means that the traditionalist structure of the producers
influenced also the artisan laws. For instance, the complaining of the Jewish
artisans about the Muslim artisans in the paper-seller guild shows us how often
the artisan law of this particular guild was changed. The Jewish artisans
complained in 1727 that the Muslim artisans sold their goods according to the
1653 and 1692 artisan laws not according to the latest artisan law and so they
were making undeserved gain'®. Considering that this court register was dated
1766, it can be clearly seen that the latest artisan law was being used for 39 years.
Also there had only been 2 changes in the artisan laws in the 123 year period.

The traditional rules usually had good connotations for the artisans. If
there was an objection to the traditions this was regarded as a negative attitude.
However all these did not necessarily mean that the old one was always good and
the new one was always bad. As some innovations were against the traditions and
the laws they were regarded as negative. There were some interesting reasons for
being so devoted to the traditions. For instance, a guild could object to a new tax
introduced by the state by simply claiming that it was against the traditions. Or

they could object to a new guild warden assigned by the state showing the

106 fK 25: 98b.
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traditions as an excuse'’’. This shows that they could use their traditions as trump
card against the state authority.

Each guild formed their artisan laws on different in accordance with their
needs. The most basic topics that artisan laws were prepared for were production,
monopoly, deciding the number of masters and shops, quality, raw material
distribution and fixed prices'**.

The court registers are good sources about the artisan laws as the guilds
had to have their artisan laws approved to the courts. We cannot reach many
verdicts about artisan laws in the court registers as the guilds did not change their
artisan laws very often. The information needed for this issue can be reached
indirectly. If an action was brought to the court with a claim of violation of the
artisan law, the rule that this particular action violated was also mentioned in the
application letter. This situation enriched the registers in terms of artisan law
rules'?’.

When the guilds were newly formed or the previous artisan law becomes
unfunctional they made a new artisan law. The most common reason for changing
the present artisan law was the fact that it gave harm to the public. For instance,
the porters’ guild decided on fixed prices for different destinations from the dock
to different destinations for the porters to carry goods. However it was indicated

that the fee of the oxcart owners who carried timber and different things did not

97Yi, Istanbul Guilds, 117-118.

198 Ahmet Kal’a, Istanbul Esnaf Birlikleri ve Nizamlart 1.

109 If there is a situation against guild agreemet, the guild members complaint the situation to the court
and they show their old agreement as a proof. For instance, brooms-maker in their application to the
court “1197 senesi Saban tarihiyle miiverrah derkenar olunub yedimizde olan emr-i gerif-i alisdnda
zikr ve beyan ve tasarrih ve ayan kilindig1 iizere musri siipiirgesi kadimii’l-eyyamdan berii...” with
these statement they pointed out their old agreement. IK 62: 23a.
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change for a long time. And as this situation gave harm to the public a new artisan
law was formed''”.

The basic reason behind creation of artisan laws was to ensure the system
to function in a perfect way. For this reason, the responsibilities of the
administrators and how the system should work were indicated in the artisan laws.
For instance, the Kuyumcu guild in Istanbul defined the responsibilities of the
kuyumcubasi in its artisan law and defined how the guild should operate.
According to this the kuyumcubasi had the authority to give permission to open a
new shop in the jewelry guild to let a new artisan to enter to the guild. The
kuyumcubas1 was also responsible for warning and punishing the ones who
violated the artisan law of the guild''".

The amount of raw materials coming to Istanbul was limited and there
were too many customers for them. So, there were many problems happening
while distributing and sharing those materials''?. As the guilds did not want to
experience many problems about this issue the guilds formed artisan laws among
and within themselves. These kinds of artisan laws were observed in the guilds
which were crowded or the ones which use the same raw material even if they
were doing different jobs. For instance, the 6 sehem of sugar coming to Istanbul
was divided among perfumers (attaran), confectioner (sekerci), sugar candy-seller
(akideci) guilds with the help of a artisan law'"’. According to this, the attaran
guild was getting 3.5 sehem of the sugar coming from the country and sekerci and
akideci guilds were getting 2.5 sehems. Bootmakers, cobblers and merchants

guilds formed a artisan law to share the semi-processed and unprocessed leather

MOJK 25: 70b.

u Tiirkmen, 59, 25 Muharrem 1193.
12 Mantran, Istanbul,

UK 25: 87c.
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coming from Anatolia and Thrace. According to this, the raw materials were
being brought to “lonca yeri” in the market by customs superintendent after their
customs tax was paid and it was being distributed among those guilds by guild
wardens and yigithasis''*. The saltmakers’ guild explained their artisan law to the
court in one of their applications to the court regarding the raw material
distribution as follows:

Yedimizde olan tugra ile manun ve ferman-1 alisan
mantukunca ez-kadim bahr-1 sefid ve siyahdan gelen enva-1 tuz
getiiren sefineler hasr iskelesine yanasub ve tuz yalniz bakkal metai
olub biz dahi bakkaldna miilhak ve ekser nas meta-1 mezkuru
bakkaldan almaga meluf olmagla Istanbulda ve tevabiinde olan her
bakkal istira ve diikkanin vaz’ ve narh-1 ruz resmi ile ibadullaha
fiiruht ide geliib ve esnaftan olanlar ihfa ve ihtikar itmemek ve
ecanibden olanlar asla karismamak surutundan iken....'"

The breadmakers and butchers guilds were depended on their artisan laws
more than others as they were more crowded than other guilds and they were
providing the society with food. Also, the state control over those guilds was more

than others''®

. The butcher guilds were totally import depended. In 1205 the
drovers who brought 160 cattles to Istanbul signed a contract with the butchers’
guild about the price. According to this, they agreed on selling each vukiyye of
beef and fat to 26 akges. Also the artisan law of the butchers predicted that they
would sell each vukiyye the fat to the candle maker artisans from 40.5 akg¢es and

the meat from 30 akge''’. In order not to have problems in sharing the goods the

rules were determined and put with the artisan laws. According to a butcher

MK 62: 5b.

5K 25: 76b.

18 For instance, in Jerusalem, bakers and butchers were strictly forbidden to leave even for a short
while, if they wished to do so, they had to apply for permission and often had to provide a
replacement. Moreover, millers and bakers were made personally responsible for the uninterrupted
supply of good quality bread to the populace. Gerber, State, Society, and Islam,125 (125-102)

U Ekrem Yilmaz, 1205-1207 Tarihli Istanbul Mahkemesine Ait Olan 60 Numarali Hiiccet Sicilinin
Transkripsiyonu, MA. Thesis (Sakarya: SU. Sosyal Bilimler Enstitiisii, 1997) 29 (Sevval 1205)
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artisan law, the weak and fat sheeps coming to Istanbul were being distributed to
the butchers by means of lottery by the headbutcher and elder masters in order to
prevent any discussions over the quality of the sheep shared. 160 of each sheep
drove were being given to butchers of Valide Sultan Mosque and 200 of them
were given to Egrikap: butchers''®. In another butchers artisan law, the sheep
coming to Istanbul could only be distributed by the headbutcher, butchers guild
warden and elder masters'"”.

A new artisan law was becoming operant only after it was accepted and
approved by the court. For this reason, it was very important to publicize the
artisan law before it becomes operant. However it was not that easy with crowded
artisans which had more than one guild in one city like bread-makers. One record
of breadmakers guild dated 20 Rebiulahir 1179 tells us how a new artisan law was
announced to the artisans. According to this, the breadmakers guild warden,
artisan law masters and 150 breadmakers gathered at the court. The new artisan
law rules were announced to them there and the questions of the artisans
regarding the new rules were answered there'”. Another record belonging to
Galata breadmakers guild gives information about one of their artisan laws.
According to this, the breadmakers were producing two kinds of breads, pure
bread and white bread and they sold those breads in accordance with the fixed
price determined by the artisan law. However, the breadmakers complained that
some of the bread-makers were making a new type of bread named Okka Bread.
As a result a new artisan law was made. According to the new artisan law it was

stated that the ones who make breads different from the narh-1 ruz described in

U8 K 25: 3a.
MK 25: 83b.
120 fK 25: 7b.
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the artisan law would be punished'?'. According to Habbazan guild’s artisan law,
if owner of a bakehouse dies or runs away due to bankruptcy, his belongings were
being sold by the guild and his debt was paid in this way'**.

The guilds could form artisan laws about many different topics besides
above mentioned basic issues. For instance, the straw-mat makers (hasircilar)
guild mentioned the conditions to be met in order to be accepted to the guild as a
master in their artisan law. According to this, if a master in the guild dies without
having any sons to continue his job a new master could replace him among the
masters of the guild and no interference from outside could affect this process'>.
The sherbetcis guild’s artisan law determined the number of masters and shops
according to their religions. According to this, the muslims could have 14 masters
and 23 shops, non-muslims could have 13 masters and 17 shops and Jews 85
masters and 110 shops'**.

Almost all of the artisan laws explain how the people who violate the rules
would be punished. The interesting point here is that the type of punishment was
also determined by the guild itself. As a result, the rules and punishment was
determined by the guild and the Qadi was just applying those rules. For instance,
in a contract between the akideciler and sherbetcis the type of punishment was
also determined in case someone did not obey the rules.

Serbetciler esnafi ile biz mahmud pasa mahkemesine varub
fima bad kendi halimizde olub bu misiillii emirlerine karusmamak
lizere muahedemiz sabk ve ilam olunmusidi hala ahdi sabikimiz
firmin odasina seker bazari igiin asla varmayub ve emrii esnaf-1
salisi mezkureye bir vech ile karismamak {izere tekrar taahhtid ve

eger hilafina hareket idersek tediba kiirege vaz olunmaga razi
olmamiz ile takririmiz tescil olunub ilam olunmak matlubumuzdur

121 GK 479: 15/2a.

122 1K 62: 15a. 20 rebiiilevvel 1208
12 1K 25: 46a.

122 Tiirkmen, s. 11, 28 Sevval 1192.
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deyii takrir ve temennilerini esnafi mezkura tasdik ile kelam
eyledikleri iltimas ile huzur-1 alilerine ilam olundu'®.

