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ABSTRACT

ESEN SALARCI October 2010

THE BABA CAFER DUNGEON

This thesis aims to determine the position of The Baba Cafer Dungeon which was
used to lock prisoners before Ottoman modernism in the Ottoman state system. The
dungeon is not only examined by its physical condition but also in terms of the
prisoners’ social status, gender, economical conditions and crimes. Moreover, an
analytical and thorough overview of how the state and society percieved the

prisoners is given.

Firstly, this thesis is mainly based on archival documents, travel books which
were written by Europeans, maps, pictures, and Vakayinames which were written by
official historians. After the introduction, chapter one presents the location and
physical structure of the dungeon and the next chapter discusses the prison cells at
the Baba Cafer Dungeon and the public order staff. The third chapter criticizes the
Armenian Patriarchs at Baba Cafer Dungeon and the relation between the Armenians
and the Ottomans. In the conclusion section the effect of the dungeon system on the

Ottoman public order and society is discussed.

Key Words: Baba Cafer Dungeon, prisons, Ottoman Jurishprudence, Tazir

punishment, prostitution, despicable crime.



KISA OZET
Esen SALARCI Ekim 2010
BABA CAFER ZINDANI

Bu tezin amact Osmanli modernlesmesi dncesinde adi suglularin hapsedildigi mekan
olan Baba Cafer Zindani’nin Osmanli devlet sistemindeki yerini tespit etmektir.
Zindanin fiziki konumunun yaninda zindana atilan kisilerin sosyal statiilerine,
cinsiyetlerine, ekonomik durumlarina ve suglarina bakarak zindan kavrami ve ceza
hukuku i¢indeki yeri incelenmektedir. Ayrica toplumun ve devletin su¢ ve sucluya
bakis agis1 irdelenmis su¢lu kesim {izerinden devlet toplum ¢oziimlemesi yapilmaya

calisiimistir.

Tezin hazirlanmasinda kaynak olarak arsiv belgeleri, Istanbul’a gelen
yabancilarin  seyahatnameleri ve haritalari, 17. 18. Yiizyll vekayinameleri
kullanilmistir. Birinci boliimde, Zindanin konumu ve fiziki yapisi incelenmis, ikinci
boliimde Osmanli hukuk sisteminde hapis cezasi ile zindana atilan kesimin sosyo
kiiltiirel durumuna bakilmis ve zindanda kalanlar ile muhatap olan devlet gorevlileri
incelenmistir. Uciincii béliimde ise IV. Mehmet doneminde bu zindana atilan yedi
Istanbul Ermeni Patrigi ve devlet ile olan iliskileri incelenmistir. Sonu¢ bélimiinde
elde olan bilgiler ile zindanin toplum hayatina ve Osmanli hukuk sistemine etkisi

vurgulanmaya calisilmistir.

Anahtar Kelimeler: Baba Cafer Zindani, mahkum, Osmanli hukuk sistemi,

Tazir cezasi, fahiselik, adi suclar.
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INTRODUCTION

THE BABA CAFER DUNGEON

The study of history in Turkey has been heavily influenced by Ottoman tradition; in
the sense that stories of Sultans, wars, great achievements and in addition to these
the political and military events are emphasized. This approach is most visible in
accounts of Ottoman history. The Ottoman Empire was a great power of its time and
played a key role in world policy thanks to both its foreign policy standing and

domestic conditions.

Sultans or grand viziers either achieved great feats or failed because of their
incompetence. This story is told over and over whereas the nameless individual is
overseen. As Annales school gained influence, there was a growing tendency
towards study of events based on the individual peoples’ experience that is the
history without names criticized by August Comte. Actually, Norbert Elias can be
cited here. With his questions like “did the people who lived in dark times call their
period as such? Or were the people who lived in Modernization period aware of what
was going on, thus, put extra effort to contribute to the process, or are these
nomenclature only consequences of our vantage point. If those people weren’t aware
of the phenomena surrounding them can we call them; people of dark ages or
“modern people ” He presents a whole new point of view with these questions . We
can deduct a number of new and unique questions based on Elias’ query. Can we say
that physical environment, food, garments, traditions, folk stories things we define as

1



genetic code of a society were perceived the same way at the time as we do now? Or
did we emphasize these codes and attribute them to the period? Whatever we observe
in social life, why were they there or were these really the fundamental dynamics of

social life?

A case in point for the consequences of different approaches to study of
history we mentioned above is the evaluation of coffeehouse culture. Only 20 years
ago, a coffeehouse would be studied for its physical environment, or as a location
depicted in a European painters’ work. Now we emphasize its function as an
important theatre of state-society interaction. State prohibition, people’s addiction,
changes in number of coffeehouses and the fact that coffeehouses transform from a
location to heterotrophic area show us how the picture changes as we change our

point of view.

At just this point | was drawn to study and analyze the concept of
imprisonment and confinement in the Ottoman system. Were there prisons in
Istanbul, the capital of the Ottoman Empire, how was state care for the inmate, which
part of our social state system today is accommodated by Ottomans, or how was the
criminal confined before the emergence of modern prison facilities? In the light of
my studies I arrived at the conclusion that the more widely known “Yedikule
Dungeons” wasn’t the only prison in Istanbul. My studies showed me that Yedikule
Dungeons were well known because the political elite, administrative official,
bureaucrats, sometimes foreign ambassadors and even religious leaders were
confined there. At this point it is clear that lay people weren’t imprisoned in
Yedikule, so where were they sent? If there was no prison like facility then why do

we witness efforts to establish a modern prison in the first half of the19™ Century?
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Judging by the principle; needs create inventions, can we say that Ottomans were
trying to build a modern prison when they were perfect strangers to the idea of

imprisonment as a type of punishment?

As | was doing my research, | was directed by a map drawn by the 16"
Century voyager Melchior Lorichs where a dungeon Tower was expressly illustrated
with the description: Sultan’s prison, towards Baba Cafer Zindani. Because this
dungeon tower was the Baba Cafer Zindan: and it was the largest prison at the time.
This dungeon was used from the conquest of Istanbul till 1834. As there were no
archives regarding the dungeon in earlier periods our study focuses on the 17" and
18"Centuries. The reason for which the Baba Cafer dungeon was neglected and not
studied so far may be due to the fact that it was only mentioned by Evliya Celebi and
there were no other report to support his account. Furthermore, in the Ottoman
sources there are no references as to how it was established or who the historical
personality was that gave it this name. Only in the decree by Mahmut the Il to the
effect that prison be converted to a police headquarters is it mentioned that he was a
contemporary of the Prophet Muhammed and the title “Baba” was given to him by
the Janissaries. In the archive documents there is only information regarding repair
works and instructions for workers about how to handle the inmates. This building
has been used as a dungeon for 371 years. There is no information about its fate after

it was converted to a police headquarter in 1834.

The first chapter of this study comprises of the physical conditions of the
dungeon, its emergence, repairs, earthquakes and fires. Istanbul had a high incidence
of fires and earthquakes which resulted in big losses of human life. As such, the Baba

Cafer Dungeon was affected by many fires and earthquakes for which, inmates also
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perished. The prison was repaired many times as well. The physical conditions of the

dungeon will be evaluated in the light of this data.

Initially, before being attracted to the Baba Cafer dungeon, | studied the
concept of punishment defined by Durkheim as the collective conscience, concrete
example of a process both reflecting and reshaping social values and how
punishment was affected in the Ottoman legal system. In a multiethnic society like
the Ottomans, to observe the legal rules and Ottoman legal system in practice would
be an intriguing topic. Leslie Pierce tries to analyze a society from court records in
his book Morality Tales. This inspired me to the effect that I thought it was as
feasible to analyze the interplay of law, society and state based on prisons. The
second chapter contains analyses to that effect. Here instead of court session reports
we have a section of society, the one called criminals. Here imprisonment is basically
a reflection of Tazir punishment. Based on a synthesis of traditional law with Islamic
law, Ottoman Legal system recognizes Sultans’ rights to specify tazir punishments.
What is the reasoning and mechanisms for this? Were the Sultans obliged to establish
these punishments because Islamic law was as asserted by Uriel Heyd unable to cope
with these issues or did the Islamic law allow rulers the maneuverability needed to

respond to changing conditions?

Did the punishments reflect the feudal mentality that kings should make a
show of their power on the criminals as Foucault remarks? Did the Ottoman Sultans
join their European counterparts in the tendency to illustrate their power with torture
of criminals? According to Foucault crime is an insult against the ruler as well as the
victims themselves. Because law reflects will of the ruler and crime is a blasphemy

against him. However, Islamic law states that any crime against an individual is a
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crime against the public. The ruler only represents the public in the process of
punishment. Ancient mentality regards the body of a convict as property of the ruler
to be stamped as such. The torture or tormenting of the criminal should thus, be
firmly engraved in the memory of spectators. Here the important question is, were
the Ottoman Sultans using the body of criminals as an index of legitimacy or did they
forfeit torture because Islamic law preceded Western law with the understanding of
the personal nature of crime and the humanity of criminals. For example, when
tradesmen got caught the punishment was immediate and public. This gave the
populace the message that both justice was restored and also that the same thing
would occur should they also commit a crime. This is rechiphering. Schweigger who
was in Istanbul tells us that “if' a murderer is to be executed, he is not hung rather he
is impaled at the end of a hook. The criminal was hanged to a stake with very thick
hooks which is stuck to his body and he was left there for three days. Many of the
criminals got their throats cut. The traitors were either punished with the stake
method mentioned above or were dragged by the horses until they died. The thieves’
heads were cut and the fornicators were drowned in the sea. , the men who raped

little boys were thrown from the minaret of a mosque. ”

Does this picture reflect the real crime-punishment relation of the justice
system in the Ottoman State or is it a small reflection of the European punishment
system? In this section, in addition to the answers of these questions, we will study
the ordinary guests of this dungeon, thieves, vandals, cheaters among the guilds and
especially women. First of all, the social analysis of the criminals and their
conviction periods have been studied .Were the conviction periods of a guild and a

prostitute the same? And were they evaluated equally by the State? Or more



generally, how does the state perceive the criminals, or the relationship between the
state and the criminals? The statesman dealing with the criminals and their approach
towards them has been studied. In that way, the perception of criminals in society, in
the state and the relationship between the criminals and authorities that participated
in the fight against the crime is examined. At this point, we focused on some
important practices revealing the position of the criminals in the Ottoman State ,like;
the release of the criminals by the rebels during rebellions , amnesty granted by the
Sultan on special occasions like accession to the throne or wedding and more

interestingly guilds acting as a guarantor for another criminal guild.

The third section is about some other guests of the Baba Cafer dungeon. The
Ottoman State was a multinational empire and different citizens had different
statuses among themselves. The Armenians were named “the loyal nation”, and
belonged to the non Muslim minority group. Between 1660 and 1688 seven
Armenian patriarchs were imprisoned in the Baba Cafer dungeon. But soon after two
Armenian patriarchs were improsened in Yedikule and Tersane dungeons. Why were
they sent to different dungeons? Was it because their crimes were political or
because the Sultan and grand vizier changed in that period? Besides, it is necessary
to look at the relationships between the Ottoman State and the Armenians and also
the relationship and political state between the Istanbul Armenian Patriarchate and
the Echmiadzin Patriarchate. The political state of this period and the relationships
between Armenian patriarchs and katagigoses will also be studied in this section but
the main emphasis is on the convicted Armenian patriarchs. The source of
information about the imprisonment of the patriarchs is Eremya Celebi, the chief

secretary of the patriarchate of the same period. He claimed that the patriarchs were



imprisoned because of their greed and corruptive behaviors. The main point in this
section is this subject but the relationships between Istanbul Armenian Patriarchate

and katogigos is also mentioned.

In the final part, the effects of the definitions of conviction and crime on the
state and society and imprisonment-faith concepts are re-evaluated. As we come to
the conclusion which will involve an overall evaluation, it should be noted that so far
in three episodes we have tried to address questions such as “the reflections of terms
like confinement or imprisonment on the society and state? Has the penal system
worked satisfactorily? Were the individualization efforts (meaning protection of
family members of the criminal who due to the patriarchal structure of the traditional
Ottoman society are extremely dependent upon the breadwinner of the family,
amnesty targeting restoration of this delicate balance) inherent in Ottoman judicial
system given attention in the decisions pertaining to reform?”Another important
point, was Ottoman state a social state. In the period there was no concept of social
state but the Ottomans with their widespread network of foundations had similarly
functioning organizations. So we took an extensive look at whether the confinement
facilities and individual inmates were served by foundations and also, whether
individual inmates were by these. In the summary of the whole study, we tried to find

out whether the dungeons were heterotrophic or not.

As for the evaluation of the sources, the majority of the study depends on the
primary sources. We can find information about the repairs of the Baba Cafer
dungeon, documents about some criminals imprisoned there, and a regulations book.
The first secondary source used in this study is “The travel book of Evliya Celebi”.

This is the first source in which we find the name of Baba Cafer. The following
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sources refer to the book on this subject. According to Evliya Celebi; the Baba Cafer
dungeon was also used as a prison in Byzantium period. There is also some
information about the Baba Cafer himself. The books of some important travelers
who visited Istanbul in that period such as Mortdman and Schweigger, the travel
book of La Motraye, the travel book of Polish Simon, Constantinople Carte
Archelogigue et Topographigue and the ancient maps of Istanbul, insurance maps
and the maps of waterways are also studied. Moreover, to show the panorama of that
period, the chronicles reflecting the viewpoint of the state such as The History of
Solakzade, The History of Cabi, The History of Suphi, The History of Abdi, The
History of Litfi, The History of Gilmani and Mecelle-i Umur-: Belediyye from
Osman Nuri Ergin have been used. After being categorized as primary and secondary
sources, these studies can be divided in to three classes. The first chapter gives
information about the dungeon and how it was used for social life. The second
chapter is about the Ottoman law system, Tazir punishment, confinement and the
socio-economic analysis of the prisoners in the dungeon. And finally, the third
chapter is about the confinement of the Armenian patriarchs. As such, these

classifications represent the different dimensions of this study.

One of the difficulties that should be mentioned in studying a field which
hasn’t been studied before is not just reading the primary sources, the archive
documents but, evaluating them in the conditions of their own time. As such, | have
tried to do my best in this limited period of time and kindly ask for tolerance for my
probable deficiencies. It should not be ignored that there may be probable
deficiencies in the evaluation of the concept of conviction on the basis of the Baba

Cafer dungeon.



1) PHYSICAL STRUCTURE OF BABA CAFER DUNGEON
1.1. LOCATION OF BABA CAFER DUNGEON

Melchior Lorichs’ map was the first map which located the place of the Baba
Cafer dungeon which imprisoned prostitute women, thieves and guilty shopkeepers
of Istanbul. According to this map the Baba Cafer Dungeon can clearly be seen next
to the Yemis Pier and at the bottom of the Bayezid Mosque. Actually today, the Baba
Cafer Dungeon’s location can be found directly under the Silleymaniye Mosque.
Due to a fact that the Suleymaniye mosque has four minarets but another mosque
which can seen at picture has two minarets. Perhaps Lorichs forgot the number of
minarets, if he did not drawn the opening of Suleymaniye Mosque 1557 it is possible.
He drew four minarets of Suleymaniye mosque in this picture. Yet, it is impossible to
locate exactly which tower the Baba Cafer Dungeon is above, however it is clear that
it is above one of the towers surrounding Istanbul. Therefore determining the
position of the Baba Cafer dungeon requires studying the history of the development
of the surrounding walls of the city. The walls are very different from today's as in
course of time these city walls lived through several attacks, destructions and
disasters, thus, the walls have been repaired and changed. During the reign of
Theodosius the 11 the city walls were 16 kilometers long with more than 400 towers,
thus several other towers were used as dungeons besides the Baba Cafer
Dungeon.Thus, in order to better understand where the Baba Cafer dungeon was

located the other dungeon locations should also be explained.



One of the magnificent towers was the Baskule (Beskule) in other words Penta
Pygri which was given this name because of its five towers.! After the conquest of
Mehmet the conquerer two more towers were added, therefore it was called Yedikule
which is known as the Yedikule dungeon.? This very famous dungeon today, was
used as an official dungeon during the Byzantium era as it was more powerful and
solid. After the conquest Yedikule was used as an official dungeon in the Ottoman
Era.®> Immediately after the conquest Candarli Halil Pahsa was imprisoned here,
shortly after, bureaucrats that were supposed to be prisoned were sent here too. In the
course of time not only were the Ottoman government officials, but also officials of
other countries that fought in the war against the Ottomans were also imprisoned
here till the year 1806. However, some of the unused towers during the Ottoman
Empire were used as dungeons during the Byzantine period. During the Byzantine
period the most famous tower used as a prison was the Anemas dungeon of the
Palace Blakerna which was above the tower of Isak Angelos. There is no evidence
suggesting this prison was used during the Ottoman period. The Anemas dungeon
was given this name because Anemas the son of the King Heraklion had been

prisoned here.

Nonetheless, towers were not the only locations used as prisons but also
different places were used as dungeons in the Ottoman Empire. A brief mention of
these dungeons will be made and we will than continue to determine the location of

the Baba Cafer dungeon. The Aga Kapisi Dungeon was used as a prison in the

"Ethem Ruhi Ones, Fatih Ilk Istanbul, Istanbul: Fatih Belediyesi Yayinlari, 2003, 14.
2 flhan Aksit, Istanbul, istanbul: Sandoz Yayinlari, 1981, 8.
37iya Sakir, “Iskence ve oliim yeri Yedikule”, Resimli Tarih mecmuasi, 144-1486.

* 1bid, 145.
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Ottoman State but was not situated in the towers ° according to rumors this is Baba
Cafer Dungeon’s other name, and legends claim that this dungeon was built for the
Janissaries. The majority of prisoners of war were sent to and forced to work at the
Tersane Zindani, the Tomruk Zindan: was called a place of torture and the prison in
which women were imprisoned and ordinary criminals placed was the famous Baba

Cafer Dungeon.®

The location of the Baba Cafer dungeon is not exact because following the
conquest of Constantinople the city walls which were the most important architecture
of the Byzantium went through signfiant changes. Many of the towers were
destroyed, many of doors were closed and others were opened, and many of the
names changed. Thus, historians could not determine the exact names and locations
of these gates of Istanbul, as a consequence the names and locations were shown
differently. To be able to locate the Baba Cafer dungeon precisely, the walls must be

examined.

Firstly, Evliya Celebi claimed that there were twenty doors and he continued as

follows;

“Firstly Yedikule Koskii is close to the sea, a thousands steps up to the Yedikule
Kapisi, ten thousands steps from Yedikule to Silivri, a thousand steps to Yenikapt,
two thousand nine hundred steps to Topkap:, a thousand steps to Edirnekapt, nine

hundred steps to Egrikapr. These six Gates are faced towards the west side and

® Osman Nuri Ergin claimed that Aga Kapis1 Dungeon and Baba Cafer Dungeon are same. Mecelle-i
Umur-1 Belediyye, 2/621.

® Ahmed Rasim used Zindan kapis: Dungeon instead of Baba Cafer dungeon in Ottoman History
Book. See: Ahmet Rasim, Osmanh Tarihi, prepared by: Metin Hasirci, Istanbul: Emir Basim, 2002,
2/643.

11



Edirne. One hundred steps to Eyyub-i Ensari, seven hundred steps to Balat, nine
hundred steps to Fanus Kapist which is called Fener Kapis: today, six hundred steps
to Petro Kapist, hundred steps to Yenikap:, three hundred steps to Aya Kapisi, four
hundred steps to Cibali Kapust, four hundred steps to Unkapani, four hundred steps
to Ayazma Kapusi, four hundred steps to Odun Kapist, three hundred steps to Zindan
Kapt, four hundred steps to Balik Pazar: Kapisi, three steps to Yeni Cami Kapist,
three hundred steps to Sehit Kapisi which should be called Cufut Kapisi. From
Eyyub-i Ensari fourteen of these doors open to the North and are by the sea.’

In Hadikatii’l Cevami, 27 gates are mentioned and the third gate is referred to
as the Zindankap:. Only Mehmed Ziya argued that the name of the Zindankap: was
the Gemiler Kapisi(Porta Drungarion, Porta Caravion).® Actually A.G Paspatis
accepted this door name was Drungarion or Vigla but later he ascribed this name to
Odunkapist which was further down. According to Mortdman the name of
Zindankapr was previously Ayios loannes Prodromos Kornibos, yet he did not give
any information to support this.® At the same time a map drawn in 1936 suggests that
Zindan Kap: was the name given to Porta St Jean de Cornibus and Drungarion Vigla

was attributed to Odun Kapi.*® Other arguments about this gate and tower which we

7 ilk olarak Yedikule késkii deniz yakinindadir, ondan Yedikule kapisina kadar bin adim, Yedikule den
Silivriye bin on adim, Yenikapiya bin adim, Topkapi’ya iki bin dokuz yiiz adim, Edirnekapi’ya bin
adim, Egrikapi’ya dokuz yiiz adim. Bu alti kapt batiya ve Edirne tarafina bakmaktadwr. Eyyub-i
ensari’ye bin adim, Balat kapisina yedi yiiz adim, Fanus kapisina ( simdiki adiyla Fener
kapisina)dokuz yiiz adim, Petro kapisina alti yiiz adim, Yenikapt'ya yiiz adim, Aya Kapisi 'na ii¢ yiiz
adim, Cibali Kapisina dort yiiz adim, Unkapanina dért yiiz adim, Ayazma kapisina dort yiiz adim,
Odun Kaprya dort yiiz adim, Zindan Kapiya ti¢ yiiz adim, Balik Pazart kapisina dort yiiz adim, Yeni
Cami Kapisina ti¢ yiiz adim, Sehit Kapisina (¢ufut kapist olmaly) ii¢ yiiz adim. Eyyub-i Ensari’den
buraya kadar on dort kapt kuzeye acilir ve deniz kenarindadwr

8 [htifalci Mehmet Ziya Bey, Istanbul ve Bogazici, istanbul: BIKA kiiltiir kitapligi, 2003, 1/ 304.
% «Zindankapr” Aswrlar Boyunca Eminénii, Istanbul: Eminénii Belediye Baskanligi, 2/173.

19 Constantinople Carte Archelogigue et Topographigue, istanbul: Imprimerie Kephalides, 1936. Map
is appendix, see: Picture 1.
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have no knowledge as to its name during the Byzantine and know that it was
recognised as Zindankapi1 during the Ottomans are as follows;

“The Baba Cafer dungeon, is known as Zindankap: today, but the name used
during the Byzantine period is unknown. The Baba Cafer stands between the
Zindankapi and the Bahcekapi and is the 81st tower. It has been through many
repairs and has been used as a prison for many years.™ However, Dirimtekin puts
forward that between the years 1204 to 1236 this gate was destroyed by the Latin
occupation, yet the Konstantinos Akropolites family revived the door and named it
Seminaria of Pierre Gilles.** Another source mentions the names used during the
Byzantine period, however the name Zindankap: is not spoken of.™ Ziyaoglu
claimed that the name Yemis Iskelesi was attributed by Nearion and the port name
was then attributed to the prison here during the Ottoman period, but there has been
no information to support this argument.'* In this map which was illustrated in 1936
the name Nearion is attributed to the Bahcekap:. This map also shows the location of
Nearion pier of the Byzantine period in Sirkeci,' In regards to Zindankapi during the
Byzantine period; Eyice puts forward that it is impossible to recall the name of
Zindankapi, moreover he claims that, due to Hagios Anastaseos monastery and

church being in close vicinity (according to some resources), the gate was probably

1 Feridun Dirimtekin, Fetihten Once Hali¢ Surlari, istanbul: istanbul Matbaas11959, 52.
12 1bid, 19.

3 Eser Yiicetirk, Hali¢ Siliietinin Olusum-Degisim Siireci, Istanbul: Hali¢ Belediyeler Birligi, 2001,
106.

¥ Rakim Ziyaoglu, Yorumlu Istanbul Kiitiigii, istanbul: Yenilik Basimevi, 1985, 13. He claims that
name of Yemis street was Nearion at the Byzantion age and this street’s name change to Ottoman era.
Zindan Street’s name was Yemis street and Yemis Port side was in Zindankapr street. Hovewer he did
not any information which support.

1> Constantinople Carte Archelogigue et Topographigue, istanbul: Imprimerie Kephalides, 1936. See:
picture 1.
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named after them.'® The cause of the complexity of the various sources of
information given here is due to the fact that the name of this gate during the
Byzantine period is unidentified. Historians that dedicated names to this door did not
provide firm evidence. The importance of this location as the center of trade for this
region is indicated as follows; "the city's tenth gate, the dungeon gate (Zindankap:) is
between the Balik Pazari Kapisi and the Odun Kapisi and the original name of this
area is the Fruit pier. And on this coast; beeswax, delicious coffee, henna, rice and
many kinds of dried and fresh fruits are sold.”*’ What we know for certain is that it
was used as a prison during the Ottoman era.

The most important evidence of this tower being a dungeon in the 16™ century
is the previously mentioned pilgrim Melchior Lorics Panorama of Istanbul. This
panorama shows the dungeon and the city surrounding it. In fact, the map engravings
of Melchior Lorichs of Flesburg who came to Istanbul in the 16th century during the
reign of Kanuni with official delegates were 21 pieces of which many of them were
damaged. This map is one of the most important and oldest maps we hold.
Melchior’s illustration of 1559 Istanbul is 11.275 meters long and 0.450 meters in
width. The picture illustrates the image of the mid point of the Golden Horn, the
Bosphorus and the Marmara Sea and continues until the city's far west, Galata and
Uskudar are not depicted in the illustration.®

This panorama of the Baba Cafer dungeon is explained with a little memo
attached to it. The Sultans note reading the prison tower, definitely indicates that this

was a dungeon in the 16™ century. According to the Eyice’s findings, the image

1% Semavi Eyice, “Diiniiyle, Bugiiniiyle, Cevresiyle Zindan Kap1”, 129-138.
" Eremya Celebi Kémiirciyan, XVII. Asirda Istanbul, Istanbul: Kutulmus Basimevi, 1952, 17.
¥ Metin And, 76. Yy da Istanbul, Istanbul: Akbank Kiiltiir Yaymlari, 1993, 21.
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shows more than one tower on the west side and a rope hanging from the tower with
a basket connected to its ends. In his statements Eyice says that "despicable people
caught in the city and the homeless are locked up in this tower at night. In the tower
there is grave of Eldad who was a relative of Eyyub (Companion of Prophet
Mohammed pbuh). Thus, this means that two of these walls of the Golden Horn were
used as dungeons, and the author argues that this is verified in Ottoman documents.*®
Furthermore, Inciciyan was the second historian to support that there were two
dungeons here.? The hanging baskets from a rope with food and the presence of the
prisoners had been clearly demonstrated in the picture.”> We can not understand
which tower the Baba Cafer dungeon is located above.?? Some travel books mention
the Baba Cafer Dungeon but the clearest picture of the Baba Cafer dungeon is in
Lorichs” map.

Used through the classical Ottoman period until today, the Baba Cafer
dungeon has undergone many changes. Despite going through many changes in the
years, the greatest change this dungeon went through was done in the year 1276
(1859) with a regulation that forsaw foresaw that the Zindankap: neighbourhood
topography go through massive changes including the walls going down and the land

being auctioned. According to the enactment which was called Kule-i Zemin or

9 Semavi Eyice, “Zindankap1r”, 132.According to document which was found by Mustafa Cezar at
Topkap1 Palace Library 700 prison died in fire which was emergence at Zindankapi place and
explanation of fire was mentioned Subagi dungeon in this way this document supported two dungeons
in here.

2 Money agent Hovannesyan, the Baba Cafer dungeon on the information given in the Zindankapi of
the left side of the various nationalities-off male and female prisoners related to different sections of
the existing prison other than a heavy penalty in the bloody well known as a prison had claimed.
(inciciyan, 117.)

2! See, Melchior’s panorama

22 panaroma of Melchior Lorichs is in appendix. See Picture 2.
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Zemin-i Kule’ s management, it would be sold by auction through the Sehiremini. The
Zindankap: neighbourhood was one of the most important centers of commerce not
only in the Byzantine period but also in the Ottoman period. Being near the Yemis
Iskelesi, having the Cardak Pier in front of it, and the 56th Janissaries being located
here made it an important center. With the /rade-i Seniyye in 1884 the regulations
were blocked and after several operations the walls were transferred to the
municipality.

A map of the location of the Baba Cafer dungeon in the early twentieth century
does not exist. However detailed maps of fire ridden Istanbul with almost all of its
areas were prepared for the Tiirkiye Sigortacilar Merkez-i Dairesi by Jaques
Pervititch. Pervititch drew more than 230 maps between the years 1922-1945. These
maps, only included the Zindan Street and dungeon locations.?® Despite most of the
walls were destroyed apart appearance between 1984 and 1986 destroyed a portion
condemnable activities during the days on the road in this region, it still remains
among the ruins and the car park is part of the prison.

Currently the Baba Cafer dungeon is beside the Zinhan Han in Eminéni. The
only remains of the Baba Cafer dungeon is the tombs of Baba Cafer and Ali Baba.**
The location of the tomb seems to be small when one considers the information
provided.” Moreover, the tomb of Bekri Mustafa in the garden is gripping. It is not
possible that Bekri Mustafa who was the greatest of drunkards and whom we do not

know he whether lived or not could have a tomb here.

2% Maps are at appendix. See, Picture 3,4,5.

