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ABSTRACT

ALAN, Cihan. Thematic and Discursive Construction of Homosexual Movement in
Turkey through Kaos GL Magazine, PhD Dissertation, Ankara, 2019.

This dissertation aims at investigating thematic and discursive construction of
homosexuality through texts published in Kaos GL Magazine, the first and longest-
standing alternative gay and lesbian publication in Turkey. More specifically, the research
is an attempt to unearth two discursive-linguistic aspects of texts: (1) thematic distribution
and thematic relation patterns of the texts; (2) discursive strategies and linguistic means
and forms of realisation on which the construction of homosexual movement is based. To
this end, 6 texts in the first five-year of the magazine (between the years 1994 and 1999)
were purposively selected at the end of a preliminary inventory research, and included
into grounded thematic analysis and Critical Discourse Analysis (CDA). In the former
analytical procedure, based on Grounded Theory (Glaser and Strauss, 1967; Corbin and
Strauss, 2008), a systematic coding process was carried out, eventually finding out two
most frequent thematic categories which describe the social order and the way
homosexuals positioned themselves in the specific period of time. Textual segments
pertaining to the categories obtained through the coding process were finally included
into CDA. This analysis was based on the framework of the Discourse-Historical
Approach, a well-established tradition in CDA studies. In accordance with this model and
an added ‘insider’ perspective (Wodak, 2011), textual segments were diachronically
analysed to find out the ways the social actors are represented (van Leeuwen, 1996 &
Wodak et al., 2000). The findings of grounded thematic analysis show that, within five
years, homosexuals’ description of the social order was mostly and consistently based on
the themes heterosexism and homophobia while a strong emphasis on constructing a
collective and unifying action was observed in the second half of the period as a way of
self-description. In a parallel sense CDA findings demonstrate that, in the context of the
socio-historical background of the period, homosexuals construct a counter negative-
othering discourse to describe the society in the early texts of the period while a positive-
self presentation comes to the forefront towards the end of the period based on the goal

of forming group solidarity. The study is significant for revealing that it is not always the



Vi

marginalised groups that are negatively presented in dominant discourses but also
marginalised in-groups can identify themselves with out-groups by making use of similar
negative-other presentation strategies. In this sense this study has implications for
researchers, particularly in the field of Queer Linguistics, who aim at investigating in-
group discourses. Also, the findings of the study can serve as a basis for further research
on the construction of homosexuality not only through texts but also other discursive

practices.
Keywords

Critical Discourse Analysis, Queer Linguistics, social constructivism, homosexual

movement, group identity, Kaos GL Magazine
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OZET

ALAN, Cihan. Tiirkiye 'deki Escinsel Hareketin Kaos GL Dergisi Araciligiyla Tematik ve
Soylemsel Insasi, Doktora Tezi, Ankara, 2019.

Bu doktora tezi, Tiirkiye'nin ilk ve en uzun soluklu escinsel ve lezbiyen yayini olan Kaos
GL Dergi'de yayinlanan metinler araciligiyla escinselligin tematik ve séylemsel olarak
nasil insa edildigini incelemeyi amaglamaktadir. Arastirma daha 6zelde metinlerin iki
sOylemsel-dilbilimsel yoniinii ortaya g¢ikarmaya yoneliktir: (1) metinlerin tematik
dagilimi ve tematik iliski Oriintiileri; (2) escinsel hareketin ingasinin dayandigi s6ylem
stratejileri ve dilsel gergeklesme ara¢ ve bigimleri. Bu amagla, derginin ilk bes yilinda
(1994-1999) 6 metin envanter 6n aragtirmasinin sonucuna gore amagli drnekleme ile
secildi ve gomiilii tematik ¢oziimleme ve Elestirel Soylem Coziimlemesi'ne (ESC) dahil
edilmistir. Gomiilii Teori (Glaser ve Strauss, 1967; Corbin ve Strauss, 2008) yaklagiminin
¢oziimleme asamalarinin benimsendigi ilk asamada sistematik bir kodlama islemi
gerceklestirilmis ve belirlenen zaman dilimi i¢inde toplumsal diizeni ve escinsellerin bu
diizen karsisinda kendilerini konumlandirma bi¢imlerini ortaya ¢ikaran en sikla goriilen
iki tematik kategori belirlenmistir. Calismanin ikinci ¢6ziimleme asamasinda, kodlama
stirecinden elde edilen kategorilere ait metin parcalar1 ESC gelenegi iginde nemli bir
yeri olan Soylem-Tarihsel Yaklasimi ile incelenmistir. Bu model ve bir “igeriden” bakis
acist (Wodak, 2011) benimsenerek, ilgili tematik kategorilerde toplumsal aktérlerin
temsil edilme bicimleri (van Leeuwen, 1996 ve Wodak ve digerleri, 2000) artsiiremli bir
¢oziimlemeyle orataya c¢ikarilmaya calisilmistir,. GOmiili tematik ¢6ziimlemenin
bulgulari, bes yil icinde escinsellerin sosyal diizeni ¢ogunlukla ve tutarl bir sekilde
heteroseksizm ve homofobi temalar1 ger¢evesinde betimlediklerini; bunun yaninda, bes
yilin ikinci yaristi itibariyle, escinsellerin kendilerini tanimlamanin bir yolu olarak kolektif
ve birlestirici bir eylemin insasina gii¢lii bir vurgu yaptiklarin1 gostermistir. Buna parallel
olarak, ESC bulgulari, toplumsal-tarihsel kosullar baglaminda, escinsellerin donemin ilk
metinlerinde toplumu tanimlamlarken ‘karsi olumsuz-6teki’ sOylemi insa ettiklerini;
diger yandan, dénemin sonuna dogru, bireylerin grup dayanigsmasi olusturma amaci
dogrultusunda, olumlu-kendi sunumunun 6n plana ¢iktigini ortaya koymaktadir. Calisma,

oOtekilestirilen gruplarin baskin séylemlerde olumsuz olarak sunuldugu genellemesinin



yaninda, Otekilestirilen gruplarin da benzer sekilde olumsuz-6teki sunum yontemlerini
kullanarak kendilerini grup-disindakiler tizerinden tanimlayabildiklerini ortaya ¢ikarmasi
acisindan Onemlidir. Bu bakimdan bu calisma, ozellikle Queer Dilbilimi alaninda
Otekilestirilen grup-i¢i sdylemleri arastirmayir amaglayan arastirmacilar i¢in Onemli
Oneriler sumaktadir. Ayrica, ¢aligmanin bulgulart escinselligin sadece metinlerle degil,
diger soylemsel pratikler araciligryla insasi lizerine yapilan aragtirmalar i¢in de temel

olusturabilir.
Anahtar Sozciikler

Elestirel Soylem Coziimlemesi, Queer Dilbilim, toplumsal insacilik, escinsel hareketi,

grup kimligi, Kaos GL Dergisi
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CHAPTER I: INTRODUCTION

1. 1. CLEARING THE GROUNDS

1. 1. 1. Language and Discourse as a Reflection of Social Reality and Cognition

We, as human-beings, and as individuals of particular communities, are introduced,
from the moment we are born, to a world of reality which is composed of the ‘common-
sense knowledge’ shared with other individuals. In the process of socialisation, we
conceptualise ourselves as well as the world around us by means of this ‘social’
knowledge which constitutes the fabric of meanings (Berger & Luckmann, 1989). The
reality, or the shared knowledge about the common world we live in, is constructed as
a result of intersubjective interactions and communication within the society where the
‘meanings’ and perspectives (‘ideologies’ in other words) of one differ from of others.
Even if the meanings change from one individual to another, we share a common sense

about the reality of the world (p. 37).

Language is the primary tool for the signification of this taken-for-granted social
reality. Through language, or conversation among individuals, knowledge is
transmitted from generation to generation as the objective truth, and thus it becomes
the subjective reality of the individual in the socialisation process (p. 172). Those who
have internalized the same objective truth as their subjective reality tend to act in the
same way, to put it differently they become a part of an ‘institution’ based on the
particular knowledge that has been socially constructed with reference to the activity

the individuals perform (p. 84-85).

In such institutional realities all our behavioural and mental actions are mediated by
means of language which is also an inseparable part of the realities in question
(Vygotsky, 1978). In this sense, sign systems, like languages, which serve as the
essential cognitive ability of human in perceiving the world, are produced historically
within societies, and they lead to mental and behavioural transformations in the course
of individual development (Vygotsky, 1978, p. 32; Cole & Scribner, 1978, p. 7). In



sum, language is crucial in two ways in terms of individual’s relation to the social
reality: it mediates human action, enabling the internalisation of the social reality that
builds the mind as a whole; on the other hand, individuals maintain and reconstruct
their subjective reality (that is the reality made up of objectivised knowledge of the

society) through interaction with other individuals by means of language.

Following the Vygotskian thought of social situatedness, Wertsch (1991) brings a
sociocultural dimension to the theory of social reality and assumes that, besides being
mediated, human action cannot be isolated from the milieu, i.e. its social and cultural
situation, in which it is carried out (1991, p. 18). According to this view, thinking or
using language is socioculturally situated and intramental process of an individual is
actually realised as an intermental process within the social interaction of individuals
in specific cultural settings. Or, in Bakhtin’s (1981) terms, as reiterated by Wertsch
(1991), an utterance of a single individual includes ‘voices’ of other individuals who
previously came into contact in social interactions, which makes meanings dialogical
and multivoiced. This supports the assumption that meanings that come from a single
mind do not exist. Even, the world of reality that is represented by language always
half belongs to someone else (Bakhtin, 1981, p. 293). A word, an utterance, or
language in general, thus, cannot be thought isolated from its sociohistorical,

sociocultural and institutional situations it is produced in.

Social construction of realities has close bounds with the notion of discourse as well.
Discourse theory, based on Foucauldian tradition of archaeology of knowledge,
regards language as structured into discourses, thus ‘signifiers’ (linguistic units such
as words) gain meaning within the context of the discourse in which they are used
(Burr, 2003, p. 31). Although Foucault did not concentrated on the concept of reality,
this aspect of the theory clearly supports the idea that reality is a set of constructs
formed through discourse, and that it is the discursive structures that determine our
perceptions of the reality (Mills, 2004, p. 45). For him, discursive structures (or
‘discursive practices’ with his terminology), are the ultimate units of analysis we have
access to for learning about things, and these practices are the products of complex
and manifold relations of ‘power’ (Foucault, 1984/1990, p. 6). In this respect, a
parallelism can be drawn between Berger and Luckmann’s (1989) institutional realities

and Foucault’s discursive practices: the subjects who have internalized the same



objective truth and become a part of an institution can also be said to share a certain
set of ‘statements’, as bits of a discourse, that is confirmed by some authority (Mills,
2004, p. 55).

Certainly, it is important to state that discourses are not merely constituted of linguistic
signs, words, sentences, or utterances; rather they are groups of “practices that
systematically form the objects of which they speak” (Foucault, 1969/2002, p. 54). It
is not to say that discourses are isolated from linguistic signs: language functions as
the site to act within certain discursive constraints; any performance on this site is
determined by discourse (Mills, 2004, p. 38). In this sense, it is discourse that shapes
the way we think and act. Discursive practices are not supposed to be intentional,
rather, these are acts formed historically within social interactions based on a struggle
for domination (p. 55-56). Hence, a discourse is related to other discourses somehow
pertaining to the subject in question as a result of hierarchical and organized power
relations (Smart, 2002, p. 95); that’s why, the boundaries of a discourse is very unclear
and it is always subject to change through time (Mills, 2004, pp. 55-56). Consequently,
an analysis aiming to find out the reasons for the emergence of discourses is useless;
rather, for a sound understanding of discourses the complex relations between the
multiplicities of discourses as well as power relations associated with them within a

sociocultural context need to be analysed (Smart, 2002, p. 95).

Having a long and well-established tradition among the methods of text and discourse
analysis, Critical Discourse Analysis (hereafter, CDA) has proven itself as a research
paradigm that handles ‘language as social practice’ (Fairclough and Wodak, 1997;
Wodak, 2001a), attaches importance to context in which discourse is created, and
particularly concentrates on the relation between language and power (Wodak, 2001a,
p. 1). To put it in terms of social reality, CDA, with its interests and approaches, serves
as a medium to account for the social realities constructed through discursive practices
within certain sociocultural contexts. It is a common idea that CDA’s primary
objective is to deal with intricate relations of power, discrimination and dominance,
which are manifested in discourse, as well as the injustice and inequality resulting from
these relations (van Dijk, 2001b, p. 252; Wodak, 20014a, p. 2). This effort of CDA to
focus on dominance and social inequalities is driven by the sociocultural conditions

that lead some groups of people to be disadvantaged, rather than an interest to



contribute to any discipline or theory of discourse (van Dijk, 2001b, p. 252) —without
ignoring any theoretical background that falls to the concern of the issue handled,
though. In brief, with its multi-faceted nature, CDA enables the researcher to better

understand the social problems and realities.

Investigation of social problems through a variety of relations that influence the
production of discourses requires CDA to be a context-dependent paradigm in the
interface of multiple disciplines (van Dijk, 2001b, 2008 and 2009). The notion of
context is of utmost importance in CDA’s endeavour to investigate the relationship
between the social problems and discourses, and it encompasses social-psychological,
political and ideological aspects about the social phenomenon in question (Meyer,
2001, p. 15). van Dijk (2009a), who brought a socio-cognitive approach to CDA,
contends that one of the most important dimensions of contexts is ‘social cognition’
which refers to “socially and culturally shared beliefs such as knowledge, attitudes,
ideologies, norms and values” (p. 24). For him, it is social cognitions through which
language users form their representations of social groups, institutions or classes of
which they are a member, and only through these shared beliefs or representations can
relate social power to social discourse (2009b, p. 133). As for interdisciplinarity, CDA
should look into its subject matter from a wide perspective preferably focusing
primarily on problems, bringing together different disciplines, and valuing each

discipline equally —that is, an ‘integrationist model’ as called by van Leeuven (2005,
pp. 7-10).

The present dissertation deals with the very concept of ‘homosexuality’ as a
sociohistorical and sociocultural notion, which is continuously prone to producing
contesting discourses, and as a field of social struggle in Turkey. All the words in the
above paragraphs about the relations among language, discourse, social reality, social
cognition and power apply to homosexuality —a socially constructed concept for
Foucault (1976/1978). The social realities or cognitions of homosexuality, as all other
realities and cognitions, are constructed within historical and cultural contexts. In other
words, the knowledge or discursive practices pertaining to homosexuality that
individuals internalise in the socialisation process is the product of the culture and

society they live in.



Intricate power relations in the society has the potential both to produce and restrict
discursive practices on homosexuality: on the one hand, the productive effect of power
Is observable in the emergence of a number of local LGBTI groups since the early
1990s in Turkey; on the other hand, the restrictive effect to ‘other’ discourses is already
predominant as a result of continuous reproduction of heterosexist and homophobic
discourses in the struggle for dominance. It is a fact that through CDA, interpretation
of discursive practices realised on the site of linguistic structures and devices as well
as of covert ideologies and meanings between the lines can unearth the complex
relationship between social phenomena and discourse, and provide impressions about
the inequalities due to dominance (Fairclough, 1995; van Dijk, 2001b, 2001c; Wodak
2001a). With this in mind, any CDA research on the discourse (i.e. discourse topics,
ideological strategies and linguistic realisations) of homosexuality, be it the dominant
discourse in the society or of a social movement working for the liberation of
homosexuals, can be deemed to reveal intricate relationships between the discourse
patterns, ideologies and social structures.

The present study departs from an interest in the discourse(s) of homosexual liberation
movement which dated back to the early 1990s in Turkey. Therefore, the following
subsection is to provide the reader with some basics on the concept of homosexuality,
its evolution into a field of social struggle, and some reflections of the struggle in

Turkey.

1. 1. 2. Homosexuality, Social Struggle and Some Reflections

Homosexuality, referring in the plainest sense to same-sex relationship, has always
been a matter of lasting discussions in the stage of history in many aspects — such as
cultural, social, scientific, political, legal and so forth. The never-ending controversies
on same-sex relationship derived from different discourses or social realities on
homosexuality that existed on the grounds of peculiar socio-historical conditions of
the times. Throughout the centuries, there were cases in which those who violated the

social and biological gender norms! had the chance to receive social acceptance, like

! The term “social and biological gender norms’ as well as ‘homosexuality’ itself can only be understood
within the context of the literature on same-sex relationship, developed in the late 20™ century, which
describes the socially-constructed terms ‘sex’ and ‘gender’, above all (Grosz, 1994; Gatens, 1996;
Antony, 1998; Prokhovnik, 1999 and Butler, 1999). These terms are not suitable to account for, for
instance, the sexuality norms in ancient times (For further explanation, see Chapter 2).



in the Ancient Greece, while others were wiped out and even were deleted from the
records as in the case of massacres at the time of Nazi Germany (Baird, 2007, p. 8).
There is no doubt that any interpretation on the perception of homosexuality in
different times is necessarily in need of a description of socio-historical backgrounds

of related periods of time.

It was not until the second half of the 20" century that homosexuality became an issue
of social struggle of subjects. With the changing global economic order as a result of
established effects of industrial revolution, social perceptions on homosexuals
transformed into a radical negative stance by favouring the heterosexual nuclear family
structure which is regarded as the core of capitalist societies (Wolf, 2009, p. 41). Thus,
for the last several centuries, industrialised states controlled and regulated sexualities
by drawing a sharp line between heterosexual (‘normal’) and homosexual (‘pervert’,
‘abnormal’ and ‘deviant’) patterns. This distinction was supported in time by states
and religious authorities, and consolidated by many means including education,

medicine, welfare services, common prejudices, and housing patterns (Weeks, 2007,
p. 5).

Today, attitudes towards homosexuality display a strict paradox. Fundamentalists, on
the one hand, bear an extreme and escalating hostility to homosexuality with a
conventionalist conservatism, while there is an open-mindedness and concern about
and a recognition of sexual diversity due to growing visibility of homosexuals (Baird,
2007, p. 8). It would not be wrong to state that this opposition is becoming more
apparent each day with the rise of liberation movements in the globalised world,
basically since the idea of sexual diversity poses a threat to heterosexual family
structure. This attitude of capitalists towards non-heterosexuals, which is also the
reason for the oppression of women, does not simply derive from their search for a
prevailing morality; rather their aim is to protect family, which is seen as the
fundamental means to obtain low-cost labour, to reproduce the dominant ideology for
each future generation, and to sustain the mechanisms depending on property and
legacy (Margulies, 2004, p. 9).

Homosexuals, on the other hand, did not receive the support they expected from leftist
politicians against capitalist idea. Socialists, communists and social democrats did not

contribute to the development of a free gay identity and culture, they rather implicitly



supported homosexuals’ social integration by merging them into “family values”, the
micro mechanism of a society to which the subjects would directly be exposed
(Hekma, Oosterhuis & Steakley, 1995, p. 4). Backed up by the materialist goals of
capitalism, and valorising the heterosexual family, the heterosexist social order is
constantly being reproduced by conservatism which is characterised with “fear of

change” that influences many life practices (Goregenli, 2016).

The Stonewall riots in 1969 in the USA can be said to be the global incentive for
proliferation of gay liberation movements in different geographies as well as the
development of the queer literature. With an added inspiration by the civil rights
movement and experiences in student, anti-war and women'’s liberation movement, the
rebellion galvanised a new generation in the North America; and gay and lesbian
activists organized their own movement to fight against social, political, and cultural
oppression of homosexuals (Zimmerman & Haggerty, 2000, p. xi). The increasing
effect of the homosexual movement and accumulating literature on homosexuality in
the USA as well as the political outcomes of student riots in 1968 in France soon led
scholars primarily in the continental Europe and the UK, such as Michel Foucault, Guy
Hocquenghem, Luce Irigaray, Monique Wittig, Mary Mclntosh, Kenneth Plummer,
Jeffery Weeks, etc., to produce theories on sexuality and gender issues (p. xii-xiii). In
the late 80s and the early 90s, “queer theory”, which was mostly based on the studies
of Michel Foucault (1969/2002, 1976/1978, 1972/1989 & 1984/1990) became the
central concern of scholars. Depending on the idea that sexuality and gender are
socially constructed, the theory, which is still an issue of controversies, has been
greatly influential in academia (Pickett, 2009, pp. 157-8).

The gay liberation movement could not arise in Turkey for more than twenty years
when compared to the North American and European examples. At the time of gay
liberation movements in 60s and 70s, the country had not yet become acquainted with
New Social Movements? due to the fact that there was a political turmoil in the general
society where the leftist and rightist groups were ceaselessly fighting each other, and
democracy was suspended every ten years by military coups. Having been one of the

2 The term ‘new social movements’ refers to the social movements that appeared from 1960s onwards.
These movements were different from the “old” Marxist movements that were realised by working-
class against capitalist society. Rather, these movements were organised around such themes as gender,
race, ethnicity, youth, sexuality, spirituality, countercultures, environmentalism, animal rights, and so
on (Buechler, 2013, p. 420).



oppressed groups in the repressive regime after the 1980 military coup, homosexuals
strived to find a solution on the political grounds for the first time under the auspices
of Radical Democrat Green Party which dissolved in 1987 due to some reasons (ILGA,
2009).

The failure in the political arena led homosexuals to continue their struggle by means
of local groups. The most outstanding organisations were established in the first half
of 1990s in Istanbul and Ankara. The one in the latter city was called Kaos GL which
published the longest-lasting gay-lesbian magazine and aimed to reach the society and
make homosexuals’ voice to(?) be heard by means of printed and visual media at
various organisations, mass meetings and universities (Tiirkiye’de Escinsel Yasam,
https://www.turkeygay.net). In this sense, the magazine serves as a historical
document of the homosexual movement in Turkey since it has been published without
interruption since 1994. Historical development of the movement in Turkey will be
handled in Chapter 2 of this dissertation.

Current social situation of homosexuals, or LGBTI people more generally, in Turkey
can be handled in several aspects. Regarding the legal status of LGBTI citizens, there
is not any law or regulation on sexual identities defending the rights of LGBTI citizens,
and this brings together the “invisibility of different groups”. That is, if a group of
people are not regarded as ‘different’, in other words, if they are invisible, then they
are not discriminated (Altiparmak, 2016, p. 45-46). A discriminatory attitude and
‘hatred’ discourse was dominant in mainstream media in 1990s, while today there is
an increase in the representation of LGBTI issues (laslaner, 2014). Despite this seems
to be a positive development, still LGBTI people are represented incorrectly and
defectively by traditional media, and any LGBTI content in new media can be censored
by governmental institutions (Binark, 2016, p. 32). Also, there is a lack of official data
on hate crimes and discrimination against LGBTI people due to mainstream media’s
systematic lack of attention towards sexual minorities (Engin, 2015, p. 847). As for
the representation of homosexuals in the political arena, several opposing political
parties showed their apparent support to the homosexual rights only after 2010
(Turkiye’de Escinsel Yasam, https://www.turkeygay.net). In the case of family and
educational relations, homosexual subjects who are considered to deviate from gender

norms are marginalised and oppressed by their families, peers and teachers (Ozbek,



2017, p. 148). Also, homosexuals are discriminated in the work place by their
employers and colleagues. These and many other socio-political factors to be handled
in the second chapter of this study are influential in the discourse production of

homosexuals and their media.

The object of research in the present dissertation is Kaos GL Magazine, which can be
categorised as a publication of ‘alternative media’ in Turkey. The term alternative
media is basically used for media products that provide a different point of view from
that of mass-media products or that advocate the social change (Waltz, 2005, p. 2). By
this definition, media products that are published as a reaction to the repressive
regimes, such as gay and lesbian media, can be classified as ‘alternative’. Accordingly,
it can be assumed that, as an alternative media publication, Kaos GL Magazine has
constructed, as a result of the productive nature of the power mechanisms, a discourse
which is saturated with certain ideologies, and iterated through various socio-cognitive
and linguistic devices. The alternative nature of the magazine led it to be an object of
scholarly controversies as well. For instance, some scholars (e.g. Adam, 2001; Bereket
and Adam, 2006) criticise the magazine by claiming that, with the effect of
globalisation and capitalism, it strives to transport the Western, middle-class gay and
lesbian identity into Turkey. Notwithstanding such criticisms, a discursive-linguistic
investigation of the magazine should provide considerable social, cultural and

ideological peculiarities about the movement conducted by the organisation.

1. 2. INTRODUCING THE STUDY

1. 2. 1. Purpose of the Study

The aim of this doctoral thesis is to investigate the discursive construction of
homosexual movement in Turkey through Kaos GL Magazine, an alternative print and
online mass media product, within the first 5 years (1994-1999) of the magazine by
means of QDA and CDA procedures. In accordance with these procedures, it is
endeavoured, on the one hand, to find out salient themes and discursive patterns
manifest in Kaos GL Magazine pertaining to the social order and homosexuals’
discourse production as against to the domination and discrimination as a part of the

homosexual liberation movement policy, on the other hand, to understand if there is a
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diachronic change in the discourse of the magazine in both aspects within the specified
period. Due to the methodological framework of the research, the portrayed clashing
power relations between the societal mechanisms and homosexuals, who express their
unrest for the existing situation, will systematically be analysed in the light of

sociopolitical and sociohistorical facts.

In Turkey, where it is considered that many fundamental human rights of homosexuals
are violated, Kaos GL, as an association defending the rights of LGBTI people in
Turkey, has a powerful voice —within the boundaries of the LGBTI community in
Turkey— about any issues related to homosexuality via print and internet mass media
tools. Without any doubt, this power does not derive from a potency, for now, to
radically change the social conceptualisations of LGBTI people, but from the
association’s mission of creating a platform where LGBTI people share their ideas
concerning any issues of the community and lay claim to their own problems (“Kaos
GL Dergisi”, 2011). Having been published since 1994, Kaos GL Magazine is the most
important means of the association to put into effect this mission. As an alternative
media magazine, Kaos GL Magazine is the unique Turkish periodical publication of
homosexuality that has been continuing its publishing life since the first day it was
published. The discursive distinctiveness of the magazine, which publishes numerous
types of writings in different genres and topics, stems from its opposing political and
ideological stance against the heteronormative and heterosexist social structure. In
fact, the magazine serves as a pool of ideologies since, as a part of its policy, the
magazine publishes writings not only of the editors or regular writers but also of non-
regular contributors, which makes the magazine a publication handling the issues of
homosexuality with multiple perspectives. With this in mind, the primary aim of this
study is to provide a discursive-linguistic insight on what society ‘actually’ was
between the specified years in the eye of magazine, as the representative institution of
homosexuals, and how homosexuals positioned themselves within the social structure

which was dominated by heteronormative and homophobic discursive practices.

Also, the purpose of the study is to observe if there was a diachronic change in the
discourse of the magazine, pertaining to the social constructs and positions of
homosexuals, in terms of thematic distribution, predominant ideologies which are

indispensable part of discursive structures.
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1. 2. 2. Research Questions

The dissertation takes its point of departure in a curiosity towards the answers of the
research questions to reveal (a) what thematic categories constitute the discourse of
homosexual alternative media, i.e. Kaos GL Magazine, and (b) how the magazine
becomes agent in constructing the discourse of homosexual movement and how this
construction manifests itself through discursive practices. To this end, the dissertation

is deemed to be based on finding answers to the following research questions:

1. Considering the texts sampled from Kaos GL Magazine on the whole, what are
the salient categories through which the magazine describes the society and the
way homosexuals express themselves as against the social conditions between
the years 1994 and 1999?

a. What are the categories that saliently co-occur in the magazine within
the context of homosexual movement in Turkey?

b. What is the significance of these foregrounded and co-occurring
categories and values in the construction and perception of

homosexuality by homosexuals themselves?

2. How is the discourse of homosexual movement constructed and maintained
through the written discursive practices of Kaos GL Magazine?

a. What are the contents, representational strategies and linguistic means
of realisations through which the ways of negative-other and positive-
self presentation are constructed?

b. What social and ideological stances and practices can be identified in
the analysed discourse against the system, and how do homosexuals
socially represent and identify themselves as against the system?

3. Taking into account the previous research questions, would it be possible to
talk about historical variations in the discourse (re-)constructed by the
magazine in the course of time between 1994 and 1999? If yes, in terms of
which thematic categories and discursive patterns these variations are

observable?
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1. 2. 3. Study Design

For the purposes and research questions of this study, QDA and CDA are determined
as research methodology. Since the aim of the study has a diachronic aspect, discourse-
historical approach (hereafter, DHA) of Vienna School of Discourse Analysis is
adopted. The approach has three major components: (1) contents, (2) strategies, and
(3) linguistic means and forms of realisation (Wodak, 2001b; Wodak et al., 2000;
Wodak and Meyer, 2004). For the first component, an additional data analytic method
is needed in order to better analyse the discourse topics. Considering the texts sampled,
a grounded thematic analysis is carried out using the QDA analysis tool of MAXQDA.
The results from both analyses are used to interpret discursive construction of
homosexual movement by means of the magazine. The details about the

methodological framework are presented in Chapter 3.

1. 2. 4. Significance of the Study

The present dissertation is primarily significant in the sense that it is the first study
carried out in Turkey in the field of (queer) linguistics and CDA that handles
homosexual movement as a discursive construction formed by the very actors of it.
Earlier linguistic studies on homosexuality, as extensively reviewed by Kulick and
Cameron (2003) and Kulick (2000), were interested in grammatical aspects of gay and
lesbian language —an intriguing research field for researchers to establish gay and
lesbian identities— with an attention to the vocabulary used by gay people (Legman,
1941; Cory, 1951; Rodgers, 1972); homosexual slang (Sonenschein, 1969; Stanley,
1970); homosexual language varieties (Baker, 2002); patterns of verbal
communication in gay bars (Chesebro and Klenk, 1981); phonetic features of gay
and/or lesbian speech (Gaudio, 1994; Moonwomon-Baird, 1997); stereotypic
discursive characteristics of gay male language (Leap, 1996); as well as later studies
under the effect of queer theory with an attempt to make the critique of structural
perspectives (e.g., Queen, 1998; Barret, 2006; Livia & Hall, 1997).

With the development of queer theory and poststructuralist gender theory, however,
the field called “queer linguistics” (hereafter, QL) found a place in the academia after

a long tradition of linguistic investigations based on homosexuals’ use of language

(Bucholtz & Hall, 2006, p. 757). The studies that falls to the concern of the field focus
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on how sexuality is linguistically regulated by heteronormativity, and how non-
normative sexualities are handled with respect to the heterosexual system rather than
trying to find out so-called grammatical aspects of gay and lesbian languages in a
monolithic manner (p. 757). With its scope, QL has common grounds with CDA in
that both fields try to reveal how certain discourses, representing people, groups or
even nations, are negatively or positively constructed. Considering the theoretical
background and methodological framework of the present research, it can be said to

be a study the two interrelated fields.

The shift of scholarly interest into the queer linguistic investigations led researchers to
carry out studies on linguistic construction of heteronormative and non-
heteronormative discourses in specific contexts (e.g., Baker, 2005; Canakis, 2015;
Coates, 2013, de Oliveira, Costa & Nogueira, 2013; Koller, 2013; Kuhar, 2013;
Mongie, 2016; Mothschenbacher, 2012, 2013; Schneider, 2013). All these studies
show the evolution of linguistic studies on homosexuality from an essentialist point of
view that tracks the ways ‘deviant sexual identities’ use language into a non-
essentialist paradigm that leads to the investigation of discursive regimes that governs
all sexual identities/desires (Mothschenbacher and Stegu, 2013, p. 523). However,
discursive construction of homosexuality within the context of homosexual liberation
movements have not received attention in the literature, though it provides a valuable
field for research that enables one to discover the discursive-linguistic practices of
subjects. Therefore, this study is significant since it is an attempt to fill in this gap
within the literature of QL and to conduct CDA through a selection of texts from Kaos

GL Magazine in terms of thematic and discursive patterns (re)produced.

By now, three MA and a PhD thesis, among many other studies of social sciences on
homosexuality and LGBTI issues, have been written specifically on Kaos GL and
LGBTI movement by Turkish researchers. The first MA thesis, written in the field of
anthropology by Ozkan (2004), critically handles the relation of the politics and
practices of Kaos GL and its magazine to the homosexuality experienced locally by
subjects. The second MA thesis by Kural (2012) discusses Kaos GL’s policies with
reference to the concepts of counter-hegemony and antagonism towards ideologies
such as patriarchy and capitalism. Lastly, Diltemiz Mol (2016) is a research of political

communication that analyses the historical conditions the LGBTI movement in Turkey
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has undergone as well as the practices of several LGBTI groups, including Kaos GL,
in terms of political communication. Engindeniz (2012) discusses, in her PhD thesis
in the field of communication sciences, the concepts of public space and public sphere
within the context of LGBTI movement as a representative example of new social
movements in Turkey. The researcher seeks to clarify the role of Kaos GL in creating
a public sphere and its relations with other social movements, examining the formation
of public space within the context of specific topics and the relationship between the
movement and the media (p. 6). The present study, thus, will be the first thesis as well

on the social struggle of LGBTI groups in Turkey (especially of Kaos GL).

Contrary to the conventional critical discursive studies based on “us’/’them’ distinction
which usually handle discriminatory or marginalising role of dominant discourses, this
study specifically concentrates on the discursive construction of a magazine which is
a publication organ of a non-profit and non-governmental organisation that was
established as a reaction to all forms of discrimination against homosexuals in Turkey.
Owing to this specificity, the study will present valuable findings on how the social
order is portrayed in the eye of the most active and stable organisation that regards
itself as the voice of homosexuals in Turkey, and how homosexuals are located and
described within the effect of the discrimination they are facing every day. In other
words, this study aims to put forth the ways the organisation tried to (re)construct
homosexuality in Turkey between 1994 and 1999. As Kaos GL Magazine functions
both as a publication organ of an organisation and the forerunner of a social movement,
scrutinising the discourse of the magazine critically into its components should provide
a linguistic insight on conceptualisations of homosexuality in Turkey, and on how it

rather should be perceived —certainly from the perspective of the magazine.

The study is also significant in terms of the perspective it adopts in the investigation
of the discursive construction. There is an indispensable and rightful interest among
CDA scholars with regard to the description of hegemonic discriminatory discourses
against marginalised groups since several powerful curiosity-arousing ideological
frameworks such as racism, sexism, anti-Semitism, heterosexism, etc. embrace such
discourses. However, studies investigating the discourse of the oppressed and
discriminated groups within the framework of CDA are rarely conducted (See, for
examples, Krzyzanowski and Wodak, 2007; Burns, 2007; Flam, 2007). In this sense,
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the present study can be said to be the first of its type in that it brings together
homosexuality and the ‘insider perspective’ within Discourse-Historical Approach of
CDA.

Critical linguistic investigation of the look from inside, that is a look by the
homosexuals’ magazine to the society and to homosexuals themselves, is assumed to
reveal considerably distinct thematic and discursive patterns as opposed to discourse
of others who are coerced into the heterosexual system. It is, however, important to
note that findings from such an analysis are solely related to one group within the
homosexual movement in Turkey. Thus, this study provides a model and an incentive
to carry out studies on other homosexual organisations or more holistic and

comprehensive studies on the homosexual liberation movement in Turkey.

This study brings together the fields of CDA, QDA, QL, and queer politics.
Comprising the methodological framework of the study, the former two are rarely used
by researchers together for textual analysis; rather content analytic approaches are
opted for in critical discursive studies in detecting the discourse topics (See for
examples, Wodak, et al. 2000; Krzyzanowski and Wodak, 2007; Wodak, 2004;
Briscoe & de Oliver, 2012; van Dijk, 1991). In this study, however, a grounded
thematic analysis which is an inductive qualitative data analytic approach has been
adopted, which enabled the researcher, on the one hand, to obtain categories to
determine the contexts of discourse, on the other hand, to make a more complex and
data-driven thematic analysis rather than using any content analytic approach based on
preconceived categorisations. Any study of CDA conducted with the approach of DHA
requires a review of socio-historical background on the subject matter to be researched.
In this sense, political and ideological stance of social movements cannot be separated
from their histories and social realities. In our case, queer politics is an indispensable
part of the historical development of homosexual movements. A QL approach
problematizes gender and sexual identity categories, such as woman, man, gay and
lesbian, since such categories regulate and exclude people who do not conform to
social norms (Mothschenbacher and Stegu, 2013, p. 523). Hence, the discursive
construction of Kaos GL Magazine revealed through CDA will reciprocally benefit
from and contribute to the literature of QL. All in all, the interface of these fields is

significant in the sense that it will provide a multi-faceted and thorough analysis of the
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issue, and also it will assure that similar discourse-linguistic studies on homosexuality

need to adopt such an interdisciplinary approach.

In the context of Turkey, this study has a particular significance as it will fill the gap
in the literature of qualitative, critical linguistic and sociolinguistic studies on
homosexuality and LGBTI people. Ethnographic studies in the future pertaining to
homosexuality and LGBTI identities, in particular, should benefit from the findings of
this study. The study serves as a reference point for making comparisons between the
thematic and discursive patterns of LGBTI subjects in the street and of Kaos GL

Magazine writers with a regard to the issues related to homosexuals.

1. 2. 5. Boundaries and Limitations

This study does not aim at investigating the discursive construction of homosexuality
and the homosexual liberation movement in Turkey holistically. For such a purpose, a
comprehensive project is needed. Such a project should comprise interviews with
LGBTI subjects from all walks of the society, including the representatives of all
LGBTI organisations; legislative texts on homosexuality, publications of mass media,
speeches of political parties’ representatives and non-governmental organisations and
many other texts on the issue. The present study, however, includes the analysis of
Kaos GL Magazine only. Due to this specificity in the sampling of the research data,
the study can provide results only peculiar to the historical development of the

magazine’s discourse®.

One of the biggest problems of alternative media publications is their continuity. The
reason for selecting Kaos GL Magazine as the text of analysis for the study, is that the
magazine, has been published since 1994, is the longest-lasting LGBT]I publication in
Turkey. The time span since its first issue is a remarkable source to monitor the
discursive construction as well as the possible changes in the discourse of the

magazine. As will be explained in Chapter 3, a meticulous sampling from the issues

3 With the technological development in media tools, Kaos GL Magazine’s mission of organising the
movement was mostly transferred to the website of http://kaosgl.org in the second half of 2000s (A.
Erol and U. Giiner, personal communication, November 23, 2016). The magazine, on the other hand,
went on publishing articles that discuss theoretical issues at a higher intellectual level. This change in
the format of the magazine is an important point in the historical investigation of magazine’s discourse.
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published between 1994 and 1999 was made and 6 texts were included in the analysis.
Those publications which were published or having been published for a limited period
of time such as % GL, Cins (by Lambda Istanbul), Lubunya (by Pembe Hayat), GMag,
G ZONE, Beargi, Hebiin LGBT, etc. have not been included in the study.

This study is solely oriented to the thematic and discursive-linguistic analysis of texts
selected from Kaos GL Magazine based on methods of QDA and CDA. In this context,
it is not the purpose of the study to make any plain criticism on or praise Kaos GL’s
policies and its practices. Moreover, it is not aimed with this study to introduce and
support an ideal homosexual identity. Such an intention would not conform to the
theoretical and methodological framework of the study as well as today’s
epistemology and socio-political reality of homosexuality. As van Dijk (2001a)
maintains, in its focus on social problems by means of discourse, CDA supports the
struggle of groups who act against inequalities, power abuse and domination, and
proudly defines and defends its socio-political position in the advantage of these
groups (p. 96). In this sense, the only bias that could be perceived in this study stems
from the positive attitude for the social struggle of Kaos GL against domination and
inequality as well as the negative attitude towards ideological stances that defend
stereotyping LGBTI people and categorising them into essentialist identities. It should
not be forgotten that homosexuality is quite a critical and delicate issue on which there
are numerous ideological approaches from different fractions in the Turkish society.
Presentation of the peculiarities of the discourse in the eye of Kaos GL Magazine only,
as a requirement of the ‘insider’ perspective of DHA, might make the readers of this
dissertation think that the study is biased. However, dissenting from this point of view

of the study means no more than denial of CDA as a methodological framework.

Lastly, the sampling method of the study poses another limitation: the whole issues of
the magazine are limited to argumentative texts, and those related to ‘homosexual
movement’ have been selected for the analysis. Purposive sampling method has been

used to determine the texts of analysis at the end of this extensive sampling process.
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CHAPTER Il: THEORETICAL FRAMEWORK

2. 1. INTRODUCTION: EPISTEMOLOGY OF HOMOSEXUALITY

Throughout history of humanity, homosexuality, which conventionally refers to same-
sex sexual relationship, has been recorded to have existed since ancient times with
distinctive conceptualisations and practices depending on the épistémes* (i.e. cultural
and historical a priori) of particular epochs. Michel Foucault (1984/1990) tells in The
History of Sexuality - Vol 2: The Use of Pleasure that in Ancient Greece,
homosexuality —the term coined in the second half of the 19" century— was a
widespread practice and it was not condemned either by law or by the public. People
were not labelled according to being ‘homosexual’ or ‘heterosexual’, in modern
terminologies; that is a man could sexually have an enjoyment of a boy, and he did not
think of himself as being ‘different’ from those who preferred women (Foucault,

1984/1990, p. 190-2).

In line with what Foucault accounts for, Lewis (2017) states that homosexuality, in
Ancient Greece, often showed itself as pederasty, and it was depicted in paintings,
pottery and poetry. In this type of sexual relationship an older man who could grow a
beard, known as the erastes, had the active role in sex, and the younger eromenos
played the passive role. The critical point in such a relation is that the partners did not
have gay identities, i.e. they could marry women and have children (Lewis, 2017, p.
73).

Similarly, in pre-Christian Roman period, married men could have sexual relations
with their male slaves freely, and pederasty was not as much a matter of concern as
was adultery. Also, in this period, masculinity came into question in that if a man was
penetrated by other men, then he would be ridiculed (Williams, 2010, p. 3). With the
advent of Christianity, any kind of sexual relations that would hinder procreation,

including homosexual relationships, were met with hostility; and homosexuality was

4 In Power/Knowledge: Selected Interviews and Other Writings 1972-1977, (1989, p. 197), Michel
Foucault described épistéme as “the strategic apparatus which permits of separating out from among
all the statements [of particular discourses] which are possible those that will be acceptable within,
[...] and which makes possible to say are true or false”.
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thought to be contravening the laws of nature more than adultery (Greenberg, 1988, p.
227). Such shifts in the conceptualisation of homosexuality in the pre-industrial
Western world can be said to have accelerated with the growing impact of the Catholic
Church.

Same-sex desire had never been confined to Western cultures. There are also numerous
similar non-western examples to how homosexuality was differently perceived in
history. For instance, as Greenberg (1988) quotes from Gulik (1961), in China,
homosexuality was quite fashionable, and there were even striking examples as such
that several emperors of the Han dynasty (202 B.C. - 220 A.D.) kept “powdered and
rouged boys” along with their wives (p. 161). In the Ottoman Empire, on the other
hand, homosexuality was practiced as seizure of young boys by sultans for sexual
purposes for centuries (Lutes, 2000, p. 1385). Bayezid | (1360-1403) is said to have
sent soldiers to seize beautiful boys for his harem (p. 1385). Also, Mehmed II, who is
known for sleeping with boys (Lewis, 2017, p. 75), immediately after conquering
Constantinople in 1453, dispatched troops to capture the beautiful boys of the Christian
aristocracy; young boys, in turn, would use this as an advantage to enhance their social
status within the Empire (Lutes, 2000, p. 1385).

It goes without saying that these examples and many others show that same-sex
relations had already existed regardless of cultures, societies and civilizations very
long before 1868, i.e. the year when the term ‘homosexuality’ was coined by the
novelist Karl Maria Benkert (Que Hee, 2000, p. 1228). Moreover, these examples
make more sense when realizing that in the UK, for instance, it was not until the mid-
20" century that homosexual relations of two men over the age of 21 had been
“partially” decriminalised (Lewis, 2017, p. 70). Or, when it is considered that in
Turkey, today, LGBTI (Lesbian, gay, bisexual, transgender and intersex) people are
not even mentioned in the constitution and laws, and they did not have a voice within
political parties until a very recent past, one can realize the radical transformations in

the epistemology of homosexuality.

Turning back to the historical evolution of the phenomenon, several crucial questions
deserve to be answered: At what point in time did homosexuality became a

problematic issue then? How did same-sex relations that have been recorded to have
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existed become a matter of sexual identity® ? To put it in another way, how was the

modern homosexual constructed?

The radical breaking point in the perception of same-sex relations and evolution of
homosexuality as a problematized concept trace back to the emergence of bourgeoisie
following the industrial revolution in the 18" century. To put it briefly, Foucault
(1976/1978) explains homosexuality as a socially constructed form of sexuality under
the repression of the bourgeoisie as of the 17"" century (repressive hypothesis), and he
bases his archaeology on knowledge/power mechanism of discourse. According to this
discursive relation, those who have the power, the bourgeoisie in this case, decide how
things, i.e. sex, can be spoken about, by whom they can be spoken, and what can be
regarded as knowledge about things (p. 11). In this direction, the bourgeoisie desired
to confine sex, by controlling the discourse on it, since it regarded sex as an
expenditure of energy which would threaten its working (p. 6). Thus, in order not to
hamper this bourgeois and capitalist order, sex, which had once —until the early 17"
century— needed no concealment, became a taboo which was restricted only to the

bedroom of married couples (p. 3).

In turn, this repression and secrecy forced upon sex led on the one hand to shift the
interest to various non-marital sexual practices, including of children, of the mentally
ill and of homosexuals (p. 37). In other words, the repressive discourse brought along
proliferation of discourses on “sexual perversion” (p. 38-39). Therefore, in the 19"
century, homosexuality began to be regarded as the fundamental aspect of human-
being. For the first time, ‘sodomy’ for instance, was seen as the manifestation of
homosexual identity, rather than simply a crime, as was the case before the 19™ century
(p. 38). This was a clear indication of people practicing same-sex relationships, which
was seen as a very natural and normal way of life practice in the antiquity, were since

then categorized as homosexuals, as having an ‘abnormal” way of sexual interest.

> “Identity” is not, though, a preferred terminology for explaining the gender and sexual minorities
particularly by many queer theorists, particularly by Judith Butler.
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2.2. HISTORY OF LGBTI LIBERATION MOVEMENTS IN THE WORLD
AND TURKEY

2. 2. 1. The Concept of Homosexual Movement in the World

LGBTI Movement in the Western world developed as a radical social movement in
60s and 70s placing itself into the identity politics through which individuals have
questioned types of domination and oppression (Partog, 2012, p.163). In this sense,
LGBTI movement in America and Europe benefited from social democracy, socialism,
feminism and anti-militarism, and in turn, with its dynamics, it could contributed to
these movements. The ability of LGBTI movements in the Western countries to unite
with other opposing movements in common grounds distinguishes it characteristically
and chronologically from the movement attempts in developing countries like Turkey
(p. 164). However, social struggles of LGBTI groups and organisations remained
Euro-American centred, and thus could not rapidly trigger the movement attempts in

other geographies (p.163).

Although there are numerous examples of rebellious actions of gay and lesbian
individuals in the first half of the twentieth century, as a result of the negative effects
of Cold War period, in North America, Australia, New Zealand, many European
countries as well as South American countries such as Mexico and Argentina, the
actual breakthrough of the gay movement was in the late 1960s (Baird, 2007, p. 29).
Vanessa Baird states that this riot was an expected move since 60s were a decade of
radicalism; that is, Afro-American citizenship rights and feminist movement had a
great incentive role non-heterosexual people’s struggle against prejudices (p. 26).
Although serious riots of gay, lesbian, bisexual and transgender individuals took place
in France and the Netherlands in 1968, a year later “Stonewall riots” in New York,
Greenwich Village, is accepted as the first organized riot that triggered the initiation
of a global gay liberation movement (Baird, 2004, p. 25). Having been known as ‘gay’
movement in the first phases, the movement later changed into ‘gay and lesbian’
movement. Yet, in time, a more comprehensive terminology was sought to include all
non-heterosexual groups, namely gay, lesbian, bisexual, transgender, and even some

heterosexual individuals so as not to exclude and discriminate any of them (p. 33).
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With Queer Theory, any issue concerning gender and sexuality began to be handled
not in terms of classical binary distinctions (e.g. heterosexual vs. homosexual, or
lesbian vs. gay) but as a socio-cultural phenomenon. In this sense, the word “queer”
has been adopted not as synonymous with lesbian and gay; rather, the term
encompasses any gender and sexual disagreement, and proposes a way of thinking
through which one seeks to challenge any taken-for-granted assumptions and
normalizations concerning, at least primarily, gender, sex, and sexuality (Browne,
2006, p. 39).

One of the most important changes after Stonewall was that American Psychiatric
Association agreed to remove homosexuality from the Handbook of Diagnostic and
Statistical Manual of Mental Disorders in 1973, and it was completely removed from
the list in 1987. In this way, gay and lesbian people would no more be labelled as ‘sick’
on official grounds (Burton, 2015). On the other hand, there were other developments
in Europe; many countries abolished the laws punishing homosexuality, and there were
cases in which countries like Sweden legal regulations were put into effect on gender
reassignment. The positive atmosphere, however, suddenly changed with the outburst
of AIDS in the carly 80s. As Bayramoglu (p. 390) quoted from Larry Gross (2001),
the American media soon declared that the reason for this new ‘plague’ was “Sexual
Revolution”. It goes without saying, gender revolution was perceived as a concept

mostly referring to the sexual orientations (p. 94).

While these were the developments about sexual diversity in the Western world, a

quite different story was experienced in Turkey.
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2. 2. 2. A Socio-Historical Overview of Homosexual Movement in Turkey

“To come out, to be visible and to have a word of yours are
all parts of a political struggle. In short, you cannot be
homosexual without being political. Without any policy, you
could only be someone who sleeps with a same-sex partner.
Confining yourself to be so leaves you unarmed and
defenceless against any kind of oppression system.”

—Murathan Mungan, in a Kaos GL
conference (Erol, 2011, p. 432)

2. 2. 2. 1. The Situation of Homosexuality after the 80 Coup d’état

Homosexual reality could not reveal itself in Turkey up until the 1980s when new
social movements began to show themselves as by-products of 68 Uprising. Similar to
the examples in the North America and Europe, homosexual reality began to be
discussed along with other social movements in Turkey. The September 12 military
regime oppressed feminine gay males and transvestites fiercely, and hid all non-
heterosexual from the public view. The 80s were the years of oppression for all non-
heterosexual sexualities due to the prevailing military regime. Transvestites and gay
males were exiled to suburbs; they were arrested by the police violating their privacy,

and were subject to torture and violence where they were kept (Cetin, 2015, p. 3).

Nevertheless, the failure of conventional social movements (e.g. labor movement,
socialism, communism, nationalism, etc.) in that period paradoxically paved the way
for other social movements such as green movement, feminist movement as well as
homosexual movement (though it came out in the early 90s). In the 80s, homosexual
individuals had the opportunity of coming to the realisation of the oppression and
exclusion they faced in the society just because of their sexual orientation (Erol, 2011,
p. 444).

A Western model of new social movements, on the other hand, could not succeed in
Turkey due to many reasons. Partog (2012) explains this with the 68 generation’s
inability to adopt the Western theoretical and practical processes that would lead them
to the achievement of fundamental rights. The leftist policies in Turkey before the 80s
did not include groups with identities, and an orthodoxy was dominant to these
policies. The left could not either succeed in integrating with identity struggle (except
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for Kurdish identity) after 1980 (p. 167). In the 80s, on the other hand, there was a
global and gradual failure in conventional social movements; in the same years, in
Turkey, new social movements had the opportunity to come out as new voices
approximately 20 years later that their Western examples. Nevertheless, it is evaluated
as a strategical failure by Erol (2011) since the Western models of these movements
developed on the basis of concepts such as autonomy, participation and direct action;
the movements in Turkey, yet, did not come out with such a tradition. Radical Green
Party, for instance, was established in a country where there was not a green movement
at all (p. 445).

The first organisation attempts of non-heterosexual people was under the auspices of
Radical Green Party which also included representatives of other new social
movements such as environmentalists and feminists. The political party was the first
of its kind that paved the way for autonomous organisation of LGBTI movement
(Giines, 2016, p. 11).