2.2.2. State Guarantee at the Market: Slot and Monopoly

In order for the Ottoman guilds to be able to produce they needed to have
some institutional and individual rights and qualifications. These rights were
given to the artisans by the state. In this way the state was intervening in the
process. This was good for both the state and the artisans. We need to mention at
the beginning that in the Ottoman system, where there was not free market
economy, the state was dependent on the artisans and the guilds and the artisans
were depended on the state at the same time. There is no system in the world in
which both parties were depended on each other that much. When the state gave
production permission to the artisans it was gaining the right to control those
guilds. In this way, one of the most important tasks of the state — providing the
daily needs of the city, was being ensured; on the other hand, collecting the taxes
from the artisans was getting very easy. On the other side, the artisans were
gaining some advantages by accepting the state authority. Firstly, one of the most
important and difficult issues for the artisans, that is getting necessary raw
materials for production, was being handled by the state for the artisans.
Secondly, they were protecting their market from other guilds and illegal
production. Lastly, they were solving their individual (among the artisans) and
institutional (among the guilds) problems with the help of Qadi, who was a state
official, and they were registering their contracts to the Qadi. In order for an

artisan to make production he had to have a Slot. Similarly, the guilds had to

25: 87¢. 14 muharrem 1180.
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select a monopoly area for themselves in order to gain state guarantee for their

market and they would sell their goods in that area.

2.2.2.1. Slot (Gedik)

Slot is maybe the most complicated topic of guild studies. The reason for
this is that the boundaries of this system was still not known for sure and its roots
could not been explained properly. Also, as the slot’s meaning changes from time
to time and place to place the researchers failed in making generalizations on this
issue.

Slot, which is a Turkic word, means “deficiency, weakness, inaccuracy,
wreckage and crack.” However, its judicial and financial meaning is more
important for Ottoman historians'*°. As a financial term slot means “capability to
perform trade and a profession” and “necesasry tools and machinery needed to do
an art'””.” Even though the expression “person with slot” was used for soldiers
and state officials until 18th century it was also used for artisans and merchants'**,
Slot’s judicial meaning has changed among the artisans throughout the history.
We can discuss the term slot in two periods. First period was a period when
monopoly in trade was impossible. In this period, slot was getting its meaning
from the Islamic term sikna and meant the tools necessary to perform a
profession and job. During the same period, due to the financial problems, the
artisans were handling the maintenance job of the vakif (pious foundation) shops

with the condition that they would hire those shops later. The hirers were bringing

126 Ahmet Akgiindiiz, “Gedik™, DI4 13, 541

2" Mehmet Zeki Pakalin, Osmanli Deyimleri ve Terimleri Sozliigii I (istanbul: Milli Egitim Basimevi,
1971) 656-659.

128 Ergin, Belediyye, I1, 635.
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their own tools to those shops for production. In the second period, slot began to
mean monopoly in trade, privilege and a kind of patent'%.

The first information that can be found in the documents belong to 17th
century is scarce and is in an untidy order. The amount information begins to

increase when we come to 18th century'*’

. When the court registers are examined
this information will be confirmed. The intensity of the information regarding the
slots increases from 17th century to 19th century.

Then, what does the second half of the 18th century, which is the focus
point of this thesis, mean for the guilds? In this period, slot had already become an
important system for the guild system. Slot was a right to become master in the
guilds and it would stay the same until 1840. We observe that the slot system
spread so much that it had never done before. The reason for this was the
economic recession’s influence over the guilds especially in the last quarter of the
18th century. The artisans wanted to prevent production outside the guilds in
order to finance their families. The only way of this was to limit the artisans
making production with the help of slot system''. Slot was a kind of private

32 The court

property and it could be handed over to other individuals legally
registers give enlightening information about this. For instance, according to
Istanbul butchers artisan law, if a butcher dies without a son and he owes to the

drovers (celep) then his slot was being sold by the trustees of the foundation that

the butcher shops were connected and his debt was paid'*. Slot of a butcher

129 Akgiindiiz, “Gedik™, 541.

139yi, Istanbul Guilds, 149.

3! Suraiya Faroqhi, Osmanli Diinyasinda Uretmek, Pazarlamak, Yasamak trans. Giil Cagalh Giiven,
(Istanbul: Yap1 Kredi Yayinlari, 2003)138.

132 Engin Deniz Akarli, “Gedik: A Bundle of Rights and Obligations for Artisans and Traders 1750-
1840,” Law, Anthropology, and Constitution of the Social:Making Persons and Things, ed. Alian
Pottage and Martha Mundy (New York: Cambridge Univesity Press, 2004) 187.

P IK 62: 21b.
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having son was sold after his death to pay his debt with consent of his wife. Slot
of another butcher, who had sons, in Istanbul was sold to the other shareholders
with the consent of his wife in order to pay his debts'**. Again, as one of the
butcher masters, who owed 60 kurus to drovers, died his slot was sold to 60

135 " All of these cases show that slots

kuruss with consent of mother of his sons
could be sold after death of the owner with permission of his children’s mother.
Another case is about cloth-sellers artisans. Wife of an artisan of the cloth-sellers
guild wanted to sell his slot after his death however her demand was rejected as
the artisan had previously sold his slot while he was alive according to the
records'*°.

The guild masters could hire or sell their slots while they were alive. A
master of the wool-sellers (sofcu) guild sold his slot to 850 kurus in Istanbul"?’.
Another master from the breadmakers guild rented his slot to 17 kurus per
month'**. A master of the kirisci guild began to work at his shop after taking over
his father’s slot. However he was reported to the court as he said he could do his
job anywhere he wanted as he had his own slot and the court decided he could do
his job only at the area his slot belonged to'*’.

As it can be seen in the court registers mentioned above, all processes of
the slots were being recorded. This situation stemmed from the fact that slots were
being used for many reasons. Some people were using slots to make money or as

114

an investment tool'*’. More importantly, slots were being showed as a guarantee

for trade by the artisans to the merchants. The artisans were showing their slot

3% Tiirkmen, 43 Numaral Ser’iyye Sicili, 4. 23 Sevval 1192.

13 Tiirkmen, 43 Numarali Ser iyye Sicili, 30. 27 Zilkade 1192.

13 Tiirkmen, 43 Numarali Ser’iyye Sicili, 41. 21 Zilhicce 1192.
57K 62: 2b. (11 Muharrem 1208)

138 K 25: 132b. (13 rebiiilevvel 1180)

139 Tiirkmen, 43 Numarali Ser’iyye Sicili, 31. (27 Zilkade 1192)
140 Mantran, Istanbul,

47



certificates as a security to the merchants for their debts and even in some cases
the merchants were getting the slot certificate as guarantee for their debts owed'*'.
For instance, one of the bakers artisans, who was thought to be fugitive, owed a
total of 6778 kuruss to distribution centers (kapan) merchants and the treasury.
The guild sold equipment of his shop and his 28 horses in order to pay his debt'*’.
In another case, the agreement between the butcher’s guild and the drovers
bringing cattle and sheep to them from outside Istanbul proves this as follows:
Asitane-i aliyye ve tevabi’inde vaki olan selhhanelerden
birine merblt kassab diikkanlarinda gedik ta’bir olunan alat-1
lazime celeb ta’ifesinin agnami zayi olmamak iglin, merbit
selhhanelerde zebh olunub ve gedik mutasarriflarindan biri bila
veled fevt oldukda, celeb ta’ifesine deyni zuhur ederse, mutasarrif
olduklart gedigi mal celbe bedel olub Sa’adetlii Yenigeri Agast,
Izzetlii Kassabbas1 Aga ve climle usta ma’rifeti ve ma’rifet-i ser’le
ahara ferag ve tefviz ve kassab diikkanlart merbit oldugu vakf-1
serifin miitevellisi tarafindan gedik iclin temessiik olub semeni
namiyla ahz ettikleri meblagdan celeb ta’ifesine deyni eda olunub
celebdnin  mali  zayi olamamak mu’tad-1 kadim siirGt-1
nizdmlarindan olmagla....'*?

When there was shortage of daily goods in Istanbul, the merchants
bringing goods to the city gained power against the artisans. The merchants
applied to the divan and the divan approved the condition that the artisans had to
sponsor each other while shopping from the merchants. Also the artisans would
not be able to change place of their slot without permission of the court and move
to another shop. The artisans had to apply to the court get permission in order to

sell or rent their slots. A slot which was charged by a merchant could not be

sold'*,

2.2.2.2 Monopoly (Inhisar)

14 Akarly,

12 JK 62: 15a. 20 Rebiiilevvel 1208.

143 1K 62: 21b.

144 Akarl, “Gedik and Ottoman Legal System,” 177.
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In 18th century the artisans who were providing the daily needs of the city
had more than one guild. Those guilds were getting themselves a monopoly area
in order to work more efficiently and prevent possible problems. They would
register those areas to the court this area would belong to a guild from then on. By
registering their market area to the court the guilds were guaranteeing their
monopoly areas with state authority. If there was an intervention to their area they
would report this to the court. By creating monopolies the artisans were also
controlling each other. The state’s interest in the monopoly system was the taxes.
Each artisan having a shop had to pay taxes to the state. However the tax he paid
was making him privileged at the state level'*. This privilege was being used a
lot by the artisans. When we look at some of the verdicts at the court registers we
can see that the artisans complained the ones making production out of the guilds
claiming that they were not paying taxes.

In 18th century, the guilds administrations also become a source of tax and
began to be sold as life-term tax farms (malikdne). So the guilds strengthened
their monopoly. In the same period the monopolies spread. The state was not
preventing the monopolies; in contrast, it was encouraging them. Because, the
state was preventing illegality in this way and also decreasing the tax collection
costs. The state was realizing provisionism by increasing production, production
quality and easing taxation'*.

Many guilds had their own monopolies in Istanbul. The court registers are
rich in this sense. However, a guild discussion covering all of the guilds in

Istanbul would make the study rather complicated. For this reason, it would be

1% Haim Gerber, Economy and Society in an Ottoman City: Bursa 1600-1700 (Jerusalem: Hebrew
University, 1988) 36

146 Mehmet Geng, “Ottoman Industry in the Eighteenth Century: General Framework, Characteristics,
and Main Trends,” Manufacturing in the Ottoman Empire and Turkey, 1500- 1950, ed. Donald
Quatert (Albany: SUNY Press, 1994) 62.
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beneficial to dwell on breadmakers guilds, which will reflect the monopoly issue
the best. Bread has been the people’s favorite and basic food throughout the
history as it is both nutrious and cheap'*’. Istanbul’s most crowded guilds were

the breadmaker guilds. As they were gathering under the umbrella of guilds with

different names like breadmaker, francalaci, bakehouse owner, habbazan, “tabla-
kar” (pedlar, a person who goes from place to place selling small goods), we

understand that their number was vast. When we consider the reasons causing
monopoly, we can see that it was the bread-maker guilds which needed the
monopolies the most. Similarly when the court registers are examined many court
decisions willbe found regarding the monopolies of the breadmaker guilds. The
most common topics of the court registers are creation of monoply areas and
intervention of another individual or guild to the monopoly area of a particular
guild.