* When Baba Cafer was put the dungeon by king jailer changed his name and he was called Ali saw
his miracle so he choiced Islam. Thus king wanted to burry both of them in here. The two graves were
them.

2 Photograph is at appendix. Picture 6.
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The the inn that nestles Zinhan Han, Ahi Celebi Cami, Marmara Belediyeler
Birligi Lokali and Tarih Vakfi still stands today. Semavi Eyice gives the most
comprehensive findings of the size of the dungeon. The fact that the two-story part
of the prison with an average size of 45m? is inconsistent with historical events,
because according to an account during a fire 300 prisoners died in the Baba Cafer
dungeon. In addition it is a fact that the Baba Cafer dungeon being the biggest
dungeon in its time had a seperate part for female prisoners. Based on this
information Eyice claims that; the ruins that remain today are only a part of a
dungeon that stretched up to the Ahi Celebi Mosque. Only ten to twelve people can
fit into this space which then makes it contradictory to the fact that this was
Istanbul’s greatest dungeon. This claim is closer to reality because Evliya Celebi
narrates that the number of prisoners who died in fires in anonymous dates, and men
and women being prisoned separately indicates that what stands today is only a small
part of a big dungeon. We do not have a definite opinion about the physical space but
setting out from the data is likely that it was great in size. In the ground floor there
are the graves of Baba Cafer and Ali Baba. The upper floors can be reached through
the Zinhan Han. There are two floors upstairs. Due to the windows being very small
it is very narrow and dark. The stairs that remain from the past are only enough for
one person to go through at a time because they are very narrow and steep. No more
than fifty standing people could have fit on each floor. The upper level windows are
very small. (Refer to appendix for detailed pictures). Like most monumental works
of art in Istanbul the Baba Cafer dungeon has been affected by earthquakes and fires.
I have tried to portray a picture of; the Baba Cafer dungeon which went through
many disasters and repairs, the inhabitants that were effected and the physical

changes the dungeon went through with supporting documents. Moreover, the
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changes that the dungeons were exposed to and the repairs and various reasons are

dealt with below.

1.2. RECONSTRUCTIONS OF THE BABA CAFER DUNGEON (FIRES AND

EARTHQUAKEYS)

Byzantium or Islambol has been subject to numerours destructions within
history. Earthquakes and fires have been the reason for the many changes in the face
of this city. These walls that withstood violent attacks, artillery attacks and strong
armies couldn’t bear some earthquakes. With its face today Istanbul went through
many fires, floods, famines, earthquakes and plagues. Thus, to highlight the severity
of these fires and earthquakes they were often given names. One of these was the
Fire of Hoca Pasa which was called Kiyamet-i Sugra. These disasters affected the
architectural reconstruction of city. For example, after the great Kiyamet-i Sugra
earthquake houses were made of wood instead of masonry. Yet, this exposed
Istanbul to a new disaster fire which consumed not only homes but neighbourhoods.
The name changes neighborhoods went through and monumental reconstructions are
due to such fire related disastors. The duty to extinguish these very famous Istanbul
fires was given to the Janissaries. Yet differing arguments are put forward in relation
to this. Many authors claimed that the Janissaries came to the fire zone not to fight
the fires but to loot the goods. Schweigger argues as follows, " If the Janissaries
leader was not good hearted the janissaries would loot the goods, if he was good
hearted the goods would be delivered to its owners”.?*® Moreover, he claimed that the

Janissary did not come to extinguish the fire but rather to demolish the surrounding

% Salomon Schweigger, Sultanlar Kentine Yolculuk 1578-1581, translated by: Tiirkis Noyan,
Istanbul: Kitabevi Yayinlar1, 2003, 103.
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buildings in order to prevent the spread of the fire, thus, they would do more damage
than the fire. He put forward that the owners of the houses that burned would flee to

avoid being thrown into these fires.?’

We previously mentioned that the Baba Cafer dungeon was located next to the
Yemisci Iskelesi in the middle of the center of trade. The Hali¢ was often the center
of the fires.”®  Fires that happened here affected a large part of the city. The piers
being exposed to fires and earthquakes were very important as food supplies were
shipped into the city from here. After a fire in the pier, society would have to deal

with famine. The first prison fire that occurred in this location was in 1539.
a) The 1539 Zindankap1 Fire

The start of the fire is stated as Zindankapi. The following information is
given. The fire of 946 started in pitch and tar stores in Zindankap: and spread
quickly. During this period there wasn’t an instution to extinguish the fire. So the
Janissary took action to extinguish the fire and even the Janissarie Aga and Grand
vizier (sadrazam) went to the fire.?® The Janissaries that came to the fire couldn’t
open the dungeon’s gate, so many of the prisoners died.*® In short, many lives were

lost and properties destroyed, moreover food problems arose because the pier was the

2" Even he claimed that person fire start his house throw to fire even if innocent. ibid, 103.

8 Mustafa Cezar, Osmanli Baskenti Istanbul, istanbul: Erol Kerim Aksoy Egitim ve Spor Saglik
Vakfi, 2002, 362.

# Even Yavuz Sultan Selim went to the fire which emergence to Bedesten area he mangement fire
extinguishing. Cezar, 362.

% Doors of dungeon did not opened in fire seven hundred prison died because of fire, (this
information was found Tevarih-i Ali Osman at Topkapi Palace Library Revan Kitapligi 1101).
Mustafa Cezar, Osmanh Baskenti Istanbul, Istanbul: Erol Kerim Aksoy Egitim ve Spor Saghk Vakfi,
2002, 362.
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gate to the city. Many people died because of the epidemic plague which broke up in
the city after the fire. The fire which is told in Tevarih-i Ali Osman partly has been

given as a text in the footnote. ™

Another one is the fire which occurred in 1554. This fire is discussed in detail

in the following passage from the anonymous Tevarih-i Ali Osman.

“962 yilimin Muharreminde Islambol’da Baba Cafer Zindam dibinde bir bakkal
diikkanindan ates zahir olub, zindan ehli nicesi ihrak olunub Tahtakale den

Odunkapusu 'na varinca yanub helak oldu. Muharremin evailinden Saferin ahirine

31 946 senesinde vaki olan Sehr-i Saferin on besinci gilinii (2 Temmuz 1539) Persembe gecesi vakt-1
magribden sonra mahruse-i Istanbul’un surundan tasra derya tarafinan subasi hapishanesi kurbinde
olan ziftve katran diikkanlarindan nagah takdir-i ilahi seb-i mezkurda ates peyda olup, def etmege ¢are
olmadan hapishaneye ulagib ve mahbesin kapisikilitli bulunub ve agmaga dahi kimesne ikda edmeyub
hayli mahbus ihrak olunub ol aradan ates sehr-i Istanbul’un icine diihul ediip, canib-i mahbesin
yemin-ii yesarinates ihata ediip, ummal zindanina karib varucak mahpesin kapusun agup i¢inde olan
mahbusin halas edincege degin mahbes-i mezkur dahi tamamen ihrak olunup ve subagi zindani
tarafindan ates def olamaga kabiliyet olmayub Odunkapusu’ndan geciib ahengeler olan carsuyu
kiilliyen ihrak ediip ve etrafindaki mahallati yakub,oradan dolanub KatircilarHani’na varup Taht-el-
kale dairesini ve Kazgancilar: ve Alacahamam demeklemeshur hamami ve Sircacilar diikkanlarint ve
taht-el-kaleden yukaru HarratlarBazari’m ve Giirani Karbansarayi’m ates ihrak edib ve mezkur
karbansaraydan asagi merhum ve magfirunleh sehzade Sultan Mehmet Valdesi Sultan Hazretlerinin
imaret-i amirelerinin evkafi olan hamama degign erisiib lakin ana zarar etmeyiib asagu Cuhudlar
Kapusu ile Balikpazari Kapusu mabeyninde vaki olan mahallatlar ve ¢arsular kiilliyen ihrak olunub
kat’a atesi sondiirmege care edemeyiib higbir veghile tedbire kabiliyet olamd1 kim ates teskin oluna...
ciimle Viizera ve Yenigeri Agasi ve tamamen taife-i yeniceri ol gece ta sabaha degin her etrafdan
ikdam ve ihtimam edip def etmeyiib vakt-1 sabahdan ta giru zaman-1 asra degin muttasil yanmak
iizere idi. Ve hisardan tagrasi dahi Balikpazari’ndan Oduniskelesi’ne varinca yalida ve hisar dibinde
olan dikkanlar ve mahzenler ve Ahi Celebi’nin camii tamamen ihrak olunduktan sonra ates teskin
oldu. Ol eyyamlada mahruse-i istanbul’da ziyade taun olub hayli niifus helak olmustur.

Another tarih-i Ali Osman said that to fire;

Bundan sonra Safer ayunun onbisinci penciisenbe gicesi ahsam namazi vaktinde Istanbul’da Hisar’dan
tagra kanlular zindan1 dibinde zift ve katran diikkanlarina od diisti. Tutisip anda yukaru zindana ulasdi.
Zindan dahi kilidli bulunup iginde yedi yiiz mikdar1 mahbus adem oda yanup helak oldi. Andan od
sehir icine ulagip yayildi...ve bu eyyamlarda Istanbul’da taun dahi vaki olamisdi. Anonim Tevarih-i Ali
Osman, F. GIESE nesri, Prepared by. Nihat Azamat, istanbul: Edebiyat Fakiiltesi Basimevi, 1992,
148.
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dek ondort kere ihrak vaki oldu.*? In both fires the prisoners in the dungeon died.
Actually, Hans Derschwam who came to Istanbul claimed that; during the great fire
in 1554 which ashed Unkapani Eminonu the prison doors were opened and the
prisoners were released to avoid them from burning to death.** Although the author
gave a number about the first fire, the second author didn’t give a number for the
second fire. It’s understood from the narration that this one seems to be a smaller fire

than the previous one. The quotation about the fire from a foreign traveler is like this:

On the 8" of December in 1554 a big fire broke out in Istanbul three hours
before the morning. The fire started in a fat melting shop at night.** 1000 wooden
shops and shacks were burned which were the Private property opposite the
Ayasofya Mosque which bought a return of 13 000 akce daily rent to the hodjas. Now
the hodjas are trying to rebuild the shops by getting help from the foundation.
Belonging to the city or kadi a big prison which sheltered over some hundred
prisoners guilty of fraud, theft, murder, debauchery etc were burnt to ashes...
Janissaries broke the door of the prison and released detainees and removed the
women among them. There is a shrine in the bottom of this tower. There is a veli
called Baba Cafer (Father Cafer lying in it. This fire burnt oil, beans, peas, rice,
hemp and a lot of goods that came from Egypt and Tataristan. No one can approach

the flames while the fire continues. But the Janissaries rescue everything that needs

%2 Mustafa Cezar, Osmanl Baskenti Istanbul, istanbul: Erol Kerim Aksoy Egitim ve Spor Saglik
Vakfi, 2002, 364. (Tarih-i Ali Osman, Topkap1 Saray1 Miizesi Kiitliphanesi, Revan Kitaplari no: 1100,
y, 104b.)

%% Necdet Sakaoglu, Nuri Akbayar, Osmanli Diinyasindan Yansimalar, Istanbul: Denizbank Yayinlari,

2000, 229.

% Only shop was written at Anonim Tarih book, oil shop was not written any books.
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to be rescued out of the fire. Many times most of these things burn. They have water
to extinguish the fire but the ladders and big hooks are absent. They only have the
small hooks which they don’t want. This is why the fire spreads quickly. Fire
Extinguishers pass through the narrow streets and burn some huts and houses made
of wood in the direction the wind blows. The fire goes out if touches a building made
of stone, a caravanserai, bath or mosque. To destroy these big buildings are almost
as harmful as the fire. At these moments when Janissaries find anything in one of

these of homes they despoil it immediately. "

Schweigger® who is a Protestant preacher under the protection of Joachim
Freihher von Sintzendorff sent to the permanent missions to Istanbul by Il. Rudolf
fom Habsburg wrote books about his journey. He talks about the fire without giving

the date as follows;

In the city of Konstantinopolis fires often start. Once a fire broke out at the
brinks of the pier near the walls of the dungeon. Criminals at the top of the tower
leaned with all their efforts and managed to open the door and break free.

Approximately seventy detainees died in the flames.*” Since Schweigger lived in

% Alpay Kabacali, Gegmisten Giiniimiize Istanbul, Istanbul: Denizbank Yayinlari, 2003, 75.

% Solomon embassy delegation came to Istanbul and Germany, and a journey to Jerusalem, about one
hundred beautiful and equipped with new artwork consists of three books with the name of a new
travel story was published three books, consisting of. In the second part of the book lived up to
January 1578 and March 1581 Sultan I11. Murad tells of days when the sultan. And Istanbul, from the
people of istanbul life, lived in the palace of the sultan and his mention of those features in place to
make transfers from the event. His works were removed in some places has been published by Books.
Salomon Schweigger, Sultanlar Kentine Yolculuk, translated by: Tiirkis Noyan, Istanbul: Kitabevi
Yayinlari, 2004.

%7 Salomon Schweigger, Sultanlar kentine Yolculuk 1578-1581, translated by: Tiirkis Noyan, Istanbul:
Kitabevi Yaynlari, 2003, 103.
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Istanbul between the years 1578-1581 the fire must have occurred during this time.

There is no trace of any record books of fires or repairs.

In the 1651, 1652, 1653 fires, homes and workplaces were damaged in the
district of Zindankapi, Yemis Pier and Hasir Pier. Until this date many fires would
have caused considerable damage in Islambol, however there isn’t any information
about these fires’ causing damages in the Zindankap: location and in the Baba Cafer
dungeon. However, according to the Evliya Celebi history there is no information
about the damage to Zindankap: in the fire which destroyed 1/5 of Islambol. But in
Ayvansarayi’s history in the poem written by a man called Katipzade, it is told that
Odun Kapr and Bahge Kap: were burnt. Despite this document describing various
structures around the dungeon, the name of that door or the name of the prison does
not exist.*® However, a historian of the period Mehmed Halife puts forward that, the
fire was caused by a smoker while he was smoking outside the castle near the Ahi
Celebi Mosque.*® As he continues to talk about the damage the fire caused he says

that the fire reached up to the hill of the minaret of the Suleymaniye Mosque. This

*® Yandi Sultan Siileyman dort minaresi temam,

Yanar idi sanasin orduda Sultan mesali

Carsularda higbir carsu kalmadi yanmadik,

Giil gibi a¢ildi Bayezid Han-1 Veli

Gitti andan Yahudiler mahallatini alub,

Nicesi sersem diisiib yand1 ayag1 ve eli

Yandi1 Odunkapusu hem kapusu Ayazma’nin,

Yand1 Bagg¢ekapusu hem goge savruldu kiili. (that is different beyits)

% Mehmet Halife claimed that location of fire exist was Odun Kapisi, Eremya Celebi Kémiirciyan
who lived at that time argued that location of fire exist was Ayazma kapisi but Anzavuroglu who was
Armenian poet lived at that time said that location of fire exist was Odun Kapisi. All of author said
location where was closer of Ahi Celebi Mosque. This mosque was between Odun Kapisi and
Ayazma Kapisi. Kevork Pamukciyan, Istanbul Yazilari, Istanbul: Aras Yayinlari, 2002, 91.
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description indicates that the prison was very likely to be damaged. Proof about the
repairs after the fire can not be found. But immediately after the fire reconstruction
work was done in Istanbul. There is record of the fires in 1735 and 1739 but there is
not any information about the scope of this fire and the damages it caused to the
Zindankapt district. However, evidence exists on a fire that occurred on evail-i
zilhicce 1151 (March 1739) there is a Kefaretname given to Architect Mehmed Aga
on 27 Cemaziyel’ahir 1152 (1 September 1739) for repair and renovation of the Baba
Cafer dungeon. There is no information about whether the renovations were
connected to the fire. In 1740 in Istanbul two fires started consecutively the first
started in the shops near Bayezid and the other started in the shops near Ayasofya.
There isn’t any information about damage to the Baba Cafer Dungeon but there is an
offer for the dungeon’s repair in 1740. However, it’s more likely that the damage
was caused by an earthquake. In the offer there is a phrase ‘’to the renovation of the
demolished dungeon.”” This indicates that the dungeon was demolished in a
earthquake or fire. A fire that started in Odun kapusi in 1792 devastated the region,
soon after a mimarbag: sent a written request for workers to come in from Izmit,

Bursa and Tekirdag. This record illustrates the vast size of the fire.*’

Another major disaster is the Earthquake, Istanbul has gone through wreckages
occasionally. There is no information on whether the Baba Cafer dungeon was
damaged during the many earthquakes Istanbul went through. The 1509 earthquake
which was titled Kiyamet-i Sugra damaged Istanbul especially between Yedikule and
Egri Kapi. But no information exists on damage to the Baba Cafer dungeon during

this earthquake. Similarily, the 1719 earthquake caused major damages from the

““BOA, C ZB, No: 957.
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Yedikule up to the Ak Kapi. The first document related to the repair of the Baba
Cafer dungeon belongs to the year 1739. These repairs may be a result of the
earthquake that occurred in 1737 or might be related to the small earthquakes that
took place 1737 to 1741. A Kefaletname (quotation) document was given by Hact
Mehmed who was a Mimarbas: which listed the damages and costs of the Baba
Cafer dungeon and its prison cells.** The words ruined/damaged used in this document
causes one to think that it is a result of an earthquake. Similarly, a repair record dated
1740 exists. This document claims that a total of three thousand pennies were given
to an architect named Ahmed Aga and that more was needed to finish repairs.*? The
first document that we know of is dated October 1, 1739 addressed Hass Mimarbast
Mehmed Aga for the repair costs of the inspection. Because we don’t have it in hand
we cannot make a comparison with the February 15, 1740 dated document and can
not come to the conclusion on whether EI Hadj Ahmed Agha was given the duty to
repair. In addition there is a repair document dated 1765. This paper documents the
repairs of some neighborhoods by old architects and than goes into the detailed costs
of these repairs. Even from this document the size of this prison can be estimated.*®
These repairs between 1763 and 1764 as a result of the damage which may be of two
small earthquakes. Until approximately five months after a major earthquake
occurred in 1766 that these repairs and many of the largest mosque in the city were
destroyed. These repairs can be related to two small earthquakes that occurred
between 1763 and 1764. Approximately five months after these repairs a major

earthquake occurred in 1766 and many of the largest mosque in the city were

“ BOA, C.ADL 83/5014. | can not use this document because it was repair.
2 BOA,; C.ZB 79/3904.

3 BOA; C.ZB 52/2566.
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destroyed.** This earthquake was likened to the 1506 earthquake in terms of the
damage it caused. At this point the repairs can be linked to two things in particular;
this dungeon was repaired over as a result of the smaller earthquakes after a major

one, or the government prioritized its repairs and rebuilt other buildings.

Another repair is the one that was done in 1780 after the 1776 earthquake.
Although there are not any documents as evidence for repairs after the 1790
earthquake, there is a document belonging to the year 1792 recording; fire fighters
being bought in from neighboring cities as a result of a fire. The size of the fire can
be guessed from this 1792 document. What’s more complicated is that there is no
suggestion of a fire or earthquake before the repairs made in the years 1811 and
1817. However, a mild earthquake occurred in 1807, due to the small scale of the
earthquake no information is found on the areas or damages. This is the reason why

these repairs cannot be related to this earthquake.

The Baba Cafer dungeon, has been exposed to various repairs over the years. It
is possible to forecast the size of dungeon by looking at the actual repairs. Especially
on the 24 Z. 1179 (4 May 1766), dated repair the length of repairs and repair costs
are given C. ZB 52/ 25566 /1. At this point when looked at the structure of the
Tersane-i Amire dungeon and the constructions within, a difference is visible. In the
place of the shipyard’s dungeon, the mosque, a bakery, kitchen, baths and fountains

are located.* In the most detailed repair documents of the Baba Cafer:; it is believed

# Orhan Sakin, Tarihsel Kaynaklara Gére Istanbul Depremleri, Istanbul: Kitabevi, 2002, 54.
Moreover inciciyan, description of the earthquake which, from the Izmit earthquake in the city of
Erzurum to Vienna, and even Hungary's Prezburg was said to have felt before. Kevork Pamukciyan,
Istanbul Yazilar, Istanbul: Aras Yayinlari, 2002, 80.

* [dris Bostan, XVII. Yiizyilda Tersane-i Amire, Ankara: Tiirk Tarih Kurumu, 1992, 12.
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that there is a need for repairs such as ward, secretary of the chamber, the rooms of
Nisa, the gasilhane and toilets, and the mosque. The oven is not mentioned.

Differences emerge between the architectures of the prisons.

1.3 EMERGENCE OF THE BABA CAFER DUNGEON

The first appearance of the Baba Cafer dungeon in Ottoman sources is in
Evliya Celebi’s travel book. Emindnl which is the center of businesses today was of
great importance during the Byzantium and Ottoman eras. This building that was
used as a dungeon in the Byzantium era is first noted in Evliya history. Later
documents referenced this source. According to the narrative of that travel book,
some Arabs lived in Constantinople, after Harun Resid’s siege of the city, some
violent Byzantine people said there is no peace anymore and it’s necessary to kill
them. Some Byzantines objected by saying if we harm those Muslims they would do
the same to our co-religionists in Islamic lands. Other Byzantines said Muslims had
conflict amongst themselves, they martyred Caliphate Osman, Ali and Ayse had a
war near Firat and in this battle 20.000 people were killed, they martyred Imam
Huseyn, who was the grandchild of The Prophet and, still they had mis-chief among
them, they didn’t have the time to wrestle with us or our friends there. Those
unbelievers attacked the Muslims who lived in Galata who were busy with pray in
their homes, a wailing started amongst the Muslims and thus, they stood against
those nonbelievers. Some Muslims succeeded to pass to Uskiidar but most of them
were martyred. Even today this place is called as the Sehit kapist — The door of
Martyrs. Some Muslims took shelter in a small castle in Kocamustafa pasa — it is

said it was small “as a beef skin”- , which was built by Harun Resid. But they
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couldn’t hold on for too long either, some of them were martyred around Saraghane,
Zeyrekhane and in the place where Janissary rooms existed. Among those Muslims
the ones who stood longer were the people in Galata. They fought against Byzantines
and killed many of them. In the continuation of this narrative we see the exaggeration
of Evliya Celebi. He said Muslims in Galata resisted for eight days, 23.000 Muslims
were martyred but they killed 100,000 unbelievers, among them, there was the King,
Ilyada and his mother Alinya and 700 notables. Celebi added that Byzantium went
on without a king for a while and fell into chaos because of the ones who came from
other cities for having the throne. During this wartime Grando Mihal, one of the
grandsons of Kayser Harkil who came from Frengistan- Europe and they elected him
as the King.*°

Meanwhile, Seyyid Baba Cafer and Baba Maksud who was the grandson of
Veysel Karani came to Constantinople with 600 people as embassy *. Those two
people who were sent by Harun Resit, gave the letter to the new king-Grando Mihal-
During the entertainment prepared for the embassy in the Palace, Seyh Maksud
learned that Muslim corpses were on the streets and he wanted permission from the
King to bury them. He gave permission Seyh Mansur and advised to bury them
according to Muslim belief. Sheik Maksud took his and Baba Cafer’s men and
buried thousands of Muslims where they were. Some bodies were carried by boat
and taken to the cemetery that had been formed in Omar bin Abdulaziz’s time. Being

different from Seyh Maksud who buried all corpses in 7 days, Baba Cafer was killed

* There is a subtlety in this spot. King Constantine I. When the person came by Baba Cafer
Nikepheros is known. His Empress Irene, the throne was available, but the government. This point if
looked at Baba Cafer talking about, as the king's death will cause a conflict only Byzantine but Arab
sources, the place was, but that relevant information was not found.

" According to Evliya Celebi’s travel book Baba Maksud had three hundred poor men and Baba
Cafer had three hundred too.
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because of his outrageous speech to the King. The king ordered Seyh Maksud to bury
Baba Cafer in the dungeon where Killers, infidels and guilty people stayed so that
those infidels would also curse him. After the conquest of Istanbul by Ottomans this
place was changed into a tomb. This is the narration of the Baba Cafer according to

the Evilya Celebi travel book.*®

We can see a similar account in the book Mecmua-y: Tevarih written by
Hiseyin Ayvansarayi. It was noted that Baba Cafer was a famous seyh of Tarik-i
sidkiyye from Bagdad. He was one of the two delegates sent to Constantnople’s
governor by Harun Resid, Abbasid Caliph, the other delegate was Baba Maksud. As
Evliya Celebi wrote he was sent to prison because of the coarse language he used
towards the King he died with its sorrow. He wrote his death date as 807. As Huseyin
Ayvansarayi mentioned Evliya Celebi as his source and added the Hayri’s poem.
Indeed Hayri’s poem told a different story. According to Hayri the reason for
sending Baba Cafer to prison was as follows; when Baba Cafer was praying in
Ayasofya monks were so influenced that they became tongue-tied. Hayri didn’t

mention the struggle between Muslims and kafirs.* He narrated the reason of

*® Vakayi’at-1 Azime ve alam-1 sedayid-i Gamime(y)i beyan ider
49

Ela ey Makbel-i Mevla keramet drrinin kant
Baba Cafer deyii verdin cihdna sohret i sani

Kerametiyel her yerde olupsun aleme megshiir
Hiidanin her cihet olmus sana liitfile ihsdni

Sen idin hemdem-i hazret olup ashab U ensardan
O asrin kutb-i aktab sen idin anladim dani

Ayasofya’ya girdin iki rekat namaz igin
Ki dolmus anda kafirler okur Incil i ruhbani

Okurken Dilleri nagah tutuldu anda ruhbanin
Dediler kim Muhammed iimmeti var bunda sirrani
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execution in a different way.*® The King’s men martyred Baba Cafer when the King
learned that the dungeon guard also became Muslim. 72 of the soldiers sent by the
King were killed by the resistance of Baba Cafer and the dungeon guard, meanwhile
they both were martyred. In his Travels, in the chapter of holy places, Evliya Celebi

mentioned that “they prayed in a corner around the tomb door in the Southwest of

Yedi kimseyle sen o0 anda oturdun Hakikatde
Dediler kim sever kalsin Muhammed gibi sultani

O sézden sen ayag iizre tura geldin o dem fi’l-hal
Goricek anda kiiffarin ¢ika yazdi veli cant

Tutup sen gibi sultani nice diirlii siyasetle
Yer ettiler sana ol demveli bend ile zindani

0 Gériir kim su kenarinda seni zindanci bendin yok
Dagildi akli basindan bu sirrin oldu hayrani

Mukayyed olmayup ol guin yine erte olup tekrar
Gorir kim kayd u bendiyle durursun anda merdani

Bir iki kerre bu hali goricek senden ol akil
Didi kim siiphesiz haktir bunun bu din i imani

Osaat geldi islama ¢ikip kiifr ii dalaletten
Gerektir sen gibi merde veli dost ile diismani

O dem telkin edup dini kondun ismin Ali Baba
Senin gibi o da bir er olup tuttu bu meydani

Krala isbu ihbari gétiiriip verdiler birbir
Gazabnak oldu bu sézden yiiziiniin dondii elvant

Didi kim variniz elbet helak eylen ikisin de
Geliiben nice kafirler ¢ceke semsir-i perrani

Ali’ye sen dahi didin gétiir var tiz iki semsir
Biliirdiin ki gelip anlar ider tistiine tugyani

Elimizde birer semsir buluna der iken nagah
Geliip zindan kapusundan olar pes tuttu bir yani

Daégiistiiniiz siz anlarla kirip yetmis iki kafir
Utandirdi sizin bu cenginiz Sami Nerimani

Gidip yetmis iki kafirin cani cehenneme
Ki sizde akibet sehitlik oldu erzani™
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Ayasofya, still known as the holy place of Baba Cafer and Baba Maksud.”* In a way

he certified their Ayasofya visit that is mentioned in Hayri’s poem.

After he quoted from travel book about the Baba Cafer dungeon, 7htifalci
Mehmed Ziya Bey >? explained the document about the transformation of this place
into a police station. The document dated 25 Cemaziyelevvel 1247°° the title “Baba”
was given to that personality by Janissaries, and they used the place around for their
dirty business, they didn’t use his real name “Cafer-el ensari” although written there,
SO it was better to change its name as “Zindankapisi”- The door of the Dungeon- or
Sultan’s castle and writing his identification “ Hazreti-i Cafer” on this tomb and on
the castle door on a marble plate. This was seen suitable by Kadi’s and vagfs and
this will perfect this personality’s spirituality. This order was announced in “Takvim-

i vekayi” as follows;

The personality who was buried in the dungeon around Zindankapi, one of
Istanbul’s castle gate, known as “Baba Cafer” but written “Cafer-i Sadik” in the
certificate of tomb keepers is one of the “Tabiin” — followers of the Prophet’s
friends. As understood from the poem written on his tomb gate, he travelled to
Istanbul and was imprisoned for a while where he was buried, originally that place
had been a dungeon. This place is known with his name and a person called Ali who

became Muslim with his cause. As a reverence to their spirituality this prison would

*! Evliya Celebi, Evliya Celebi Seyahatnamesi, Prepared by Orhan Saik Gokyay, istanbul: Yapi Kredi
Yaynlari, 1995, 1/53.