Although discussions on a homosexual movement in Turkey initiated and the reality
of homosexuality was understood in the 80s in such political conditions, it was not
until the first half of the 90s that homosexual movement in Turkey emerged actively
(Erol, p. 445). In the military regime period, all kinds of political, social and cultural
organisations were banned, suppressed and even eradicated (p. 433). Within the socio-
political conditions of the time, homosexual individuals were in their closets and the
idea of ‘organisation’ was not welcome due to previous experiences. These led to the
late emergence of homosexual identities under the label of homosexual movement (p.
432).

Homosexual movement in Turkey can be said to have started with coming-out
practices of individuals who had lived in their closets by the early 1990s. For Erol
(2011), emergence of various homosexual identities not only had a confidence building
effect on homosexual individuals pertaining to their existence but also it led the civil
society and the general public to reconsider their perception of democracy (p. 432). In
other words, by means of homosexual movement Turkish society has been
transforming, and homosexual identities have been transforming and having been

reconstructed (p. 432). For this reason, the slogan of Kaos GL Magazine in the early
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years of its publishing life was “Escinsellerin 6zglirliigi heterosekstielleri de

ozgirlestirecektir” [Freedom of homosexuals will free heterosexuals as well].

Emergence of homosexual reality in the second half of the 80s and the movement in
early 90s also had influence on the feminist movement which comparably was initiated
before homosexual movement in Turkey. Activist women who had no interest before
in questioning compulsory heterosexuality, even though they questioned any kind of
domination relation. Erol (2011) claims that it was due to homosexuals’ efforts that
feminists also had to face compulsory heterosexuality while they were questioning the
male domination system. Sokak magazine was the first platform where a group of
people started to talk about feminism, ecology, antimilitarism, socialism and LGBTT.
The Sokak magazine example in that period showed the possible allies of homosexuals
(Partog, 2012, p. 170).

A pride week was planned by a group in 1993 just like its examples in the Western
world, and even permission was granted by Istanbul Governorship. Intellectuals and
MPs were invited to the event. But then it was banned by the Istanbul Governorship
upon media’s manipulative news about the event. This last incident and earlier
experiences led to the germination of the homosexual movement in two metropolitan
cities by Lambda-Istanbul and Kaos GL (Giines, 2016, p. 24).

Organised struggle of homosexuals in the first years was oriented at unearthing the
identities. Kaos GL in Ankara tried to reach individuals by means of the magazine as
of 1994. Later, the mission of the magazine as well as the movement was to organise
the individuals and transform the outer organisations (such as feminist groups and
NGOs). Partog (2012) indicates that the years between 1993 and 2000, which
correspond to the first five years of Kaos GL Magazine, was a period in which
“homosexual identities” were constructed by the very individuals and the groups, thus
an in-group construction (p. 172). In a similar vein, in a personal communication, Ali
Erol (2016) stated that the general policy of Kaos GL in the first five years was based
on stressing the existence of homosexuals by means of slogans such as “Ibne degil,
escinsel!” [No fags, we are homosexuals!] and “Gay, lezbiyen buradayiz!” [We, gay
and lesbian people, are here!], and psychologically supporting homosexual individuals
to recognise themselves and come out of their closets as homosexual identities. In this

way, individuals who had come to realisation of their sexual identities would either
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contribute to the homosexual movement or go on their lives with self-confidence and

awareness of the fact that being homosexual is not a bad thing actually.

From 1993 onwards, Lamba-istanbul and Kaos GL continued their activities without
having a legal status for about 10 years. In 2005, first Kaos GL applied to Ankara
Governorship to gain the status of association, and it was approved ‘unexpectedly’
with a legal support from the prosecution office (Erol, 2011). Based on the decision,
other groups such as Pembe Hayat (Ankara), Gokkusag1 (Bursa), Lambda-istanbul
(Istanbul) and Siyah Pembe Ucgen (izmir) soon became other LGBTI associations.
Any achievement, be it on the legal grounds or a change in the attitude of people
towards homosexuals, is realised by means of the efforts and impetus of homosexual

organisations within a period of more than 20 years (Erol, 2011).

2. 2. 2. 2. Legal status of homosexuals in Turkey

Although Constitution of Republic of Turkey guarantees all rights of its citizens, there
is not any sentence in laws concerning that can protect individuals against
discrimination on their sexual orientation or gender. The Article no. 10 of the
Constitution titled “Equality before law” does not include sexual orientation identity.
For this reason, non-heterosexual groups and associations are always struggling for

inclusion of this expression in the Constitution (Oner, 2015, p. 81).

2. 2. 2. 3. Heterosexism, Heteronormativity and Homophobia

In many instances the terms heterosexism and heteronormativity are used
interchangeably. Heterosexism is mostly understood as a vision of the social world
that is promoting heterosexuality and excluding homosexuality (Tin, 2008).
Heterosexists inevitably develop homophobic attitudes and behaviours. In this sense,
heterosexism and homophobia are quite similar. Heteronormativity, on the other hand,
is the implicit moral system and ideology that promotes gender conventionality,
heterosexuality and family traditionalism (Oswald et al., 2005). Although it is quite
difficult to draw a strict line between heterosexism and heteronormativity, the latter
refers more to the social setting that normalises heterosexual gender distinction and

pave the way for discriminatory attitudes and practices against homosexuals.
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The term ‘homophobia’ was first coined in the 1960s in the United States, and it
generally refers to the fear and hatred of homosexuality and gays and leshians (Pickett,
2009, p. 93). The term is often used to emphasize the ‘phobia’ aspect especially by
those who favour social and legal equality for homosexuals (p. 93). Although
homophobia is pretty a new term, any social and individual attitudes or behaviours
peculiar to homophobes, most of which are associated with violence, actually have
existed for centuries in many forms (Fone, 2000; Foucault, 1990; Greenberg, 1998;
Weeks, 2012).

Kantor (2009) listed several psychological characteristics of homophobes: they
unoriginally recycle old ideas about homosexuals; they live in a world of myths about
and stereotypes of gays and lesbians; they construct false logical relations such as
equating ‘some’ with ‘all’ and making ‘similar’ into °‘dissimilar’; they have
convictions of absolute certainty about gay and lesbian issues; they change from
reasonable into defensive and panicky when the subject of homosexuality comes up;
they actually speak about themselves when they criticise gays and lesbians; they
establish social relationships with like-minded homophobes; they are mostly racist,
ageist, anti-Semitic, and xenophobic as well; and they tend to be emotionally
disordered (pp. 3-8). Beyond such psychological traits and practices of hatred, a more
comprehensive description of homophobia was made by Yesim T. Bagaran (1998), one
of the regular contributors to Kaos GL Magazine. For her, homophobia is “a tendency
to perceive homosexuality differently anyhow” (p. 18), thus not limiting the

conceptualisation of the term to negative attitudes and behaviours of its subjects only.

2. 2. 2. 4. Kaos GL Magazine

The mission of Kaos GL Magazine (2015) is described on its website as follows:

[...] Kaos GL Magazine is published in order to enable LGBTI people and
homosexuals in Turkey to have their own words, make a claim to their own
problems, and share their thoughts and experiences.

Celebrating its 21" year in 2015, Kaos GL Magazine has been an alternative
platform for LGBTI (Lesbian, Gay, Bisexual and Trans) people, who have always
been invisible or ignored within society, to say their own words, set their own
agenda, and discuss their own issues. The magazine has also adopted an important
mission against gender discrimination by reaching various fractions such as
women organisations, NGOs, academicians, artists, etc.
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Being the longest-standing and the sole LGBTI publication in Turkey, Kaos GL
Magazine has been continuing its publishing life, as the most important document
of LGBTI life and culture in Turkey, in order to contribute to the sexual politics
in the country. (“Kaos GL Magazine”, 2015, own translation)

While there had been several short-lived publications released by other homosexual
and transgender groups as of 1990s, Kaos GL Magazine has kept being published until
today —dismissing several interruptions due to financial problems. This magazine,
functioning as the main publishing organ of LGBT]I people in Turkey, has been chosen
as the data of the present research since it has been published for a considerable period
of time (since 1994), and it encompasses many fields of action of LGBTI people in
Turkey. Therefore, such a huge quantity of textual production extending over quite a
long period of time can most possibly display an evolving discursive construction in

time.

A personal communication was held with Ali Erol and Umut Giiner, past editors of the
magazine, on November 23, 2016. As stated by the editors, the publishing policy of
the magazine, in the very early years, was based on unearthing multiple existences of
homosexuality within Turkish society so that the magazine would be a platform for
homosexuals to say their words. The magazine has a distinctive continuity in the sense
that it, as a social movement, organizes itself as an alternative media product and
reproduces its own society, i.e. homosexual community, by means of the publication.
In this sense, the mission of the magazine, in other words, can be said to be handling
the relationship among the subjects of the community in Turkey, reorganizing this
community, and producing discourses to transform the community. In order to put this
mission into practice, the magazine has indispensably been opposed to any essentialist
views such as “homosexuality is but this and that”; rather it has developed a unifying
discourse to bring any forms of homosexuality together (A. Erol and U. Giiner,

personal communication, November 23, 2016).

As for the ideological stance of the magazine, the editors (A. Erol and U. Giiner,
personal communication, November 23, 2016) claim that the magazine cannot be said
to have a single ideology rather it aims to bring multiple voices together under the
same roof, which provides itself a comprehensiveness and continuity. It also mediates
to reach the LGBTI community, and feeds the fields it reached in order to transform
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them. Such a mission led the magazine to be accepted, by many LGBTI groups in
Turkey, as the media organ of the LGBTI movement in Turkey. This multi-voiced
structure of the magazine also reflects on the issues handled. The organisation made
up of a variety of individuals led the magazine to embrace many fields of discussion
such as being Kurdish, struggle with any kind of domination, problem of hierarchy,
problem of sexist discourse, negative effect of militarism on homosexuals, etc. (Erol,
2011).

The publishing life of the magazine was initiated by a group of friends in Ankara as a
reaction to the general growing opinion that “fags are unreliable people” in the early
90s (A. Erol and U. Giiner, personal communication, November 23, 2016); the group
was also dreaming of organising “prides” in Turkey (“Tarihge”, 2011). Even if the
magazine was a photocopied publication between 1994 and 1999, it gives the
impression that it was published with the discipline of a serious journal. In 1999, the
magazine gained its legal identity by the necessity of Public Prosecution Office so as
to continue its publishing activities. Therefore, the editors needed to publish the
magazine with the title Kaos GL Gay & Lezbiyen Arastirma Dergisi (Kaos GL
Magazine of Gay and Lesbian Research) (“Tarihg¢e”, 2011). With this new identity,
the magazine tried to establish the idea that “homosexuality, transvestism and
transgenderism are not issues related to ‘sex’ only, rather they have serious aspects in
the lives of gays, lesbians and other sexual minorities” (A. Erol and U. Giiner, personal
communication, November 23, 2016). In sum, in the first 6 years, the movement and
the magazine depended on each other, i.e. an LGBTI movement could not be sustained
without a magazine, and in turn, the magazine could not be published without an

LGBTI movement.

During the first 5 years, in particular, the challenge undertaken by the magazine
focused on regaining homosexuals’ self-esteem and self-confidence seized from them
because of their sexual orientations (A. Erol and U. Giiner, personal communication,
November 23, 2016). Thus, the magazine served for enabling homosexuals to self-
identify themselves and actuating these new identities. The magazine revealed and
created the gay and leshian identities in Turkey; based itself on manifesting the
existence of previously despised people who were not even called by their names; and

established a network among similar existences. In this sense, Kaos GL Magazine
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created itself and the LGBTI community in Turkey out of nothing, and this effort,
particularly in the 90s, provided psychological support to the LGBT]I people in Turkey,
which in turn made the members of the LGBTI community feel confidence in Kaos

GL Magazine (A. Erol and U. Giiner, personal communication, November 23, 2016).

For about the first decade of Kaos GL Magazine’s publishing life, any activity or
awareness-raising campaign within the LGBTI movement was coordinated via the
magazine. Therefore, it can be claimed that a homosexual who came out to
himself/herself or to the society between the years 1994 and 2006 must most probably
have read the magazine, if he/she lived in Turkey, since the sole printed material
handling the homosexual issues within a 10-year period was the magazine (A. Erol
and U. Giiner, personal communication, November 23, 2016). The discourse was
constructed by the magazine and the reactions from both the homosexual community

and the rest of the society were based on the discourse of the magazine.

As of 2005 and 2006, Kaos GL association began to devise different tools to reach the
LGBTI community. The organizations titled Homofobi Karsiti Bulusma (Meeting
against Homophobia) and Yerel Etkinlikler (Local Activities), for instance, were
designed to undertake the responsibilities of the magazine, and such activities began
to be organized via kaosgl.org website. In this sense, the aim of informing the public
on homosexuality and raising homosexuals’ awareness on facing homophobia was
excluded from the missions of the magazine. Such goals, the activities materialising
these goals, and discussions before and after such activities fell into the concern of

kaosgl.org (A. Erol and U. Giiner, personal communication, November 23, 2016).

A distinction between the early texts published in the 90s and the ones published as of
2006 can be located: the latter appear to handle the issues with a more academic
perspective while the former are more protesting in tone. According to the editors (A.
Erol and U. Giiner, personal communication, November 23, 2016), although there are
some changes in the balance of more intellectual/academic texts from one year to
another, there has never been a political change in the magazine. This distinction
mainly derives from the establishment of the web site kasogl.org in 2006. With the
website the texts similar to those in the magazine that had been published until 2006
were started to be published on the website in the forum titled Gokkusagi Forum

(translated as “Writers and Reporters” in the website). Thus, since 2006, the magazine
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has been a platform where more intellectual discussions are handled while kaosgl.org
continued to publish articles and news from the field, functioning as a digital version
of the magazine. Even if this is the case, there has always been a coordination and
parallelism (with small exceptions in 2006 and 2007°) between the issues handled by
the magazine and the website (A. Erol and U. Giiner, personal communication,
November 23, 2016).

One of the radical changes in the format of the magazine came with the decision to
spare a considerable part of each issue to a specific subject as of 2006 which developed
as a requirement of the current issues of the time. For instance, the special issue titled
“Hatred” was published in a period when rates of hatred homicides increased
considerably (Kaos GL’den: “Bagka”larinin acisina “bakmak”, 2016, p. 1). Thus, Kaos
GL Magazine opened a platform to discuss it intellectually by means of preparing a
special issue. This can also be observed in the special issue assigned to ‘family’.
Family, being one of the ideological state apparatuses, was described as a “cesspool”
by the magazine in the early issues. However, with a raised awareness on
homosexuality, gay and lesbian people started to come out to their families, by means
of which families started to get involved in the coming-out processes of their children,
which in turn led to a need to discuss this as a topic in a specific “family” issue (A.

Erol and U. Giiner, personal communication, November 23, 2016).

Table 2. 1.

Circulation figures of Kaos GL Magazine*
Years Number of copies
1994-1998 ‘ 100-1000**
1999-2006 ‘ 1000-1500
2006-2009 ‘ 3000

2010- ... ‘ 1500%**

*The figures have been obtained from Kaos GL Association and based on
average number of copies.

**|n this period, the magazine was published in fanzine style and was
individually copied by the editors and therefore there is not an exact figure
per issue.

***The number of printed copies decreases as of 2010 due to the increase in
online subscription.

6 In 2006 and 2007, the editors of Kaos GL Magazine preferred to demand articles from non-regular authors. For
this reason, an irrelation between the issues handled by these articles and the current issues pertaining to
homosexuals can be observed.
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Unlike many mainstream magazines, for Kaos GL Magazine, which is a product of
alternative media, circulation and subscriber rates are of little importance due to the
fact that the magazine’s continuity has developed along with the evolution of LGBTI
movement in Turkey (A. Erol and U. Giiner, personal communication, November 23,

2016) — for average circulation rates of the magazine see Table 2. 1.

The LGBTI movement in Turkey had close bonds with the magazine in that the
movement could not be sustained without the magazine, in turn there would not be any
published without a LGBTI movement. Thus, the interrelation between the movement
and the magazine cannot be explained with the effect of circulation. It is a fact that all
the activities, the magazine and the LGBTI organization has been in coordination
under the auspices of Kaos GL, which has an effect on the perception of the
mainstream media on homosexuality (“Kaos Gey ve Lezbiyen Kiiltiir Arastirmalar ve
Dayanisma Dernegi Calisma Alanlar1”, 2011). For instance, in 1996, after the
magazine published an article criticising Zeki Miiren’s donations to Mehmetgik
Foundation and Turkish Education Foundation, the journalist Can Diindar mentioned,
in his column in Hiirriyet newspaper, how Kaos GL Magazine interpreted the event
(“Merhaba!”, 1996) .

Today, Kaos GL Magazine, whose number of issues exceeds 160, is a well-established,
alternative and agenda-setting publication drawing its impact on the social movement
it is representative of. Having begun its journey with a 16-pages and 100 copies, the
magazine evolved into an association and a culture centre in 24 years; and it is
continuing its mission in spite of some changes in its format and the way of handling

the issues.

All issues of Kaos GL Magazine including the texts used in this study are available at

http://www.kaosgldergi.com/arsiv.php by subscription.
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2.3. QUEER LINGUISTICS

2.3.1. Early studies: Investigations of Gay and Lesbian Language

Without any doubt, gender, as a sociolinguistic variable and a concept of curiosity, has
always been an intriguing issue in many disciplines, particularly in anthropology,
sociology and linguistics. As a sub-discipline of scientific study of language,
sociolinguistics holds as a frame discipline for investigating language use of various
gender groups. Systematic studies on gender were initiated in the first half of the
twentieth century with an aim of investigating the differences of language use between
men and women (Bucholtz and Hall, 2006, p. 756). The particular interest of these
studies were the binary differences on the basis of grammar, phonology and lexicon.
However, the central criticism on these studies have been that they were oriented to
hold that men’s languages and women’s languages are radically different from each
other, that they are mutually exclusive, which led to think that such distinctions were
adopted as evidence for the rigidity of gender roles in traditional societies (p. 756).
The breaking point of such a conventional sociolinguistic approach was when lesbian,
gay, bisexual, transgender and queer studies emerged within many academic
disciplines in the late the 1960s (Leap, 2001, p. 332). With the additional advent of
poststructuralist gender theory, queer theory and feminist theory in the following years
and the realization of the fact that gender is a socially constructed term led the way to
a shift from binary-based discussions of female and male language differences into a
more modern and pragmatic gender theory (p. 332). This shift led to the emergence of
a distinctive field Queer Linguistics which “focuses on how sexuality is regulated by
hegemonic heterosexuality and how non-normative sexualities [i.e. gay, lesbian,
bisexual, transgender] are negotiated in relation to [...] regulatory structures (Bucholtz

and Hall, 2006, p. 757).

In fact, the tradition of investigating binary differences continued in the case of
marginalized sexuality groups. By the time Queer Theory was developed to a certain
level in the 1990s, researchers had tended to distinguish between gay and lesbian
language use and to “categorize individuals into speech communities based on etic
identity categories” (Barrett, 2006, p. 316). With the advent of Queer Linguistics, as a
component of Queer Theory, on the other hand, it was held that speech communities
are mere prototype categories which by no means have clear-cut boundaries (p. 316).
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Developments on linguistics of LGBTI groups have been in parallel with the socio-
political challenge of the groups. Although there are numerous examples to the
rebellious actions of gays and lesbians in the nineteenth century and the first half of
the twentieth century (see Cinsel Cesitlilik [origin. The No-nonsense Guide to Sexual
Diversity] by Vanessa Baird, 2004), the actual breakthrough of the gay movement was
in the late 1960s. “Stonewall riots” is known as the first organized movement started
in New York, in 1968 (Baird, 2004, p. 25). Similar movements aiming at confronting
the prejudices against gay, lesbian, bisexual and transgender individuals were also seen
in some countries in Europe, such as France and the Netherlands (p. 25). Known as
‘gay’ movement in the first phases, this challenge later changed into ‘gay and lesbian’
movement. Yet, in time, a more comprehensive terminology was sought to include all
non-heterosexual groups, namely gay, lesbian, bisexual, transgender, and even some
heterosexual individuals so as not to exclude and discriminate any of them (p. 33).
With Queer Theory, any issue concerning gender and sexuality began to be handled
not in terms of classical binary distinctions (e.g. heterosexual vs. homosexual, or
lesbian vs. gay) but as a socio-cultural phenomenon. In this sense, the word “queer”
has been adopted not as synonymous with lesbian and gay; rather, the term
encompasses both any gender and sexual disagreement, and proposes a way of
thinking through which one seeks to challenge any taken-for-granted assumptions and
normalizations concerning, at least primarily, gender, sex, and sexuality (Browne,
2006, p. 39). With this in mind, one who adopts the concept of “queer language” cannot
defend that there are clear-cut, and essentialist, variants of languages in general, such

as lesbian language, gay language, so forth.

The radical change in the perspective of studies about the language use of gays and
lesbians had its roots from the Foucauldian view of ‘identity’ (Cameron and Kulick,
p. 78). According to this view, identities are created by social relations of power; that
is, they are not fixed and discovered (p. 78). Therefore, the general tendency in the
1990s, when Queer Theory reshaped the sociolinguistic studies on LGBTI language
use, was researching how identities are realized through language rather than how gay
and lesbian identity is reflected through language (p. 78). Although the studies
concerning the distinctive language use of lesbians and gays in certain aspects —most
of which are related to lexicon— date back to the first quarter of the twentieth century,

language of LGBTI individuals has been of great interest for about four and a half
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decades under the auspices of sociolinguistics. In the next section, a selection of these

studies will be presented.

Although the aspects of investigations and the way researchers regarded the non-
heterosexual and marginalized sexual groups vary, it is an undeniable fact that there
have been numerous studies on language of gays, leshians, bisexuals and transgender
individuals particularly since the early 1980s. Even if this is the situation, it is often
thought that there are not actually enough studies carried out in this field. Don Kulick
(2000, p. 246) states that the possible reason for this is that studies on gay and lesbian
languages actually did not have any impact on sociolinguistic and social
anthropological research. Another reason might also be that numerous studies
concerning the issue did not have a specific disciplinary home; that is, the language of
non-heterosexual groups have been studied by philologists, phoneticians, linguists,
anthropologists, speech communications specialists, researchers in feminist studies, so
forth (p. 246). One last reason he contends is that most studies were hampered by the
terminological confusion that has been mentioned in the above-paragraph. As a result
of this, researchers mostly dealt with the terms such as homosexual, gay, leshian,
queer, etc. and discussed one’s advantage or disadvantage to the other (p. 246) and
overlooked the linguistics perspective of language use of such groups.

Studies related to the gay and lesbian language can be summarized under categories
such as lexicon, structural characteristics and discourse. The most abundant studies in
the literature are seen in lexicon category. The first published study on English lexicon
of homosexuality was carried out by Legman (1941), which was a part of a medical
study of homosexuality (Henry, 1941). Legman made a list of words associated with
homosexuality some of which were forgotten and some of which survived; and
included definitions of those words even though he did not mention much about a
specific language of homosexuals (Kulick, 2000, p. 248-249). Ten years later, Cory
(1951) handled homosexuality in relation to sociology, psychology, patterning,
culture, personal adjustments, and outlook (p. 1), and defended that the homosexual
vocabulary were created by homosexuals since they needed words that do not denote
them pejoratively (Cameron and Kulick, 2003, p. 100), which paved the way for the

view that homosexuals form speech communities.
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Stanley (1970) distinguished homosexual slang into two as core slang and fringe slang
in his study titled Homosexual Slang, at the end of which he added a limited number
of homosexual slang terms as a glossary. For Stanley, core slang used by homosexuals
in a homogeneous speech community can be observable in the theatre, in the speech
of prostitutes, in the criminal underworld, and in some slang of adolescents, while the
fringe vocabulary proves to be more creative and not very common to all homosexual
community (1970, p. 55). He further contended that the use of homosexual slang by
heterosexual individuals make them seem ‘sympathetic’ and ‘nonhostile’ (p. 55).
Rodgers (1972) published The Queen’s Vernacular: A Gay Lexicon, the most
comprehensive gay glossary by that time with over 12.000 entries. As Kulick (2000)
states, in a period when the relationship between homosexual slang and gay subculture
was discussed, Rodgers’ work provided examples from homosexual slang in English

with “an extraordinary range and variation” (p. 251).

One of the best known studies on local homosexual language varieties was carried out
by Baker (2002) on Polari which was spoken in the United Kingdom. What makes
Polari different from other gay/lesbian varieties of English are the syntactic differences
and more importantly the vocabulary which are uniquely specific to this variety (p.
53). All in all, the studies mentioned here and many others regarded gay and lesbian
vocabulary as a marker of homosexuality. Although these studies have given
remarkable clues pertaining to whether gay and lesbian languages exist and they have
enabled to define social roles in gay and lesbian communities (Kulick, 2000; Barrett,
2006, p. 318), further aspects should be considered to fully understand the

distinctiveness of these varieties.

It is a known fact that after the development of Queer Theory and postmodernist views
on gender, the revised term homosexuality enabled one to distinguish between gender
and sexual orientation; yet, stereotypical language uses based on gender still holds to
determine if the speech is gay or straight (Barrett, 2006, p. 318). There were more
linguistic-oriented studies in 1980s and 1990s. One of the most comprehensive studies
concerning gay and lesbian language was carried out by Chesebro (1981). Although
his outstanding book Gayspeak: Gay Male and Lesbian Communication, which is
composed of articles handles gay and lesbian language as a mode of communication

shaped by rhetoric and representations of homosexuality, several chapters are assigned
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to some linguistic generalizations, such as the patterns of verbal communication in gay
bars (Chesebro and Klenk, 1981). One of the most obvious phonetic indicators of
English gay males is the sibilant fricative and /I/ with a long duration (Crist, 1997).
Another inspiring study was carried out by Gaudio (1994) about intonation and gay
stereotyping through an experimental analysis. He concluded in his study that
respondents who were asked to evaluate the recordings of 4 gay and 4 straight males
could distinguish between gay and straight males not only according to pitch
differences but also other mysterious effects (Gaudio, 1994, p. 53-54). A similar
experiment was conducted by Moonwomon-Baird (1997) to investigate lesbian
speech. She tried to reach generalizations through responses to the surveys asking
about social identities such as age, class, educational level, region, sexual preference
and ethnicity; and voice characteristics such as speed, pitch, loudness and force
(Moonwomon-Baird, 1997, p. 202). She concluded that finding out whether the
speaker is leshian or straight is more difficult since she found that there were no
correlations between intonation and sexuality (p. 209).

A comprehensive collection of studies on gay language were conducted by Leap in the
1990s. In his book titled Word’s Out: Gay Men’s English (1996), he presented a
linguistic ethnography of the North American gay speech community making use of
discursive strategies and theories such as conversational analysis, pragmatics,
interactional sociolinguistics, the ethnography of speaking, and speech act theory
(Jacobs, 1997, p. 204-205). Leap concentrated in his book on the fact that gay language
is not only determined by intonation and lexicon (1997, p. 205). Besides Leap’s studies
concerning discursive characteristics of gay male language, Queen (1998) put forward
that gay males and lesbians had a shared identity. Accordingly, she contended that the
term ‘queer community’ refers to “any gay, lesbian, bisexual or transgendered people
who see themselves as having their sexual orientation in common and who see that
commonality as influential for their sense of culture and identity" (Queen, 1998, p.
203). All these studies on the discursive aspect of gay and lesbian language tried to
establish cultural norms for language use based a shared sexual identity (Barrett, 2006,
p. 320).
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2.3.2. Queer Linguistic Turn and Basics

Queer Linguistics (QL) is a field which “provides analyses of language data informed
by the insights of Queer Theory” (Motchenbacher, 2013, p. 521). The field principally
deals with how language enables or disguises the intersections of social inequalities
based on sexuality, gender, race, class, so on (p. 521). Due to its motivation to
challenge heteronormativity, it is mostly described as “critical heteronormativity
research from a linguistic point of view” (Motchenbacher, 2011, p. 1). According to
Leap (2013), QL and CDA focus their attention to discourse, and both fields conduct
such a discourse analysis in a critical way, which requires the researchers to unveil the
conditions and structures of power in which social interactions are located (Leap, 2013,
p. 661).

Queer Linguistics has deveped as a reaction to the field called “lavender linguistics”
or “gay and lesbian linguistics” which, as exemplified in the previous section, had a
motivation to investigate structural and lexical features of so-called gay end leshian
languages. Contrary to such essentialist linguistic investigations, QL concentrates on
all sexual identities or desires and their discursive systems (Motschenbacher, 2011, p.
150).

As previously mentioned, heteronormativity is the focal discursive regime that QL
focuses on. The discipline adopts the principles of Foucauldian discourse and Queer
Theory. In the Foucauldian sense, it is a discourse that is precieved as normal or natural
as a result of a continual citation and re-citation process at the end of which it reaches
a degree of materialisation (p. 153). In this perspective of discourse, Queer Theory
constructs a basis for the investigations in QL since it takes sexuality, desire and sexual
identity as a starting point and questions the reconceptualisations of dominant and
hegemonic gender and sexuality discourses (p. 153). With this in mind, Queer
approaches, including QL, depart from the idea of fixed identities. Therefore, identity
categories such as “woman” or “man” as well as “gay” or “lesbian” are not treated as

stable sexual identity categories (p. 153).

With the influence of Queer approaches to languge the scholarly interest shifted to
linguistic construction of heteronormative and non-heteronormative discourses in

specific contexts. In this context, the field has interfaces and close bounds with other
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discourse analytic approaches such as Conversation Analysis, Discourse Analysis,
Critical Discourse Analysis, Poststructuralist Discourse Analysis and Feminist
Linguistics (Motschenbacher, 2011; Motchenbacher and Stegu, 2013).

This chapter has presented several theoretical issues related to the study. The next
chapter, the method of the study will be presented in detail.
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CHAPTER III: METHODOLOGY

This study makes use of both qualitative and quantitative research methods in data
collection and analysis procedures in accordance with the purpose and research

questions of the study. Below, these procedures are elucidated respectively.

3.1. DATA OF THE STUDY

Aiming at investigating a case of discursive construction employed by the homosexual
community in Turkey, the present study draws on the data from Kaos GL Magazine,
an alternative media product of a local homosexual community which has been
publishing in a wide variety of issues in various text types since September 1994. The
magazine has been published in printed version and it has a subscription system. Also,
e-versions of all issues are open to access by subscription. The early issues were
printed and disseminated with individual efforts. Since 1996, it has been sold in
bookstores in many cities (for average circulation rates see Table 2.1). The number of
cities it was distributed to increased in time: For instance, the 20" issue (April 1996)
was distributed in Ankara, istanbul, Eskisehir and Denizli; the issue 32 (April 1997)
was distributed in Antakya, Balikesir, Antalya, Bursa, Adana, Mersin, Izmir, Denizli,
Istanbul, Ankara and Eskisehir. In 2000, it was distributed in 12-13 cities. After the
magazine had an official registration it was distributed in many other cities. The
magazine was published monthly by the end of 1999; since 2000, it has been published
bi-monthly.

143 issues (between the issues September 1994 - July and August 2015) have been
included in the total inventory of the research. A detailed classification process has
been conducted through the issues. Then a subset of this inventory covering from 1994
to 1999 was focused on, six texts published in this period were selected, and further
analyses were conducted on these texts. Below, details about sampling of the data as

well as further analytical procedures have been presented.
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3.2. STAGES OF DATA COLLECTION AND DATA ANALYSIS

This part is designed to provide a detailed explication on how and in what stages this
study was conducted. The methodological framework is composed of three major
stages: (1) inventory research, (2) GTA, and (3) CDA based on DHA. These stages

and the interrelatedness in between them are displayed in Figure 3. 1.

To make an initial outline of the stages depending on the figure, the first one is related
to handling the data as a whole and limiting all texts in the magazine into a single
genre, i.e. argumentative text type. To this end, argumentation criteria based on certain
textual requirements were benefitted from. Later, the total number of argumentative
texts conforming to the criteria were subjected to a second categorisation by their

contents in line with editors’ classification system in the magazine.

The second stage is oriented to specifying the category of analysis and proceeding to
the content analytic procedures. The inventory research concentrating on classifying
texts in the first stage of the study provided 22 general categories, which led to make
an easier and sounder sampling from the large corpus. Among 22 categories,
‘homosexual movement’ was purposively selected for the analysis based on research
questions. The discourse of the magazine was divided into four theoretical periods
after general classification process; and six texts from the category ‘homosexual
movement’ per each period were purposively selected depending on its high frequency
in all periods. Considering the fact that the first five years of the magazine would be
representative of an emerging homosexual movement in Turkey, 1994-1999 period
and six texts selected in this period were chosen. All these efforts were to obtain a
representative number and quality of texts to include in the successive grounded
thematic analysis and CDA. A simplified and mixed version of Grounded Theory
(hereafter, GT) (Glaser and Strauss, 1967; Corbin and Strauss, 2008) was adopted as
a model of GTA. In this qualitative model, initial and axial coding procedures were
accomplished respectively through the qualitative data analysis tool MAXQDA
Analytics Pro. As a result of the coding process, frequency values of categories were
provided, and those with highest frequencies were regarded as the discourse topics, or

contents, of the subsequent analysis.
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The last stage of the research is a comprehensive CDA which adopts DHA. The model
has a tripartite structure which is composed respectively of contents, strategies, and
linguistic means and forms of realisation. For the first component, data was driven
from the previous GTA, i.e. the categories with high frequency were used as discourse
topics in CDA. DHA in this model of analysis is supported by the ‘insider’ perspective
(Wodak, 2011), one of the two points of view in discursive construction studies —the
other one is ‘outsider’ perspective. The two subsequent procedures, i.e. strategies and
linguistic means and forms of realisation, were conducted within the context of the
way social actors are represented (van Leeuwen, 1996 & Wodak et al., 2000).
Hallidayan categories of Systemic Functional Grammar (Halliday & Matthiessen,
2004) were benefitted from in the last procedure of the analysis. The discursive
analysis over texts which encompasses 21 years was made based on the socio-cultural
history of homosexuality movement in Turkey, which began in the early 1990s. This

historical background serves as the contextual framework of the analysis.
These three stages are explained in depth in the following subsections.

3. 2. 1. Sampling the Data: An Inventory Research

3. 2. 1. 1. Selection of Text Type: Argumentative Texts

For the purpose of the present study, an extensive inventory research on data was
conducted based on argumentative texts. Since the texts to be included in the content
and critical discursive analysis in Stage 2 and Stage 3 are expected to be ideologically
saturated, the most convenient text type for this study was thought to be ‘argumentative
texts’. Thus, beginning from the first issue of the magazine, published in September

1994, every piece of text in the magazine was evaluated for its argumentation qualities.

Werlich (1976, p. 39) classified texts into five types: descriptive, narrative, expository,
argumentative, and instructive. Argumentative text type, according to Werlich, is
characterized to be persuasive in style, trying to make the addressee(s) consent to what
is being said in the text (p. 276). The persuasive style forces the text to be a subjective
one in most cases as well. An argumentative text can also be expected to be informal,
ironical, appreciatory, and depreciatory in style (p. 108). Describing the semantic and

pragmatic features of text types, Beaugrande (1980, p. 197) states that the control



44

centre of argumentative texts is the entire propositions which are composed of values
of truthfulness and reasons for belief as facts. He also adds that such texts are dense in
evaluative expressions (p. 198).

The most problematic issue concerning the text typology is the hybridity of texts
regardless of how strong a working definition of ‘argumentative text’ the researcher
has made. It is almost impossible to say that every text has a fixed type. Nevertheless,
for the present study, following the classification and description by Werlich (1976)
and Beaugrande (1980), the following items are held as a working definition of

argumentative text:

For a text to be defined as argumentative, it must
a. be persuasive, i.e. it needs to make the reader consent to the propositions
laid by the writer;
b. be evaluative, i.e. it needs to defend or refute ideas;
c. include subjective expressions;

d. have a criticising (negatively or positively) tone;

Keeping this description in mind, each text in Kaos GL Magazine were scanned or, in
some cases, read in detail to decide on whether it is an argumentative text or not. In
most cases, it was easy to detect the argumentative textual features. However, in some
cases it was challenging to distinguish argumentative texts particularly from
expository and descriptive texts. In such cases, texts were read in detail; the topic
sentence was found and analysed in order to check if it really had the characteristics
of typical argumentative topic sentence structures. Also, the consistency of supporting
paragraphs was checked throughout the text. In some cases, particularly a few
regularly-contributing authors opt for using more than one text typology. In such
instances, only the argumentative parts were taken into consideration and they were
included in the inventory of argumentative texts. Dividing texts in such a fashion does
not pose a methodological problem since such texts are regarded as separate texts on
their own and only argumentative sections were analysed using a qualitative data
analysis tool, i.e. MAXQDA Analytic Pro.
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3. 2. 1. 2. The Inventory Analysis of Argumentative Texts in Kaos GL Magazine

A previous pilot study based on Grounded Theoretical approach over the
argumentative texts in issues selected by systematic sampling —September issues of
every six year period— showed that thematic content of argumentative texts published
in the Kaos GL Magazine were quite heterogeneous without the guidance of a general
categorisation. Therefore, a preliminary limiting procedure for a sound and reliable
selection of texts was necessary in order to proceed to the stages of GTA and CDA.
For this, without making an inductive effort to find out concepts and themes/categories
just like in GT —that will be elaborated in the following section— a general
classification method was adopted having been inspired from the categories assigned
by the editors of the magazine to the special issues as of the year 2006. A few examples
to the magazine’s own classification of special issues are as follows: Family, Rights,
Nationalism, Leftism and LGBTT, Homophobia, Hatred, Religion and Homosexuality,
Social Policies, Militarism, Heterosexism and Homophobia in the Field of Mental

Health, City/Space, Harassment, New Media, Heterosexuality, so on and so forth.

The inventory research was based on the categorisation of argumentative texts
according to editorial categories peculiar to the general themes of the magazine. An
MS Office Excel sheet including the information such as issue, year, month, title of
the text, author, source, language and category (See Appendix 1 for the full version)
was created to classify the ‘argumentative texts’ on ‘homosexuality’ in the ‘context of
Turkey’. 883 texts from 143 issues (1994-2015) were classified as argumentative texts

(including articles, propaganda, critique, etc.) with a detailed reading.

According to the aforementioned definition of argumentative text, the following parts
of the Kaos GL Magazine were not included into the argumentative text inventory:
Haberler [News] (expository/descriptive), Tanikhiklar [Witnesses]
(narrative/descriptive), “how to” texts giving advice to individuals in specific
situations (instructive), GL Kitaphigi [GL Library] (expository), film critics or
book/journal/magazine reviews (expository/argumentative—though not on
homosexuality), biographies (expository/descriptive) and Yasamin Iginden

Kartpostallar [Postcards from Life Experiences] (narrative).
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Werlich (1976) does not establish separate text types for compare-and-contrast and
cause-and-effect texts. Also, frequently there are propagandas in the issues. Thus, as
long as the textual features peculiar to argumentative texts were observable, such texts

were also included in the inventory.

The argumentative texts concerning homosexual movements in other countries written
by Turkish or non-Turkish authors were not included in the general classification.
Translated texts which involve conceptual discussions on homosexuality, on the other
hand, are included in the general classification since their existence in the magazine
shows that the editors attach particular importance to the issues handled in these texts,
and this would of course affect the frequency and percentage of general categories
assigned to the texts. Nevertheless, these texts were selected as texts of analysis for the
further stages. Critiques about the magazine itself are not also included in the

classification since they are solely related to publishing.



Table 3. 1.

A sample from the general classification of argumentative texts on homosexuality in the context of Turkey published in Kaos GL Magazine

KaosGL Journal ‘argumentative texts’ on ‘homosexuality’ in the ‘context of Turkey’
YEAR MONTH TITLE AUTHOR SOURCE TUR./TRANS. |CLASSIFICATION
1997 January |Kapak KaosGL KaosGL Dergi | Turkish General discussion/evaluation
1997 January |Daha Ne Zamana Kadar Seyredecegiz? Gay'e Efendisiz KaosGL Dergi |Turkish General discussion/evaluation
1997 February |Kapak KaosGL KaosGL Dergi | Turkish General discussion/evaluation
1997 February |Lezbiyenlerartik luna miyiyecegiz? Yesim T. Basaran KaosGL Dergi | Turkish Media and homosexuality
1997 February [Kaos KaosGL KaosGL Dergi |Turkish Conceptual/ldentity&body discussion on homosexuality
1997 March |TARTISMA-NASIL BiR ESCINSEL HAREKET? (ilk paragraftan sor|Bora KaosGL Dergi |Turkish Homosexual movement
1997 March |Kaos KaosGL KaosGL Dergi |Turkish Conceptual/ldentity&body discussion on homosexuality
1997 April  |ESCINSEL OGRENCILER iCiN HEPSi ZULUMDUR! Bir grup lezbiyen ve gay 6{KaosGL Dergi |Turkish Education and homosexuality
1997 April “HETEROSEKSUELLIK NORMAL DEGIL, SADECE YAYGIN” Derek Jarman KaosGL Dergi |Translation [General discussion/evaluation
1997 April TARTISMA-NASIL BiR ESCINSEL HAREKET? (ilk kisim) AtillaA. KaosGL Dergi |Turkish Homosexual movement
1997 April Escinsel Kimlik Cengiz KaosGL Dergi | Turkish Conceptual/ldentity&body discussion on homosexuality
1997 April  |TARTISMA-NASIL BiR ESCINSEL HAREKET? Yasemin Ozalp KaosGL Dergi |Turkish Homosexual movement
1997 May Kapak Kapak KaosGL Dergi | Turkish General discussion/evaluation
1997 May 1 Mayis'ta Ask ve Ozgiirlik icin Yuriidik KaosGL KaosGL Dergi | Turkish Evaluation after event
1997 May Lambda'nin Yeni Mezunlari Coskun KaosGL Dergi | Turkish Homosexual movement
1997 May Mekanlarda Escinsellik No name KaosGL Dergi |Turkish Space and Homosexuality
1997 May izmir Ezgi KaosGL Dergi | Turkish Homosexual movement
1997 May KaosGL'nin dayanisma notu KaosGL KaosGL Dergi | Turkish Homosexual movement
1997 May KAOS’A DAIR KaosGL KaosGL Dergi | Turkish General discussion/evaluation
1997 June (1) [“LEZBIYENLER SOKAGA iNDI!” Yesim T. Bagaran KaosGL Dergi [Turkish Media and homosexuality
1997 June (1) |SENDIKALILASTIRABILDIKLERIMIZDEN MiSiNiZz? (birkag soru) [Nedim B. KaosGL Dergi |Turkish Working life/labour union and homosexuality
1997 June (1) [Kimlikten sonra Urvashi Vaid KaosGL Dergi |Translation |Homosexual movement
1997 June (1) |Abartiyor muyuz? Coskun KaosGL Dergi |Turkish Conceptual/ldentity&body discussion on homosexuality
1997 June (1) |ODTU Eylil’den Haziran’a Devrim KaosGL Dergi | Turkish Homosexual movement
1997 June (1) |NASILBIR ESCINSEL HAREKET Halil Seyhan KaosGL Dergi | Turkish Homosexual movement
1997 June (2) [Derilerin kalinlagmasi Mustafa Konur KaosGL Dergi | Turkish Homosexual movement
1997 June (2) [SONUNA KADAR TOZPEMBE! Ezgi KaosGL Dergi | Turkish Homosexual movement
1997 June (2) |[Aslinda tim kurumsal yapilara karsi olmama ragmen Burak Karacan KaosGL Dergi | Turkish Family and homosexuality
1997 August |Orada Kimse Var mi (Grincheus'tan itibaren) Gay'e Efendisiz KaosGL Dergi |Turkish Abuse, harassment and homosexuality
1997 |[September |4 Gay'e Efendisiz KaosGL Dergi |Turkish General discussion/evaluation
1997 |[September|Deginmeler, Dertlesmeler (iskenderun'dan yazan arkadas) [Gay'e Efendisiz KaosGL Dergi |Turkish General discussion/evaluation
1997 |September|ve ARTIK BiRLESIM! Ezgi Giz KaosGL Dergi | Turkish Homosexual movement
1997 October |Yumrugunu Sik! Mustafa KaosGL Dergi | Turkish General discussion/evaluation
1997 October |Gari tabii mukarenet Gay'e Efendisiz KaosGL Dergi | Turkish Military and homosexuality
1997 | December |CAGRI ya da “Haklar verilmez, alinir!” Enver KaosGL Dergi | Turkish General discussion/evaluation

47
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The texts, particularly in the section titled Mektuplardan [From the letters], coming from
readers or non-regular authors were classified in the inventory if they were argumentative
and relate to homosexuality in the context of Turkey. This decision conforms to the
general policy of Kaos GL Magazine, i.e. publishing any text from authors or readers
having any kind of ideological and socio-cultural background. It is important to remind
that this study focuses on the analysis of the discourse of Kaos GL Magazine; thus any
piece of text published in the magazine is an organic part of it whether the editors or the

regular authors agree with the arguments in it or not.

The general categories and their contents are shown in Table 3. 2.

Table 3. 2.
General classification of argumentative texts on homosexuality in Kaos GL Magazine and their

contents

NB. CATEGORY CONTENT

1 Conceptual/ldentity&body e Discussion in the context of social
discussion on homosexuality order/gender

Sexual identity

Body

Patriarchy

Capitalism

Poverty

In the context of masculinity

In the context of feminism

Coming-out (of celebrities)

Solitude of homosexuals

Terminology discussion

Fear

Left policies

Criticism on reasoning efforts for

homosexuality

Conservatism

Nationalism

Queer theory/politics

Homosexual porn

How to act/Criticism on the act

Activities of KaosGL Association besides the

magazine

e  ‘Homofobi Karsit1 Bulusma’ [Meeting

Against Homophobia]

Giiztanbul meetings

Pride

Other protesting activities

Publishing

Bear movement

Gay culture in Turkey

2 Homosexual movement
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Regional movement

Feminists’ contribution

Political approaches to the movement
University organizations

Other organizations

Family solidarity groups

Evaluation after event

After events of homosexual visibility
After crimes against homosexuals

Media and homosexuality

Censorship
On homophobic columns/news
General attitude of media

Legal issues and homosexuality

Unjust sanctions/Human rights violation
Evaluation of legislation/penal code
Obscene publications act/publication ban
General approach of the legal system in
Turkey

Social justice

Unions and homosexuals

Social work

Violence and homophobia

Homophobic discourse of celebrities
Hatred (crimes)/homophobic practices
Homophobia as a concept

Passive and active violence

Police terror

Education and homosexuality

Attitude of university administrations
Education system

Queer pedagogy

General discussion/evaluation

Evaluation/discussion of the current situation

Family and homosexuality

Family as a heterosexual institution
Coming-out to family

Families speak out

Queer families

10

Homosexual relationships/
marriage

Love
Sex
Marriage

11

Military and homosexuality

Homosexuality in the military service
Militarism

12

City/Space and homosexuality

Room

Home

City as a space for homosexuals
Homosexuality in non-metropolitan cities
Homosexuality in country

Gay bars

13

Science and homosexuality

Approach of psychologists and psychiatrists
Psychoanalysis
Genetics and biology

14

Working life and homosexuality

Challenges in working life

15

Religion and homosexuality

Coexistence of religion and homosexuality
Approach of Islam to homosexuality
Manipulation of religion against
homosexuality

Approach of communities
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16  Health and homosexuality Sexually transmitted diseases
Health policies

Attitude of political figures
Political elections/referendum
Attitude of political parties
LGBT involvement in politics

Abuse of children

17  Politics and homosexuality

18  Child and homosexuality

19  Abuse, harassment and e  Harassment
homosexuality e Abuse
20  Migration and homosexuality e Immigrant homosexuals
21  Capitalism and homosexuality o Effect of capitalism on homosexuality
22 Internet and homosexuality e  Effect of internet on homosexuals

e Relations through social media/internet

Considering the development of Kaos GL Magazine in 21 years (1994-2015) in terms of
its policies and its position within society as well as the socio-political conditions
embracing the movement, the discourse of the magazine was divided into four periods as
shown in Table 3. 3. This division of periods was useful in terms of the method of analysis
to be adopted in this research. The periods were determined according to literature about
the historical milestones of Kaos GL Magazine as well as of the homosexual movement
in Turkey. The first period (1994-1999) is characterised with the emergence end
development of a homosexual movement for the first time (Erol, 2011; Giines, 2016;
Partog, 2012). In this period, activist groups tried to reach out the subjects with an effort
to raise awareness among homosexual subjects, which can also be seen as a form of
identity construction (Erol, 2011; Partog, 2012). The following periods are more related
to the inner developments of Kaos GL organisation and the magazine. Certain changes
were observed in the efforts of the movement as of 2000. At the end of 1999 the magazine
was registered at the procesution office, thus it had the legal publication status. Efforts on
institutionalisation and increasing the public visibility, after a considerable awareness was
constructed among the subjects in the first five years, were seen in 2000s (Partog, 2012).
Accordingly, the group was noted as the first homosexual group that attended May 1
celebrations in 2001 (Erol, 2011, p. 460). In 2005, the organisation gained the status of
legal entity and became an association, which is another milestone of homosexual
movement in Turkey (Kaos GL, 2011). The third period refers to a process in which a

change in the mission of the magazine took place, leaving the objective of organising the
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movement to the online platform called kaosgl.org, and giving some coverage to popular
figures and issues (A. Erol and U. Giiner, personal communication, November 23, 2016)
as well as to intellectual discussions based on special issue format. Although many
authors tend to handle the history of the homosexuality as a social struggle according to
decades (i.e. 80s, 90s and 2000s) (e.g. Cetin, 2015; Partog, 2012), theoretically, the
periods in the present study were divided into four periods based on the milestones of
Kaos GL Magazine. For this reason, since three periods were specified as 5-or-6-year
periods, with a similar fashion, the fourth period was specified as a five-year period
(covering the years 2011-2015). The period is characterised with the radicalisation of the
political polarisation between the ruling party and LGBTI groups, particularly in terms of
new constitution discussions (Yilmaz and Demirbas, 2015, p. 241). Although the
relationship of non-heterosexual groups with political parties dates back to 70s and 80s
in Turkey (Gtines, 2016), a strong bound with opposing parties, such as CHP (Republican
People’s Party) and BDP (Peace and Democracy Party), became more apparent in this
period (Yilmaz and Demirbas, 2015, pp. 241-42). Also, the Gezi protests in 2013 proved
to be one of the most important milestones in the history of homosexual movement in
Turkey since the resistence provided a strong social visibility to LGBTI groups in many

cities of the country (p. 242).

Table 3. 3.

Periods of discourse in Kaos GL Magazine

Period Date range Feature of the period

| 1994-1999 Emergence of the movement, reaching out the subjects,

raising awareness, constructing the identities

1 2000-2005  Legal identity of the magazine, maturation in awareness,
first public visibility, struggle for institutionalisation and

becoming an association

11 2006-2010  Establishment of kaosgl.org, transition to special issues
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v 2011-2015 A changing political atmosphere, new costitution
discussions, Gezi protests, visibility of homosexual

movement

As shown in Table 3. 4, the distribution of the total number of argumentative texts
according to predetermined periods is as follows: 257 in Period | (1994-1999), 244 in
Period 11 (2000-2005), 240 in Period Il (2006-2010), and 142 in Period 1V (2011-2015).
It is also obvious that “Conceptual/ldentity&body discussion on homosexuality” and
“Homosexual movement” are consistently the most recurring categories in all periods. In
periods I, II and III, “Conceptual/ldentity&body discussion on homosexuality” is the
most frequent category; only in the period IV between 2011 and 2015, “Homosexual
movement” outnumbers all categories. The reason for this difference is that in the years
between 2011 and 2015 the subjects that could be handled under the category
“Conceptual/ldentity&body discussion on homosexuality” are presented as expository or
descriptive texts, rather than having an argumentative style. Similar dramatic differences
on a category between the periods can be explained with such variations in the text type,
e.g. the percentages of the category “Homosexual relationships/marriage” between the

Period I and the other periods.