The bakehouses selling bread were using a unique method to create their

59148

monopoly. This was called “iskemle” ™. The shops and fablakars in Istanbul

could buy their breads from only the bakehouses listed in the artisan agreement.
So the shop was being the iskemle of this particular bakehouse. Iskemle is
mentioned in a court register dated 1180 as follows:

Kiiciik Mustafa Pasa firim1 etmekgisi Begos meclis-i ser-i
hatirde Miifti Hamami firmi etmekgisi Hiiseyin’den isbu meclis-i
hatir Ilya nam zimminin bakkal oldugu diikkan benim firinimimn
iskemlesi iken mezbur hiiseyin diikkkani mezkur ile firinim
kurbunda helvaci olan yine isbu meclisde hazir olan esseyyid
Ismail’in helvaci diikkan1 kurbunda etmek irsal ve hilaf-1 ferman
iken iskemle ihdas murad etmekle nizdm-1 kadimimizin ihtilaline
bais olur deyii...'*

Y7 Fernand Braudel, Maddi Uygarlik: Giindelik Hayatin Yapilari, trans. Mehmet Ali Kiligbay
(Ankara: imge Kitabevi, 2004) 120.

148 The iskemlecis and pedlars played important roles to access of people to bakery products. Their
profit margin could change between %10 and %5. It depended on their places. Aynural, Istanbul
Degirmenleri, 131.

M9IK 25: 118b. 28 sad. 1180.
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The bakehouses were registering their iskmele to the courts and also the
basmuhasebe like their slots. The areas that one particular bakehouses has its
iskemle were regarded as its monopoly area. Only this particular bakehouse could
sell bread to the shops and fablakars in that area. According to the Istanbul
francala bakehouses’ artisan law, the bakehouses in Istanbul’s Eyiip, Galata,
Beyoglu and Uskiidar could only sell their breads in their own districts. Also,
each of the 4 bakehouses in Istanbul could only have 20 tablakars and they were

150 In another record, the Istanbul (central)

not allowed to exceed this number
bakers guild registered their 28 iskemles to the court and the basmuhasebe. The
regions where those iskemles were placed were mentioned in this record"!. Also,
a bakehouse in Mercan Carsis1 had seven iskemles'. The (Cagalazade bakehouse
had 17 iskemles'>.

We get our information about the monopolies from complaint cases at the
courts as we did for artisan laws. If there was an intervention to the monopoly
area of a guild, then they would report this to the court. There are quite a few
court decisions about these issues in the court registers. However the necessary

data about this issue will be given in the following chapter, under the title of

Monopoly Interventions.

0 Tiirkmen, 43 Numarali Ser’iyye Sicili, 14. 1 Zilkade 1192,

Y Kaligeciler késkii kurbunda Sahanlu demekle maruf bir bab ekmek¢i firmina, kadimii’I-eyyamdan
berii berbut iskemlelerden odabasilar Agakuyusu kubunda, biri bahge késesinde, biri Latif Pasa’da,
biri Molla Giirani’de, biri Horhor’'da, iki Aksaray’da, biri Aksaray hammam civarinda kababci
diikkaninda, biri Hiisrev Pasa’da bakkal diikkaninda... Tirkmen, 43 Numarali Ser’iyye Sicili, 50, 14
Muharrem 1193

21K 25: 83c. 22 Muharrem 1180.

931K 25: 153b. 8 rebiiilahir 1180.
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CHAPTER 3

ARTISANS IN THE OTTOMAN COURT

So far we have explained the general structure of the Ottoman guild
system. The state’s expectations from the guilds and its role in the guild system’s
foundation were also explained. Regarding the guild system, the way they were

run, their place in the economic structure of the state and their need for the state
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were discussed. In this chapter, the inoperative parts of this system, the
boundaries and rules of which were previously described, and the solutions to
these will be discussed. Of course, we will see the Qadi at the very center of
solution processes for those problems and management of these problems. So far,
artisan administration, notary and urban services were taking attention regarding
the gadis. In this chapter, however, we will also see the qadis in terms of their
judicial character.

The guilds in Istanbul were being controlled by the state as well as by their
own administrators. This dual administration and control caused a more
systematic guild system compared to the other cities in the Ottoman territories.
For this reason, when we look at the court registers we realize that majority of the
inconsistencies derived from individual (among the artisans) problems rather than
institutional (among the guilds) problems. The problems regarding the system can
be categorized as intervention to the monopolies, violation of artisan laws, and the

guild wardens’ malpractices.

3.1. Intervention in Guild Monopoly

As it was mentioned in the previous chapter, the state gave monopolies to
the traders and the guilds in order to encourage them to produce and serve. There
were two types of monopolies. The first one was the right to produce (slot).
According to this, only the certified artisans could make production in a particular
profession. The second type of monopoly was sale monopoly. An artisan could

only sell his products in the area he was permitted.
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There were two types of problems for those monopolies. The first one was
that illegal production or sale by an individual who is not member of a guild,
which means who was not accepted as a master. The main reason for this problem
was the merchants who came to Istanbul from the countryside to bring cheap
products and sell them. When the artisans detected this sort of situation the first
thing they did was to go to the court. They reported that the individual was
cheating the public by selling cheap and low-quality goods. They would also
apply to the court claiming that they were losing money due to illegal production
and sale in their own monopoly’s area. For instance, the Istanbul Salt-makers’
guild applied to the court, claiming that some people who were not from their
guild were selling the salt, left over from the previous year, that they had kept in
their depots and had begun to interfere with sales in their monopoly area. The
illegal sellers confessed the violation and accepted to sell their salt to the salt
maker artisans instead'**. The glassmaker guild’s artisans applied to the court to
complain about an individual who was selling low-quality glass even though he
was not certified. They claimed that this person was not a master but a fraud and
demanded that he should be prohibited from doing this job155.

The second case is kind of a more common one; intervention of a guild or
guild member to another guild’s monopoly area. The reason for this is the vague
points in the artisan laws and exploitation of them, if we neglect deliberate
violation of the artisan laws. These kinds of events are mostly seen among the
guilds who were using the same raw materials. For instance, there were many
guilds like tanners, sepicis, shoemakers, who used only leather as a raw material.

If one of them violated the production monopoly of the other one then it was

1% 1K 25: 76b. 12 Muharremiilharam 1180.
15 K 25: 148d. 2 Rebiiilahir 1180.
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accepted as intervening in the monopoly area. For instance, according to the law
book of Mehmet IV (1680) only the tanners had the right to both process and sell
the leather'*°.

Even the artisans from different religious communities had their own
monopolies although they were under the same guild"”’. Also, it was very
common to see one guild selling its products in the area of another guild doing the
same job. For instance, the coal-sellers of Galata applied to the court to complain
about the traders who brought coal to Istanbul to sell, although there was already a
coal-seller guild in Istanbul. They showed emr-i dali, which prohibits sale of coal
in Istanbul without obeying the coal sellers’ artisan law, to the court as proof*.
In 1208, the boatmen of the Samatya dock complained about Kumkap1 dock’s
boatmen for violating their monopoly. The Samatya boatmen complained to the
court that the Kumkap: boatmen were getting customers from Samatya even
though it was prohibited according to their artisan law and later in the afternoon
they were bringing those customers back to Samatya'™.

It was the bread makers who had the most numerous problems regarding
monopolies'®. The problems here stemmed primarily from the tablakar, who was
getting the breads from the bake houses and selling them on the streets. A peddler
could sell his breads only at his bake house’s monopoly area. For instance,

Okcularbas1 bake house complained about a peddler for selling bread in front of it

138 Ergin, Belediyye, 404.

137 According to Istanbul sellers of prayer beads agreement beads of Muslim could have only sold by
muslim masters and non-muslim beads could have only sold by non-muslim masters. According to the
same agreement muslim master could sell beads in the shops. On the other hand the non-muslim
masters could sell beads at street and market. Sevket Nezihi Aykut, Istanbul Mahkemesi 121
Numarali Ser’iyye Sicili, (Istanbul: Sabanc1 Universitesi Yayinlari, 2006) 26.

198 GK 479: 21/2¢. 24 ramazan 1200.

99K 62: 23/2a.

180 In Konya, the bread makers guild complained 15 women who sell bread at the market despite they
are not member of guild. Mehmet Altan, 1748-1749 Yillarinda Konya’da Sosyal ve Iktisadi Hayat (57
Numarali Ser’iyye Sicillerine Gére), MA. Thesis, (Konya: SU. Sosyal Bilimler Enstitiisii,) 277.
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even though he was another bake house’s tablakar'®’

. Another issue regarding the
peddler was their affairs with the bake houses they belonged to. A peddler could
get bread from only the bake house he was working for. The master of Kugpazari

bake house applied to the court and complained about his peddlers for getting

bread from other bake houses'®.

3.2. Complaints about the Guild Warden

The work ethics of the members including the guild wardens was very
important in the guild tradition. Having its roots from the fiitiivvet, this tradition
existed in the history until the Ottoman guild system diminished. A child, who
entered into a guild, was trained and educated by the guild administrators and
masters until he became a master, and would be punished by the elites of the guild
if he did not obey the rules. The rules of the guilds were operant for the guild
wardens and head guild wardens also, even though they were at the highest post
of the guilds. The state gave the artisans the right to report their guild wardens to
the court if he made a mistake. The guild wardens, no matter whether they were
elected by the artisans or assigned by the state, were replaced if the artisans
complained about them.