52 Shortly before the revolution of letters published works about the history of Istanbul's Byzantine
and Ottoman period was an important work. Writer and intellectual of the last term, has graduated
from Galatasaray Mekteb-i Sultani. In this way, he knew French language an excellent book to
prepare the Ziya Bey not only domestic sources of foreign resources, has been a chronicler and
depicted beside the tomb stones, inscriptions were,

53 All of the document is given at chapter which includes Zindan was changed to Karakolhane.
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be moved into Dariissifa in Atmeydani and this place would be a police station, this
gate would be called as “Bab-: Cafer”. Our Sultan has a will and edict about this
subject. Our Sultan find it appropriate the existence of a place with evil deeds near
this personality who had miracles. He honoured this personality by moving this
dungeon that is no doubt, one of the good deeds of our Sultan.”*

Interestingly, Ziya Bey compared the announcement of The Sultan and
“Takvim- Vekayi”; in the Sultan’s will it is mentioned as “Hadrat Cafer” in Takvim-i
Vekayi the place is mentioned as “Baba Cafer”. Ziya bey claimed that the writer of
the newspaper had changed the expression according to his own opinion. He
considered Baba Cafer as an imaginary person, his evidence is “a spirit is buried
here” in a document dated H. 1247. Ziya Bey argues that it is a delusion to think this
grave as “Cafer’s tomb”.>

Suiheyl Unver who had a modest approach at that point, quoted in his book both
Huseyin Ayvansarayi®® and Hayri’s poem, he added both accounts are the sources, he
explained the existence of various accounts as follows; the Baba Cafer dungeon is in
Istanbul and the personality whose name is given to that place had been told over
generations, in centuries those accounts became legendary being different from each
other. Those reports can differ but they aren’t fabrication. However, there are some
historians who say there are many fabricated spirituals in Istanbul, because each

person who built a mosque or transformed a church to a mosque is buried around

those buildings after their death. By this way a spirit was created in those places.

> [htifalci Mehmed Ziya Bey, Istanbul ve Bogazici, istanbul: Bika Kiiltiir Kitapligi, 2003, 306.

> lbid, 307, “Today, "for soul of marthy” are written for bad places because people there are a
tradition as to prevent pollution, in fact, there was this tradition refers to a different thing.

% It is second source which mention about Baba Cafer after Evliya Celebi traveller.
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Sometimes they went too far and attributed spirituality even to some Byzantyne
districts. For examples, some historians noted that the: Toklu Dede in the Aya Tekil
monastery or the Baba Cafer tomb in Zindan Kap: are the examples of those
fabricated spirituals.>” We see an interesting description by a foreign traveller about
Baba Cafer:

“Janissaries broke the dungeon’s gate and freed the arrested people and took
the women among them. There is a tomb under this tower. A spirit called Baba Cafer
is buried here. This personality is either a dervish or a mystic. He is one of the
mystics who sticks skewers to their bodies and injure themselves. Those people are
bald and barefoot, partly naked who show themselves a fool and mad. They only
wear a sheep fur around their waist. Those kind of dervishes are common in Turkey,
especially in dergahs. Those people are called “evliya”. At their head end a candles

burn. A hodja looks after this tomb.*®

Another account can seen in the book “ The Folklore of Istanbul”. In the time
of Harun Regid, the personality called Baba Cafer came to Istanbul with 600 people
as embassy. But just before his coming, a clash took place between The Muslims
settled around Kocamustafa Pasa and The Greeks. Baba Cafer who saw the mortal
remains of Muslims in the street in a miserable way, talked to the King and sharply
criticized the situation. The King who got furious ordered to arrest Baba Cafer and
he was poisoned in the prison by the will of The Emperor. His friend Seyh Maksud
who had a more flexible character, assured the King and got permission to entomb

the martyrs. A question arises here, in Evliya Travels there is no information that the

> Alpay Kabacali, Ge¢misten Giiniimiize Istanbul, Istanbul: Denizbank Finansal Hizmetler Grubu, no:
10, 2003, 68.

%8 bid, 74-75.
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clash between Muslims and Greeks started in Kocamustafapasa. Celebi said the
clash began in Galata, Muslims dispersed to different places and noted
Kocamustafapasa as one of those places. Galata is the place which is stressed in
Travels and it is said 23.000 Muslims were martyred there.® While giving
information about Arab sieges of Istanbul, Evliya Celebi noted Muslims lived around

Kocamustafapasa and Galata.

“In the time of Omar Bin Abdulaziz, some friends of The Prophet stayed in
Kocamustafapagsa district and built a safe castle — it is said, as a size of a beef skin-
and put soldiers and equipment inside. Harun Resid concluded peace by taking
50.000 floral tribute per year and taking the ten years of tribute in advance and then
he returned to Bagdad.”® Thus, Evliya mentioned the Arabs resided in
Kocamustafapasa and Galata but he didn’t write that the clash originated from this

district.

There has been confusion in almost all reports about Baba Cafer. We have
different accounts not only about his imprisonment but also about his death.
According to a report he was martyred by soldiers, another report claims that he was
poisoned in the dungeon. In a different story it is said he died because of dysentery.®
In conclusion, the Baba Cafer dungeon is mentioned in historical sources of all

periods but it isn’t based on any original sources except Evliya Celebi.

> Evliya Celebi, Evliya Celebi Seyahatnamesi, Prepared by Orhan Saik Gokyay, Istanbul: Yap1 Kredi
Yayinlari, 1995, 32.

% 1bid, 31
%1 Sitheyl Unver, Istanbul Risaleleri, istanbul: Belediye Yaymlari, 1995, 3/238.
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The first report about Baba Cafer was given by Evliya Celebi. When we
research Arab and Byzantine sources we can not find any information about such a
person. The relations between the Arab world and Byzantium naturally continued in
Abbasids era. Evliya Celebi mentioned Harun Resid’s reign in which Abbasid state
was politically at its peak. During Harun Resid’s reign Arab- Byzantium relations
continued intensively, they sometimes had war, sometimes peace. Before his coming
to throne, Harun Resid commanded two campaigns against Byzantium. In the reign
of Empress Irene 1. (786-809), Arabs and Byzantium had peace but when Nikepheros
Il came to throne, this agreement was broken by Byzantium. After Arab siege,
Byzantium was forced to request peace. In Harun Resid’s reign there were intensive
relations between Arabs and Byzantium because of shifting wars and peace. They
were sending embassies between the two States but we can not see any information
about the personality with the name “Cafer” who is called “Baba Cafer”. We can not
find any information in the History of Taberi ° in the chapter of Harun Resid era.
However, in the book of Ibn-i Riiste®® there are some notes about the captivity of a
person named Harun bin Yahya in Constantinople but no mention related to Baba

Cafer.

Another source is the work of Siileyman Er-Rahili.** The third chapter is

confined to Abbasids but there is no mention of a delegate named Cafer. In the

%2 Cerir b. Yezid Taberi, History of Taberi, Translated and Annotated by Jane Dammen mcAuliffe,
Albany: State University of Newyork Press, 1989.

% Omer b. Ruste b. Riiste, EI Alaku’n-Nefise, prepared by Martin Theodor Houtsma, 1967.

% Siileyman Rahili, Es Sefaratii’l Islamiyye ilel Devletii’l Bizantiyye, Riyad: Mektebetii’t- Tevbe,
1993.
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history book of Ibnu’l Ferrah® some delegates were noted but again we can not see
any information or narrative about Baba Cafer. The reason for this confusion is the
fact that Evliya didn’t give Cafer’s father’s name or family name that may help to
identify him. The only historian who noted this personality as “Cafer Tayyar” was
inciciyam.66 Who was “Baba Cafer”’? What was his father’s name and how can we
know that he was a descent of The Prophet? Indeed, there were Arab delegates who
were sent to Istanbul in that period but it is not possible to make a detailed search of
their names. Because we can not confute his account, we accept the information by
Evliya Celebi as correct.

In summary, the personality whose name is given to the dungeon in Zindankap:
came to Constantinople in the reign of Harun Resid; in a way he enraged The
Byzantine Emperor and he was imprisoned in this dungeon by the Emperor’s will.
Perhaps the only common information in the sources about the Baba Cafer story is a
Sheikh named Abdurrauf Hamedani who discovered Cafer’s grave. Abdurrauf
Hamedani was a personality who came from Edirne with Mehmet the Congueror’s
army, he served in the siege and conquest of the city. According to travel account,
Mehmet Il came with some Muslim Saints while he set off to Edirne. In the Evliya
Celebi travels it is noted that Mehmet Il appealed to some spiritual guides like
Aksemseddin, Molla Giirani, Sivasi Kara Semseddin, Cebbe Ali, Ensari Dede, Monla
Pulad, Aya Dede, Horosi Dede, Hatabli dede and Sheikh Zindani®’ for help and said

if the Conquest was realized he would build charitable instutions like tombs, soup

% Ebl Ali el-Hiseyin b. Muhammed ibnii'l-Ferra, Rusulu’l Muluk, Beyrut: Darii'l-Kitabi'l-Cedid,
second publish, 1972.

% p.G. Inciciyan, Onsekizinci Asirda Istanbul, Istanbul: istanbul Matbaasi, 1956, 11.

®7 Later names did not read at traveller he did not say after Abdurrauf after zindani but he described
Sheik Zindani instead of Abdurrauf Hamedani before.
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kitchens, schools, and madrasahs for each of them. After the Sultan’s request all
those spiritual guides who took part in the campaign, were deployed in different
locations around the city and helped the Conquest with their followers. After the
conquest the names of the city’s gates were changed.®®

Evliya Celebi noted the name of Sheikh Zindani Abdurrauf Efendi who was
one of Sadat-: Kiram -The Muslim Sufi Saints-. After his entering to the City,
Abdurrauf Efendi took off his turban and put it on the mentioned place by saying
“My forefather Baba Cafer is lying here”. He served as a tomb keeper for 70 years.
This personality is the one who made this tomb. Evliya Celebi went on giving details
about this Sheikh and added that he deceased in the reign of Bayezid Il. The Sultan
showed clemency and freed the prisoners because of his death. Evliya Celebi also
noted Sheikh’s family tree and added that all tomb keepers after the Sheikh come
from his blood.*® Evliya Celebi wrote that Baba Cafer had been the ancestor of
Abdurrahman Hamadani. All the sources verified the case of Abdurrauf Zindani and

an agreed text was formed about the discovery of the tomb.™

% Evliya gelebi istanbul kapilarimin isimlerini bu zatlara baglar ve fetihte her birinin kusattig1 ve sehre
giris yaptig1 kapilarin adlarini verir. Cebbe Ali hazretleri Cibali kapisindan kusatmaya katildig: igin
Cebbe Ali’den dolayr Cibali Kapisi, Horosi Dede Unkapani’nin kusatmaya katildigi igin buraya
Horoslu Kapi, Hatabli Sultan Aksarayi de iki bin kisi ile Odun Kapisindan kusatmaya katildigi igin
Odun kapisi, Seyh Zindani Abdurrauf Samadani hazretleri’de ti¢ bin kisi ile kusatmaya Zindan
kapisindan katildigi, sehre buradan girdigi ve burdaki ceddinin yattig1 yerde olan zindanin, zindan
olarak kullanilmasina devam edildigi i¢in de buradaki kapiya Zindan kap1 denilmistir.

% Abdurrauf Samadani b. Seyh Cemaliiddin Binti Emir sultan b. Serafeddiin b. Taciiddin evladindan
raz1 bila ogludur. Anlar Binti Seyyid Sikkin kim Aksemseddin kurbinda tiirbeleri Goyniikte
medfundur. Onlar Islambol zindaninda medfun Baba Cafer ogldir. Anlar Muhammed Hanefi
evladidir ki bizim ceddimiz Ahmed Yesevi b. Muhammed Hanefi’ye miintehi oldugunda
secerelerimizde boyle tahrir olmagila hasip ve nesipleri ile malimumuzdur. Evliya Celebi, Evliya
Celebi Seyahatnamesi, prepared by Orhan Saik Gokyay, 1995, 1/33.

" 1t should be noted here that the prison gates in his book Tour Feth Abu'l beg'in get logged by the

Sheikh does not have any information about Abdurrauf Zindani. Conquest of Istanbul described in this
book is the lack of this information, that information travels to the cautious approach is necessary to.

37



We understand the influence of the Janissaries or Bektashi order in the naming
of the personality as “Baba” Cafer from Mahmut I1’s edict about the changing of the
Tomb’s name. Sultan Mahmud wanted to change the gate’s name to the Bab-:
Caferi gate as a reverence to that personality. The state became sensitive about
Janissaries and after the abolition of the old army, they revived the tombs of popular
personalities to increase prestige among people. "

However, Sultan Mahmud’s will of changing the gate’s name wasn’t widely
accepted. Today the old name which has been used over generations is still in use
that means people continued to name the place as Baba Cafer which has been
customary. In the folklore of Istanbul the tomb of Baba Cafer has a great importance.
The tomb which is still a haunting place for women used to have five keepers before,
now there is only one keeper there. Although there are many spirituals and Sufis in
the city, Istanbulites have had a great regard for the mentioned place. Pregnant
women come and pray in the tomb, or the women who wish to have children, the
ones who want their children to be reasonable or want to better the bad behaviours of
kids brought them to the tomb and put a rosary over them. Formerly it was believed
that the children who were brought to this place with the Holy Quran and a tool
would be calligraphers or to memorize The Quran.’® Besides it has been a custom for
the ones who were indebted or ill to visit the tomb and pray at this place. In the
sources we also see another approach about those visits; when the people who bring
their children to the tomb for providing their survival are mentioned, it is added that,

before the Conquest, Christians called the place as Aya Vasili and the ones who

"YFerman of Mahmud 11 is in appendix.

"2 Siiheyl Unver, Istanbul Risaleleri, istanbul: Belediye Yaymlari, 3/ 241, 1995. My friend Hattat
Bahir Bey said that “I started writing and my brother took Quran so he was Aafiz, | took pencil thus |
was writer.”
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wished their daughters to be nuns or their sons to be priests used to vow in this place.
After the conquest its name changed to Baba Cafer and some of the customs
originated from Christianity and some from Islam.” The tomb of the personality
called “Baba Cafer” who has been accepted as a Muslim saint, is still being visited
today. Women especially are fond of this tomb who believe that the tomb’s well -

water has a healing effect and their prays in that place will be answered.

2) CONCEPT OF PRISON (MAHBUS)
2.1 TA’ZIR PUNISHMENT

The Ottoman Empire based its judicial system on the Islamic Law,’* and the
Ottomans were also inspired by the judicial structure of the previous Turkish-Islamic
States in this process. By suggesting that they were inspired by judicial structure, we
did not mean that they totally copied the state systems of those states. They prepared
a new judicial atmosphere in time in the light of their own needs. There is dualism in
the Ottoman judicial system which means it has elements from both Sharia
(religious) law and also the Orfi law. However, the real ground for the laws was
always the Sharia Law, which is a set of rules based on the Quran, siinnet, Icma,
Kiyas and codified in the Fikiih books. These rules were quite strict, which meants it
was impossible to change them. According to Islamic Law, committing a crime was
not only a disobedience to Allah, but also it was accepted as doing wrong to the

society.” In Islamic law there are different categories of punishment. The Had

3 Ibid, 241.

™ Murat Sen, “Osmanli Hukukunun Yapis1”, Yeni Tirkiye Dergisi 31/686, (6zel say1 Ocak Subat
2000).

"> Ali Bardakoglu ,“Ceza”, DIA, 7/472.
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punishment was applied to the crimes like fornication, robbery, grab raiding, which
are all committed against the society. The amount and type of punishment for those
crimes are determined by Allah in the Quran. The retaliation (Kisas) punishment was
mostly applied to the crimes committed against individuals. In the cases of murder,
wilful injuring, causing dysfunction of a particular body organ of an individual was
punished in the exact way the victim was affected. The retaliation punishment, which
is one of the oldest methods of punishment, was limited to the crimes committed
against individuals in Islam and the principle that only the courts could apply this
punishment was adopted.” The amount and method of both penal applications were
mentioned in Quran. The Tazir punishment is the penal procedure which applied to
the crimes that were not covered by Had and retaliation punishments. These
punishments were not determined by the Nass (rules) and the lawmakers had the
authority to determine the punishments for those crimes.”” In the criminal law
regarding the Had and retaliation punishments, the judgements of the Fikih books
were applied and the regulations regarding the crimes and punishments out of this
scope were done by means of law books directly prepared by the State.”® It means
that for many centuries the Ottoman Sultans categorized their law books regarding
administrative, criminal law and financial laws, under the authority given to the State
heads by the Islamic Law. The law created with fermans and orders of the Sultan was
called as the Orfi law.” Orfi law cannot conflict with the Sharia laws and the Orfi

laws had to be accepted and obeyed as a result of the “obedience to the head of the

7 Coskun Ucok, Ahmet Mumcu, Tiirk Hukuk Tarihine Giris, Ankara: Seving Matbaasi, 1976, 68.
" Ali Bardakoglu ,“Ceza”, DIA, 7/473.
8 Ahmet Akgundiz, Osmanlh Kanunnameleri ve Hukuki Tahlilleri, 1. Kitap 1990.

" Murat Sen, “Osmanli Hukukun Yapis1”, Yeni Tiirkiye Dergisi 31/686, (6zel say1,2000).
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State is obligatory (vacib)” understanding. The laws in the Tanzimat period were
prepared with this understanding.®

The Tazir crimes constitute the most important and major part of the Ottoman
criminal law. Tazir means taming and intimidation. There are different types of Tazir
punishments;®! however we will just dwell on the imprisonment in the frame of our
study. Imprisonment was not the perfect method of punishment for some Islamic
lawyers;®? however imprisonment was applied in the Ottoman criminal law in the
frame of Tazir punishment. The Sultan had the all and only authority in determining
the length of the imprisonment penalties according to the crimes committed. He
could determine the length of the imprisonment as he wished leaning on his Orfi
authority.> The Islamic lawyers noted that the imprisonment penalty could be
applied for the crimes not covered by Had and retaliation punishments, and the
crimes committed against public security, general ethics, the society’s common
values, state authority, and judicial security. The imprisonment penalty aims both to
punish the criminal and also to reintroduce them to the society. For this reason the
term “up until rehabilitated - islah-1 nefs oluncaya kadar” was used for the
imprisonment lengths. The verb to jail (hapsetmek) in Turkish means prohibiting
and not letting to do something. However, its judicial meaning is preventing

someone from doing his/her wishes in order for punishment and preventing them

8 Abdiilaziz Baymndir, “Osmanli’da Yargimn islevi”, Yeni Tiirkiye Dergisi, 31/668.

81 Execution, clup, penalty of imprisonmnet, banishment, Money penalty, confiscation penalty, teshir,
fight, advice, cut a beard, face scorch, or bedaub, deposition. See: Halil Cin, Giil Akyilmaz, Tirk
Hukuk Tarihi, Konya: Sayram Yayinlari, 2003, 242.

82 Mustafa Avel, Osmanli Ceza Hukukuna Giris, Konya: Mimoza, 2008, 138.

8 Ahmet Mumcu, Osmanli Hukukunda Zuliim, Ankara: Birey ve Toplum Yayinlar, 2. Baski, 1985,
29.
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from running away until their cases are accomplished at the court.* There are two
types of imprisonments. The first one is sending someone to prison until whether he
is guilty or not is revealed and until someone pays his debt. The second reason for
imprisonment was to protect a criminal from the relatives of the victims, who might
want to take vengeance from him. The imprisonment penalties had certain lengths.
There were both lifelong and temporary imprisonment penalties.

Besides this, the prison or jail concept in Islamic Law was different from the
prison understanding of the contemporary modern state system. There are reports
which prove that there was not a prison or jail in the Islamic state during reigns of
Prophet Muhammad and Ebu Bekir, the first caliph of the Prophet. The houses, wells,
holes were used as jails during this period.®® In fact the jails had the shape of a well
in Islamic tradition as a reference to Prophet Yusuf (Joseph), who was left in a water
well by his brothers. It is known that the first prison in Islamic history was built
during reign of the Omer (the second caliph of Prophet Muhammad), in fact it was
not built but a house was bought and turned into a prison. The first prison was built
during reign of the Ali, the forth caliph. First he built a prison named "Nafi”®®
however he had to build new and better prisons named “Mahyes”, “Muhayyes”,
“Mahpis” as the prisoners escaped from the first one easily.87

In fact, imprisonment was not a common penal method in Islamic criminal law.

As the person in the prison becomes useless in a way and as imprisonment prevents

8 For example Hutbe b. Hasrem killed man and he put in prison because son of man was little child
and he could not decide to accept Money penalty or retalation. Until this child grow up, quilty man
was in prison, in this way quilty did not escape from justice. Muhammed Ebu Zehra, Islam
Hukukunda Sug ve Ceza, translated by. Ibrahim Tiifekgi, Istanbul: Kitabevi, 1994, 2/473.

& Mustafa Avci, Osmanh Ceza Hukukuna Giris, Konya: Mimoza,2008, 213.
% Ibid, 213
8" Metin Hiilagu, Islam Hukukunda Hapis Cezasi, Kayseri: Rey Yaymcilik, 1996, 22.
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the person from providing his family with their needs, it was not compatible with the
principle of the individuality of the crime. Because, if the person you are sending to
prison is the breadwinner of the family, then his family was also punished as they
could not earn money to finance the family even if they were innocent. The person in
the prison cannot earn money neither for himself nor for the family, for this reason
this person is accepted as useless. Besides this, the prisoners need to be fed and their
needs should be met. Because, according to the Islamic Law, the person in the prison
should not be punished with the bad conditions of the prisons as they are already
being punished with restrictions to their freedom.®® Besides this, the state also had to
meet the daily needs of the prisoners and also their prayer needs. According to
Islamic Law, as the person in the prison is already paying his sentence in the prison
the state cannot give another punishment to this person by restricting their water,
food and other needs. For this reason, it was a burden for the State to provide the
prisoners with their daily needs. In the Baba Cafer dungeon, which we examined in
the frame of our study, there are some documents regarding food and other necessary
items provided to the prisoners. However, these documents are not in regular order
so it is not possible to make a generalization out of those documents. One of the
documents we have is about the daily food deliveries of the prisoners during
Ramadan month. The state accounting office issued a consent about giving one
money bag to the prisoners in the Galata dungeon and two money bags in Baba
Cafer dungeon from Atiyye-i Himayun with a ferman ordering to provide the debtors
and prisoners in the prison with this money.®® As we understand from this document,

the prisoners were provided with food in month of Ramadan. We do not have

88 Avct, 212.

¥ BOA; C. ADL, 9/567.
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evidence regarding the prisoners in the Baba Cafer dungeon were being provided
with food during the rest of the year however, we have observed in several
documents that the prisoners were provided with pocket money for their daily bread.
In an example document we see that the State gave a monthly 80 kurus to a
woman imprisoned in Imam Huseyin’s house in Belgrade for her food and candle
need.* But we do not know why the state gave this money, was it because the
woman was under a certain person’s responsibility or because the State already had
to provide this money. However, there is a document dated 1585 regarding food and
clothes given to the prisoners in Tersane dungeon. According to this, a person, who
was working as a clerk at the prison, recorded the number of prisoners and gave food
to them according to their number.”* Also there are many documents about the daily
food and nan-i aziz given to the prisoners in the Tersane dungeon.’® Besides this,
another important point about this is the fact that two of the three given money bags
for the prisoners were separated for the Baba Cafer dungeon. Maybe the number of

prisoners in the Baba Cafer dungeon was bigger.”® However, it is impossible to

% Ali Karaca, “XIX. Yiizyilda Osmanl Devletinde Fahise Hatunlara Uygulanan Cezalar: Hapis ve
Siirgiin”, in Hapishane Kitabi, ed by. Emine Giirsoy Naskali, Hilal Oytun, istanbul: Kitabevi, 2005,
154.

% {dris Bostan, XVII. Yy da Tersane-i Amire, Ankara: TTK, 1992, 42, 126 nolu dipnot.

% BSM.TRZ.d.. no: 15760, D.BSM.TRZ... no: 15791, D.BSM.TRZ.d.. no: 15807,
D.BSM.TRZ.d.. no: 15811, D.BSM.TRZ.d.. no: 15812, D.BSM.TRZ.d.. no:15810, D.BSM.d..
n0:4581, D..BSM.d.. n0:41435, D..BSM.d.. n0:41402

% At this point Evliya Celebi said that 31.000 prisoners were in Tersane-i Amire ve Galata Dungeons
at Kanuni Era. Evliya Celebi, Seyahatnamesi I/ 417, and see, Idris Bostan, Osmanli Bahriye Teskilat,
Ankara: Turk Tarih Kurumu, 1992, 11. But according to archival document when was 1688 Palace
gave three gold pounchs to feed prisoners two of them sent Baba Cafer dungeon one of them sent
Tersane dungeon. Evliya Celebi gave overinflated stories in his book. Thus we can not decide this
number is real or not? We can not know the number of prisoners was true or Evliya Celebi told to
overinflated number. Moreover Wratislaw who was a slaver in Tersane Dungeon at 16" century wrote
700 slave were at this dungeon to row at 1593 in his memory. Furthermore Tersane Emiri who was
stuff cencus slavers and said their number was 562 at 12 Zilhicce 1114.( see, Idris Bostan, 212.)
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conclude from the documents we have whether the prisoners in the Baba Cafer
dungeon were provided with pocket money for food in the months other than
Ramadan. In fact there are some other documents that a particular amount of money
was separated by the Palace for the prisoners in other months. For instance, there is
an expression as “paying the cost of the bread given to the prisoners” in a document
dated 10 Sevval 1220% however, we are not sure whether those breads were given in
Ramadan or not. In another document dated 29 Receb 1152% the amount of wheat in
the depot and bread given to the prisoners from the prison bake house were
demanded. Was this information demanded as a preparation for Ramadan month,
during which the prisoners were given bread? Or was it a regular counting being
done for the bread given every month? We are not sure about this. Another document
about this issue is a notebook about the bread distribution from the prison bake house
during the administration of Tersane Emini Swrri Selim Efendi but we do not know
date of this document.’® Lastly, another document dated 7 Recep 1301 is about
giving the bread share of a prison, which was given by the Palace, to Sehremaneti
women’s hospital. This document, which was prepared around 1884 according to the
Gregorian calendar, was prepared in a period when the Baba Cafer dungeon was
closed down and a great prison was built in the Sultanahmet Square. Even though
there is not a document proving that food or bread were given to the prisoners in the

Baba Cafer dungeon, there is a document about State’s giving clothes to

% BOA; C. BH, 259/ 11986.
% BOA; C. BH, 260/ 12036

% D.BSM.TRZ.d 157/1189, This document is repaired so it does not give, if it is given any
information can find from it.

" BOA: Y.MTV. 14/51
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prostitutes.”® However there is no answer for the question whether those clothes were

given only to the prostitutes or all of the prisoners.

2.2 SOCIAL ECONOMIC CONDITIONS OF THE PRISONERS AND THEIR
SEXES

The criminal laws of the Tanzimat period have been influential over the
imprisonment penalties being effective in the Ottoman judicial system. The
imprisonment penalty or isolating someone from the society for a particular period of
time were used in the Ottoman judicial system in order to protect society from the
negative effects of the criminals. Adultery was at the top of the bad behaviours list
affecting the society negatively. As a reflection of the protecting the society from
these effects, the prostitutes were sent to prison especially during Ramadan Month,
which is accepted as a holy month in Islam, and their food was provided by the State
in there.®® Around 10 prostitutes were sent to the Baba Cafer dungeon during
Ramadan and they were prevented from doing their jobs during that time. By this
way both the prostitutes and other citizens were protected from sinning during
Ramadan. The reason behind sending the prostitutes to prison in the three holy
months and especially Ramadan, could be the fact that they could sneak back to
Istanbul after being exiled from Istanbul and continue their prostitution. As the State
sent them to prison it was ensuring that they would not commit their crimes again. In

fact, even though it would not be proper to make generalizations by just evaluating a

% 60 adet Gavur fesi, 60 adet kaba yemeni, 60 adet Diyarbekir alacasi entari, 60 adet gomlek, 60 adet
Yanbolu kebesi, 60 adet Kaba hasir, 60 adet Santiyan BOA. C.ZB, No: 3534 and see: Osman Kdse,
“XVIII. Yiizy1l Sonlar1 Rus ve Avusturya Savaslari esnasinda Osmanli Devletinde Bir Uygulama:
Istanbul’da I¢ki ve Fuhus Yasag1”, Turkish Studies Volume 2/114.

®BOA; C.ML, 17/1
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couple of documents, it is interesting that the women who were caught performing
prostitution were sent to prison at first. If they were caught again, then they were
transported to the Limni Island. And if they escaped from that island and returned to
Istanbul to perform prostitution again they were sent to prison again.!® The
procedure of sending the prostitutes directly to prison during Ramadan month, even
though they were transported to the island rather than sent to the prison normally,
could be explained as a method of protecting the society from adultery and its bad
effects. It is observed that the punishments for this kind of crimes get harsher during
Ramadan months. In general, the prostitutes and the people having relationships with
them during Ramadan month were being executed in order to make it a lesson for
everybody else in the society.'®" In relation to this, Moryson noted that the prostitutes
prostituting during Ramadan were put into gunny bags and they were thrown at sea
to drown.'%

In fact the efforts to protect the society from adultery can be observed with the
orders given by the Sultan and written Fermans. The measures against the prostitutes
were not taken only during the month of Ramadan. However, the present measures
were increased and got stricter as a respect for holy Ramadan month. The decree,
which was about not permitting a total of 35 prostitutes in the Tophane Imam evi

house of Hodja and providing them with their daily needs throughout three holy

100 ¢ 7B 88/4351.