Table 3. 4.
General classification of argumentative texts on homosexuality in Kaos GL Magazine between

the years 1994-2015

PERIOD I: PERIOD II: PERIOD IlII: PERIOD IV:
1994-1999 2000-2005 2006-2010 2011-2015
Category Freq % Freq % Freq. % Freq. %
Conceptual/ldentity&body 63 2451 75 19,67 75 31,25 28 19,72
discussion on homosexuality
Homosexual movement 48 18,68 60 18,44 60 25,00 35 24,65
Evaluation after event 6 233 9 1598 9 3,75 0 0,00

Media and homosexuality 25 9,73 4 4,92 4 1,67 2 1,41
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Legal issues and homosexuality 2 0,78 20 4,92 20 8,33 21 14,79
Violence and homophobia 7 2,72 13 4,51 13 5,42 7 4,93
Education and homosexuality 6 2,33 4 2,05 4 1,67 4 2,82
General discussion/evaluation 38 1479 9 7,38 9 3,75 0 0,00
Family and homosexuality 6 2,33 7 1,64 7 2,92 7 4,93
Homosexual 17 6,61 0 2,05 0 0,00 1 0,70
relationships/marriage

Military and homosexuality 6 2,33 1 1,23 1 0,42 7 4,93
City/Space and homosexuality 6 2,33 10 3,69 10 4,17 9 6,34
Science and homosexuality 6 2,33 11 3,69 11 4,58 2 1,41
Working life and 2 0,78 2 3,69 2 0,83 2 1,41
homosexuality

Religion and homosexuality 2 0,78 7 0,82 7 2,92 1 0,70
Health and homosexuality 6 233 1 1,64 1 0,42 1 0,70
Politics and homosexuality 2 0,78 6 0,82 6 2,50 8 5,63
Child and homosexuality 4 1,56 1 0,00 1 0,42 0 0,00
Abuse, harassment and 3 1,17 0 0,00 0 0,00 6 4,23
homosexuality

Migration and homosexuality 0 0,00 1 0,41 0 0,00 1 0,70
Capitalism and homosexuality 2 0,78 0 0,00 0 0,00 0 0,00
Internet and homosexuality 0 0,00 6 2,46 0 0,00 0 0,00
TOTAL 257 100,0 244 100,0 240 100,0 142 100,0

3. 2. 1. 3. Selection of the Category for Research and Sampling the Texts

Only one category from the list of major categories found out in the inventory research

was selected based on purposive sampling. Of 22 major categories, the ‘Homosexual

movement’ was regarded as the most eligible category to specify the core theme to be

handled critical discursively both for its high frequency and percentage values among
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other categories per periods, and for its textual features. The contents of the category
“Homosexual movement” presented in Table 3.2 seem to support this thematic rationale.
The texts categorised under the theme include such topics: how homosexuals in Turkey
should act; pitfalls and achievements of the movement; activities of Kaos GL and other
organizations; events such as ‘Homofobi Karsit1t Bulusma [Meeting against homophobia],
‘Gtliztanbul’ [Fall meetings in Istanbul], pride, etc.; publishing activities; gay culture in
Turkey; regional movement; university organisations; family solidarity groups, etc. Also,
it is a matter of fact that the magazine as a whole is regarded, particularly by 2006, as the
primary means to organise the homosexual movement in Turkey (U. Giiner and A. Erol,
personal communication, November 23, 2016). Therefore, the category ‘Homosexual
movement’ could reveal the conceptualisations of homosexuals pertaining to the social
conditions they are integrated into and their ‘self” perceptions as opposed to the system
as well as power relations between the heteronormative institutions and among the

homosexual groups.

The period covering the years 1994-1999 has been selected for GTA and CDA stages.
The related period is purposively selected for several reasons: (1) the five-year period
corresponds to the emergence and development of the homosexual movement that never
existed in Turkey. For some authors (e.g. Erol, 2011; Partog, 2012) the years between
1993 and 1999 are regarded as the first period of the movement (as well as the magazine)
which was characterised with construction of gay and lesbian identities. (2) The magazine
was published in the form of fanzine by the end of 1999 when it gained an official status
as a result of registration at the prosecution office, changing its name into “Gay &
Lezbiyen Arastirmalar1 Dergisi Kaos GL” (Kaos GL - Journal of Gay and Lesbian
Research). Since the magazine presents peculiar features pertaining to its activities,
mission and format, the period covering 1994-1999 was included into the analysis.

6 out of 48 total texts from the inventory category ‘Homosexual movement’ were selected
with a combination of a systematic and purposive sampling techniques. The years from
which the texts were selected were systematically determined. Accordingly, texts were
selected from the years 1994, 1996 and 1998. Since there were not enough texts for the
category in 1998, a text in the same category was selected from the subsequent year. Of

the texts which fall to the category of ‘homosexual movement’ in the determined years,
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two texts were purposively selected. The reason for selecting 2 texts per each specified
year was that the researcher selected in order to increase the reliability of the thematic
distribution of the texts in the related years. This was an attempt to see that texts in the
same year would provide similar code distributions, which should represent the context
of discourse in the related years. According to this purposive selection texts should handle
the movement with a wide perspective in the context of describing the current socio-
political conditions and the position of homosexuals in the society, i.e. referring to more
than one aspect of the movement, rather than concentrating on a single issue related to
the movement. According to this criterion, considering the contents of the category
‘homosexual movement’ in Table 3. 2., the texts whose contents are related to issues such
as: ‘How to act/Criticism on the act’, ‘Activities of Kaos GL Association besides the
magazine’, ‘Homofobi karsit1 bulusma’ [Meeting against Homophobia], and ‘Political

approaches to the movement’ were finally selected as the texts of analysis that are to be

included in GTA and CDA.

3. 2. 2. Methods of Data Analysis

3. 2. 2. 1. Grounded Thematic Analysis as a Content Analytic Approach

In the second part of Stage 2 (Fig. 1), a QDA was carried out through the selected
argumentative texts. To this end, a GTA was formulated as a means of qualitative
description that leads to find out the discourse topics in thematically-intricate
argumentative texts. In this thematic content analysis framework, primary coding
processes of GT were used. Developed by Glaser and Strauss (1967), GT was simply
defined as discovering theory from data systematically obtained from social research (p.
2). In such a theoretical inquiry, the researcher usually, but not necessarily, sets out with
a research question in a specific area and with a blank mind about the phenomenon to be
investigated (Corbin & Strauss, 2008, p. 25). The researcher, using his/her creativity and
skills of interpretation and synthesis, creates categories and relate them to each other, and
finally puts a theory, that he/she thinks, explains the phenomenon in question with
abstract and conceptual understandings (Charmaz, 2006, p. 6). Such a systematic data-
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oriented investigation is principally to free the researchers from potentially-biased data
descriptions of deductive processes that depend themselves on prevailing theories (Locke,
1996, p. 242). This inductive nature of GT was thought to serve for attaining one of the
purposes of the present study, i.e. discovering the discourse-thematic structure of

argumentative texts in Kaos GL Magazine based on homosexual movement in Turkey.

It is crucial to state that the GTA model designed for the purposes of this study is a
simplified version of GT which incorporates certain coding procedures of two schools,
I.e. Glaserian and Straussian GT. The former is the classical GT, developed by Glaser and
Strauss (1967), in which the researcher adopts an objectivist, post-positivist and etic
position, seeking to reveal the residing theory within data without any effort to getting
actively involved in the process of conceptualisation (Howard-Payne, 2016, p. 52). In
Straussian GT, on the other hand, the researcher holds a contextualist, constructionist and
emic viewpoint through which findings and theories are constructed inter-subjectively
out of the data obtained from the research participants and the researchers themselves
(Corbin & Strauss, 2008, p. 10). With these in mind, the GTA in this study conforms to
the Glaserian approach due to the source of the data and the way the findings are used in
the further stages of the study. First, the source of the data in this study is written
documents, i.e. argumentative texts in a magazine. Whereas in most GT studies data are
obtained from field notes by the researcher, e.g. interviews, observations, etc., though
Corbin and Strauss (1990) indicate that data may also come from many other sources such
as government documents, video tapes, newspapers, letters and books (p. 5). However,
researchers regard such texts as supplementary data for a fieldwork (Charmaz, 2006, p.
38). Still, in GT studies texts like ours can be used as objects for analytic scrutiny besides
for providing supplementary evidence for a more extensive study (p. 39). Conducting a
QDA only over such texts with a Straussian approach is simply useless for the researcher,
to a great extent, since it would not be possible for him/her to engage with the research to
describe and understand the phenomenon as the originators of the texts perceive it to be
(Howard-Payne, 2016, p. 53).

Moreover, a GTA with Glaser’s objectivist perspective fits the procedure realised in the
‘contents’ component of DHA. The ‘contents’ of a discourse include themes of the texts

for analyses, historical and political context, and other social and cultural settings that
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could be related to the analysis (Blackledge, 2005, p. 20). Rather than opting for
quantitative methods, e.g. word frequency analysis, or plain descriptions on the contents,
texts were scrutinised into their conceptual categories, and frequencies of these categories
were obtained; also, hierarchical relations as well as co-occurrences between categories

provided the analysis with the contexts of the discourse.

As a last word, GTA designed in this study includes in certain coding procedures of both
GT traditions without an effort to construct a theory. Constructing a theory following all
grounded theoretical procedures would be a separate and independent study by itself. This
study, however, benefits from qualitative data analytic techniques provided by GT in
order to contribute to the critical discourse analysis in the following stage. Qualitative
analysis, after all, is a process that cannot be rigidly codified; what it requires is to
understand intuitively what goes on in the data and to be flexible and creative in the
methodological procedures that would give answers to your questions (Corbin & Strauss,
2008, p. 16). Using qualitative data analytic techniques, one can develop a grounded
theory, while others can aim for thick and descriptions or just delineate basic themes (p.
16-7). From this point of view, the aim of the present GTA can be said to be to reveal the
basic themes of the discourse of Kaos GL Magazine within the context of homosexual
movement in Turkey between 1994 and 2015, and to describe and delineate the

relationship among these themes.
3.2.2.1. 1. Coding in GTA

Coding means “categorising segments of data with a short name that simultaneously
summarises and accounts for each piece of data” (Charmaz, 2006, p. 43). It is the first
step the researcher takes in analysing a text before makings analytic interpretations. As a
requirement of GT, all categories arise out of data by scrutinising it with an attempt to
understand the essence of what is being expressed. In this sense, coding requires searching
for the right word(s) that best describe(s) conceptually what the researcher thinks is
indicated by the data (Corbin & Strauss, 2008, p. 160). It is the primary task of the
researcher to decide on the best-defining code for each pieces text segments; thus, mind
and intuition of the researcher is the most important tool that guides him/her in this

process.
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Although the motto of GT analyses is “all is data”, and an analytic eye would discover
the conceptualisations of data, GTA started with a too general question in mind; this

research question is adopted as the first research question of this dissertation.

Two coding procedures were used in this study: (1) initial coding, (2) axial coding. The
Glaserian initial coding refers to the preliminary coding of data in which the researcher
studies “fragments of data —words, lines, segments, and incidents— closely for their
analytic imports” (Charmaz, 2006, p. 42). Each text was analysed thoroughly for
recurring conceptual textual units. If certain concepts were recurrent within the text and
referred to or constituted a specific meaningful unit, they were coded with a category.
Each initial code that was produced through close reading of data was compared to other
initial codes for their distinctiveness. The size of code unites varied: data was coded either
word-by-word, line-by-line, or segment-by-segment based on the conceptual boundaries
of codes. If they occurred in the same way in further texts, they were regarded as reliable
codes; if not, the previous codes needed to be refined. Each text contributes to the
conceptuality of initial codes, their salience increase as the researcher continues coding;
and finally, through the comparison of texts with other texts and occurrences with each
text, these initial codes emerge as categories (Corbin & Strauss, 1990, p. 12). As it is
shown in Figure 3. 2., ‘heterosexism’, ‘heteronormativity’, ‘patriachy’, and many others
that are not displayed in the diagram, are categories which developed into salient
conceptual units by means of recurrent coding. Memos, i.e. written records of analysis in
Corbin and Strauss’ words (1990, 2008), were used in some cases for taking notes about

defining features of categories and any details about codes.

New texts could also lead to rewording of the codes, revising their conceptual boundaries,
or even to discarding since new aspects of initial codes arise in time. Focused coding,
another major coding step presented by Glaser and Strauss (1967), referring to the use of
the most significant and/or frequent initial codes to examine large amounts of data
(Charmaz, 2006, p. 57), was not used in this study so as to obtain a general view of
categories with their frequencies of occurrences throughout the data set.

Axial coding is a Straussian way of coding (Corbin & Strauss, 1990; 2008) which is

defined by Strauss (1987) himself as building “a dense texture of relationships around the
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‘axis’ of a category” (p. 64). In Charmaz’s (2006) words, “axial coding relates categories
to subcategories, specifies the properties and dimensions of a category, and reassembles
the data you have fractured during initial coding to give coherence to the emerging
analysis” (p. 60). Glaser confronted axial coding on the grounds that it hampers freedom
of the researcher to conceptualise much data, as (s)he does in initial coding (Howard-
Payne, 2016, p. 56). The main reason for his opposition is that certain previous codes are
regrouped under a predetermined category, which contradicts with the procedures
generating a theory (Locke, 1996). Nevertheless, for a systematic description of the
phenomena in question, axial coding was applied in the present analysis. The right side
of Figure 3.2., there is a hierarchical relationship between the codes: the categories
‘heterosexism’, ‘heteronormativity’, ‘patriachy’ are ensembled into another code titled
‘ideological apparatuses’ functioning as a mother code that represents the common
characteristics of its sub-categories. The same type of relation is true for a second level
of axial coding, as shown by Level 1. The relationship between initial code and axial
codes used in this study can be explained in depth with the coding process of the axial
code “Homophobia” (See Fig. 3. 3.).

A three-level of coding is observed in the MAXQDA code system for the category
‘homophobia’. First, initial codes revealed the following categories: ‘suppression and
oppression’, ‘prejudice’, ‘rendering non-existent’, ‘discrimination’, ‘humiliation and
ridiculing’,  ‘marginalisation’,  ‘excluding/ignoring’,  ‘violence’,  ‘internalised
homophobia’, and ‘despising other homosexuals’. The axial coding for this category was
practiced in two ways. One way was relating initial codes to each other by constructing a
hierarchy among them. For instance, while ‘discrimination’, ‘humiliation and ridiculing’,
‘marginalisation’, ‘excluding/ignoring’ revealed themselves as initial codes at the same
level; the latter three, later by realising their further aspects, proved to be organic
components of the more general term ‘discrimination’. The second is the classical way of
creating an upper category that incorporates certain conceptual features of other codes.
The code ‘homophobia’ is an example to this type of axial coding. Axial codes can also
be members of other axial codes. In our case, in the further stages of data coding,
‘homophobia’ proved to be one of the major parts of the social order with many other
categories. Thus, as one of the two encompassing codes, ‘social order’ —the other is

“describing the self’— was created to complete the hierarchical order of the code system.
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According to the textual analysis, the categories are grouped under two major
encompassing categories: (1) social order, (2) describing the self. The category titled
‘social order’ includes: Homophobia: Suppression and oppression, Prejudice, Rendering
non-existent,  Discrimination, Humiliation and ridiculing,  Marginalization,
Excluding/ignoring, Violence, Internalized homophobia, Despising other homosexuals;
Figures, Legal order: Employment; Oppression of women; Approach of science:

Psychology and psychiatry, Genetic engineering; Gender; Social transformations in the

80s: Women'’s inclusion in politics, Environmental policies, Using homosexuals as a
means of political gain; Institutions: NGOs, Military, Religion, Science and medicine,
Media, State, Family, School; Ideological apparatuses: Leftism, Anarchism,

Sectarianism, Nationalism, Racism, Heterosexism, Patriarchy, Heteronormativity,
Capitalism, Feminism, Militarism, Pragmatism, Environmentalism, Sexism, and

Bourgeoisie.

The category titled ‘describing the self’ includes: Space for homosexuals, Living with
heterosexuals, Rejection of tolerance/affection, Positive developments, Transforming the

institutions, Multiple voices within homosexuals: Tolerance for/awareness of other

homosexuals; Collective and unifying action: Creating a discussion platform, Reaching

out to other homosexuals, Institutionalisation, Political organisation; Discussion of law
on homosexuality, Suppression of homosexual feelings, Solitude, Coming-out, Right to
choose sex by oneself, Collective memory loss, Struggle for rights, Desire of equality,

Desire to eradicate heterosexism/heteronormativity: Rejection of acting within

heterosexual law/values; Desire of freedom, Rejection of social latency, Existence of

homosexuality: Existence of various homosexual identities; and Desire of democracy.

Although a multiple axial code structure was developed in the analysis, any search for
finding a core category by means of focused coding that would lead the analysis to
constructing a theory was not intended. Rather, the objective of this GTA was to make a
“thick description” of conceptual categories by means of initial and axial coding. The
frequencies of categories pertaining to predetermined discourse periods as well as the
conceptual maps which indicate thematic distribution per text and co-occurrences of
categories provided us with delineated qualities and contexts of discourse (re)constructed

by Kaos GL Magazine. This also enabled us to make an evaluation on these findings
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based on the socio-historical context that has been presented in the second chapter of this
study. Considering all of these, above-presented GTA design fitted the aims of the

research.

3. 2. 2. 1. 2. Reliability and Credibility Issues in Categorization

Even though reliability is mostly used in quantitative research domain, corresponding
concepts of trustworthiness and credibility (Creswell, 2003) are of high importance in
qualitative research. One dimension of this goes though multiple and in-depth analyses
of texts with a structured approach. For the purposes of this research, the categorization
of the inventory and the subsequent analyses on discourse advanced in a cumulative but
successive manner. In this study, the researcher ensured credibility of findings through a
very detailed reading of each published volume to identify the argumentative texts first.
This was done for the inventory analysis part. Then, for the GTA, the texts categorized
as argumentative went through successive readings, in which each argumentative
segment went through multiple phases and repeated steps of categorization and coding
after initial readings. These detailed readings of argumentative texts led to the initial
template of themes and codes. Later, these codes and categories were checked against
each other, some repetitive codes were unified after several readings to lead to the final

and concise list of codes.

Another frequent method to evaluate the reliability of the qualitative analyses is to employ
a second coder and check for the agreement of two coders on the same categories or
codes. In this process, for the categorization of texts as argumentative or not in the
inventory phase, a second coder was employed. After an initial training on characteristics
of argumentative texts and the selection criteria for this study, the second coder
categorized the texts published in 8.3% (12 out of 143 published volumes of Kaos GL
over 4 periods) of all the volumes that were considered for the initial categorization. The
second coder examined some example categorizations but was totally blind to the original
coding of segments that was allocated for inter-coder check. The agreement of two coders
was calculated after the coding process was done. When the total number of texts
categorized as argumentative by either of two coders is included, the second coders'

agreement was found to be 76%. When the agreement is calculated only on the segments
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coded by the second coder, the inter-coder agreement was found to be 81.25% in
categorizing the argumentative texts, which in both cases indicates a high degree of

agreement and provides a justification for the credibility of categorization.

3.2.2. 1. 3. A Qualitative Data Analysis Tool: MAXQDA Analytics Pro

MAXQDA is a high-performance and multi-functional program for social-science
oriented data analysis (“What is MAXQDA?”, 2018). It is used for coding data, whether
typed documents or multimedia files, managing and evaluating texts systematically and
conducting numerous qualitative and quantitative data analysis methods. This and many
programs are convenient for text-driven and interpretive data analysis which is based on
a single analyst’s conceptions since they can provide that text explorations are more
systematic (Krippendorff, 2004, p. 341). The reason for selecting this program as a tool
Is that inductive GTA design inspired from GT requires the researcher to code data
systematically and carry out further analytic processes, particularly frequency analysis

and code co-occurrence analysis (Mayring, 2014, p. 79).

There are similar qualitative data analysis programs used in such studies, namely Atlas.ti,
QDA Miner, NVIVO, etc. However, selecting MAXQDA for the study among these
programs depends on the book Basics of Qualitative Research by Corbin and Strauss’
(2008) who utilised it for their demonstration project on Vietham War from the
perspective of the soldier. Representing the constructionist tradition of GT, Corbin and
Strauss used MAXQDA in their qualitative research conducted over multiple contexts of
interviews and showed the qualitative and quantitative capabilities of the program. Other
QDA programs can certainly be used in similar projects, yet the compatibility of the
methodological framework and the practices presented by the book gave the impression
that with this program GTA could be accomplished efficiently.
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The interface of the program is composed of four main systems: document system,
document browser, code system, and retrieved segments —see the screen layout in Figure
3. 4. Document system is used for storing the documents and the document sets to be used
in the text analysis. Document browser is the section in which the researcher codes text
segments. Any level of text, i.e. word, sentence or paragraph, can be easily coded with a
name. Each coding in document browser is stored in the code system which is situated in
the lower left corner of the screen display. Text segments can also be coded with more
than one code, which brings out co-occurrences and intertwined code relations. In Figure
3. 5., overlapping square brackets indicating the boundaries of codes show which
categories are coded together for that piece of text.

[ D Browser: 9. Escinsel hareketi liiks mii (January-February 2002) jciyc] 4 m>E3 O - x

Sodial order\Homophabia = = 8 e &

"2 Escinsellerin potansiyel miittefikleri
wsire ot resdom % " Escinseller 6zgiirlesme miicadelesinde, dogal olarak en cok
aydmlardan destek beklemek durumunda. Oysa tilkemizde, aydinlarn
cogu escinsellige hala heteroseksist diizenin gozlikleriyle bakiyor:;
Fomepnobe % ¢ yani homofobilerini asmis degiller. Tabii bu durum, aydmlaru_l bu.
B (e aer e (R e onyargilarim ortadan kaldirmaya calismaktan alitkoymamali bizleri.
Omnegin, escinseller yillar 6nce insan Haklari Dernegi’nden
«Positive developments dislanirken, bub'l‘m artik en azindan bazi IHD subeleri, KAOS ’la ortak
g ¢ gahsma!ara g'u‘iyc_!r~ ve hpmofohilel‘mden armmis durumdalar. _Medya.
“Sehool akademisyenler, 6grenciler, sanatc¢ilar ve yazarlar sirada bekliyor.
ot and comeEne S Keske elimizde sihirli bir degnek olsa da, onlart homofobilerinden bir
dokunusta azat edebilsek. Béyle bir sihirli degnegimiz var aslinda:
orgutlii, politik miicadele!

~———

Figure 3. 5. Document browser with co-occurring codes

The researcher can group the codes in sets and relate codes in a hierarchical order —as it
is done in axial coding. The numbers next to each code show the frequency of the related
concept or category. By activating the documents and codes simultaneously one can
retrieve coded textual segment within the section called retrieved segments. MAXQDA
automatically assigns referential information for each retrieved segment as it is shown in
the left column of the retrieved segments. The researcher is also able to create memos to

explain his/her conceptualisation and account for the coding process (Figure 3.6.).
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Memo — O x

P X avda m 3

Code: Social order \Homophobia'\Discrimination{Mar Linked codes
Title Marginalization

Author Cihan Alan | Last change 4.01.2013 1

Type e Tom®m »

Type label

| calir “u ~JB /] USHE B =E== = »
hhis category is needed since there are two ways of existence for A

homosexuals in the society, either integrating with the heterosexual
system or marginalization. We already have a category called "Living with
heterosexuals" and this is mostly valorised in the texts, this one is the
opposite of marginalisation.

Margnalisation is charactarized with concepts such as 'gay culture' and
'ghettoisation'. These concepts leads homosexuals to be discriminated in
the society as a distinct way of exclusion.

Figure 3. 6. Memo in MAXQDA Analytics Pro

The program is capable of carrying out many other qualitative and quantitative analyses
such as code overlapping analysis, analysis of variance, correlation analysis, etc. and it
provides the researcher with many display options. Among these analytic features and
modules of the program, “Subcode statistics” and “MAXMaps in Visual tools” were used
for the purpose of the study. Subcode statistics enabled us to have reliable quantitative
results regarding frequencies of categories per periods of discourse and per texts.
MAXMaps, on the other hand, provided us with building conceptual maps depending on
quantitative results. These conceptual maps played a crucial role in interpreting the
distribution and co-occurrences of categories. A sample conceptual map is provided in

Figure 3. 7.
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Figure 3. 7. Sample conceptual map with one-case model

Through one-case model in MAXMaps module, among many other models, conceptual
maps can be drawn for a single text. The sample conceptual map in MAXQDA nest
several features and meanings. The solid lines represent code and sub-code relationships;
dashed lines on the other hand represent the overlapping codes. That is, the solid line from
‘Social order’ to ‘Ideological apparatuses’ shows that the latter is a sub-category of the
former category; and the dashed line from ‘Social order’ to ‘Heterosexism’ means that
the same text segments is coded by both categories (co-occurrence of codes). One
category can have numerous relations with other categories, as does ‘Desire of freedom’
in a red circle. As dashed lines increase in number, it means that much interpretation is
needed for that category. Showing code co-occurrences in a single one-case conceptual
map brings about complicated diagrams, though. For this reason, code co-occurrence

model provided by MAXQDA (Release 18.0.8) was used in the analysis of each text.

The thickness of lines represents the frequency of code relations. Thus, it can be said that
in this text, the categories ‘Desire of equality’, ‘Desire to eradicate

heterosexism/heteronormativity’ and ‘Desire of freedom’ are more recurrent categories
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than other sub-categories of ‘Describing the self”’. The more recurrent the codes, the more

attention is attached to them.
3.2.2.2. CDA: DHA

In the last stage, Stage 3, of the analysis, a typical CDA model is presented. This study is
based on investigating overt and covert discursive peculiarities of a magazine that
introduces itself as a platform where LGBTI people in Turkey have their own words,
make a claim to their own problems, and share their thoughts and experiences (“Kaos
GL Dergisi”, 2011). Fairclough (2003) describes discourses as “ways of representing
aspects of world — the processes, relations and structures of material world, the ‘mental
world’ of thoughts, feelings, beliefs and so forth, and the social world” (p. 124). In
accordance with how Fairclough explains discourses, regarding any conceptualisations
on homosexuality in a specific culture as aspects of world brings together different
representations of the same phenomenon. Having a sound understanding of a specific
aspect of world depends on different relations that other people have to the world, and on
the social relationships between different people (p. 124). The aforementioned role of the
magazine is a presupposition of the multiplicity of discourses, or aspects of world, on

homosexuality in Turkey, just like in other cultures.

van Dijk (2001b, p. 249) underlines the importance of discourses in the (re)production
and challenge of dominance particularly in contexts of social inequality. On the one side
of this challenge of dominance, which is an apparent indication of Foucauldian
power/discourse relations, are the circles of social power such as elites, institutions and
groups (p. 250). In the case of homosexuality in Turkey, these circles, in more concrete
terms, are the state, governments, media institutions, scientific circles, military forces,
national education, religion, family, etc. Being at the other side of this clash of power,
homosexuals’ discourse is a typical resisting discursive construction against the dominant
discourse which is prevalent in all layers of the society. In line with the purpose of this
study, scrutinising the resistance discourse concerning homosexuality reproduced
through texts manifests sociolinguistic as well as social-psychological realities that

encompasses the phenomenon.
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Such a distinctive discourse embedded in texts is expected to be observed within the
context of such preliminary questions: What are the texts about? What strategies are used
to reproduce this discourse within texts? What linguistic structures are employed in order
to construct such a discourse? Seeking answers to these three questions only is enough
for such an investigation to be a critical analysis of a discursive construction. Whichever
methodological framework of CDA is selected for a linguistic study, researchers seek,

more or less, answers to these questions.

One of the traditions of CDA, on which the analysis of texts in this study was based is the
Discourse-Historical Approach of the Vienna School of Discourse Analysis (Wodak,
2001b; Wodak et al., 2000; Wodak and Meyer, 2004). Discourse-historical tradition
established by Wodak et al. is composed of a tripartite procedure of analysis: namely (1)

contents, (2) strategies, and (3) linguistic means and forms of realisation.

The first step of the framework, i.e. content, deals with the topics of a discursive
phenomenon. The content determines the areas and contexts in terms of which the
corpuses are analysed. In this study, discourse topics were retrieved from the findings of
the GTA employed on texts.

Strategy is defined by Reisigl and Wodak (2001, p. 45) as “more or less accurate or more
or less intentional plan of practices adopted to achieve a particular social, political,
psychological or linguistic aim”. For the strategy component of the analysis, the
framework by Wodak et al. (2000) developed for discursive construction of national
identity, and van Leeuwen’s (1996) model for representing social actors will be adopted.
Despite it was designed for quite a different discourse, the former model was preferred
on the grounds that it provides the researcher with a systematic and clear-cut CDA
methodology. The connections drawn between socio-historical context and linguistic
realisations in the construction of national identity as well as diachronic nature of the
model gave inspiration for examination of a different discursive construction, i.e.
discursive construction of homosexuality in Turkey by Kaos GL Magazine. van
Leeuwen’s model, on the other hand, was adopted since it specifically deals with the
strategies by means of which social actors are represented in specific discourses (e.g.

racist discourse). The model provides a systematic framework for tropological
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conceptualisations of metonymical, synecdochic and metaphoric construction of social
actors. In the present study, discursive construction of homosexuality was investigated in
terms of social actors who have part in the discourse. In this respect, van Leeuwen’s
categorisation proved to be a reliable guide, and it yielded a harmonisation with Wodak
et al.’s model. For the purpose of this study, representations of social actors were
investigated. Referential strategies guiding the researcher to investigate the way social
actors are represented were selected from the categorisation of Reisgl and Wodak (2001)

and van Leeuwen (1996).

As for the linguistic means and forms of realisation, they refer to any linguistic devices
used pertaining to the strategies and the contents of a discourse. The categories used by
Wodak et al. (2000) to explain the references in the construction of national identity, and
categories of Systemic Functional Grammar (Halliday & Matthiessen, 2004) were used

as a tool in the investigation of linguistic means and forms.

Last but not least, the CDA framework of this study can be said to be formulated as an
‘insider’ perspective which holds the process of “identification” in the sense
Krzyzanowski and Wodak (2007) adopted. For Wodak (2011), one way of investigating
discourses of difference/discrimination is to examine the ways in which the minority
groups experience discrimination (p. 54). Krzyzanowski and Wodak (2007) formulated
such a perspective based on Brubaker and Cooper’s (2000) description of ‘identification’.
According to this, identification “invites us to specify the agents that do the identifying.
And it does not presuppose that such identifying [ ...] will necessarily result in the internal
sameness” since self and other identifications vary from context to context (p. 14). In
other words, social actors identify themselves with the Other in various contextual
situations (Krzyzanowski and Wodak, 2007, p. 99); thus, in line with this point of view,
homosexuals’ description of the society through its heteronormative actors is of utmost

importance to understand their self-identification as well.

All in all, such an investigation reveals the peculiarities of the discriminated people’s
discourse as against a dominant discourse that reconstructs the negative attitudes and
thoughts towards these people. Similarly, this study aims at examining many facets of

homosexual movement in Turkey from the eye of ‘inside’ actors, authors of Kaos GL
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Magazine, who describe on the one hand, the social conditions of homosexuals in the
country, on the other hand, express the ways homosexuals are situated in the picture

drawn.
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CHAPTER IV: FINDINGS

4. 1. PRELIMINARY REMARKS

In this chapter of the dissertation, a grounded thematic analysis (hereafter, GTA) and a
critical discourse analysis (hereafter, CDA) of 6 texts selected from Kaos GL Magazine
representing the predetermined period (i.e. 1994-1999) are operationalised. For the
period, first, findings from the grounded thematic analysis of the argumentative texts
previously classified with the theme titled ‘homosexual movement’ are presented. The
findings include quantitative and qualitative results such as code frequencies, conceptual
maps of categories driven from the texts, and predominant code co-occurrences. Second,
the representation of social actors based on tropological constructions and related
linguistic means and forms of realisation linked to the outscoring thematic/discourse
categories (or discourse topics) are displayed. The discussion of findings obtained from
the GTA and CDA is to be conducted with respect to the socio-historical conditions and
social psychological realities pertaining to homosexual movement in Turkey.

In order to conduct a grounded theoretical investigation of a specific subject, the
researcher sets out by asking research questions that would guide him/her to proceed to
and the coding process. The answer to the research question no. 1 of this study (See
chapters I and I11), on the one hand, comprises the content pillar of the discourse-historical
framework of the study, and on the other hand, presents an intricate and complex
relationship of categories both in terms of the social order as described by homosexuals
and their self-presentation as against this order. Each theme coded through MAXQDA
refers to the topics of discourse that lead to the following steps of the CDA, i.e. strategies
and linguistic means and forms of realisation. The following sub-sections are allocated
to the contents of the period 1994-1999.

The findings pertaining to the contents of the discourse are composed of the qualitative
and quantitative aspects of the codes assigned to text segments in the total number of 6
articles for the period between the years 1994-1999, and the accounts on the coding
process. It is important to remind that the coding process continued until the researcher
thinks that there is not any other code that can be created for the specific piece of discourse
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(or text), which is the prerequisite of establishing a grounded thematic analysis. The
coding process in this GTA includes an active comparison of conceptual units in guidance
of several process questions, as adopted from Glaser (1978). The findings pertaining to

categories will be presented in this chapter on the basis of answers to these questions:

e What is actually happening here?
e Under what conditions does this happen?
e What is this data a study of?

e What category does this incident indicate?

The second stage of the analysis related to the strategies and linguistic means and forms
of realisation, on the other hand, provides purely discourse-topic-bound findings, which
directly benefit from the quantitative and qualitative findings of the grounded theoretical
stage. Thus, highest-scoring categories, i.e. topics of discourse, driven with grounded
theoretical approach are scrutinized for their discursive strategies and for how they are
linguistically realised. The categories of the major content classes (i.e. ‘Social order’ and
‘Describing the self’) are shown for each period respectively according to their

frequencies.
Some tips about the chapter are presented for the ease of the reader in Table 4.1.

Table 4.1.

Tips for reading the chapter

e The terms category and code are interchangeably used.

e Categories (themes)/codes are shown between single quotation marks (¢...”);
e In-text translations are provided between square brackets ([...]);

e Thered lines in code co-occurrence maps refer to the code/sub-code relation;
e The width of lines refers to the frequency of codes or code co-occurrences;
e The lines going from the text symbol to the major categories do not represent

any frequency;
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e The size of code symbols represents the frequency of codes in the maps with
one-case model, and frequency of overlapping codes in the maps with code

co-occurrence model.

4.2. GROUNDED THEMATIC AND CRITICAL DISCURSIVE ANALYTIC
PROCEDURES

4. 2. 1. Grounded Thematic Analysis: Contents

The period covering the years 1994-1999 is characterized with the establishment of Kaos
GL organization and the emergence of the magazine with the same title, and with the very
task of organizing a widespread homosexual movement throughout Turkey. The
peculiarity of the period stems from the fact that the publishers of the magazine, at the
same time the forerunners of the movement, tried to reach out the subjects of the
homosexual community, setting them free from their closets, raising an awareness within
the target group of people to act together, and letting all spheres of power hear the voices
of homosexuals (A. Erol & U. Giiner, personal communication, November 23, 2016).
Below, the findings of a grounded thematic analysis (or elicitation of discourse topics) of

six texts that are thought to be representative of the period of discourse.
4.2.1.1. Textl

The first text analysed with a grounded thematic analytical approach is titled “Kaos
Sanliyor” [Kaos Comes Out’], published in September 1994, which undertook the role of
introducing Kaos GL Magazine to its audience —primarily to the homosexuals living in
Ankara® and, expectedly at that time, to every segment of the society. The text, beginning
from the cover of the issue no. 1 of the magazine and continuing to the page 1, was placed
into an inverted and pink triangle® referring to the homosexuals slaughtered in the Nazi

7 Sanlamak is a popular word in Turkish homosexual slang that have meanings such as to arise, to come
out, to reveal someone himself/herself (Erol, 2012, para. 12).

8 Kaos GL Magazine was first published in Ankara in September 1994. Because of the legal, financial and
technical restrictions, the journal could only be copied with a limited number and distributed with the
individual effort of the publishers.

° Those who were seen as racially inferior to Germans, Communists, Social Democrats, trade unionists,
Jehovah’s Witnesses as well as homosexuals were persecuted and sent to concentration camps during
the Nazi Rule between the years 1933 and 1945. Homosexuality was particularly regarded as a
hindrance to the expansion of Germans. Due to the abundance of the groups in the concentration
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Germany —though, because of the financial and technical difficulties encountered by the

publishers, it appeared as a white triangle (see Fig. 4. 1).

With its topics, rhetorical devices and linguistic forms, which are presented in the sections
of strategies and linguistic means and forms of realisation, it serves as the manifesto of
the organization Kaos GL as well as the magazine. The text (and Text 2, “Varolan Durum
ve Escinsellik [The current situation and homosexuality] as well) portray(s) a general
view of the social conditions at that time in Turkey in the eye of homosexuals, and
handle(s) the notion of homosexuality in a holistic way, comparing it, on the one hand, to
the position of women in Turkey and to other minorities such as Jews, Kurds and Indians,
on the other hand, it sets forth the desires of homosexual individuals under the socio-
political conditions described. With these features, “Kaos Sanliyor” [Kaos Comes Out]
—as well as Text 2— can be seen as the constituent text(s) of the magazine pertaining to
the social movement, i.e. homosexual movement, that had been in its very early years by

that time in Turkey.

KAOS SANLIYOR

YALNIZCA SEKSIST DEGIL AYNI ZAMANDA HETERO-
SEKSIST BIR TOPLUMDA YASIYORUZ. KADINLARI
N KOLELESTIRILMELER| UZERINE KURULAN; ZA-

MAN ICINDE DONUSUP YENIDEN BICIMLENER-
EK KAPITALIST SOMURU SISTEMINE KADAR
GELEN ICINDE YASADICIMIZ BU TOPLUM,
YALNIZCA ERKEK EGEMEN DEGIL AYNI
ZAMANDA 1IETEROSEKSIST FRKEK B-
iR BGFMENLIK SISTEMIDIR. ICINDE
YASADIGIMIZ. BU TOPLUMDA ZA-
MAN ZAMAN ESCINSEL OLUV-

ERME SENDROMLARI VE LEZ-
BIYENLIK MODALARI GOR-

ULSE DE YAPILAN HER $-

EY HETEROSEKSIST PO-

TITIK VE TOPLITMS Al
DIKTATORLUGU N
SUREKLILIGH iGN
YAPILIYOR. KA-

DINLAR SALT
KADIN OLD-

UKLARI |

Figure 4. 1. Cover of Kaos GL, Issue 1, September 1994

camps, Nazis developed a classification system. According to this classification, homosexuals were
identified with inverted pink triangle badges sewn onto their prison uniforms (“Classification System in
Nazi Concentration Camps”, n.d.).
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4.2.1.1. 1. Categories of Text 1

The projection of the codes in Text 1 can be seen in Figure 4.2. In the conceptual map,
created in MAXQDA 18 with one-case mapping model of MaxMaps module, all the
codes are presented according to the hierarchies among them. The width of the lines
indicates the code frequencies.

@4
Collective and unifying action (°.
Struggle for rights (o .I
(I @.‘ Desire of equality
@ Oppression of women C° o
Ideological apparatuses Desire to eradicate
9 kP heterosexism/heteronormativity
\ (o .I
@l Desire of freedom
Heterosexism
@
Existence of homosexuality
G2 Rejection of social latency
o
Patri Q4
atriarchy
Q) Desire of democracy
Capitalism C‘
2 @ Homophobia
Sexism ol [ )
°
Racism Social order
(o | @4l ° ¢
® =®  Rendering non-existent
Discrimination Viclence

Figure 4.2. “Kaos Sanliyor” [Kaos Comes Out], September 1994, thematic map with one-case
model

All the codes assigned to the textual segments were concentrated around two major 1%
level-axial codes: ‘Social order’ and ‘Describing the self’. This fashion was followed in
all texts sampled from the magazine, which shows that the general tendency of the
argumentative texts in the publication is to account for what is prevalent in the society
about homosexuality and how the subjects of the discriminated group of people react
against and express themselves within this socio-political situation. Two 2"-level-axial-
codes, that is ‘ideological apparatuses’ (39,4%) and ‘homophobia’ (21,1%), with an
added code of ‘oppression of women’ (5,3%), determine the conceptual construction of
the text as to the description of social order (totally 65,6%). The ideological apparatuses

mentioned, and coded as categories, in the text are ‘heterosexism’, ‘capitalism’,
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‘patriarchy’, ‘sexism’, and ‘racism’. Homophobia included three sub-codes:
‘discrimination’, ‘violence’, and ‘rendering non-existent’. Under the 1%-level-axial-code
of ‘describing the self’, which was composed of 34,2% of the total codes, the following
categories existed in the text: ‘desire of equality’, ‘desire of freedom’, ‘desire to eradicate
heterosexism/heteronormativity’, ‘struggle for rights’, ‘existence of homosexuality’,
‘collective and unifying action’, ‘rejection of social latency’, ‘desire of democracy’, and
‘suppression of homosexual feelings’. The red circles represent the dominant codes in the
text with respect to their frequencies. Accordingly, the description of socio-political
situation was condensed to the ideological system of heterosexism and homophobia
which serves as the social-psychological manifestation of the former. Within the
conditions described certain desires are voiced as self-describing utterances which are
referring to basic concepts such as equality, freedom and wiping out the

heterosexist/heteronormative ideology from the society.

The coding process of the text revealed a total of 38 codes as shown in Table 4.3. The
code names referred to on the left of each backward slash in the first column are parent
categories that were created as axial codes, while it is the codes appearing on the right of
the backward slash that determine the distribution of categories in the text.

Table 4.2
Code frequencies and percentages of Text 1: “Kaos Sanlyor” [Kaos Comes Out]

Parent Code \ Code Frequency Percentage
Ideological apparatuses\Heterosexism 7 18,4
Homophobia\Discrimination 3 7,9
Ideological apparatuses\Capitalism 3 7,9
Ideological apparatuses\Patriarchy 3 7,9
Describing the self\Desire of equality 3 7,9
Homophobia\Rendering non-existent 2 5,3
Homophobia\Violence 2 5,3
Social order\Oppression of women 2 5,3
Describing the self\Desire of freedom 2 5,3
Describing the self\Desire to eradicate 2 5,3
heterosexism/heteronormativity

Describing the self\Struggle for rights 1 2,6
Ideological apparatuses\Sexism 1 2,6
Social order\Homophobia 1 2,6
Describing the self\Existence of homosexuality 1 2,6
Describing the self\Collective and unifying action 1 2,6
Describing the self\Rejection of social latency 1 2,6
Ideological apparatuses\Racism 1 2,6
Describing the self\Desire of democracy 1 2,6
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Describing the self\Suppression of homosexual 1 2,6
feelings
TOTAL 38 100,00

4.2.1.1. 1. 1. Categories of ‘Social Order’

Ideological apparatuses. The frequencies and percentages show that the text is
predominantly oriented to describing the socio-political hardships with which
homosexuals try to cope. An apparent dominance of codes with ideological significance
and those related to homophobic attitudes are observed: among the sub-categories of
ideological apparatuses, ‘heterosexism’ is by far the most recurring category (18,4%)
followed by ‘patriarchy’ (7,9%), ‘capitalism’ (7,9%), ‘sexism’ (2,6%), and ‘racism’
(2,6%). Being the core ideological system of thought which homosexuals challenge,
heterosexism can broadly be defined as “a belief system that values heterosexuality as
superior to and/or more ‘natural’ than homosexuality” (Krinsky, 2000, p. 693) (please see
Chapter 2 for the distinction between heterosexism and heteronormativity). This
ideological view is referred to in “Kaos Sanliyor” by means of expressions such as
“politik ve toplumsal diktatorliik” [political and social dictatorship] (3) and ‘erkek
egemenlik sistemi’ [male hegemony system] (1); also as an inherent quality of the society
(1), as a form of mentality (1), and as actors, i.e. ‘heteroseksistler’ [heterosexists].
‘Patriarchy’ (3) was coded with in-vivo terms®® in two cases; it was also assigned to the
following segment “[...] ve bu zihniyetin [heteroseksist zihniyet] kurumsal 6rgiitlenisi
olan erkek egemen diizen tarafindan yok edilmek isteniyor” [[...] aimed to be eradicated
too, just only because they are gay, by the heterosexist mind-set and patriarchal order, the
institutional organisation of this mind-set]. Capitalism (3) appeared by means of the
concepts “somiirii sistemi” [exploitation system] and “burjuvazi” [bourgeoisie]. Lastly,
the code ‘sexism’ (1) was created in relation to women’s status in the society while
‘racism’ (1) appeared, with reference to part crimes against minority groups such as Jews,
Native Americans and Kurds, to establish an association with the position of homosexuals

in the society.

10 In-vivo coding refers to adding highlighted text segments, either a word or an expression, as codes
named with the highlighted text (“MAXQDA”, 2018).
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Homophobia. The second category that recurs the most is the category of ‘homophobia’
with its sub-categories as follows: ‘discrimination’ (7,9%), ‘rendering non-existent’
(7,9%), ‘violence’ (7,9%), and the parent code ‘homophobia’ (2,6%) itself. It is
presupposed in the text that the society has a tendency to regard homosexuals as lower
and higher in status, which lead them to be negatively or rarely positively discriminated.
Also, the text mentions the concept of ‘being minority in quality’ with a rejecting tone,
which can be seen as another presupposition with regard to this discrimination. One of
the most prominent categories under the axial code of ‘social order’ is ‘rendering non-
existent’” which is coded within a large context in Text 1. The concepts such as ‘the will
to eradicate homosexuals from society’ and ‘forsaking homosexuality not to lose power’
led to this code. The code intersects with many other codes as a result of the author(s)’
reference, within the same segment, to many social power mechanisms that are coded as
other categories. The will to eradicate homosexuality may include many practices most
of which can be thought to be forms of violence. This construal made it necessary to

create the code ‘violence’ as a part of the parent code “homophobia’.

Lastly, the code ‘homophobia’ holistically renders any attitude that is opposed to
homosexuality. Thus, whenever such an attitude is referred to in the text segments,
without specifying the form of reaction or attitude against homosexuals, the code
‘homophobia’ was applied. A large text segment was allocated by the authors to describe
such homophobic attitudes and actions; the segment mentions several centuries-old
homophobic attitudes towards homosexuals at the social level —though the term
homophobia had not been coined up until the mid-20" century (see Chapter 2 for detailed
definition). The concepts that led to code the segment with the label ‘homophobia’ are
composed of not individual but social and intentional reactions against a group of people,
e.g. the will to destroy/eradicate a group of people because of their sexual orientation,
hospitalising, jailing, mass-executing, and murdering homosexuals, even though, without
any doubt, homophobia has behavioural or psychological manifestations as well. The
codes ’discrimination’, ‘rendering non-existent’ and ‘violence’, among other categories
from the code system, are also nested in this ‘homophobia’ segment, particularly with

reference to the phrases in bold:
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(1) [...] gay'ler de salt gay olduklar1 igin heteroseksist zihniyet ve bu zihniyetin kurumsal
orgiitlenisi olan erkek egemen diizen tarafindan yok edilmek isteniyor.

Yok etme... Biitin kizilderilileri, yahudileri ve kiirtleri yok edebilirsiniz. Biitiin
escinselleri Hitler'in yaptigi gibi pembe iicgenlerle isaretleyip toplayabilirsiniz.
Hastaneler, hapishaneler, toplu escinsel idamlari, faili mechul escinsel ve travesti
cinayetleri; hepsi tarih boyunca denendi. Tekil olarak escinselleri ortadan kaldirdilar
ama escinselligi asla yok edemediler (“Kaos Sanliyor”, 1994, p. 2).

[...] gays are aimed to be eradicated too, just only because they are gay, by the heterosexist
mind-set and patriarchal order, the institutional organisation of this mind-set.

To destroy... You can destroy all Native Americans, Jews and Kurds. You can put all
homosexuals into concentration camps marking them with pink triangle badges just
like Hitler did. Hospitalisation, jailing, mass executions, unsolved homosexual and
transvestite murders, so on... All of these have been attempted throughout the history.
They did eliminate homosexuals individually, yet they have never been able to eradicate
homosexuality (own translation)

Oppression of women. The code ‘oppression of women’, on the other hand, appearing 2
times throughout the texts (5,3%), deserves a special attention in the analysis since an
association was formed by the author(s) between the status of homosexuals and of women
in Turkey. Such relations can be observable by means of code co-occurrences (See Fig.
4.3)).

4.2.1.1. 1. 2. Categories of ‘Describing the Self’

The highest value at the side of ‘describing the self” was scored by ‘desire of equality’
(7,9%) which is followed by ‘desire of freedom’ (5,3%) and ‘desire to eradicate
heterosexism/heteronormativity’ (5,3%). Also, the codes ‘struggle for rights’, ‘existence
of homosexuality’, ‘collective and unifying action’, ‘rejection of social latency’, ‘desire
of democracy’, and ‘suppression of homosexual feelings’ appeared once in the text (2,6%
per category). The first three codes determine the general context of the text in terms of
homosexuals’ expression of their desires in the depicted situation. The following
paragraph includes all the codes whose percentage values are displayed —bold characters

indicate the conceptual focal points.

(2) Bizler yalmzca yatak odasinda degil her yerde ve her zaman gay'iz. Toplumsal latentligi
reddediyoruz. Nicel anlamda heteroseksiieller karsisinda azinlik olabiliriz ama nitel
anlamda azinhk olmay1 reddediyoruz. Salt heteroseksiiellerle bir sorunumuz yok; asil
diismanimiz bizlere yasam hakki tammayan heteroseksistlerdir. Asagi ya da iistiin
olmay1 reddediyoruz. Biliyoruz ki iktidar egemenligi disinda her seyden vazgecebilir.
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I¢inde yasadigimiz toplumun egemeni burjuvazi, demokrasi ad1 altinda, ayn1 sekilde kendi
iktidar1 diginda her seyden vazgecebilir. Belki ‘demokrasi’ o kadar gelisir, o kadar
gelisir ki (!) gay'ler de dzgiir olabilirler! Ama bizler 6zgiirliigii biitiinsel bir var olma
olarak algiladigimizdan heteroseksist diktatorliigiin politik ve toplumsal olarak
biitiiniiyle naslamasini hedefliyoruz. Bunun i¢in ¢ikiyoruz... (“Kaos Sanliyor”, 1994, p.
2)

We are gay not only in our bedrooms, but we are so everywhere and at all times. That is,
we reject social latency. We may be minority in quantity when compared to heterosexuals,
yet we reject to be minority in quality. We do not have a problem with heterosexuals, but
our real enemies are heterosexists who violate our right to live. We reject to be either
superior or inferior to heterosexuals. We are aware of that power circles can give up on
anything but their power. Similarly, bourgeoisie, the sovereign power of the society we live
in, can give up on anything but its power with disguise of democracy. Maybe one day
‘democracy’ improves so much (!) that gays can be free! But we regard freedom as a
holistic form of existence; that’s why, we strive to get rid of the heterosexist dictatorship
politically and socially as a whole. For this we are coming out... (own translation)

Throughout the paragraph, an insistent attention is drawn to the concept of equality by
sentences such as “Nicel anlamda heteroseksiieller karsisinda azinlik olabiliriz ama nitel
anlamda azinlik olmay1 reddediyoruz” [We may be minority in quantity when compared
to heterosexuals, yet we reject to be minority in quality]; “[...] asil dismanimiz bizlere
yasam hakki tanimayan heteroseksistlerdir” [but our real enemies are heterosexists who
violate our right to live]; and “Asagi ya da iistiin olmayi1 reddediyoruz” [We reject to be
either superior or inferior to heterosexuals]. ‘Desire of freedom’, on the other hand, is
mentioned in association with the concepts democracy and heterosexism in the following
sentences: “Belki ‘demokrasi’ o kadar gelisir, o kadar gelisir ki (!) gay'ler de 6zgiir
olabilirler!” [Maybe one day ‘democracy’ improves so much (!) that gays can be free]
and “Ama bizler 6zgiirliigi biitlinsel bir var olma olarak algiladigimizdan heteroseksist
diktatorliiglin politik ve toplumsal olarak biitiiniiyle naglamasin1 hedefliyoruz” [But we
regard freedom as a holistic form of existence; that’s why, we strive to get rid of the
heterosexist dictatorship politically and socially as a whole]. ‘Desire to eradicate
heterosexism/heteronormativity’ and the rest of the codes that appear once in the text

provide multiple code relations by means of code co-occurrences.
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Figure 4.3. “Kaos Sanliyor” [Kaos comes out], September 1994, code co-occurrence map

‘Heterosexism’ appears as the core category that is co-coded with other categories; that

is, it is the main theme associated with almost all the rest of the categories from the 1%

level-axial-codes (i.e. ‘social order’ and ‘describing the self’). As apparent from the width

of lines in Figure 4.3, the most frequent co-occurrence of codes among ‘ideological

apparatuses’ shown with green code symbols is observable between the categories of

‘heterosexism’ and ‘patriarchy’. Three sentences below show that the two categories are

interdependent for the description of society in the eye of the editors and thus they are co-

coded at the sentence level. It is not only the linear proximity of the codes that makes

them interrelated in the discourse, but also, conceptually, the patriarchal ideology based

on male-dominance is depicted as the grounds for heterosexist attitude in the society.