The most common reason for the artisans’ complaints to the court was
abuse of power. Guild wardens were responsible for the raw material distribution
and the business the artisans were doing. Some guild wardens were getting all the
customers for themselves and in doing so; gaining illegal and unethical profit even
though they were obligated to share their business. The artisans also complained

about this to the court. For example, the guild warden of the Armenian chain-

18! Tiirkmen, s. 21, 15 Zilkade 1192.
182 1K 25: 93b. 3 saferiilahir 1180.
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makers guild had all of the gun carriage chain business, which he got from the
state, for himself only. The artisans complained about the guild warden to the
court for violating the artisan law of the guild'®®. Another example of abuse of
power is the guild wardens’ accepting new members to the guild by taking
monetary bribes from them. The boatmen of the Balat Dock complained to the
court about their guild warden for accepting new boatmen to the dock from
among unqualified people by taking such bribes from them. They also reported to
the court that the majority of the money that the guild was paying to the state
shipyard had been gathered from the masters and even the senior apprentices
(kalfa) and apprentices, and they demanded from the court that their guild warden

should be punished if this happened again164

. The tulumba serbet¢is guild had
consisted of 150 workbench (destgah) operated by a total of 112 people.
According to their artisan law, the workbenchs had to be given to the artisans with
Qadi’s consent. However, the guild warden was reported to the court for creating
new workbenchs illegally and selling them, as well as capturing the workbench of
the artisans who died without leaving sons to continue their job'®.

Some guilds demanded their guild wardens to be dismissed as they did not
like them. For instance, the Istanbul porters’ guild wanted their guild warden to be
dismissed as he was distracting the porters, using slang and being gluttonous'®.
The prayer bead-sellers (tespih¢i) guild, which consisted of Armenian masters,

demanded a Muslim guild warden to be assigned, as their Armenian guild warden

failed in doing his job properly'®’. The candle-maker artisans, on the other hand,

163 Tiirkmen, 40. 23 Zilhicce 1192.
184 1K 25:91d. 28 m. 1180.

185 Tiirkmen, 12, 28 Sevval 1192.
186 JK 62: 4¢. 22 Muharrem 1208.
187 {K 62: 6a. 27 Muharrem 1208.
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dismissed their own guild warden with an election and brought the previous one
back'®®,

The artisans did not go to the courts just to complain about their guild
wardens. Sometimes, they went in order to protect their guild wardens they like
from attacks. The tinsmiths (kalayci) artisans went to the court to protect their
guild warden, who they claimed was a trustworthy person and was doing his job
very well, from the threats and accusations of the old guild warden, who tried to

169 .
. A similar event

replace him illegally with the help of a few people around him
was seen in the coal-sellers guild. They reported their satisfaction with their guild
warden to the court, as he did his job very well and did not accept bribes. They
also complained about their old guild warden, who was dismissed from his

position previously, for trying to replace the new guild warden illegally'™.

3.3. Violation of the Guild Regulations

The actions violating the artisan law are one of the events that the guilds
complained to the courts about very often. The artisan laws prepared by the guilds
and the state were the most important part of the guild system. For this reason, the
problems with the artisan law were being followed by both guild administrations
and the state very closely. All of the events we have discussed so far regarding the
intervention to the monopoly and complaints about the guild wardens may also be
included under this title. The cases mentioned under the next title may also be

included here. For this reason we will dwell on this issue very shortly.

188 K 62: 12/2a. 13 Rebiiilevvel 1208.
91K 62: 17/2a. 26 Rebiiilevvel 1208.
0K 62: 19a. 11 Rebiiilahir 1208.
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According to the butchers’ artisan law, the weak and fat sheep were being
distributed among the butchers by means of lottery. However, one of the butcher
guild wardens came to the market earlier one morning and distributed the fat
sheep among his own artisans. The problem had its solution when this guild

warden promised not to repeat the action'’".

3.4. Crime and Punishment in the Ottoman Guilds

Punishment in the Ottoman guilds was handed out in accordance with
Islamic law and the guild artisan laws. There were different steps of applying
punishment in the guilds. The first step was punishing the violator within the guild
by means of an administrator and elders. The second step was carrying the issues
to the court if it had not been resolved.

Islamic law was taken into consideration while preparing the guild artisan
laws and making court decisions. Islam gives special importance to the creation of
a lifestyle and society with a low crime rate and prevention of bad behavior and
its spread. For this reason, the religious and ethical system it brought gives
importance to prevention of the crime and the reasons of it rather than just
punishing the guilty party. The aim of punishment is preventing the spread of
crime within the society and the correction of the criminal'’*.

According to Islamic law there are three types of punishments: had, kisas
(retaliation) and ta zir (discretionary punishment). Had is a penalty sanctioning
that which should be applied for Allah’s, and for the society’s, sake, in pre-

determined methods and limits. Infidelity, robbery, theft, and terrorization are all

related to this kind of punishment. Kisas (retaliation), on the other hand, is applied

MK 25: 3a.
172 Ali Bardakoglu, “Ceza”, DIA, 7, (1993) 472.
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in cases of deliberate injury, leaving someone handicapped or murder. In those
cases the criminal is punished in the way he committed crime. The rules of these
two types of punishment are explained in the Holy Quran. All other types of
punishment, which were determined by the lawmakers, and evaluated under the
title of ta zir' ™.

In Ottoman law the illegal actions were not categorized systematically.
There is only one very general category called ta zir which includes the ciirm-i

174 .
. When Ottoman laws are examined,

galiz (grave offences) and all other crimes
we realize that the punishments applied to crimes under the categories of had and
kisas were applied in accordance with the Islamic laws. On the other hand, as
Islamic law left a wide authority to lawmakers to take initiative for the ta’zir
crimes, the Ottoman Sultans used this as an opportunity to apply legal norms
throughout the country. Taking their roots from the Sultan, these regulations were
called 6rfi law'".

The majority of artisan crimes are under the title of ta’zir. We see the

expressions like “hakkindan gelmek, te’dib, tedib ii tazir” as synonyms of ta zir in

176 The Qadis decided on the tazir cases and the punishments

the court registers
were to be applied with his consent. The punishments included imprisonment,
charges, fines, shaving the guilty party’s beard, painting the criminal’s face black

and penal servitude. Janissary Agasi, subasi, market inspectors and yasak¢is were

responsible for applying these penalties'’.

173 Bardakoglu, “Ceza”, 473.

174 Uriel Heyd, Studies in Old Ottoman Criminal Law, ed. V. L. Ménage, (London: Clarendon Press,
1973) 259.

5 Mehmet Akif Aydin, “Ceza”, 478.

176 JK 25: 2a, 87b. IK 62: 11a.

1 Heyd, Ottoman Criminal Law 272. For instance, “saire muceb-i ibret i¢iin mezbur el-Hac Hasan
bogazkesen kalesinde izzetlii yeniceri Agas1 marifetiyle tedib olunmak babinda...” IK 25: 83b.

60



When the court registers are examined it is noticeable that the artisan laws
included the penalties to be applied if the rules of the artisan law were violated.
For example, the artisans of the Istanbul cobblers’ guild stated in their artisan law

that they accept tedib as a penalty if they intervened in the monopolies of each

178

other '°. Again, the artisans of the Istanbul butchers guild stated in their artisan

law that they accept tedib as a penalty if they intervened in each other’s
monopolies'”’. The glassmakers’ guild artisans accepted penal servitude as their
punishment if they intervened each other’s monopoly'*’. The guild selling magrib
metai explained which penalties they would apply to the ones violating their law
as follows:

Bundan akdem ilam olundugu vech iizere magribden gelen
fes ve sal ve kusak ve ithram iki tarafin kethiidalar1 ve yigitbasilar
ve ihtiyarlar1 marifetleriyle bazar ve istira ve onu onbir faideden
ziyade ile ibadullaha bey itmemek {lizere taahhiid ve tevzii ve
taksimde birbirlerinin sahasina miidahale ve gadr ve himaye ve
hilaf-1 ger-i serif falaka ve degnek ile esnafini kethiidalar1 ve
yigitbasilar1 darp darp ve rencide etmeyiib ve iktiza eden tazir-i ser-
ileri istanbul mahkemsinde badesiibut icra olunub ve hilafi nizdm
hareketleri olur ise esnafindan tard yahud tedib iktiza iderse kezalik
Istanbul mahkemesinde firkateynin kethiidalari muvacehelerinde
goriiliib muceb-i icara olunmak ve bundan sonra birbirlerinin
kethiidaligini ve sair emiirlerini hilaf-1 ser-1 serif ve mugayyer emr-
i miinif ihrac vatani aslilerine neft ile..."’

We observe from those examples that these punishments try to prevent the

situations causing crime rather than punishing the crime, similar to the penal
system in Islamic law. Also, as the ideas of all artisans in the guild are taken into
consideration while making the artisan law of the guild, the deterrence of these
rules increased. It is possible to conclude that creating the artisan laws in this way,
by getting approval by each artisan in the guild, made them more important than

the state laws in the eyes of the artisans. This is because the artisans were directly

18 {K 62: 11a. 1 Rebiiilevvel 1208.
1 iK 62: 15/2a. 26 Rebiiilevvel 1208.
180 K 25: 87¢. 14 Muharrem 1180.
181 {K 25: 87b. 17 Muharrem 1180.

61



involved in the law making process. The reason behind the guilds’ use of artisan
laws for many years could be this fact. As a result, as the artisan laws were
prepared by the artisans themselves, they solved their problems effectively.
Maybe the reason behind the guild system’s persisting for so long and its being
adopted so easily is this process.

We can still find records of individual punishments according to the
artisan laws in the court registers. These penalties range from light punishments
like warnings and confiscations to heavier punishments like penal servitude,

imprisonment and exclusion from the guild.

3.4.1. Punishment with Warning and Fine

In the Ottoman guild system, bilateral control was dominant rather than
competition in the market. This understanding was inherited from the fiitiivvet
tradition and showed its influence over the guilds until they completely
disappeared. According to this, the administrator and the elders in the guilds were
responsible for the ethical behavior of the members and their obedience to the
rules. If they witnessed attitudes violating the rules, they had the right to
intervene. For this reason, they attempted to solve the problems in the guild within
the guild at first by warning the violators. We can understand this from the
expressions “biddefeat nush ile pend olundukda bir diirlii 1sga etmeyliib fesadinda

1srar etmekte!®?”

that we find in many of the court registers.
Sometimes the guilds wanted the courts to produce the warnings. Relevant

information about this can be seen in the court registers. For example, the Galata

coal-sellers guild applied to the court to warn a man who was selling coal secretly

182K 62: 10/2a.
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in Galata, even though he was not registered in the guild. The coal seller admitted
his violation in the court and was warned not to sell coal in that neighborhood
anymore'®’.