19! Evasit-1 sehri Ramazanda ehl-i isyan u hevadan din yohsullar ve ma’siyet miibtelalar: bedbahtlar
hedm-i 1rz-1 din-i miibin ola demeyiib alaniyetten fevahigle fisk u fiicura ciir’et eyleyiip, meclis ile
basilmagin, bes nefer avratlar siyaset olunup deryaya atildi. Ve bir levendin boynu uruldu ve iki nefer
celeb sipahileriin ulufelerii kat” olunup haps olundi. ... Selaniki Mustafa Efendi, Tarih-i Selaniki,
prepared by Mehmet Ipsirli, Ankara: Tiirk Tarih Kurumu, 1999, 597.

192 Aydogan Demir, “Kanuni’nin Bir Fermani Vesilesiyle Zina Uzerine Diisiinceler”, Tarih ve Toplum
Dergisi, istanbul: letisim Yayinlar1, 29/9.
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months including the Ramadan month, proves the fact that the Ottomans did not let
the prostitutes get out of the prisons in order to protect the society during holy
months of Islam. % There is not a social class, whose names were already recorded at
the Subasi’s (a person who protected the city and sometimes who collected taxes in
the Ottoman Empire) office, like and suggested, who were permitted to perform
prostitution except for religious holidays.’®* The first permanent place where
adultery was performed in Istanbul was established during reign on Sultan
Abdulaziz.*®® Until this period there were a bunch of prostitutes in the empire who
were performing prostitution in Istanbul secretly and were changing their houses
very often in order not to be detected by the state officials. However, none of those
were recorded in the Subag:’s office and permitted to perform prostitution.

Normally prostitution was accepted as an adultery crime at Ottoman
jurisprudence and its punishment was determined according to the Ottoman law.
Actually, adultery is Had crime according to Islamic rules of Sharia but the Ottoman
State did not give Had punishment. Generally adultery or prostitutes were punished

by Tazir punishment. The Ottoman Sultans and governors behaved accordingly

13 BOA, C. ZB,: 52/ 2557

104 Metin And, 76. Yiizyilda Giinliik Yasam, Istanbul: Akbank Kiiltiir Sanat, 1193, 256. He claimed
that prostitutes who continue to work a prostitute at Ramadan, they were executed and were thrown to
Bosphorus. Moreover he argued that prostitutes and pimps were in Egypt to refer Evliya Celebi
seyahatname and he said that “Seyhiilsiirat” which were three diffreent official stuffs controlled them.
“ Babiilliik cavuslar1” followed prostitutes. He said these information to warned people because
dangereous places were in Egypt. (see: Evliya Celebi Seyahatnamesi, transleted by: Zuhuri
Danisman, 14/ 263-264) Aydogan Demir has similar argument he calimed that Eyliya Celebi gave
number of pimps were five hundred and their names were Esnaf-1 Gidiyan. (Aydogan Demir, 7)
Hovewer this information could not found in Evliya Celebi Seyahatnamesi. Evliya Celebi, Evliya
Celebi Seyahatnamesi, Prepared by Ahmed Cevdet, Istanbul: Tkdam, 1314, 519. Moreover sometimes
many prostites executed and throwed Boshoporus but they prostite normal time. (see: BOA, HH no:
10845) moreover prostitute who was given death punishment throwed Boshoporus put into sacks.
“Oliim cezas1 verilen kadmnin infazi, bu donemdeki benzer suglara verilen “salben” degil, cuval iginde
Istanbul bogazinda denize birakilmak suretiyle yerine getirilmistir”. (see: Osman Kdse)

105 Murat Bardake1, Osmanli ’da Seks, Istanbul: Giir Yayinlar, 1992, 219.
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condition and understanding of era.’® Adultery and prostitute’s punishment were
given by Kanunnames samely. According to the Fatih kanunnames punishment of
adultery were 1,2,3 articles and punishment of prostitution were 4 and 5 articles.
According to these matters prostitutes’ punishments were said and given to selfish of
Kadis.'"’

Moreover according to the Bayezid Kanunnames and Kanuni kanunnames
punishment of a pimp was different.”If person was a pimp, his face was branded or
his nose was cut”. '® Generally the prostitute and pimp accepted their Tazir
punishment in Ottoman State system and Kadis punished them accordingly selfish
and Sharia. Most of time prostitutes given money or arrested dungeon to punish but
time of prison was not certain. For example the Ebussuud Efendi who was
Seyhulislam(1490-1574) gave a fetva about prostitutes. He said that if woman was
prostitute, she was arrested to the dungeon until she forswear.'®

Very harsh measures were taken against this social class from time to time in

order to protect the society from them. Especially during the reign of Selim Ill, it was

1% jsmail Acar, “Osmanlilarda Zina Sugu ve Cezas1”, Tirkler, ed by Hasan Celal Giizel, Kemal Cigek
and Salim Koca, Ankara: Yeni Tiirkiye Yayinlari, 2002, X, 88.

97 Cihan Osmanagaoglu, “Klasik Dénem Osmanli Hukukunda Zina Sugu ve Cezasi” Istanbul
Universitesi Hukuk Fakiiltesi Mecmuast, LXV1, 2008/ 126. These matters; 4- Eger avretin mali olsa
eri kabul eylese koftehor kanligun yiiz akge vire yoksul olursa elli ak¢e gayet fakir olursa kirk ya otuz
akce ciirm alina, 5- Eger avret pezevenklik eylese kadi ta® zir ura nekadar ma yerahu(takdir ettigi
kadar) aga¢ basina bir akce clirm alina..

198 Bayezid Kanunnamesi “pezevenklik ddima adeti ve san’at1 ola, burni kesile ve illa esege bindiiriib
teshir oluna. Kanuni kanunnamesi “pezevenklik edenin alnina dag edeler”. Cihan Osmanagaoglu,
“Klasik Dénem Osmanli Hukukunda Zina Sugu ve Cezas1”, Istanbul Universitesi Hukuk Fakiiltesi
Mecmuast, LXVI, 2008/ 134.

199 Mesele; bir taife karye-be karye gezip avretlerine ve kizlarina ve cariyelerine zina attirmeye adet
edinseler ser’an ne lazim olur? Elcevab; cumhuru, fevkalhald darb-1 sedidden sonra sahlar1 zahir
oluncaya dek zindandan ¢ikarilmayip, zinasi sabit avredler cemi’an recm olunmak lazimdir. Aydogan
Demir, “Kanuni’nin Bir Fermani Vesilesiyle Zina Uzerine Diisiinceler”, Tarih ve Toplum Dergisi,
Istanbul: iletisim yayinlar1, 29/7.
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thought that the reason behind failures and the State’s losing wars was believed to be
the corruption in the society and so the prostitutes were believed to be responsible for
this. For this reason stricter measures were taken against prostitutes during this
period.™° In fact, there are some other decrees also which were issued from time to
time and wanted the prostitutes to be arrested whenever they were detected.*!
Another way of protecting the society from the prostitutes was to transport them to
another place. The prostitutes were sent to particular places when they were caught
in order to protect the society from their bad effects. There were several reasons for
transporting the prostitutes to those places rather than sending them to prison. The
most important reason for this was the fact that keeping them in prison for a long
time was bringing a heavier burden over the State than sending them to remote
islands like Cyprus, Limni and Rodos. There are some documents showing this
burden over the State. There is a document about daily food needs of the prostitutes
kept in the Baba Cafer dungeon during the Ramadan month.*? Even though there is
no evidence whether the state provided them with food only during Ramadan or
throughout the year, according to Kose’s claim the State met clothing and food needs

of the women who were imprisoned for performing prostitution.*** We have a record

19 Osman Kose, “XVIII. Yiizyil Sonlar1 Osmanl Rus ve Avusturya Savaslari Esnasindan Osmanli
Devletinde bir Uygulama: Istanbul’da i¢ki ve Fuhus Yasag:1”, Turkih Studies Volume 2/1.

1 Eor example 1731 yilinda, Seytan Emine’si isimli tinlii fahisenin ortaya tekrar ¢ikar ve Osman Paga
vezir olunca onu hemen ibretlik i¢in astirir. “ Osman Pasa Vezir oldukta ba’de’l-yevm hey’et-i
mezbureye yasak ettikde, ibrahim Pasa vakt1 gibi fermamn hiikmii ii¢ giindiir zann1 ile {i¢ bes giin
sonra ke’l evvel meydana ¢ikan gseytan Eminesi nam kahbe-i ruz ahz ve agikare gundiiz Bahge-kapusu
kurbunda, Sirke-iskelesinde bogulup, ala-mela’in-nas deryaya atup, birka¢ fahigseyi dahi buldurup
izale etmekle avratlarin birunlari $6yle dursun,erunlarini dahi 1slah eyledii . Sem’dani-Zade Findiklil
Siileyman Efendi, Miir’i 't-Tevarih, prepared by: Miinir Aktepe, Istanbul: Istanbul Edebiyat Fakiiltesi
Matbaasi, 1976, 1/ 26.

12 BOA; C. DH 2/ 69.

3 Osman Kose, XVIIL Yiizyil Sonlari Rus ve Avusturya Savaglari Esnasinda Osmanli Devletinde
Bir Uygulama: Istanbul’da igki ve Fuhus Yasag, Turkish Studies Volume, 2/1,114.
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book dated 1790 which claims that the State met clothing needs of the prisoners. The
cost of the clothing provided for 60 prostitutes being kept in Istanbul’s different
prisons was 4187,5 kurug( the term used for money during the Ottoman Empire).**
As the women in the prisons became a burden over the State in time, sending them to
remote islands decreased these costs. Another problem was the risk that the officials
working at the prisons could have relationships with the prostitutes kept in prisons.
Because, some of those officials were having relationships with them and excusing

115

their prostitution.*® 1t is also known that prostitutes™'® who were sent to the remote

114 BOA, C.ZB, no: 71/3534. see: Osman Kose, XVIIIL. Yiizyil Sonlar1 Rus ve Avusturya Savaslari
Esnasinda Osmanli Devletinde Bir Uygulama: istanbul’da icki ve Fuhus Yasagi, Turkish Studies
Volume, 2/1,114.

115 Kapicibagi Numan Pasazade Abdurrahman Bey fall into the hands of state with six prostitutes and
he sent Magosa cast to prison. see: Osman Kdse, “XVIIIL. Yiizyil Sonlar1 Rus ve Avusturya Savaslari
Esnasinda Osmanli Devletinde Bir Uygulama: Istanbul’da Icki ve Fuhus Yasagi”, Turkish Studies
Volume, 2/1,114.

118 Neighbourhoods is an important unit in the Ottoman state system. Everyone in the neighborhood
and, therefore, the state connected to each other sponsors have provided an automatic control.
Everything in the neighborhood who do not just sit in those districts will be responsible for the people
who found themselves in the neighborhood and prostitution-related complaint to the state house was
used. . As a result of these, prostitutes were not only to be exiled from their homes but also the
penalties were applied.

Galata kadisina hiikkiim ki Siidde i sadetime sureti sicil gonderip Galata haricinde merhum sultan
Cihangir Camii mahallesi halki meclisi ser’e geliip mahallemizde Arap Fati ve Narin ve Giriitlii
Nefise ve Atlu Ases dimekle maruf Kamer ve Baalatlu ayni nam avretler yaramazluk ile meshurlardir
dediklerinde Arap fattya adem gonderiliip davet olundukta gaybet ediip sayirleri geliip
muvacehelerinde cemaati miislimun yaramazlardir diyu mahalle halkindan miiderris Mevlana
Muhyiddin ve Katip Mehmet ve Ilyas ve Sinan Halife ile sair Miisliimanlar sehadet idiip ve sabikan
mezburenin halini teftis i¢in imam ve miiezzin ve cemaat evi Oniine varduklarinda imaminiza ve
kadiniza ve seraitinize lanet deyu setm ediip ve bundan akdem kalafatci mahallesinde bir namahrem
ile basulup ve bundan gayri mezbure Arap Fatinin Evinde dahi namahrem ile basulup mabhalli fesad1
senaattir evi satulup mahallemizden giderilmesin reca ideriz didiklerindin bildirdigiin ecilden
buyurdum ki hiikkmii serifim varicak zikrolunan avretlerin cebr ile evlerin beyi itdirup kendilerin
sehirden siirlip ve kiiflir sdyliyan yenigeri avreti dahi tecdidi iman itdirildikten sonra eri gelince
zindanda habs etdiresin fi 2 Ra 973. See: Ahmet Refik, Onuncu Asr-: Hicride Istanbul Hayat:,
Istanbul: Enderun Kitabevi, 1988, 38. Another example; Derun-i arz- halde masturu’l-isim Cihangirli
Saliha nam hatun kendi halinde olmayub, menziline fahigse “avratlar cem” ve gece ve giindiiz na-
mahremerkek adamalr1 menziline alup, fesaddan hali degildir deyu sakine oldugu Hizir Bey
mahallesine irsal olunan Muzekki Katibi Emin-zade Abdullah Efendi dailerine ahali-yi mahallesinden
yirmi neferden ziyade miiseccelii’l-esami bi-garaz Muslimin haber veriip ve mahalle-i mezbureden
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islands, were returning to Istanbul to continue their prostitution and were bribing
some State officials for this.

The imprisonment of the prostitutes in the Baba Cafer dungeon continued until
they promised not to continue prostitution again, namely until they were
rehabilitated. Of course their promising alone was not enough, it was the Imam of the
district who was supposed to believe their promises. These women were released
from the prison with consent of the district Imams and also witnessing of the people
who were researched by the Subas: and the Asesbas: (the name given to the chief
constable during the Empire). The first advice to those women at this point was that
they should not continue prostitution after being released. The decree regarding this
was sent to the Kadi of Uskiidar, Galata and Eyup.**’

Of course it was not enough to just say, they believed and repented before the
imam of the neighbourhood. However, this situation was complicated because many
people who were religion staff had been caught with prostitutes.**® Also different
applications took place in Istanbul in order to decrease number of prisoners in
Istanbul and decrease the burden over the state as the prisons were full from time to
time. For instance, it is stated in a document prepared in 18" century that 5
prostitutes, who were defined as chronic prostitutes, were smothered at night at an

imamevi in the Aga Kapisi district. Three of the bodies were exhibited at the city

merkume Saliha hatun’un ihracim iltimas eylediklerini Mevlana-i mezbur ile ma’an ba’s olunan
Hiiseyin ve Muhzir Mehmet Meclis-i ser’a geliip, haber verdigi huzur-i alilerine i’lam olundu. Fi 17
safer 1143. Gokce Ozkan, Istanbul Bab Mahkemesi 149 No’lu Ser’iyye Sicili Defterine Gére
Istanbul’da Sosyal Hayat, Yiksek Lisans Tezi, Istanbul, 2003,336.

17 jstanbul Kadilig: Sicili, Numara 42. See: Osman Nuri Ergin, Mecelle-i Umur-: Belediyye, istanbul:

Istanbul Biiyiiksehir Belediyesi Kiiltiir Isleri Daire Baskanlig1 1/870,1995.
18 Kanlica da iskenderpasa Camii miiezzini, Ubeydi fuhus ile meluf olup hanesinde kadinlarla
rezalette bulundugu, cemiyet halinde hanesi basilip meydana ¢iktigindan kendisi de firar ettiginden

azline dair. 25 C 1117. C. ZB 12:/557
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center; one of them was in Kasimpasa and the last one in Uskidar in order to deter
the society from prostitution. After that the rest of the prostitutes in the prisons were
released after promising not to continue prostitution again.**® Here, firstly the
prostitutes were frightened and after that they were released after pledging. In a
decree issued by Sultan Abdulhamid I, it is stated that the Subas: and the Asesbast
were ordered to arrest those women and send them to the Baba Cafer dungeon until
they were fully rehabilitated and promised not to continue prostitution after being
released. It was also required that the people to accept the promise of those women
not to continue prostitution were the district /mam, Subas: and Asesbasi. The
warning made here to the Subas: and the Asesbas: was not to release the ones who
were not rehabilitated in order to save some money from the State budget.'?° In other
words, the State wanted to be sure that those people did not continue prostitution in
order to prevent it’s spread in the society. Another document is about people who

committed adultery or the ones who wanted to marry the prostitutes in the prisons.

19 BOA, HH,No: 11055, 10845 both of irade mention about caution and hanging of Prostitutes.

120 Osman Nuri Ergin, Mecelle-i Umur-: Belediyye, istanbul: istanbul Biiyiiksehir Belediyesi Kiiltiir
Isleri Daire Baskanligi, 2/870, 1995. Archival document: istanbul Kadis1 izzetlii faziletlii Efendi
Hazretleri

Bundan akdem zlimre-i fevahisin ahz i te’diblerini muhtevi zabitana hitaben nesr olunan buyuruldular
mucebince etrafu eknaftan ahz ve li-ecli’t-te’dib Baba Cafer Zindanina bendolunarak mahall-i
mezkurda terakiim ii ihtisad eden taife-i nisvanin 1slah-1 nefs edinceye dek zindan-bend olduklarindan
sonra iglerinden tevbe ve tezkiye-i nefs edenlerin bir dahi mirtekib-fuhs i senaat olmayacaklarina
mabhalleleri imamalar1 marifetiyle huzur-1 hakimde yarar kefilleri ahz olundukca bir tarafdan
sebillerinin tahliyesi dahi labud olup lakin bu hususa kiyam i miibaseret edecek eimme-i mahallat ve
kefil ve sahit olacak zevat ve hademe-i mehakimve asesbasi ve subasi ve sair huddam i neferatin
tama’-1 hama tebaiyet ile taife-i mezburenin tahliye-i sebili sayan olanlarindan akga aldiklarindan
maada tertib-i ekazib i diirig ederek sayeste-i itlak olamayanlarin dahi bir takrib ile 1tlakina ictisar
edecekleri tecessiis olunarak istihbar olunmagla imdi ziimre-i mezkureden zindan-bend olan giruh-1
fevahisin tezkiye-i nefs eyleyiip itlaka sayan olanlarindan mahallesi imami marifetiyle bir dahi irtikab-
1 fuhs etmeyecegine yarar kefilleri ahzolunup sebilleri tahliyesine eimme-i mahallat ve huddam-1
mehakim ve sair hademe ve neferattan kimesnenin Ucret-i kadem ve hakk-1 kalem namiyla bir ak¢a
almamamsi hususunun tembihi lazim gelenlere te’kid ve hususan heniiz tezkiye-i nefs etmeyenlerinin
akca timidiyle sebilini tahliye ettirmege ...... is bu emrin suretin Eyiib ve Galata ve Uskiidar ve sair
iktiza eden mahkimin sicilatina kaydettirmege dikkat eyleyeler diyu. 20 Receb 1192
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This document wants those people to get out of town immediately after getting
married or else they would be sent to prison.*** By doing this the State tried to
prevent the people from marrying the prostitutes in the prison in order to continue
their prostitution. There is information about some people who used the women they
married in prostitution.*?* During the periods in which strict measures were taken
against prostitution, the prostitutes were smothered in gunny bags rather than being
transported to remote islands or sent to prison. And their bodies were exhibited at the
centers of the city as an example not only for other prostitutes but also for the society
in general.*?

As a result, it is possible to conclude that there were some adultery cases in the
Ottoman Empire and the State tried to prevent them by means of decrees. Stricter
measures were taken from time to time, and sometimes the measures softened. The
Baba Cafer dungeon, which was the place where ordinary criminals were sent, was
the focal point of our study as the persons engaging in acts prostitution were sent
there. As it was a women’s prison and the women were sent to this prison, this

facility was related to prostitution somehow. The state did not prefer to apply the

recm penalty (killing the committer of adultery by throwing stones), which was

121 {stanbul kadisina Hiikiim ki Hini teftiste tutlup habs olunan fahiseleri bazi kimseler nikah etmek ile

almak murad idindikleri istima olunmagin buyurdum ki vusul buldukta anlarin gibi fevahisi nikah ile
alan kimselere tenbih idesin ki nikah ettiklerinden sonra Istanbul’da durmayup ahar yerlere alub
gideler Séyle ki badettenbih ol makule kimselere alduklar1 fevahise ile Istanbul’da duralar giru habs
olunalar fi 5 receb 975. Ahmet Refik, 39.

122 Adogan Demir, “Kanuni’nin Bir Fermam Vesilesiyle Zina Uzerine Diisiinceler”, Tarih ve Toplum
Dergisi, istanbul: letisim Yayinlar1, 29/9.

123 Subject to the provisions of Kanunnames are not limited to just these. Beatings, cutting noses and
ears, forehead brand, a man of rape in the sexual organs are cut, if the women agreed on the terms of
the sexual organs Kanunnames of the mountain. Lutfi Pasha, Grand Vizier of Kanuni besides that the
genitals of a prostitute votes have been captured. These penalties are not in any Kanunnames so
generals were dismissed. Ibid, 10.
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permitted by Islamic Law, instead it applied milder penalties like transporting them
to remote islands or sending them to prisons in order to deter the committers from
prostitution. Sometimes the State applied stricter penalties like smothering the
committers and exhibiting their bodies in city centers or throwing them into the sea
in gunny bags. The bodies were not exhibited only to prevent other women from
prostitution but also to show the society that the judicial system was functioning well
and doing its job.

The artisans of the era were also affected by the imprisonment system of the
Ottoman Empire, which aimed to isolate the people affecting or giving harm to the
society. Some of the artisans were punished with carrying animal intestines and
organs over their heads in public. Sometimes the artisans were imprisoned in the
Baba Cafer dungeon also. The Baba Cafer dungeon was hosting generally artisans
committing crime and also committers of ordinary crimes. The most common
reasons for the artisans to be imprisoned at the Baba Cafer dungeon were disobeying
the Nizamname (the name given for regulations during the Empire) of the guild he

124

belonged to'®* cheating and fraud, do blackmarketing,'?® disobeying the fixed price

or Nizam-1 Kadim,*?® violating neighbourhood right and traditions,**" opening a shop

124 Ekmek tabh eden esnafin firincilar nizamnamesine uymamasi 6rnek olarak verilebilir. Ornek olarak
Mahmiyye-i Istanbul’da Balat kurbunda Tokmak firininda etmekg¢i olan Migirdic zimminin firmda
tabh eyledigi nan-1 aziz vezn olundukda parelikte otuz ve kirk dirhem noksan geliip ve noksan-1
merkum fahis oldugundan ma’ada bu misiillii noksan islemek adet-i miistemirresi oldugu yine esnafi
ihbar ve te’dibe muhtac olmagla te’dib olanca kiirege vaz’ olunmak babinda emr u ferman Hazret-i
men lehii’l emrindir. Fi 22 Saban 1179. Yasar Tekin, Seriyye Sicilleri Isiginda Osmanli Devleti’nde
Tazir Sug ve Cezalari, Yiiksek Lisans Tezi, Istanbul, 1995, 35.

125 Especially after the war or earthquakes, fires price of the goods were increased by trades, they did
not sell products because of blackmarketeer.

126 Halen kasab bas1 ve Ali Aga ve kasablar kethiidas1 Muhammed kullar1 Yeni Camii Serif havlusu
caryekcileri celeblerinden el-Hac Hasan b. Mustafa’y1 meclis-i ser’i hatirde ihzar ve miivacehesinde
mezbur el-hac Hasan kendl halinde olmayub Nizam-1 Kadim’e mugayir harekette olmagla Gteden
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illegaly without necessary permissions and using deficient weigh bridges,*?® or well-
trained apprentices’?®. The neighbourhood relations of the artisans are important in
this sense. When one of the artisans was arrested it was his neighbours who could
help him and pay his caution money. It was a kind of solidarity and auto control.
This was vital for the artisans as sometimes there were some people to whom no one
helped and so the commercial career of this person would end.**

In fact, it is known that many officials intervened in the fixed prices in the

131

market from the Sadrazam to the Kadi.”* When we examined the documents we

beri.......... mezbur el-Hac Hasan Bogazkesen Kal’asi’nda izzetlii yenigeri agasi marifetiyle te’dib
olunmak babinda emr u ferman hazret-i men lehii’l emrindir. Fi 21 Muharrem 1180, Tekin, 36.

12Tt this point to get along with neighbours of all trades are required. Primarily trades with the
exception of one neighborhood were imprisoned or sent into exile, allowing his to forgive him as
guarantor of the trades is another thing. For instance, Mahmiyye-i Galata’da mahkeme kurbunda
etmekei olan sahib-i arz-1 hal Ali b. Hiiseyin hamis-i arz-1 halde der-kenar olundugu vech fizere
climada’l ahirin sekizinic giiniinden beru Bogazkesen Kal’asi’nda ta’zir i¢in mahpus olup miiddet-i
mezkurede salahi zahir olub vefima Ba’d hilaf-1 nizam nan-1 aziz tabh etmemek {izere nefsine seriki
Mustafa b. Muhammed ve etmekgiler Kethiidas1 vekili el-Hac Muhammed b. Omer ve etmekgi
ustalarindan hasan ve Molla Osman namkimesneler meclis-i ser’-i hatirde kefil ve kefaletleri tescil
olunub mzbur Ali’nin afv ve itlakim Istid’a ve istirham eyledikleri derun-1 arz-1 halde sadir olan
ferman-1 alisana imtisalen huzur-1 alilerine i’lam olundu. Fi 6 Receb 1179, Tekin, 34.

128 Especially state tried to prevent shopkeepers who try to derive an improrer personal benefit used
short weight. Generally they were wood-coal howkers. This document is example of this situation
Kantarci1 Veli Mustafa put in Aga Kapisi prison before because of short weight but he repeated this
crime again. State put in Bogazkesen Kalasi to show all shopkeepers examplary. AgaKapusu Osman
Nuri Ergin argued that Aga Kapusu dungeon was same Aga Kapusu dungeon. See: Ergin, Mecelle-i
Umur-1 Belediyye, 2/621.

129 yagar Tekin, Seriyye Sicilleri Isiginda Osmanli Devleti’nde Tazir Sug ve Cezalari, Yiiksek Lisans
Tezi, Istanbul, 1995,34-38.

130 Mahmiyye-i Istanbul’da hamu’l-alat astarci esnafi kethiidast Muhammed ve yigit basileri Osman
ve ustalarindan Ahmed ve dier Osman ve Hasan ve diger Ahmed ve Veli ve es-Seyyid Muhammed ve
Mustafa nam miislimin ile zimmi ustalarindan Karabet ve Israil ve Matok ve Saad ve Api ve Sahak ve
Evadik ve Bedros meclis-i ser’i serife ihzar ettirdikleri es-Seyyid Mahmud mahzarlarinda biz
birbirlerimize kefil olup igimizden pir-i perver olamayan mechulu’l ahval kimesneler dahil olmamak
surut ve nizamimizdan iken mezbur es-seyyid Mahmud sanatimizda ehliyeti olmayub mechulu’l ahval
ve bila kefil bir takrib ile sanatimiza duhul etmekle emniyetimiz yoktur deyu ihbar ve ihracini iltimas
eyledikleri huzur-1 alilerine i’lam olundu. Fi 12L 1179, Tekin, 38.

131 Osman Nuri Ergin, Mecelle-i Umur-1 Belediyye, Istanbul: 2/621.
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observed that the crimes the artisans committed were selling imperfect goods, selling
goods with short weight, black-marketing, usury and not obeying the fixed prices.
The artisans not obeying the rules were tried by the Kadi and punished sometimes by
placing animal bowels over his head and the crime he committed was being written
on a piece of paper that was hung up his neck'®* or was sent to the Baba Cafer

dungeon.'*®

Another common crime committed by the artisans was the bake house
owner’s selling breads with short weight. The penalties were applied to them
according to whether they were Muslim or non-Muslim, the type of penalty could
change according to their religions sometimes.*** Gerlach mentions in his Ruzname
about one Jewish, who sold fabrics with very high prices, and two bake house
owners, one Muslim one Christian, who were selling breads with short weight. These
artisans were punished by being passed under the yoke with horns on their heads.
They were also carrying the short weight breads they were selling with their heads.
They were forced to visit all the streets of the city with the yoke on their necks and
breads on their heads and were being exposed to all the citizens. After that they were
being transported out of town.**® The reason why these punishments were applied in
front of the public was the fact that it was a deterrent for other people who could

commit the same crime and also this application demonstrated to the people the

public authority and state power. In this way they saw that the criminals were being

182 And, 254

33 Ergin, 2/621. Quilty shopkeepers were sent not only to the Baba Cafer dungeon but also
Bogazkesen castle and Seddiilbahir Castle.

3% Kemal Beydilli, “Stephan Gerlach’in Ruzname’sinde istanbul”, Tarikh Boyunca Istanbul Semineri,
Istanbul: Istanbul Edebiyat Fakiiltesi Yayinlari, 1989, 98.