(3) “[...] yalmzca erkek egemen degil aym zamanda heteroseksist erkek bir egemenlik
sistemi” (“Kaos Sanliyor”, 1994, p. 1)

[...] not only a male-dominated system but also a heterosexist male hegemony system
(own translation)



84

(4) “...] gay'ler de salt gay olduklar i¢in heteroseksist zihniyet ve bu zihniyetin kurumsal
orgiitlenisi olan erkek egemen diizen tarafindan yok edilmek isteniyor” (“Kaos Sanliyor”,
1994, p. 2).

[...] gays, are aimed to be eradicated too, just only because they are gay, by the
heterosexist mindset and male-dominated order which is the institutional organisation
of this mind set (own translation)

(5) “Trans'in bacaklari arasinda bir vajen ya da penis olmus hi¢ farketmez. Onun kafasi erkek
egemen ideoloji tarafindan esir alindiginda heteroseksist erkek egemen diktatorliik
acisindan sorun yaratmaz” (“Kaos Sanliyor”, 1994, p. 2)

It is no matter whether there is a vagina or penis between the legs of a transsexual. He/she
does not pose a threat to the heterosexist and male-dominated dictatorship as long as
his/her mind is captured by the ideology of male-domination (own translation)

Another recurrent relationship is drawn between “heterosexism” and “capitalism” under
the same parent code. The two categories are associated in sentence (6) with reference to
the historical synchronicity of the prevalence of the ideologies as complements, along
with ‘patriarchy’. Also, the relationship between the two ideologies is maintained by
means of the concepts of “exploitation” and “bourgeoisie” as exemplified in the sentences
(7) and (8): the heterosexist mind-set is said to influence gay and lesbian people in the
same way capitalist mechanisms do women, which also relates heterosexism to sexist
ideology as apparent from the line between the two categories in the co-occurrence map;
in addition, bourgeois people as the primary actors in the capitalist system are depicted
as responsible, too, for the ignorance and restriction of homosexuals’ freedom, and thus
bourgeoisie is regarded as a source of power for the dominance of the heterosexist
ideology throughout the society.

(6) “[...] zaman i¢inde doniisiip yeniden bigimlenerek kapitalist somiirii sistemine kadar
gelen icinde yagsadigimiz bu toplum [...]” (“Kaos Sanliyor”, 1994, p. 1)

This society, we live in, [...] was reconstructed in time transforming into a capitalist
exploitation system [...] (own translation)

(7) “Kadinlar salt kadin olduklart igin eziliyor ve kadinlik konumundan dolay:
somiiriiliiyorlarsa [...]” (“Kaos Sanliyor”, 1994, p. 1)

Women are oppressed and exploited just because they are women, and similarly [...] (own
translation)

(8) “iginde yasadigimiz toplumun egemeni burjuvazi, demokrasi adi altinda, aym sekilde
kendi iktidar1 disinda her seyden vazgecebilir.” (“Kaos Sanltyor”, 1994, p. 1)
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Similarly, bourgeoisie, the sovereign power of the society we are living in, can give up on
anything but its power with disguise of democracy. (own translation)

As a result of the comparison between the social status of women and homosexuals, a
strong conceptual relationship is revealed between ‘oppression of women’ and
‘heterosexism’. The former category expectedly co-occurs with other codes under

‘ideological apparatuses’ such as ‘capitalism’, ‘patriarchy’ and ‘sexism’.

The heterosexist ideology is mostly associated conceptually with the homophobic
attitudes in the society, and this can be seen from the code relations between the two. In
Text 1, ‘heterosexism’ and two sub-categories of ‘homophobia’, namely ‘rendering non-
existent’ and ‘discrimination’ are coded on the same text segments. The concept of “yok
etme” [eradication] in the example (4) provides the reason for coding the same segment
with the former category. The phrase has a double meaning in context: it refers both to
the physical annihilation of homosexuals (i.e. an act of ‘violence’) and to the hindrance
to the visibility of gay and lesbian people in the society. The segment (9), also,
exemplifies the category of ‘rendering non-existent’: violation of right to live and giving
up on homosexuals and their rights for the sake of having dominance indicate that

heterosexist people ignore the existence of homosexuals.

(9) [...] as1l diismanimiz bizlere yasam hakki tammayan heteroseksistlerdir. Asag ya da
istlin olmay1 reddediyoruz. Biliyoruz ki iktidar egemenligi disinda her seyden
vazgecebilir. Icinde yasadigimiz toplumun egemeni burjuvazi, demokrasi ad1 altinda, aym
sekilde kendi iktidar1 disinda her seyden vazgecebilir. (“Kaos Sanliyor”, 1994, p. 1)

[...] our real enemies are heterosexists who violate our right to live. We reject to be either
superior or inferior to heterosexuals. We are aware of that power circles can give up on
anything but their power. Similarly, bourgeoisie, the sovereign power of the society we
live in, can give up on anything but its power with disguise of democracy. (own
translation)

Moreover, the concept “yok etme” [eradication] produces the most recurrent code co-
occurrence among ‘homophobia’ and its sub-categories: due to its repetition for the
emphasis on the murder of homosexuals in the history, ‘violence’ stands out as a form of

homophobic attitudes.

‘Heterosexism’ is coded with the sub-categories of ‘describing the self” as well. The

categories ‘desire of equality’, ‘desire of freedom’ and ‘desire to eradicate
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heterosexism/heteronormativity’ are the predominant categories that are assigned to the
segments in which the heterosexist structure of the society is described. Rejecting to be
minority in quality and to be inferior or superior as well as emphasising the violation on
the right to life —the fundamental human right regardless of any sexual orientation— are
expressions in the segments (10), (11) and (12) that indicate desire of equality. The desire
of freedom is mentioned in relation to a condition of democracy in S(13); according to
this view, a complete democracy can free gay and lesbian people from heterosexism.
S(11), along with S(14), is also referring to the unrest among homosexuals concerning
the heterosexist order: in the former one, this view is expressed by the word “enemy”,
while the latter does it by the gay slang term “naslamak” [to go away].
(10) Nicel anlamda heteroseksiieller karsisinda azinlik olabiliriz ama nitel anlamda azinhk
olmay1 reddediyoruz. (“Kaos Sanliyor”, 1994, p. 2)

[We may be minority in quantity when compared to heterosexuals, yet we reject to be
minority in quality.] (own translation)

(11) Salt heteroseksiiellerle bir sorunumuz yok; asil diismanimz bizlere yasam hakki
tamimayan heteroseksistlerdir. (p. 2)

[We do not have a problem with heterosexuals, but our real enemies are heterosexists
who violate our right to live.] (own translation)

(12) Asag ya da iistiin olmayi reddediyoruz. (p. 2)
[We reject to be either superior or inferior to heterosexuals.] (own translation)

(13) Belki ‘demokrasi’ o kadar gelisir, o kadar gelisir ki (!) gay'ler de ézgiir olabilirler! (p.
2)

[Maybe one day ‘democracy’ improves so much (!) that gays can be free!] (own
translation)

(14) Ama bizler 6zgiirliigi biitiinsel bir var olma olarak algiladigimizdan heteroseksist
diktatorliigiin politik ve toplumsal olarak biitiiniiyle naglamasini hedefliyoruz. (p. 2)

[But we regard freedom as a holistic form of existence; that’s why, we strive to get rid
of the heterosexist dictatorship politically and socially as a whole.] (own translation)

Desire of equality proves to be a discourse topic as opposed to homophobic attitudes such
as ‘discrimination’ and ‘rendering non-existent’. In this respect, the segments (10) and
(12) function as presupposition for the concepts “minority” and “inferiority”, which
homosexuals face as forms of discrimination; on the other hand, the same concepts as
well as “violation of right to life” are referred as situations that can be overcome by a

challenge for equality.
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Last but not least, the text is ends with a stress on the importance of a collective action by
means of reference to the publication of the magazine. The category of ‘collective and
unifying action’ is linked with ‘desire of freedom’, ‘desire of democracy’ and ‘desire to
eradicate heterosexism/heteronormativity’ within a cause-and-effect relationship. The
linear proximity shows that the primary objective of such a collective action is to eradicate
heterosexism in the society, yet the relation between the two indirectly renders the former

categories as parts of this action as well.

4.2.1.2. Text2

The second text in Period I is titled “Varolan durum ve escinsellik” [The current situation
and homosexuality] which was published in September 1994. Being an editor article, the
text deals with many aspects of socio-political conditions that, directly or indirectly,
influence the lives of homosexual people in Turkey in a holistic manner. The text begins
by claiming that power mechanisms in the society led to a collective memory loss on
social and historical facts about homosexuality, and homosexual subjects remained
unaware of themselves except for the stories told about homosexual experiences in
Turkish baths and Ottoman palaces (“Var olan durum ve escinsellik”, 1994, p. 3). This
preliminary evaluation gives the impression that very little is known about
homosexuality, even by its subjects, in the society; and considering what is mentioned in
the following paragraphs, one can realize that the text serves as a founding document that
determines the fields in which the arising homosexual movement should conduct its
struggle. The rest of the text makes a summary of the socio-political conditions in the
1980s in terms of homosexuality; and provides a general overview of being homosexual

in a heterosexual society.

4.2.1.2. 1. Categories of Text 2

The Figure 4.4. displays the wide range of conceptual categories within the text.
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Figure 4.4. “Var olan durum ve escinsellik” [The current situation and homosexuality],
September 1994, thematic map with one-case model

Similar to the first text, for the part of ‘social order’ (totally 83,35%), codes shown with
wider lines are gathered around the axial codes ‘ideological apparatuses’ and
‘homophobia’. The red circle on the left upper corner of the conceptual map indicates the
components of ideological apparatuses (38,53%) with the highest values. ‘Heterosexism’,
‘heteronormativity’, ‘patriarchy’ and ‘capitalism’ are the dominant ideological categories
in the text. ‘Homophobia’ and its sub-categories, ‘violence’, ‘discrimination’,
‘excluding/ignoring’, ‘suppression and oppression’, ‘rendering homosexuality as a
disorder’, and ‘prejudice’ (totally 17,71%) constitute the second most recurring group of
category. Different from the previous text, institutions such as ‘science and medicine’,
‘NGOs’, ‘state’, ‘media’, ‘military’ and ‘school’ that hold an active role as power
elements that are portrayed as being responsible for negative attitudes against

homosexuals are mentioned (totally 9,37%). As the editors describe the 80s in terms of
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political developments in the first three paragraphs, several codes inevitably emerged in
the thematic analysis under the axial code ‘social transformations in the 80s’ (5,2%). A
special stress is laid by the editors to the approach of scientific and medical circles on
homosexuality in the texts, which led to the creation of the category ‘approach of science’
(5,21%) with its two sub-codes ‘genetic engineering’ and ‘psychology and psychiatry’.
The codes ‘oppression of women’ (2,08%) and ‘gender’ (2,08%) were also existent in the

description of the social order.

As for ‘describing the self” (totally 16,65%), a wide spectrum of social psychological
categories are existent even though the general percentage of the category is low
compared to the code ‘social order’. Among the codes with a more social significance
‘desire of freedom’ (4,17%) stands out as the most recurrent category. The rest of the
categories in the 1%-level-axial-code can be listed as follows: ‘desire to eradicate
heterosexism/heteronormativity’ (with its sub-category °‘rejection of acting within
heterosexual law/values’) (2,08%), ‘rejection of social latency’ (1,04%), ‘desire of
equality’ (1,04%), ‘collective memory loss’ (1,04%), ‘struggle for rights’ (with its sub-
category ‘right to choose sex by oneself’) (1,04%), and ‘collective and unifying action’
(1,04%) revealed as social codes, while ‘coming-out’ (1,04%), ‘solitude’ (1,04%), and
‘suppression of homosexual feelings’ (1,04%) appeared as codes referring to more
psychological reactions of homosexuals. Totally 96 codes have been employed in the

texts. A more detailed distribution of all categories can be seen in Table 4.3.

Table 4.3
Code frequencies and percentages of Text 2: “Var olan durum ve escinsellik” [The current

situation and homosexuality]

Parent Code \ Code Frequency Percentage
Ideological apparatuses\Heterosexism 14 14,58
Homophobia\Violence 7 7,29
Ideological apparatuses\Heteronormativity 7 7,29
Ideological apparatuses\Patriarchy 6 6,25
Homophobia\Suppression and oppression 4 4,17
Ideological apparatuses\Capitalism 4 4,17
Describing the self\Desire of freedom 4 4,17
Discrimination\Excluding/ignoring 3 3,13
Institutions\Science and medicine 3 3,13
Homophobia\Rendering homosexuality as a disorder 3 3,13
Social order\Approach of science 3 3,13
Social order\Social transformations in the 80s 2 2,08
Social order\Gender 2 2,08
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Ideological apparatuses\Militarism 2 2,08
Social order\Oppression of women 2 2,08
Ideological apparatuses\Feminism 2 2,08
Homophobia\Discrimination 2 2,08
Describing the self\ 2 2,08
Desire to eradicate heterosexism/heteronormativity

Describing the self\Collective and unifying action 1 1,04
Struggle for rights\Right to choose sex by oneself 1 1,04
Institutions\School 1 1,04
Describing the self\Coming-out 1 1,04
Institutions\Family 1 1,04
Describing the self\Solitude 1 1,04
Institutions\State 1 1,04
Describing the self\Suppression of homosexual feelings 1 1,04
Institutions\NGOs 1 1,04
Institutions\Media 1 1,04
Desire to eradicate heterosexism/heteronormativity\ 1 1,04
Rejection of acting within heterosexual law/values

Describing the self\Collective memory loss 1 1,04
Ideological apparatuses\Environmentalism 1 1,04
Social transformations in the 80s\ 1 1,04
Using homosexuals as a means of political gain

Social transformations in the 80s\Environment policies 1 1,04
Ideological apparatuses\Pragmatism 1 1,04
Social transformations in the 80s\ 1 1,04
Women's inclusion in politics

Approach of science\Psychology and psychiatry 1 1,04
Describing the self\Desire of equality 1 1,04
Approach of science\Genetic engineering 1 1,04
Describing the self\Rejection of social latency 1 1,04
Homophobia\Prejudice 1 1,04
Institutions\Military 1 1,04
Describing the self\Struggle for rights 1 1,04
TOTAL 96 100,00

4.2.1.2.1. 1. Categories of ‘Social Order’

Ideological apparatuses. Among the ideological apparatuses, the code ‘heterosexism’
occurred 14 times in the texts (14,58%) by the doubling the nearest category of
‘heteronormativity’ which was seen 7 times (7,29%); they were followed by ‘patriarchy’
appearing 6 times (6,25%) and ‘capitalism’ 4 times (4,17%). The text also included the
ideological categories such as ‘militarism’ (2,08%), ‘feminism’ (2,08%),

‘environmentalism’ (1,04%), and ‘pragmatism’ (1,04%).

A considerable number of segments are coded with ‘heterosexism’ throughout the text
either because they directly include the lexeme ‘heteroseksist’ [heterosexist] (9 times) or

the ideology is referred to by means of various conceptualisations (5 times). The codes
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driven by means of the lexeme include expressions such as ‘“heteroseksist devlet”
[heterosexist state], “heteroseksist domuzlar” [heterosexist pigs], “escinsel diismani
heteroseksistler” [homophobic heterosexists], “heteroseksist bir toplum” [an heterosexist
society], “acik heteroseksist teror” [open heterosexist terror], “heteroseksist fiziksel
siddet” [heterosexist physical violence] and “heteroseksizmin zindanlar1” [dungeons of
heterosexism]. Besides lexical references, the text attaches a special attention to the
heterosexist attitudes of scientists towards homosexuality: they are claimed to be looking
at homosexuals through “heterosexual lenses”, and also for them parents should by no
means desire their children to be gay or leshian. Parallel to the previous text, Text 2 refers
to the prevalence of heterosexist ideology in the socialisation process. It depicts
heterosexism as an irresistible ideology that is “injected” into all layers of the society
through many institutions such as state, family and school. The text also deals with
various typical social psychological reactions of gay and lesbian people while challenging
heterosexist attitudes and practices, which reveals complicated code relations throughout
the text.

Being the second most recurring ideological category, ‘heteronormativity’ is referred to
first in terms of scientists’, particularly of genetic engineers’, attitudes on sexual
orientation. As it is represented in the text, scientific circles handle homosexuality as a
deviation from the ‘normal’, and conduct studies depending on this construal which is an
indication of heteronormativity. The expression “insanlar, heteroseksiiel sosyalizasyon
stirecinde [ ...] kadinlik ve erkeklik toplumsal kategorilerine gore yetistiriliyorlar” [people
are raised according to man and woman gender categories in the heterosexual
socialisation process] is a definition-like sentence for heteronormativity in Text 2. The
reference to the social order established upon the strict distinction between
heterosexuality and homosexuality, and representation of the former as the favourable
one are the reasons for coding the corresponding segments with ‘heteronormativity’.
Thus, the category manifests itself by reference to various ways of legitimation of
heterosexuality by the society: the expressions and sentences such as “heteroseksiiel
erkek iktidariin siirekliligi i¢in” [for the continuation of heterosexual male power], “kisi,
[...] heteroseksiiel erkek egemen ideoloji tarafindan davranigsal ve zihinsel olarak
bi¢imlendirilir” [the individual is formed behaviourally and mentally by the heterosexual

male-dominant ideology], “[¢ocuga] sosyalizasyon siirecinde [...] iki toplumsal kategori
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[...] dayatilir” [two social categories are imposed on the child in the socialisation
process], and “heteroseksiielligin disinda bir segenegin birakalim akla gelmesini” [not
even any choice other than heterosexuality comes to mind] are all regarded as references
to heteronormativity. The document browser in MAXQDA shows that the segments
coded with ‘heteronormativity’ and ‘heterosexism’ are close in distance, as apparent from

the co-occurrences throughout the text (See the next section).

The category ‘patriarchy’ is observable at the word level throughout the text (6 times):
“erkek egemen [...] diizen” [male-dominant [...] order], “erkek egemen ideoloji” [male-
dominant ideology] and “heterosekstiel erkek iktidar1” [heterosexual male power] are the
phrases coded with the category. Also, ‘capitalism’ occurs in three cases at the word level
by means of the noun phrases “kapitalist diizen” [capitalist order] and “kapitalist toplum”
[capitalist society] as well as the concept of “reproduction” in the sentence as follows:
“Boylece kapitalizm diisiinsel alanda ve her bireyin bu diisiinceyi [erkek egemenligi]
pratige uygulamasiyla yeniden ve yeniden iiretilir” [Accordingly, capitalism is
reproduced repeatedly in the ideational sense along with each individual’s putting this

ideology [male-dominance] into practice] (p. 4).

‘Militarism’, ‘feminism’, ‘environmentalism’ and ‘pragmatism’ are other categories that
occurred in the text with lower frequency rates. The military issues mentioned in the text
are confined to the effects of 1980 coup d’état to the social lives of homosexuals in
Turkey: “Bizler her sey yolundaymis gibi okullarimiza giderken okullardan askeri
otobiisler 'son kalanlar1' toplardr” [While we were going to our schools, as if everything
was in good order, military buses would pick up the ‘last remainders’]. The segments that
are coded with the latter two ideological categories mention the relationship between the
state and the attempts of women and environmentalist activists in the period after the
military intervention within the context of new social movements in Turkey. The
conceptual content of both categories prove that efforts of feminists and environmentalist
that time yielded positive results which are used in discourse as an element of comparison
to the situation of homosexuals. ‘Pragmatism’, appearing as an in-vivo code, is the last
ideological apparatus in Text 2. The category is created on account of the homosexuals’
perceptions on the attitudes of those who seek for political gain as well as NGO

representatives of the time.
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Homophobia. Almost all sub-categories of ‘homophobia’ are represented throughout the
text. The most outstanding sub-category is ‘violence’: the expressions such as “Daha
dogmadan kokiimiizii kaziyacaklar” [They will exterminate us before we are born],
“bilimsel katiller” [scientific murderers], “agik heteroseksist terdr” [open heterosexist
terror], “kisi [...] yok edilir” [the individual [...] is eradicated], “heteroseksist fiziksel
siddet” [heterosexist physical violence]; “[homosekstiellligin] baski, ceza ve tedaviyle
ortadan kaldirilmak istendigi bilinen bir gergek”™ [it is a fact that homosexuality is desired
to be wiped out with suppression, punishment and treatment] are exemplifying the
discourse on violence. ‘Suppression and oppression’ is the second most recurring
category under the axial code ‘homophobia’ with conceptual instances such as the
sentence “yasantimizin her aninda ve alaninda dogrudan ya da dolayli olarak ideolojik
bombardimana tutulmaktayiz” [we face a direct or indirect ideological bombardment all
the time in every sphere of our lives], the in-vivo codes “ezme” [oppression] and “bask1”
[suppression], the phrase “heteroseksiielligin diginda bir se¢cenegin [olmamasi]” [non-
existence of any choice other than heterosexuality]. Various conceptualisations led to
coding some segments with ‘discrimination’ and its sub-category ‘excluding/ignoring’:
for the latter code, in the sentence “Heteroseksist devlet bir giin bize de sahip ¢ikarsa hig
sagirmayacagiz dogrusu!” [We will not be surprised if the heterosexist state takes care of
us either!], it is ironically stated that the state discriminates gay and leshian people
specifically by excluding them legally and politically among other groups. Also, in the

sentence (15), the ignorance of politicians is stressed out:

(15)Rant pesinde kosan soytarilarla beraber kendilerine vatandas arayan sivil toplumcular,
birilerinin "all1, yesilli, morlu” geldiklerini sdyliiyorlardi. Oysa ne gelen vardi ne giden.
S6z konusu olan, yanilsama ve sézde uzmanlarla sdzciilerin pragmatizmleriydi. (“Var Olan
Durum ve Escinsellik”, 1994, p. 3)

[Those fools who sought to gain credit from politicians as well as the representatives of
NGOs told that some were coming with “red, green and purple” to embrace people. Yet,
no one was coming at all; it was only an illusion and pragmatism of spokespeople and so-
called specialists.] (own translation)

The sentence “[Birey, heteroseksiiel erkek egemen ideolojiye] kars1 gelirse, daha dogrusu
kars1 gelebilirse toplum disina itilir [...]) [If the individual opposes (or if he/she can
oppose) the heterosexual male-dominant ideology, then (s)he is isolated from the society]
(p. 4) is another example to the society’s deliberate excluding homosexuals from ‘normal’

people. The grievances of gay and lesbian people articulated in the text on “disrespect to
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them as individuals” and “being treated as sick perverts or like pests” are other

occurrences coded with the category ‘discrimination’.

‘Rendering homosexuality as a disorder’ is reflected as another typical homophobic
attitude within the society, though homosexuality had already been stopped to be
classified as a disorder by organisations such as American Psychiatric Association,
American Psychology Association and World Health Organisation. Yet, the
representations in the text show that the ‘discourse of disorder’ is still prevailing in
Turkey. The concepts such as “attempts to discover the reason for homosexuality”,
“attempts to treat homosexuality” and “treating homosexuals as if they are sick” are the
semantic items to create the category ‘rendering homosexuality as a disorder”. As the last
category within ‘homophobia’, ‘prejudice’ is mentioned (for once) to explain, again, the
attitudes of scientists towards homosexuality by means of an analogy based on
anthropologists’ approach to early communities and an equation of heterosexual point of

view with prejudices.

Institutions. The text reveals certain societal ‘institutions’ that have a crucial role in
understanding the power relations between homosexuals and the rest of the society. The
institutions (namely ‘media’, ‘state’, ‘NGOs’, ‘military’, ‘family’, ‘school’ and ‘science
& medicine’) that are thought to be important in the production of discourse have been
coded within the boundaries of their co-textual elements. Moreover, two categories,
‘approach of science’ (including its two sub-codes ‘genetic engineering’, ‘psychology
and psychiatry’) and ‘social transformations in 80s’ (including its sub-codes ‘using
homosexuals as a means of political gain’, ‘environment policies’ and ‘women’s
inclusion into politics’) are preferred to be created since the text draws a special attention
to the issues that falls to the concern of the code labels. These categories will be
mentioned within the context of their conceptual relations to other codes in the next

section.

Oppression of woman and gender. The components in the description of ‘social order’ in
the text are ‘oppression of women’ and ‘gender’. Scientists’ research particularly in the
field of genetic engineering, for detecting the sexual orientation of a baby is represented

as disrespectfulness to the woman who carries the baby in her womb. Also, the concept
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“enslavement of women” is taken as a construal for the category ‘oppression of women’.
Raising children according to the categories of women and men is a reference to the
gender norms in the society. The category ‘gender’ is created for the segments focusing
on this social gender distinction. As it is apparent from the conceptual analysis, these two
categories are closely related to the ideologies of ‘heterosexism’ and ‘heteronormativity’,

and they are accompanying categories accounting for the domination in the society.

4.2.1.2.1.2. Categories of ‘Describing the Self’

It can be seen from the Table 4.3 and the Figure 4.4 that the categories pertaining to the
homosexuals’ expression of their self within the social structure described are high in
number, in spite of their low frequency rates. The most outstanding categories in the text
are ‘desire of freedom’ (4 times) and ‘desire to eradicate heterosexism/heteronormativity’
(2 times, with an added 1 coding for the sub-category ‘rejection of acting within
heterosexual law/values’).
(16) Lezbiyen ve gay bilincine sahip dzgiir bireyler ancak bir atilim gergeklestirebilirler. (“Var
Olan Durum ve Escinsellik”, 1994, p. 3)

[Only free individuals who have a gay and lesbian consciousness can make a
breakthrough.] (own translation)

(17) Yanilsamalarla yetinmek istemiyorsak kurtulus miicadelemizi yalnizca 6zgiirliigiin
egemen oldugu anti-heteroseksist bir topluma hedeflemeliyiz. (“Var Olan Durum ve

Escinsellik”, 1994, p. 3)

[If we do not want to confine ourselves to illusions we should aim at establishing an anti-
heterosexist society in which freedom prevails.] (own translation)

(18) Kisinin kendi cinsiyetini secmesi insanin en temel haklarindan olmasi gerektigini
diisliniiyoruz.

[We think that choosing sexual orientation must be a fundamental right.] (own translation)
(19) Yikim ve kaostan korkmayalim. Ancak kendimiz istersek ozgiir olabiliriz.

[Do not fear destruction and chaos. We can be free only if we want.] (own translation)

As in the previous text, freedom is represented as a condition for further social
achievements. Freedom is represented as a prerequisite for achieving to gain certain social

rights in S(16), and to live in an anti-heterosexist society in S(17). Also, “choosing one’s
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own sexual orientation” in S(18) is only possible in a society free from heteronormativity
and thus “choosing it” is a conceptualisation of freedom. In S(19), on the other hand,

freedom is presented as a goal to achieve at end of a collective action.

A ‘desire to eradicate heterosexism/heteronormativity’ is inferred from the expression
“kendi se¢eneklerimizi hayata gecirebiliriz” [we can realise our own choices] rather than
surrendering to heteronormative order of the society. In another occasion, it is stated that
intervention in the heterosexual socialisation process is only possible by means of a free
organisation. In another segment, coming-out is regarded as an individual way of ceasing
this socialisation process, i.e. a denial of the social order based on gender duality and all
values and practices related to it. For this, the sub-category ‘rejection of acting within
heterosexual law/values’ has been created as a specific way of the desire to eradicate
heterosexism and heteronormativity. The rest of the categories appearing once throughout

the text will be mentioned with reference to code co-occurrences in the next section.

4.2.1.2.2. Code Co-occurrences of Text 2

The projection of code relations is presented in the Figure 4.5. The multiplicity of
categories brings about a complicated code relation throughout the text. The first central
category of the text is ‘heterosexism’ from the ‘ideological apparatuses’ axial code, and
it intersects with 16 codes particularly from the axial codes ‘homophobia’, ‘ideological
apparatuses’, ‘approach of science’ and ‘institutions’. ‘Violence’, as a member code of
‘homophobia’, provides the most significant relationship (in 5 segments) with

‘heterosexism’ as exemplified in the segments (20)-(25).
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Figure 4.5. “Var olan durum ve escinsellik” [The current situation and homosexuality] September

1994, code co-occurrence map

(20) [...] 'gen miihendisligi' denen bilim dali araciligiyla heteroseksist domuzlarm asil
hedefinin ne oldugunu 6greniyoruz. Bu cani ruhlu katliam tellallari, gen miihendisliginin
ilerlemesiyle daha ana karnindayken ¢ocugun heteroseksiiel mi yoksa escinsel mi oldugunu
anlamay1 planliyorlar. Yani daha dogmadan kokiimiizii kaziyacaklar. (“Var Olan
Durum ve Escinsellik”, 1994, p. 3)

[[...] we understand what heterosexist pigs really plan through the scientific field of
‘genetic engineering’. These criers for brutal murders try to understand whether a baby
is heterosexual or homosexual while it is yet in mother’s womb by means of the advanced
methods in genetic engineering. That is, they will eradicate us before we are born.] (own
translation)

(21) Bilimsel katiller ve escinsel diismani heteroseksistler, escinselligin nedenleri konusunda
bir sonuca varamiyorlar. (p. 3)

[Scientific murderers and homophobic heterosexists cannot come to a conclusion about
the origins of homosexuality.] (own translation)
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(22) Acik heteroseksist terdore karsi direnme olanagi bulunabilse bile ideolojik
bombardimandan dolay1 geng gay ve lezbiyenler tam bir sosyo-psikolojik batakliga
saplanabiliyorlar. (p. 3-4)

[Young gay and lesbian people can sink into a total social psychological swamp due to the
ideological bombardment even if they find an opportunity to resist the open heterosexist
terror.] (own translation)

(23) Bununla birlikte heteroseksist terérden dolayi kopusun, genel olarak saglikli ve basarili
olamadigim soyleyebiliriz. (p. 4)

[Yet, we cannot say that in the general sense abandonment from society due to heterosexist
terror is a healthy and successful process.] (own translation)

(24) Kars1 gelirse, daha dogrusu karsi gelebilirse toplum disina itilir, ezilir ve yok edilir. (p. 4)

[If (s)he opposes, or can oppose it, (s)he is excluded from the society, (s)he is oppressed
and eradicated.] (own translation)

(25)Bir ¢ok durumda heteroseksist fiziksel siddete ragmen, bir ¢ok insan heteroseksiiel
sosyalizasyon siirecindeki erkek egemen ideolojinin insani davranigsal ve zihinsel
bigimlendirmesini escinselliginin ayrimina vararak kesintiye ugratabiliyor. (p. 4)

[In spite of heterosexist physical violence, in many cases, many people are able to
interrupt the behavioural and mental formation of male dominance ideology in the
socialisation process by means of realising that he/she is gay or leshian.] (own translation)

In the segments (20) and (21) the heterosexist ideology is criticised in terms of violent
practices of scientists. The noun phrases “cani ruhlu katliam tellallar1” [criers for brutal
murders] and “bilimsel katiller” [scientific murderers] which are referring to violence are
accompanied by the expressions “heteroseksist domuzlar” [heterosexist pigs] and
“escinsel diismani heteroseksistler” [homophobic heterosexists] within the same
contextual boundaries. Also, the sentence “Yani daha dogmadan kokiimiizii
kaziyacaklar” [That is, they will eradicate us before we are born] reinforces the reactive
discourse against the homophobic practices and attitudes of scientific circles. The two
categories are condensed into a single phrase in the segments (22) and (23): “(agik)
heteroseksist teror” [(open) heterosexist terror]. In the phrase, ‘terdr’ [terror] as a concept
of violence is modified by the adjective “heteroseksist” [heterosexist] which functions as
a lexical code. The same conceptual condensation is also observed in S(25) with the
phrase ‘“heteroseksist fiziksel siddete” [heterosexist physical violence]. Lastly, S(24)
includes the concept of ‘eradication’ which is thought as a typical semantic unit of the
category ‘violence’; the concept occurs in the discourse as a result of homosexuals’ denial

of heteronormative social practices.
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‘Suppression and oppression’, another member of ‘homophobia’ axial code, also co-
occurs with ‘heterosexism’ in the segments (22) and (24). Referring to any behaviours,
attitudes or practices to which homosexuals are exposed in the social order based on the
heterosexual norms, the expression “ideolojik bombardiman” [ideological
bombardment], signifies that gay and lesbian people are always under of heterosexist
pressure. The verb phrase “[escinseller] ezilir” [[homosexuals are] oppressed] in S(24)
refers to a resultant action due to the heterosexist practices, and the lexeme “oppression”
in the sentence “Ama bilinen bir gercek ki her baski dniinde sonunda bir patlamaya yol
acar” [But it is known that any oppression leads to an outburst at the end] refers to the
self-repression of gay and lesbian people (mostly known as ‘latency’), as a typical

homosexual attitude, within the heterosexist society.

‘Excluding/ignoring’ and ‘prejudice’ are the other sub-categories of ‘homophobia’ that
co-occurred with ‘heterosexism’: the former category is assigned to the segment where
state’s ignorance of gay and lesbian people is mentioned and to the expression “toplum
disina itilir” [[...] is isolated from the society] while the latter is coded, with an in-vivo

term, in relation to the scientists’ approach of homosexuality.

‘Heterosexism’ is also coded frequently with ‘heteronormativity’ (4 segments), the
second most recurring category among the categories of ‘ideological apparatuses’ in Text
2. As previously mentioned, two categories have conceptual and definitional common
grounds, and thus in most cases they co-occur in context; the bias with regard to sexual
orientation is related to ‘heterosexism’ (Jung & Smith, 1993, p. 13) while the segments
coded with ‘heteronormativity’ make references to heterosexuality as the only normal
sexual orientation. In the following excerpts traces of the two categories can be

observable:

(26) Kisi, heteroseksiiel sosyalizasyon (toplumsallastirma) siirecinin i¢ine dogar. Bu siirecte
heteroseksiiel erkek egemen ideoloji tarafindan davranigsal ve zihinsel olarak
bicimlendirilir. Kars1 gelirse, daha dogrusu kars1 gelebilirse toplum disina itilir, ezilir ve
yokedilir. (“Var Olan Durum ve Egcinsellik”, 1994, p. 4)

[The individual is born into the heterosexual socialisation process. (S)he is formed
behaviourally and mentally by the heterosexual male-dominant ideology. If the individual
opposes (or if he/she can oppose) the heterosexual male-dominant ideology, then (s)he is
isolated, oppressed and eradicated.] (own translation)
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(27) Onlara gore zaten hangi ana baba escinsel bir ogul ya da kiz evlat ister? Oysa kazin
ayagi oyle degil. (p. 3)

[For them, no parents want their child to be homosexual after all. However, that is no
the case.] (own translation)

(28) Bu temel ideoloji yalnizca belli siniflarin mensuplarina ve onlarin ¢ocuklarina degil tiim
topluma siringa edilir. (p. 4)

[This fundamental ideology is injected into all spheres of society, not only into those who
are members of certain classes and their children.] (own translation)

(29) Heteroseksiiel sosyalizasyon siirecinde bir nokta olan okul en bildik 6rnektir, bununla
birlikte kii¢iik bir devlet olan aile kurumu da okuldan geri kalmaz. Toplumun tiim
hiicrelerine bu ideoloji girmistir. (p. 4)

[School, a point in the heterosexual socialisation process, is the most well-known
example; also, family, a small version of the state, is no less an institution than school.
This ideology (i.e. heteronormativity) has already permeated all spheres of the
society.] (own translation)

The phrases and expressions marked with bold represent the intersecting character of the
terms ‘heterosexism’ and ‘heteronormativity’: In S(26), the phrase ‘“heteroseksiiel
sosyalizasyon (toplumsallastirma) siireci” [heterosexual socialisation process| and
emphasis on heterosexuality refer to the binary gender norms, or heteronormativity, while
the homophobic acts mentioned in the same piece of discourse such as “to be isolated”,
“to be oppressed” and “to be eradicated” are the products of the heterosexist world view
since they stem from sexual orientation bias of heterosexual people and institutions.
Another segment coded with both categories is exemplified by S(27): the sentence deals
with scientists’ attitude towards homosexuality; for them, no parents want their children
to be gay or leshian. The argument representing parents’ approach to homosexuality
construes, on the one hand, the ‘normal’ gender binary, on the other hand, the ‘desire’
itself is an act of bias towards homosexuality —i.e. a manifestation of heterosexism.
Similarly, the metaphoric expression “[bu temel ideoloji] tiim topluma siringa edilir”
[[This fundamental ideology] is injected into all spheres of society] presents an intentional
act of bias; that is, the ideology of heteronormativity is reproduced by means of
heterosexist practices. Lastly, this deliberate practice of ensuring the continuity of normal
gender binary is said, in S(29), to be realised by institutions such as ‘state’, ‘school’ and

‘family’.
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The significant relation between ‘heterosexism’ and ‘approach of science’ (as well as its
sub-category ‘genetic engineering’ and institutional counterpart ‘science and medicine’)
is not an unexpected finding since the relationship between science and homosexuality is
specifically handled in the text. In this sense, the previous sentences given, namely (15),

(20), (21) and (27) constitute the segments that bring together these categories.

The categories of ‘describing the self” that provide code relations are ‘rejection of acting
within heterosexual law/values’, ‘coming-out’ and ‘suppression of homosexual feelings’.
S(25), which refers to the heterosexist, heteronormative and patriarchal structure of the
society, also includes the conceptualisations on coming-out process of gay and leshian
people, and thus the interruption of the socialisation process, i.e. a way of rejecting this
heterosexist order. This conceptualisation is provided with the phrase “bir ¢ok insan [...]
erkek egemen ideolojinin insan1 davranissal ve zihinsel bigimlendirmesini escinselliginin
ayrimina vararak kesintiye ugratabiliyor” [many people are able to interrupt the
behavioural and mental formation of male dominance ideology [...] by means of realising
that he/she is gay or leshian]. On the other hand, the text presents certain choices of
homosexuals against the heterosexist social order: one way is gay and lesbian individuals’
‘suppression of their homosexual feelings’, and it is exemplified through the following
sentence: “[...] farkliligini biitiiniiyle bastirip yok sayar” [[...] (s)he completely renders

his/her distinctiveness non-existent by suppressing feelings].

The second focal category of the text is ‘heteronormativity’ in terms of code relations (it
co-occurred with 16 different codes). Similar to ‘heterosexism’, it is coded with a range
of categories from the axial codes of ‘ideological apparatuses’, ‘institutions’,
‘homophobia’, ‘approach of science’ and ‘describing the self’. The relation of the code to
‘heterosexism’ and ‘patriarchy’ is the most significant (respectively over 5 and 4
segments). The relationship between ‘heteronormativity’ and ‘heterosexism’ has already
been explained a few paragraphs above. ‘Heteronormativity’ and ‘patriarchy’, on the
other hand, are nested in the following expressions: “heteroseksiiel erkek iktidar1”
[heterosexual male power.], “(heteroseksiiel) erkek egemen ideoloji” [(heterosexual)
male-dominant ideology]. Also, a reciprocal relationship is established between

‘capitalism’ and heterosexual male-dominant ideology, which is represented by the code
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‘heteronormativity’, in the society (2 segments). Each of them is regarded as the means

for reproduction of the other, as can be observed in the segments (30) and (31):

(30) Bu duruma yol agan heteroseksiiel erkek egemen ideoloji yalnizca kapitalist topluma 6zgii
degildir. Asil olarak smifli toplumun iriiniidir ve bdyle toplumlarda giderek
pekistirilmistir. Kadinlarin kolelestirilmeleri tizerine bigimlenen ideoloji, kapitalist
toplumda doruguna cikar ve heteroseksiiel erkek iktidarinin siirekliligi i¢in yeniden
iiretilir. (“Var Olan Durum ve Escinsellik”, 1994, p. 4)

[Being a cause to this situation, heterosexual male-dominant ideology is not only specific
to capitalist society. This ideology is primarily a product of class society and it has been
gradually consolidated in such societies. The ideology which is formed for the enslavement
of women is the most influential in capitalist societies and it is reproduced for the
continuity of heterosexual male power.] (own translation)

(31) Boylece kapitalizm diistinsel alanda ve her bireyin bu diisiinceyi [heteroseksiiel erkek
egemen ideolojiyi] pratige uygulamasiyla yeniden ve yeniden iiretilir. (p. 4)

[Accordingly, capitalism is reproduced repeatedly in the ideational sense along with each
individual’s putting this ideology [heterosexual male-dominance] into practice] (own
translation)

The code relation of ‘heteronormativity’ to ‘homophobia’ is exemplified through the sub-
categories ‘violence’, ‘suppression and oppression’, ‘rendering homosexuality as a
disorder’ and ‘discrimination’. The approach of scientists towards homosexuality and
their studies, which are aiming at understanding the sexual orientation of baby while (s)he
is still in mother’s womb, is coded both with ‘violence’ and ‘heteronormativity’, as was
previously presented to explain the relationship between ‘violence’ and ‘heterosexism’
through S(20). Also, S(32) makes references to the heteronormative attitude of power

mechanisms, which can be associated with violent practices.

(32)I¢inde yasadigimiz sosyalizasyon siirecinde heteroseksiielligin disinda bir secenegin
birakalim akla gelmesini, giindeme geldiginde baski, ceza ve tedaviyle ortadan
kaldirilmak istendigi bilinen bir gercek. (p. 4)

[In the socialisation process we live in, any choice other than heterosexuality does not

come to the mind; rather, it is a fact that such a choice is desired to be wiped out with
suppression, punishment and treatment when it is on the agenda.] (own translation)

In S(32), it is referred to ‘suppression’ via an in-vivo code (i.e. baskz). Also, the fact that

people are raised according to gender categories in the socialisation process is said to be
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leading to an ‘ideological bombardment’, which is an indication of oppression upon
people. These two cases brings together the categories ‘heteronormativity’ and
‘suppression and oppression’. The concept of “desire to wipe out through treatment”
which is regarded as a discursive pattern of ‘rendering homosexuality as a disorder’, is
associated with the heteronormativity dominating the scientific studies. Similarly,
‘disrespect’ against gay and lesbian people, a practice of ‘discrimination’, is presented,

again, in the text as a result of heteronormative attitude of scientists.

‘Heteronormativity’ is specifically related to the independent codes ‘oppression of
women’ and ‘gender’ within the major ‘social order’ axial category. Ignorance of
scientists in the case of searching for sexual orientation of unborn babies is presented as
a way of oppression caused by the male-dominant heteronormative values. As
exemplified in S(30), this heterosexual male-dominant ideology is also held responsible
for enslavement of women with an added effect of capitalism. ‘Gender’, on the other
hand, is coded separately in the segments which refer to social categories of men and
women. Accordingly, raising children according to these gender categories, or even
‘imposing these categories upon individuals’, is expressed as a requirement of

heteronormative society (2 segments).

As for the relationship between ‘heteronormativity’ and the sub-categories of ‘describing
the self” axial code, three codes can be seen with low frequency rates: ‘rejection of acting
within heterosexual law/values’, ‘coming-out’ and ‘solitude’ (each code co-occurred with
‘heteronormativity’ on 1 segment). Former two codes are closely related to the concept
of “escinselliginin ayrimina vararak kesintiye ugratabilmek™ [to interrupt the [...] by
means of realising that he/she is gay or lesbian]; coming out of the closet, gay and lesbian
people react, in a sense, to the heterosexual values which are imposed upon them. The
latter code which is represented by the expression “[...] kisi tam bir yalmzlik ve
yalitilmiglik yasar” [[...] the individual is drifted into a total loneliness and isolation] (p.
4) mentions another possible result of the clash between homosexuality and ideology of

heterosexual male-dominance.

The outstanding code relations involving the sub-categories of “homophobia’ in the text

has already been mentioned, e.g. ‘violence’ and ‘heterosexism’ (5 segments),
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‘suppression and oppression’ and ‘heterosexism’ (3 segments), ‘excluding and ignoring’
and ‘heterosexism’ (2 segments); ‘violence’ and ‘heteronormativity’, ‘violence’ and
‘suppression and oppression’ (2 segments), ‘suppression and oppression’ and
‘heteronormativity’ (2 segments) provide the most recurrent code relations. Besides these
code co-occurrences, since the text draws a special attention to the approach of scientists
which is dominated by heterosexism, the sub-categories ‘violence’, ‘discrimination’ and
‘rendering homosexuality as a disorder’ are coded on same segments with the categories
‘approach of science’ and its sub-categories ‘psychology and psychiatry’, ‘genetic
engineering’ as well as the category ‘science and medicine’ which was created as part the
‘institutions’ axial code, as observable in the Figure 4.5. The most relational code among
the sub-categories of ‘describing the self’ is ‘desire of freedom’ (co-occurring with 7
categories). All the categories in relation to ‘desire of freedom’ are exemplified in

segments (33) and (34):

(33)Bilimsel katiller ve escinsel diigmani heteroseksistler, escinselligin nedenleri konusunda
bir sonuca varamiyorlar. Dogrusu biz bu konuda hi¢ de merakli degiliz. Kisinin kendi
cinsiyetini se¢mesi insanin en temel haklarindan olmasi gerektigini diistiniiyoruz. Fakat
varolan ortamda bunun miimkiin olmadig1 goriilmekte. (“Var Olan Durum ve Escinsellik”,
1994, p. 3)

[Scientific murderers and homophobic heterosexists cannot come to a conclusion about the
origins of homosexuality. To be honest, we are not curious about this. We think that
choosing sex must be one of the fundamental rights. However, this seems to be
unrealisable in the existing situation.] (own translation)

(34) Artik hepimiz biliyoruz: heteroseksiiel sosyalizasyon siirecini bireysel pratiklerimizde
kesintiye ugratmak yetmiyor. Bu siireci, toplumsal olarak da kesintiye ugratmak igin
escinsellerin bagimsiz organize olmalar1 kaginilmazdir. Yanilsamalarla yetinmek
istemiyorsak kurtulus miicadelemizi yalnizca o6zgiirliigiin egemen oldugu anti-
heteroseksist bir topluma hedeflemeliyiz. Yikim ve kaostan korkmayalim. Ancak
kendimiz istersek 6zgiir olabiliriz. (p. 4)

[We know that it is not enough to interrupt the heterosexual socialisation process with our
individual practices. It is an inevitable fact that homosexuals must be organised
independently to interrupt the process at social level. If we do not want to confine
ourselves to illusions we must aim at an anti-heterosexist society in which freedom
prevails. Do not fear destruction and chaos! We can be free only if we want.] (own
translation)

In S(33), ‘desire of freedom’ is coded with ‘right to choose sex by oneself’, ‘struggle for
rights’ and ‘desire of equality’. The third sentence in the segment is not only an expression
of a simple desire for the freedom of choosing a same-sex partner but also it is a demand

for equality, i.e. a desire for the way heterosexuals are treated in the case of their love and
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sexual relationships, and for a fundamental right in the heterosexual society. The
discourse in S(34), on the other hand, is characterised with a call for an organised and
collective action, indicating the inefficiency of individual efforts to deviate from the
heterosexual values. This call also brings out another category which designates a desire
to wipe out the heteronormative social structure. Also, the call for the collective and
independent action is associated with the ‘desire of freedom’ in that the concept of
‘freedom’ is represented both as a goal and a result of the action to be taken by gay and

lesbian people.

Lastly, ‘institutions’, one of the major axial codes which has been constructed to
categorise the organisational actors in the society, appeared throughout the text with
respect to the situation of homosexuality in 1980s in Turkey, also to their roles in the
manifestation of scientific discourse as well as to their relationships with certain negative
ideologies and homophobia. In these contexts, ‘state’ is associated with codes ‘social
transformations in the 80s’, ‘heterosexism’ and ‘excluding/ignoring’; ‘NGOs’ with ‘using
homosexuals as a means of political gain’ and ‘excluding/ignoring’; ‘military’ with
‘social transformations in the 80s’ and its ideological equivalent ‘militarism’; ‘science
and medicine’ with ‘approach of science’ and its sub-categories as well as ‘heterosexism’,
‘heteronormativity’, ‘violence’, ‘rendering homosexuality as a disorder’ and ‘prejudice’;
‘media’ with ‘approach of science’ and ‘rendering homosexuality as a disorder’; ‘family’

and ‘school” with ‘heterosexism’ and ‘heteronormativity’.

4.2.1.3. Text3

The third text in the first period is “Nasil bir escinsel hareket tartigmasina ¢agr1” [A call
for the discussion of “What should the homosexual movement be like?”], by Yesim T.
Basaran, published in May 1996. As the title self-explains, the text initiates a new
discussion in the magazine concerning the organisation of the movement which is
pioneered by Kaos GL. In this sense, this and the next text (titled “Nasil bir escinsel
hareket” [What should the homosexual movement be like?] to be analysed provide
invaluable conceptual traces about the details of a brand new social struggle. The text

generally handles the relationship between individual and society within the context of
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capitalism, legal situation and state structure. Dealing with the shortcomings of laws with
an anarchistic perspective, the author stresses that gay and lesbian movement can only be
realised by the members of the community itself, independently, without expecting any

benefit from heterosexual institutions such as the state, political parties and media.

4.2.1.3. 1. Categories of Text 3

The categories of the text driven from the GTA are presented by the conceptual map in
the Figure 4.6.
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Figure 4.6. “Nasil bir escinsel hareket tartismasina ¢agri” [A call for the discussion of “What
should the homosexual movement be like?”’], May 1999, thematic map with one-case model

The text is predominated by the categories of ‘social order’ (totally 80,43%) as in the case
of previous two texts. Since there is a special attention to legislation in terms of sexual
orientations in the text, ‘legal order’ (10,87%) stands out as the most recurrent category.
This category is followed by the categories of ‘ideological apparatuses’ axial code (totally

21,74%): ‘capitalism’, ‘anarchism’ and ‘heterosexism’ are the most recurrent ideological
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codes as shown by the red circle on the left upper corner of the conceptual map; these are
followed by ‘heteronormativity’, ‘racism’ and ‘nationalism’. Pertaining to the group of
‘homophobia’ (totally 23,91%), the categories ‘rendering non-existent’, ‘violence’,
‘discrimination’ and ‘suppression and oppression’ have occurred in equal number. The
‘institutions’ that are mentioned as part of the discourse of the text are ‘state’, ‘media’,
‘family’ and ‘school’ (totally 17,39%), and among these institutions, ‘state’ has the

highest frequency.

The self-describing categories (totally 19,57%) are constituted more of social-oriented
codes: predominantly of the categories in the red circle on the right upper corner of the
map, namely ‘collective and unifying action” (4,35%), discussion of law on
homosexuality’ (4,35%), ‘rejection of acting within heterosexual values/law’ (4,35%)
(the sub-category of ‘desire to eradicate heterosexism/heteronormativity). The
appearance of three categories more frequently is representative of the anarchistic tone of
the text, as shall be seen in code co-occurrences. ‘Multiple voices within homosexuals’
(2,17%), ‘desire of freedom’ (2,17%) and ‘reaching out to other homosexuals’ (2,17%)

are other categories from ‘describing the self” axial code.

The total number of codes in Text 3 is 46. Table 4.4 presents the frequency and percentage

values of all categories in the text.