The Topkap1 glassmakers guild reported Osman to the court with the claim
that he was selling low quality glass in their monopoly area at low prices, even
though he was not a master. The court warned Osman not to intervene in the
monopoly area of the others and harm the public’s benefit'®*. The Istanbul
Karhane yogurt-producers guild wanted the court to dismiss Arnavud Davud, who
was an artisan of Davutpasa Karhanesi, from his job, as he was selling yogurt in
the monopoly areas of the other guilds, despite being warned several times not to
do this. However, Davud admitted his violation to the court and promised not to
repeat it and accepted imprisonment if he did it again. For this he was not
dismissed'®. In a similar case, the Istanbul shoe-makers guild complained about
shoemaker Hiiseyin to the court for violating the artisan law of the guild. They
demanded Hiiseyin to be dismissed from the guild as he repeated his violation
many times although he was warned not to do so several times. However, Hiiseyin
promised not to violate the guild’s artisan law anymore and accepted dismissal
from the guild if he repeats his faults. Consequently he was forgiven'*®. So far we
have observed that the artisans, who were complained to the court, did not get any
punishment as they promised not to repeat their violations.

Besides those warnings, there were also other kinds of light penalties like
confiscation of the slot and fining. For instance, Mehmet bin Hiiseyin from the

milk-sellers guild reported to the court that yogurt seller Mustafa owed him 447

183 GK 479: 22/2¢. 29 Ramazan 1200.
184 K 25: 148d. 2 Rebiiilevvel 1180.
185 {1, 25: 112b. 21 Safer 1180.

186 fK 25: 127b.
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kuruss and if he did not pay this to him in one month then he would confiscate
Mustafa’s slot for his debt'®”. In the Ottoman law books the fines are usually
mentioned as “kinlik, ciirm, cerime and ta’zir bi’l-mal”. Whipping and bastinado
penalties were usually executed as fines'*®. For example, the law book of Mehmet
IV declares that if the breads or cookies the bake houses produced were not
cooked well, if they had black dots, if they did not taste well, or if they did not
weigh the pre-determined weight, then the artisans had to pay one akg¢e per dirhem
missing or per piece not having the required quality. The same rule was applied to
the butchers as well; according to this if the butchers overpriced the meat they

sold, then they would have to pay one ak¢e per dirhem as a fine'®’.

3.4.2. Penal Servitude on the Galley (Kiirek Cezasi)

The Ottoman Navy developed rapidly in the Sixteenth Century and needed
rowers, especially during the battles. There was need for rowers on the ships used
for transportation as well. The state met its need for rowers in three ways. The
first was getting rowers as avariz tax. Second, using the slaves gathered during the
wars as forsas (galley slave), and lastly, punishing people who had committed
several crimes with penal servitude on the Galleys'®. Crimes like murder,
gambling, alcoholism and robbery were being punished in this way'"".

Penal servitude could be given as punishment if the artisan laws of the

guilds were violated. For instance, the Istanbul flour-makers and bread-makers

187K 25: 115b. 16 Safer 1180.

188 Heyd, Ottoman Criminal Law, 276-277.

189 Ergin, Belediyye, 404.

%0 Mehmet Ipsirli, “XVI. Asrmn ikinci Yarisinda Kiirek Cezas ile ilgili Hiikiimler” Tarih Enstitiisii
Dergisi 12 (1981-82): 205-207.

191 Heyd, Ottoman Criminal Law, 305.
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guilds complained about three Armenian workmen carrying flour from the mills
to the bake houses. According to the complaint application at the court, these
three men wanted more money than they deserved and urge other workmen to
demand more. They also threatened the masters that they would not complete
their job if they were not paid as they wanted. The masters of the guilds wanted
those men to be punished with penal servitude as they continued to violate the
rules and caused harm to the society in this way by not taking the repeated
warnings of the guild administration into consideration'*>. The Istanbul cobblers’
guild artisan Ahmet and boot-makers guild artisan Esvador were punished with
penal servitude as they violated the artisan laws of the guilds. After serving their
penalty they wanted to return their guilds one more time by promising not to
bother anybody anymore. Ahmet accepted imprisonment and Esvador accepted
penal servitude as their penalties if they ever repeated their previous faults'”.
Istanbul as¢i-kebapgi-serbet¢i-corbact (food producers) -guild’s artisan law,
which was registered at the court, predicted that if Muslims violated the rules,
they would be imprisoned at the castles and if non-Muslims violated the rules,

they would be sent for penal servitude'**

. The artisans of the glassmakers, sugar
candy-sellers (akideci) and sherbet sellers guilds stated at the end of their own
artisan laws that they were accepting being punished with penal servitude if they
violated the rules of their artisan law'>>. When those cases are examined it can be

seen that penal servitude was applied as a penalty for just non-Muslim masters,

while Muslim masters were usually sent to prison for their violations.

192 Tiirkmen, Istanbul mahkemesi 43, s. 76. 15 safer 1193.
198 Tiirkmen, Istanbul 43, s. 60. 17 Muharrem 1193.

949K 25: 220. 3 Zilkade 1179.

195 {K 25: 87¢. 14 Muharrem 1180.
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3. Imprisonment:

Imprisonment was not a common method of punishment in the Ottoman
Empire, similar to the Middle Age Europe. Imprisonment was given as a
punishment in the cases of prostitution and sons-daughters beating their
parents'”®. It was the butchers, from among the artisans, who were punished with
imprisonment. According to Mehmet IV’s law book, if a butcher did not have
meat at his shop, he would be imprisoned until he found meat to sell to his
customers'”’. According to the butchers’ guild artisan law, the sheep coming to
Istanbul were to be distributed under the presence of the head butcher and guild
elders. However one day butcher Mustafa came to the distribution center earlier
than other butchers and got the best sheep for himself and gained undeserved gain.
Other butchers reported Mustafa to the court for violating the artisan law and the
court sent Mustafa to a castle for imprisonment'*®. In another similar case, butcher
Hasan got the best sheep for himself by coming to the distribution area before the
other butchers and he was sent to Bogazkesen Fortress for imprisonment even
though he admitted his violation'*’. Hiiseyin, who was selling coal in Eyiip and
Mahmut, who was selling wood in Balat, were sent to Seddiilbahir Kale fortress
as political prisoners®. In a document dated 1181 bread-makers Osman and
Ismail, cookie-makers Ibrahim and Osman, who were from Dergah-1 Ali Janissary
corps, were all sent to Bogazkesen Fortress for imprisonment for selling defective

products™".

19 Heyd, Ottoman Criminal Law, 301.
Y97 Ergin, Belediyye, 404.

198 {K 25: 86¢. 23 Muharrem 1180.
199 {K 25: 83b. 23 Muharrem 1180.

20 ¢, BLD. 2115. 24 Zilhicce 1170.
201 . As. 18082. 27 zilhicce 1181.
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3.4.4. Exclusion from the Guild

One of the penalties given in accordance with the severity of the crime was
exclusion from the guild. Even though there is not a predicted classification of the
penalties according to their degrees, exclusion from the guild was regarded as the
heaviest one according to the court registers. There is some evidence supporting this
view. The first one was the sponsorship issue. According to the court registers, the
ones receiving penalties like penal servitude and imprisonment could both be
forgiven and return to their previous jobs if they said they were regretful for what
they had done and someone else in the guild stood as security for him. However,
there is no evidence regarding forgiveness of someone excluded from the guilds for
their crimes in all of the court registers examined within the frame of this thesis. The
second evidence supporting this view is one of those registers. The register is about

an artisan of the Istanbul candle makers guild and it is as follows:

“Mahmiye-i Istanbulda mumcular esnafi kethiidasi ibrahim ve
hiiseyin ve yigitbasilar1 diger ibrahim Egrikapu da mumcu olub
meclis-i ser-i serife ihsar ettirdikleri paco veledi hernesto nam
zimmiden kendi halinde olmayub miizevvir ve hilekar olmagla
bazilarinin gediklerini benimdiir deyti sahib ¢ikub ve bazilarindan akge
alub gedigim vardir deyli miizevvir temessiikler peyda ve irhan ve
bade inkar ve bazilarmma bazina iftira ediib esnafimiz beyninde
nizamimizin hilafim ilga-i fesad itmekle ser ve muzir .... bir vechle
emniyetimiz olmayub merkum pago yedimizde olan miiteaddid ilamlar
matukunca bundan akdem te’dib iciin ii¢ def’a kiirege ve birka¢ def’a

zindana vaz olunub bervechi tedib olmamagla ef’al-i sabikasinda
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musir u miikib oldugu eclden bu def’a dahi hareket-i na marziyyesine
bir tarik ile tahammiiliimiiz kalmamagla seru ve mazarrat1 def olunmak
i¢iin esnafi mezkureden tard ve iade olunmak matlubumuzdur”

This register also shows that the penalties at the guild were not that heavy.
If an artisan violated the artisan laws he was punished, at first, with lighter
penalties like warning, and gradually the penalties got heavier; secondly they were
sent for penal servitude, then imprisonment. However, if the artisan complaining
about the violator forgave the violator then the penalties of penal servitude and
imprisonment were cancelled. It is observed that exclusion from the guild was
used as the last and heaviest step of the penal pyramid.

When the verdicts regarding the exclusion from the guilds are examined it
can be seen that the most common reason for this punishment was spoiling the
order of the guild and preventing other members from doing their jobs. For
instance, the court decided to exclude Anton, who was an artisan at the Istanbul
clockmakers guild, from the guild for bothering other artisans by not dealing with
his own job, creating enmity among other artisans and continuing his negative

attitudes despite warnings>"

. The blanket-makers guild excluded artisan Mustafa
from the guild for not being honest, being seditious, using slang constantly and
being insistence on his negative attitudes despite the warnings he was subject
t0>". The cobblers’ guild excluded Yolge¢en Hani artisan Mustafa from the guild
for acting as if he was the head cobbler and artisan elders and creating problems
among the guild members®**. This kind of court registers have the expressions like

“irziyla mukayyed kesbiyle mesgul olmayub, itale-i lisan, esnafimiz beynine

daima ve miistemirren ilga-i fitne ve fesat ve gamiz ve nifak, biddefaat nush ile

202 {K 62: 4/2a.23 Muharrem 1208
23 K 62: 10/2a. 24 Safer 1208
204 K 62: 13a. 20 Reviiilevvel 1208
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pend olundukda bir diirlii 1sga etmeyiip fesadinda 1srar etmekte, emn-ii rahatimizi
kiilliyen meslub etmistir” while talking about the problems artisans created in the

guilds.