*Ibid, 98.
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punished and their belief in justice was becoming stronger. Also the punishments
were quite deterrent as they were applied before the public.'*®

Moreover, occasionally the artisans committing this kind of crimes were
transported to remote places. In a document dated 1182 (according to the Islamic
Calendar) the case of Ibrahim, who was sent to the Kilidtlbahir Castle on exile for
selling short weight bread, is a good example for this. In fact, this document is very
important as it is an example for three situations the artisans faced. First, the artisans
selling bread with short weight were first sent to prison and after that they were sent
on exile, second, the Sadrazam realized this situation, /brahim’s selling breads with
short weight, while controlling the bazaar in disguise. Thirdly, this person, who was
realized by the Sadrazam, was from the 35" company of the Janissery army and so
he was arrested by Mazhar Aga™' he arrested Janissary because of his status.® It is
known that the person or persons imprisoned were sent for exile. Sometimes the
prostitutes were also sent for exile or the people who repeated their crimes after

being released from prison by promising not to do the same thing again.™*® At this

136 Ekrem Isin's ideal about this topic sentence and the phrase, "Merchants of Morality, national,
financial and spiritual values in the world, was an ideal mix. This mixture to disrupt the chemistry of
any crime, the state's ideals in the face of the punishment came. Ideal for the basics of sentence, was
based on the principle of deterrence. Among the four walls of the trades, so do not commit crimes, to
be exhibited by the people was punished in front of. Ekrem Isin, Istanbul’da Giindelik Hayat,
Istanbul: Iletisim, 1995, 60.

37 Mahzar Aga was not name, it was rank of Janissarry corp and Janissary Agasi, Sekbanbasi,Kul

Kethiidasi, kethiida Piri, Zagar Basi, Tornac1 Basi, Mahzar Aga, Biiyiik and Kii¢lik Hasekiler, Katip
or Yenigeri were managed by it. See: Mahmud Sevket Pasa, Osmanli Askeri Teskilati ve Kiyafeti,
Ankara: K.K.K Basimevi, 1983, 2.

18 BOA, C BLD, no: 112/5563. istanbul’da Tavukpazari’nda ekmekgi olup tabh eyledigi ekmegin bir
paraligindan otuz bes dirhem noksan oldugu tebdilen gezmekte olan sadrazam tarafindan goriilerek
emr-i misartinileyh ile Mahzar aga tarafindan hapsedilen yenigerilerin Otuz Besinci Bo6liigiinden
Ibrahim’in Kiliidiilbahir Kalesine Kalebend edildigi. ..

139 C ZB. No: 40/1961 Baba Cafer zindani’nda ki alt: nefer hirsizin istanbul’a gelmemek, gelirlerse
cezalari tertib olunmak iizere Girid’e sevkleri, C ZB. No: 28/1355 Istanbul’un muhtelif semtlerinde
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point, the case of Ibrahim, who was sent to the Kilidulbahir Castle on exile, is a good
example. On the other hand, it is known that both the Sultan himself and the
Sadrazam walked around the city in disguise in order to control the criminals and
also the state officials who were supposed to prevent them. Needless to say, the
persons that applied the orders of the Sadrazam were the officials in Istanbul. They
could follow the orders perfectly and take necessary measures or they could neglect
the rules also. There were some cases in which the state officials committed alcohol
trade, even though it was prohibited, had affairs with prostitutes and allowed them to
continue their prostitution even though it was directly prohibited by the Sultan
himself.*° So the case of Ibrahim, who was caught during a control in disguise, is a
good example for us. Lastly, the Janissary soldiers could be arrested by only their
own officials, no one else could arrest them. It was determined by 6rfi law and also
execution of the laws.**" So it was Mazhar Aga, from Janissary corps, who arrested
Ibrahim. This document, which also shows us that the Janissary soldiers joined the
artisans, proves the fact that the Janissary soldiers began to intervene in commercial
activities. In essence, lbrahim is a symbol of the changing system of the army in
Ottoman Empire.

The artisans that were sent to the Baba Cafer dungeon could be released after
staying for a particular time if one of their colleagues warranted them or their
families demanded, claiming that they could not afford their lives without the person

in the prison. The artisans’ warranting each other in such cases was very important

tutulup ve evlerde basilip Baba Cafer Zindan’ida mahpus olan fahise on kadinin bir daha Istanbul’a
gelirlerse cezalari tertip edilmek {izere Midilli Adasinda Kalebend edilmeleri...

140 Kgse, 114.

11 Ergin, 2/621.
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because they could save each other from prison and other problems in this way.
Another way of going out of prison for the ones sent there for their debts was with
the demand of the complainers, who wanted this person to work in order to pay their
money back.'*? Generally an artisan would not stay in prison or in exile for a long
time 2 because if an artisan was in prison it meant a decrease in the tax the State
was collecting. Another important point was that the numbers of the artisans for each
district was determined by the state so if one of the artisans of a particular district
was in prison it caused an imbalance among the districts. Also as the dominant
family type in Ottoman Empire was patriarchal, when the father of the family was in
prison than there was no-one else to afford the needs of the family. If the artisans
who were forgiven after being punished for a short time repeated their crimes again
they were being sent to the exactly the same penal facility they were released
from.*** From this perspective, we can clearly see the application of the individualist
perspective of Islamic Law to punishment. As the artisans were being forgiven, their

families were not punished because of one person’s crime. Consequently it would not

192 Devletlu sadetlu Sultamm Hazretleri sagolsun; bendelerinin arzuhalleri budur ki, Hact Mehmed,
Haci Hassan, Haci Abdullah, Ibrahim, Abdurrahman, Mehmed ve diger [brahim ve diger Mehmed
adli kullarinin Izak adli Yahudidehakkimiz olup seriat hasebiyle Galata Zindanina haps olunmustur.
Bes aydir edadan aciz, ciimlenin ittifakiyle Faziletlii Istanbul efendisi hazretleri huzurunda Ser’atla
miirafaa olunuptaksitle eda etmek iizere itlaki rica olunur. Baki ferman Sultanimindir. Bendeleri
Mehmed. ----Ashab-1 hukukun rizalar varsa, itlak olunup Istanbul Kadisi faziletli efendi, ser’le
goreler diye buyruldu. Galata Kadilig, Sicil 141, Varak: 66/b.

%3 Generally shopkeepers did not live long time at prison, accordingly Yasar Tekin, they lived prison
10,12,15 days and they remand to another shopkeepers on bail.

144 Altmigbircemaat yoldaslarindan Bayram gedik Pasa firmi etmekgisi isbu receb-i serifin dokuzuncu

glinii parelikte bes dirhem noksan ile ahz ve orta ¢cavus kullar1 marifetiyle ta’zir ve besgiin hapisten
sonra 1tlak olundugu giin yine parelikte on ve on bes dirhem noksan ile taraf-1 da’ilerinden ahz ve
ihzar ve istintak olundukta noksan-1 mezkur serikim zimminin cesaretidir. Bundan sonra noksan
islemem ve isletmem deyu taahhud etmekle mesfur zzmmi ta’zir ve kendu taahhudiine binaen sebili
tahliye olunmus idi. Isbu Receb-i serifin yigirmi tiglincti giinii yine parelikte on dirhem noksan ile yine
ahz olunup mezbur Bayram miitenebbih olmayub fiil-i sabikinda israr eyledigi zahir ve geregi gibi
tazir olunmaga muhtac olmagla Seddiilbahr Kal’asi’nda li-ecli’t-te’dib kal’abend olunmak iizere
huzur-1 &lilerine ilam olundu. Fi 28 Receb 1179, Tekin, 35.
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be realistic to claim that the state did this only for this reason because forgiving those
artisans contributed to the economy of the country as they both produced for the
country and paid their taxes.

Another group of people hosted at the Baba Cafer dungeon constituted of the
thieves, who were regarded as adi suclu. Stealing does not only stem from the
characteristic quality of that particular person but also from the life conditions they
possessed. If someone wanted to have more than he could, or if he was gluttonous, or
if he had financial problems or there are wars and devaluations then this person may
have had no choice but to commit theft to survive. In other words the robbery cases
increased when the social order was destroyed by big events.**> Furthermore, as the
corruption in the Janissary army began to increase, the Janissary soldiers also
committed robberies. In relation with this, A. Brayer talks about the perfection of the
security in Istanbul a little bit exaggerating and adds only 6 robberies took place in
Istanbul annually at most and the almost all of the committers of those events were
Janissary soldiers. Similarly, Heyd and d’Ohsson also notes that the security system
in the Ottoman Empire was functioning very well and adds that the crimes like
robbery and murder were very rare.*®

In Ottoman State system the local administration leans not only over the state
control but also the individuals controlling each other. If a person wanted to move to
a district first he had to find a warrantor for him from that very district and also had
to register to the district Imam. If a crime happened in a district all dwellers of that

street were accepted as responsible for the event and in this way not only the officials

%5 Omer Menekse, XVII ve XVIIL Yiizyilda Osmanli Devletinde Hirsizlik Sugu ve Cezasi, Doktora
Tezi, Istanbul: 1998, 65.

%8 1hid, 66.
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but also the residents of the district were working hard to find the real committer.
Putting gates among the districts and putting two night guards per gate was one of
the measures taken to prevent crime and robbery cases.**” As no one could come to a
district without a warrantor the people moving to a particular district for robbery
were prevented. In fact the most effective way of preventing the robberies was the
fact that the whole members of the district were compansting the loss of the robbery
victims by collecting money among them.*® By this way as all of the residents were
being affected by a robbery case, everybody was sensitive against those attempts.
Another preventive measure was the prohibition of the sale of stolen goods and
putting heavy punishments for such acts. The first documents in the Ottoman judicial
system mentioning robbery are the Fatih Kanunnames.**® The Kanuni Kanunnames
that affected the following law books gives a larger place to crimes. In Fatih's
Kanunnames it predicts that if someone is proved to be guilty of robbery he had tho
choices; Had or Tazir. There are many documents about different types of penalties
for acts of robbery in Ottoman Empire belonging to a different period. Those
penalties included cutting of a hand, fining, being sent exile or Qalabanding. In fact
the determining factor of the above mentioned types of penalties was an article in
Kanuni’s Kanunnames and the following Kanunnames which was Tazir penalty
would be applied to the criminal rather than Had penalty if all elements of crime did

not take place.™ As it affected the whole society robbery was thus considered not an

7 1bid, 69.
18 |f thief situation was lived at Han staffs of Han had to pay Money.

% Omer Menekse, XVII ve XVIIL Yiizyilda Osmanli Devletinde Hirsizlik Sugu ve Cezasi, Doktora
Tezi, Istanbul, 1998, 56.

150 1hid, 58.
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individual crime but a crime against the society. The robbery was accepted as an
ordinary crime so it was punished by cutting off the hand, sending to exile,
Qalabanding, penal servitude and fining. There is a document about six individuals
in the Baba Cafer dungeon, who were sent on exile from lIstanbul, and it noted if
those individuals returned to Istanbul then the rest of their penalties would be
executed.™

As stated above, the Baba Cafer dungeon was hosting the committers of
ordinary crimes. They were not only prostitutes, robbers or artisans seeking
undeserved gain, but also soldiers from the Janissary army. In fact we cannot exactly
claim that they were soldiers of Janissary army as they were dismissed from the army
before being sent here. Kocu noted that the Janissary soldiers could not be put
together with ordinary criminals.®®® The Janissery soldiers, who were sent to the
Baba Cafer dungeon for annoying and distracting the people in Besiktas, are a good
example to this. Or Nesimi, who was distributing several things in some places
claiming Ubudiyet, is a good example of criminals sent to this prison for different

crimes. Imprisonment of seven Armenian Patriarchs in the Baba Cafer dungeon,

Bl BOA, C. ZB. 40, 1961.

152 According to the author's claim, the Baba Cafer prison in the reasoning of the Janissaries were
arrested. Baba Cafer court were sent to the Rumeli Hisar1 there was death and funeral, and put into
sacks would be taken from there. Resat Ekrem kogu, Yenigeriler, Istanbul: Kogu Yayinlari, 1964, 79.

“Cerh ve hafifletici sebeb gorulen Kkatil vakalarinda su¢lu yenigeri zindana atilirdi. Yenigeri i¢in biri
agakapusu bir digeri Rumeli hisarinda iki zindan vardi. Baz1 eserlerde yenigerilerin Baba Cafer
zindanina hapsedildigi sdylenir, Baba Cafer zindan iki kisindan olusur, biri eskiden beri kadlar igin
bir diger kismidaerkekler i¢in borglular zindani olagelmistir. Padisahin sahsi gazabi ve kahredici emri
hari¢ ancak aga divam1 veya kendi ortasinin c¢orbacisi tarafindan cezalandirilan yenigerilerin
miiflislerle bir arada zindana atilmas: asla diisiiniilemez. idam cezas1 eger siyasi sebebten ise mahkum
ocaktaki mevkiinin riitbesinin sanina gore bir valilik veya sancak bayliginetayin edilir vaye kendisine
bir sipahi timari verilir bdylece yenigeri ocagi ile alakasi kesilir ve idam edilirdi. Adi cinai suglardan
6lime mahkum olan yeniceriler ise evvela ocaktan merasimle tard olunur sonra 6ldirGlirdu. Ocaktan
tard aga divaninda yapilirdi, suglu yenigerinin basindan kiilahi, iskiifii alinir iniformasimin yakasi
yirtilir sonra 6liim cezasi verilir Rumeli hisarinda bu ceza infaz edilirdi”. Resat Ekrem Kogu, Yenigeri,
Istanbul: Kogu yayinlari, 1964, 113.
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which will be discussed in the third chapter, is also an uncommon situation. The
State usually sent the high-level state officials, bureaucrats or important people to the
Yedikule dungeon, so the case of those seven patriarchs is an exception. It is an
important fact that the people sent to prison were released after not a long time or
they were sent on exile. We do not have records about the prisoners kept at the Baba
Cafer dungeon. We know with the help of the Vakayinivis that only the ordinary
criminals were kept at this prison and several other sources, as mentioned were only
ordinary criminals, were sent to this prison.
2.3 GUARDIAN OF THE PEACE

The officials responsible for Istanbul’s law and order were Kadi, Subasi, Naib
(Sharia arbitrator), Asesbast, and the Bocekbast Zindan Hasekisi.*> The Kadi had a
different position and responsibility area from contemporary judges and lawyers,
who have similar duties like the Kadi. The Kadis were not only responsible for the
only legal and judicial issues but also for administrative and municipal issues. It
means the only responsibility of the Kadi, who was executor of the Sharia, was not
judiciary. He was also responsible for many administrative and municipal duties,
such as the; control and order of the artisans and shipowners*** guild order, economic
life in the city, determining and controlling the fixed prices in the bazaar, ordering
construction studies, controlling foundation administrators etc.™> They were getting

help from Subas: while administering and solving the problems regarding law and

153 All of staff’s Picture is in appendix. See: Picture 8. Adalet Kitabi, Ed by. Biilent Ari, Selim
Aslantas, Ankara: Adalet Bakanligi, 2007, 156.

1% Kadi and Kolluk Kuvvetleri were inspecting in Picture. See: Pictures 7/A -7/B.

1% {lber Ortayh, Hukuk ve Idare Adami Olarak Osmanli Devietinde Kadi, Ankara: Turhan Kitabevi,
1994, 27.
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order and also from the muhtesib (meaning a kind of a council officer) while
administering the affairs of artisans and shopowners.**®

The characteristics of the pre-Islamic Turkish states can be observed in the
Post-1slamic Turkish states. For instance the title subasi was used for sipehsalar.*’
The title of Subasi, which was very important in previous Turkish state organizations
and continued for long centuries even though its name changed in time, was a title
given to the governor of a particular area. Moreover, when Osman Gazi conquered
Karacahisar during the rising period of the empire he assigned his brother Gilindiiz
Bey as the Subagsi there.’® During the reign of Fatih Sultan Mehmet, the
responsibilities of the Subas:, who had become useless in time, were simplified and

broadened.*®

According to Fatih’s Kanunnames, there are two types of the Subasis.
One of them is the Miri and the other one was the Timar Subas:. In this framework
we will dwell on the Miri Subasi, who dealt with the council affairs in the city. The
subasis, who were directly assigned from the central administration until 16" century
and assigned by Beylerbeyi and Sancakbeyi from then on, had two main
responsibilities. Firstly one was the Bad-: #eva, which was a different tax that was

collected by them and the other duty was security.®® The Subasis would go to the

bazaars, streets, squares and different districts of the cities during daytime to control

1% Mustafa Cezar, Osmanli Baskenti Istanbul, Istanbul: erol Kerim Aksoy Kiiltiir, Egitim, Spor ve
Saglik Vakfi Yayinlari, 2002, 305.

7 Fyad Koprilli, Bizans Miiesseselerinin Osmanli Miiesseselerine Tesiri, Istanbul: Otiiken, 1981, 31

158 Necati Gliltepe, Ilk Tiirk Islam Devletlerinde ve Osmanlilarda Biirokrasi, Istanbul: Otiiken, 2009,
260. The first period, after the conquest of a place were being assigned to a Judge , Subasi and Dizdar.
The first period was more important than Subasi.

% Hiidavendigar Livasi Kanunnamesi put in order duty of subasi, according to it Subasis were
directed more than public order. Miicteba Tlgiirel, “Subas1 7, DIA, 2009, 37/447-448.

190 Ortayls, 34
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whether these places were cleaned properly and they needed maintenance. Their
second responsibility was to provide the security of the city at nights. He was
responsible for the arrest of ones who caused problems in the city, wandered in
streets without candles at night and also the ones committing crime.

The Subas: was responsible for executing the orders coming from the central
administration and the decisions taken by the Kadi and also arresting the criminals.'®*
The Subag: could not punish anybody but he could prosecute the penalties given by
the Kadi. For this reason the Subas: had to bring the criminals before the Kadi. In
this light, the Yasakname (a list of prohibitions) coming from the Palace from time to
time gives us useful information regarding the responsibilities and authorities of the
Subasi. The Yasakname both determined the law to apply for a particular case and
also authorized the prosecutor of the law to apply the penalties. Prosecution of a
Yasakname was done by the Kadi, Subasi and Sancakbeyi.'®® The Subasis were
responsible for bringing the person or people violating the Yasakname to the Kadi
and applying the penalties determined by the Kadi as he could not punish those

people without the Kadi’s permission and order. However, they were responsible for

any Cerime (crime) committed and they took their share from those Cerimes.'®®

161 Nisan-1 hiimayun ve misal-i meymun hikmi oldur ki: Dadarende-i Misal-i Serif kulum filan
Istanbul’un (97b) ve Bogazkesen’in dalyam yasagmi etmeye gonderdim, varup bundan éndin olup
gelmis kanun tlizre yasak ede, 6te yakada ve berii yakada kime gerekse balik avlatdurmaya, her kim
ugurlayin baluk avlarsa dutup baligin elinden alup kendiniin geregi gibi hakkindan gele, kimesne
mani olmaya: ve balikgilara yasak ede ki her birisi avladuklart baliklar1 getiriip “amiliin ve eminiin
manzuru olmayinca” satmayalar(98a), ve illa satacak olurlarsa ki mezkur kulum bula, geregi
hakkindan gele.

Fi’l climle bu babda mezbur kuluma kadi ve subas1 geregi gibi muavin olalar. Soyle bileler, alamate
i’timad kilalar. See: Halil Inalcik, Robert Anhegger, Kanunname-i Sultani, Ankara: Turk Tarih
Kurumu, 1956, 55.

182 {nalcik, Kanunname, X VIL.

%31alil inalcik, Osmanli Devletinde Hukuk ve Adalet, Istanbul: Eren, 2000, 115.
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At the same time the person responsible for the Baba Cafer dungeon was the
Subagsi, who was responsible for running the prison. Even though he had the same
status with the Muhzir Aga and the Asesbag: principally, he had more responsibilities
in practice.164 He collaborated with asesbasi in securing the city at nights and running
the prison. He had a room for himself in the prison as the administrator of that place.
A document dated 1817 notes that the rooms of the Asesbas: and the Subas: needed
maintenance, which shows us that they both had their own rooms in the prison.*® It
was also a known fact that the Subasts, who were supposed to secure and protect the
public and were responsible for administering the Baba Cafer dungeon, could
sometimes use unbalanced force or malpractice. Especially, when they left the office
for patrol which out the order or Ferman they could collect unlawful fines. However,
sometimes Kadi and Subag: could go to Devre in order to get unethical gain from the
citizens when they were in need.'®® There were even cases in which the Subasis
collaborated with gangsters of the era to earn more money.'®” A similar case is
clearly observed in a document prepared for the administrators of the prison. It was

prohibited for the administrators of the Baba Cafer dungeon to maltreat the prisoners

and collect money from them.®® The following couplet of the famous poet Veysi,

164 Robert Mantran, 17. Yiizyihn Ikinci Yarisinda Istanbul, Ankara: Tirk Tarih Kurumu, 1990, 146.

165 C:BLD. No: 1/16. Takrir-i kullaridir ki, Baba Cafer zindaninda kapu tabir olunan
hapishanenin....... dolup ve tadhiri ve nisalara mahsus hapishane odalar1 désemeleri ve mimsalarinin?
kiremitleri ve kapilar1 tamirleri ve lagimlarin tadhiri ve asesbasi agalara mahsus mahallin ve subasi
agalara mahsus mahallin 6niindeki sakf(cati, dam) ve mahpushane kapilar1 tamirleri eseddi-i ihtiyac
(en zorunlu ihtiyag) ile muhtag oldugu ....... alileri buyruldukta emr-i ferman devletli inayetli
merhametli efendim ........ hazretlerinindir. Sakk asesbasi ..... kullari sakk subasi
ibrahim kullari

186 Ahmet Mumcu, Osmanli’da Zuliim Kavrami, Ankara: Birey Toplum Yayinlari, 1985,16.

87 1bid, 19. Picture 7/A.
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who lived in the 17" century, is a good example for this: “cihanda hirsiz u yankesici

1169

kim durur der isen / Asesbast ile tahkik Subasidir inan billah Moreover sometimes

many orders were given by Sultan to prevent staffs’ corruptions. Especially the staffs of the
Baba Cafer dungeon started to take money or gifts which were given meritoriously for the
sadaka. If a prisoner gave money to the staffs, they bahaved very well or when forgiven
order of prisoner came, staffs took a lot of money from them. The Sultan gave irade to order

the Baba Cafer dungeon.'”

1%8 Ma‘raz-1 Da‘i-i Devlet-i Aliyyeleridir ki Zaviye-i Baba Cafer Zindani'na vaz* olunan mahbuslarmn
sOret-i nizdmlariy¢lin sddir olan ferman-1 élilerine imtisidlen hademe ve zabitdn zindan-1 mezbir
meclis-i ser‘-i mutahhara ihzar olunduklarinda zindadn-1 merkiimda mahbis olanlar i¢in ashéb-1
hayratin verdikleri sem® ve nan-1 aziz ve siir sadakat ve niizirdan cem‘ olunan ak¢eden mahbis
olanlara nizdm-1 kadimi tizre yevmi her on adama birer paralik nan-1 aziz ve her gece gorba ve her
Cuma gecesi pilav tabh olunmak biraz middetden beri metrk olup ve Katipleri olanlar i‘lamlari
tamamen kayd itmeyiip meramlari iizre kayd i imld ve celb-i menfa‘atlariy¢iin muradlarinca der-
kenéra ictird itmeleri ve zindan-1 merkim hasekileri fuzGli bazi kimseleri haps ile tecrim ve tahsil-i
mal ve cirmi kesir olup akge verirse 1tlaki babinda hilaf-1 inhé tezvirata siilik ile hitkkami taglit ve
igfalleri ve Yehiid ve Nasard mahbislar1 kavmleri tarafindan himiyet ve akge vermeleri ile ehl-i
Islam'dan olanlara kiyas ile rahat {izere olmalari gibi ve sdir bu misilli mefasid ve mel‘aneti fima-ba‘d
irtikab itmeylip mahbislarin me’kiilat1 hustisunda kemal-i dikkat ve bir mahbds geldikde yatak akcesi
namiyla bir sey alinmayup 1tlak olundukda mu‘tad iizre on sekiz para ve der-kenarda kirk ak¢eden
yirmi para'ya dek harc alinup ziyade talep eylememeleri ve beher yevm corba ve ekmekleri tamam
verilip micerred cerr-i menfa‘atalariy¢iin mahbiisdna hilaf-1 ser* ve kaniin cevr i eziyet etmemeleri
kendulere kema-yenbagi tenbih ve ithAm ve hademe-i mezbdrdan dahi ber-vech-i mesriih bu nizam
iizre sa‘y 1 ihtimdma ta‘ahhiid-i tdm eylediklerinden sonra verilen sadakat ve niiziirdan cem‘ olun
akgeden ta‘am-1 tabbahi ve firds ve bazara giden ticreti ve odun ve komiir ve kandil ve hasir ve dilekgi
akgesi masarifi ba‘de'l-ihrdc fazla kalan meblag der-kis ve temhir olunup Zaviyedar Seyh es-Seyyid
Salih meblag-1 mezblra kayyim ve hafiz ve subasi nazir nasb olunmakla yedinde hifz idiip her dort
ayda bir def‘a Islambol kadilar1 ma‘rifetiyle hesibir ru’yet ve fazla kalan meblag ile eda-y1 deyne
adem-i kudreti olan medytinlarin dayinleri irza ve bedel-i sulh igiin i‘td olunmak lizere taht-1 zabika-i
nizdma idhal olunmakla lillahi'l-hamd bu emr-i savdb mismirl's-savabin zaman-1 merahim-nisan-1
sehingah-1 mekarim-linvanda derece-i ahsen ile siret-bab oldugu vedi‘a-i Bari olan fukara ve zu‘afiya
mahz4 eser-i nazar-1 indyet ve re’fet-i sehr-i yari olup mustelzim-i du‘a-y1 devam-1 6mr i devlet ve
miisted‘?-i smif-1 tevfikat-1 indyet-i Rabbii izzet olacagi bi-sdibe-i irtiydb olmakla isbu nisam-1
miistahsen ve merglbun sireti Bagmuhasebe'ye kayd olunup ilm u haber k&imesi verilmek ile
istihkdm-1 ba‘is-i devAmi idigi huzir-1 alilerine i‘ldm olundu. Hurrire fi'l-yevmi's-salis min-Zi'l-
ka“‘deti's-serife li-sene semanin ve miete ve elf. [03.Za.1180]

189 Omer Menekse, XVII ve XVIIL. Yiizyilda Osmanli Devletinde Hirsizlik Sugu ve Cezasi, Doktora
Tezi, Istanbul, 1998, 67.

70 This order’s date was 1766 and it occured nine matters. Resat Ekrem Kogu, “Baba Cafer Zindani”,
Hayat Tarih Mecmuasi, 6/1974, 11.
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The Ottoman bureaucracy was described with the outfit and uniforms of the
officials. The uniform worn by the Subasis during the first decades of the Empire is
not known even though there are many pictures in the Hiinername.'™ Later, it was
concluded with the help of similarities among the pictures of the subasis in many
pictures that the outfit of the Subas: was a yellow cloth at upper part of the body and
a pair of blue trousers. This outfit was completed with a blue felt hat and a yellow
vest.}"?

Another official responsible for the law and order of the city was the Asesbasi
and Asesler. The Asesbasis were the ban imposers who worked with Subags: and
were assigned by Sancakbeyi.'”® The Ases (ranger/police on patrol), and Asesbasi
were among the Aga Bdliikleri in the Janissary army and they had their own rooms
however, the number of the rooms were not known. The room of the Asesbas: was at
his workplace.*”* This application started after the position of Aseslik started to be
given to the Janissary soldiers alternately rather than assigning a particular company
for this beginning from the17™ century. The Ases institution, which was responsible
for securing the bazaars and the streets beginning from the late 14™ century, was

getting its staff from the 28" Orta of Janissary Army after Fatih Sultan Mehmet

conquered Istanbul.*” The commander of this Orta (troops) was called Asesbast.

Y1 Nurettin Sevin, On Ug¢ Asurlik Tiirk Kiyafet Tarihine Bir Bakis, Ankara: Kiiltiir bakanligi, 1990, 54
172 picture 8, Mahmud Sevket Pasa, Osmanli Askeri Teskilat ve Kiyafeti, Ankara: KKK. Basimevi,
1983.

13 If Kadi offered appointment of Asesbasi who work under of him, Asesbasi was assigned by
Padisah. See: Asesbasi, DIA, 3/44.

Y4 Uzungarsil, Kapikulu Ocaklari, Ankara: TTK, 1943, 170. According to Sakaoglu duty of Ases
could given not determined Janissary’s rank, this duty started to given succesively in Janissary corp
after 17" century.

1> Necdet Sakaoglu, “Baba Cafer Zindani”, Diinden Bugiine Istanbul Ansiklopedisi,1/343.
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Mahmut Sevket Pasa noted that Asesbast was the Corbact (a rank equal to that of a
colonel) of the 28" company in Janissary army and added he took a few officers with
him at nights and guarded the streets and remote districts.®

There were two Aseshasts in the city, one of them was Galata Asesbasi and the
other one was Dersaadet Asesbasi and each of them had 500 soldiers under their
authority. In the Evliya history the number of those soldiers is given as 202 and it is
noted that those soldiers were experienced in capturing, catching, biting and
punching. These soldiers patrolled dangerous places like markets and bazaars and
arrested the criminals like prostitutes, drunks and thieves. The pubs, bozahanes and
cafes had to be closed at nights. Sometimes the shop owners could close the doors
but continue their work behind closed doors. It is known that some Ases
(ranger/police) neglected them but some others did not and gave penalties.’’”” Unlike
Subas, the Ases could punish someone if they caught him in the act. They did not
give only corporal punishment they could also fine those people. However, in
general when they caught someone at night first they would bite that person and later
they would give this person in to the Kadi Evliya Celebi describes the Asesses as a
group of “birbirinden esed melu’'un.” It is claimed that the Ziilfikar Aga, who was the
Asesbagi during the reign of Kopriilii Mehmet Paga, Killed more than 4000 criminals

with his own hands.*"® 4sesbasis had their own assistant named “Pasban” in order to

help them to prevent the robbery cases especially at nights. Those people were

18 Mahmud Sevket Pasa, Osmanli Askeri Teskilati ve Kuyafeti, Ankara: Kara Kuvvetleri Komutanligi
Yayinlari, 1983, 47.

113

Y7 Ussakizade’nin dizelerinde “ hanede meynus eden bilmez nedir havf-1 ases/ penge-isehbazdan
azadedir mirg-i kafes” kepenkleri kapatilmis meyhanede igenlerin 6zgiirlik istediklerinie dairdir.See:
Necdet Sakaoglu, “Baba Cafer Zindam”, Diinden Bugiine Istanbul Ansiklopedisi,1/343.