Table 4.4
Code frequencies and percentages of Text 3: “Nasi/ bir escinsel hareket tartismasina ¢agri” [A

call for the discussion of “What should the homosexual movement be like? ']

Parent Code \ Code Frequency Percentage
Social order\Legal order 5 10,87
Ideological apparatuses\Capitalism 3 6,52
Leftism\Anarchism 3 6,52
Institutions\State 3 6,52
Ideological apparatuses\Heterosexism 3 6,52
Ideological apparatuses\Heteronormativity 2 4,35
Homophobia\Discrimination 2 4,35
Institutions\Family 2 4,35
Homophobia\Rendering non-existent 2 4,35
Homophobia\Suppression and oppression 2 4,35
Desire to eradicate heterosexism/heteronormativity\Rejection 2 4,35
of acting within heterosexual law/values

Institutions\Media 2 4,35
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Describing the self\Discussion of law on homosexuality 2 4,35
Describing the self\Collective and unifying action 2 4,35
Homophobia\Violence 2 4,35
Discrimination\Excluding/ignoring 1 2,17
Homophobia\Prejudice 1 2,17
Institutions\School 1 2,17
Ideological apparatuses\Nationalism 1 2,17
Ideological apparatuses\Racism 1 2,17
Collective and unifying action\Reaching out to other 1 2,17
homosexuals

Describing the self\Desire of freedom 1 2,17
Social order\Homophobia 1 2,17
Describing the self\Multiple voices within homosexuals 1 2,17
TOTAL 46 100,00

4.2.1.3.1. 1. Categories of ‘Social Order’

Legal order. The most recurrent category of the text, ‘legal order’ is observed in the
segments in which the author deals with the non-existence of any legal regulation of
sexual orientations and thus homosexuality as well as the role of legal regulations in the
daily life of homosexuals as individuals. In two instances, in particular, the former case
is expressed by the author in terms of her political stance. The concept of ‘non-existence
of a law on homosexuality in Turkey’ with an added disinterest of the author, due to her
anarchistic attitude on legal issues, into a struggle to establish such a law. This is

exemplified in the segment (35):

(35)[...] bir iilkedeki insanlarin yonetilmesi i¢in olusturulmus olan yasalarda escinsellerden
ve escinsellikten bahis yoksa ne olacak? Yani bizim tek kaygimiz, yonetildigimiz yasalari
degistirmek veya olumlu yonde olacagini diisiindiigiimiiz konularda yasa yapmalari i¢in
devlete baskida bulunmak mi1 olmal1? (Basaran, 1996, p. 15)

[what if there is not any mention to homosexuals and homosexuality in the laws of a
country which are laid to govern the people? In other words, is it our only concern to press
the government to amend the laws or lay down new laws on issues which would serve us
positively?] (own translation)

In two more cases, the ‘legal order’ is handled in terms of negative concepts: In a large
paragraph-segment, the author delineates the concept of ‘compulsory dependence to
laws’ which in turn leads the individual “to completely disregard himself/herself” (p. 16);
also, laws are represented as protector of the societal values which are produced for the

continuation of capitalist order. The last reference to the legal order is its association with
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gay and lesbian people’s realisation of and opportunity to question the order governed by

laws.

Ideological apparatuses. Three categories occurring the most among ‘ideological
apparatuses’ are ‘capitalism’ (6,52%), ‘heterosexism’ (6,52%), and ‘anarchism’ (6,52%)
all of which recurred 3 times. ‘Heteronormativity’ (4,35%), ‘racism’ (2,17%) and
‘nationalism’ (2,17%) are the rest of the categories under the axial code. 3 segments are
coded in ‘Capitalism’ with respect to the conceptualisations such as ‘corporate culture as
an exploitation mechanism’, ‘being obliged to sell senses, ideas, energy and time for the
continuation of the capitalist system’, ‘having the lion’s share in the production process’
and “[...] daha nasil servetime servet katarim? [...]” (Basaran, 1996, p. 15) [how can I
earn more and more money?]. These concepts, which directly refer to capitalist
functioning of the economy, are regarded as the means for sustaining the protection of
socially-constructed values which ‘robotise” every individual to act in certain ways in the

society.

3 segments are coded in ‘heterosexism’ with reference to the description of society in
general or of the media as a primary institution reproducing the ideology. For the former,
the society, where homosexuals are not protected against discrimination by the laws as
part of a ‘strategy’, is portrayed as available to any kind of homophobic practices and
attitudes only because heterosexism inures in all spheres of the society. In another case,
as can be seen in S(36), gay and lesbian people are compared to Afro-American people

in America:

(36)Oysa siyah derili bir insan, biitiin bu olanlarin [irk¢1 saldirilarin ve ayrimciligin]
anlamsizligin1 daha kolay fark edip, kendisine kars1 liretilmis politikalarin ¢dziimlemesini
daha kolay vyapabilir; tipki bir escinselin heteroseksist baskici bir toplumun
karsisindaki konumu gibi. (Basaran, 1996, p. 15)

[However, people with black skin can easily realise the meaninglessness of what they
experience [racist assaults and discrimination], and they can easily analyse the policies that
were produced against themselves, just like the position of homosexuals in front of an
oppressive heterosexist society.] (own translation)

As it will be mentioned in the code co-occurrences of the text, heterosexism and racist
are depicted as similar ideological frameworks that lead to discrimination of people in

various forms. In this piece of discourse, gay and lesbian people are described as having
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the potential to detect their own problems caused by heterosexism as a whole, and to find
solutions to their problems. The last ‘heterosexism’ coding is made in respect to the
function of media since the related segment refers to it as “a means for shackling mind”
that “reproduces enslaved souls every day” (Basaran, 1996, p. 15). The ‘souls’, in other
words any individual in the society including homosexuals, are captured by the values
imposed by power mechanisms. Thus, in this sense, what is reproduced by media within

the context of homosexuality is the heterosexist system.

‘Anarchism’ (recurred 3 times), which is coded as a part of ‘leftism’, is not existent within
the discourse of the text as a negative ideological framework; rather, it accounts for an
ideological way of struggle preferred by gay and lesbian people. The segments that are
coded with ‘anarchism’ are constituted of the author’s expressions on the danger of
confining the homosexual movement to the struggle for a legal regulation on sexual
orientation and the unnecessity of organising the movement under the auspices of political

parties.

‘Heteronormativity’ is assigned to the segments where the author criticises gay and
leshian people who seek to integrate themselves into the heterosexual way of life. The
phrase ‘“heteroseksiiel kurumlar ve 6n kabullenimlerle dolu var olan yasam bigimi”
(Basaran, 1996, p. 16) [heterosexual institutions and a life style predominated by
prejudices] and the sentence “bir escinsel [...] heteroseksiiel kurumlar icine girerek,
heterosekstiel camiada mesruiyet kazanip(!), escinsel kimliginden duydugu rahatsizligi
giderecektir” (p. 16) [a homosexual individual can stop to be troubled with his/her
homosexual identity by entering into heterosexual institutions and “gaining legitimacy”
in the heterosexual community!] provide the conceptual content for the category
‘heteronormativity’. As mentioned before, the racist ideology in America is provided in
the text as a comparison element to explain heterosexism; therefore, the ideological
category ‘racism’ is situated in the related segment. Lastly, ‘nationalism’ appeared in one
segment in which the author explained the reproduction of certain societal values by the
state in the capitalist process by referring the ‘national oath’ of primary and secondary

2

school children: “Tiirkiim, dogruyum, c¢alisgkanim...” [I am a Turk, honest and

hardworking...].
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Homophobia. Four categories from ‘homophobia’ stand out in the texts: ‘rendering non-
existent’ (4,35%), ‘violence’ (4,35%), ‘discrimination’ (4,35%) and ‘suppression and
oppression’ all of which appeared 2 times. ‘Rendering [homosexuality] non-existent’
(exemplified in the segments 35 and 36) is a strong discourse in Turkey in terms of queer
politics, and this mostly results from the fact that there is not any legal regulation on
sexual orientations and homosexuality by the state. The author of the text, too, referred
to this deficiency, in S(36), as a strategy for rendering gay and lesbian people non-
existent. Therefore, this self-defining category is mostly related to the missing law on
homosexuality. ‘Violence’ appears conceptually by means of practices such as “hakaret”
[insult], “fiziksel siddet” [physical violence], “sokaktan topladigi escinselleri nezarette
tutmak” [jailing homosexuals that they (police) collected from the street], “dovmek™ [to
beat] as well as “0ldiirmek™ [to murder] used by the author to refer to racist practices in
America. ‘Discrimination’ occurred in three segments (with an added code for the sub-
category ‘excluding/ignoring’): first, it is stressed in terms of the non-existent law on
homosexuality through the sentence “Birisine, cinsel yoneliminden dolay1 soyle sdyle
sekilde ayrimeilik yapan kisi, bdyle boyle cezalandirilacaktir” (Basaran, 1996, p. 15)
[Those who discriminate anyone (by doing this and that) due to his/her sexual orientation
shall be punished]. Also, it is referred to through the ‘racism’ analogy, and the concept of
‘hierarchical social order’ is associated with the discrimination against gay and lesbian
people in Turkey. One of the results of the state’s ‘strategic’ attitude is presented as
‘exclusion’ of homosexuals from all spaces in the society such as classroom, workplace,
house, café, street, etc. ‘Suppression and oppression’ revealed itself by means of the
lexical element “heteroseksist baskici bir toplum” [an heterosexist oppressive society]
and the verb phrase “escinsel kimligi altinda ezilmek” [to be suppressed under the
homosexual identity]. Lastly, the category ‘homophobia’ itself is assigned to the segment

in relation to the media employees’ practices in the capitalist system.

Institutions. ‘State’ (6,52%), ‘media’ (4,35%), ‘family’ (4,35%) and ‘school’ (2,17%)
constitute the institutional codes in the text. The ‘state’ occurred the most frequently in
the text through representations of it as the authority to which “gay and lesbian people
might press for the regulation of law on homosexuality”, an institution “adopting the
strategy of rendering homosexuals non-existent in the society” and “maintaining the

capitalist system to for the protection of societal values”. ‘Media’ is assigned, either, with
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reference to its relation to capitalist system in one segment, on the one hand; following
its function to contribute to the capitalist system, on the other hand, it is assigned to a
segment in which it is portrayed as reproducing the homophobic and heterosexist
discourses. ‘Family’ and ‘school’ also appear as places where homosexuals are subject to

the heterosexist values reproduced every day.

4.2.1.3.1.2. Categories of ‘Describing the Self’

The quantitative results show that the categories under ‘describing the self” axial code are
by far lower than that of ‘social order’. Still, several categories deserve special attention
in the text: ‘collective and unifying action’ (4,35%), ‘discussion of law on homosexuality’
(4,35%) and ‘rejection of acting within heterosexual law/values’ (4,35%) (i.e. the sub-
category of ‘desire to eradicate heterosexism/heteronormativity’) predominate the

discourse of self-presentation throughout the text.

The first of these categories is manifest via the author’s call for a discussion regarding
the organisation of the homosexual movement in Turkey; also, the author’s wish to see
the contribution of groups apart from Kaos GL to this discussion is another conceptual
element for the related code. The latter case reveals, as well, the category ‘multiple voices
within homosexuals’ (2,17%) and ‘reaching out to other homosexuals’ (2,17%) as it
indicates that there are more than one group in the emerging homosexual community in
Turkey, and that the author’s call is presented as a way of communicating to other gay
and lesbian people from various cities —a typical policy of Kaos GL in the early years of

the movement.

The author criticises (in 2 segments) the general tendency of gay and lesbian people in
Kaos GL to struggle for the inclusion of the expression of ‘sexual orientation’ in the law;
this yielded the creation of the category ‘discussion of law on homosexuality’ (4,35%).
The category is thought to have a function of determining the boundaries of arguments
concerning a possible amendment in law in the feature, and discovering the discrepancies

among the thoughts of writers of Kaos GL about the issue.
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The segments coded with ‘rejection of acting within heterosexual law/values’ (4,35%)
include the concept of “sistemi sorgulayabilme sansina sahip olma” [to have the chance
to question the system] which is related to gay and lesbian people’s awareness of socially
constructed values in the coming-out process as well as the sentence “heteroseksiiel
kampta mesruiyet kazanmay1 matah bir sey zannetmek ¢ok moda nedense” [it is very
popular somehow to suppose that getting legitimised in the heterosexual community]
which represents the author’s criticism on gay and lesbian people who try to get
acceptance by the heterosexual institutions. These conceptual phrases are seen as a
discursive representation of a denial of any expectation from heterosexual values, laws

and the system as a whole.

Lastly, ‘desire of freedom’ (2,17%) is coded once in the segment where the author
stressed that homosexual movement should be carried out independent of any political
organisation such as Ozgiirliik ve Dayanmisma Partisi, ODP [The Freedom and Solidarity
Party], despite it is a left-libertarian and socialist political party, without having the

permission of authorities to discuss the issues of gay and lesbian people.

4.2.1. 3. 2. Code Co-occurrences of Text 3

The code relations between the categories of Text 3 are presented in Figure 4.7. Although
the text aims at calling all gay and lesbian groups for a discussion on the organisation of
the movement, it is predominated by the author’s preference to make such a call drawing
attention to acting independently of legal structures of the state. This aspect has led the
code relations to be concentrated on categories such as ‘legal order’, ‘state’, ‘discussion

of law on homosexuality’ and ‘rejection of acting within the heterosexual law/values’.
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Figure 4.7. “Nasil bir escinsel hareket tartismasina ¢agri” [A call for the discussion of “What

should the homosexual movement be like?”’], May 1996, code co-occurrence map

The category of ‘legal order’, which encompasses conceptual elements related to any

references to law system and homosexuals’ place in it, provides the most frequent code

relations throughout the text (18 code co-occurrence). The category co-occurs most

frequently with ‘heterosexism’, ‘capitalism’, ‘rendering non-existent’, ‘family’, ‘state’

and ‘discussion of law on homosexuality’.

(37) Hatta heteroseksist bir toplumda, yasal zeminde ayrimcilik yapan bir yasanin yoklugu
escinselligi yok saymak demektir ki, bu da bagka bir tiir stratejik yaklasimdir. (Basaran,
1996, p. 15)

[Moreover, the non-existence of a law which discriminates homosexuals on legal grounds
in a heterosexist society means to render homosexuality non-existent, which is another
strategic approach.] (own translation)

(38) Biitiin bu iliskiler orgiisii, bireyin yoklugunda ve bireye ragmen geligir. Sistemin
herhangi bir yeri ile celisen bireyler -bu irkindan, etnik kékeninden, cinsiyetinden, cinsel
yoneliminden vb. dolayr olabilir ¢elisme noktalarimi fark edebilme ve sistemi
sorgulayabilme sansina sahiptirler. (p. 16)
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[This pattern of relations develops in the absence and in spite of the individual. Those
who contradict with the system in any sense (e.g. due to their race, ethnic origins, sex,
sexual orientation, etc.) have the opportunity to be aware of these contradictions and to
question the system.] (own translation)

The segments (37) and (38) bring together the ideology of heterosexism and legal order
in Turkey. As it is mentioned before, non-existence of a law on homosexuality is said to
be a heterosexist strategy of the state, as expressed in S(37). On the other hand, according
to the pattern of relations mentioned in S(38) the capitalist system reproduces certain
values in the society which require the individuals act in certain ways, including acting
according to the gender binary; and, for the author, laws play the most important role in
sustaining this capitalist order. It is claimed by the author that non-heterosexual people

who discover their different sexual orientation can interrupt this ‘enslaving’ process.

(39) Sen dogmadan 6nce bile belli olan bu zorunlu bagimlilik, yasami kavrama ve kendi yagsam
seklini olusturma ¢abalarina ket vurur. Ciinkii vaktinin, enerjinin, duygularmin,
diisiincelerinin biiyiik bir boliimiinii sisteme satmak zorundasindir; biitiin bunlarin
maddi olarak karsilig1 vardir, ve yaptigin isin baskalarina kazandirdig: ve bagkalarinin sana
layik gordiigii 6l¢iide para kazanirsin. (Bagaran, 1996, p. 15)

[This compulsory dependence interferes with your cognition of life and building your own
way of life, even before you are born, because you have to sell a large part of your time,
energy, feelings, thoughts; all of this has a material equivalent, and you earn money to the
extent what others gain from you do and what you do is worthy of others.] (own translation)

(40)[...] bahsi gecen ve benzeri isler yasamui glglestirir, karmasiklagtirir, beyinleri
prangalanmis insan ordular iretir; bu iiretim de aslan payim alanlarin isine geldigi ve
sistemin siirekliligini sagladig1 icin devam eder, gider. (pp. 15-16)

[[...] the aforementioned and similar works make life more difficult, complicate it, and
produce human armies whose minds are shackled; this production continues since it
serves to the purpose of those who get the lion's share and ensures the continuity of
the system.] (own translation)

The core categorical element constructing this pattern of relation is the capitalist system.
The ‘compulsory dependence to the system’ and ‘the need to sell intellectual, physical,
emotional and temporal sources for the continuity of the system” in the S(39) as well as
‘existence of those who get the lion’s share’ in S(40) are expressed to be maintained by

the laws.

‘Rendering non-existent’ proves to be a typical category for the segments in which the

legal order in Turkey is explained in terms of homosexuality. The expressions such as
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“no mention to homosexuals and homosexuality in laws” and “non-existence of a law
which discriminates homosexuals on legal grounds”, as previously exemplified in the
segments (35) and (37), are clear indications of this code relation. Behaviours and
attitudes which can be categorised under the codes ‘excluding/ignoring’ and ‘violence’
are also claimed to be legitimised by law. In this sense, the author’s expressions related
to the spaces from which homosexuals are excluded and the type of violence homosexuals

are exposed to overlap with the code ‘legal order’.

In the institutional sense, ‘state’ and ‘family’ have equal importance in the application of
existing legal order which is embedded into the capitalist and heterosexist system. The
former institution holds the primary function in applying the laws that are oriented to
preserving the societal values based on capitalist interests; and in regard to issues of
sexual identities, the state uses its power to be ‘strategic’ in protecting the heterosexual
values for the continuation of this system. For the same purposes, ‘family’, which is
mostly referred to in the magazine as “microstate” as well as ‘school’ and ‘media’ are all

said to act in line with the heterosexual legal order.

(41) Biitiin bu sorulardan, egcinsellik karsit1 yasalarin varliginda, elimiz kolumuz bagli oturalim,
gibi bir anlam ¢ikarilmasin. Yalnizca bdyle yasalarin yoklugunu, sorunlarimizi
¢ozmedigini dikkat cekmek istiyorum ki, Tiirkiye’de bu ¢ok rahat gézlemleyebilecegimiz
bir sey. (Basaran, 1996, p. 15)

[One should not infer from such questions that we can take no action in case there are anti-
homosexual laws. Yet, | would like to draw attention to the fact that non-existence of such
laws [discriminating non-heterosexual people] does not solve our problems, and Turkey is
a good example to this.] (own translation)

‘Discussion of law on homosexuality’ and ‘rejection of acting within heterosexual
law/values’ are the categories of ‘describing the self” axial code that co-occur with ‘legal
order’. The former category has a natural relation to ‘legal order’ since it handles the same
issue from the perspective of homosexuals, and ‘legal order’ does it within the context of
existing social situation. S(41) is an example to the relation these two categories: on the
one hand, there is an argumentation on the issue; on the other hand, a social background
is presented by the author for the related argument. It can also be said that, for the same
reason, ‘rejection of acting within heterosexual law/values’ is organically linked to the

more encompassing category of ‘legal order’.
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‘Heterosexism’, as providing the second highest value of code co-occurrence (15
segments), is most frequently coded with ‘legal order’, “violence’ and ‘rejection of acting
within heterosexual law/values’. Its relation to the category of ‘legal order’ has already
been handled in the above paragraphs. As mentioned before, the author associates the
heterosexist ideology with the racist ideology. Thus, the case indicated in the phrase
“insanlarin siyah olduklar1 i¢in 6ldiiriilmesi” [killing people just because they are black]
is given in the text in order to explain what gay and lesbian people are facing because of
heterosexism in Turkey. S(42), on the other hand, brings together the two categories with

reference to the actions represented as results of the heterosexist ideology:

(42) [Heteroseksist bir toplumda escinseller] hakarete ve fiziksel siddete maruz kalabilir; ve
polis hi¢ bir gerekce gdstermeksizin, sokaktan ve barlardan topladig1 escinselleri
nezarethanede tutabilir, dévebilir.

[[In a heterosexist society, homosexuals] can be insulted and exposed to physical violence.
Police can pick up homosexuals from the street and bars without any reason, keep them
in jail and beat them.]

The indispensable relation between ‘heterosexism’ and ‘desire to eradicate
heterosexism/heteronormativity’ is observable, too, in this text by specific reference to
heterosexual law and values. Therefore, the sub-code of the latter category, i.e. ‘rejection
of acting within heterosexual law/values’, is in an opposing relationship with the category
‘heterosexism’. This relation is provided through author’s reference to the ability of gay
and lesbian people to realise and question the shortcomings of the system for
homosexuality. The segment including the criticism on gay and lesbian people’s being in
expectancy of receiving acceptance from the heterosexual institutions, e.g. the press
media, is coded with both categories. The other code relations of ‘heterosexism’ with
lower frequency rates are with ‘racism’ from ‘ideological apparatuses’ based on the
analogy between the two ideologies; ‘suppression and oppression’, ‘rendering non-
existent’, ‘excluding/ignoring’ and ‘discrimination’ from ‘homophobia’; and ‘media’,

‘state’, ‘family’ and ‘school’ from ‘institutions’.

The category °‘state’ provides the most frequent code co-occurrence among the
‘institutions’ (13 segments). The strongest relation of the code is observable with ‘legal

order’, which has been mentioned so far, and ‘family’. According to the author, state’s



118

‘strategic’ move to render homosexuals and homosexuality non-existent, by not including
the expression of ‘discrimination against non-heterosexual people’ into the scope of legal
regulations, leaves homosexuals open to any kind of homophobic attitudes and
behaviours of many actors, including their families. Also, family is seen as an actor
‘playing the role of state”. These two conceptualisations construct the code relations
between the institutional categories ‘state’ and ‘family’. Other categories coded with
‘state’ are as follows: ‘heterosexism’, ‘capitalism’, ‘nationalism’ and ‘anarchism’ from
‘ideological apparatuses’; ‘school’ from ‘institutions’; ‘violence’, ‘excluding/ignoring’
and ‘rendering non-existent’ from ‘homophobia’; and ‘discussion of law on

homosexuality’ from ‘describing the self’.

The category providing the highest frequency of code co-occurrence among the
categories of ‘describing the self” is ‘rejection of acting within heterosexual law/values’
(9 segments). It is most frequently coded with ‘heterosexism’ (as explained in the
paragraphs related to co-occurrences of ‘heterosexism’ with other categories) and
‘heteronormativity’. The relation between the latter and ‘rejection of acting within
heterosexual law/values’ is based on the author’s insistence on the clash between the
prevalence of heteronormativity in the institutions of the society and some gay and leshian
people’s desire to take part in these institutions, integrating themselves to the system to
be legitimised by the society. This rejection of living in such a system also manifests itself
in connection with author’s opposition to the tendency of expecting, as homosexual
individuals, anything from ‘media’; the conceptual construct is also an opposition to the
notion of ‘homophobia’ along with its sub-categories ‘suppression and oppression’ and

‘prejudice’.

One last stress should be made to the code relations of ‘collective and unifying action’:
such an action is characterised by coming together free from political parties (i.e. a ‘desire
for freedom’ and ‘anarchism’), and ‘reaching out to other homosexuals’ from various
groups such as Kaos GL, Veniis’iin Kizkardesleri, Lambda-istanbul, Lambda-Erzurum

(which is also a reference to the ‘multiple voices within homosexuals’).
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4.2.1. 4. Text4

The title of the fourth text selected for Period I is “Tartisma: Nasil bir escinsel hareket?”
[Discussion: What should the homosexual movement be like?]. The text is a follow-up
text of the previous one which was published 3 months later, in May 1996. The previous
text was a call for a discussion on how the movement should be organised by the very
subjects of gay and lesbian community in Turkey; thus, two texts provide considerable
data on the discourse of people, with varied ideological stances, who take role in the
homosexual movement actively. The present text is composed of seven parts handled by
different authors; only two parts (written by Yasemin Ozalp and Baris Evren) which are
direct responses to Yesim T. Basaran’s previous arguments have been included into the

analysis.

4.2.1.4.1. Categories of Text 4

The Figure 4.8 displays the salient categories of the texts.
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Figure 4.8. “Tartisma: Nasil bir escinsel hareket?” [Discussion: What should the homosexual
movement be like?], August 1996, thematic map with one-case model




120

Contrary to the previous texts of Period I, categories of ‘describing the self” (totally 60%)
are considerably higher in frequency than the categories of ‘social order’ (40%). Indicated
by the ellipse and red circles, the categories, namely ‘collective and unifying action’,
‘desire of freedom’ and ‘multiple voices within homosexuals’ as well as ‘rejection of
acting within heterosexual law/values’ stand out as the most recurring categories
throughout the text. The labels of these categories are self-explaining in that they are
emphasising the importance of the social movement which gay and lesbian people are
trying to organise. In spite of having lower frequency rates, the categories such as ‘living
with heterosexuals’, ‘transforming the institutions’, ‘tolerance for/awareness of other
homosexuals’ and ‘existence of various homosexual identities’ (sub-code of ‘existence

of homosexuality’) deserve a particular attention in the text.

As for the ‘social order’, ‘media’, ‘state’, ‘family’, ‘NGOs’, ‘religion’ and ‘school’ are
the institutional categories throughout the text (totally 14,44%). Among the categories of
‘homophobia’ (totally 12,22%), ‘internalised homophobia’ occurred for the first time in
the selected texts of Period I, along with ‘prejudice’, ‘excluding/ignoring’, ‘violence’ and
the parent category ‘homophobia’. Similar to the previous text, the ‘ideological
apparatuses’ that are revealed in the text are ‘anarchism’, ‘heterosexism’,
‘heteronormativity’ and ‘leftism’. Lastly, ‘employment’ (sub-code of ‘legal order’)

(2,22%) is coded separately as part of the social order.

Table 4.5
Code frequencies and percentages of Text 4: “Tartisma: Nasil bir escinsel hareket?”

[Discussion: What should the homosexual movement be like?]

Parent Code \ Code Frequency Percentage
Describing the self\Collective and unifying action 10 11,11
Describing the self\Desire of freedom 6 6,67
Describing the self\Multiple voices within homosexuals 5 5,56
Describing the self\Desire of equality 4 4,44
Describing the self\Transforming the institutions 4 4,44
Homophobia\lnternalized homophobia 4 4,44
Desire to eradicate heterosexism/heteronormativity\ 4 4,44
Rejection of acting within heterosexual law/values

Institutions\Media 4 4,44
Describing the self\Rejection of social latency 3 3,33
Describing the self\Living with heterosexuals 3 3,33
Homophobia\Prejudice 3 3,33
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Multiple voices within homosexuals\Tolerance 3 3,33
for/awareness of other homosexuals

Institutions\State 3 3,33
Leftism\Anarchism 3 3,33
Describing the self\Existence of homosexuality 2 2,22
Ideological apparatuses\Heterosexism 2 2,22
Legal order\Employment 2 2,22
Ideological apparatuses\Heteronormativity 2 2,22
Discrimination\Excluding/ignoring 2 2,22
Institutions\Family 2 2,22
Describing the self\Coming-out 2 2,22
Describing the self\Discussion of law on homosexuality 2 2,22
Describing the self\Struggle for rights 2 2,22
Institutions\NGOs 2 2,22
Institutions\Religion 1 1,11
Describing the self\Desire to eradicate 1 1,11
heterosexism/heteronormativity

Social order\Homophobia 1 1,11
Institutions\School 1 1,11
Social order\Gender 1 1,11
Homophobia\Violence 1 1,11
Collective and unifying action\Institutionalisation il 1,11
Social order\Legal order 1 1,11
Existence of homosexuality\Existence of various 1 1,11
homosexual identities

Ideological apparatuses\Leftism 1 1,11
Collective and unifying action\Political organisation 1 1,11
TOTAL 90 100,00

4.2.1.4.1. 1. Categories of ‘Social Order’

Institutions. The text makes several references to ‘institutions’ either lexically or at the
sentence level. The lexical codes are employed, for once, in the text for the institutions
‘media’ (4,44%), ‘state’ (3,33%), ‘family’ (2,22%), ‘religion’ (1,11%) and ‘school’
(1,11%) using in-vivo codes. Nevertheless, the ‘media’, ‘state’ and ‘family’ are handled
in further conceptualisations. The references to these institutions in the previous text lead
to the continuation of the discussion by the authors of the present text. Besides its
shortcomings, ‘media’ is represented as a “tool for homosexuals, just like for
heterosexuals, to access the rest of the society” which is seen as an important step in the
early years of the gay and lesbian movement. Also, it is referred to by means of the
concepts such as “medyadan kagmamak” [not to escape from media] and “medyay1 kendi
lehimize kullanmak™ [using media for our advantage”. The conceptualisations for ‘state’,

on the other hand, include either a “reluctance to handing over homosexuals’ authority to
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the state” or “importance of legislation in the struggle of rights”, which is representative
of the difference of opinion between two authors. ‘Family’ is assigned to the sentence
“Aman ailem bilmesin!” (Evren, 1996, p. 10) [Oh! Don't let my parents know!], which is
stated to describe the unrest about the society where laws do not guarantee the rights of
gay and lesbian people. ‘NGOs’ (2,22%) is coded 2 times in the segments where there is
a suggestion by one of the authors, Baris Evren, to organise the movement under the
auspices of an association?, a foundation, and the like, and to benefit from any civil

society institutions to make gay and lesbian peoples’ voice be heard.

Homophobia. The five categories that are revealed in the text for the “homophobia’ axial
code are ‘internalised homophobia’ (4,44%) appearing in 4 segments, ‘prejudice’ (3,33%)
in 3 segments, ‘excluding/ignoring’ (2,22%) in 2 segments, ‘violence’ (1,11%) and the
higher code ‘homophobia’ (1,11%) in 1 segment for each. The code ‘internalised
homophobia’'? represents the conceptual units in which there is a reference to any kind
of discriminatory acts or attitudes towards gay and lesbian people by other gay and lesbian
individuals within the same community. An in-group homophobia is mentioned in the
following segments:

(43)[...] o gruplar bir grupta toplanmis olsa ¢ok sey yapabiliriz. Bunu yapamiyoruz ¢iinkii
aptalca takintilariniz var. (Evren, 1996, p. 10)

[[...]if all those groups were integrated into one group we could achieve many things. Yet,
we can’t do it because we have stupid obsessions.] (own translation)

(44) Diisiinsenize bir escinsel bile bir escinsele is vermezken heterolar neden versin? (p. 10)

[Think for a while! While a homosexual doesn’t employ another homosexual, why
should we expect the same from heterosexual people?] (own translation)

(45) Kiiltiirli oldugunu iddia eden ¢ogu escinsel parklara takilan yash, efemine, travesti,
transseksiielleri ... dishyorsa aydinlik bunun neresinde? (p. 10)

[Can we talk of hope while most homosexuals, who see themselves well-educated, exclude
elderly and feminine transvestites, transsexuals, etc.?] (own translation)

(46) Herkes tek bir grupla bir sey yapmaya ¢alissa, her sey ¢ok daha harika olurdu. Ama galiba
bir stire daha biiltenlerle, dislamayla... yiiz yiize kalacagiz. (p. 10)

1 There was not, yet, any association of gay and lesbian people that time in Turkey.

12 |_esbian women and gay men, may develop homophobic attitudes, too, as they are socialised within a
culture where hostility towards homosexuality had become a norm. “Homophobia among gay people is
termed "internalized homophobia” and is understood to involve a rejection of one's own homosexual
orientation” (Herek, 1990, p. 552).
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[Everything would be great if everyone tried to do something under one group. Yet, it seems
that we will be facing bulletins, exclusion... etc. for a while.] (own translation)

In the segments (43)-(46), the same types of homophobic attitudes and practices are
observable in the sub-category of ‘internalised homophobia’: gay and lesbian people can
discriminate, exclude and humiliate each other in various occasions and for different
purposes; also they may have prejudices in their mind toward other homosexuals, or more

generally, LGBTI people.

(47) Kanimca insanlar escinseller yerine yeterince konustular ve bizlere séz hakki tammadan
bizleri yeterince yargiladilar. (Ozalp, 1996, p. 9)

[In my opinion, people talked sufficiently instead of homosexuals, and they judged us
enough without giving us the right to speak.] (own translation)

(48) [toplumsal ahlakin] bana yapistirdig1 yaftalar: reddediyorum. (p. 9)
[I reject the labels produced about me in the name of social morality.] (own translation)

(49)Ben bir escinsel olarak sokakta, okulda, kafede ya da bagka herhangi bir yerde
dislaniyorsam bu toplumun bilingsizliginden kaynaklaniyor. (Evren, 1996, p. 10)

[If I'm excluded as a homosexual in the street, at school, in a cafe or in any other place, it
is due to the unawareness of this society.

(50) Insanlar escinsel denince hemen akh fikri seks olan, gétiinii siktiren bir ibneyi ya da
Beyoglu’nda orospuluk yapan travestileri aklina getiriyor. Ciinkii insanlar escinselleri
tanimuyor. (p. 10)

[What people know about homosexuals is the idea that they are but fags who get fucked
in the ass or prostitute transvestites in Beyoglu. This is because people don't know
homosexuals.] (own translation)

(51) Birbirimizi anlayamazsak, sevemezsek daha ¢oook sokaklarda saldiriya ugrar, isten
atiliriz. (p. 10)

[If we don't understand and like each other, we're more likely to be attacked in the streets
and get fired.] (own translation)

Other categories of homophobia are exemplified in the above segments: it is stated in the
segments (47) and (49) that homosexuals are “not given the right to speak”, they are
“excluded due to the unawareness of the society”, and “fired from their jobs”, which are
concepts for the category of ‘excluding/ignoring’. The phrases such as “yargilamak”
[judging] in S(47), “yaftalamak” [labelling] in S(48) and rendering homosexuals as “fags

who get fucked in the ass or prostitute transvestites in Beyoglu” in S(50) are examples of
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‘prejudice’. “To be attacked in the streets”, mentioned in S(51), is a typical ‘violence’

example that non-heterosexual people face every day.

Ideological apparatuses. ‘Anarchism’ (3,33%) occurring in 3 segments, ‘heterosexism’
(2,22%) and ‘heteronormativity’ (2,22%) in 2 segments and ‘leftism’ (1,11%), as the
parent code of ‘anarchism’, appearing in 1 segment, are the ideological categories of the
text. The first author of the selected text, Yasemin Ozalp, is in line with the ideological
stance of the previous text; thus, the phrases in bold characters in S(52) are representations
of the anarchist ideology. While the latter segments, which are excerpted from the text
written by Barig Evren, are more oriented to calling people to a more collectivist action
and criticising the anarchist and leftist views. Rejection of “heterosexual patterns and
stereotypes”, “false liberties such as marriage, legacy and some social securities” as well
as “handing over the power to the political authority”, in S(52) is regarded as the main
conceptual content of the category ‘anarchism’. The category is also observable in the

criticism of the anarchist thoughts, as apparent in the segments (53) and (54).

(52) Su asamada sorulmasi gereken “Ne istiyoruz?” Kendi adima sunu s6ylemek istiyorum ki,
ben heteroseksiiellerin kaliplarina sikismak istemiyorum. Yani onlarin hak ya da
iistiinliik olarak kabul ettikleri yalanci ozgiirliikleri istemiyorum. Orneklendirmek
gerekirse; evlenme, miras, bir takim sosyal giivenceler gibi haklari talep etmiyorum.
Ciinkii ben hayatimi diizenlemesi igin Siyasal otoriteye bu yetkileri vermek
istemiyorum. (Ozalp, 1996, p. 9)

[At this point, the question that should be asked at the moment is “What do we want?”
Speaking for my self, I do not want to be constricted into the patterns of heterosexuals.
That is, | do not want their false liberties, which they regard as rights or superior. To
illustrate, 1 do not demand rights such as marriage, legacy or some social securities.
Because | do not want to hand over the power to the political authority to organize my
life.] (own translation)

(53) Yasalar ¢ikarilmasi yoniinde hareket etmeyip sokaklara mu dékiilece@iz? Ya da haftada
ayda bir toplanip devlet mi yikacagiz? Yasalar olmadan yani parlementoya yonelik
calismalar yapmadan ne elde edecegiz? Topluma kendimizi anlatmak igin ev ev mi
gezecegiz? Insanlar escinsellere is vermeyince is yerlerini mi basacagiz? (Evren, 1996, p.
10)

[Aren’t we going to struggle for legislation, and take to the streets instead? Or will we
meet once a week and destroy the state? What will we achieve without laws and without
conducting studies related to the parliament? Are we going to go from one house to another
to tell people ourselves? Are we going to bust workplaces when employers do not give
jobs to homosexuals? (own translation)

(54) Bence escinsel Ozgiirliigii ve haklari daha 6n planda olmali. Ama genelde sosyalizm,
anarsizm ya da ¢ikarlar 6n planda. Herkes bir grup, her grup bir lider olma sevdasinda.
Herkes tek bir grupla bir sey yapmaya ¢aligsa, her sey ¢cok daha harika olurdu. (p. 10)
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[I think freedom and rights of homosexuals should be in the forefront. Yet, unfortunately,
socialism, anarchism or interests are often so. Everyone acts like a group, each group is
in the pursuit of being a leader. If everyone tried to do something within a single group,
everthing would be great then!] (own translation)

Concerning the category ‘heterosexism’, the text makes reference to the concepts of
“[escinsellere] s6z hakki tanimadan [onlar1] yargila[mak]” (Ozalp, 1996, p. 9) [judging
homosexuals without giving them the right to speak] and “heteroseksist ahlak”
[heterosexist morality] as exemplified in the segments (47) and (48). ‘Heteronormativity’,
on the other hand, appears by means of the concepts ‘“heteroseksiiellerin kaliplarina
sikismak” (Ozalp, 1996, p. 9) [to be constricted into the patterns of heterosexuals] and
“toplumsal kadinlik ve erkeklik rollerinin daha [escinseller] ne oldugunu anlamadan
[onlara] dayatildigi bir sistem” (p. 9) [a system in which the roles of women and men are

imposed on [homosexuals] without their awareness].

Employment. As part of the parent code ‘legal order’ and separate from other axial codes,
the category ‘employment’ is referred to in the text in terms of internalised homophobia,

as exemplified in S(44), as well as the phrase “to be fired”.

4.2.1.4.1.2. Categories of ‘Describing the Self’

Collective and unifying action. Appearing 10 times, with an added 2 codes from its sub-
categories (‘political organisation’ and ‘institutionalisation’), ‘collective and unifying
action’ is the most recurring code throughout the text (13,33%). All the segments (55)-
(64) underscore the importance of “coming together to act for a more organised
movement”. The insistence on a unified action derives from the existence of different
groups and various ideologies pertaining to the way they should take action; S(58)
particularly attaches importance to this aspect of collective action. Similarly, S(59) refers
to Kaos GL Magazine, and it is stated that aggregation of small LGBTI groups is crucial
for increasing the magazine’s sphere of influence and for joint struggle against the system.
In S(60), those who adopt the view to act singularly, without coming together with other
groups whatsoever, are regarded as deserving any homophobic attitudes they face every

day. ‘Collective and unifying action’ is also handled within the framework of ‘political
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organisation’: in S(61), ODP is mentioned, again, as a possible uniting organisation that
might host the homosexual movement; the related segment is coded both with ‘collective
and unifying action’ and its sub-code ‘political organisation’. The rest of the segments
are commonly coded in the parent category on the basis of concepts such as “birlik olmak”

[to unite] “bir araya gelmek” [to come together] “el ele olmak” [to be hand in hand].

(55) Bence yapilmasi gereken ilk sey bir araya gelmemiz. (Ozalp, 1996, p. 9)
[I think the first thing we need to do is get together.] (own translation)

(56) Bunun i¢in de escinsellerin bir araya gelip insanlara, “Biz de variz!” demesi gerektigine
inantyorum. (p. 9)

[For this I believe that homosexuals should come together and say to people, “We exist
too!] (own translation)

(57) Gelin bu hareketi birlikte iireterek hep beraber olusturalim. (p. 9)
[Let's create and develop this movement together.] (own translation)

(58) Ama birbirimizi anlamaya ¢aligmaliyiz birbirimizi 6nemseyip, sevip miithis bir bagla
mutlaka kenetlenmeliyiz. [...] Neden gruplar ve bireyler bir araya gelip tek bir grupta
toplanmiyoruz? Sonugta yine o gruplar olsun, insanlar kendi disiincelerini kendi
grubunda uygulasin. Ama 5-10 kisi bir araya gelip 10-20-30... grup kurup ne elde
edebiliriz? Hig bir sey. Ama 0 gruplar bir grupta toplanmis olsa ¢cok sey yapabiliriz.
(Evren, 1996, pp. 9-10)

[But we have to try to understand each other, we should care about and love each other,
we should connect to each other with a great bond. [...] Why not groups and
individuals come together and gather in a single group? After all, people can
individually express their thoughts in their own groups. But what can we achieve with
groups of 5-10 people, and building up 10-30 groups? Nothing! But if those groups come
together, we can do many things.] (own translation)

(59) KAOS GL gibi bir dergimiz oldugunu bilmeyen sayisiz escinsel yok mu? Escinseller olarak
birbirimizle nasil iletisim kuracagiz? Madem sistemi begenmiyoruz o halde bunun i¢in
birlik olmaliyiz. (p. 10)

[There are numerous homosexuals who don't know that we have a magazine like KAOS
GL, isn’t that true? How can we, as homosexuals, communicate with each other? If we are
not content with the system, then we should be united to change it.] (own translation)

(60) Birbirimizi anlayamazsak, sevemezsek daha ¢oook sokaklarda saldiriya ugrar, isten atiliriz.
Birlik olmazsak buna neden olanlara bu miistahaktir. (p. 10)

[If we don't understand and like each other, we're more likely to be attacked in the streets
and get fired. Unless we are not a union, those who cause to this deserve all of these.]
(own translation)

(61) ODP ¢atis1 altinda toplanmak ne derece dogru bilemiyorum. Ama 6nemli bir adim. (p.
10)

[1 don't know to what extent it is right to gather under the auspices of ODP. Still, it is an
important step.] (own translation)
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(62) Sonugta bence escinsel hareket igin tekrar tekrar belirtiyorum birlik olmak, birbirimizi
anlamak, sevmek, hos gorebilmek, medyadan kagmamak, birbirimize her zaman destek
olmak ¢ok 6nemli. (p. 10)

[After all, I think it is very important to be together, to understand, to love, to tolerate each
other; it is also important not to avoid media, and to support each other at all times.]
(own translation)

(63) Herkes tek bir grupla bir sey yapmaya caligsa, her sey ¢ok daha harika olurdu. (p. 10)
[Everything would be great if everyone tried to do something under one group.] (own
translation)

(64)[...] el ele olmaya cagirtyorum. (p. 10)

[[...] I call [all homosexuals] to be hand in hand.] (own translation)

Multiple voices within homosexuals. A total of 8 segments are coded in the category,
including its sub-category “tolerance for/awareness of other homosexuals” (8,89%). This
category is mostly related to the existence of numerous groups and ideas within the
context of "collective action" —in this sense, it can be distinguished from ‘existence of
various homosexual identities’, another category of ‘describing the self’. ‘Tolerance
for/awareness of other homosexuals’, on the other hand, is assigned to segments where
there is an insistence on mutual respect of homosexuals against the inner or outer
homophobic attitudes, and the need for such tolerance derives from the fact that
homosexuals have multiple voices within the community. The parent code ‘multiple
voices within homosexuals’ appears in the present text with reference to concepts “having
different perspectives in handling problems” and “existence of numerous small LGBTI
groups”; its sub-category ‘tolerance for/awareness of other homosexuals’, on the other
hand, is coded by means of the concept of “mutual understanding” and “tolerance” as

exemplified in the segments (62), (65) and (66).

(65)[...] aptalca takintilarimiz var. Bunu asmamiz sart. (Evren, 1996, p. 10)

[[...] we have stupid obsessions [on other groups]; we have to overcome this.] (own
translation)

(66)[...] ben bir erkek escinsel daha dogrusu homoseksiiel olarak onun biseksielligini
anliyorsam onun phallus’a yaklasimim anlayabiliyorsam o da beni ya da Mustafa gibi
bircok escinseli anlamal. (p. 10)
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[If 1 can understand and her approach to phallus bisexuality, as a male homosexual
(escinsel) or more correctly a homosexual (homoseksiiel)'®, then she must understand
homosexuals like me and Mustafa.] (own translation)

Desire of freedom. 6 segments are coded with ‘desire of freedom’ (6,67%) based on the
concepts such as “rejection of handing over the power regulating homosexuals’ life to a
political authority”, as mentioned in S(52); “objection to limitation of ourselves by any
authority in the name of demanding rights”, an anarchistic view on the necessity of
legislation on homosexuality which is stated by Ozalp as “[bu] “sensiz yapamiyorum”
demenin baska bir yolu” (1996, p. 9) [[this] is a different way of saying “I can’t do without
you!”]; as well as “homosexual freedom and rights” and “struggle for freedom within
heterosexuals” which exist in the text at lexical level. The conceptualisations provide

multiple code relations, as it will be mentioned in the following section.

The rest of the categories with lower frequency rates under ‘describing the self” axial code

are as follows:

Rejection of acting within heterosexual law/values. This category, which is assigned to 5
segments along with its parent code ‘desire to eradicate heterosexism/ heteronormativity’
(totally 5,56%), can be observed conceptually through the following sentences: “[...] ben
heteroseksiiellerin kaliplarma sikismak istemiyorum” (Ozalp, 1996, p. 9) [I do not want
to be constricted into the patterns of heterosexuals] which can be seen in S(52); “[...]
artik heteroseksiiellere bile illallah dedirten modern toplumsal ahlakin kiiltiir degerleriyle
yasamak istemiyorum” (p. 9) [[...] I do not want to live with cultural values of modern
social morality, of which even heterosexuals are sicken and tired]; “Toplumsal kadinlik
ve erkeklik rollerinin daha biz ne oldugunu anlamadan bize dayatildig1 bir sistemde
yagsamak istemiyorum” [l do not want to live in a system in which gender roles of women
and men are imposed on us without our awareness]. The sentence presented by S(67)
shows Ozalp’s unrest on the heterosexist values; she criticises gay and lesbian people

who hypocritically try to take part in the heterosexual social values:

(67) Hem heteroseksist ahldkin diginda yasayip hem de heteroseksiielleri bile bogan kaliplari
matah bir sey olarak algilayip bunlar talep etmeye kalkmak; insan1 kendi kazdig1 kuyuya
diisiiriir. (Ozalp, 1996, p. 9)

13 The author prefers to distinguish terminologically between escinsel and homoseksiiel both of which are
the equivalent terms for the English word homosexual.
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[Homosexuals who are living out of heterosexist morality, on the one hand, and fancying
the social patterns, choking even heterosexuals themselves, on the other hand, are hoisted
by their own petard.] (own translation)

The parent code ‘desire to eradicate heterosexism/ heteronormativity is assigned to a
single segment, S(68), in which there is a clear and rigid resistance against the
heterosexist and discriminatory system by the phrase “heteroseksiiellerin bunu

yapmalarina izin vermeyecegiz”’ [We will no longer allow heterosexuals to do this].

(68) Kanimca insanlar escinseller yerine yeterince konustular ve bizlere s6z hakki tanimadan
bizleri yeterince yargiladilar. Artik heteroseksiiellerin bunu yapmalarina izin
vermeyecegiz, ve baska escinseller de artik buna izin vermemeliler. Ciinkii bir insan
kendi mutlulugu igin ne istedigini dogal olarak diger insanlardan daha iyi bilebilir. (Ozalp,
1996, p. 9)

[In my opinion, people talked sufficiently instead of homosexuals, and they judged us
enough without giving us the right to speak. We will no longer allow heterosexuals to do
this, and other homosexuals should not allow this anymore, too. Because, needless to
say, a person knows what (s)he wants for her/his own happiness better than other people.]
(own translation)

Desire of equality. The concept of equality is mentioned in four segments (4,44%) mostly
in association with a close concept ‘liberties’. The category appears in two cases on
account of recursion of the phrase “6zgiirliikler ve haklar” [liberties and rights]. The
concept of ‘rights’ is presented in the text as an element that should be ensured to
homosexuals and heterosexuals equally. The ‘right to speak’ mentioned in the segment
(47) and (68) is also a reference to the inequality between homosexuals and heterosexuals,
and thus to the homosexuals’ desire of equal rights. Lastly, in the sentence “Farkliliklarin
hiyerarsiye doniismedigi bir yasam tarzi istiyorum” (Ozalp, 1996, p. 9) [I want a lifestyle
where differences do not transform into hierarchies] it is referred to equality by means of

resistance to the concept of ‘hierarchy’.

Transforming the institutions. The category, which is assigned to 4 segments in the
present text (4,44%), either reveals itself in opposition to the anarchistic views, or
represents a general strategy of homosexual movement. For the former, the central
argument that leads to the coding of segments with the category is “not escaping from
institutions, rather struggling for changing their viewpoints on homosexuality and
homosexuals”. In this sense, the category can be said to have something in common with

the category ‘living with heterosexuals’. The phrases “medyadan kagmamak™ [not
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escaping from media] and “sistemi yontmak” [sculpting the system] are conceptual units

that lead to coding, as exemplified in S(69).

(69) Madem sistemi begenmiyoruz o halde bunun igin birlik olmaliyiz. Sistem nasil bizi
yontuyorsa biz de sistemi yontabiliriz. Medya nasil travestileri lanse edip rating aliyorsa
biz de medyay istersek kendi lehimize kullanabiliriz. Ama konusmazsak medyadan,
heteroseksiiellerden... kagarsak biz, biz olamayiz. (Evren, 1996, p. 10)

[Now that we do not like the system then we must be united. We can sculpt the system in
the way the system does the same to us. We can use the media for our advantage just
like media gets rating from the way it portrays transvestites. But if we don't discuss, if we
run away from the media and heterosexuals then we cannot be ourselves.]

The category is also observable in terms of the concept “yeni bir toplum bigimi
ongdrmek” [to foresee a new form of society] which is considered as a strategy to change

heterosexual institutions such as state, media, family, school, religion, etc.

Living with heterosexuals. This category is characterised with concepts such as “not

(13

isolating ourselves from heterosexuals”, “to live together with heterosexuals”, “not
excluding media from the homosexual movement”, etc., and thus 3 segments are coded

in the category (3,33%).

Rejection of social latency. Latency is referred to in the text 3 times (3,33%) through the
following sentences: “Giindiiz farkli gece farkli bir hayat yasamamak [...] istiyorum.”
(Ozalp, 1996, p. 9) [I do not want to live differently in the day time and at nights.]; “[...]
aman sokaktaki bilmesin” diyerek mi ¢6ziim bulacagiz?” (Evren, 1996, p. 10) [[...] will
we find a solution by saying “oh, do not let those in the street know about my
homosexuality”?]; and “ylizde seksenimiz, bence, escinselligini gizliyor” (p. 10) [in my

opinion, 80% of us are hiding their homosexuality].

Existence of homosexuality. As opposed to the concept of ‘latency’, it is expressed in the
text that people do not know homosexuality, or at least they have misconceptions about
homosexuals, as illustrated in S(50); also, it is stated that to say “We exist!” is an
important step in making people know about homosexuality and homosexuals. These
conceptualisations brings us to the code ‘existence of homosexuality’ (3,33% together
with the sub-code ‘existence of various homosexual identities’). Furthermore, it is stated

that these existences are varied: as indicated in the context of mutual understanding in
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S(66), gay and lesbian people have different sexual and social identities, which leads us

to code the related segment with ‘existence of various homosexual identities’.

Struggle for rights. This category is assigned to the segments where it is expressed that
homosexual movement should be aimed at the notion condensed as “escinsel 6zgiirliigii
ve haklar1” [homosexual liberties and rights] (2,22%). This goal is specifically indicated
by Baris Evren as part of the opposing discourse against individual interests or ideologies

such as anarchism and socialism.