Another reason for exclusion was not obeying the guild administrations
and creating problems within the guild. As it was mentioned in the previous
chapter the number of people working in Istanbul’s guilds was quite high. For this
reason, it was very important to obey the guild administrators for the guild’s
operations to be completed smoothly. For instance, Istanbul cauldron-makers
(kazanci) guild artisan Sebkal was excluded from the guild for not obeying the
guild administrators, violating the artisan law, not attending the guild assembly
even though he was summoned®”. Galata barbers prohibited a master named
Veliddin from working at Galata district as he did not obey the guild warden and

guild elders™.

25 K 62: 18a. 7 Rebiiilahir 1208.
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CONCLUSION

It is observed that the basic approaches of the Ottoman economic
institutions still continued into the 18th century. As a natural result of
provisionism, the importance of the guilds in the cities increased. As the guilds
thought large-scale changes would not be beneficial, they tried to endure their
centuries-old production understanding and methods in this period also. It is
possible to see the influence of the fiitiivver in all sections of the daily life of
guilds where traditionalism was dominant. The guilds did not undergo any
important change or reform in their production method or guild operation until the
industrial revolution took place in the Nineteenth Century and we will be able to
understand why they did so when Ottoman economic historians can fully
understand the economic philosophy of the Ottoman. As court registers are used
as a primary source of this thesis, an improvement about understanding the legal

status of the artisans in Ottoman system has taken place. At the beginning of the
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thesis, we aimed to understand the degree of the effect of the long-lasting
economic recessions in Ottoman Empire over the guilds, especially after a long
period of welfare from the beginning of Eighteenth Century to the late 1770’s.
However, the sources used did not provide sufficient information about this issue.
Economic and financial records of the guilds should be examined in order to
understand this effect in a better way.

The guilds were being administered by the administrators either elected by
the artisans themselves or assigned by the state. The state gave special attention to
the administration of the guilds in Istanbul. The reason for this was the fact that
they were undertaking a very important mission for the system. The state had left
production and services sectors of the cities to the guilds. It was the state's
responsibility to secure the transport of raw materials from countryside to the city
center and the operations of the merchants. However, the responsibility of the
guild began when the raw materials arrived at the city’s ports. There were
abundant and cheap goods available in the cities in order not to cause the public to
experience hunger and urge the power groups in the city for rebellions. It seems
that the state officials worked with the guild administrations in cooperation to
ensure this. The qadis had a unique position among all of the other state officials.

The expression “esnafin merci-i resmisi idi” summarizes the qadi's role in a

sufficient way. The qadis were where most of the problems of the artisans found
their solutions. In fact, even if it was not clearly mentioned, the qadis were at the
very center of the guild system. It is possible to claim that other state officials
dealt with only the areas they were responsible for regarding the guild affairs.

However the qadis were responsible for almost all parts of the guild life.
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It can be understood very easily that the state and the guilds had a mutual
relationship in the system. The state was doing its best to enable the system to
work properly. It had to satisfy both the artisans and the consumers regarding
prices. The state was, on one hand, preventing the artisans from making too much
profit and producing low quality products, and on the other, it was also protecting
them by granting some privileges. These privileges were inhisar and slots. Slot
was a production permission given to the artisans individually. The state was
balancing the number of slots and the shops. In this way it was preventing illegal
production and sales. Artisans were also keeping a close watch for illegal
producers in order to protect their own interests. When the artisans identified
people producing illegally, they reported those individuals to the Qadi claiming
that they were not paying taxes as well as tricking the public. Inhisar, on the other
hand, was a privilege given to a particular guild. According to this, the areas
where the guilds were producing and selling were determined in advance. The
guilds had the right to prevent other guilds’ or people’s production and sale in
their own area. It was their own monopoly area. It is observed that the guilds and
artisans paid special attention to slots and inhisars, especially during periods of
€conomic crisis.

The most important responsibility of the Qadi concerning the guilds was
his responsibilities regarding the guild administration. However, the main
responsibility of the Qadi was justice. The artisans applied to the qadis a lot under
this topic also. It is observed that guilds tried to solve their issues by following a
particular order. First, they tried to solve the problems among themselves, and if
they failed to do so then the next step was to go to the courts. The courts also

followed a particular order while executing the necessary punishment for these
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cases. According to this, the penalties began with warning and followed with
imprisonment, penal servitude, with the heaviest penalty being exclusion from the
guild. We observe from the documents we examined that exclusion from the
guilds was not a common method of punishment, as it was regarded as a very
heavy sanction. An artisan was warned several times and was subject to other
types of penalties like imprisonment and penal servitude before he was to be
finally excluded from the guild. Another interesting point here is the differences
in the methods of punishment applied to Muslim and non-Muslim artisans.

In short, it is clear that the qadis’ relations with the guilds were much
stronger than we had thought before starting this study. When we look at this
situation from the artisans’ point of view we see that Qadis had an irreplaceable
position for the guilds and his administrative responsibilities were more important

for them rather than judicial responsibilities.
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DOCUMENTS

1. Ma’ruz: An application of bread-maker’s guild to court in order to forgive a

guilty bread-maker artisan who produced bread against the fixed prices.

Mahmiyye-i Galata’da mahkeme kurbunda etmekg¢i olan sahib-i arzihal Ali bin
Hiiseyin hamis-i arzihdlde derkenar olundugu vech ilizere cumada’l-ahirin sekizinci
giiniinden berli Bogazkesen Kal’asi’nda ta’zir iglin mahbus olub miiddet-i
mezkiirede saldhi1 zahir olub fima ba’d hilaf-1 nizdm nan-1 aziz tabhi etmemek iizere
nefsine seriki Mustafa bin Mehmed ve etmekgiler kethiidas: vekili el-Hac Mehmed
bin Omer ve etmekgi Ustalarindan Hiiseyin ve molla Osman nam kimesneler meclis-i
ser-1 hatir kefil ve kefaletleri tescil olunub mezblr Ali’nin af ve itlakini istid’a ve
istirham eyledikleri mezblr der(in-1 arzihalde sadir olan ferman-1 &’lisdna imtisalen

huzur-1 alilerine i’lam olundu. Fi 16 Receb Sene 1179.2%7

27K 25: 2a.
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2. Ma’ruz: An application of bread-maker’s guild to court in order to forgive a

guilty bread-maker artisan who produced bread against the fixed prices.

Eyiib’de Yenigesme’de etmekci sahib-i arzihal Hiiseyin Bese arzihadlde der-kenar
olundugu vech iizere cumada’l-ahirin yirminci gilinlinden berii Bogazkesen
Kal’asi’nda habs ile te’dib olundugu fima ba’d firininda noksan islememek iizere
ta’ahhiidiinii etmekg¢iler kethiidasi vekili ve sair nizdm Ustalarindan mazbutii’-1 esami
kimesne ihbar ve mezblr Hiiseyinin ciirmii avf ve 1tlakini istid’a ve istirham
eyledikleri derun-u arzihalde varid olan fermani alilerine imtisalen huzur-u alilerine
ilam olundu baki ferman hazret-i men lehii’l-emriindiir. Fi 17 Receb el-Ferd Sene

1179.2%

3. Ma’ruz: Imprisonment of a butcher who worked against to ancient guild

custom.

Hala Kasabbasi Ali Aga ve kasablar kethiidast Mehmed kullart Yeni Camii serif
havlusu garik¢ilar celilinde el-Hac Hasan b. Mustafa yine meclis-i ser-i hatirde hazir
ve muvacehesinde mezblr el-Hac Hasan kendi halinde olmayub nizdm-1 kadime
mugayyir harekette olmagla kasabbasilari ve kethiida ve ihtiyar ustalar1 marifetleriyle
gelen koyunlarin her siiriisiinden ¢esni tutulub kimesneye gadr ve himayet
olunmayarak ba fermén-1 ali tevzi’ oluna gelmis mezblr el-Hac Hasan bir giin
mukaddem Rumeli canibinden getirdigi {i¢ yiiz re’s koyunlari ¢arikcilar tevzi’i idiib
bu makiile mugayir-i nizdm ve hilaf-1 fermén-1 ali hareket olub mezbur el-Hac Hasan
te’dib olunmadik¢a sdire sirdyet ve nizdamimizin ihtilaline badi olur deyii tesekki
ettiklerinde mezbir el-Hac Hasan dahi vech-i mesruh iizere mugdyir-i nizdm ve
hilaf-1 ferman-1 ali hereketini ikrar ve itiraf etmeklen saire miceb-i ibret iciin
mezbir el-Hac Hasan bogazkesen kalesinde izzetlii yenigeri Agas1 marifetiyle tedib
olunmak babinda emr u ferman hazret-1 men lehii’l-emriindiir. Yevm 21 muharrem

Sene 70.2%°

4. Ma’ruz: An application of candy-maker guild to court in order to forgive a

guilty candy-maker artisan who worked against the ancient guild custom.

208 K 25: 4a
209 JK 25: 83b.
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Asitane-i Aliyye’de siikkeri serbetci taifesinden sahib-i arzithal Yuda veledi Isak
Yahudi der-kenar mantuku iizere bin iki yiiz yedi Senesi zilkadesinin yirmi
dokuzuncu giiniinden berl kiirekde habsle te’dib olub fima ba’d sekerci esnafina
diihul etmeyiib kesb-i ahara siiru idecegini taahhiid eyledigini serbetciler kethiidasi
ve yigitbasisi esnafin musin ve ihtiyar mazbltu’l esami ustalari ahbar ve mesfur
Yuda Yahudi’nin af ve 1tldkini iltimas ve istid‘d eyledikleri Istanbul

Mahkemesi’nden huzur-1 lilerine ilam olundu. Fi 19 Muharrem Sene 1208.%°

5. Ma’ruz: A money disagreement which occur between two bread-seller

artisans.