178 Abdiilkadir Ozcan, “Asesbasi”, DIA, 3/44.
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responsible for compensating the money or goods stolen under their responsibility.
The Pasbans were elected by the artisans in order to work under Subas:’s authority
to protect the shops of the artisans at nights against robberies.”® The Pasban just did
not deal with theft crimes at the same time they would catch another trespass.*®
Even though the Subasi was not responsible for securing the city only at nights, it is
observed that Subas: and Asseses were cooperating in providing safety in the city. A
picture made during reign of Ahmet I, ironically depicts assesses capturing a man and
woman while they were having fun in the countryside.'®* So we understand assesses
were also responsible for the public order during daytime.

The only responsibility of the Asesses was not capturing the criminals; the
Asesbasi were the 17" of the 18 high-ranking officers of the Janissary army, who
were called Katar Agalari. The Asesbas: participated in the Aga Divani, which was
gathering at the Aga Kapisi, and he was responsible for punishing the Janissary

d.182

Soldiers given to him to be punishe This situation was clearly shown in

Telhisti’l Beyan.'® At this point, if a Janissary Soldier was to be executed then he

% Necdet Sakaoglu, Nuri Akbayar, Osmanli Diinyasindan Yansimalar, Istanbul: Denizbank
Yayinlari, 2000, 223.

180 Galata da borek firminda ¢ikan bir yangmla lakali baspanin basmasi sonucu bes kisi gayr1 miislim
kiirege vaz edildi. Vakaniivis Esad Efendi, Vakanuvis Esad Efendi Tarihi, prepared by Ziya Yilmazer,
Istanbul: Osav, 2000, 491.

181 Nurettin Sevin, On Ug¢ Asurlik Tiirk Kiyafet Tarihine Bir Bakis, Ankara: Killtiir Bakanligi, 1990, 91.
Picture 9 ( Hesna Haral, Osmanl Minyatiiriinde Kadin, Yiiksek Lisans Tezi, istanbul, 2006, 315).

182 1 janissary was guilty janissary corp punished him, guilty janissary was punished different rank
rarely. When Janissary was punished his rank took, his name was erased Janissary’s record and he
sent court of Grand vizier. Uzungarsil, Kapikulu Ocaklari, 359.

183 Eger Yeniceri Katle miistehak olsa, orta-¢avusun hapsine veriip esamisini ¢alarlar. Ba’dehu
asesbastya veriip Baba Cafer zindani’na gotiiriiler. Katli ferman olundukta isa’ namazindan sonra
cellat bogar. Ve bir kayiga koyup Kursunlu Mahzen 6niine vardikta bogazina bir tas baglayup denize
atarlar. Selefde il’am igiin bir top atarlardi. El’an top atilmak memnu’dur. see: Hezarfen Hiiseyin
Efendi, Telhisii’l Beyan Fi Kavanin-i Ali Osman, ed. by. Sevim llgiirel, Ankara: Tiirk Tarih Kurumu,
1998, 153.
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would be sent to prison under the control of Orta Cavus, his name was deleted from
the records and then he was given to Asesbasi. Asesbasi would take him and bring
him to the Baba Cafer dungeon and smothered him at night after the Ferman reached
for his execution. After that his body was put into a gunny bag was thrown into the
waters of the Bosphorus.'®* If a Janissary soldiers would get capital punishment or
would be sent on exile then the Janissary Agas: would get permission from the
Vezir-i azam for this.'®® 4sesbas: patrolled the city streets at nights and captured the
suspicious people, criminals and would bring them to Kadi.

The Asesses did not only secure the city at nights, they also secured the route
the Sadrazam used while going to the mosque for Friday prayers. Or when the
Sadrazam was going to the Bazaar to control the artisans and shops, he tried to
provide the security of Sadrazam. Besides this, Asesbas: was responsible for securing
celebrations and the route of the Kapikulu soldiers while they were going for a
campaign with his 500 asesses.’®® Other responsibilities of the Asesbasi were
presenting candies to Sadrazam and Ocak Agalar: as a symbol of good wishes of the

Janissaries while Ulufe (a salary given to the janissaries) was being distributed and

84 For example; Sefine reislerinden Kara Ibrahim’in miri mubayasimi sattigindan miibasirle
Deralliye’ye gonderildigi Varna Muhafizi Ferhat Pagatahrirat ile bildirdiginden ve reisin kapanda
siyaset edilmesi ferman kilinmig ise de yeniceri oldugundan alenen siyaseti miinasip olmayup Baba
Cafer Zindani’na irsal ve tertib-i cezasinin miinasip olacagina dair belgedir. BOA, Hat, No:
594/29101.

8Eyyubi Efendi, Eyyubi Efendi Kanunnamesi, prepared by Abdiilkadir Ozcan, istanbul: Eren
Yayincilik, 1994, 48.

1% Abdiilkadir Ozcan, “Asesbasi”, DIA, 3/44. Moreover after declaration of Russian war Sultan
Mustafa the third arranged seyir alay1 and while Esnaf Alay: was walking Subas:, Kilavuz Cavusu and
Asesbast were cross over and their staff followed them. After farmers....,bakers...,another
shopkeepers walked. See: Uzungarsili, Kapikulu Ocaklari, 370.
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also participation in the farewell ceremonies of the Sultan and Sadrazam while they
were leaving the city for a campaign.*®’

Fatih Sultan Mehmet collected a particular amount of money called resm-i
asesiye in order to finance the night patrolling of the Asesses. The Asesses collected
one akce (penny) from a shop per month. Besides this they also collected money
under the title of piskes in the frame of Kanun-i Asesan during Arife (the eve before
Eid), religious holidays, weddings, esnaf alay:, etc. Moreover a particular part of the
Zabuta fine, collected by Subagsis at nights, was being given to Asesbasi.*®® Besides
this, these officials were collecting money from coal and wood sellers, pubs and
couples getting married. According to Evliya Celebi, the Asesbasis were also
collecting taxes from robbers and thieves.*® There is no evidence proving this claim
after the 17" century. According to claim of the Mantran, the Assesses were being
selected among the soldiers in the army beginning from 17™ century and those taxes
were cancelled as they were getting their salaries directly from the State.’®® There
were some corrupt assesses also. They were accepting bribes from robbers, thieves
and people conducting illegal activities for neglecting their activities.'** As the

Janissary army was abolished the Asesbasilik position was also abolished. Their

187 Necdet Sakaoglu, “Bbcekbasi”, Diinden Bugiine Istanbul Ansiklopedisi, 1/344.

188 Bernhauer claimed similar argument. See: Robert Mantran, On Yedinci Yiizyilin Ikinci Yarisinda
Istanbul, Ankara: Tiirk Tarih Kurumu, 1990, 146.

189 Abdiilkadir Ozcan, “Asesbasi”, DIA, 3/44.
190 Mantran, 145

191 Necdet Sakaoglu, “Bécekbasi”, Diinden Bugiine Istanbul Ansiklopedisi, 1/344.
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uniform consisted of “yesil ¢uhadan catal kalafat baslik, zagra yakali ve yesil kaph
divan kiirkii, ak caksir, sar1 Yemeni”. !

Another official responsibly for security was the Bdcekbasi. 1t was a special
police force in the city between 18™ and 20™ centuries. This institution was similar to
contemporary sky marshal it was used especially against robbery cases. The
Bdcekbasi was responsible for preventing the robberies in the city by forming his
own staff after being assigned by the Kadi. The the staff of the Bocekbas: constituted
of former criminals, who promised not to repeat their crimes again; they were
famous for finding the doers of the crimes in a very short time. They wandered on
the streets in disguise and could enter the most dangerous corners of the city easily.
They could gather information regarding the crime cases from their informers. They
even used women as informers for themselves. These people were famous for
solving the robbery cases very quickly and catching the thieves easily.

The bocek’s gave the thieves they caught to the Bocekbagi. Later the Bocekbasi
would bring those criminals to Kadi, Janissary Agasi, Ihtisab Nazuri or the Baba
Cafer dungeon in accordance with the occupation of them. According to the claim of
Sakaoglu, the Bocekbast would cut off the nose, ear, hand or arm of the criminal
caught according to the characteristic of the crime he committed before bringing him
to the Kadi. He could even cut their head or hand before a crowd if he had committed
the same crime several times.®®> However, it was only the Kadi’s authority and

responsibility to decide what to do with someone who committed a crime in the

192 Cloth of Asses who catch one man and women near the river was described at Birinci Ahmet
albumi like this; devrik yakali yesil ceketinin onii sik diigmelerle ilikli, basinda beyaz bir yeniceri
borkii, beline kemer kadar ince kirmizi bir kusak sarilmis, sag elinde yegane silahi olan kisa balta,
bacaklarinda zeybek dizligine benzer kirmizi bir dizlik ve bunun altinda eflatun bir potur olarak tasvir
edilmistir. Sevin, 91.

%Necdet Sakaoglu, “Bécekbast”, Diinden Bugiine Istanbul Ansiklopedisi, 1/320.
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Ottoman judicial system.'** Also if the Bicekbas: could cut someone’s hand or any
other organ for his crime, then there would not be need for bringing this person to the
Kadi after that. Considering this, it does not seem very possible for the Bocekbasi to
punish the criminals by himself. It is also unknown why this person was called as
Bdcekbasi; was it because the Boceks could enter any corner of the city or because he

195

was not liked by anybody~> The uniform of the Bécekbas: was a kind of Hat made

of sheep skin painted in black, with a tight sleeved vest, a pair of blue baggy salvar,

red boots or scarf.'%

2.4 IMAGE OF THE PRISONERS

In the Ottoman Empire the image of prisoners in the eyes of the public and the state
were different. According to the Vakayinames it was a common tradition that the
prisoners in all prisons of the country were released by the rebels after all of the
rebellions in the country. We know that the first case the prisoners were released
took place after the Janissary rebellion during which Osman Il was overthrown and
Killed. As Sultan Osman Il had got Prince Mehmet killed as he saw him as a threat to
his crown and as he wanted to go for pilgrimage to Hejaz the relations of the state
and the army got worse. Later as other problems of the era emerged the rebellion
started. Osman 11 did not take any measures against the rebellion when it first started

and after that as the soldiers came to Topkap: Palace and wanted Prince Mustafa | to

9% Halil Inalcik, Osmanli Devietinde Hukuk ve Adalet, istanbul: Eren, 2000, 115.

195 Secret police institution was used at Era of second Constituonal Monarchy to control and pressure
under society. Intellectuals did not accept this pressure and control, they used “Bocekli Memeleket”
sentence. See: Necdet Sakaoglu,” Bdcekbast” Diinden Bugiine Istanbul Ansiklopedisi, 1/321.

19 Mahmud Sevket Pasa, Osmanli Askeri Teskilati ve Kiyafeti, Ankara: KKK. Basimevi, 1983, 47.
See Picture 7/A.
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be the Sultan a deep crisis began. As a result the rebels wanted the ulema to conform
to Mustafa I. The insurgents, who used the rebels to overthrow Osman 11, announced
Mustafa I as the new sultan even though Osman Il was still the Sultan. After that
they got Osman Il out of the Palace claiming that he was being brought to
somewhere safe. When the rebels saw this they freed the prisoners in Tersane, Baba
Cafer and Galata dungeons and plundered residencies of Istanbul’s Kadi Abdullah
Celebi, Basdefterdar Baki Pasa and Janissary Agasi Kara Ali Aga.*®" Naima writes
in his history that the rebels of the terrific Hal/’i Osman rebellion, which took place in
1622, released the prisoners in the Baba Cafer and Tersane dungeons. The historian
of the period Hasan Beyzade did not mention this event in his history book and also
the other historian of the period Pecevi does not talk about release of any prisoners in
the rebellion. He writes that the crowd became larger and larger in time but he does
not mention any release of the prisoners. Naima says in his history; “Ve asker
stikrane-i ciilus Baba Cafer Zindani’a varup anda ve Galata-zindani’nda olan
mahbuslart itlak ettiler. Ve tag gemilerinde ve Tersane-zindan inda olan miicrimleri
Sali-verdiler.”*® 1t is mentioned that only the prisoners in those prisons were
released but there is not information whether they joined the rebellion.It is not known
what those prisoners did after being released. Did they join the rebellion, or did they

not?

97 Egra Keskinkilig, Sultan I1. Osman, Istanbul: Sule yayinlari, 1999,40. Another story is when rebels

declared new Sultan Mustafa, Seyhiilislam Esad Efendi claimed that when one sultan was into thrown
another was not sultan so he did not accept his sultanate. Another ulema said that Sultan Mustafa was
dotty he was dethroned because of it. However janissary drow their sword and they were accepted
sultanate of Mustafa forcely. They took new sultan to go to another palace which was near of Bayezid
Mosgue. After these rebels released all prisons at tersane, Galata and Baba Cafer dungeons for honour
of his Culus. Resat Ekrem Kogu, Yeniceriler, Istanbul: Kogu Yayimlari, 1964, 173.

198 Mustafa Naima, Tarih-i Naima, prepared by: Mehmet Ipsirli, Ankara: Tiirk Tarih Kurumu, 2007,
484.
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In another rebellion, which was mentioned in history books as the Edirne
rebellion, that took place in Edirne in 1703, the prisoners were released by the rebels
and they joined the rebellion.'*°

Another rebellion that we know the prisoners were released was the Patrona
Halil rebellion. The books of the historians of the period Rasid and Celebizade Asim
Efendi and also the Abdi History, which gives information about only this event,
give us abundant and clear information about this rebellion, which ended the Sadaret
of Damat Ibrahim Pasa and Lale Devri. The difference of this rebellion from the
others was the fact that the prisoners released from the prisons were brought to the
rebellion site “Mezbur yevm-i Cuma hemen bunlar adem gettirmekte ve Baba Cafer’e
Aga Kapisina ve Hisarlarda ve Galata Zindaninda ve Tersane Zindaninda ve tag
sefinelerinde mahbus olan macrimini fil-ciimle itlak ve Aga Kapusunda olan kerhanl
ve falakayi ciimle alup meydana getirdiiler”. 200

The vakayinivis did not write good things about both rebellions and the
prisoners released by them. However, it is almost impossible for the state historians
to write good things about the rebellions who rioted against the state. It is not known
how many prisoners helped the rebellion after being released and when they were put
into the prison again.

The document we hold indicate that; Abdulhamid the first would forgive and
release prisoners him who were sentence for financial debts in order to avoid pain

Culus. In this case the prisoners were not called as “mucrim”, but they were called as

mucrim when the rebels released them. The prisoners who were released because of

199 Kogu, Yeniceriler, 265.

200 Ahdi Efendi, Abdi Tarihi, Prepared by: Faik Resit Unat, Ankara: Tiirk Tarih Kurumu, 1943,35.
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the events that they were not involved in were being called with different names
according to the type of the events. A similar event took place after Sultan Murad IV
conquered Baghdad. During the return journey the Sultan got sick and the prisoners
in the Baba Cafer dungeon were released and money was distributed to the poor as
charity in order to help the Sultan to get better.?®* In fact it is possible to summarize
the image of the prisoners in the eyes of both the society and the state. When the
Sultan releases the prisoners they are called as “poor prisoners” —the Sultan
strengthens his authority with this amnesty- and when the rebels release them they
were called as “evil prisoners”. Releasing the prisoners in order to help the Sultan to
recover from his illness in fact shows us how the state perceives the prisoners. The
prisoner in the prison was not accepted as a direct threat to the state authority and
also when we look at the imprisonments of the artisans we observe that the state
released them in a short time. Even though we do not have a clear view regarding
how the society perceived the prisoners, we understand from one artisan’s warranting
another, or the society’s not alienating the people being released from the prison that
there was not a general alienation of the ex-prisoners in the Ottoman society on the

contrary of Europe.

201 Sehzade Mahmud’un kesb-i afiyet etmesi (izerine Baba Cafer zindani’nda ve Mahzar Aga

Hapishanesinde bor¢larindan dolay1r mahpus olanlarin miistehakk-1 muavenet kisimlarinin borglarimin
edasiyla 1tlaklar1 hakkinda arz olup, lizerinde Abdiilhamid I’in hatt1 vardir. Hat, 19/887. . Another
forgivness was lived at Sultan Beyazid II forgived all prisons at Baba Cafer dungeon, when Sheik
Abdurrauf Zindani who was grandchild of Baba Cafer accordingly Evliya Celebi died. Evliya Celebi,
Evliya Celebi Seyahatnamesi, prepared by. Orhan Saik Gokyay, Istanbul: Yap1 Kredi Yaymlari, 1995,
39. Another was Sultan Murad IV conqured Baghdat secondly, he was sick. Mufti Yahya Efendi
adviced him to give sadaka, Sultan given Money and he was relased many prisoners from the Baba
Cafer dungeon to gain meritorious. Mehmet Gilmani, Tarih-i Gi/mani, Prepared by Kamil Su, Ankara:
Kiiltiir Bakanlig1 Yayinlari, 1986, 19.
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There is another interesting issue in the rebels’ releasing of the prisoners and
the events mentioned in Vakayinames. The rebels released the prisoners in the
Tersane, Tomruk, Aga Kapisu and Baba Cafer dungeons. None of the rebels released
the prisoners in Yedikule dungeon. It means that, the rebels released the prisoners
who are commune.?®® In fact, the state and perspectives of people convicted of a
summary can be viewed from this point. Amnesty is forgiveness with the sultan that
reinforces their dominance, and the prisoners are poor borrowers in the lurch, but the
rebels themselves enhance and improve a little more for the power of chaos arising
from the release of prisoners is a micrim. To find a cure is seen as a reward for the
door release of prisoners, in fact, the Sultan is a striking example of the prisoner to
detect. The inmate in dungeon, is not a danger to the state directly, in addition to
trades, especially when looking at jail time in favor of the state in a short time seems
to be forgiven. However, prisoners could be released a guarantor and could mix into
society without being stereotyped as the “other”.

Release of prisoners by the rebels in the events described in history books has
another interesting issue. Rebels released prisoners who were condemned in Tersane,
Tomruk, Aga Kapusu and Baba Cafer dungeon. No rebels attempt to release prisons
in Yedikule dungeon where the elite group was condemned. The rebels were confined
to certain sections of the public that prisoners had been released. Chains of prison

inmates were not released as part of the bureaucrats.”® According to the perspective

202 Mufti Yahya efendi said that my Sultan give a Money to relase prisoners for God and Sultan
accepted his advice. Sultan released prisoners but number of them did not given. See: Mehmet Halife,
Tarih-i Gilmani, prepared by Kamil Su, Ankara: Kiiltiir ve Turizm bakanlig1 Yayinlari, 1986, 19.

203 Kogu calimed that prisoners who lived at Yedikule dungeon were released time of Patrona Halil
rebellion. As Patrona Halil learned prisoners who were arrested Tersane dungeon supported rebellion,
all prisoners who were arrested Aga Kapusu, Baba Cafer, Tersane, Galata, Rumeli and Anadolu
Hisarlari, Yedikule dungeons were released by rebels in 1730 Patrona Halil rebellion. Kogu,
Yenigeriler 265.
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of state prisoners who trades, given food during Ramadan, in the case of
victimization of the family and other traders can forgive him after being sponsored
by the state is a party to be forgiven.

Even they could be released important days when Sultans came to throne or
their sons’ circumcision feast or to recover from an illness by Sultans. That is if you
see the state as guilty of this part or a group described as dangerous if not released
with amnesty. State was not seen as threat but as a group of rebels that their relatives
in defining what they were actually convicted. How was the community in terms of

perception?

3) ARMENIAN PATRIARCHS

3.1 THE REIGN OF MEHMET IV AND RELATIONS WITH ARMENIANS

The reign of Sultan Mehmet “the hunter”, 19th of Ottoman sultans, witnessed
a number of internal disturbances. Mehmet IV is actually the second ranking Ottoman
Sultan after Suleyman the Magnificent for duration of his reign but he ascended the
throne as a child and consequently his power was never fully recognised by the state
apparatus. Our interest in this period primarily lies with the fact that between the
years 1660-1688 seven Armenian patriarchs were confined in cells of Baba Cafer
dungeon. It is unusual that they were held in this jail with common criminals.
Ottoman bureaucrats, statesmen, foreign emissaries and patriarchs were normally

sent to Yedikule dungeons.?®* To comprehend this situation it is necessary to take a

2% Even Seyhiilislam Feyzullah Efendi killed and Basmakcizade Ali Efendi was instead of him, this

situation damaged Patriarch Avedik because Feyzullah Eendi protected and supported him. After his
death Patriach Avedik tried to escape from Istanbul but he caught and throw Yedikule dungeon at
1703. He was released and exiled Avrad island. Kevork Pamukciyan, Biyografilerle Ermeniler,
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look at the general picture. Mehmet IV ascended to the Ottoman throne following the
abdication of Sultan Ibrahim. Palace women and eunuchs dominated state affairs
during this period. Késem Sultan, mother of Sultan Murat 1V, and the grand viziers
under her control decided for abdication of Sultan Ibrahim following questions about

his sanity and he was replaced by Mehmet IV, just 7 years old at the time.

The Kdsem Sultan was at the peak of her power by then thanks to her close
cooperation with Janissary commanders. She intended to be the defacto ruler of the
Ottoman empire through her grandson. She discarded her arch enemy grand vizier
Sofu Mehmed Pasa by the hand of her janissary allies. Following this event Kdsem
Sultan and janissary commanders enjoyed unchallenged control over the empire.?®.
At the beginning we see Turhan Sultan in an insignificant position. But her position

gained strength as Kdsem Sultan tried to evict Mehmet and replace him with prince

206 207 In

Suleyman“™ Turhan Sultan was supported by palace eunuchs in her struggle.

Istanbul: Aras Yayilari, 2003, 54. This situation shows strangeness of conviction of Armenian
Patriarch who were arrested in Baba Cafer dungeon. .

205 At that time conflict which emerge between janissary corps to Sipahis increased and Sultanahmet
movement emerged. Many bureaucrats used Both of side a pawn to their benefits. Actually cause of
event was that when Sultan came a throne, sultans gave Culus. Everytime many of I¢oglan at palace
were accepted Sipahi. Hovewer this tradition did not realize time of Mehmed the fourt’s ciilus. Sipahi
angered this event, they went to Sultanahmet Mosque and claimed that Sultan brahim killed unfairly.
When they came to Sultanahmet Sipahis complained not only Grand Vizier but also Janissaries. Thus
janissaries started to conflict Bosnak Muslihiddin provokated janissaries and they killed many Sipahis.
Even Buyikli Mahmud, Hiiseyin Kahya, Kara Aga were Agas of Sipahis escaped but Janissaries could
catch and killed them. see: Zuhuri Damsman, Osmanli Imparatorlugu Tarihi, Istanbul: Yeni
Matbaa,1965,272. Moreover, another Notion was many event emerged because supporters of
Grandvizier Sofu Mehmed Pasha and janissaries conflicted Sipahis’ ulufes were late and power of
Janisaary corp was increasing day by day. This conflict could controlled thanks to Kara Murad Aga
and Koca Muslihiddin who were influence people under janissary corp. Hovewer not only Kdésem
Sultan who was grandmother of Sultan Mehmed the Fourth gained support of Janiisary corp but also
janissary corp gained support of Késem Sultan increased power. After Kdsem Sultan was killed Sofu
Mehmed Pasha, she used as an excuse beaten of Ottoman Navy at Foga. Abdiilkadir Ozcan, “IV.
Mehmet” DIA, 28/ 414.

20K 5sem Sultan wanted new Sultan was Prince Siilleyman because his mother was ingenuous and
navigable woman. If this prince was new sultan Késem Sultan could managed state. She agreed
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the end Kdsem Sultan was defeated. Siileyman aga and other palace eunuchs
strangled her. With the death of Kosem Sultan, Turhan Sultan became the mother
Sultan and played a dominant role over her son. She forged alliances with grand
viziers and statesmen and took state matters to her hand. During this initial phase of
Sultan Mehmet the IV s rule the Sultan still being a child was either ignorant of state

affairs or too powerless to intervene.”®®

On the other hand the masses were on the verge of rebellion. As palace women
and grand viziers rose in power janissary discipline deteriorated. Ottoman coins were

devaluated and mostly decrepit®®®

, Simultaneous harsh winters, earthquakes,
widespread fires in Istanbul and draught drove many people to famine. Statesmen

used Janissaries to intrigue against each other. This made janissary commanders all

janissary Agas and they raid a harem to be throne Prince Siilleyman instead of Sultan Mehmed IV.
drived Dilasup Hanim out of saf ve idare edilebilir oldugu i¢in bu sehzadeyi tahta ¢ikarmak isteyen
she gave two jar poison sherbets Helvact Hiiseyin Aga to killed Sultan Mehmed IV. Valide Turhan
Sultan learned this plot she agreed Ziiliiflii Baltacilar and Has odalilar they unravel a plot and they
killed Kosem Sultan. See: Zuhuri Danisman, Izahli Osmanli Imparatoriugu Tarihi, Istanbul: Yeni
Matbaa, 1965, 280.

207 Many unskillfull governors who were choice by Kdsem Sultan were unsuccesful. Thus Venice
closed the Dardanelles and famine started in Istanbul. Society was pound at the Palace door because
high inflation, bribes and hihg taxes, Sultan Mehmed IV had to accept Ayak Divani. Melek Pasha had
to abdicate and society was released. Furthermore oposition circle increased against Késem Sultan
because she was very affective management. Valide Turhan Sultan benefit this circle especially Saray
Agas. Azmi Ozcan, “ IV. Mehmet”, DIA, 28/ 414.

208 \When Sultan was thirteenth years old, accordingly tradition he went to hasoda to watch show of
Enderun Agas at eve of religious festival. Darii-s-saade agas afraid of Sultan could find new friends
so Behram Aga tired to prevent Sultan. Hovewer Sultan went to Hasoda, in this way Behram Aga
tlked Valide Sultan and he wanted to call Sultan from there but valide Sultan did not accept. He
angered and he called Sultan from Hasoda loudly voice *“ my Sultan! Your mother called you”. This
example show Sultan could affected very simple and Babis-sade Agas did not want to lose their
affection under Sultan. Sultan was not sapient. See: Ismail Hakki Uzuncarsil, Osmanli Tarihi,
Ankara: Turk Tarih Kurumu, 1983, 3/270-271.

29 Kara Murad Paga lay down an Grandvizirate because he did not abide interfene of Késem Sultan
and Ocak Agas. Melek Ahmed Pasa instead of him but state was very bad situation and he monetized
weak currency (akge) in this way he caused very big inflation. Azmi Ozcan, “ IV. Mehmet”, DIA, 28/
414,
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too aware of their power. After a while janissary corps tended to see itself as the
only source of political power in the empire. Their occasional attempt to replace the
Sultan was outmaneuvred by grand viziers. But these were also pursuing their own
interest and the post of grand vizier lost a great portion of its initial prestige because
of too many replacements. Cinar event or Vaka-y: Vakvakiye®™® (1656) demonstrated
dimensions of this situation.

Another noteworthy development in the period is the increased influence of the
Kadizades, *** this group experienced an increase in their position during the rule of
Murat IV. They enjoyed the respect of a large number of people. The real problem
started when some of the palace eunuchs and Mother Sultan also started to hold them
in high esteem. Kadizades started to distribute positions in the state bureaucracy as
they wished. When the Kopriilii Mehmed Pasa was the grand vizier, in the year
(1656) they held a meeting in the Fatih Mosque demanding demolition of all shrines,
Dervish houses, massacre of inhabitants, demolition of extra minarets in mosques.
The Kopriili Mehmed dispersed their mass, sent Ustiinevi Mehmet Efendi and a few

other leaders of the movement to Cyprus in exile.

210 At that time Janissary too power and they rebelled everything. Stabilty of state spoiled because
Kara and Ak Hadim Agas interfened state policy and Grand vizier Siileyman Paga afraid of them.
Shopkeepers did not accept weak akga which were given Janissaries from state, many of shopkeepers
had accept these akges because of threats. Everyday discussion and fights were lived. For example;
many janissaries came from Girid to Istanbul because they did not take salaries until nine months and
Osman Aga who was Kul Kethiidas: send them away. Janissaries and Sipahis accumuulated
Atmeydani and they gave thirty people names and they killed them. Rebels put up their death bodies to
plane trees so this event was called Cinar Vakasi. See: Uzungarsili, Osmanlh Tarihi 4/ 293, Danigman,
X/4.