Discussion of law on homosexuality is thematically one of the most important codes
throughout the text, and it appeared in both sections written by two authors, though it
occurred only 2 times (2,22%). The reason for such a low frequency rate is that the
discussion is restricted to single paragraphs in both sections. Therefore, code co-
occurrence frequency rates of the category provide more significant results.

Coming-out. Lastly, this category appeared with reference to the sentences “Neden “ben
escinselim” diyemiyoruz?” [Why can’t we say “I’m homosexual”?] and “Escinseller
olarak “ben buyum” bile diyemiyoruz.” [We can’t even say “I’m homosexual™] (2,22%).
These codes function as references to ‘act of coming-out’ as a failed action due to the
social conditions of the time, rather than referring to the concept as an achieved or
achievable action.

4.2.1.4. 2. Code Co-occurrences of Text 4

As presented in the Figure 4.9, Text 4 provides a complex network of categories. The text
provides a code relation patterning which can be considered to be typical of a text titled
“What should the homosexual movement be like?”. Accordingly, the most frequent code
co-occurrence rates are observable on ‘collective and unifying action’ (23 code co-
occurrences); it is followed by ‘discussion of law on homosexuality’ (18), ‘desire of
freedom’ (16), ‘multiple voices within homosexuals’ (13), ‘rejection acting within
heterosexual law/values’ and ‘anarchism’ (10). Dwelling on these code relations which

are high in frequency also reveals other code relations with lower frequency rates.
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Figure 4.9. “Tartisma: Nasil bir escinsel hareket?” [Discussion: What should the homosexual
movement be like?], August 1996, code co-occurrence map

Code co-occurrences of ‘collective and unifying action’. The categories co-occurred with
‘collective and unifying action’ are as follows: Describing the self. ‘Multiple voices
within homosexuals’, ‘tolerance for/awareness of other homosexuals’, ‘desire for
freedom’, ‘struggle for rights’, ‘transforming the institutions’, ‘existence of
homosexuality’ and ‘living with heterosexuals’; Social order. ‘Media’, ‘NGOs’,
‘homophobia’ (and several sub-categories), ‘anarchism’, ‘leftism’ and ‘employment’.
The strongest correlation of the category is observed with ‘multiple voices within
homosexuals’ as well as its sub-category ‘tolerance for/awareness of other homosexuals’.
As indicated in the segments (58), (62) and (63), non-heterosexual groups having
different ideologies are called for coming together and acting for freedom and rights on
the basis of mutual understanding. Multiple voices within the homosexual community in
Turkey is seen as valuable for the development of the movement both by the editors and
contributors of Kaos GL Magazine; in the same direction, they complain about separation

of groups since it hampers the practicability of many efforts within the framework of the
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movement, as strongly expressed in the segments (43) and (60). With these in mind, S(70)

reflects the code relation among these three categories the best.

(70) Sonugta hepimizin diisiincelerinin aym olmasini beklemek bir yanilgi. Ama sonugta
farkh diisiinsek de bir grup altinda toplanmay1 basarmaliyiz. Elestiriler ve tartigmalar
eminim bizi yonlendirmekte ¢ok 6nemli. (Evren, 1996, p. 9)

[After all, it is an error to expect that we all have the same thoughts. Yet, finally, we
should succeed in gathering under a group whether we think differently or not. It is
for sure that criticisms and discussions are crucial in guiding us.] (own translation)

The categories ‘collective and unifying action’ and ‘desire of freedom’ are correlated by
means of the conceptual units such as ‘activities carried out for homosexual freedom’,
‘unifying the groups’, ‘to be opposed to splitting up’ and ‘to be hand in hand’ as
exemplified in the segments (71) and (72).

(71) Ben gercekten escinsel ozgiirliigii icin ne yapiliyor bilemiyorum. KAOS grubu, dergi
cikariyor paneller diizenliyor. Ama yeterli mi, degil, olamaz da. Benim anlayamadigim
neden kendi aramizda béliindiigiimiiz. Neden gruplar ve bireyler bir araya gelip tek
bir grupta toplanmiyoruz? (Evren, 1996, p. 9)

[I really don’t know what is being done for homosexual freedom. The KAOS group is
publishing a magazine and organizing panels. But is it really enough), No, it's not and it
can’t be! What I can’t understand is that we are splitting up into pieces. Why not
groups and individuals come together and gather in a single group?] (own translation)

(72)[...] tim escinselleri ve digerlerini dzgiirliigiimiiz ve haklarimiz icin el ele olmaya
cagirtyorum. (Evren, 1996, p. 10)

[[...]1call all gay and lesbian people and others to be hand in hand for our freedom and
rights.] (own translation)

S(72) also represents the relation between ‘collective and unifying action’ and ‘struggle
for rights’ by means of the lexical code “haklarimiz” [our rights] and aforementioned
conceptual units used to refer to unification of groups. The conceptualisations shown with

bold characters in S(73) also depict the relation between two categories.

(73)[...] birbirimize her zaman destek olmak ¢ok 6nemli. Bence escinsel 6zgiirliigii ve
haklar1 daha 6n planda olmali. (p. 10)

[[...] 1t is important [...] to support each other at all times. I think freedom and rights of
homosexuals should be in the forefront.] (own translation)

As for the relation of the category to ‘transforming the institutions’, the phrases

“medyadan kagmamak” [not to avoid media], “birlik olmak™ [to be together] and
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“birbirimize her zaman destek olmak™ [to support each other at all times] which appeared
together in S(62), as well as co-occurrence of the phrases “sistemi yontmak™ [to sculpt
the system], “medyay1 kendi lehimize kullanmak™ [to use the media for our advantage]

and “birlik olmak™ [to be united] in S(69) are regarded as associative thematic elements.

The last two categories coded together with ‘collective and unifying action’ on fewer
segments are ‘existence of homosexuality’ and ‘living within heterosexuals’. The former
category is clearly expressed within the context of a collectivist discourse in S(56) by
means of the sentence “Biz de variz!” [We exist, too!] and the phrase ‘coming together’.
The latter category, on the other hand, co-occurred with ‘collective and unifying action’
in relation the criticism on the approach of homosexuals to media as exemplified in S(74).
Communication among gay and lesbian people is seen as an indispensable part of the
bringing groups together and of making other gay and leshian individuals know about
what homosexual groups in different parts of the country do; and for Baris Kuyucu (p.
10), this communication can only be achieved by using media, the most widespread
communication tool. It is claimed in the text that this requires the groups to keep in contact

with media institutions, in other words, to live with heterosexuals and their institutions.

(74) Eger biz escinseller bilingli olursak medya bizi kullanabilir mi? Peki medyayr dishyoruz
o zaman Tiirkiye’nin diger koselerindeki escinseller boyle bir olusumdan nasil
haberdar olacak? KAOS’u, Lambda’y1, IPOTH-COC’u, LIKY A’y1 ya da BET i nereden
ogrenecekler? KAOS GL gibi bir dergimiz oldugunun bilmeyen sayisiz escinsel yok mu?
Escinseller olarak birbirimizle nasil iletisim kuracagiz? (p. 10)

[If we, homosexuals, act consciously, how come the media can take advantage of us? Now
that we exclude the media, is it possible for homosexuals in other corners of Turkey
to be informed about a homosexual group like this [like Kaos GL]? Where will they
learn KAOS, Lambda, IPOTH-COC, LIKYA or BET from? There are numerous

homosexuals who don't know that we have a magazine like KAOS GL, isn’t that true? How
can we, as homosexuals, communicate with each other?]

As it is clear from the explanations on S(74), a close relation is also existent between the
‘media’ and ‘collective and unifying action’ particularly on the basis of concepts ‘not to
run away from media’ and ‘not letting media to take advantage of homosexuals by being
conscious’. Contrary to anarchistic views on organising the movement, Baris Evren’s (p.
10) insistence on integrating the movement into larger civil society organisations brings

out a code relation between ‘NGOs’ and ‘collective and unifying action’.
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The relation of ‘collective and unifying action’ to ‘homophobia’ and its sub-code
‘violence’ is based on the sentence in S(60), “Birbirimizi anlayamazsak, sevemezsek daha
coook sokaklarda saldiriya ugrar, isten atiliriz.” (p. 10) [If we don't understand and like
each other, we're more likely to be attacked in the streets and get fired.]. Without a
collectivist approach and mutual understanding in the homosexual movement, gay and
leshbian people are claimed to be always open to homophobic attitudes and behaviours.
This segment also includes the concept of ‘to be fired’, thus revealing the relation with
the category ‘employment’. The other type of homophobia, ‘internalised homophobia’,
on the other hand, is based on the criticism on other gay and lesbian groups who are
reluctant “to come together”, as expressed through the sentence “Bunu yapamiyoruz
¢linkii aptalca takintilarimiz var” (Evren, 1996, p. 10) [Yet, we can’t do it because we

have stupid obsessions].

Lastly, ‘anarchism’ and ‘leftism’ are the categories that are related to ‘collective and
unifying action’ in terms of the representation of the former two categories as conflicting

and hampering ideological stances towards a collectivist homosexual movement.

Code co-occurrences of ‘discussion of law on homosexuality’. Since the legal order of the
society and the idea of living with heterosexual values are criticised with an anarchistic
perspective by the author Yasemin Ozalp, the strongest code relation of the category
‘discussion of law on homosexuality’ is observed with ‘rejection of acting within
heterosexual law/values’. The conceptualisations leading to the relation between two
codes include phrases such as “heteroseksiiellerin kaliplarina sikigsmak istememek™ [not
wanting to be constricted into the patterns of heterosexuals], “hak ya da tistiinliik olarak
kabul ettikleri yalanci ozgiirliikkler” [false liberties, which they regard as rights or
superior], “modern toplumsal ahlakin kiiltiir degerleriyle yasamak istememek™ [not
wanting to live with cultural values of modern social morality], and “hypocrisy of gay
and lesbian people on heterosexual morality”. While discussing legal status of
homosexuals with a discourse of rejection of heterosexual law and values, the text
automatically reveals code relations with ‘heterosexism’ and ‘heteronormativity’. The
relation of ‘discussion of law on homosexuality’ to the two ideological categories is

observable through co-occurrence of the concepts “heteroseksist ahlak” [heterosexist
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morality], “heteroseksiiellerin kaliplar1” [patterns of heterosexuals] and “demand for

heterosexual law” in the same segment.

‘State’ is indispensably coded together with ‘discussion of law on homosexuality’ since
the legislative authority responsible for amending laws is the state; the institution is
referred to in relation to the discussion of law either within a discourse of rejection (i.e.
an anarchistic approach) or within a discourse supporting the mediation between the state
and homosexuals. The two conflicting concepts that lead to this co-occurrence of codes
are “not wanting to hand over the power to political authorities to organize homosexuals’
lives” and “conducting studies related to the parliament”. The same conceptualisations

reveal the relation of the category to ‘anarchism’ as well.

The stress on the notion of freedom within the context of laws is more apparent in the
anarchistic discourse. In this sense, the aforementioned concept of “not wanting to hand
over the power to political authorities to organize homosexuals’ lives” is a way of desiring
to be free from heterosexual legal order. This relation between ‘discussion of law on
homosexuality’ and ‘desire of freedom’ is also observable in the expression of “[bu]
“sensiz yapamiyorum” demenin baska bir yolu” (1996, p. 9) [[this] is a different way of
saying “I can’t do without you!”] —“you” here stands for the heterosexual social

morality.

‘Rejection of social latency’ and ‘coming-out’ are related to ‘discussion of law on
homosexuality’ within the context of criticism on anarchistic views. This is best
exemplified in S(75): it is stressed by Baris Evren (1996, p. 10) that without existence of
homosexual reality on legal grounds, gay and lesbian are invisible individuals who
conceal their sexual identities from their family, friends and other individuals as well as

all heterosexual institutions in society, that is leaving their identities be latent all the time.

(75) Escinseller olarak “ben buyum” bile diyemiyoruz. “Aman ailem bilmesin”, “aman
sokaktaki bilmesin” diyerek mi ¢oziim bulacagiz?

Lastly, ‘prejudice’ and ‘internalised homophobia’ are related to the discussion of law on
homosexuality. Yasemin Ozalp (1996, p. 9) reacts against modern social morality which

is legally protected by laws laid by heterosexuals; she claims that these unwritten set of
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rules legitimise the ‘labels (or prejudices) on homosexuals’. As a specific type of
homophobia, internalised homophobia is also said to be reproduced in the non-existence
of legal regulations protecting homosexuals against discrimination. These
conceptualisations in the text associate two codes with ‘discussion of law on

homosexuality’.

Code co-occurrences of ‘desire of freedom. Besides its relations to ‘collective and
unifying action’ and ‘discussion of law on homosexuality’, which have been mentioned
in the above paragraphs, the category ‘desire of freedom’ co-occurs with several other
codes most of which are from ‘describing the self” axial code. ‘Desire of equality’ as well
as ‘struggle for rights’ are related to the notion of freedom in reference to the concept of
‘homosexual freedom and rights’. As mentioned before, for most gay and lesbian people,
rights should be granted to all citizens equally, without any consideration of sexual
orientation. This demand for ‘equal rights’ goes hand in hand with the theme of ‘desire

for freedom’ in the text.

The phrasal concepts “not wanting to hand over the power to the political authority” and
“objection to limitation of ourselves by any authority in the name of demanding rights”,
as previously mentioned in relation to ‘anarchism’, are regarded both as a way of
expressing the rejection of acting within heterosexual laws or values and a way of desiring
freedom. The former concept, on the other hand, provides the co-occurrence with the
institutional code ‘state’. Also, ‘desire of freedom’ co-occurs with ‘multiple voices within
homosexual’, one of the major codes in the text; for Baris Evren (1996, p. 9), in order to
struggle for freedom, the multiplicity of gay and lesbian groups should come together and
integrate into a single representative group.

One final code relation is observable between ‘desire of freedom’ and ‘living with
heterosexuals’ in the following sentence: “Heteroseksiiellerle ayn1 diinyada ayn1 ortamda
Ozgiir olmak i¢in miicadele etmeliyiz.” [We have to fight for freedom in the world and in

the environment where heterosexuals live.

Code co-occurrences of ‘multiple voices within homosexuals’. Excluding its relation to
‘collective and unifying action’ and ‘desire of freedom’, ‘multiple voices within

homosexuals’ has a close code relation to its sub-category ‘tolerance for/awareness of
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other homosexuals’ with reference to conceptualisations such as ‘the need to overcome
obsessions about other homosexuals’ and ‘to be respectful and sensitive to other LGBTI
identities’. These conceptualisations also provide a second code relation between
‘multiple voices within homosexuals’ and ‘existence of various homosexual identities’

(sub-category of ‘existence of homosexuality’).

As it can be seen in the last sentence of S(69), “Ama konusmazsak medyadan,
heterosekstiellerden ... kagarsak biz, biz olamay1z.” (Evren, 1996, p. 10) [But if we don't
discuss, if we run away from the media and heterosexuals then we cannot be ourselves],
there are references both to the idea of being in contact with heterosexual institutions,
namely media, and to multiplicity of groups with different policies and ideologies; and
this brings together the categories ‘living with heterosexuals’ and ‘multiple voices within
homosexuals’. Lastly, the codes of ‘homophobia’, ‘violence’ and ‘internalized
homophobia’ which are coded together with ‘collective and unifying action’ are also co-
occurred with ‘multiple voices within homosexuals’ based on the same

conceptualisations.

Code co-occurrences of ‘rejection of acting within heterosexual law/values. Besides its
code relations that have already been handled in terms of other codes with higher
frequencies, this category provides co-occurrences with  ‘heterosexism’,
‘heteronormativity’, ‘gender’ and ‘prejudice’. Regarding the former two categories, the
so-called hypocrisy of some gay and lesbian people, i.e. isolating themselves from social
morality while demanding heterosexual laws, is an argument involving the rejection of
acting within heterosexual laws. Moreover, the concepts such as “not wanting to be
constricted into heterosexual patterns” and “not wanting to live in a system where men
and women gender roles are imposed on homosexuals without their awareness” directly
relate ‘heteronormativity’ as well as ‘gender’ to the category. The concept of “rejecting
the labels on homosexuals”, on the other hand, situates the relation of the category to

‘prejudice’.

Code co-occurrences of ‘transforming the institutions’. The institutional codes employed
in the text, namely ‘media’, ‘state’, ‘NGOs’, ‘school’, ‘religion’ and ‘family’ are assigned

to the text in relation to the category ‘transforming the institutions’ since, particularly in
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the section written by Baris Evren, the discourse of the text is based on interrupting and
changing the predominant heterosexual values by means of a collective and unified
homosexual movement. The most frequent code co-occurrence is observable between the
category and ‘media’ on the grounds that a special importance is attached to the institution

for the purposes of the homosexual movement.

The code co-occurrences of ‘anarchism’ has already been referred to in relation to other

major codes.

4.2.1.5. Text5

The fifth text of the analysis is titled “Homofobinin diger ylizii” [The other face of
homophobia]. The article, by Yesim T. Basaran, was published in the magazine in March
1998. The article deals with the homosexual movement in terms of its short-term
achievements (in the early 90s) which are claimed to have revealed themselves as a
change in the conceptualisations of homosexuality and homosexuals in the society.
Nevertheless, the author handles the ‘new way of homophobia’ —in her words— and
describes being a homosexual in a heterosexual society, as in Text 1 & Text 2, and depicts

the shortcomings of the system for gay and lesbian people.

4.2.1.5. 1. Categories of Text 5

All categories coded throughout the text are shown in the Figure 4.10 with their frequency
values. Considering the whole set of categories the two axial codes encompass, 58,33%
of the codes in the text belong to the categories under ‘describing the self” while 41,67%
of the codes are associated with description of the ‘social order’. Although the categories
of the former axial code dominate the discourse of the text, the most recurrent category
is ‘prejudice’ from the parent code ‘homophobia’ (totally 31,25%) as part of describing
the social order. The negative social order of the time (i.e. the late 90s) is described
through the concepts of homophobia (as well as several codes from the ‘describing the
self” axial code) rather than ideological categories in the text. The only ideological
category (2,08%) revealed is ‘heteronormativity’. The ‘institutions’ (totally 6,25%)
mentioned by the author are ‘media’ and ‘family’. The last category from the ‘social

order’ axial code is ‘figures’ (2,08%) which has been employed for the first time.
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Figure 4.10. “Homofobinin diger yiizii” [The other face of homophobia], March 1998, thematic

map with one-case model

Five categories from ‘describing the self” axial code stand out among others according to

the frequency rates, respectively ‘desire of equality’ (10,42%), ‘rejection of tolerance/

affection’ (10,42%), ‘positive developments’ (8,33%), ‘desire to eradicate heterosexism/

heteronormativity’ (8,33%) and ‘desire of freedom’ (8,33%) all of which refer to the

homosexuals’ description of their self from a sociological perspective. The distribution

of 48 codes employed in the text is displayed in Table 4.6.

Table 4.6.

Code frequencies and percentages of Text 5: “Homofobinin diger yiizii” [The other face of

homophobia]
Parent Code \ Code Frequency Percentage
Homophobia\Prejudice 7 14,58
Describing the self\Desire of equality 5 10,42
Describing the self\Rejection of tolerance/affection 5 10,42
Describing the self\Positive developments 4 8,33
Describing the self\Desire to eradicate 4 8,33
heterosexism/heteronormativity
Describing the self\Desire of freedom 4 8,33
Social order\Homophobia 3 6,25
Describing the self\Existence of homosexuality 2 4,17
Describing the self\Collective and unifying action 2 4,17
Discrimination\Excluding/ignoring 2 4,17
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Institutions\Family 2 4,17
Institutions\Media 1 2,08
Describing the self\Rejection of social latency 1 2,08
Homophobia\Suppression and oppression 1 2,08
Social order\Figures 1 2,08
Homophobia\Violence 1 2,08
Discrimination\Humiliation and ridiculing 1 2,08
Describing the self\Coming-out 1 2,08
Ideological apparatuses\Heteronormativity 1 2,08
TOTAL 48 100,00

4.2.1.5.1. 1. Categories of ‘Social Order’

Homophobia. Five categories as well as the parent code itself constitute all the codes for
the category: 7 segments is coded with ‘prejudice’ (14,58%) which is followed by the
parent code ‘homophobia’ with 3 segments (6,25%), and the remaining ‘suppression and
oppression’ (2,08%), ‘violence’ (2,08%), ‘humiliation and ridiculing’ (2,08%) have
appeared in 1 segment. ‘Prejudice’ is the most significant category among the types of
homophobia referred to throughout the text both quantitatively and contextually. The
author makes an overall evaluation of the situation of gay and lesbian people on the basis
of the concept of homophobia in comparison to the past, i.e. before homosexual groups
in Turkey began to emerge. In this context, the codes belonging to “homophobia’ axial
code can give clues on the new, if any, conceptualisations of homosexuality in peoples’
mind in the eye of homosexuals. In two cases, the category is assigned to the segments
where the author presents examples to typical conversations characterised with prejudices
on homosexuality or reactions against such prejudices, as exemplified in the segments
(76) and (77):

(76)[...] insanlarin karsisina ge¢ip “sen ne diyorsun yahu, binlerce dnyargi siraliyorsun ama
ben varim iste, tek bagima bile olsam -ki degilim- bu benim, bu benim kendi gergekligim;
senin kafandaki su su ve de bu 6nyarg: tamamen asisiz, yillarca kandirilmissin”
demek heniiz atilan ilk adimlar. (Basaran, 1998, p. 17)

[telling people “What are you talking about?! You are listing thousands of prejudices,
but I am here and I exist! Even if I am on my own —I'm not, though— this is my own
reality. The lots of prejudices in your mind are totally unfounded, you have been
deceived for years” is the first step.] (own translation)

(77) Insanlarin konustuklari ciimleler degisiyor konu escinsellik olunca, “camim bu da onlarin
Ozgiirligii... ne diyorsun sen, neler de sdyliiyorsun, benim escinsel bir arkadasim var ve de
hi¢ de senin tarif ettigin gibi insanlar degiller, benim arkadagim iiniversitede okuyor ve iki
senedir sevgilisiyle birlikte oturuyor, ay ne tatli kizlar bir gorsen, aaa gecen giin baslarina
ne gelmis biliyor musun... (p. 17)
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[Peoples’ talk about homosexuality is changing: “my dear, this is their freedom after all...”;
“What are you talking about? I have a homosexual friend, and they are not like the people
you describe at all. My friend is studying at university, and he has been living with his lover
for two years. How sweet girls they are! You know what happened to them the other day?]
(own translation)

(78) Insanlar da aptal degiller sonucta, hakkinda hicbir sey bilmedikleri bir konuda ger¢ekligi
ta kaynagindan dinleyince o kadar da mizmizlik yapmiyorlar... ama mizmizlanmamalar1
acaba dogru noktada olduklarini gosteriyor mu? [...] Gostermiyor, ¢iinkii kisisel ve
toplumsal tarihler boyunca birikmis 6nyargilar, 6yle semer gibi ¢ikarihip atilamiyor
sirttan. (p. 17)

[The people are no stupid after all, they are not querulous when they hear, from the source,
the truth about the thing that they had never known anything... but does it really maen that
they are on the right track? [...] No, it doesn’t. Because individual and societal prejudices
that have accumulated for years cannot be dismissed that easy.] (own translation)

In S(76), the category of prejudice referred in the author’s expression that homosexuals
are no longer silent to the prejudices about themselves. The related segment mentions the
typical homophobic attitude as a “prevailing fact” of the society that had existed in a
continuum. In S(77), which is only a part of a large segment, a new way of prejudice is
mentioned with reference to conversations between people. This type of prejudice is said
to include peoples’ unnecessarily positive attitudes towards gay and lesbian people. In
S(78), on the other hand, for the author, “mizmizlanmak™ [to be querulous], when
homosexuality is in question, is a typical behaviour of prejudiced people; however, “not

to be querulous” is represented as a path to this new type of ‘prejudice’.

Also, several segments are coded in ‘prejudice’ in relation to the concepts such as
“allegation on homosexuals for them being aggressive in their struggle”, “the vain effort
to prove that homosexuals are ‘good’ enough to deserve freedom” as well as the phrase,
which sums up the main idea of the text, “ta derinlerden gelen 6nyargilarin sekil degistirip
insanca haller almasi” (p. 18) [transformation of deep-seated prejudices into more

humane ones].

The second most recurring category is the parent code ‘homophobia’ itself. The segments
coded with the category include the phrase “yasadigimiz acilar” [what we have suffered]
which refers to anything experienced by gay and lesbian people as a result of any kind of
homophobic treatment. Also, “tedirginlik duymak” [to feel apprehension] and the
sentence “[...] insanlar seni kabul etmek i¢in o kadar da ¢ok “siz”’li “biz”li olmak

istemiyorlar” (Basaran, 1998, p. 18) [[...] people refrain from being sincere to you
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because they do not want to accept you that much] mention a general fear from gay and
lesbian people. S(79) is also coded with ‘homophobia’ since it includes the author’s

personal definition of the term.

(79) Bu yazinin bagliginin “Homofobinin diger yiizii” olmast uydurma degil. Homofobi sadece
“escinsel insanlara ve escinsellige duyulan tedirginlik” diye agiklanamaz. Homofobi,
escinselligi oldugundan farkl anlama yoénelimidir, ¢iinkii bu yonelimden kaynaklanan
algilanis nasil olursa olsun yanligtir. Birileri bizim “iyi” oldugumuzu diisiiniip, kendini
bizim hakkimizda bununla ikna ediyorsa bu yanlistir. (p. 18)

[The title of this article, “The Other Face of Homophobia™ is not a fabrication. Homophobia
cannot simply be explained as “an uneasiness about homosexuals and homosexuality”.
Homophobia is the tendency to perceive homosexuality differently anyhow, because it
is wrong no matter what the perception is as long as it is stemming from sexual orientation.
If people think that we're “good” and convince themselves with this, then it's wrong.]
(own translation)

In sum, the new way of homophobia mentioned by the author is based on perceiving
homosexuals as “good” people, in spite of their sexual abnormality, and feeling affection
for them, which lead the researcher to code the related sentences with the category

‘homophobia’.

Further codes under ‘homophobia’ include ‘excluding/ignoring’, as a way of
‘discrimination’, seen through the concepts “to not appreciate homosexual movement as
a struggle for freedom” and “to not understand problems of homosexuals and what they
struggle for”, which are examples to a continuing ignorance about homosexuality;
‘humiliation and ridiculing’, another type of ‘discrimination, with reference to the attitude
of media as exemplified by the author with the sentence from Aktiiel magazine, “giindiiz
gay, gece bey” [gay in the daylight, gentlemen at night]; ‘suppression and oppression’
that is coded with in-vivo term “baski” [oppression]; and ‘violence’ by means of a
reference to the past attitudes, as indicated in the sentence “I do not come across people

who think that homosexuals must be killed, or more moderately, they should be treated”

(p. 17).

Institutions. ‘Family’ (4,17%) and ‘media’ (2,08%) are the institutional codes employed
in the text. As the author makes a comparison between the early and late 90s in terms of
the attitudes of people towards gay and lesbian people and homosexuality, she preferred

to mention family and media as important social actors. Since homosexuals began to
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come out of their closets, as a result of flourishing gay and leshian groups and raise of
awareness, new problems emerged as well, e.g. struggle with family members. This fact
is mentioned in the text by means of the sentence “[...] bir kere kendilerini tanidiktan
sonra [cinselliklerini 6zgilirce yasamaktan] pek de vazgecemediler. Kimi ailesiyle bogustu
[...]” (p. 16) [once they discovered themselves, they could not give up [living their
sexuality freely]. Some of them grappled with their families [...]]. In another segment
coded with the category, the author mentions her conversations with her mother in the
past concerning ‘sticking to the so-called truths of the time blindly’. ‘Media’, on the other
hand, is mentioned as an institution in relation to the homophobic columns published by
Aktiiel magazine.

Ideological apparatuses. The only ideological code occurring in the text is
‘heteronormativity’ which is revealed in the phrase “yiiceltilen kadin-erkek agkinin benim
yasantimda yarattig1 baski1” [oppression of the glorified man-woman love on my life].
Glorifying the love between heterosexual man and women is considered to be a reference

to the heteronormative social values.

Figures. The category appears for the first time in the code system of the analysis
(2,08%). Non-heterosexual figures have always played a distinctive role in the history of
homosexuality in Turkey. Thus, any references to these figures are coded with a separate
category. In the present text, the category is assigned to the sentence “Zeki Miiren, Biilent
Ersoy ya da Huysuz Virjin dendiginde insanlarin kafasinda sadece beceriksiz bir karikatiir
canlaniyor” (p. 17) [When you think of Zeki Miiren, Biilent Ersoy and Huysuz Virgin,

only an unskilled cartoon appears in people's minds].

4.2.1.5.1. 2. Categories of ‘Describing the Self’

Desire of equality. Being one of the two most recurring categories under ‘describing the
self” axial code, ‘desire of equality’ is assigned to 5 segments (10,42%) where the author
draws attention to the importance of being aware of the fact that homosexuals have similar
life practices with heterosexuals in the same society (10,42%). This point of view is

expressed through the following segments:
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(80) Escinselli@in heteroseksiiellikten hi¢ farki olmadigim1 ve de aym zamanda ¢ok farki
oldugunu anlamalarimm istiyorum ben. Bu nasil bir sey biliyor musunuz, bir insana Kiirt
oldugunu unutarak yaklasmak ve ardindan onun Kiirt’liigiinii (tarihini ve simdisini) hi¢
unutmamak. (p. 18)

[I want them to understand that homosexuality is no different from heterosexuality
and that it is very different at the same time. Do you know what this is like? To approach
a person forgetting that person is a Kurdish, and then never forgetting his/her Kurdishness
(i.e. history and present).]

(81) Escinseller hakkinda oOnyargisiz olmak onlarin asla partnerlerini aldatmadiklarina
inanmaktan, kizlarinin harbi, erkeklerinin de duyarli oldugunu diisiinmekten ge¢miyor.
Onlan kabul etmek ve anlamak i¢cin hayatta yasanan ne varsa lezbiyenlerin ve
gaylerin de bunlari yasayabilecegini farketmek gerekiyor. (p. 18)

[Having no prejudice about homosexuals does not go from believing that they never cheat
on their partners, that their girls are tough and their males are sensitive. To accept and
understand them, it is necessary to realize that what is happening in the life also
happens to lesbian and gay people.]

(82)[...] ben her tiir medyada yiiceltilen kadin-erkek askimin benim yasantimda yarattig
baskinin anlasilmasim istiyorum. Bir filme sirf lezbiyen filmi diye gittigim zamanki
coskum “ne abart1” diye karsilanmadan 6nce bir miktar diistiniilstin istiyorum. (p. 18)

[I want them to understand the oppression of the love of man and woman, elevated in
all kinds of media, on my life. | want them to think for a while when I go to a movie just
because it is about lesbian people, before they react to my enthusiasm as “what an
exaggeration”.] (own translation)

(83) Escinsellerin sizden istedigi onlarin escinsel olduklarim hi¢ hatirlamamamz ve
onlarmm escinsel olduklarim asla unutmamamz. Kimdi sdyleyen, nasil biriydi
hatirlamiyorum ama biri “insana dair hi¢bir sey bana yabanci degil” demisti. Belki de
bizim istegimiz, bu ciimlenin lafliktan ¢ikmasi. (p. 18)

[What homosexuals want from you is that you never remember that they are
homosexuals and never forget that they are gay. | don't remember whoever it was but
someone said once, “Nothing about human being is foreign to me”. Maybe it’s our desire
that this argument is put into practice.] (own translation)

(84)Bir ev 6devi: siz nasil heteroseksiielliginizi farkinda olmadan 24 saat yasiyorsaniz,
escinsellerin de neden 24 saat escinselliklerini tasimak istediklerini anlaymn. (p. 18)

[Here is an assignment: try to understand why gay and lesbian people want to carry
their homosexuality for 24 hours while you live 24 hours a day without realising your
heterosexuality.] (own translation)

The idea of equality for homosexuals is conveyed in S(80), S(81) and S(83) through the
argument that “homosexuality is no different from heterosexuality in terms of life
practices of individuals”, and this argument is supported by an analogy, in S(80), with
regard to Kurdish citizens in Turkey in that gay and lesbian people, just like Kurdish
people, are said to be discriminated on account of their marginal (sexual and racial)

identities. It can be deduced from the author’s statement that social equality between
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heterosexuals and homosexuals can only be achieved by not even remembering
homosexuals’ sexual orientation. This view is maintained, in S(84), with the concept of
“living as a heterosexual without realisation of being so” which is used as an element of
comparison in discourse. The “oppression of man and woman love”, mentioned in S(82),
on the other hand, is represented as hampering the expected equality between

heterosexuals and homosexuals.

Rejection of tolerance and affection. As the most recurring category with 5 coded
segments (10,42%), like “desire of equality’, ‘rejection of tolerance and affection’ is based
on the conceptualisation of tolerance as a new way of prejudice on homosexuals which
is simply evaluated by the author with a single sentence as “Iyi mi, eskisinden iyi tabi;
dogru mu, siiphesiz hayir” [Is it good? Well, better than the old one; is it true? Definitely
not!]. The author compares the dimensions and severity of prejudices on homosexuals in
the years before an awareness was developed in the country about homosexuality and the
situation by the year 1998, and maintains that to be tolerated is better than to be exposed
to conversations in which people say that “homosexuals must be killed”. Further

segments coded with the category are as follows:

(85) Ama escinsellerin 6zgiirliik istemlerinin boyutlarim1 anlamak “onlarin ne de duyarl,
iyi ve de hos insanlar olduklarini” konusmaktan ge¢miyor. Bunlar artik eskisinden daha
¢ok midemi bulandirtyor, ¢iinkii bunlari konusanlar escinselleri, sorunlarini,
miicadelelerini ve de bilmem neleri anladiklarini saniyorlar, iddia ediyorlar. (p. 18)

[Telling that “homosexuals are sensitive, kind and decent people” does not mean that
you understand the dimensions of their desire for freedom. These things make me much
more nauseous today than in the past because those saying these words claim that they
understand homosexuals, their problems, their struggles, and the like.] (own translation)

(86) Escinsellere insanlar hakkinda dedikodu yapma cergevesinde yaklagiyorlar, o nedenle ya
benim durup durup “ama benim escinsel bir arkadasim var, ve de..” nimnimlarini
tekrarlamam. Ah gézii batasica hosgorii.... (p. 18)

[They're approaching homosexuals in the frame of gossiping about people, so | don't want
to repeat sentences such as “but | have a homosexual friend, and she is bla bla” Oh,
goddamn tolerance!] (own translation)

(87) Clinkii insanlar seni kabul etmek igin o kadar da ¢ok “siz”li “biz”li olmak istemiyorlar.
Onlar sana gayet iyi niyetli yaklasiyorlar ya. Daha ne istiyorsun da, simariklik yapiyorsun...
Ashnda ben verilenden fazlasim istiyor degilim, verileni sevmiyorum zaten,
hosgoriiyii. Ve de verilen, bu kadar benimle ilgili iken, bu konuda edilgen olmay:
sevmiyorum, hicbirimiz sevmiyoruz. Biz sizlerin hayatinda bir degisiklik degiliz, biz
kendi hayatimiziz. Ben kimsenin bana hosgorii gostermesini istemiyorum. (p. 18)

[Because people refrain from being sincere to you because they do not want to accept you
that much. They're getting on very well with you. What more do you want, you're spoiled
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... Actually, 1 don't want more than what I'm given, | don't like what's given, the
tolerance. | do not like being in the passive side while what is given concerns me that
much; none of us like it. We are not some kind of difference in you lives, we are our own
lives. | don't want anyone to show me tolerance.] (own translation)

(88)Ta derinlerden gelen onyargilarin sekil degistirip insanca haller almasi degil
escinsellerin 6zgiirliik istemi. (p. 18)

[Homosexuals’ desire of freedom does not denote transformation of deep-seated
prejudices into more humane ones.] (own translation)

As can be seen from S(85), the rejection of tolerance and affection stems from peoples’
tendency to approach the struggle of homosexuals for freedom with sympathy and
approve this struggle by believing that gay and lesbian people deserve that enough. The
same concern about peoples’ misconceptions about homosexual freedom is also indicated
in S(88) which was previously mention in relation to the code ‘prejudice’. Transformation
of prejudices into milder and more humane ones is said have no use in removing the
marginalisation of homosexuals either in a negative or positive way. Another reason for
rejecting tolerance is that gay and lesbian people are in the passive position because it is
always them put in a position of ‘receiving’ anything from heterosexuals as a ‘blessing’,
as expressed with the sentence “[...] verilen, bu kadar benimle ilgili iken, bu konuda
edilgen olmay1 sevmiyorum, hi¢birimiz sevmiyoruz” (p. 18) [I do not like being in the
passive side while what is given concerns me that much; none of us like it] in S(87).
Lastly, this rejection is reiterated by means of the exclamation “Ah go6zii batasica

hosgori” (p. 18) [Oh, goddamn tolerance!] in S(86).

Desire to eradicate heterosexism/heteronormativity. The stance against ‘prejudice’ and
‘tolerance’ as well as the stress on the fact that there should not be any difference between
homosexuals and heterosexuals in terms of daily life practices lead to the present category
in 4 segments (8,33%). The heterosexist ideology is mentioned in the text from a leshian
perspective as part of a self-description, which results in a discourse made up of the
concepts referring to the ideology and a form of expression resisting to the heterosexist
and heteronormative values. The arguments in the segments (76) and (80) are examples
to this category: The author, in the former segment, in which she exemplifies one of the
possible conversations with heterosexuals on their prejudices, reacts against their ways

of thinking with the sentence “[...] senin kafandaki su su ve de bu 6nyargi tamamen
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asilsiz, yillarca kandirilmigsin” [[...] The lots of prejudices in your mind are totally
unfounded, you have been deceived for years]. The grounds for existence of such
prejudices people have about homosexuals is the heterosexist system and the
heteronormative values of the society; thus the author’s desire from people to get rid of
their prejudices is a criticism on the system as well. The sentence “escinselligin
heterosekstiellikten hi¢ farki olmadigint ve de ayni zamanda c¢ok farki oldugunu
anlamalarini istiyorum ben” (p. 18) [l want them to understand that homosexuality is no
different from heterosexuality], in S(80), can be evaluated as an expression of the desire
to shake the foundations of heterosexual normativity. This discourse is reinforced by the
argument in S(81) which refers to the sameness of the life practices, as follows: “Onlar1
kabul etmek ve anlamak icin hayatta yasanan ne varsa lezbiyenlerin ve gaylerin de bunlari
yasayabilecegini farketmek gerekiyor” (p. 18) [To accept and understand them, it is
necessary to realize that what is happening in the life also happens to lesbian and gay
people]. Also, mentioned in S(82), the desire for development of an awareness on the
oppression of gay and leshian people due to the glorified man and woman love is regarded

as an another example to the resistance against heteronormativity.

Positive developments. This category, which constitutes 8,33% of the total codes in the
text, was on account of the author’s salient references to a change in the
conceptualisations on homosexuality in the society. It is stated in S(89) that significant
improvements regarding the visibility of homosexual identities were observed in Turkey

while there was a considerable deterioration in many issues about living in the country.

(89) Turkiye’de yasanti -kimi komik insanlarin soyledikleri gibi Kaos’a dogru (!)-
stiriiklenirken, degisen seylerin arasinda escinsellige bakis da vardi. Hatta ne yalan
sOyleyeyim bircok sey kotiiye dogru giderken, escinsellik daha farkh bir yol izledi [ ...]
(p. 16)

[While social life was dragged -into Kaos (chaos) like some funny people say- approach to
homosexuality was one of the things that were changing. To be honest, homosexuality
took a different track while many things were deteriorating.] (own translation)

(90) Ama ti¢ y1l 6nce agildigim insanlarin hayatlarinda ilk gordiikleri escinsel benken, gegen
sene tagradan biiyiiksehre okumaya yeni gelmis kuzenime séyledigimde bana “Lambda
Istanbul’u biliyor musun peki?” diye sormasi, sadece kiigiik bir 6rnek olmaktan gok ote.

(p- 16)

[I was the first homosexual that people saw in their entire lives three years ago. But when
I came out to my cousin who moved to metropolis for education, he asked me if I know
of Lambda Istanbul, which is but an insignificant example.] (own translation)
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The paradoxical situation, which is referred to in S(89), is attributed to the development
of the culture of metropolitan city and university; according to this explanation, young
individuals who moved to bigger cities for university education had the opportunity to
discover their sexuality away from their families, to come out from their closet and to
come together with other gay and lesbian people. It is also underscored in the text through
S(90) that even heterosexuals came to a realisation of homosexual groups like Lambda-
Istanbul as a result of the emerging identities in the very early years of the homosexual

movement.

(91) Zeki Miiren, Biilent Ersoy ya da Huysuz Virjin dendiginde insanlarin kafasinda sadece
beceriksiz bir karikatiir canlaniyor, hayatta “bir kendi, bir de Zeki Miiren” var sanan
erkek escinsellerin sayisi eskiden az artik (valla ahkam kesmiyorum). (p. 17)

[When you think of Zeki Miiren, Biilent Ersoy and Huysuz Virgin, only an unskilled
cartoon appears in people's minds; the males who think that it is only Zeki Miiren and
them who are gay on earth are less in number today (I mean it).] (own translation)

(92)[...] artik insanlar erkek escinsellerin penislerinin kalkip kalkmadigim ya da kadin
escinsellerin nasil olup da penissiz sevisebildiklerini degil, bunlar1 konusuyorlar. Iyi
mi, eskisinden iyi tabi; dogru mu, siiphesiz hayir. (p. 17)

[[...] now people do not wonder if gay males get erection or how homosexual females
make love without a penis, they are rather talking about such things. Is it good? Well,
better than the old one; is it true? Definitely not!] (own translation)

(93) Artik sohbetlerimde ii¢ y1l 6ncesinde oldugu gibi escinsellerin dldiiriilmesi gerektigini,
ya da daha iliml olup da iyilestirilmesi gerektigini savunanlarla karsilagsmiyorum pek
[...] Buna da siikiir (!), en azindan birileri bir seyleri anliyorlar ha!... (p. 17)

[No more do | come across people, in my conversations, who defend that homosexuals
must be Killed, or more moderately, they must be treated, like the case three years ago
[...] Thanks God! At least some people understand something!] (own translation)

Another positive development is that this coming-out process made homosexual
individuals realise that they are not alone; most gay and lesbian people who lived in their
closet for a long time had only access to figures such as Zeki Miiren, Biilent Ersoy and
Huysuz Virjin as the only examples to their sexualities—as uttered in S(91). The
segments (92) and (93), on the other hand, make reference to the change of people’s
thoughts about homosexuals: the former presents the resultant sentence of a large segment
in which the author exemplifies typical conversations of people that exemplify new
prejudices on homosexuals (mentioned in S(77)); referred with the pronoun “bunlar1”
[these], these situations are compared to older misconceptions such as “whether gay male

can get erection” and “if lesbian females can make love without a penis” (p. 17). In
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addition, the fact that people no more talk about “killing or treating homosexuals”, as
stated in S(93), is regarded by the author as “better than none”. Thus, based on this point
of view in the text, the related segments have been coded with the category ‘positive

developments’.

The remaining categories of ‘describing the self” axial code with lower frequency rates,
namely ‘desire of freedom’, ‘collective and unifying action’, ‘coming-out’, and ‘rejection
of social latency’ are to be handled with reference to their code relations in the following

section.

4.2.1.5. 2. Code Co-occurrences of Text 5

The code relation map (in Figure 4.11) shows that primary code co-occurrences are
concentrated around ‘positive developments’ (16 code co-occurrences), ‘rejection of
tolerance/ affection’ (9), ‘prejudice’ (9), ‘desire to eradicate heterosexism/

heteronormativity’ (8) and ‘desire of freedom’ (8).
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Figure 4. 11. “Homofobinin diger yiizii” [The other face of homophobia], March 1998, code co-
occurrence map
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Code co-occurrences of ‘positive developments’. The codes that co-occur with the
category are ‘existence of homosexuality’, ‘rejection of tolerance/affection’, ‘desire of
freedom’, ‘desire to eradicate heterosexism and heteronormativity’, ‘coming-out’ and
‘rejection of social latency’ (from ‘describing the self’ axial code); and ‘prejudice’,
‘excluding/ignoring’, ‘violence’, ‘family’ and ‘figures’ (from ‘social order’ axial code).
Besides being a category of the code system in this analysis, ‘existence of homosexuality’,
which stands for the idea that homosexuality is a phenomenon that cannot be rendered
non-existent in spite of all heterosexist and homophobic practices, also reveals itself as
one of the fundamental political stances of the homosexual movement in Turkey. The
segments (90) and (91) are exemplifying the co-occurrence of ‘positive developments’
and ‘existence of homosexuality’ in the sense that, on the one hand, the number of gay
and lesbian people coming out of their closets increase in number day by day; on the other
hand, even heterosexuals know and began to accept that there are people with different
sexual orientations, and these people have organisations like Lambda-istanbul, Kaos GL,

etc.

Although the concept of ‘tolerance and affection for homosexuals’ can be evaluated as a
positive attitude, the author’s opposition to the concept claiming that it is but a new form
of prejudice brings about a relation between the categories ‘positive developments’ and
‘rejection of tolerance/affection’. Co-occurrence of the categories are exemplified by the
sentences “Iyi mi, eskisinden iyi tabi; dogru mu, siiphesiz hayir” (p. 17) [Is it good? Well,
better than the old one; is it true? Definitely not!] in S(92) and “Ama escinsellerin
Ozgiirliik istemlerinin boyutlarint anlamak “onlarin ne de duyarly, iyi ve de hos insanlar
olduklarin1” konusmaktan ge¢cmiyor” (p. 18) [Telling that “homosexuals are sensitive,
kind and decent people” does not mean that you understand the dimensions of their desire
for freedom] in S(85). The latter segment also puts the co-occurrence of ‘desire of
freedom’ and ‘positive developments’ within a contrastive relationship. A similar
contrastive conceptual association between the two is established through the concept of

“to be deprived of living sexuality freely while having the opportunity to discover it”.

‘Positive developments’ is coded with three categories of the parent code ‘homophobia’.
As mentioned before, S(76) exemplifies one of the possible conversations in which

homosexuals react against heterosexuals on prejudices after the positive change in
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conceptualisation on homosexuality described by the author; also the example regarding
the change of prejudices in S(92) establish the code relation between ‘prejudice’ and
‘positive developments’. ‘Excluding and ignoring” occurred within the context of positive
developments based on the concepts “not to be able to associate problems of homosexuals
with their struggle for freedom” and “ignorance of people on homosexuals’ freedom”.
‘Violence’ is mentioned in relation to the positive developments as an element of
comparison between two periods, i.e. early and late 90s, by means of the verb “6ldiirmek”

[to Kkill] which is used to refer to the homophobic practices in the past.

Code co-occurrences of ‘rejection of tolerance/affection’. Besides its relation to ‘positive
developments’, the category is closely related to ‘desire of freedom’ by means of the
concept ‘claim for freedom’ which is referred to within the context of a reaction against
the so-called new way of prejudices on gay and leshian people. Accordingly, as
previously mentioned, it is contended in the text that freedom of homosexuals cannot be
equated with peoples’ tolerance or sympathy to them. Among the same group of
categories, ‘desire to eradicate heterosexism and heteronormativity’ is conceptually close
to ‘rejection of tolerance/affection’, and this is observable in their relation exemplified by
S(87). The expressions “this is the life of our own” and “I do not claim any tolerance”

occurring in successive sentences of the segment bring together two categories.

Considering the general argument of the text, the category undoubtedly co-occurs with
certain forms of homophobia, particularly ‘prejudice’. In this respect, showing reaction
to the new way heterosexuals approach to homosexuals by calling it “not true”, as given
in S(92), and criticising it on account of its irrelevance to gay and lesbian peoples’ claim
for freedom, as mentioned in S(88), relate the two categories to each other. Feeling
sympathy and showing tolerance to gay and lesbian people, heterosexuals are also
criticised for being ignorant about their problems and reasons for struggle, as expressed
in S(85), which leads to the co-occurrence of the categories ‘excluding/ignoring’ and
‘rejection of tolerance/affection’. Lastly, in S(85), the parent code “homophobia’ is coded
within the context of the rejection of tolerance with regard to the hypocrite attitudes of
people, that is seemingly behaving tolerantly to homosexuals while refraining from being

sincere to them.
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Code co-occurrences of ‘prejudice’. The remaining code relations of ‘prejudice’, apart
from ‘positive developments’ and ‘rejection of tolerance/affection’, are with the
categories ‘desire of freedom’, ‘desire to eradicate heterosexism/heteronormativity’,
‘homophobia’ and ‘collective and unifying action’. The code co-occurrence of ‘prejudice’
and ‘desire of freedom’ is based on the reference to the concept of ‘freedom claim of
homosexuals’ within the context of the changing attitudes of people on gay and lesbian
people, as previously mentioned several times. The conversation example in S(76),
representing the prejudice of people, is also coded with ‘desire to eradicate heterosexism/
heteronormativity’ for its implicit reference to the encompassing ideology of
heterosexism. The relation of ‘prejudice’ with its parent code “homophobia’ is observable
in S(79) in which the latter notion is defined by the author. In this respect, the concept of
“perceiving homosexuality differently anyhow”, which is uttered by the author to
describe what actually homophobia is, is associated with the concept “regarding
homosexuals as “good” and convincing oneself with this”, as an expression of the new
way of prejudice mentioned throughout the text. Lastly, the sentence “[...] bizim duyarh
oldugumuzu sdyleyenler kadar miicadelemizde agresif oldugumuzu sdyleyenler de var...”
(p. 18) [there are people who say we are aggressive in our struggle as well as those who
say we are sensitive] includes concepts both referring to prejudice of heterosexuals and
the collective action of homosexuals. In this sense, calling the homosexual struggle (as a
reference to collective action) as aggressive is another prejudice of heterosexuals against

gay and lesbian people.

Code co-occurrences of ‘desire to eradicate heterosexism/heteronormativity’. The first
top rank of code co-occurrence of the category as well as of the whole text is pertaining
to the category ‘desire of equality’. The arguments “escinselligin heterosekstiellikten hi¢
farki olmadig1” (p. 18) [that homosexuality is no different from heterosexuality], “hayatta
yasanan ne varsa lezbiyenlerin ve gaylerin de bunlar1 yasayabilecegi” (p. 18) [that what
is happening in the life also happens to lesbian and gay people] as well as the sentence
“[...] ben her tiir medyada yiiceltilen kadin-erkek askinin benim yasantimda yarattigi
baskinin anlasilmasini istiyorum” (p. 18) [I want them to understand the oppression of
the love of man and woman, elevated in all kinds of media, on my life], as exemplified in
the segments (80)-(82), are the segments that bring together the two categories. These

conceptual units which clearly refer to the equal treatment to homosexuals and
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heterosexuals in the society are presented with verbs “anlamalarini istemek” [to want
them to understand] and “farketmek” [to realise] which express a desire to eradicate the
reason for this inequality (i.e. the heterosexist and heteronormative ideology). Thus, the
combination of nominal groups and verbal groups used in the textual segments provide
the relation between two categories. Needless to say, the last sentence also represents the
relation of ‘desire to eradicate heterosexism/ heteronormativity’ to ‘heteronormativity’
and ‘suppression and oppression’ by means of the phrase “kadin-erkek aski” [love of man

and woman] and the lexeme “bask1” [oppression].

The most significant code co-occurrences of the category ‘desire of freedom” has already

been mention by means of its relation to other categories.

4.2.1.6. Text6

The last text of Period I “Kitleselleselim mi, kurumsallasalim m1? [Should we aggregate
or institutionalise?] was published in April 1999. The author of the text is called Sakir'*.
As it is apparent from the title, the text is related to the discussion on whether gay and
lesbian people should only aggregate to form a collective action or even further
institutionalise the gay and lesbian movement in order to enhance the legal status of the
individuals and to be more visible in the public space. The text begins with delineating
the concept of aggregation in regard to marginalised and discriminated groups of people
such as Afro-American people, workers, and finally homosexuals; then, it discusses
whether aggregation of gay and lesbian groups is sufficient for the homosexual movement
in Turkey in achieving its goals. Considering the categories it includes, the text can be

regarded as providing a typical discussion on ‘how to act and organise the movement’.