Habbaz taifesinden baisii’l-ilam Artin zimmi meclis-i ser-i miinirde tablakarlarindan
Zakor veledi Kasbi ve Yani veledi Piko muvacehelerinde nan-1 aziz semeninden baki
mesfur zakor zimmetinde ikiyiiz elli gurus ve yine nan-1 aziz semeninden baki
mesfur yani zzimmetinde iki yiiz altmis bir gurus alacak hakkim olmagla meblag-1
mezkir iki yiiz elli gurus mesfur Zakor zimmiden ve iki yiiz altmis bir gurusmesfur
yani zzimmiden hala taleb ederim deyii dava ettigi mesfurandan her biri maada mesfur
gabriel zimmiye ceht-i mezklruna olmagla deyinleri oldugunu ikrar ve itiraf
etmeleriyle ali muceb-i itiraf hiima meblag-1 mezbir ikiyiiz elli gurus mezkar zakor
zimmi ve iki yiliz altmis bir gurusu mesfur yani zzmmi miiddei zimmi mesfur gabriel
zimmiye eda ve teslim mesfurandan birbirlerine tenbih olundugu Istanbul

mahkemesinden huzur-1 alilerine ilam olundu. Fi 21 muharrem Sene 1208.2!*

6. Ma’ruz: A problem in wool-sellers guild about sale of artisans slot.

Sofcu taifesinden arzihadl eden Demyat veledi Agop meclis-i ser-i miinirde derunu
arzihalde Anton veledi barsih muvacehesinden istanbulda sofcular haninda orta
tabakada vaki bir bab sofcu odas1 derununda mevcud bir beynel esnaf gedik tabir
olunan alat- 1azime-1 malume mevcuduna mutasarrif oldugum nisf hissemi igbu tarih-
1 ilamdan on on iki sene mukaddem sekizyiiz elli gurus semen mukabelesinde mesfur
anton zimmiye bey ve temlik ve teslim eyledigime oldahi ber vech-i muharrer istira
ve temlik ve teslim idiib lakin semeni mezkir zimmetinde kalmagla semen-i
mezkiru yahud nisf-1 alat-1 mezkdr... bana versin deyii havi ettikde mesfur anton

zimmi miidde-i mesfuruna gedik namina asla nesne almadim deyii ba’de’l inkar

210 1K 62: 4a.
2L K 62: 4/2b.
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miidde-i mesfur Demyat miiddeasin1 isbat .... beynine izhar ...... istihlaf ettikde
mesfur anton zzimmi muvacehesinde vech-i ser-i lizere yemin verilmeyin, mucebince
miiddei mesfur demyat zzimmi husus-u mezkir i¢iin mesfur Anton zimmiye bila
beyne bi vech-i ser-i muarizina men olundugu Istanbul mehkemesinden huzur-1

alilerine ilam olundu. Fi 11 muharrem Sene 1208.%*?

7. Ma’ruz: A complaint application about former warden of porters’ guild.

Istanbul’da Hasir iskelesi’nde vaki arka hamallarindan ashab-1 arzihal ismail bin
Yusuf ve Mehmed ve es-Seyyid Halil bin Yusuf ve es-Seyyid Mehmed bin Hasan ve
el-Hac Siileyman ve oglu Hasan ve Mehmed bin Mustafa ve es-Seyyid Mustafa bin
Hasan ve sair ve kirk neferden miitecaviz mazbutu’l- esami kimesneler meclis-i ser-i
miinirde baskethiida vekili Ibrahim hazir oldugu halde sabik kethiidalari olub dertin-1
arzihalde ismi mezk(r Hasan bin Mustafa muvacehesinde mezblr Hasan mukaddema
kethiiddmiz olub hadidii’l-lisan ve tamagkar oldugundan bizleri ta‘ciz ve tekdir ve
tercim etmekle kendine emn ve rahatimiz kiilliyen meslib olmagla, bundan akdem
kethtidalikdan ihrac olmagla ve hiisn_ve ihtiyar miicerreb olub climlemizin hognud ve
razi1 oldugumuz kezalik arzihdlde mezkiru’l-esimi Halil ndm kimesneyi lizerimize
kethiidd nasb etmisidik lakin, mezbir Hasan kendi halinde 1rziyla mukayyed
olmayub yine kethiidalik umiiruna tasaddi birle icimize duhdl ... bazilarimiz1 tahrik
ve ifsad itmesi nizdm u intizdmimizin ihtilaline sebeb ve memur olduguna umir-u
mithimmenin tehirine badi olmagla fimd bad kesb-i ahara siiru ve igimize
karismamak {iizere mezbir Hasan tenbih olunmak matlubumuzdur deyl tesekki
eylediklerinde, mezblr Hasan kesb-i ahara siiru ve fima bad i¢lerine karismamak
lizere ve bu vechle kat‘1 niz‘a eyledikleri Istanbul mahkemesinden huziru alilerine

ilam olundu. Fi 22 Muharrem Sene 1208.%%3

8. Ma’ruz: A complaint application about an artisan of blanket-makers guild

who break down intra-guild order.

Asitane-i Aliyye’de vaki yorganci esnafindan ashab-1 arzihal kethiidalari el-Hac
Mehmed Usta ve yigitbasilart Ahmed Usta ve ihtiyarlarindan miitevelli es-Seyyid el-
Hac Ahmed ve el-Hac Ahmed ve Ibrahim Usta ve el-Hac Ahmed ve Mustafa Usta ve

Mehmed Usta ve el-Hac Mehmed Emin Usta ve Hiiseyin Usta ve diger Hasan Usta

221K 62: 2b.
2B 1K 62: 4c.
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ve el-Hac Hasan ve el-Hac Fazullah ve Mehmed Usta ve saracbasi Mustafa ve
Ahmed Usta ve es-Seyyid Hasan Usta ve Ahmed Usta ve ahar es-Seyyid Hasan Usta
ve Ismail Usta ve el-Hac Ibrahim ve es-Seyyid Osman Usta ve Abdurrahman Usta ve
Mehmed Usta ve Mehmed Emin Usta ve ahir Ismail Usta ve Abdi Usta ve diger
Ahmed Usta ve ahir Mehmed Usta ve el-Hac memis ve Ali Usta ve Osman Usta ve
Hasan Usta ve diger Mehmed Usta ve sairleri meclis-i ser-i miinirde dertin-u
arzihalde ismi mezkir ve yuhde demekle meshur el-Hac Mustafa bin Mehmed
muvacehesinde mezbir el-Hac Mustafa esnafimizdan olub lakin; irziyla mukayyed
ve kesbiyle mesgul olmayub esnafimiz beynine daima ve miistemirren ilga-i fitne ve
fesad ve gamzi ve nifak ile esnafimizi birbirine diisiiriib bu vechle hirbirini rahtdar
ettiginden maada hadid el lisan olmagla herbirlerimize itile-i lisan tekrir ettiginden
biddefeat nush ile pend olundukda bir diirlii 1sga etmeyiib fesadindan israr etmekle
mezblrun muzirratindan emin ve rahatimiz kiilliyen meslub olmusdur deyt istika ve
diirli diirlii su-i halini ifade inha ve esnafdan hiiruc iltimas ve istid’a eyledikleri

istanbul mahkemesinden huzur-1 alilerine i’lam olundu. Fi 24 safer Sene 1208.2*

9. Ma’ruz: Complaint of former coal-sellers guild warden who intervene

present warden’s affairs.

Asitane-i Aliye’de vaki komiircii esnafimin ihtiyar séz sahiblerinden el-Hac Ahmed
ve Ibrahim ve el-Hac Ebubekir Ali Usta ve Abbas ve diger Ali ve Hasan ve Mehmed
ve Hiiseyin ve diger Hiiseyin ve diger Ali ve es-Seyyid Hiiseyin ve es-Seyyid Halil
ve Mustafa ve Memis ve Osman ve diegr Hiiseyin ve diger es-Seyyid Halil ve diger
Mehmed ve diger Memis ve Mustafa ve diger Ali ve diger Ibrahim ve Ahmed ve
ahar Hiiseyin ve Ebubekir ve Omer ve Ali Bese ve zzimmilerden Esir oglu Yorgi ve
Lenon oglu Yenako ve Ezirya ve sairleri meclis-i ser-i miinirde hala ba-berat-1 alisan
kethtiidalar1 olan baisii’l-ildm Siileyman nam kimesne muvacehesinde kethiiday:
merkim Siileyman esnafimizin kademesinden ve kendi halinde 1rziyla mukayyed ve
kesbiyle mesgul ve her her halde emin ve mutemed kullar1 olub esnaf {izerine nezaret
ve komiir gelen iskelelere sefine irsal etmek hususuna tesmire say u gayret ve umdr-
1 esnafi bir mana ve kadim riiyet ... bir kimesneye tekdir etmeyiib ve bir kimesneden
bir akce ve bir habbe aldig1 olmayub climlemiz mezblrun evza u etvarindan hosnud

ve razi1 ve siikran iizere olub lakin esnafimizin sabik kethiidas: olub umiru esnaf-1

214K 62: 10/2a.
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ri’yetden aciz olmagla kethiidalifi mezbir Siileymana .. eden diger Siileyman
hevasina tabi bu iki nefer kimesneyi tahrik ve igfal ve kethiiddyr merkimu azl ittiriib
yerine kethiida olmak sudiirunda oldugu mesmuimiz_olmagla kethiidayr sabik
mezblr diger Siileymanin tedarik ettigi kimesnelerin kelamlarina iltifat ve 1sga
olunmayub hala kethiidadmiz olan Siileyman kullarindan herbirimiz razi ve siikrederiz
deyli hiisnii halini ihya ve kethiidaliginda kema kan ibka olmasini istid‘a eyledikleri
Istanbul Mahkemesi’nden huzur-1 Alilerine i’lam olundu. Fi 11 Rebiiilahir

Sene1208.2"

10. Ma’ruz: An application of boatman guild to court in order to forgive guilty

boatmans artisan who worked against the ancient guild custom.

Galata Balikpazar1 Iskelesi balik¢ilarinin  kethiidast Abdiilmuin Celebi ibni
Abdiilkerim ndm kimesne ile iskele-i mezblr kayik¢ilarindan Salih Celebi ibni
Mehmed ve es-Seyyid Ali Celebi ibni Mehmed ve Ali Bese ibni Hasan ve Molla Ali
ve Mustafa ve sairleri Galata bAb mahkemesinde meclis-i ser-ide Omer Bese ibni el-
Hac Ali ve Musa Bese ibni Ahmed nam kimesneler muvacehelerinde mezbtiran
Omer Bese ve musa Bese iskele-i mezbir kayike¢ilarindan olub lakin kendi hallerinde
olmayub kethiiddmiz ve bazi umir ve husuna miidahale ve ta’riz ihtilal-1 nizdm
muceb harekete cesaret etmeleriyle mezbiiran Omer Bese ve Musa Bese bundan
akdem tesekkimize binaen ba ilam-1 ser-i iskele-i mezbirdan tard ve ib’ad(kovma-
uzaklastirma) olunmuslar idi el haletii hazihi biz tesekkimizden farig olub mezbiran
Omer Bese ve Musa Beseye ke’l-evvel iskele-i mezbiirda kayikgilik etmek iizere
iskile-i mezbireye idhal anlar dahi ef’al-i kabthadan mubaadet ve ba’de’l yevm
kethiiddmiz_ve ihtiyarlarimiz ve sair umiru hususumuza ve tasdikleri huzur-1

alilerine ilam olundu. Fi 17 Receb 1200.%*®

11. Ma’ruz: A money disagreement which occur between two coal-seller

artisans.