211 Sultan Murat the fourth banned cigarette and drunk, this forbidden’s cause was not only Janissary
used them and they accumulated place where these sell but also Kadizadelis movement.
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These developments notwithstanding, Sultan Mehmet IV s interest in hunting
showed signs of becoming a weakness in time.?’* He started to visit Edirne
(Hadrianopolis) famous for hunting fields. After a while he settled there.?®* During
this period, Edirne, the formal capital of the Empire was living its old glorious days.
In Istanbul on the other hand, the complaints of the people and soldiers were
increasing day by day. According to them, the major cause of this deteriorating was
the hunting interest of Mehmet the fourth. The Sultan was so busy with the hunting
parties that he could not find any time to deal with state business. Just at that time,
the loss of Budin was the last drop out of the cup. The Sultan was being criticised
even in the mosque pulpits. The tension among people began to rise, Mehmet IV
returned to Istanbul and declared his repentance on the hunt. But it was too late.
Janissaries, acting together with the religious scholars wanted the Sultan executed
and and replaced by prince Silleyman. In 1687 this happened, Mehmet IV was sent to
Simsirlik for confinement together with his sons Ahmet and Mustafa. Ascending to
the throne at an early age, without proper education, and under heavy influence by
palace women and eunuchs Mehmet IV s reign is marked by many historians as the
beginning of the Ottoman decline.?** 20 different Grand viziers served under him.

But it was the Koprilii family who left their mark in the period. **°

212 Mehmet the fourth was Sultan too little age, when Kosem Sultan who was grandmother of him
managed state he participated shoots at Kagithane and palace garden. In course of time this
entertainment changed ambition.

23 gyltan Mehmet did not participate second Russian voyage, he apointed Kara Mustafa Pasha to
manage army, Sultan set out to Edirne he started from Edirne while he was going to Edirne, he
hunted. His trip continued twelfth months and days. Army arrived Edirne before Sultan. See: Ismail
Hami Danismend, [zahl: Osmanli Tarihi Kronolojisi, Istanbul: Tiirkiye Yaymevi, 1972,449.

2 Mehmet Gilmani who was historian of that time narrated event; state lost power at time of Mehmet
IV. and many events emergenced with these weakness. Erdel beg who gave tribute to Ottoman state
died and Gorke ( Il Gorke Rakoczy) who was prison of Yedikule dungeon appointed new Erdel beg
instead of him. When he went to Erdel, he explained everything which he see or learn as he was
prison about Ottoman State. He said that Ottoman State lost all power and state could not defend
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The period under Mehmet IV is actually known as the Koprilu Period. They
were more influential than the sultan. But overall political tension remained low
throughout the period. As Koprilu Mehmet Pasha took office, he suppressed
uprisings in Anatolia and took harsh measures to restore order in the area.”® Thanks
to his iron handed rule, the Janissaries were brought back to line. This also
contributed to the choice of his son for the post of grand vizier following his death.
The Kopriilii Fazil Ahmet Pasha was the second Ottoman grand vizier after the
Candarli Halil Pasha for the duration of his term in office. His period was one of
order and prosperity; He was an able and well educated statesman. When Merzifonlu
Kara Mustafa Pasha, Képrili Mehmet’s son in law took office it was seen as the 3rd
generation of Koprill grand viziers. But he was eventually executed on the charges
that he was responsible for the defeat following second siege of Vienna. Sari
Suleyman Pasha succeeded him. He was not the authoritarian type of vizier. Unable
to control Janissaries, he had to give in to their pressure and eventualy problems in
the military followed. In a matter of years Koprull legacy ended and the Ottoman

Empire succumbed back to turmoil.

Ottoman boundary aganist to other states. In this way he agreed with Girit Beg to attack Ottoman
State. This event is interesting example to show situation of state. Mehmet Halife, Tarih-i GzImani,
Prapared by Kamil Su, Ankara: Kiiltiir bakanlig1 Yayinlar1: 667, Istanbul: 64.

2Bzuhuri Damisman, Osmanli Imparatorlugu Tarihi, Istanbul: Yeni Matbaa, 1969,88.

218 Historians who lived that time censured Kopriilii Mehmet Pasha. Sultan Ibrahim’in katledildigi
tarihten 1655 yilina gelene kadar kul taifesi dokuz kere bas kaldirip biiylik cemiyetler halinde nice
kimseleri haksiz yere katl edip, nice devlet erbabinin mallarin1 haksiz yere talan ettiler.......... fakat
subhan olan Hakk taala(cc) mazlumlarin ah ve enini sebbiyle bunlarin hakkindan gelmesi ve
viicutlarin1 yer yilizinden kaldirmasi igin baglarina Kopriilii gibi merhametsiz bir hakimi ve onun
keskin kilicin1 musallat etmistir. Mehmed Halife, Tarih-i Gilmani, Istanbul: Terciiman 1001 temel
Eser, 114. Even he said that earthquake, fire, famine, plague and another diseasters emerged at
Istanbul because Allah gave them to punish for unmoral behaviors. Allah gave sharp sword of
Koéprala for people who did not become well-behaved. Ibid, 144.
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During the rule of Mehmet IV there was no problem in the relations with
Armenians. Chronicles of the time report no specific incident. One important source
for the developments at the time is Armenian Chronicle Eremya Celebi
Komirctyan.”” He was the head secretary of patriarchate. In his “History of

Istanbul”, Ottoman-Armenian relations of the time is summarized as follows:

The author mentions seven Armenian patriarchs being imprisoned in the Baba
Cafer Dungeon. Actually Ottoman Sultans did enjoy the right to dismiss patriarchs.
Sometimes based on petitions, an illness or general discontent patriarchs have been
disposed by Sultans. There are also patriarchs who were left in the office in spite of

widespread criticisms.?*®

When a patriarch is dismissed by the sultan, he cannot be
restored to his position. Yet, the author mentions a priest named Gazaros of Sivas **°
who replaced Patriarch Mardiros and occupied the post from 1660 to 1663.7° He
arrived from his Birthplace Sivas to Istanbul as a hermit. From there he continued to
Ec¢miazin, but he was not awarded priesthood there. So he returned to Istanbul to get

the title. As priest he gave sermons directly targeting Patriarch Hovannes of Mugla

but public reaction forced him to flee. Later he accompanied his compatriot

27 Eremya Celebi came from Kémiirciyan family and his father was pope Mardiros. Eremya Celebi
was patriarchate chief clerk in 1660. He wrote historical record like Istanbul history, Patriarchate
history and Ottoman Sultan History.he given first information about Armenian Patriarchs who were
arrested Baba Cafer dungeon and his information is primarly source of Patriarchate.

28 Macit Kenanoglu, Osmali Millet Sistemi, istanbul: Klasik Yaymlari, 2004,171. Many people
wanted dismissal from a post Armenian patriarch because of gossip but Sultan did not accept this
complains.

219 Ormanyan used name of Gazaros or Lazaros.

220 Tuglali argued that II. Mardiros went to Jerusalem after he abdicated from Istanbul patriarchate in
1660 and he was Jerusalem Patriarchate. Pars Tuglaci, Tarih Boyunca Bat1 Ermenileri, Istanbul: Pars
Yayinlari, 2004,221.

86



Hacadin, contributed greatly to his appointment as catolicos of Sis.??* In return he
was declared an episcopos. Back in Istanbul, he headed a delegation from Sivas and
surrounding areas. He was appointed as patriarch. Later on, he lost his position
because he ordered restoration of a damaged church without permission from state
authorities. Hovannes “titlinci” replaced him. Hovannes sent Gazaros on the
grounds of security t0.??> Kémiirciyan says he was imprisoned for his debts and was
freed with the help of his friends in 1664.? Another patriarch is Sargis of Trakya®**
(Trachea) he served as patriarch for two terms and following both was imprisoned.
His appointment reflects the role played by other churches. The E¢miazin Katogigos
Hagop Il arrived in Istanbul in the year 1666 and asked for Hovannes V to step
down. He intervened on behalf of Sargis of Rodos (Tekfurdag) who eventually
became the new patriarch. The third patriarch to be imprisoned is Stepanos of
Megria. He arrived in Istanbul as a delegate of Echmiadzin and with the consent of
congregation members became the patriarch. He was jailed because of debts of

patriarchate to 3. Parties. He died two days after his release.?®

Kdmirciyan also
notes that this person remained reputable after his service. The only reason for his

imprisonment being debts left by his predecessors.

221 Not only this example but also other examples showed that when people had rank, he tried to
establish his friends in an other ranks accordingly Ormanyan.

222 Pars Tuglaci, Tarih Boyunca Bat1 Ermenileri, Istanbul: Pars Yayinlari, 2004,222.
223 Komiirciyan, XVII. Asirda Istanbul, istanbul: Kutulmus Basimevi, 1952, 168.

224 Kadi of Istanbul was isazade at that time. isazade, [sazade Tarihi, prepared by Ziya Yilmazer,
Istanbul: istanbul Fetih Cemiyeti, 1996, 232.

% He was Patriarch between 1670-73 but he was improsened Baba Cafer Dungeon because of
patriarchate’s depts. He wrote 1660 fire and he described fire. Kevork Pamukciyan, Biyografilerle
Ermeniler, Istanbul: Aras Yayinlari, 2003, 250.
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The fourth patriarch to be jailed in the Baba Cafer dungeon is Hovannes of
Messia. Nicknamed “the lame” this man was the 30th Armenian patriarch. He
remained in office for one year. Neither Ormanyan nor Kémirciyan give detailed
information on him. The fifth patriarch to be confined is Andreas of Istanbul. He
engaged in a number of intrigues to succeed Hovannes the lame. He was known as a
vulgar priest. His nickname was “the ladder to hell”. Ormanyan doesnt give detailed
information on him. As sixth patriarch to be sent to the Baba Cafer dungeon was
Karabet of Kayseri, the 32nd Patriarch in church history. Kémirciyan mentions him
as a common priest like his predecessor, “the ladder to hell” But after he became
patriarch, piskopos Mardiros of Kefe one of his supporters helped him to Vardapets
degree. %® He occupied the post of patriarch 5 times.??’ The seventh patriach who
was imprisoned in the Baba Cafer dungeon is Taurus or Teotoros of Istanbul. He
held office twice. Overall, it is an extraordinary occurence that all seven of these
patriarchs were imprisoned in a dungeon for common criminals. They were
considered common criminals because their alleged crimes were tampering with

financial records of the patriarchate or overtaxation of subjects or corruption.?® The

228 gpiritual hierarchy was this at Armenian Church; Diyakos, Clergyman and bishop was basic ranks
and eight ranks were under them; Diyakos associate (Tbir), Diyakos (Sargavak), clergyman(Kahana
veya Yerets), headclergyman(Avakerets), headbishop or doctor ( Vartabed), episcopacy, Patriarch
Katogigos( Gatogigos). Canan Seyfeli, Istanbul Ermeni Patrigi, Ankara: Andag Yayinlar1, 2005, 83.

According to this hierarcy he rose higher rank after bishopric. Nickname of Kayserili Karabet was
“baker” (ekmekci)because he made bread for Ottoman army. Actually he was ignorant person.

227 1676-79, 1680-81, 1681-84, 1686-87, 1688-89 He was patriarch between these years five
instances.

228 Nonmuslim spirutual leaders had many authority one of the important competence was financial
situation. When they were appointed anywhere they had to pay tax which was called Piskes.
Sometime many of them paid more Money to state and when they went to place, they accumulated
Armenian people more money. Thus state wanted to choice fair spirutual staff to live peace and quiet
Armenian population.(169) Cause of Patriarch dismisses were derive and improrer personal benefit
from appointments, took Money from Armenian nations box, disorderly behaviors and so on.. Macit
Kenanoglu, Osmanli Millet Sistemi, Istanbul: Klasik Yaynlari, 2004, 172.
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Ottomans are known to confine high ranking bureucrats or foreign emissaries in
Yedikule dungeon. Ottoman sources and other chronicles of the time**® present no
evidence that Armenian patriarchs were imprisoned in the Baba Cafer dungeon. On
the other hand, Eremya Celebi’s history has made great contribution to our
understanding of the period, he also has reputation as a dependable source. He is
heavily critical of all the patriarchs concerned. Kémirciyan is also known as an
impartial source. If they wanted to give the impression that Armenian patriarchs were
imprisoned with common criminals and mistreated by Ottomans Eremya Celebi
would write favorably of Patriarch Karabet of Kayseri who gave him the permission
to open a printing house in Istanbul. He printed two books here between years
1677/78, but the initiative was short lived. Eremya Celebi depicts the patriarch
Karabet who granted him this spectacular favor as a vulgar priest. We need more
detailed studies in this respect to arrive at a better judgement.

3.2 RELATIONSHIP BETWEEN THE ARMENIAN PATRIARCHATES EACH

OTHER AND WITH OTTOMAN STATE

For the study of seven Armenian patriarchs who were imprisoned in the Baba
Cafer dungeon between the years 1660-1688 it is as important to review the relations
between Armenian churches and centers as their relations with the Ottoman State.
The relations between Katogigos and patriarchs account for this situation to a great
extent. Each patriarch had support of some churchs but there was always significant
number of churches in opposition or which supported another candidate. At this

point, as we finish a short summary of the political environment of the period it is

29 All of vekayinames which related about that time and Ali Emiri Katalogu was scanned but no
information could find about it. Moreover many Miihimme defterleri and part of Istanbul Kadilig
was researched too.
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useful to take a look at the influential Armenian churches of the time. In this
context, we will study the emergence and interrelations of Sis, Ahtamar, Echmiadzin,
Jerusalem and Istanbul Patriarchates. As a case in point, Mardiros Patrik episcopos
was Istanbul patriarch between years 1659-1660 in 1661 he is sanctised episcopos in
Echmiadzin. And between the years 1667-1683 he served as patriarch three times.
As he was the patriarch in Jerusalem he granted Karabet of Kayseri Vardapet degree
and practicaly gave him the opportunity to become patriarch in Istanbul. Mardiros
lost his post as Patriarch of Jerusalem to Yegyazar.”** He was the Istanbul patriarch
between 1651/52, Jerusalem Armenian patriarch between 1664-65, 66-68, 70-77.%*
Also Stepanos of Istanbul was assigned patriarch with the support of Ecmiazin

patriarch Hagop.?*?

Another example of the conflict between patriarchs is Avedik I.
He was known to be under protection of Seyhiilislam. He visited the grand vizier in
Edirne, the ensuing decree dated 13 july 1702 abolished patriarchate of Jerusalem

and both titles were united in Avedik’s person. And he sent Hovannes of Amasya

(messia) as representative omnipotentiary to Jerusalem.?*®

Three Katogigos and two patriarchates were found in the hierarcy of the

Armenian Church.®* The first sacred place for the Armenian Church was

%0 Kevork Pamukciyan, Biyografilerle Ermeniler, istanbul: Aras Yayinlari, 2003, 300.

31 pamukciyan, Biyografilerle Ermeniler, 378. Yegyazar, Patriarch of Istanbul, Tekirdag Sarkis sells
at half the cost of debt securities, and it has been fighting to get the Patriarchate of Jerusalem.

22 Kevork Pamukciyan, Istanbul Yazilari, Istanbul: Aras Yayinlari, 2002, 97.

3 Assigned to the struggle of the patriarchs and metropolitans was controlled State. Patriarchs and
metropolitans were not about having unlimited savings, sometimes unjustly taken away from
metropolitan work complained to the sultan who had sought a refund of the duties. Patriarchal
authority of that dismissal was regulated by the state. Macit Kenanoglu, Osmanli Millet Sistemi,
Istanbul: Klasik Yayinlari, 2004, 167.

24 Canan Seyfeli, Istanbul Ermeni Patrikligi, Ankara: Anda¢ Yaymlari, 2005, 41, and see:
Abdurrahman Kiiglik, Ermeni Kilisesi ve Tirkler, Ankara: Anda¢ Yayinlari, 2003, 170.
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Echmiadzin founded by Gregoir.?®® Later on the Katogigos location had to change
twice, in the end three different Karogigos emerged.”*® This situation has resulted in
competition for influence between these three. Actualy Echmiadzin gained a
dominant position over the others once the Katogigos could return to Echmiadzin in
1441.%" But Sis and Ahtamar Katogigoses wouldn’t agree to waiver their influence
and authority areas. So there emerged three competing katogigoses.

In addition to three katagigoses, there were two Armenian Patriarchates. The
Jerusalem Armenian Patriarchate, was founded in 638 with the effect of Byzantine
planning to create political and religious clout on the Armenians who rejected The
Kadikoy Council and after that, Caliph Hazrat Umar who conquered Jerusalem in
638.2%% After Sultan Selim conquered Jerusalem in 1516, for a long period of time the
Ottomans dominated Jerusalem Patriarchate. informally, it was bound to the
Patriarchate of Istanbul and the Jerusalem Patriarch was nominated through the

Istanbul Patriarchate. Both The Jerusalem and Istanbul Patriarchates were dominated

51t was believed that Jesus Christ descended to earth at exactly this point of earth and built the
church, Etchmiadzen Katogigos always enjoyed a superior spiritual influence. Davut Kilig, Osmanli
Idaresinde Ermeniler Arasinda Dini ve Siyasi Miicadeleler, Ankara: Asam Yayinlar1, 2000, 183.

2% 1n 485 the city was transferred from Echmiadzin to Dvi Katogigosluk authority. V. Katogigosluk
authority Katogigos to Ohannes remained in this city. This authority was transferred to istanbul
Ohannes in 947. ... ... ... In Cilicia in 1294 it was transferred to fog. Meanwhile, some relatives from
Echmiadzin Katogigosun immigrants, that Ahtamar island in Lake Van, where they settled. It was a
religious center for the Armenians are here. Remaining within the borders of Iran, Gregorian
Armenian, the Armenians of Cilicia and a part of their relationship with the Catholic crusaders
accepted from Catholicism in 1441 because they were uncomfortable chair in a new allocation
Echmiadzin wanted to revitalize it. Sis' in katogigosu urged that it not come on, they choice among
themselves so that their katogigos had appeared in three different katogigosluk. See: Davut Kilig,
Osmanli Idaresinde Ermeniler Arasinda Dini ve Siyasi Miicadeleler, Ankara: Asam Yayinlar1, 2000,
183.-184.

37 Kenanoglu claimed that episcopacy lived Sis where was capital city of Kilikya Armenian Kingdom
and moved to Ecmiyadzin in 1441. Macit Kenanoglu, Osmanli Devietinde Millet Sistemi ve
Gayrimuslimlerin Hukuki Statiileri, Doktora Tezi, Istanbul Universitesi, 2001,161.

238 Canan Seyfeli, Istanbul Ermeni Patrigi, Ankara: Aziz Andag Yaymlar, 2005, 46.
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by the Ottoman State therefore the State did not intervene thentheir relationships.
However, the competent authority was the Patriarchate of Istanbul. The oldest
document about the existence of the Armenian Church in Istanbul extends to the end
of the Gregorian 11" century. Patriarch of Antioch Jacob Michelle
Syrien(1166_1199)mentioned the existence of an Armenian Church in the capital of
Byzantine.”*® But before the conquest of Istanbul, the Istanbul Armenian community
was under the authority of Cilicia Katagigos.?*> When Sultan Mehmet 11 conquered
Istanbul, He took Hovakim, the Bishop of Bursa to Istanbul, made him establish the
Armenian Patriarchate and announced him as Patriarch. There is no information
about any effect of the three katagigous on the establishment of Patriarchate.?*!

The Istanbul Armenian Patriarchate is the highest spiritual, administrative and
judicial instance of the Ottoman Armenian nation. Patriarchs were dominated only
by the Sultan.?*> They were exempt from taxes and military service.?** The blessing
of the spirituals, administration of the church monastery, the religious aspect of
sacraments, marriage, divorce, burial and training affairs had been left to the
administration of the patriarchate.** Although Echmiadzin had a priority, the

Armenian Patriarchate was accepted as the highest authority by the Ottoman State.

29 Macit Kenanoglu, Osmanli Devletinde Millet Sistemi ve Gayrimiislimlerin Hukuki Statiileri,
Doktora Tezi, Istanbul Universitesi, 2001, 161.

20 1hid, 162.

1 pamukciyan, Onsekizinci Yiizyilda Patrik Basmaciyan’a Verilen Ciilus Fermani, 40 and see:
Canan Seyfeli, Istanbul Ermeni Patrikligi, Ankara: Aziz Andag Yayinlari, 2005, 64.

242 Sometimes complain about the Patriarch of the Armenian nation to the Sultan and the Patriarch had
come to change or not change, the Sultan decided. Saving power belongs to the sultan.

3 Canan Seyfeli, Istanbul Ermeni Patrigi, Ankara: Andag Yaynlari, 2005, 85.

244 Pamukciyan, Onsekizinci Yiizyilda Patrik Basmaciyan’a Verilen Ciilus Fermani, 40, and see:
Canan Seyfeli, Istanbul Ermeni Patrigi, 85.
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Eventhough Ormanyan, the main reason of the imprisonment of the seven Armenian
Patriarchs was the fight between the Armenian churchs to have the control over each
church. *°

A short time after the Armenian Patriarchs were imprisoned, two more shared
the same destiny. But one was sent to Yedikule and the other one to the Tersane
dungeon. These two places were important because of the periods of the
imprisonments. According to Eremya Celebi, corruption was the reason of the
confinement of the seven patriarchs. And he was the only one to have this
information. It is not certain whether their crime was considered in the category of
ordinary crimes. Because even the Janissaries were not sent to these prisons. First,
they were dismissed from the corps and after that they were sent to these prisons and
were executed. From this point the confinement of the seven patriarches in these
prisons are interesting. What is more interesting is that some of them were able to go
back to patriarchs post. At this point, it is important to have a look at the famous
Kanunname (law book) of Mehmet IV. In the first chapter of the Kanunname, it is
stated that if there is a possibility of escape for the criminals who could not find any
sponsors for their crime, they can be arrested. Execution started as confinement in a
castle, imprisonment, such as restricting freedom penalties prisoners Salah Zahir
happens, he sponsored those bail and be registered if it is still debt because of the jail
and put pressure debt to be paid in installments, even if accepted, has to be

evacuated.?*® This Kanunnames looking at the material quality offense meant,

thinking were incarcerated.

2% Ormanyan wrote many knowledge about this topic at Azkabadum which is history of Amenian.

2% Mustafa Avei, “Osmanli Hukukunda Tutuklama”, Yeni Tiirkiye Dergisi, 31/728.
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Thrown into two different prisons, the other two patriarchs”s crimes were
political. One of these patriarchs was Melkisetek, the 36™ Armenian Patriarch of
Istanbul. There is an order about the confinement of this patriarch in the Tersane
dungeon.®” But just before this order, there was another order about these
patriarches explaining that they tried to interfere with a priest’s congregation and
tried to make them Catholic, furthermore, established a printing machine in Valide
Ham and pressed some books **® Melkisetek's was guilty because he acted
permissively towards the propaganda and he did not do anything to prevent the
possible civil unrest. In fact there was not anything wrong with Armenians’ printing

machines or books.?*® The dersaadet Armenian Printing printed some books for a

247 {stanbul Ermeni Patrigi’nin hapsine dair;

Istanbul’da Ermeni Patrigi olan Sahak Miilhidin taife-i mezburenin ahar ayine intihallerine miisamaha
ve taksiri niimayan olmagla sen ki vezir-i misariinileyhsin emri serifim vusuliinde mezbur Tersane-i
amirem zindaninda habs olunub fermani Hiimayunum sadr1 olmadikca itlak olunmamak babinda deyu
yazilmistir. Fi evasiti ra 1113. Ahmed Rafik, Onikinci Asr-1 Hicri’de Istanbul Hayat:, Istanbul:
Enderun Kitabevi, 1988, 33.

%8 Ermenileri Katoliklestirmek isteyen Ermeni rahiblerin tevkifiyle ve Ermeni matbaalarinin
kapatilmasina dair;

Istanbul kaymakamina hiikiim ki, Istanbul’Da Sulumanastir’da Ermeni rahiplerinden Ermeni taifesini
mezahibi eferenciyeye tergib ve igva ve ifsad iden Hacador nam rahip ahz ve kiirek cekemek Uzere
Tersane-i Amirem Zindanina vaz’u hasbi fermanim olub ve Ermeni kitaplarin tagyir ve yeniden bazi
ilhak ile basma idiip Ermeni taifesinin arasina yayup fesad eden habisler dahi aya eyyihali el getiiriliib
ahzu kabz ve vaku hali deri devletmedarima arzu ilam eylemen fermanim olmus idi sen ki viziri
misariinileyhsin tarafindan siran ve alenen tefahhus olundukta Valde ve Vezir hanlarinda oldugu
muhakkak olub ancak kadimden beyinlerinde miitedavil olan kitab basmacilig1 oldugundan muaheze
olunmamistir. Ve muharref basma kitaplar Frengistandan gelip onlara miitebeat eden habisler
vesatetile fiiruht olunub .................. fermanim tizere mesfur Hagador’u miiebbed kirek ¢ekmek
lzere Tersane-i Amirem Zindani’na vaz-1 habs eyliylip................. gerek Valde gerek Vezir
hanlarinda ve gerek sair yerlerde her nerede bu misiillii kitap basmacilar1 var ise tecessiis ve tefahhiis
ile buldurub ............ badelyevm ki bundan sonra dahi miitenebbih olmayub kitap basmasina ictira
ederler ise ahz ii habs ve isim ve resimlerile deri, devletmedarima arzu ilam eyleyesin ki ne yiizden
ferman1 hiimayunum sadir olur ise mazmunu miinifi lizre amel olunmak babinda fermani Alisanim
sadir olmustur deyu yazilmistir. Fi evaili ra 1113. Ahmed Refik, Onikinci Asr-1 Hicri’de Istanbul
Hayati, Istanbul: Enderun Yayinlari, 1988, 33.

8 patriarch of the Armenian printing press was established in 1697. Migirdi¢'in son born in 1698
Merzifon printers Tibir Gregory, Wesley Armenians in Dersaadet had been fourth. The same year, the
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long time and some Armenian books were published abroad as well.**° Dersaadet did
not have any position against the Armenian printing machine or Armenian books.
However, there is an order about sending the priest trying to spread Catholicism in
the society and the ones who were establishing the printing machine to the Tersane
dungeon. But even those people were not send to the Baba Cafer dungeon. In this era
European states are known to try to direct the Armenians towards Catholicism. The
most striking example of this situation was that the Dersaadet ambassadors of
France, Ferriole, wanted to have political effect by using Catholic propaganda
elements in 1699. Ferriole must have been obsessed with this case because after a
short while the events between him and Avedik, the Patriarch of Istanbul are very

sriking examples of Ferriole’s mind.?*

third time in Dersaadet founded a printing press called Holy Etchmiadzin. Etchmiadzin Holy called
the third time in Dersaadet founded a printing press. Holy Echmiadzin Dersaadet'te third time in the
same year opened with the name of a printing press. Practice established in 1700 passed Printing T1ibir
Sarkis, mahdesi Asdvadzadur Dersaadet by Tibir established a printing press came into service in
Ortakdy. Surp Surp Sarkis Echmiadzin and Zoravar Press, Reverend Mikhitar (Appa) from the city by
Italy's Livorno Dersaadet-Pera, 'or whether the transfer was put into service. Pars Tuglaci, Tarih
Boyunca Bati Ermneileri, Istanbul: Pars Yayinlari, 2004, 251-254.

20 Armenian language book of “Patrik Yeremya Vartabedi” was published in Livorno. Another
religion book of “Kordzk Arakelots” was published at Amsterdam, Gugas and Tovmas Nuricanyan
brothers published their printing house. “Jamarkirk”, “Asdvadzasung Nor Gidagaran”,
“Hamatsaynuyun”, and “Tsanykag Saragan” were published in Tovma Vanantetsi printing house at
Amsterdam. All of boks language are Armenian. Ibid, 251.

1 Feyzullah Efendi who was Seyhulislam and protector of Armenian Patriarch Avedik | was killed in
1702 Edirne Vakasi. Avedik | afraid of new situation and he tried to escape from Istanbul but he
caught at Edirne and he arrested to Yedikule dungeon. After Grand vizier relegated him Avrad island
because of French ambassador Ferriol. He lived in this island one year and he was Armanian Patriarch
again in 1704. Later grandvizier relegated him Bohca island but he released soneest. He wanted to go
Jerusalem but he was arrested Messina because of French ambassador’s hate. When this situation
learned in Istanbul, state wanted to Avedik from French ambassador. Firstly ambassador deny an
assertion but he had to say true because of torture. Avedik | was carried of the shipyard prison at
Marsilya. His foot shackled, his beard and hair cut and his closes and boks were taken him. French
ambassador gave secret order and he sent to monastery Saint Michel which was prison for bureaucrats
at Marsilya. Avedik undergo torturer and was insulted and he was removed Bastille prison at Paris in 8
January 1710 because this prison was more security. He had to accept catholic sect in the Paris
arcbishop at 1711. Kevork Pamukciyan, Biyografilerle Ermeniler, istanbul: Aras Yayinlari, 2003, 52-
56.
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At this point, we have encountered two problems. Did the Ottoman State try to
prevent the Armenians from establishing a sectarian relationship with Europeans?
The intensions of the French Ambassador is an important proof of this theory.
According to the Ottoman State the spread of Catholicism among Armenians would
not only increase the power of the ambassor. To explain this situation another
important question should be answered at this point. Were the Armenian
communities and their leaders offended by this situation? We have no clear evidence
about Armenian complaints to Dersaadet but the following sentence from Tuglaci’s
book leads us to the conclusion that they were uncomfortable about the situation and
reported to Dersaadet. “Dersaadet-Galata’Da iki yerde ve Valide Hani’'nda bazi
bozguncularin Ermenilere ait bazi kitaplari degistirerek yeniden basip Ermeniler
arasinda bozgunculuga sebep olduklar: bildirildiginden bunlarin yakalanip
cezalandirilmalart icin Dersaadet kaymakamina Ferman génderildi.”’It has been
reported that at two places in Dersaadet-Galata and in Valide Hani, some
provocators have changed some of the Armenian books, repressed them and caused
tensions among the society. A decree has been sent to the governer of Dersaadet to
arrest and imprison the people involved.?®* At this point did Dersaadet deal with this
situation after the Armenian society had complained about it or did the state
intervene first and then the Armenian society joined this reaction? We do not have

any definite answer to this question. %

22 parg Tuglaci, Tarih Boyunca Bati Ermenileri, Istanbul: Bat1 Yayinlar1, 2004, 254.