14 Some authors in Kaos GL Magazine do not use their surnames, and some of them use pseudo names
or nicknames (e.g. Gay’e Efendisiz, G6zim Abla, etc.).
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4.2.1.6. 1. Categories of Text 6

The distribution of codes is shown in Figure 4.12. The last text of Period | is dominated
by the categories of ‘describing the self” (totally 74,14%) while the categories of ‘social
order’ constituted the 25,86 % of the codes. As indicated by the red circle the most
significant code throughout the text is dominated by the category ‘collective and unifying
action’ along with its sub-category ‘institutionalisation’ (totally 31,03%) which are
followed by ‘solitude’, ‘struggle for rights’, ‘existence of homosexuality’, etc. As it is
also apparent from the code co-occurrences, which will be mentioned in the following
pages, the code ‘collective and unifying action’ is strongly correlated with nearly all codes

that appear in the text.
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Figure 4.12. “Kitleselleselim mi, kurumsallasalim mi1?”” [Should we aggregate or
institutionalise?], April 1999, thematic map with one-case model

As for the categories of ‘social order’, the parent code ‘homophobia’ with its sub-
categories (‘rendering non-existent’, discrimination’, ‘marginalisation’, ‘humiliation and

ridiculing’, ‘violence’ and ‘prejudice’) constitute most of the assigned codes to describe
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the society (totally 18,97%); ‘heterosexism’ (5,17%) is also observable as the sole

category to refer to the societal conditions within an ideological framework. Totally 58

codes are revealed in Text 6. Frequency and percentage values of all categories in the text

are shown in Table 4.7.

Table 4.7

Code frequencies and percentages of Text 6: “Kitleselleselim mi, kurumsallasalim mi1?”[Should

we aggregate or institutionalise?]

Parent code \ Code

Describing the self\Collective and unifying action
Describing the self\Solitude

Describing the self\Existence of homosexuality
Describing the self\Struggle for rights

Describing the self\Desire of freedom

Social order\Homophobia

Ideological apparatuses\Heterosexism
Homophobia\Rendering non-existent

Describing the self\Coming-out

Describing the self\Multiple voices within homosexuals
Collective and unifying action\Institutionalisation
Discrimination\Humiliation and ridiculing
Describing the self\Desire of equality

Ideological apparatuses\Racism

Describing the self\Rejection of social latency

Describing the self\Desire to eradicate
heterosexism/heteronormativity
Describing the self\Space for homosexuals

Homophobia\Violence
Homophobia\Prejudice
Homophobia\Discrimination
Discrimination\Marginalisation
TOTAL (valid)

4.2.1.6.1. 1. Categories of ‘Social Order’

Frequency
16
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Percentage
27,59
8,62
6,90
6,90
5,17
517
5,17
517
5,17
3,45
3,45
1,72
1,72
1,72
1,72
1,72

1,72
1,72
1,72
1,72
1,72
100,00

Homophobia. 3 segments are coded in the parent code itself (5,17%). The categories

under the parent code, on the other hand, can be listed as follows: ‘rendering non-existent’

(5,17%) in 3 segments, ‘discrimination’ together with its sub-codes ‘marginalisation’ and

‘humiliation and ridiculing’ (5,17 %) in 3 segments, and, lastly, ‘prejudice’ and ‘violence’

(each 1,72 %) each appearing once. The segments coded with ‘homophobia’ holistically
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mention the position of minority groups, such as Afro-Americans, workers and
homosexuals, under the influence of domination. In this sense, the phrases such as
“egemen dilin her tiir alt gruba, her tiir azinliga kars1 gelistirdigi pek ¢ok gecici ¢6ziim
formuli” (Sakir, 1999, p. 8) [every temporary formula developed by dominant discourses
against any sub-groups and minorities], “egemen dilin ikiyiizlii tahakkiimcii zihniyeti” (p.
8) [hypocritical and dominating mind-set of the discourse] and “doganin karsisindaki
acizlik duygusunu varligimizi, bizi yok sayan insanlara kabul ettirebilmek adina yol
al[mak]” (p. 9) [to set out to make people, who render us non-existent, accept the feeling
of helplessness before the nature and the fact that we exist] are expressions dealing with
the marginalising effect of dominant discourse which makes use of homophobia and

heterosexism as primary tools.

The last phrase segment as well as two others handling the issue in terms of the concept
of ‘domination’ and aggregation of groups against homophobia include the sub-category
‘rendering non-existent’ by means of the in-vivo code “yok say[mak]” [rendering non-
existent]. The sentence “[...] egemen dil kendi iktidarina bir ortak goziiyle baktig1 her
farkli olguy[a] [...] haklarin1 gerekli ortamlar yaratilmadikca teslim etmez” [unless the
suitable environment is maintained, the dominant discourse does not let any group have
their rights on the grounds that they might become capable to share the power] is coded
in ‘discrimination’ due to the verb ‘“haklarini teslim etmemek”™ [not letting to have their
rights] which is considered to be a discriminatory action. Also, the sub-codes ‘humiliation
and ridiculing’ and ‘marginalisation’ are given respectively to the phrases “[escinselleri]
alaya alan insanlar” [people who ridicule of homosexuals] and “marjinal diye tanimlanan
tiim yasam sekilleri” [all life styles that are called as marginal]. Last but not least, the
verb “[escinsellere] saldirmak™ [to assault homosexuals] is coded in ‘violence’ while

‘prejudice’ appeared as an in-vivo code.

Ideological apparatuses. Two ideological categories are observable in the text. First,
‘heterosexism’ appears in the segments, which are coded in ‘homophobia’, where the
author described the influence of ‘dominant discourse’ on homosexuals. Also, the above-
mentioned phrases referring to homophobic attitudes and practices employed for the
sustainability of power such as “yok saymak” [rendering non-existent], “haklarini teslim

etmemek” [not letting to have the rights] and “sonuna kadar ezmek i¢in ¢abalamak”
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[striving to oppress all the way] are coded in ‘heterosexism’ since it is the primary
ideology when domination of power is in question. The concept of ‘dominant discourse’
which is referred to by the author to account for what minority groups experience in
various societies, leads to coding the segment in ‘racism’ (just like the case of

‘heterosexism’) due to the specific reference to the experiences of Afro-American people.

4.2.1.6. 1. 2. Categories of ‘Describing the Self’

Collective and unifying action. A total of 16 segments coded in the category are based on
similar sets of concepts. The phrases such as “benzerlerimizle bir arada, beraber hareket
edebilme” [to be able to act together with those like us], “ortak hareket etmek™ [to act
jointly], “birlikte yasamak™ [to live together], “bizim gibiymis gibi duran ilk bireye sikica
sarilmak” [to hug tightly someone who looks like us at first sight] as well as the sentence
“[...] aynt seyleri konusuyor buluruz kendimizi. Ayni yerlere gideriz, ayni sekilde
giyinmeye ¢aba gosteririz” [we talk about the same things; we go to the same places, and
we try to dress in the same way] stand for the conceptualisations of being part of a group

as a typical behaviour of those who are discriminated.

The idea of collective action is also handled in a holistic sense referring to various
minorities’ fight for existence by means of the phrases and sentences such as “toplumu
bir yerden alip bir yere gotiiren her kitle hareketi” [a mass movement that transforms the
society], “kimliklerini ispatlayabilmek ve goriiniir kilmak i¢in savastilar” (p. 8) [they
fought to prove their identities and to become visible]; “egemen dilin ikiyiizlii
tahakkiimcii zihniyeti ile karsilagan her olusum benzerlerin bir arada hareket edebilmesi
becerisine gore yol ald1” (p. 8) [any group of people that had to face the hypocritical and
dominating mind-set of the powerful discourse could proceed to the extent that they could
act together with people of their kind].

The segments referring to aggregation of gay and lesbian people within the context of
homosexual movement in Turkey are also coded in ‘collective and unifying action’, as
exemplified by the phrases such as “bliyiik sehirlerde diizenlenen hafta sonu toplantilarina

katilmak™ [to attend the weekend meetings in the metropoles], “orgiitler icerisinde
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caligmaya fikir ve proje liretmeye baslamak™ [to begin to work for organisations and
produce ideas and projects], “bir kitle olabilmek adina, beraber hareket edebilmek adina”
[in the name of aggregating and moving together], “kitlesellesmek/kitle olmak™ [to
aggregate] and “ortak bir amag ugruna hareket etmek” [to act for a common purpose]. A
particular attention is drawn to the importance of institutionalisation in S(94) by referring
to the concepts of ‘representability’ and ‘visibility’ of all gay and lesbian groups in

Turkey.

(94) Tim sehirlerdeki kitle olusumlarim temsil eden s6z sahibi bir kitle olusabilir mi? [...]
kanunlar  gergevesinde  goriiniir olmak icin  kitlesellesebilmenin  disinda
kurumsallagsmanin da en az kitle olabilmek kadar 6nemli oldugunu diistiniiyorum. (Sakir,
1999, p. 9)

[Can there be a mass of people who represent the mass formations in all cities? [...] I think
institutionalization is just as important as being a mass to become visible within the
framework of laws.] (own translation)

The author’s call for discussing the institutionalisation of gay and lesbian movement in
Turkey within the scope of the law as a topic in the event titled “Baharankara”, the second
bi-annual meeting of homosexual movement in Turkey, provides another segment to be

coded both in the parent category and the sub-category ‘institutionalisation’.

Since the category ‘collective and unifying action’ provides code co-occurrences with
nearly all categories observed in the text, the text segments will be illustrated in the next

section.

Remaining categories. The second most recurring category of ‘describing the self” is
‘solitude’ which occurred in 5 cases (8,62%). The category includes concepts pertaining
the isolation of gay and lesbian people from the society due to the practices of power.
Besides its devastating effect on the individual, isolation or solitude is represented by the
author as being incentive for gay and lesbian people to search for and act together with
other people of their kind. In this sense, the concepts “ileri derecede nevrotizmin bize
sundugu yalnizlik” [solitude that is presented to us by advanced neuroticism], “yalniz
olmanin getirdigi acizlik ve tekillik duygusu” [the sense of helplessness and singularity
caused by being alone], “yalniz olmanin getirdigi korkular” [fears caused by being alone]

and two in-vivo codes lead to the category ‘solitude’.
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The segments coded in ‘struggle for rights’ (6,90%) include the phrases “kendi gibi
olmayan ve diisiinmeyen kitleyle [...] esit haklara sahip olabilmek™ [to have equal rights
with the people who are not like them (homosexuals) and who do not think like them],
“hak arama degilse de hak alabilme savas1” [not claiming rights but fighting for them],
“hareketin yasalar ¢ercevesinde kurum kimligi kazanmasi i¢in neler yapilmasi gerektigi”
[what should be done in order to bring organisational identity to the homosexual
movement within the framework of legislation] and the slogan “haklar verilmez alinir”

[rights are not given, they are taken].

The segments coded in ‘existence of homosexuality’ (6,90%) handle the notion of
existence through the concepts of ‘fight’ or ‘challenge’: e.g. “var olma savas1” [fight for
existence], “kimliklerini ispatlayabilmek ve goriiniir kilmak i¢in savas” [fight for proving
their identities and to become visible], “varligimizi, bizi yok sayan insanlara kabul
ettirebilmek” [to make people, who render us non-existent, accept the fact that we exist]
and “[escinselleri] yok sayan insanlara karsi atilacak adimlar” [the steps to be taken

against people who render homosexuals non-existent].

The phrase “sinirsiz bir 6zgiirliik ve 6zgiir olabilme yetisi” [an unrestricted freedom and
the ability to be free] includes lexical concepts that lead it to be directly coded in the
category ‘desire of freedom’ (5,17%). In the conceptual unit “hiirriyet telasina
kapilmadan yol alabilmek™ [to be able to continue without worrying about freedom]
‘freedom’ is presented as a phenomenon that should be taken-for-granted for gay and
lesbian people to proceed to their struggle for rights. Another segment, in which the
category appears, mentions the ‘instinctive desires’ that gay and lesbian people live freely

after they come out.

‘Coming-out’ (5,17%) is handled in terms of both individual and institutional senses. The
phrases “kendi iginde olumlayamadigi yasam seklini diinyaya, [...] 6zel g¢evresine
duyurmak” [declaring their lifestyle, which they could not accept themselves, to the world
and to their closest associates], “basta bin bir giicliikle adlandirabildikleri [genele yabanci
viicut dilleri]” [[their body language (which is unfamiliar to the general public)] they
could hardly name in the beginning] are coded in the category on account of individual

references to the hardships of coming-out of the closet. The critical concept “kanunlar
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gergevesinde goriiniir olmak”™ [to be visible within the framework of laws] also refers to
the coming-out of gay and lesbian people not as an individual action but as a group. In

this sense, institutionalisation is conceptually regarded as a way of ‘coming-out’.

‘Multiple voices within homosexuals’ (3,45%) is assigned to the segments mentioning
the isolate groups of gay and lesbian people, which could not accomplish the process of
aggregation, by means of the words “gruplasma” [grouping] and “grupcuklar”. In another
case, the multiple voices are presupposed to be existent in Turkey by referring to three
major homosexual groups of the time, as it is exemplified in the question: “bu igli
Tiirkiye’deki ya da Tiirk escinsellerinin ne kadarini temsil ediyor” (Sakir, 1999, p. 9) [To
what extent these three represent the homosexuals in Turkey or the Turkish

homosexuals?].

Among other less frequent categories, ‘desire to eradicate heterosexism/
heteronormativity’ (1,72%) is observable in the sentence “varligimizi, bizi yok sayan
insanlara kabul ettirebilmek adina yol aliyoruz” (p. 9) [we are setting out to make people,
who render us non-existent, accept the fact that we exist], as previously mentioned within
the context of the category ‘heterosexism’; the phrase “esit haklara sahip olabilmek™ [to
be able to have equal rights] is coded in ‘desire of equality’ (1,72%). The last two codes,
namely ‘rejection of social latency’ and ‘space for homosexuals’, are assigned to S(95)
with reference to the concepts respectively, ‘not being able to live sexual identities’ and
‘a space for living’.
(95) [kitle olma] malum sebeplerden dolay:r cinsel kimliklerini yasayamayan insanlara ve

kendinize nefes almak i¢in daha elverisli bir yasama mekani olusturma cabasi olabilir
mi? (p. 9)

[Is [forming a mass] an attempt to create a more comfortable living space for you and
people who cannot live their sexual identities for certain reasons?] (own translation)
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4.2.1.6. 2. Code Co-occurrences of Text 6
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Figure 4.13. “Kitleselleselim mi, kurumsallasalim mu?” [Should we aggregate or
institutionalise?], April 1999, code co-occurrence map

As it is shown above in Figure 4.13, the central category having the most frequent code
co-occurrences is ‘collective and unifying action’ (29 code co-occurrences); it is followed
by, ‘rendering non-existent’ (8), ‘existence of homosexuality’ (7), ‘heterosexism’ (6),
‘homophobia’ (6) etc. As clear both visually and quantitatively, dealing with the
importance of the concepts ‘aggregation’ and ‘institutionalisation’ for the homosexual
movement brings the category ‘collective and unifying action’ into the forefront, nearly

relating to all conceptual units throughout the text.

Code co-occurrences of ‘collective and unifying action’. The categories overlapping with
‘collective and unifying action’ can be listed as follows: Describing the self. ‘Solitude’,
‘coming-out’, ‘struggle for rights’, ‘desire of freedom’, ‘existence of homosexuality’,
‘institutionalisation’, ‘multiple voices within homosexuals’, ‘desire to eradicate

heterosexism/ heteronormativity’, ‘rejection of social latency’ and ‘space for
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homosexuals’; Social order. ‘Homophobia’, ‘rendering non-existent’, ‘prejudice’,

‘marginalisation’ and ‘heterosexism’.

The correlation of the category with ‘solitude’ is the strongest. As apparent from the line
representing the salience of the relation in the map, ‘solitude’ only appears in the
segments in which there is a reference to ‘collective and unifying action’. Therefore, all
the conceptual units previously mentioned under the code label ‘solitude’ co-occurs with

‘collective and unifying action’, as exemplified in the segments (96)-(100).

(96) [yalmizhik] bizi benzerlerimizle bir arada, beraber hareket edebilme giidiisiiyle karsi
karstya birakir. (p. 8)

[[loneliness] make us face the motive to be able to act together with those alike us] (own
translation)

(97) Yukarida sozii gecen yalmizhik icerisinde karsilastigimiz benzerimizle ortak hareket
eder, kendi aramizda farkinda olmadan gelisen beden dilini kullanmaya baglariz. (p. 8)

[We act together with those who are like us that we encounter in the above-mentioned
loneliness, and we begin to use the body language that develops without awareness.] (own
translation)

(98) [bireyin] baska bireyler karsisinda tasidigi yalmiz olmanin getirdigi acizlik ve tekillik
duygusunun Kisiyi benzerlerini aramaya yoneltecegini soylemistik. (p. 8)

[we already said that the sense of helplessness and singularity caused by being alone leads
the individual to seek for others alike] (own translation)

(99) Bir kitle olabilmek adina, beraber hareket edebilmek adina olabilir mi dersiniz?
Yalnizlik duygusundan kurtulabilmek adina olabilir mi sizce... (p. 9)

(100) [Is it do you think in the name of aggregating and moving together? Is it do you think to
get rid of loneliness?] (own translation)

(101) Bu bize ortak diisiinebilme, birlikte nefes alabilme, hedef belirleyip o hedefe dogru
hareket edebilmeyi sunuyor. Yazinin baginda bahsedilen yalmz olmanin getirdigi
korkulardan armiyoruz. (p. 9)

[This allows us to think together, breathe together, set goals and move towards those goals.
We are getting rid of the fear of being alone mentioned in the beginning of the article.] (own
translation)

As previously mentioned and clear from the segments (in Remaining categories under the
section Text 6/Categories of ‘Describing the Self”), the solitude is represented as an ‘urge’
for gay and lesbian people to meet with people of the same kind, and in turn the collective
action of homosexuals and unifying for common goals save these individuals from

solitude and isolation. A similar case is true for the relation of the category to the code
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‘coming-out’. Considering the codes mentioned within the context of coming-out (please
see the related concepts in “Remaining categories under the section Text 6”/Categories
of ‘Describing the Self’) it can be inferred that the idea of gay and lesbian people’s
collective action is a means for them to discover and affirm their own sexuality; such an
action, if carried out within the scope of institutionalisation, also enables legal visibility
of homosexual groups.

‘Struggle for rights’ and ‘collective and unifying action’ are among categories that can
easily be relatable to each other. Accordingly, it is stated, in S(101), that there are
examples in the history to groups who fought for their rights collectively against power
mechanisms reproducing dominant discourses. S(102), on the other hand, brings two
codes together within the context of homosexual movement in Turkey; it is stressed that
groups must be gathered under an umbrella organisation in order for the homosexual
movement to be entitle to have an institutional identity.

(102) Yok sayilan birey kesintisizmis gibi goériinen hakli bir hak savasinin igerisinde bulur
kendini. Ciinkii aylar 6nce Almanya’dan Enver arkadasin da bizlere hatirlattig1 gibi haklar
verilmez almir. Bugiine kadar yukaridaki evrelerden gecen, egemen dilin ikiylizli
tahakkiimcii zihniyeti ile karsilasan her olusum benzerlerin bir arada hareket edebilme
becerisine gore yol aldi, hak arama degilse de hak alabilme savasinda. (p. 8)

[The individual who is rendered non-existent finds himself in a just war of rights which
appears to be uninterrupted. As, our friend, Enver reminded us months before from Germany,
rights are not given, they are taken. To date, any formation that experienced each of the
above-mentioned phases and faced the hypocritical mentality of the dominant discourse took
the lead, in the fight for rights, rather than fighting to claim them, with the ability to
act together.] (own translation)

(103) Oniimiizde “Baharankara” adiyla yapilacak tanimlanms ikinci Tiirkiye escinsel hareket
toplantist var. Burada ana amag¢ kitle olabilmenin gere¢ sartlarini belirleyip, ortak
adlandirilmis bir ¢atida escinsel Kitleyi dolayisi ile escinsel hareketi toplayip, bu
hareketin yasalar c¢ercevesinde kurum Kimligi kazanmasi icin neler yapilmasi
gerektiginin tartigilmasidir. (p. 9)

[Ahead is "Baharankara", the second homosexual movement meeting of Turkey. The main
purpose here is to determine the material conditions of being an aggregate, to gather the
homosexual mass of people, that is homosexual movement, under a joint-named roof,
and to discuss what needs to be done in order to gain the institution identity within the
framework of the laws.] (own translation)

‘Desire of freedom’ correlates with ‘collective and unifying action’ in S(103) with
reference to the advantages of living in groups. Thus, coming-out, discovering and living

‘instinctive desires’ are represented as products of living collectively. This correlation is
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reiterated in S(104) by means of the concepts ‘an unrestricted freedom’, the ability to be

free’ and ‘acting together’.

(104) Birlikte yasadigimiz kisilerin sayisi zaman igerisinde artig ve azalig gosteren seyirler
izleyebilir. Heniiz kitle tanimlamasini almayan bu gruplasmalar, grupguklar, basta bin bir
giiclikle adlandirabildikleri genele yabanci viicut dillerinin ¢ok disinda icgiidiisel
isteklerle karsilasabilir. (p. 8)

[The number of people we live with can increase or decrease in the course of time. These
groups or small groups, which cannot be defined as an aggregate yet, may face instinctive
desires different from their body language, alien to the common sense, which they could
name with a thousand difficulties.] (own translation)

(105) Birlikte hareket ediyor olmak, -dogru ve yanligh@ini hi¢ tartismiyorum- simrsiz bir
ozgiirliik ve ozgiir olabilme yetisi sunar bizlere. (p. 8)

[Moving together, -1 do not even have a word on if it is right or wrong- offer us an unlimited
freedom and the ability to be free.] (own translation)

The discourse on the problem of existence is generalised in the text to encompass all
discriminated groups, and what homosexuals experience today is compared to that of
Afro-American people in America and workers in post-industrial Europe. In this sense,
the expression “individuals fought to prove their identities and to become visible” in
S(105) makes reference to the minority groups’ struggle, including homosexuals’ fight,
for existence in a generalised way. In S(106), on the other hand, ‘aggregation’ or
‘togetherness’ is regarded as a method for making people accept the fact that gay and

lesbian people exist.

(106) Nicel bir biiyiikliik ama sayica fazla olmak azinliga boylesi smirlart 6nceden ¢izilmis
hayatlar1 sunarken diger bireyler siiphesiz kimliklerini ispatlayabilmek ve goriiniir
kilmak icin savastilar. [...] Yok sayilan birey kesintisizmig gibi goriinen hakh bir hak
savasin icerisinde bulur kendini. (p. 8)

[While being crowded in quantity offers minorities lives with predetermined boundaries,
other individuals undoubtedly fought to prove their identities and to become visible. [...]
The individual, who is rendered non-existent, finds himself in a just war of rights which
appears to be uninterrupted.] (own translation)

(107) Doganin karsisindaki acizlik duygusunu varhgimzi, bizi yok sayan insanlara kabul
ettirebilmek adina yol aliyoruz. Kitle oluyoruz. Kéyiinde bulusabilmis iki escinsel, parkta
bir araya gelmis dort arkadas, ya da hafta sonu toplantilarindaki bireyler birey olmaktan ¢ikip
da ortak bir ama¢ ugruna hareket ediyorlarsa bir grup haline getirebiliyorsa bir kitle
olusturuyorlar. (p. 9)

[We set out to make people, who render us non-existent, accept the feeling of helplessness
before the nature and the fact that we exist. We aggregate. If two homosexuals who meet
in their villages, four friends who come together in the park, or individuals attending the
weekend meetings can form a group and act for a common purpose, then they are called
an aggragate.] (own translation)
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(108) Tammmmak i¢in kamusal alan igerisinde yer almak, kanunlar ¢erg¢evesinde goériiniir olmak
i¢in kitlesellesebilmenin disinda kurumsallasmanin da en az Kkitle olabilmek kadar 6nemli
oldugunu diistiniiyorum. (p. 9)

[I think institutionalization is just as important as being a mass to become visible within
the framework of laws and to take part in the public sphere to be recognised.] (own
translation)

The organic relation of ‘collective and unifying action’ to its sub-code
‘institutionalisation’ is provided by a comparison between the concepts of aggregation
and institution in S(107). As mentioned in S(102), the idea of gathering under an umbrella
organisation such as Kaos GL or Lambda-Istanbul would ease the way for achieving an
institutional identity. While this argument brings the parent category and its sub-category
together, the text also questions the representability of major homosexual groups in
Turkey. Within this context, the author stresses on the fact that a collective action should
be based on individuals’ awareness about existence of multiplicity of groups, which
relates the categories ‘collective and unifying action’ and ‘multiple voices within

homosexuals’ to each other.

Several other relations are also observable with less frequent code co-occurrences. In
S(106), ‘desire to eradicate heterosexism/ heteronormativity’ is revealed in relation to
collective action through the phrases “yol aliyoruz” [we are setting out], as an indication
of collective action, and “varligimizi, bizi yok sayan insanlara kabul ettirebilmek”
[making people, who render us non-existent, accept the fact that we exist] with which the
author aims at the very source of the homophobic attitude, i.e. the heterosexist ideological
stance. The code co-occurrences of two categories ‘rejection of social latency’ and ‘space

for homosexuals’ with ‘collective and unifying action’ has already been mentioned in

S(95).

As for the code relations of the category with the categories of ‘social order’, the
expressions “egemen dilin ikiylizlii tahakkiimcii zihniyeti” [hypocritical and dominating
mind-set of the discourse] and “varligimizi, bizi yok sayan insanlar|[...]” [people who
render us non-existent], through which the author makes reference to the dominant

discourse in the society, are modified with verb or noun clauses such as “[...] adina yol
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altyoruz” [we set out in order to] and “olusum” [group]. This leads the segments to be
coded in ‘homophobia’ and ‘collective and unifying action’ both. Along with the second
expression mentioned in the beginning of the paragraph, the category ‘rendering non-
existent’ is observable within the context of collective action of gay and lesbian people

in S(108):

(109) Nicel bir biiyiikliik ama sayica fazla olmak azinliga boylesi sinirlari 6nceden ¢izilmis
hayatlar1 sunarken diger bireyler siiphesiz Kimliklerini ispatlayabilmek ve goriiniir kilmak
icin savastilar. Clinkii Gistiin oldugunu diisiinen egemen dil kendi iktidarina bir ortak géziiyle
baktig1 her farkli olguyu 6nce yok sayar, [...] haklarini gerekli ortamlar yaratilmadikga teslim
etmez. Yok sayilan birey kesintisizmis gibi goriinen hakli bir hak savasinin icerisinde bulur
kendini. (p. 8)

[While being crowded in quantity offers minorities lives with predetermined boundaries,
other individuals undoubtedly fought to prove their identities and to become visible. [...]
Because the dominant discourse, which thinks it is superior, renders every different
phenomenon, that it considers a party to its power, non-existent, [...] it by no means gives
credit to them unless the necessary conditions are sustained. The individual who is rendered
non-existent finds himself in a just war of rights which appears to be uninterrupted.] (own
translation)

The expression “kimliklerini ispatlayabilmek ve goriiniir kilmak icin savastilar” [they
fought to prove their identities and to become visible] presupposes that gay and leshian
people are rendered non-existent, and the verbal group “savastilar” [they fought for [...]]
reveals that the struggle is carried out as a collective action. The segment also exemplifies
the code relation between ‘collective and unifying action’ and ‘heterosexism’ through the
concepts ‘power’, ‘dominant discourse’ and the verb ‘to find themselves in a fight for

rights’.

The segment coded in ‘marginalisation’ mentions the marginalised identities in the
history within the context of their social struggle to change conceptualisations about
themselves. ‘Prejudice’, on the other hand, is assigned to the segment where the author

justifies the aggregation of gay and lesbian people.

Co-occurrences of ‘rendering non-existent’. The contrastive relation between ‘rendering
non-existent’, which refers to a typical homophobic attitude, and the discourse of
homosexuals on ‘existence of homosexuality’ are conceptually observable through the
following co-occurrences of expressions in the same segments: “yok saymak” [to render

non-existent] and “fighting for proving their (homosexuals’) identities and to become
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visible”; “bizi yok sayan insanlar” [people rendering us non-existent] and “[varligini]
kabul ettirebilmek adina yol almak™ [to set out to make people accept the fact that we
exist]. The co-occurrence of the last two expressions also represents the code relation of
‘rendering non-existent’ to the categories ‘desire to eradicate

heterosexism/heteronormativity’ as well as to ‘heterosexism’.

Code co-occurrences of ‘homophobia’. As previously mentioned, ‘homophobia’ and
‘heterosexism’ have co-occurred in the same segments due to their indispensable
conceptual relations as frequently observed nearly in all texts of Period I. The segments
(109) and (110) are coded in both categories. The ‘dominant discourse’ and its ‘temporary
solutions’ to the problematic minority groups, mentioned in S(109), refer to heterosexism
and homophobic practices when the argument is thought within the context of
homosexuality. The phrase “egemen dilin ikiyiizlii tahakkiimcii zihniyeti” [hypocritical
and dominating mind-set of the discourse] in S(110) benefits from the same conceptual
pattern to be coded in both categories.

(110) Egemen dilin her tiir alt gruba, her tiir azinhga karsi gelistirdigi pek ¢ok gecici ¢oziim
formiili tarihin sayfalarinda yerini ald1. (p. 8)

[Every temporary formula developed by dominant discourses against any sub-groups
and minorities has taken its place in the pages of history.] (own translation)

(111) Bugiine kadar yukaridaki evrelerden gegen, egemen dilin ikiyiizlii tahakkiimcii zihniyeti
ile kargilagan her olusum benzerlerin bir arada hareket edebilme becerisine gore yol aldi, hak
arama degilse de hak alabilme savasinda. (p. 8)

[To date, any formation that experienced each of the above-mentioned phases and faced the
hypocritical mentality of the dominant discourse took the lead, in the fight for rights,
rather than fighting to claim them, with the ability to act together.] (own translation)

S(109) continues with the accounts about the discriminatory treatment that Afro-
American people faced in the past, and contextually this example is associated with the
homophobic treatments against gay and lesbian people in the rest of the text. Therefore,
a code relation between the categories ‘homophobia’ and ‘racism’ has been revealed in
the analysis. Since the same segment is coded in ‘heterosexism’, the racist ideology
automatically co-occurs with the heterosexist ideology. Similar relationship between the

two categories was mentioned in the analysis of Text 1.
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4.2.1.7. Summary of GTA Findings

In this secton, a summary of the findings from the GTA will be provided. First, the most
outstanding codes and code relations will be presented. Later, the categories which will
be included in the CDA as discourse topics will be given in relation to their code relations.
Code matrices for all the codes (grouped as ‘social order’ and ‘describing the self”)

exemplified in the GTA are provided at the end of the section by Figures 4.14 and 4.15.

4.2.1.7.1. Codes and Code Co-occurrences

Text 1 & Text 2. In Text 1, ‘heterosexism’ is the primary code, i.e. core ideological
framework, in the description of the social order in the first text of the magazine.
‘Homophobia’, as a code of complementing the former ideological category, is the second
most prominent category in the description of social order. As opposed to these two
categories, homosexuals mostly describe themselves within the context of categories such
as ‘desire of freedom’, ‘desire of equality’ and ‘desire to eradicate
heterosexism/heteronormativity’ as mechanisms of resistance. Code relations in Text 1
confirm this opposing relationship between gay and lesbian individuals and the society.
Accordingly, the category of ‘heterosexism’ frequently co-occurred with ‘desire of
freedom’, ‘desire of equality’ and ‘desire to eradicate heterosexism/heteronormativity’ in
the same segments. Also, there is a close code relation between the heterosexist ideology
and ‘patriarchy’, ‘oppression of women’ as well as types of homophobia such as

‘rendering non-existent’ and ‘discrimination’.

In Text 2, parallel findings were observed with Text 1. In the description of the social
order, ‘heterosexism’ and ‘heteronormativity’ are the primary ideological codes.
‘Homophobia’, on the other hand, continues to be coded frequently by means of its sub-
categories such as ‘violence’, ‘prejudice’ and ‘rendering homosexuality as a disorder’.
Similarly, homosexuals describe their self most frequently by means of discursive units
that are coded as “‘desire of freedom’ and ‘desire to eradicate

heterosexism/heteronormativity’.

Code relation of frequent codes also shows that ‘heterosexism’ and ‘heteronormativity’,

two collaborating ideological apparatuses, have the strongest relationship in the
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description of social order. The former is also frequently related to codes such as ‘science
and medicine’, as an institution, and thus ‘approach of science’ as well as ‘violence’ and
‘suppression and oppression’ as parts of ‘homophobia’. This network of codes provides
evidence to the fact that ‘heterosexism’ is always coded with ‘homophobia’ or its sub-
categories. Another strong relation is observed between ‘heteronormativity’ and
‘patriarhcy’ within the context of ideological frameworks prevailing in the society. As for
the description of the self, it is clear that ‘collective and unifying action’ is related to

‘desire of freedom’ and ‘desire to eradicate heterosexism/heteronormativity’.

According to the prominent codes and code relations in Text 1 and Text 2, it can be said
that codes and code relations pertaining to the description of the social order in terms of
homosexuality are considerably high in frequency rates compared to the ones describing
the homosexual self. This show authors’ preference to, first, portray the social conditions

in which homosexual individuals had to live in 1994.

Text 3 & Text 4. In Text 3, similar to the texts published in 1994, the codes related to the
description of the social order are predominantly higher in frequency compared to the
description of the self. The highest frequency rate belongs to the code ‘legal order’ which
negatively handles the heteronormative legal rights in the context of a call for a discussion
on the way homosexuals should act. In line with this code, ‘state’ also occurs frequently
as a member the axial code ‘institutions’. Two ideological frameworks ‘heterosexism’
and ‘capitalism’ form the basis for explaining the works of the ‘legal order’ and the ‘state’
throughout the text. ‘Anarchism’, on the other hand, reveals itself as the perspective of
the author in the explanation of the social order. ‘Homophobia’ also appears most
frequently with its sub-categories such as ‘rendering non-existent’, ‘suppression and
oppression’, ‘violence’ and ‘discrimination’. Among the categories of describing the self,
‘discussion of law on homosexuality’, ‘desire to eradicate
heterosexism/heteronormativity’ and ‘collective and unifying action’ are the most

frequent codes.

Two main codes having the largest network of code relations in the text are ‘legal order’
and ‘heterosexism’. Parallel to the code frequencies, ‘state’, ‘heterosexism’, ‘capitalism’

and ‘rendering non-existent’ are the categories having the strongest relations to ‘legal
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order’. These code relations indicate that the legal order in which there is no room for
non-heterosexual people in Turkey is handled in the context of ideologies such as
capitalism and heterosexism by the magazine. As expected, ‘discussion of law on
homosexuality’ from the codes describing the self, has the strongest link to the ‘legal
order’. ‘Heterosexism’, on the other hand, has close relations to ‘violence’ and ‘rejection
of acting within heterosexual values/laws’ which reveals itself as a different form of
resistance mechanism against the heterosexist ideology as well as heteronormative social

order.

The category ‘collective and unifying action’, which showed up in the previous texts to
some extent, dominates all the codes in Text 4. For the first time, the codes which stand
for expression of the homosexual self outnumber in frequency. ‘Desire of freedom’ and
‘multiple voices within homosexuals’ are also the accompanying categories, which
signify the purpose of creating a movement based on collectivity aiming at freedom of
gay and lesbian people who possess varying world views and ideologies. The stress on
the multiple voices within homosexual individuals, leads to revealment of a typical type
of homophobia, i.e. internalised homophobia. This is followed by ‘prejudice’ as the

second most recurring category in the axial code of ‘homophobia’.

‘Collective and unifying action’ is the core category of the code relations in Text 4. The
most strong relation of the category is to “‘multiple voices within homosexuals’ along with
its sub-category ‘tolerance for/awareness of other homosexuals’, which indicates that
while the former denotes to the importance of constructing group solidarity and taking
action collectively in the homosexual movement, the emergence of the latter codes turns
out to be a natural result of the former. ‘Desire of freedom’ and ‘struggle for rights’ are
other categories that are strongly related to ‘collective and unifying action’. One last
outstanding relation of the code is to ‘transforming the institutions’, which signifies a new
misson of to the collective and unifying action of gay and lesbian people. The most
recurrent code relation is formed with ‘media’, as an institution, pertaining to realising
this mission. The second most abundant code relations are observed in ‘rejection of acting
within heterosexual laws/values’. The code co-occures the most frequently with
‘discussion of law on homosexuality’, ‘desire of freedom’ and ‘heteronormativity’ in

respective order. This network of codes shows a typical anarchistic view on heterosexual
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laws in that gay and lesbian people’s freedom is based on to be independent of

heteronormative laws and values in the society.

Text5 & Text 6. In Text 5, the changing meanings of prejudice is handled. For this reason,
‘prejudice’ as a subcode of the parent code “homophobia’ is the most frequent category.
As an opposition to the concept of prejudice, the categories ‘desire of equality’ and
‘rejection of tolerance/affection’ are seen as the most frequent ways of describing the
homosexual self. Also, ‘desire to eradicate hetrosexism/heteronormativity’, ‘desire of
freedom’ and ‘positive developments’ are other categories reflecting on the discourse of
describing the self. The last category is directly related to the evolution of the notion of
prejudice in time, which by no means signifies that the typical homophobic attitude was
removed from the society. Considering the co-occuring codes in Text 5, the strongest
code releation is seen between ‘desire of equality’ and ‘desire to eradicate
heterosexism/heteronormativity’. The achievement of the former desire is regarded as a
way of ruling out heterosexism and heteronormativity from the society. ‘Heterosexism’
is referred to in the text by means of the latter code which denotes to a way of describing
the homosexual self in terms of the social conditions. ‘Positive developments’ provides
the largest code network by means of its relation to ‘existence of homosexuality’,
‘rejection of tolerance/affection’, ‘prejudice’, ‘exluding/ignoring” and ‘desire of
freedom’. Also, relation of ‘desire of freedom’ to ‘prejudice’ and ‘rejection of

tolerance/affection’ exemplify strong code relations in the text.

In Text 6, ‘collective and unifying action’ is the most outstanding code. Other codes
following the category in respective of their frequency rates are ‘solitude’, ‘struggle for
rights’, ‘existence of homosexuality’ and ‘desire of freedom’. In the description of social
order, ‘heterosexism’ as well as several types of homophobia, of which ‘rendering non-
existent’ stands out, are exemplified. Code co-occurrences in the text also indicate the
centrality of the code ‘collective and unifying action’. The most salient relation of the
code is to ‘solitude’; in such a relation it is expressed that isolation and loneliness of
homosexual individuals can only be overcome by aggregation. ‘Struggle for rights’ and
‘coming-out’ are other categories related to the central code. The stress on the latter code
in the later texts of the period can be evaluated as a development in the homosexual

community and the society as well in that the number of individual who come out of their
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closets increase day by day, in turn leading to the necessity to come together to struggle
for rights. The opposing categories, ‘existence of homosexuality’ and ‘rendering non-
existent’, are also in a strong relation as frequently exemplified. Lastly, the strong and
consistent relation of ‘heterosexism’ to ‘homophobia’ is also exemplified at the end of

the period.

4.2.1.7.2. Categories as Discourse Topics

As it can be seen in the code matrices provided at the end of this section, two categories,
‘heterosexism’ and ‘collecive and unifying action’, are quantitatively representative of
their group of codes, respectively ‘social order’ and ‘describing the self’. Therefore, the
textual segments coded in these categories are included in the CDA. It is crucial to note
that each code encompasses a large network of code relations. Therefore, the segments
included into the analysis are composed of many other thematic codes on the basis of
code co-occurrences revealed in GTA. In other words, code relations observed in the
categories of ‘heterosexism’ and ‘collecive and unifying action’ constitute the context of
the discourse topics. Thus, the categories that determine the contexts of two discourse

topics can be listed according to their frequencies respectively as follows:

e Heterosexism: ‘Violence’, ‘suppression and oppression’, ‘rendering non-
existent’, rejection of acting within  heterosexual law/values’,
‘heteronormativity’, ‘excluding/ignoring’, ‘discrimination’, ‘desire of equality’,
‘approach of science’, ‘science and medicine’, ‘patriarchy’, ‘oppression of
women’, ‘homophobia’, ‘desire to eradicate heterosexism/heteronormativity’,
‘suppression of homosexual feelings’, ‘state’, ‘school’, ‘racism’, ‘prejudice’,
‘legal order’, ‘family’, ‘desire of freedom’, ‘collective and unifyin action’,
‘capitalism’, ‘struggle for rights’, ‘social transformation in the 80s’, ‘sexism’,
‘rejection of social latency’, ‘media’, ‘genetic engineering’, ‘gender’,

‘discussion of law on homosexuality’, ‘desire of democracy’ and ‘coming-out’

e Collective and unifying action: ‘Desire of freedom’, ‘struggle for rights’,
‘multiple voices within homosexuals’, ‘solitude’, ‘homophobia’, ‘media’,

‘institutionalisation’, ‘existence of homosexuality’, ‘desire to eradicate
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heterosexism/heteronormativity’, ‘coming-out’, ‘transforming the institutions’,
‘tolerance for/awareness of other homosexuals’, ‘rendering non-existent’,
‘prejudice’, ‘anarchism’, ‘violence’, ‘space for homosexuals’, ‘rejection of
social latency’, ‘reaching out to other homosexuals’, ‘political organisation’,
‘NGOs’, ‘marginalisation’, ‘living with heterosexuals’, ‘leftism’, ‘internalised
homophobia’, ‘humiliation and ridiculing’, ‘employment’ and ‘desire of

democracy’
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Figure 4.14. Code matrix of the category ‘Social order’
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“ (24 Describing the self
W (24 Collective and unifying action . . . ] . B

(= g/ Political organisation

(@ g Creating a discussion platform

(= ¢ Reaching out to other homosexuals
(=g Institutionalisation
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(=4 Living with heterosexuals

(= g/ Collective memory loss

Figure 4.15. Code matrix of the category ‘Describing the self’

4. 2. 2. Tropological Construction Analysis: Strategies and Linguistic Means and
Forms of Realisation

The previous part of this chapter has been assigned to the GTA analysis of 6 texts from
Kaos GL Magazine pertaining to the homosexual movement between the years 1994 and
1999 in Turkey in an attempt to reveal the grounded discursive categories. That part
constitutes the first component of the tripartite DHA model, i.e. contents. Below, the
findings from the analysis based tropological construction of social actors have been
presented, which completes the second and the third components of the whole analysis

framework, i.e. strategies and linguistic means and forms of realisation.

A compilation of strategies based on the representation of social actors have been adopted
from the frameworks laid by van Leeuwen (1996) and Reisigl and Wodak (2001).
According to the frameworks, social actors are represented and constructed on the basis
of in-groups and out-groups polarity through categorisation devices such as metonymies,
synecdoches and metaphors (Reisgl and Wodak, 2001; Wodak, 2009, p. 8). Some
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strategies overlap in the same linguistic realisations, yet each strategy denotes specific
conceptualisations about the social actors. Last but not least, the representation of social
actors are based on the perspective of marginalised and vulnerable, an ‘insider’

perspective (Krzyzanowski and Wodak, 2007).

Each strategy and related linguistic means and forms of realisation are provided with
tables. The tables are organised in a hieararchical fashion that displays the linguistic
realisations according to the discourse categories (i.e. ‘heterosexism’ and ‘collective and
unifying action’) at the highest level, and the social actors (grouped as ‘us’ and ‘them’)
in the lower level for each category. Certain realisations appear in both discourse
categories; the reason for this is that two major categories have overlapped in certain
textual segments in GTA. The linguistic realisations are grouped two by two
chronologically, and each group is regarded as a single item representing the discourse of
the magazine in the related years: i.e. Text 1 & Text 2 (1994), Text 3 & Text 4 (1996)
and Text 5 & Text 6 (1998-1999).

4.2.2.1. Genericisation

Genericisication is reference to people generically by plural forms to represent them as
“generalised essences, classes which constitute the real” (van Leeuwen, 1996, p. 46); in
this view, a reality is constructed or reproduced by the utterer on the basis of qualities
attached to the participants of those classes of people. Generic and specific reference
plays an important role in the representation of social actors to construct ‘us’ and ‘them’
distinction. In this sense, genericised social actors differ in context from those specified
(as realised through assimilation and individualisation strategies). Below, linguistic
means and forms of realisation for the genericised social actors are presented within the

context of ‘heterosexim’ and ‘collective and unifying action’.
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Genericisation strategy and linguistic means and forms of realisation

Strategy: Genericisation

Cat. i%i Linguistic means Linguistic forms
Textl & Text2
Pluralisation. Plural (following an heteroseksiieller [heterosexuals];
anthroponym referring to sexual orientation)
Plural (following a negative ideologonym) heteroseksistler [heterosexists];
Plural (following a metaphorical professionym)  rant pesinde kosan soytarilar [fools who
sought to gain credit];
Plural (with ascription of membership to non-
governmental organisations) sivil toplumcular [members of NGOs];
Plural (following a professionym)
s6zde uzmanlar [so-called professionals],
sozciiler [spokespeople], bilim adamlari
Plural (following a mass noun) [scientists], antropologlar [anthropologists],
modern toplumlar [modern societies],
toplumun biitiin kurumlar1 [all institutions of
Plural (following a criminonym) the society];
Classification without plural. Premodified bilimsel katiller [scientific murderers];
nouns kapitalist toplum [capitalist society], sinifli
E Noun with quantifier toplum [class society];
E her birey [each individual]
Classification without plural. Singular noun Text3 & Text4
categorised with pre-modifier ayrimcilik yapan kisi [the person who
Pluralisation. Plural, negatively pre-modified discriminates]
noun compound beyinleri prangalanmis insan ordular1
£ Plural (following an organizationym) [human armies whose minds are shackled]
g kurumlar [institutions], heteroseksiiel
3 Plural (following an anthroponym referring to kurumlar [heterosexual institutions]
g sexual orientation) heteroseksiieller [heterosexuals]
5 Plural, personal pronoun
I onlar [they]
Plural (following an anthroponym) Text5 & Text 6
Plural, indefinite personal pronoun insanlar [people];
Plural, participle birileri [someone];
bunlar1 konusanlar [those saying these
words]; bizi yok sayan insanlar [people who
render us non-existent]
Textl & Text?2
Pluralisation. Plural (following an gay’ler [gay people], (biitiin) escinseller [all
anthroponym referring to sexual orientation) the gay people];
Classification without plural. Anthroponym bir gay [an homosexual]
referring to sexual orientation (with quantifier)
Text3 & Text4
Pluralisation. Plural (with pre-modified noun) celisen bireyler [contradicting individuals],
escinseler [homosexuals], farkliliklar
% [varieties]

Classification without plural. Anthroponym
referring to sexual orientation (with quantifier)

Pluralisation. Plural (with pre-modified noun)
Plural (following an anthroponym referring to

sexual orientation)
Plural (following a genderonym)

bir escinsel [a homosexual], erkek escinseller
[gay males], kadin escinseller [female
homosexuals]

Text5 & Text 6

“duyarly, iyi ve de hos insanlar” [sensitive,
good and nice people]

escinseller [homosexuals],
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Classification without plural. Anthroponym
referring to sexual orientation (with quantifier)

kizlart (harbi) [girls (are masculine),
erkekleri (duyarli) [boys (are sensitive)]
bir lezbiyen [a leshian];

Pluralisation. Plural (following a genderonym)
Plural (following an anthroponym)
Plural (following a racionym, ethnonym or

Textl & Text2

kadinlar [women];

insanlar [people];

Kizilderililer [Indians], Yahudileri [Jews],

Pluralisation. Plural (following an
anthroponym)

Plural (with anthroponym referring to sexual
orientation)

Plural (with pre-modified noun, participle)

)
% religionym) Kiirtler [Kurds];
[ Plural anthroponyms (with genderonym and oglan ¢ocuklari [boys], kiz ¢ocuklari [girls]
2 gerontonym)
a4 Text3 & Text4
liJ Plural (following an anthroponym) insanlar [people];
= Classification without plural. racionym, siyah derili bir insan [a person with black
o politonym skin], Amerikan vatandasi [American
citizen]
Text5 & Text 6
Plural (following a racionym) zenciler [Afro-American people],
Textl & Text2:
Pluralisation. Plural (with anthroponym heteroseksiieller [heterosexual];
referring to sexual orientation)
Plural (with negative ideologonym) heteroseksistler [heterosexists];
Text3 & Text 4
Pluralisation. Plural (following an insanlar [people], bireyler [individuals]
anthroponym)
S Plural (following an anthroponym referring to heteroseksiieller [heterosexuals], heterolar
T sexual orientation) [heteros]
~ Plural (personal pronoun) onlar [they];
Classification without plural. Singular noun ogrenci [student]
Text5 & Text 6
Plural (following an anthroponym) insanlar [people]
c Plural, personal pronoun sizler [you]
£ Plural (following an anthroponym) baska bireyler [other individuals],
3 bizi yok sayan insanlar [people who render
g us non-existent]
=
S Text1l & Text 2:
o Plural (with anthroponym referring to sexual gay’ler [gay people];
© orientation)
= Classification without plural. Anthroponym bir sitreyt (gibi) [(like) a straight person];
§ referring to sexual orientation (with quantifiers)
s Text3 & Text 4
© Pluralisation. Plural (with pre-modified noun) celisen bireyler [contradicting individuals],
escinseler [homosexuals];
Classification without plural. Anthroponym bir escinsel [a homosexual]
referring to sexual orientation (with quantifier)
3 Text5 & Text 6

insanlar [people]

escinseller [homosexuals], lezbiyenler
[lesbian people], gayler [gay people], erkek
escinseller [gay males], kadin escinseller
[female homosexuals]

cinsel kimliklerini yasayamayan insanlar
[people who cannot live their sexual
identities]; heteroseksiiel olmayan tiim cinsel
azinliklar [all non-heterosexual minorities];
escinsel birey [homosexual individual]
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Classification without plural. Anthroponym
referring to sexual orientation

Text3 & Text4
Pluralisation. Plural (with pre-modified noun) bagimsiz bireyler [independent individuals]

OTHER
ACTORS

Note. Italic entries in linguistic means column refer to sub-strategies.

In both discourse categories, namely ‘heterosexism’ and ‘collective and unifying action’,
out-groups are represented generically with following linguistic realisations:
‘heteroseksistler’ [heterosexists] and ‘heteroseksiieller’ [heterosexuals] in Text 1 and
Text 2; ‘heteroseksiieller’ [heterosexuals] in Text 3 and Text 4; and ‘bizi yok sayan

insanlar’ [people who render us non-existent] in Text 5 and Text 6.

Whether it is within the context the category of ‘heterosexism’ or ‘collective and unifying
action’, in the sentences which include social actors from ‘us’ and ‘them’ sides both, the
latter are tended to be represented generically. The following excerpts from Text 1 and

Text 2 exemplify this distinction:

(1) Bizler yalmizca yatak odasinda degil her yerde ve her zaman gay'iz. [...] Salt
heteroseksiiellerle bir sorunumuz yok; asil diismanimiz bizlere yasam hakki tanimayan
heteroseksistlerdir. (“Kaos Sanliyor”, 1994, p. 2)

(2) Bilimsel katiller ve escinsel diismani heteroseksistler, escinselligin nedenleri konusunda
bir sonuca varamiyorlar. Dogrusu biz bu konuda hi¢ de merakl degiliz. (“Var Olan Durum
ve Escinsellik”, 1994, p. 3)

The social actors included in the excerpt (hereafter, E) coded in both categories ‘we’ and
‘heterosexists’ are distinguished on account of the generality and specificity of two terms.
‘Biz’ [we], as typical of discourses based on us/them distinction, refers to the assimilated
group of homosexuals. The deictic stands for the word ‘escinsel’ [homosexual], an
anthropomorphym referring to people having same-sex sexual interest, and this enables
to represent the members of class of homosexuals as a group. ‘Heterosexists’, on the other
hand, are represented as a genericised entity by means of plural and the operation of

classification based on the concept of ‘heterosexism’. With these in mind, heterosexists
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and scientists (who are referred to as ‘katiller’ [murderers]) are treated as distant others

as opposed to ‘us’ (homosexuals) as a collective unity.