Komiircii esnafindan es-Seyyid velidyiidin ibni es-Seyyid Hiiseyin ndm kimesne
Galata Bab Mahkemesinde meclis-i ser yine esnaf-1 merkimdan Halil Bese ibni
Mehmed nam kimesne muvacehesinde mezbir Halil Bese zimmetinde malum

mukadder kiimiir semeninden ikiyiliz gurus alacak hakkim olmakla hala taleb ederim

215 1K 62: 19a.
218 GK 479: 3b.
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deyli ba’de’ldava vel inkar miidde-i mezbir ber vechi muharrer miiddeasini isbata
kadir olmayub ..... deyli olmamagla mucebince miiddei mezbir es-Seyyid veliyliddin
davayr mezkiresiyle bilatenbih bi vech muarizdan men olundugu bila temas huzur-1

alilerine ilam olundu. Fi 29 ramazan Sene 1200.27

12. Ma’ruz: Violation of monopoly by a coal-seller artisan.

Mahrusa-i Galata ve tevabiindevakikémiircii esnafinin kethiidalar1 el-Hac Ibrahim
Aga ve esnafindan Mustafa Aga ve Ali Aga ve diger Ali Aga ve Mustafa Celebi ve
es-Seyyid Ismail Celebi ve el-Hac Omer ve el-Hac ebubekir ve Ahmed Bese ve
sairleri Galata Bab Mahkemesi’nde meclis-i ser-i de es-Seyyid veliyiiddin bin es-
Seyyid Hiiseyin ndm kimesne muvacehesinde yedimde olub bin yiiz seksen yedi
Senesi tarihiyle miiverrah bir kit’a tugrali emr-i serifi 4lisAn mantukunca Istanbul’da
vaki komiircii esnafi Galata ve tevabiinde komiir bey’inden memnular iken mezbir
es-Seyyid veliyiiddin Istanbul’da ayvan saraytr ndm mahalde vaki komiircii
diikkaninda kémiircii olub diikkan-1 mezkirunda komiirciiliik etmek kanaat etmeyiib
mugdyir emr-i ali Medine nam mahalden hafiyeten getiirdiigi komiirti Galataya tabi
Tunhane meydanina dokiib bey’ iradesinde olmagla ber mantuk-u emri ali Galata ve
tevabiinde komiir bey etmemek lizere mezbir es-Seyyid Veliyliddin tenbih olunmak
matlubumuzdur deyii dava eylediklerinde ol dahi ber vechi muharrer ikrar ve itiraf
itmeyin ber muceb-i emri ali Galata ve tevabiinde komiir bey etmemek {izere mezbir
es-Seyyid Veliyiiddine tenbih olundugu huzur-1 alilerine ilam olundu. Fi 29 ramazan

1200.2%8

13. Ma’ruz: An application of bread-maker’s guild to court in order to forgive a

guilty bread-maker artisan who produced bread against the fixed prices.

Fener kurbunda etmek¢i arzihal eden Ali der-kenar oldugu vech lizere saferin yirmi
ikinci giliniinden berlii Bogazkesen Kal’asi’nda te’dib olunduguna ve fima ba’d
firninda noksan islememek iizere taahhiidiinii nizam ustalar1 ihbar ve fima ba’d
noksan islememek lizere nefsine seriki Hiiseyin ile Hasan Usta ndm kefil olmagla
mezbir Mehmed’in af ve 1tlakini istid’a eyledikleri huzur-1 alilerine ildm (olundu). Fi

11 Rebiiiiilahir Sene (11)80.%*°

2T GK 479: 22/2b.
218 GK 479: 22/2c.
219 K 25: 158a.
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14. Ma’ruz: An application of bread-maker’s guild to court in order to forgive a

guilty bread-maker artisan who produced bread against to fixed prices.

Miifti Hamami etmekgisi arzihdl eden Ali der-kenar olundugu vech {iizere saferin
yirmi altinci giiniinden berii ....kal’asinda te’dib olundugu ve fima ba’d firininda
noksan islememek tizere taahhiidiinii nizam ustalar1 ihbar ve noksan islememek tizere
nefsini seriki Mehmed ile Davud zimmi kefil olmalartyla mezbir Ali’nin af ve
itlakini istid’a eyledikleri bermuceb-i ferman-1 alisan huzur-1 alilerine ildm olundu. Fi

11 Rebiiilahir Sene 1180.2%°

15. Ma’ruz: A complaint about an cake-maker artisan to expulsion from guild

who break down intra-guild order.

Arzihal eden ¢orekei esnafindan kethiidalart Osman ve yigitbasilart Mehmed ve
Molla Siileyman ve el-Hac Mehmed ve es-Seyyid Ibrahim ve diger es-Seyyid
Ibrahim ve Mehmed Mustafa ve Hiiseyin ve el-Hac Mustafa ve el-Hac Mehmed ve
diger el-Hac Mustafa ve Hiiseyin ve Ali ve Mehmed ve Omer ve diger Ali ve Ahmed
ve Siileyman ve Halil ve el-Hac Musa ve es-Seyyid Abdi ve es-Seyyid Ismail nam
yirmi bes nefer kimesneler bundan akdem sehzade basinda ciirek¢i tablakart olub
hala Mahmud Pasa kurbunda kahveci diikkaninda sakin ve derun-1 arzihalde mezkar
Ishak b. Abdurrahman ndm kimesneden kendi halinde olmayub alakasi olmayan
esnafimiz umiruna karigib ihtilal-i nizdmimiz bais olmagla i¢imizden bazilara
mezbira te’dib eyledikde yinede bicak yok mu dur diye ihafe ser ve muzuratindan
emniyetimiz bilkiilliye maslub olmusdur deyii sui halini muvacehesinde ihbar;
vilayetine irsal ile ser ve mazarratinin irtifaini istid’a eylediklerinde ol dahi bir kag
giine dek vilayetine azimet eyledigi iltimaslari huzur-1 alilerine ilam olundu. Fi 9

Rebiiilahir Sene 1180.2%

16. Ma’ruz: An agreement between bread-maker artisans about production

standard.

Arzihal eden Ortakdylii Oram veledi Ilya Yahudi daihanede ihzar ettirdikleri ortakdy

etmekgileri Agop ve Begorsar nAm zimmilerden Ben Islambol’da yarim tabir olunur

220 fK 25: 58b.
221K 25: 155¢.
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istira eyledigim dakika karyemiz buraya getirib Yahudi taifesine bey murad
eyledigimde merkiime beni men ettiler deyii tesekki edib lakin merkiimanin
yedlerinde olub ibraz eyledikleri ilam mantukunca merkiim Oram ve seriki Yora
saferin yirmi altinci giinii Galata Bab Mahkemesi’nde Galata ve tevabii uncular ile
murafaa olub merkimanin bakkal olmalariyla kendi karlarin1 kanaat etmeyib memnu
olan yarim tabir olunur un gétiiriib diikkanlarinda ve dest-gahda iken peyda ve hilaf-1
nizdm-1 kadim hareket etmeleriyle tedibleri lazim olmus iken fima ba’d bu misiillii
hareket etmemek {iizere taahhiid eylediklerini ikrar ve itiraf etmeleriyle fermani
alilerimiz mucebince bu misiillii hilaf-i nizam-1 kadim hareket etmemek iizere tenbih

olundugu bil iltimas huzur-1 alilerine ildm olundu. Fi 26 Rebiiilevvel sen 1170.%%

17. Ma’ruz: An application of bread-maker’s guild to court in order to forgive a

guilty bread-maker artisan who produced bread against the fixed prices.

Arzihdl eden Altimermer etmekeisi Hasan der-kendr olundugu vech iizere
muharremin ticlincli glinlinden berii Bogazkesen Kal’asinda te’dib olundugunu ve
fima ba’d noksan iglememek iizere tahhiidiinii nizam ustalariyla ve kethiida ba’de’l
ithtiyar ve bundan sonra noksan islememek {izere nefsine nisanci ustas1 Hasan ve
ustast Abdullah ve bigakcilar ustalar1 her biri kefil olmalariyla kefaletleri tescil
olunmagin mezblr Hasan af ve 1itlakina istid’a eyledikleri ber mucebi emr-1 alisan

huzur-1 alilerine ilam olundu. Fi 17 ra (rebiiilevvel) Sene 1170.?%

18. Ma’ruz: An Agreement between bread-seler artisans about monopoly.

Kiigiik Mustafa Pasa firim1 etmekgisi Begos meclis-i ser-i hatirde Miifti Hamami
firm1 etmekgisi Hiiseyin’den isbu meclis-i hatir ilya nAm zimminin bakkal oldugu
diikkan benim firmimin iskemlesi iken mezbir Hiiseyin diikkdn1 mezkdr ile firinim
kurbunda helvaci olan yine isbu meclisde hazir olan es-Seyyid Ismail’in helvaci
diikkani kurbunda etmek irsal ve hilafi ferman iken iskemle thdas murad etmekle
nizdm-1 kadimimizin ihtilaline bais olur deyii inha ettikde mezbir Hiiseyin dahi fima
bad mugayir-i nizdam zikr olunan mahallelere firinindan iskemle iradesiyle etmek
irsal etmemek iizere ba’de’l taahhiid mezbir es-Seyyid Ismail ile mersum ilya dahi

kendilerine iktiza eden etmegi rizalariyla merkim bagosun firmmindan almak iizere

222 {K 25: 144b.
28 K 25: 133c.
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beyinleri bulunub kat-1 niza eyledikleri bil iltimas huzur-1 alilerine ilam olundu. Fi 28

Safer Sene 70.2%
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