253 European states tried to convert Armenians to catholic sect at 19" century. This work started firstly
1641 when Armenian Patriarch moved from Samatya to Kumkapi1. In course of time many armenians
choice catholic sect but not only Armenian church but also Ottoman government did not accept them.
In 1810 lusvaorcagan tried to combined Armenian who believed Jesus was created by God and
catholic Armenian. Hovewer Armenian church did not want this combine, French ambassador serve
as a gone between Armenian church and catholic Armenain. Consequently Armenian church and
Ottoman Sultan Mahmud the second recognized catholic Armenian parish in 1830. Esat Uras, Tarihte
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The dismissal of Melkisetek Il and M:ikhitar I who acted permissively towards
the Catholic Armenians and the arrest of Melkisetek, might have caused the
following patriarches to react more vigorously against the Catholic Armenian
society. When Yeprem of Gapan was assigned third time he persecuted the
Armenians who were inclined towards the Catholic denomination. His Successor
Avedik was also not tolerant against the same society and even he was not in good
terms with France Ambassadors Ferriole for this reason. As a result none of the
patriarches who were jailed or exiled during this period were confined in Baba Cafer
dungeon. The two patriarches, one sent to Tersane dungeon and the other one to
Yedikule dungeon, had commited political crimes. The reason why the other seven
patriarchs and these two were sent to different prisons should probably be evaluated
in the light of this fact.>

It has been claimed that the patriarches who were sent to the Baba Cafer
dungeon were cofined because of corruption. It may be useful to make a comparison
of the taxes that the patriarches had to pay to the state and the amount of money they
collected from their community. When the Armenian Patriarches were assigned, they
were supposed to pay a direct tax called piskes to the state and this money was then
obtained from the Armenian community. Time to time some complaints were made

by the community to the state claiming that the patriarches were collecting too much

Ermeniler ve Ermeni Meselesi, Istanbul: Belge Yaymnlari, 1987, 152-153. Cilicia catholic Armanian
parish tried to be recognized in Istanbul but Orthodox Armenian parish prevent this working. Canan
Seyfeli, Istanbul Ermeni Patrikligi, Istanbul: Andag Yayinlar1, 2005, 48.

24 Macit Kenanoglu claimed that dismissed Armenian Patriarch sent to Egin village but no
information could find dismissed patriarchs who were arrasted Baba Cafer dungeon to sent Egin
village. Kenanoglu, Osmanli Millet Sistemi, 175.
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money from their community.?*® During the period of Mehmet 1V, an additional tax
burden was imposed to Patriarches and the metropolitans paid to the shipyard.?*

In conclusion, in Ottoman state, the Armenian and Greek communities paid the
same taxes and when the Patriarchs of both nations were assigned, they paid the
same tax named piskes. It has been claimed that during the period of Mehmet IV, the
seven Armenian Patriarchs were confined in the Baba Cafer dungeon for corruption.
According to these accusations, after the patriarchs paid the tax named piskes to the
state, they collected much more money from their own society or they used this
money illegally for their own interests. There is no report of a Greek Patriarch
imprisoned in this period. There isn’t any Greek Patriarch that was imprisoned in
Baba Cafer dungeon in this period. Also, there is no reference to imprisoned
Armenian Patriarchs in the Ottoman documents of the period. The only information
about these patriarchs is Eremya Celebi. No information has been encountered about
the existence of problems between the State and the Armenian Society. There are
some precautions taken by the State to prevent the spread of Catholicism among

Armenians.

5 Not only clergy people but also non muslim population complained their ecclessiastics to state,
especially Patriarch and popes wanted high taxes, Armenian people complained to State them. Macit
Kenanoglu, Osmanl: Millet Sistemi, Istanbul: Klasik Yayinlar1, 2004, 178.

%6 Rich Armenian People had to pay tax which was called Kiirekci Akgesi it was took after Mehmet
IV. Ibid, 188.
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CONCLUSION

My graduate studies were on the subject of the dungeon system which was the
tool of the Ottoman punishment system and a reflection of the dungeon system in
Ottoman society. Actually, prisoners who were disregarded by historians are an
important tool to understand better the structure of society. | examined the image of
prisoners and the function of the Baba Cafer dungeon which was an arrested
community. Generally, the Ottoman Bureaucrats and important people were arrested
in the Yedikule dungeon which is more famous than others. Contrary to the Yedikule
dungeon, normal people were arrested in the Baba Cafer dungeon like /brahim Aga,
Ahmed Aga or Mehmed Aga and prostitutes like Emine, Ayse, Fatma and thieves Ali,
Yusuf, Musa, Mehmed and Nesimi who claimed to be Allah, in other words, these
people were a small population in themselves. When the Ottoman society is
understood, every class is examined and while social analysis should be viewed with
good and bad classes. Based on this point, the role of the Baba Cafer dungeon and
the prisoners who were arrested in the Baba Cafer dungeon played a role in the

classic time of the Ottoman State.

In the first chapter, we examined the location of the Baba Cafer dungeon.
Constantinople was conquered by Fatih, its face changed but most of the structures
were used continuously. According to Evliya Celebi, this dungeon was used in the
Byzantium era, so | tried to locate the dungeon. Byzantium had huge city wall,
towers and doors for which after the conquest their names were change. Thus nobody

said what was name of zindankap1 in the Byzantium era. VVoyagers who came to the
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Ottoman State contributed to the Ottomans and the city history, one of the most
important voyager was Melchior Lorich who drew the Baba Cafer dungeon and he
showed that this dungeon existed in the 16th century. Earthquakes and fires damaged
Istanbul and | examined these disasters which affected the Baba Cafer dungeon in
another episode. Some archival documents, demonstrated repair dates and charges
and | compared these repairs and disasters which took place in Istanbul. By this way,
I had the opportunity to study how disasters affected the dungeon and whether or not
the repairs and repair dates of disasters were parallel or not. Many repair dates were
after large disasters but also many of them were not related to any disasters. In this
regards, two different approaches emerged according to this data. Either large
disasters did not damage the Baba Cafer dungeon but in course of time little disasters
and wears resulted in damages or disasters caused the damage but the Baba Cafer
dungeon was not in the position of priority for the state. In other words, the State was
repaired firstly another place dungeon was not them. Both of these arguments are
only implications and are not certain data. The last episode of first chapter
comprehends the emergence of the Baba Cafer dungeon. According to Evliya Celebi,
the Baba Cafer dungeon was used in the Byzantium era and when Fatih came to
Edirne to conguest Constantinople, many Sheiks came with him. After the Conquest,
Fatih gave places for them to built medreses. Abdurrauf Zindani or Hamedani
entered the city door of Zindankap: and he said that his ascendent was buried in this
dungeon. Evliya Celebi explained the identity of the Baba Cafer in this story. Evliya
Celebi is an important source for historians but his knowledge can be wrong so |
accept this information with reservations. | also researched many Arab sources to

find the identity of the Baba Cafer or ambassador Cafer who came to Constantinople
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in the era of Harun Resid but | could not find any information on him. Thus, I

accepted that | could not disprove this information.

In the Second chapter of this thesis, I mostly examined the Ottoman
jurisprudence, the Ta’zir punishment and the prisoners. Ta zir cezasi was criticized
in one episode because it originates on the basis of Ottoman jurisprudence. Most of
prisoners who were arrested in the Baba Cafer dungeon were punished in the Tazir
punishment. Practice and function of Ta zir punishment were examined by looking
at gender, occupation and nationally in the Ottoman State system. When a Janissary
was guilty, his name was erased from the records of Janissary corp primarily, he was
arrested in the Baba Cafer dungeon because the Janissary corp, they did not accept
him to themselves. In this way, they protected the honor of the Janissary corp and
they excluded him from the corp. As such, they wanted to give the message that “he
was not ourselves or Janissary, no Janissary could commit a crime”. Another group
of prisoners were the shopkeepers but they were more comfortable than others. All
shopkeepers had to be a guarantor of another shopkeeper because when one of them
was arrested another rescued him thanks to the guaranty. In this way, all of them
protected not only other shopkeepers but also themselves. Shopkeepers did not made
create concepts like “the other” rather they internalized their colleagues. Another
important point is that the State could accept shopkeepers who were arrested that
were a waste of work force. If a shopkeeper was not in habit of crime, always he was
not playing per gram of bread, he could get rid of, he was punished shot-term
penalties. Yasar Yiicel who studied about shopkeepers and their punishments in his
thesis showed that most of the Maruz included shopkeepers that lived in the dungeon

ten, twelve, fifteen and eighteen days. Shortly after, they were often rescued thanks
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to their guarantors and thus continued in their occupation. Shopkeepers were
perceived differently because they contributed to the State economy through the tax
system and the State controlled a large number of shopkeepers. Maybe the State
could have behaved more tolerantly towards shopkeepers to protect this system.
Another prison group were prostitutes who were accepted cause of morality
depression in the Ottoman society. Even though sometimes they were accepted
because of defeats, a bad situation, a faltering economy or natural disasters. | studied
about the punishment of these women and how they were punished differently or
why punishments changed. Their job and their penalties are criticized in the archival
documents. Many of the documents included the dungeon penalty, many of them
included punishment. This data shows that prostitutes were accepted as a bad job,
Aydogan Demir said that most of them were Muslim and that the State tried to banish
these people but it was not. Most probably, the State and governors could not stop
them because prostitutes were arrested in the Baba Cafer dungeon, in the month of
Ramadan. When they were in the dungeon, the State could control them so they were
arrested and sent to the dungeon to protect society from such evil acts. The State
examined prostitutes because they were considered as a group which damaged the
dynamics of society and people's moralities. Thus, they were subjected to different
penalties and practices. The State not only executed them but also answered their
necessities like food, bread, candles and clothes. One of the best ways was exiling
these prositutes to Cyprus, Mytilene, Bursa, Mudanya, Limni. However, it is not
clear how the community criticized them. Not only prostitutes who were arrested in
the Baba Cafer dungeon but also prostitutes that were exiled and evaluated n

reflection of the Ta zir punishment.
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The dungeon not only reflected the prisoners, it also reflected the State and
officials that represented the State. In my study, | evaluated staffs that had to provide
public security that were working in the dungeon. Wrong doing, exploitations, and
interruptions emerged as people continued to exist, the State gave many powers and
although some of them used good management, many of them did not. It should have
prevented corruption, wrong doings, exploitations but most of them were not
prevented. Jrade which was published in 1180 warned staff to behave fairly and it
tried to order the dungeon’s staff. For example, prostitutes were released if she
forswore and the Imam accepted it. Sometimes, dungeon staff released prostitutes
who did not forswear to take money, “ if prostitute did not rehabilate, her forswear
did not accepted to take money from prostitutes” showed that order of dungeon was
not good and staff were not innocent. Moreover, prostitutes did not live a long time
in the dungeon to prevent relations between staff and prostitutes. Many archival
documents showed that some prostitutes were sent to different places for exile but
many of them could return to Istanbul thanks to State’s staff. The State tried to
prevent such situations but the main aim was not it. These women were a burden of

the State economy. When the state arrested them, it gave food, cloths and candles.

The Subag: and the Asesbasi who had to provide security had to catch thieves
and other offenders. When they chased thieves they used Bdcekbas: and Bocekler
who were old thieves but they forswore that could enter anywhere. In this way, they
could learn the moves of thieves and others, the Subas: and the Asesbas: found
offenders thanks to them. The Bdcekbas: and the Bocekler who knew potential
offenders and lived in commonly were an important power to provide security in

Istanbul. As such, | evaluated them and the bridge they created between offenders
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and the State and also how the State accepted these old offenders that were assessed
with them. Actually, when | assessed the relation of offenders and the State, |
evaluated two sides of this relationship. Firstly, if the State accepted offenders that
were dangerous, it was called “Miicrim”. The Janissary rebellions were lived rather
frequently, when the Janissary started to rebel, they released prisoners that were
arrested in the Baba Cafer, Tersane and Tomruk dungeons. It is unknown the
percentage of prisoners who were released from dungeons participated rebellions, or
how they affected the situation of rebellions. However, the State was called them
“Miicrim” because they were released hands of oppositions of the State. On the other
hand, sometimes prisoners were released from Sultans and their families. Also,
sometimes prisoners were released from the State like during circumcision feasts of
princes, recovering from an illness of the Sultans or women of the Sultanate, were
released prisoners for eleemosynary. In that time prisoners were described “garib-
gureba” because their forgiveness was realized by the hands of sultans. | assessed
two different instances describing the “poor or offender” and how society was

affected by these describes.

The last chapter was very different from others because not only Muslim but
also non- Muslim people were arrested in the Baba Cafer dungeon. In the 17th
century, seven Armenian Patriarchs were imprisoned in this dungeon. The Ottoman
state was a multinational, multi-ethnic and multi religion structure. Different people
were arrested but these patriarchs had to be imprisoned at the Yedikule dungeon
according to the Ottoman political tradition. When the Ottoman State declared war
with a different state, this state’s ambassador was arrested or bureaucrats, spiritual

leaders were arrested and imprisoned in the Yedikule dungeon. Why were these

104



people arrested in different a dungeon which was used for vulgar offenders? This
question can be answered by these patriarchs who were arrested because of bribery
and corruption. Maybe they were punished like ordinary people. After this event, two
different patriarchs were arrested in different dungeons and one of them was the
Yedikule dungeon and another was the Tersane dungeon. The crime of these two
patriarchs was political perhaps they were arrested in different dungeons.  This
information was given by Eremya Celebi Kémirciyan who was the chief clark of the
Istanbul Patriarchate wrote Istanbul History. He claimed that these patriarchs were
bad people and they did not deserve the rank of the patriarchate. This information
was not found any Ottoman Vekayinames. Only Eremya Celebi and Azkabadum who
wrote the Ormanyan to tell the history of Armenians gave such information. It is
unclear why Eremya Celebi aspersed his spiritual leaders. He was a good historian
and he lived at that time. The Armenian historians gave this information based on
Eremya Celebi. This sentence demonstrates that non-Muslims were arrested in the
Baba Cafer dungeon and that “non-Muslim's bribery was prevented at the dungeon”
the state tried to protect bribery at the Baba Cafer dungeon in frade which was given

1180.

In summary, | was unable to assert precisely why these seven patriarchs were
arrested in the Baba Cafer dungeon, so | evaluated the relationship of four Armenian
catogigoses with each other. These patriarchs, were punished because conflicts with
each other in the Azkabadum. They accumulated too much money from the
Armenian population to answer their Piskes. The Piskes tax was paid to the Ottoman
State by the Armenian Patriarch. All patriarchs conflicted each other and they also

gave money to gain rank in patriarchate system. Thus, when they were patriarchs
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they accumulated more money than from the Piskes. Furthermore, sometimes the
Armenian population complained the Armenian bishop, archbishop, patriarchs
because of money. For example, Ekmekci Garabet who sold bread to Ottoman army
that is also why he was called Ekmekgi, could not to be patriarch because he did not
have enough religious education but he could be thanks to his supporters and money.
Istanbul, Jerusalem, Ecmiyadzin, and Ahtamar Catagigoses conflicted with one
another. When one person came to the Jerusalem Patriarchate, he tried to institute
into the Istanbul, Ahtamar or Ecdmiyazin catagigoses. Thus their relations were
assessed in this chapter to explain why these patriarchs were arrested in the Baba

Cafer dungeon.

In contrast, interestingly although prisoners represented a smaller part of
society but we had to evaluate them closer to gain a deeper understanding. In this
thesis, the dungeon is not only accepted by location, but is also used as a tool to see
all members of the Ottoman State's society. Not only the Ottoman Empire but also
the European countries dungeons, crimes, offenders, security staffs are an important
part of society and structure of state. Crime and punishment were perceived different
in some European States, sometimes the king used prisoners to show his power to
society. In explaining the torture aspects, Foucault used headlines like “The body of
the condemned” and “The spectacle of the scaffold”. He explained the aim of torture,
the king demonstrated power to win society in these ceremonies. The Ottoman
Sultans used death bodies in substitute of torture. The Sultan used different systems
to show his power. Corps was hung in the center of cities like flags which
represented the power of the Sultan to the Ottoman society. It was called “ibreten lil-

alemin”. Time was important explanation of these penalties. The modern prison
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system came to the Ottoman State era of the Sultan Mahmud the second
(Administrative Reform). In classical times, the dungeon system was used rarely
because prisons were a burden of the state, their families situations, loss of workforce
and taxes and the Sharia did not advise the penalty of imprisonment. | can not find
how much the longest time of imprisonment or why the modern prison was built. Did
the Baba Cafer dungeon answer such necessities? In 19th century did number of
crimes and offenders increase? The new prison which was opened at Sultanahmed
was criticized by educated people. They described it as “it was luxury to encourage

crime”.

The consept of the dungeon and improsenment shed light on several diffreent
questions, for example the Ottoman State had a lot of Vaqgf, did special vagf exist in
the Ottoman State or did sultans and their failies built alot of vaqf, did they built vaqf
for prions? Either existing or unexisting, bring new questions about our
understanding of prisons. The location the Baba Cafer tomb who was believed to be
a Muslim Saint by the community, what was the Baba Cafer dungeon and was it a

significant point to understand the concept of dungeons, prisons, state and society?

107



APPENDIX

T

...»
o

| ]

BYZANCE- CONSTANTINOPLE
CARTE ARCHEOLOGIQUE ~TOPOGRAPHIQUE  *

DRESSEE

PAR
MISN ; jici
ECHELLE 1:10000 -

EXPLICATIONS

L
:’j’f’cc 1 - s e o s =
""" " " oo i Scvere
,//"‘.‘ - ~ . m  w u Constantin je Grand
Terrain gagne avec fe femps sor fa mer
Muraifle Théodastenne
Puines

Necropoles
Sources bénites Ligne de Ghemin de Fer
—__  Courbes hypsométrigues ~  Hauteurs grographigues
ABREVIATIONS - ke

£gl-  Eglies  MoniMonastres R sRegions € -Collines
Col « Colannes Cit «Citemnes Pai=Lalsis RN-Ruines.
Djaont M s T e Tee

e
Les hauteurs géographiques au-dessus du niveau de la mer sont en Métres

PORTE Crearisius.

PERA 3
"—:‘ o " :
Ak AN Paza By ‘@@
TOUR ey CrAINT N 5%
L F T o®
PR L e

T ey (0 83
. o | °

: o o
Capou
@
21
|8
i}
:
<
T
(o]
:
e
- ‘>
:
T > 7
L e

Ji
pokre povvanomon |

o poussion [
pro oo |

G =R
ol
> !
" el = VO
rae |
w
)
o

< T L
TA NARsous %
HEPTASCALON -

o S s
CONT! N

CARTE
0

s JUIN 1936.

3]

e

Constantinople Carte Archelogigue et Topographigue, Istanbul: Imprimerie Kephalides,

1936

108



Picture 2 A.

Melchior’s panorama Albim, 40/26
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Picture 2 B.

Melchior’s panorama, Album, 40/27.
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Picture 3.

Jacques Pervititch’ insurance map,

Picture 4.

Jacques Pervititch’ insurance map
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Picture 5.
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Picture 7 A.

Kadi ve Subasi Kolluk Ggleriyle Birlikte Teftiste

Picture 7 B.

fstéhbul Kadist Tarafindan Hatali MaISattlg“;n icin Cezalandirilan Bir Satici
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Picture 8.

go[dan Sada: Cellad, Celladbas},‘uSubasl,
Asesbagi, Bocek Basgi

Picture9.

Resim 9. Dere kenarinda basilan ¢ift, I. Ahmed Albiimii, XVIL. yiizyil basi,
[TSMK, B. 408, y.27a].
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Ikinci Mahmudun Fermani,

Asitane-i sevket-asiyanede vaki karakol ikime oluan mahaller ahsap ve kadim ve
Asékir-i Mansdre-i  Muhammediyye ikédmesine gayr-i ¢esban olundugundan
mihimmat-1 harbiye karakolhaneleri misiillii kargir olarak insdlarina tesebbiis
olunmus ve Zindankapisi Karakolhanesi i¢in dahi bab-1 mezkar lede’l-muayene
Karakolhane-i mezkar “miilga” dan(yeniceri taifesi icin kullanulmistir.)kalip ve
tirbe-i serifede mahfiiz sandiika-i hurmet olan zat dahi Ensar-1 Kiram’dan bir zat-1
serif olarak miisarin-ileyh hakinda “Baba Itlaki” “miilgd takiminin yapmalar
olduguna ve Sultan Ahmed Han tébe serahu Hazretlerinin tdbhanesi mahpes tahsisi
ile sadaka-i cenéb-1 sdhane olmak {izere imaret tarafindan nan ve ¢orba ve ates dahi
’ta kilindig: sarette bir nevi hayir olacagma binden bundan bdyle Zindankapisina
“Bab-1 Cafer” ve “Insa olunacak karakolhaneye Bab-1 Cafer karakolhinesi” tesmiye
olunmak iizere istanbul Kadis1 faziletlii efendi hazretleri atarafina ve sir iktiza eden
mahallere ilmii haberlerinin i’tast streti tensip olundugu devletliiSerasker Pasa
Hazretleri tarafindan ifdde vii is’ar ve bu babda Ebnie-i Hassa Midurt Efendinin
takdim eyledigi lahiya tisyar olunmus olup mahal-i mezkira Karakolhane insa
olunmak (zere tabhéne-i mezkdrun mahbese tahsisi ve bab-1 mezkdrun bundan bdyle
“Bab-1 Cafer” namiyla tahsisi vakia hengdm-1 mehasin-ittisdm-1 Hazret-i Sdhane’ nin
asér-1 bedi’asindan ma’dit ve civar tlirbe-i serifesinden ol vechile Zindan-1
mezkirun 1agvi dahi merhiim miisarun-ileyhin rdhaniyetine bir sahabe-i cemile
olacagt ri-niimin oldugundan keyfiyet Rikab-1 hikmet- me’db-1 cendb-1
miilikaneden lede’l-istizan serasker-i misariin-ileyhin is’arlar1 vechile icrasina irade-
I Seniyye-i Sahane taallukuyla ol babda Hatt-1 Hiimaytn keramet- meshin-1 tacdari
seref-efza-y1 séhife-i sudlr buyrulmus ve layihayi mezkire tarafindan génderilmis
olmégla lazim gelen ilmuhaberlerini i’tasiyla ber-vec-i muharrer iktizasinin icrasina
himmet olunmak béabinda beyaz lzerine musahhah ferméan-1 ali sadir olmus ve
Asitane-i Saddet’te olan ibadullahin siye-i Hazret-i Tac-dari de leyl U nehar
muhafaza ve istirahatleri icin tayin ve irsal olunan Asakir-i mansire’nin ikametlerine
mahsus ve Karakolhaneler kadimden kalmis ve kan(in-1 mansire iizere der(inlarinda
asakirin iskén U rahatlar1 emri muhal oldugundan bu kere karakolhdnelerin resmi
cedide-i miistahzane lizre insalarina irade-i seniyye miteallik buyrulup Bahge ve
Hatapkapis1 Sehzadebasinda Karakolhanelerin insalarina memuru marifetiyle hentiz
miibaseret olunmus ise de sabikda Zindankapisi tabir olunur. Hazret-i Cafer kapisi
héricinde tensip buyurulan mevkilerden mevki’-i evvel olan kuruyemisgi
diikkanlarindan ii¢ bab diikkkanlarin gayri ez-masarif —i insa yalniz ashablarindan
mibayalar1 elli bin gurusa yakin olacagi ve diikkkan-1 mezkirlarin tahtlarindan
Uzungarst ve civarlarindan cereyan eden ¢irkdbin lagimlart miirur etmekde olup
mubéyaalarina verilecek akca mikdart mesarifiyle yalniz temelleri viicida
gelmeyecegi zahir ve bab-1 mezklrun harici ittisalinde muahharan tertip buyurulan
on iki bab abaci diikkanlartyla zahrinda kain han mahallinin miibayaas1 dahi yemisci

diikkdninin esmanina varacagl ve bu mahaller ahar mahalle ... olmayip... ve matlup
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tizre derunlarinda nisf boliik asakir-i mehma- emken istiab edebilecegi karin-i
ihtimal olmadigindan maada mevki’ayn-1 mezkUreteyn leyalde haric-i kal’a gelip
derun-1 kal’anin muhafaza ve rii’yetinden asakir beri olacagi ba’de ‘t-tefhim derln-1
kal’ada vaki mevkilerde ufak ufak bir takim kargir ve ahsap diikkandan ibaret ve
miibayalar1 vafirce ak¢a-y1 micib bir madde olacagina binden siyanet-i mirl
hususunda mutalaa Uzre iken Ashab-1 Kirdm’dan Cafer’iil Ensari hazretlerinin
Meshed-i Serifleri dairesinde ziikdr ve inadsa mahsus olunan mahlaller tahtani fevkant
kargir ebniyeli bir mahal oldugu mesmi olup bade’l muayene huslsi mezkiru
etrafiyla devletlii ve atlifetll serasker pasa Hazretlerine bi’l-ifade mahalli-i mezkdrun
muayenesi i¢in Miralay alip kendileri ile maan varulup meshtd-1 ali buyruldukta
mukaddema haric ve dahil-i kal’a da tensip buyurulan mahallerden sarf-1 nazarla is
bu ebniyelerin tertib ve derunlarinda iki boliik asdkairin ikametlerine razi olacagi
tahmin buyurulup mahalle-i mezklrda olan ziikir ve inastan mahbuslar1 Sultan
Ahmed han Hazretleri iméret-i amireleri civarinda olan tavhane ve sair kargir
ebniyeler derunlarina bi’t-tefrik mahaller tanzimi ile nakilleri ve mine’l kadim
canib-i MulGkaneden ve me’kilatlar1 i¢in ihs&n-1 indyet buyurulan tayinatlarinin
kadim-i vechile ihsan1 ve imaret-i amire furunundan eyyam-1 sitada kifayet miktadari
ates ve fukara-y1 saire misilli corba ve pilav-1 zerde ve fodla dahi indyet
buyurulmasi asar-1 daavat-1 hayriyeden olup bu hususun icarasi ve zikrolunan
mahallin Uzerinde kiremid-i taklib ve derlinunda... cadde gatilarina pencereler kiisadi
ve sulid i¢in nerdiiban insasi ve tiirbe-i serif ile karakolhane misiillii yanina kargir
duvar ve tiirbe kapisiyla iist canibinde cadde-i seléseye karsi miiceddeden nevresm
karakolhane kapisi ile tiirbe kapilarinin insalart zikroluna yemisgi diikkanlarinin
yalniz miibayaalar1 bahasiyla viicida gelecegi ve bu ebniyeler kérgir olmak
miilabesesiyle tamirat masarifindan vareste oldugundan bu hususta ber-vech-i
muharrer tamir-1 tecdidine irade-i aliyye miiteallik buyurulur ise... kaleminden bir
kita ilmuhabele emr-i tanzimi ...memuru tarafindan i’tas1 ve mahal... fi’l-asil taife-i
mulga yedinde oldugundan ittihaz eyledikleri tarik-i k&zibeleri tGzre ol zati saddete (
Baba) tesmiyesiyle civarini zindan ve napak miicrimleri vazu tevkif ve dirlii diirlii
na-seza harekatiyla bi’r-ruhaniyye medfun zat-1 aliye adem-i ridyetleri der-kar olup
ve tiirbesi kapisi tlizerinde Ashab-1 kiramdan Cafer el-Ensari oldugu tahrir 0 beyan
olunup fe-lehii’l-hamd ve’l-minne saye-i cendb-1  zillu’l-1ahi’de kaffe-i bilad-1
Islamiyye tathir u tenvir buyurulup bu mevki’-i ali dahi bu vechile tathir ve nam-1
kadimi olan zindan ve kal’a-i padisahi kapisina Zindankapisi lagv ve Hazret-i Cafer
Tiirbesi ve kale kapisi balalarina birer mermer levha Uzerine ndm-1 serifleriyle
kiinyelenerek “Hazret-i Cafer Kapisi”tahriri ve fima-ba’d hukkam ve vakiflar
taraflarindan nam-1 hazret-i miisarun-ileyh ile tahrir olunmasi mahza tahsil-i riza-y1
rihaniyelerini micib olacagi Ebniye-i Hassa mudiri saddetlu efendi layiha-i
mezkilresinde is’ar etmis olmagla micebince kaydolunup diger ilmiihaberleri
verilmis olmagla Istanbul Mahkemesi'ne dahi isbu ilmiihaber veridi. 25
Cemaziyelevvel 1247/1831%'

>7 Osman Nuri Ergin, Mecelle-i Umir-1 Belediyye, istanbul: istanbul Bilyiiksehir Belediyesi Kultir isleri
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Daire Baskanligi Yayinlari, 1995, 2/880-885. (istanbul Kadiligi Sicili, no:214)
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