In the representations of ‘them’ within the context of ‘heterosexism’, plural is used with
various types of nouns such as professionyms, mass nouns, criminonyms (as exemplified
by ‘bilimsel katiller’ [scientific murderers]) in order to refer to others generically. Some
social actors are genericised by means of professionyms, not being referred to who
specifically they are as person or group. As will be mentioned in functionalisation
strategy, these actors, namely, ‘soytarilar’ [fools], ‘sozde uzmanlar’ [so-called
professionals] and ‘sozciiler’ [spokespeople], ‘bilim adamlari’ [scientists] and
‘antropologlar’ [anthropologists] are classified by means of (metaphorical)
professionyms with plural affixation. The mass nouns ‘toplum’ [society] and ‘kurum’
[institution], which can normally function as collectives are also genericised by means of
plural and premodifiers in context. The realisations such as ‘modern toplumlar’ [modern
societies] and ‘toplumun biitlin kurumlar1’ [all institutions of the society], appearing in
excerpts (3) and (4), indicate that social actors can be genericised to represent negative
‘others’ through mass nouns. In both sentences, with an added effect of habitual and
universal present tense, the related social actors are rendered generic, which establishes a
contrastive relationship with specified homosexuals or individuals subjected to
heteronormative values. The same structure is observable in Text 3, shown in E (5), by
pluralisation of the mass noun ‘ordu’ [army], in the realisation ‘beyinleri prangalanmsg

insan ordular’’ [human armies whose minds are shackled].

(3) Toplumun biitiin kurumlari, erkek egemen ideolojiyi iiretip dayattigi i¢in de artik
yetisenlerin baglarina anne, baba, 6gretmen... dikmek gerekmez. (“Var Olan Durum ve
Escinsellik”, 1994, p. 3)

(4) Onlarm [bilim adamlarimin] bizlere yaklasimlari, antropologlarin, modern toplumlara
benzemeyen ve onun disinda kalan toplum ve topluluklara bakislartyla aynidir. (“Var Olan
Durum ve Escinsellik”, 1994, p. 3)

(5) [...] bahsi gegen ve benzeri isler yasanm giiglestirir, karmasiklastirir, beyinleri
prangalanmus insan ordular tiretir. (Bagaran, 1996, pp. 15-16)

There are also cases in which social actors are genericised in non-plural linguistic forms.
‘Kapitalist toplum’ [capitalist society] and ‘sinifli toplum’ [class society] are examples to
such constructions, as presented by E (6). According to this example, two types of society

are genericised by possessing the male-dominant ideology. A similar case is observed in
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Text 3, as exemplified by E (7). The noun premodified with participle structure,
‘ayrimcilik yapan kisi’ [the person who discriminates] stands for the generic class of
people who discriminates people for their sexual orientation. The generic reference in the
sentence is provided by classification operation through premodification as well as the
noun ‘kisi’ [person] which gives an indefinite meaning; thus, indefiniteness and
definiteness of nouns selected in discourse also has a determinant role in specific and

generic representation of social actors.

(6) [...] heteroseksiiel erkek egemen ideoloji yalnizca kapitalist topluma 6zgii degildir. Asil
olarak siifli toplumun iirtiniidiir. (“Var Olan Durum ve Escinsellik”, 1994, p. 4)

(7) Ceza yasasinda, “birisine, cinsel yoneliminden dolay1 soyle soyle sekilde ayrimeihik
yapan Kkisi, boyle boyle cezalandirilacaktir” gibisinden bir madde bulunsa, bagimiz gége
mi erecek? (Bagaran, 1996, p. 15)

Text 5 and Text 6 exemplify the distinction of generic and specific representation of ‘us’
and ‘them’ in the category of ‘heterosexism’ as well. The most representative example,
which also falls to the category of ‘collective and unifying action’, is seen in E (8); the
social actors who render homosexuals non-existent in the society are represented by the
generic plural noun ‘insanlar’ [people] while homosexuals are specified by the deictic
‘biz’ [we].

(8) [...] varhigimmizi, bizi yok sayan insanlara kabul ettirebilmek adina yol aliyoruz. (Sakir,
1999, p. 9)

Also, indefinite personal pronouns, as part of indetermination operation, are also means
for genericising others. As can be seen in E (9), in spite of the positive perspective of the
author, the ‘others’ are anonymised in discourse by means of the realisation ‘birileri’

[someone], and genericised by means of plural.

(9) [...]en olumsuz tavir “tamam sizi anliyorum, ¢ok sorun yasiyorsunuz ama bunun 6zgiirliik
miicadeleriyle ne ilgisi var, etrafimizda bunca sorun dururken” filanvari oluyor. Buna da
stikiir (), en azindan birileri bir seyleri anliyorlar ha! (Basaran, 1998, p. 17)

Besides the common social actors (i.e. ‘heteroseksistler’ [heterosexists] and
‘heteroseksiieller’ [heterosexuals]) in both categories, several other generic
representations of ‘them’ are observable within the context of ‘collective and unifying
action’. Plural forms such as ‘insanlar’ [people], ‘bireyler’ [individuals], ‘heterolar’

[heteros], ‘onlar’ [they] as well as singular form ‘6grenci’ [student] in Text 3 and Text 4;
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plural forms ‘insanlar’ [people], ‘sizler’ [you], and ‘baska bireyler’ [other individuals] in

Text 5 and Text 6 are examples to genericisation.

Plural deictic forms ‘onlar’ [they] and ‘sizler’ [you] are representative forms for generic
social actors. In the sentence “[...] onlarin hak ya da iistiinliikk olarak kabul ettikleri
yalanci ozgiirliikleri istemiyorum” [I do not want their false liberties, which they regard
as rights or superior], ‘onlar’ [they] refers to heterosexuals, just like ‘sizler’ [you] in the
sentence “Biz sizlerin hayatinda bir degisiklik degiliz, biz kendi hayatimiziz” [We are not
some kind of difference in you lives, we are our own lives]. The form ‘heteroseksiieller’
[heterosexuals] is again a generic representation since the subject is null personal pronoun
‘ben’ [I] referring to an individual in the former sentence, and ‘biz’ [we] referring to a

group in the latter.

As for representations of ‘us’, the social actors are represented in both discourse
categories with such realisations: ‘gay’ler’ [gay people] in Text 1 and Text 2; ‘escinseller’
[homosexuals] and ‘bir escinsel’ [a homosexual] and ‘celisen bireyler’ [contradictory

individuals] in Text 3 and Text 4; ‘escinseller’ [homosexuals] in Text 5 and Text 6.

Genericisation of ‘us’ within the context of heterosexism is observed in sentences where
there is not any comparison to the genericised ‘others’. Similarly, operations such as
pluralisation and classification without plural are employed to represent homosexuals
generically, as exemplified by the excerpts (10), (11), (12) and (13).

(10) Biitiin Kizilderilileri, Yahudileri ve Kiirtleri yok edebilirsiniz. Biitiin escinselleri Hitler'in
yaptig1 gibi pembe liggenlerle isaretleyip toplayabilirsiniz. (“Kaos Sanliyor”, 1994, p. 2)

(11) Belki "demokrasi" o kadar gelisir, o kadar gelisir ki (!) gay'ler de 6zgiir olabilirler! (“Kaos
Sanliyor”, 1994, p. 2)

(12) "Cinsel sevi nesnesi" olarak kendi cinsini segmekle birlikte yatak diginda gay'ligini unutan
bir gay de aym sekilde heteroseksist diktatorliik igin sorun yaratmaz. (“Kaos Sanliyor”,
1994, p. 2)

(13)[...] gorsel medyayi, ciddi bir iletisim arac1 zannetmek, korkung bir yanilgidir [...] Boyle
diisiinen bir escinsele 6nerecegim en mantikli sey bol para kazanacak bir is bulmasi.
(Basaran, 1996, p. 16)

The pluralised form ‘biitiin escinseller’ [all homosexuals] in E (10) genericise
homosexuals as a class category in relation to the preceding social actors Kizilderililer

[Indians], Yahudileri [Jews], Kiirtler [Kurds]. There is an equation between the classes



184

of people in terms of their victim role in the piece of discourse with an added influence
of material processes; the verbs ‘yok etmek’ [to eradicate] and ‘6ldiirmek’ [to kill] which
are realised by the hidden indeterminate agent contribute to the equation of these classes
of people. The realisation ‘gay’ler’ in E (11), on the other hand, represents the whole class
of people with the same sexual orientation, and any democratic development in the
society is said to influence all gay individuals. Thus, the two realisations indicate that
whether social actors are specified or genericised depends on the contextual elements
within discourse. Non-plural quantifiers also genericise homosexuals. The quantifier ‘bir’
[a/an] premodifying the anthroponym ‘gay’ [homosexual] and ‘escinsel’ [homosexual],
in the excerpts (12) and (13), genericises the whole set of individuals with respect to its

relation to the abstract structures “heterosexist dictatorship™ and the “capitalist system”.

Without any doubt, genericisation is often employed by means anthroponyms referring
to sexual orientation, e.g. ‘gay’ler’ [homosexuals], ‘homoseksiieller’ [homosexuals], ‘bir
lezbiyen’ [a lesbian], °‘biitiin escinseller’ [all homosexuals], ‘heteroseksiieller’
[heterosexuals], etc. However, there are other cases in which pluralisation is employed
through more generic nouns to refer to social actors such as ‘birey’ [individual] and

‘insan’ [people]. E (14) and E (15) present typical genericisation examples:

(14) Sistemin herhangi bir yeri ile celisen bireyler -bu irkindan, etnik kokeninden,
cinsiyetinden, cinsel yoneliminden vb. dolay: olabilir ¢eligme noktalarini fark edebilme ve
sistemi sorgulayabilme sansina sahiptirler. (Basaran, 1996, p. 16)

(15) Ama escinsellerin 6zgiirliik istemlerinin boyutlarin1 anlamak “onlarin ne de duyarl, iyi
ve de hos insanlar olduklarini” konusmaktan gegmiyor. (Basaran, 1998, p. 18)

The former excerpt gives clue on what is specific and generic in itself. It is stated that the
(generic) ‘individuals’ who contradict with the heterosexist system on the basis of their
(specific) qualities such as races, ethnic origins, gender or sexual orientation have the
chance to realise and question the shortcomings of it. In this sense, the realisation of
‘celisen bireyler’ [contradicting individuals] functions as a generic representation
encompassing all kinds of minority groups within the society. The form ‘duyarli, iyi ve
de hos insanlar’ [sensitive, good and nice people], in E (15), is a generic representation

of homosexuals, depicting non-heterosexuals’ perspective on homosexual individuals; in
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this sense, a contrast between the generic noun ‘people’ and more specific ‘homosexuals’

as well as ‘them’ is observed in the sentence.

Besides the common realisations in both categories, the insiders (i.e. ‘us’) are represented
by means of generic and plural realisations such as ‘escinseller’ [homosexuals],
‘lezbiyenler’ [lesbian people], ‘gayler’ [gay people], ‘erkek escinseller’ [gay males],
‘kadin escinseller’ [female homosexuals] ‘cinsel kimliklerini yasayamayan insanlar’
[people who cannot live their sexual identities], ‘heteroseksiiel olmayan tiim cinsel
azinliklar’ [all non-heterosexual minorities]; and singular classification ‘escinsel birey’
[homosexual individual]. The examples for ‘us’ within the context of ‘heterosexism’ as
well as ‘collective and unifying action’ show that social actors are generically represented
in order to express what they are subjected to or what they (should) do within society in

a general sense, without concealing them as subjects within discourse.

In sum, the examples show that out-groups, who are characterised with negative attitudes
and homophobic practices, are usually represented generically by means of minor
operations such as pluralisation and classification. In-group members, on the other hand,
are represented specifically (through operations such as assimiliation and
individualisation, which will be mentioned in the next two sections) in most situations
where ‘others’ also appeared in the discourse. Generic representation of homosexuals,
apart from their contrastive relation to generic out-groups, becomes meaningful in the
expression their common life experiences and relations to other members of the society,

which, in a sense, specifies them by their actions and relations they are involved in.

4. 2. 2. 2. Assimilation

Assimilation refers to representation of social actors as groups (Wodak, 2001, p. 53; van
Leeuwen, 1996, p. 48). It is operationalised through two minor strategies: collectivisation,
i.e. “reference to social actors as group entities” (2001, p. 53), and aggregation, i.e.
quantifying groups of participants (1996, p. 49). Specification of social actors as groups

has a special meaning for discursive construction of in-groups in the texts of Kaos GL
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Magazine. The linguistic means and forms of realisation for the assimilation strategy have

been presented in Table 4. 9.

Table 4. 9.

Assimilation strategy and linguistic means and forms of realisation

Strategy: Assimilation

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text?2

Collectivisation. Collective, deictic ‘onlar’ (null personal pronoun ‘they’), onlarin

(personal pronoun, possessive); ¢ocuklar1 [their children]

Collective (mass nouns) toplum [society], simif [class], aile [family]

Collective (also organisationym) devlet [state], fakiilte [faculty], okul [school]

E Text3 & Text4
E Collectivisation. Collective (also parlamento [parliament], devlet [state], medya
organisationym) [media], parti [political party], heterosexist
kurumlar [heterosexist institutions];

Collective (mass nouns) toplum [society], heteroseksiiel kamp [heterosexual
camp], kokusmus system [corrupted system],
heteroseksiiel camia [heterosexual community],
ailem [my family]

Collective (also professionym) polis [police], medya ¢alisanlar1 [media employees]
Textl & Text?2

£ Collectivisation. Collective olusum [formation];

% Collective, deictic (personal pronoun) biz(ler) [we];

§ Collective with null personal pronoun ‘biz’ [null personal pronoun ‘we’] referring to
I ‘dergi’ [magazine];

T Collective (also anthroponym referring  gay [homosexual],

to sexual orientation)

Collectives (with plural) geng gay ve lezbiyenler [young gay and lesbian
people], gay ve lezbiyen bireyler [gay and leshian
individuals]

s Text3 & Text 4

Collectivisation. Collective

Collective, deictic (personal, reflexive
pronoun)

Collectivisation. Collective (also
organisationym)

Collectivisation. Collective (also
anthroponyms)

Collective, deictic (personal pronoun)
Collective

escinseller [homosexuals]; escinsel camia
[homosexual community]
biz [we], kendimiz [ourselves]

Text5 & Text 6
Lambda-Istanbul

erkek escinseller [gay males], kadin escinseller
[female homosexuals]

biz [we]

benzerler [alikes], olusum [formation]

Collective and unifying
action
THEM

Collectivisation. Collective (mass
nouns)

Text3 & Text4

heteroseksiiel kamp [heterosexual camp],
kokusmus system [corrupted system],
heteroseksiiel camia [heterosexual community],
heterosexist kurumlar [heterosexist institutions],
aile [family], kurum [institution], devlet [state],
toplum [society], ilk parti [first political party],
yeni bir toplum [ a new society],




187

Collectivisation. Collective

Collective, null personal pronoun

Text5 & Text 6

aile [family], toplum [society], 6zel ¢evre [private
acquaintance]

siz [you]

Collectivisation. Collective, deictic
(personal, reflexive pronoun)
Collective, null personal pronoun

Collective (also anthroponym referring
to sexual orientation)

Collectivisation. Deictic

Collective, null personal pronoun
Collectives

Collective group names

us

Aggregation. Definite quantifiers

Collectivisation. Collective, deictic
Collective, reflexive pronoun
Collective, mass nouns

Collective, mass nouns/plural nouns
with pre-modifier, participle

Textl & Text2

biz(ler) [we], hepimiz [all of us], kendimiz
[ourselves]

‘biz’ [null personal pronoun ‘we’] referring to
‘dergi’ [magazine];

gay [homosexual], gay ve lezbiyen bireyler [gay
and lesbian individuals], escinseller [homosexuals]
Text3 & Text4

biz [we], hepimiz [all of us], gruplar [groups],
bireyler [individuals], kendimiz [ourselves]
escinseller [homosexuals], escinsel camia
[homosexual community], hep birlikte [altogether],
bir grup [one group], tek bir grup [only one group]
diger arkadaslar [other fellows], birlik [union],
kurum [organisation];

Kaos GL, Veniis’iin Kizkardesleri, Lambda-
Istanbul, Lambda-Erzurum, Kaos grubu [Kaos
group], bu grup (Kaos GL) [this group];

5-10 kisi [5-10 people], 10-20-30...grup [10-20-
30...groups]

Text5 & Text 6

biz [we], siz [you]

kendimiz [ourselves]

kitle [mass of people], birliktelik [togetherness],
grup [group], grupcuk [small group], olusum
[formation], beraberlik [togetherness];
“Ankara’dan iki, Istanbul’dan bir escinsel grup”
[homosexual groups two from Ankara and one
from Istanbul]; “Tiirkiye escinsel hareketinin bu ii¢
temel bileseni” [three main components of
homosexual movement in Turkey]; Tiirkiye’deki
ya da Tiirk escinseller [homosexuals living in
Turkey or Turkish homosexuals]

“birlikte yasadigimiz kisiler” [those who we live
together with]; “haftasonu toplantilarindaki
bireyler” [individuals who attend the weekend
meetings]

Notes. Italic entries in linguistic means column refer to sub-strategies.

In both discourse categories the Others are represented by means of linguistic realisations

such as ‘devlet’ [state] in Text 1 and Text 2; ‘heteroseksiiel kamp’ [heterosexual camp],

‘kokusmus system’ [corrupted system], ‘heterosekstiel camia’ [heterosexual community],

‘heterosexist kurumlar’ [heterosexist institutions], ‘devlet’ [state], and ‘toplum’ [society]

in Text 3 and Text 4.

In the category of ‘heterosexism’, out-groups are assimilated into plural deictics, mass

nouns or organisationyms and professionyms functioning as mass nouns. In Text 1 &
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Text 2, they are represented by personal pronoun ‘they’, referring to actors such as all
homophobes in the history and scientists, and by possessive in the noun clause ‘onlarin
cocuklar’, referring to those who are born into a heterosexual society. Also, ‘others’ are
collectivised by means of mass nouns such as ‘toplum’ [society], ‘simif’ [class], ‘aile’
[family] as well as organisationyms ‘devlet’ [state], ‘fakiilte’ [faculty], ‘okul’ [school].
Similar collectives in Text 3 and Text 4 are organisationyms such as ‘parlamento’
[parliament], ‘devlet’ [state], ‘medya’ [media], ‘parti’ [political party], ‘heterosexist
kurumlar’ [heterosexist institutions]; mass nouns such as ‘toplum’ [society],
‘heteroseksiiel kamp’ [heterosexual camp], ‘kokusmus system’ [corrupted system],
‘heteroseksiiel camia’ [heterosexual community], ‘ailem’ [my family] as well as

professionyms such as polis [police], medya calisanlar1 [media employees].

All the social actors assimilated into groups within the context of heterosexism portray a
general picture about out-groups to whom homosexuals are in relation. As it is clear from
the linguistic forms, collectives referring to out-groups encompass politicians, media
members, any member of the state (i.e. members of legislative, executive and judiciary
systems), parents, police officers, etc. It is possible to say that out-groups are mostly
represented as collectives in the homosexual discourse. Accordingly, it can also be said
homosexuals are represented as having been subject to heterosexism and homophobia
from people who are members to various instititutions of society, and that their social
struggle is against heterosexist and homophobic attitudes of groups rather than
individuals. Another important point about representation of out-groups within the
category of ‘heterosexism’ is that the mass nouns used to assimilate out-groups are
generic in that words such as ‘toplum’ [society], ‘kurum’ [institution], ‘sistem’ [system],

‘devlet’ [state] refer to large amounts of people collectively as general societal groups.

The way in-groups are represented in the category of ‘heterosexism’ gives some clues on
the social actors challenging against above-mentioned out-groups within the category of
‘heterosexism’. The forms into which homosexuals are assimilated are often more
specified mass nouns, particulary with the effect of pluralised somatonyms referring to
the sexual orientation of social actors. In this sense, the most common realisations in all
6 texts are anthroponyms such as ‘gay’ [homosexual], ‘gen¢ gay ve lezbiyenler’ [young

gay and lesbian people], ‘gay ve lezbiyen bireyler’ [gay and lesbian individuals],
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‘escinseller’ [homosexuals]; ‘escinsel camia’ [homosexual community], ‘erkek
escinseller’ [gay males] and ‘kadin escinseller’ [female homosexuals]. Besides these
somatonyms, homosexuals are represented by mass noun ‘olusum’ [formation], first
person plural ‘biz(ler)’ [we] as exemplified in both Text 1 & Text 2 and Text5 & Text 6.
The deictic ‘biz’ [we] also appears in Text 1 & Text 2 as a null personal pronoun ‘we’
referring to ‘dergi’ [magazine] (objectivisation of homosexual social actors) through the
realisation “[...] bunun i¢in ¢ikiyoruz” [for this we are published (or [we are coming
out]). Also, by means of reflexive pronoun ‘kendimiz’ [ourselves] in Text 3 & Text 4 and
a sociative ‘benzerler’ [alikes] in Text 5 & Text 6 homosexuals are referred to as groups.
Lastly, specific groups are mentioned in the texts, though within the category of
‘heterosexism’; in Text 5 & Text 6, ‘Lambda-istanbul’, a group name referring to the

homosexual organisation in Istanbul.

These realisations show that with an added influence of somatisation, in-groups are
linguistically assimilated more specifically based on the sexual orientations of individuals
constituting the groups within the context of ‘heterosexism’. Also, as a result of the
‘minority position’ of in-groups in quantity has a determinant role in the linguistic
realisations: compared to the width of linguistically realised out-groups, homosexual
groups are represented as more restricted. This fact is another reason for specific

construction of in-groups as opposed to generic out-groups.

As for the category of ‘collective and unifying action’, out-groups are represented mostly
with same generic mass nouns that have appeared in the category of ‘heterosexism’ such
as ‘heteroseksiiel kamp’ [heterosexual camp], ‘kokusmus system’ [corrupted system],
‘heteroseksiiel camia’ [heterosexual community], ‘heterosexist kurumlar’ [heterosexist
institutions], ‘aile’ [family], ‘kurum’ [institution], ‘devlet’ [state], ‘toplum’ [society] in
Text 3 & Text 4. Different from such realisations, a specific representation exists in Text
3 & Text 4 with respect to the discussions on conducting the homosexual movement under
the auspices of a political party; thus, although it is regarded as an out-group, ODP
(Freedom and Solidarity Party) referred to by means of the linguistic realisation ‘ilk parti’
[first political party] has a distinctive position among other social groups representing
‘Others’. ‘Ozel ¢evre’ [private acquaitance] referring to close friends of homosexual

individuals and second person plural ‘siz’ [you] referring to ‘them’ are other linguistic



190

realisations representing out-groups in Text 5 & Text 6. The form ‘yeni bir toplum’ [a
new society] is described by its utterer as a kind of society that does not necessitate
homosexuals’ questioning of institutions such as family, state, religion, education and
media, and that does not depend on eradication and rendering non-existent, as mentioned
in E (14) from Text 4. The collective ‘toplum’ [society] is considered as an imagined

community that includes heterosexuals and non-heterosexual both.

(16) Bunun i¢in de escinsellerin aile, devlet, din, egitim, medya gibi kurumlari sorgulamasi ve
yok etmeye ve yok saymaya dayanmayan yeni bir toplum bi¢imi 6ngérmesi gerektigini
diisiiniiyorum. (Ozalp, 1996, p. 9)
Besides what has already been mentioned concerning representation of out-groups in the
category of ‘heterosexism’, these realisations show, within the context of ‘collective and
unifying action’, that the social struggle is conducted by homosexuals against macro
social structures such as society, state, system, institutions and camps as well as micro
social structures such as family, private acquaintance, and political parties (even those

having close ideological stances with homosexuals).

The most abundant linguistic realisations are those representing ‘us’ within the context
of collective and unifying action. Certain linguistic realisations recur in both discourse
categories due to overlapping of codes revealed in GTA: ‘biz(ler)’ [we], ‘kendimiz’
[ourselves], ‘biz’ [null personal pronoun ‘we’] referring to ‘dergi’ [magazine], ‘gay’
[homosexual], ‘gay ve lezbiyen bireyler’ [gay and lesbian individuals] in Text 1 & and

Text 2; ‘kendimiz’ [ourselves], ‘olusum’ [formation] in Text 5 & Text 6.

Besides the recurring forms in both categories, in-group members are assimilated by
means of mass nouns denoting to ‘togetherness’ such as ‘hepimiz’ [all of us] in Text 1 &
Text 2; ‘hepimiz’ [all of us] ‘hep birlikte’ [altogether] in Text 3 & Text 4; ‘birliktelik’
[togetherness], ‘beraberlik’ [togetherness] and ‘birlikte yasadigimiz kisiler’ [those who
we live together with] in Text 5 & Text 6. ‘Unity’ is another construct in the discourse
topic of ‘Collective and unifying action’ that can be seen in forms such as ‘bir grup’ [one
group], ‘tek bir grup’ [only one group], ‘bu grup’ (Kaos GL) [this group] in Text 3 &
Text 4. ‘Togetherness’ and “unity’ become prevailing terms in the texts in 1996 with the
start of the series titled “Nasil bir escinsel hareket tartismasi” [What should the

homosexual movement be like?].
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The stress on the distinction between ‘us’ and ‘them’ consistently continues by means of
deictic collectives ‘biz’ [we] and ‘siz’ [you] as well as the reflexive pronoun ‘kendimiz’
[ourselves]. The latter stands for out-groupers’ way of addressing at gay and lesbian
people. Anthroponyms referring to sexual orientation also appear in discourse with such
linguistic realisations: ‘escinseller [homosexuals] in Text 3 & Text 4, and ‘Tiirkiye’deki
ya da Tiirk escinseller’ [homosexuals living in Turkey or Turkish homosexuals] in Text
5 & Text 6. Also, collectives such as ‘gruplar’ [groups], ‘bireyler’ [individuals], ‘escinsel
camia’ [homosexual community] and ‘kurum’ [organisation] in Text 3 & Text 4 and
‘kitle’ [mass of people], ‘grup’ [group], ‘grupcuk’ [small group] in Text 5 & Text 6

dominate the discourse topic ‘collective and unifying action’.

In-group members are also assimilated by means of collective group names such as ‘Kaos
GL’, “Veniis’iin Kizkardesleri’, ‘Lambda-istanbul’, ‘Lambda-Erzurum’, ‘Kaos grubu’
[Kaos group] as well as the collective ‘diger arkadaslar’ [other fellows] in Text 3 & Text
4, which on the one hand denotes to more specific references into which in-group social
actors are assimilated; on the other hand, it socially signifies the increasing number of
homosexual groups in Turkey. In the same vein, linguistic realisations in Text 5 & Text
6 such as ‘Ankara’dan iki, Istanbul’dan bir escinsel grup’ [homosexual groups two from
Ankara and one from Istanbul], ‘Tiirkiye escinsel hareketinin bu ii¢ temel bileseni’ [three
main components of homosexual movement in Turkey], ‘haftasonu toplantilarindaki
bireyler’ [individuals who attend the weekend meetings] justify the existence of
established homosexual groups in Turkey in 1996.

Aggregation, which refers to representation of social actors as statistics, is seen only once
in the realisations ‘5-10 kisi’ [5-10 people], ‘10-20-30...grup’ [10-20-30...groups] in
Text 3 & Text 4. The linguistic forms are given in a criticising tone by the author of the
text since multiplicity of groups does not signify much importance in the homosexual
movement, rather unification of groups is valorised by the author. In this sense,

aggregation strategy is not used to represent in-groups positively.

In summary, assimilation strategy reveals critical information about the construction of
in-group and out-group social actors. Similar to the previous distinction between

genericised and specified social actors, there is a difference between the way in-groups
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and out-groups are linguistically assimilated as groups in both discourse categories.
Considering the assimilated social actors, it can be concluded that out-groups are
represented by means of collectives referring to the system and institutions whose
‘“+human’ semantic property is not in the forefront (e.g. ‘sistem’ [system], ‘kurumlar’
[institutions], ‘devlet’ [state], ‘fakiilte’ [faculty], ‘okul’ [school], ‘parti’ [political party],
etc.) while in-groups are represented by means of more specific collectives (and they are
even individualised in certain contexts, as will be mentioned in the next section) based on
somatonyms (e.g. ‘biz’ [us], standing for ‘escinseller’ [homosexuals], ‘gen¢ gay ve
lezbiyenler’ [young gay and lesbian people], ‘erkek escinseller’ [gay males], ‘kadin
escinseller’ [female homosexuals], etc.). Also, collectives such as ‘grup’ [group],
‘grupguk’ [small group], ‘birlik’ [union], ‘kitle’ [mass of people] as well as group names
such as ‘Kaos GL’, Lambda-Istanbul’, Veniis’iin Kizkardesleri’, etc. are more specific
representations compared to the ones used for out-groups. Therefore, there is a tendency
in the texts to represent out-groups as distant social actors as in the case of genericisation.

Another important point to note is that in-group members are more frequently represented
with specific group names in the texts published in 1996, 1998 and 1999 within the
context of ‘collective and unifying action’ while in the texts published in 1994 actors are
represented rather by collectives based on sexual orientation and deictic ‘we’. This
indicates a rapid change in the way social actors referring to ‘us’ are represented within

the first five-year period of the magazine.

4. 2. 2. 3. Individualisation

Being one of the two specification strategies, individualisation means referring to social
actors individually, for instance by singular forms or proper nouns (van Leeuwen, 1996,
p. 48; Reisigl and Wodak, 2001, p. 53). Individualisation strategy can signify certain
meanings in negative other and positive self-presentation of social actors. A few number
of individualised representations from the selected texts of Kaos GL Magazine provide

such significance pertaining to the discourse categories.



Table 4. 10.

193

Individualisation strategy and linguistic means and forms of realisation

Strategy: Individualisation

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text?2
Proper noun Hitler, Alpago [name of the minister]
2 Text5 & Text 6
c T Proper noun Peringek
g = Personal pronoun (addressing function) sen [you]
&
2 Text3 & Text4
T Anthroponym specified with toponym Tiirkiye’de yasayan bir lezbiyen [a lesbian
< individual who lives in Turkey];
Singularity. Singular anthroponym (with quantifier)  bir escinsel [an homosexual]
Personal pronoun, deictic ben [1]
Text5 & Text 6
S E Singularity. Anthropc_)nym (relatior)ym) _ kuzenim [my cousin]
% E Personal pronoun, deictic (addressing function) sen [you]
(o))
£ Text3 & Text4
= Singularity. Deictic ben [I]
5 Proper noun Yesim, Mustafa, Didem
e
C
iy 2 Text5 & Text6
E Proper noun Enver; Zeki Miiren, Biilent Ersoy, Huysuz
2 Virjin
8 Personal pronoun ben [1]
Reflexive pronoun kendi [himself]

Notes. Italic entries in linguistic means column refer to sub-strategies.

Out-group members are individualised in the category of ‘heterosexism’ by means of
proper noun forms such as ‘Hitler’, ‘Alpago’ and ‘Peringek’. These elite figures,
respectively a leader of a fascist regime, a state minister in Turkey in the years 1994 and
1995, and a politician and author, are not represented positively in the discourse of
homosexuals due to their crimes, unsuccessful administration or unpleasant declarations.
The personal pronoun ‘sen’ [you], on the other hand, is used for addressing function as
in the sentence “Sen ne diyorsun yahu, binlerce 6nyargi siraliyorsun ama ben varim iste.”
(Basaran, 1998, p. 17) [What are you talking about?! You are listing thousands of
prejudices, but I am here and | exist!] This example also shows that social actors that are
individually referred to within the context of heterosexism are not usually positively

represented.
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In both discourse topics, a frequent means for representing in-group members
individually is first person singular ‘ben’ [I]. The subject ‘I’ is also realised by longer
noun groups such as “Tirkiye’de yasayan bir lezbiyen” [a lesbian individual who lives in
Turkey]. Indeterminate references may also function as individual representation, as
exemplified by the in the phrase “bir escinselin heteroseksist baskici bir toplumun
karsisindaki konumu” (Basaran, 1996, p. 15) [the position of homosexuals in front of an
oppressive heterosexist society]. All these cases indicate that individual representations
for ‘us’ confirm the distinction between genericised negative others and individualised

positive and, mostly, victimised ‘us’.

In-group members with differing statuses are individualised within the context of
collective and unifying action. ‘Zeki Miiren’, ‘Biilent Ersoy’ and ‘Huysuz Virjin’ are
represented as non-heterosexual elite in-group members, yet these individuals are mostly
mentioned in negative contexts; for instance the figures are described in Text 3 as
“beceriksiz bir karikatiir” [an unskilled cartoon]. There are also ordinary people
represented individually in the same category, e.g. Yesim, Mustafa, Didem, and Enver,

in Text 3 & Text 4 as well as Text 5 & Text 6.

Though few in number, individualised social actors in both discourse categories provide
distinctive meanings as opposed to genericised or assimilated ones. Although there is a
tendency to represent out-groups generically throughout the texts, as explained before,
elite people are usually individualised in the category of heterosexism in order to expose
them for their negative qualities. This is also true for elite people in self-presentations
even in the category of ‘collective and unifying action’. Elite non-heterosexual
individuals are not usually welcome as role models for activist homosexuals. Contrarily,
ordinary people within the homosexual movement are also individualised by proper
nouns, particularly within the context of discussions on the organisation of movement as
of 1996. Thus, it shows that in both contexts, i.e. ‘heterosexism’ and ‘collective and
unifying action’, elites are represented negatively and ordinary people are represented
positively. Also, the strategy is important as it puts the distinction between the genericised

‘them’ and specified ‘us’ in both discourse topics.
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4. 2. 2. 4. Indetermination

Indetermination means representing social actors as ‘“unspecified, ‘anonymous’
individuals or groups (van Leeuwen, 1996, p. 52). Usually a comparison is made between
indetermination and differention. Differentiation, which “explicitly differentiates an
individual social actor or group of social actors from a similar actor or group” (p. 52) and
which is thought to create a difference between ‘us’ and ‘them’ is not observed in the
texts in this analysis. Rather the linguistic means such as indefinite pronouns and
generalised exophoric references realise such a difference. Table 4. 11. displays the

examples of the discursive strategy employed throughout the texts.

Table 4. 11.

Indetermination strategy and linguistic means and forms of realisation

Strategy: Indetermination

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text2
Generalized exophoric reference, siz [you]; onlar [they];
Indefinite personal/reflexive pronoun birileri [someone]; kendileri
[they/themselves];
Anthroponyms referring to anonymous people insan [human being];
Text3 & Text4
Anthroponyms referring to anonymous people ayrimceilik yapan kisi [the discriminator];
Indefinite personal pronoun birileri [someone];
2 Text5 & Text6
E Personal pronoun (addressing function) sen [you];
Anthroponyms referring to anonymous people insanlar [people];
Indefinite personal pronoun birileri [someone]; birileri [someone],
e kendini [himself/herself];
2 Actionym, participle bunlar1 konusanlar [those saying these
o words];
g Personal pronoun, deictic siz [you];
% Anthroponyms referring to anonymous people bagka bireyler [other individuals]
Textl & Text2
Anthroponyms referring to anonymous people bir escinsel [an homosexual],
(with pre-modified quantifiers, demonstratives and  bu kisi [this person],
adjectives) (6zgtir) bireyler [(free) individuals],
¢ocuk [child], bir birey [an individual],
1% bir¢ok insan [many people]
> Text3 & Text4
Anthroponyms referring to anonymous people kisi [a person];
Generalized exophoric reference sen [youl];
Text5 & Text6
Anthroponyms referring to anonymous people kisi [person],
birey [individual]
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Textl & Text2
Anthroponyms referring to anonymous people (with  vatandas [citizen], insan [human being];
@ quantifier or plural) bir insan [a person], insanlar [people]
@) Anthroponyms (with engendering) kadin [the woman];
5 Anthroponyms (with enageing) ¢ocuk [a child];
< Text3 & Text4
ﬁ Anthroponyms referring to anonymous people insanlar [people];
E Indefinite personal pronoun birisi [someone]
e} Text5 & Text 6
Anthroponyms referring to anonymous people insanlar [people];
Textl & Text?2
Anthroponyms referring to anonymous people insan [human being],
Personal pronoun sen [you];
Indefinite personal pronoun bagkalari [others]
Text3 & Text4
E Anthroponyms referring to anonymous people bireyler [individuals];
E Indefinite personal pronoun bagkalari [others]
Text5 & Text 6
c R T
S Anthroponyms referring to anonymous people insanlar [people],
§ Personal pronoun (addressing function) sen [you],
= Indefinite personal pronoun kimsenin (bana hosgérii gostemesini...)
> [nobody]
g Textl & Text2
5 Anthroponyms referring to anonymous kisi [a person];
g people/group (with quantifiers) birgok insan [many people], bir grup [one
g group], bir diger insan [another person]
g |3
= Text5 & Text 6
o Anthroponyms referring to anonymous people insanlar [people]
Indefinite personal pronoun kendileri [themselves], kimi [some of
them];
Text3 & Text4
5 % Anthroponyms referring to anonymous people insanlar [people], sokaktaki [those in the
T street]
'5 5 Anthroponyms (pre-modified noun) bagimsiz bireyler [independent
< individuals],

Notes. Italic entries in linguistic means column refer to sub-strategies.

In all texts analysed encompassing the first 5 years of the magazine, out-groups are tended
to be indeterminated in many cases, which is a strategical move parallel to genericisations
employed on the same social actors. The distinction in the way out-group members are
indeterminated and, conversely, in-group members are determinated can be seen in many

instances throughout 6 texts categorised in either discourse topics.

Indeterminated ‘Others’ are referred to by linguistic means such as indefinite personal
pronouns (e.g. birileri [someone], kendileri [they/themselves], etc.), generalised
exophoric references (e.g. siz [you], onlar [they], sen [you], etc.), anthroponyms referring

to anonymous people (e.g. ayrimcilik yapan kisi [the discriminator], bagka bireyler [other
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individuals], insanlar [people], etc.), and actionyms (bunlar1 konusanlar [those saying

these words]. A few examples in contexts are presented in E (17).

(17) Biitiin escinselleri Hitler'in yaptig1 gibi pembe iggenlerle isaretleyip toplayabilirsiniz.
[...] Tekil olarak escinselleri ortadan kaldirdilar ama escinselligi asla yok edemediler.
(“Kaos Sanliyor”, 1994, p. 2).

(18) Ben kimsenin bana hosgorii gostermesini istemiyorum, ben her tiir medyada yiiceltilen
kadin-erkek asgkinin benim yagantimda yarattigi baskinin anlagilmasini istiyorum.
(Bagaran, 1998, p. 18)

(19) Birileri bizim “iyi” oldugumuzu duisiinlip, kendini bizim hakkimzda bununla ikna
ediyorsa bu yanlistir. (Basaran, 1998, p. 18)

(20)[...] sivil toplumcular, birilerinin "alli, yesilli, morlu” geldiklerini sdyliiyorlardi. [...]
Lezbiyen ve gay bilincine sahip 6zgiir bireyler ancak bir atilim gergeklestirebilirler.
(“Var olan durum ve escinsellik”, 1994, p. 3)

(21)[...] bunlar1 konusanlar escinselleri, sorunlarini, miicadelelerini ve de bilmem neleri
anladiklarini santyorlar. (Basaran, 1998, p. 18)

(22)[...] escinsellerin bir araya gelip insanlara, “Biz de variz!” demesi gerektigine inantyorum.
(Ozalp, 1996, p. 9)

Generalised exophoric references, through null personal pronouns ‘siz’ [you], ‘onlar’
[they] in E (17), assign responsibility to anonymous social actors for crimes committed
against homosexuals. Social actors are indeterminated through indefinite personal or
reflexive pronouns ‘kimse’ [nobody], ‘kendi’ [himself/herself] and ‘birileri’ [someone]
in E (18) and E (19) while the individualised ‘ben’ [I] (the author, Yesim Basaran) and
assimilated ‘biz’ [we] (referring to the groups of homosexuals) exist in the same
sentences, through which a distinction is created between ‘us’ and ‘them’. Also, the form
‘lezbiyen ve gay bilincine sahip 6zgiir bireyler’ [free individuals who have a gay and
lesbian consciousness] is differentiated in context from the indeterminated ‘birileri’
[someone], establishing again the difference between in-groups and out-groups. Similar
cases are observable in E (21) and E (22) as well. The actionym ‘bunlar1 konusanlar’
[those saying these words] and anthroponym referring to anonymous people ‘insanlar’
[people] are other means for indeterminating social actors as opposed to specified in-

groups represented by means of the somatonym ‘escinseller’ and the collective ‘biz’ [we].
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Linguistic forms referring to in-group members, on the other hand, are realised in both
discourse topics not to exclude the actors from the discourse but to attach them general
qualities, or genericise their practices and relations to other social actors. In this sense,
most of the linguistic forms previously presented as genericised representations in the
category of ‘us’ are also examples to indeterminated forms. Similar linguistic means used
to refer to in-group members are as follows: anthroponyms referring to anonymous people
with quantifiers (e.g. ‘bir escinsel’ [an homosexual], ‘bir birey’ [an individual], ‘bir¢cok
insan’ [many people]), generalised exophoric reference (e.g. ‘sen’ [you]), and indefinite

personal pronoun (e.g. ‘kendileri’ [themselves], ‘kimi’ [some of them]).

To conclude, similar to the findings of the analysis based on the distinction between
generic and specific representation of social actors, out-group members are represented
as indeterminated social actors. This anonymous representation becomes more visible
when in-group members participate in the same sentences or discursive patterns since
most of the time the latter are linguistically differentiated and specified in context. In-
group members, on the other hand, are indeterminate in relation to the processes in which
they are represented with their general qualities and their relations with out-group
members. As a last word, it has been observed that through indeterminate and determinate
references, there is a consistent and continuous creation and reproduction of ‘us’ and

‘them’ distinction in the whole set of texts between the years 1994 and 1999.

4. 2.2.5. Association

Association refers to “groups formed by social actors and/or groups of social actors (either
generically or specifically referred to) which are never labelled in the text” (van Leeuwen,
1996, p. 50). The strategy has a special importance in the representation of non-
heterosexual and heterosexual social actors within the context of discourse categories
‘heterosexism’ and ‘collective and unifying action’ since the associations of social actors
lead to unearth certain relations between the social actors represented in both ‘us’ and

’them’ sides.

Table 4. 12.
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Association strategy and linguistic means and forms of realisation

Strategy: Association

Cat.

Soc.
Act.

Linguistic means

Linguistic forms

Heterosexism

THEM

Parataxis, negative polarity (not only...but also);

Circumstances of accompaniment (‘ile’ [with]);

Parataxis, conjunctions (‘ve’ [and])
Colloquial usage
Parataxis (punctuation)

Parataxis, conjunctions (‘ve’ [and])

Parataxis, conjunctions (‘ya da’ [or], ‘...oldugu
kadar’ [as well as]);

Parataxis, conjunctions (‘ve’ [and] ‘ile’ [with])

Textl & Text2

yalnizca erkek egemen [sistemi] degil
ayni zamanda heteroseksist erkek bir
egemenlik sistemi [not only a male-
dominated system but also a heterosexist
male hegemony system];

rant pesinde kosan soytarilar ile beraber
[...] sivil toplumcular [fools who sought
to gain credit from politicians and
members of NGOs]; s6zde uzmanlarla
sozciiler [so-called professionals and
spokespeople];

tip ve psikiyatri [medicine and
psychiatry];

ana baba [mother and father]

anne, baba, 6gretmen [mother, father,
teacher]

Text3 & Text4

anne-baba ve patron [father-mother and
the boss], yasalar ve kurumlar [laws and
institutions]

Text5 & Text 6

“escinsellerin oldiiriilmesi gerektigini ya
da[...] iyilestirilmesi gerektigini
savunanlar” [those who defend that
homosexuals must be killed or treated];
“bizim duyarli oldugumuzu sdyleyenler”
[those who say that we are sensitive as
well as those who say that we are
aggressive in our struggle]

Aktiiel ve benzerleri [Aktiiel and the like]

us

Parataxis, conjunctions (‘ve’ [and], ‘ile’ [with]);

Text1l & Text2
geng gay ve lezbiyenler [young gay and
lesbian people]

Collective and unifying

action

THEM

Parataxis (associating institutions)

Parataxis, conjunctions (‘...oldugu kadar’ [as well

as]);

Text3 & Text4

aile, devlet, din, egitim, medya gibi
kurumlar [institutions such as family,
state, religion, education and media]
“bizim duyarli oldugumuzu sdyleyenler
oldugu kadar miicadelemizde agresif
oldugumuzu sdyleyenler” [those who say
that we are sensitive as well as those who
say that we are aggressive in our struggle]
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Text3 & Text4

Parataxis (associating groups or individuals) “Kaos GL, Veniis’iin Kizkardesleri,
Lambda-istanbul, Lambda-Erzurum”;
“gruplar ve bireyler” [groups and
individuals], “yasli, efemine, travesti,
transseksiieller” [elder people, feminine
people, travesties and transsexuals]
Text5 & Text6

Parataxis (associating groups or individuals) “Zeki Miiren, Biilent Ersoy ya da Huysuz
Virjin” [Zeki Miiren, Biilent Ersoy or
Huysuz Virjin]; “bir kendi bir de Zeki
Miiren” [himself and Zeki Miiren only];
“Ankara’dan iki, Istanbul’dan bir escinsel
grup” [homosexual groups two from
Ankara and one from Istanbul];

Parataxis (associating ethnonym, religionym and “ha Alevi, ha Kiirt, ha escinsel...ha hepsi

somatonym) birden... [either Alevis, or Kurdish
people, or homosexual people...or all of
them]

us

Notes. Italic entries in linguistic means column refer to sub-strategies.

In the category of ‘heterosexism’, genericised out-groups are associated for their socio-
semantic relations. In Text 1 & Text 2, personified non-human actors ‘erkek egemen
sistem’ [a male-dominated system] and ‘heteroseksist erkek bir egemenlik sistemi’ [a
heterosexist male hegemony system] are associated by means of parataxis (negative
polarity). Association brings together people raised within male-dominated and
patriarchal values and people discriminating marginal groups on the grounds that they
have ‘deviant’ and ‘abnormal’ sexual desires. Accordingly, it also indirectly represents
women and homosexuals as common victims of related non-human actors. Another
paratactic means, i.e. circumstance of accompaniment (such as ‘ile’ [with]), associates
the metaphorical professionym ‘soytar1’ [fools] and the noun phrase ‘sivil toplumcu’
[members of NGOs], which denotes to the ascription to non-gevernental organisations; it
also associates forms ‘sozde uzmanlar’ [so-called professionals] and ‘sozciiler’
[spokespeople]. With additional negative premodifiers two items in two couples are

represented as social actors who are indifferent to homosexuals and their problems.

Parataxis, referring to “the relation between two like elements of equal status” (Halliday
& Matthiessen, 2004, p. 440) associates disciplines ‘tip’ [medicine] and psikiyatri
[psychiatry], personified non-human nouns, by means of the conjunction ‘ve’ [and] to
refer to the doctors and psychiatrists as prejudiced social actors. Apart from such non-

human nouns, family members ‘anne’ [mother] and ‘baba’ [father] as well as ‘6gretmen’
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[teacher] are associated, which means that the related actors share the common social
function of educating children according to heteronormative values. In Text 3 & Text 4,
on the other hand, the same paratactic relation associates ‘anne’ [mother] and ‘baba’
[father] and ‘patron’ [boss] as a unified entity. In the same way, ‘yasalar ve kurumlar’
[laws and institutions], personified non-human nouns, are associated, which functions as

the actors guaranteeing the capitalist society.

Associated social actors within the context of ‘heterosexism’ differ to some extent in Text
5 & Text 6. The forms ‘escinsellerin 6ldiiriilmesi gerektigini ya da [...] iyilestirilmesi
gerektigini savunanlar’ [those who defend that homosexuals must be killed or treated]
and ‘bizim duyarl oldugumuzu sdéyleyenler’ [those who say that we are sensitive as well
as those who say that we are aggressive in our struggle] exist in the same text. The former
associated social actors are said by the author to have remained in the past. The latter
displays a different situation: although the author describes the adjective ‘duyarl’
[sensitive], which is attributed to gay and lesbian people, as a new type of homophobia,
for the first time in-group members are positively represented (also an example of positive
appraisement) in the analysed texts. ‘Aktiiel ve benzerleri’ [Aktiiel and the like] is another
example of associated social actors within the context of ‘heterosexism’. Parataxis relates
two equal items, i.e. the name of a popular periodical that had a bad reputation about its
approach to homoseaxuality and indeterminated similar publications. This is only one

example for negative representation of media institutions.

Since in-group members are mostly represented in assimilated forms (e.g. ‘escinseller’
[homosexuals], gay’ler [gay people], lesbiyenler [lesbians], etc.) there is only one
associated form throughout the texts in the category of ‘heterosexism’: ‘genc gay ve

lezbiyenler’ [young gay and lesbian people].

As for the representations of out-groups in the category of ‘collective and unifying
action’, personified institution nouns are associated in Text 3 & Text 4 as in the realisation
‘aile, devlet, din, egitim, medya gibi kurumlar’ [institutions such as family, state, religion,
education and media]. The group constructed by means of association represents a total
set of institutions that in-group members are in challenge with within the context of a

collective and unifying action.
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Association is exemplified in Text 3 & Text 4 and Text 5 & Text 6 in the ‘us’ category
within the context of ‘collective and unifying action’. In the former, on the basis of the
discussions conducted in the magazine in the related year (1996) under the title “Nasil bir
escinsel hareket?” [What should the homosexual movement be like?], social actors as
specific groups are associated by means of parataxis (by aggragating them using
punctuation): “Kaos GL, Veniis’iin Kizkardesleri, Lambda-istanbul, Lambda-Erzurum”.
Also, the form “gruplar ve bireyler” [groups and individuals] is another way to stress on
the ‘togetherness’ within the context of the discourse topic. The last example is handled
in a different context. The social actors “yasli, efemine, travesti, transsekstieller” [elder
people, feminine people, travesties and transsexuals] are associated to represent them as

a group which is most of the time subject to in-group prejudices.

In Text 5 & Text 6, the proper nouns referring to elite figures ‘Zeki Miiren’, ‘Biilent
Ersoy’ and ‘Huysuz Virjin’ are associated by means of parataxis (punctuation and
conjunction ‘ya da’ [or]) to form a group whose members are held unsuccessful in
establishing queer identities in Turkey. The linguistic form “bir kendi bir de Zeki Miiren”
[himself and Zeki Miiren only], brings together an indeterminate in-group member and
an elite to denote to the fact that homosexuality is not limited to the individual
himself/herself and to elite people he/she watches on TV. “Ankara’dan iki, Istanbul’dan
bir escinsel grup” [homosexual groups two from Ankara and one from Istanbul] refers to
the collectivity of groups for common purposes. Lastly, a religionym, an ethnonym and
an anthroponym referring to sexual orientation are associated in the form “ha Alevi, ha
Kiirt, ha escinsel...ha hepsi birden... [either Alevis, or Kurdish people, or homosexual
people...or all of them] in order to equate each members in their subjection to

discrimination, and to stress that each one of them is no different from the other.

The association examples show that, within the context of ‘heteroexism’, out-groups are
represented either as collectives of genericised and personified non-human actors or
groups of personalised actors each member of which has a socio-semantic relation to the
other. The category also exemplifies association of actors realised as positive
appraisement, contrary to the overall discourse of the selected texts. Within the context
of ‘collective and unifying action’, associated social actors representing ‘us’ denote to the

importance of ‘togetherness’ and ‘unity’, as previously stated within the scope of
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assimilated forms. Assimilated and individualised social actors are tended to be
associated in the texts published in 1996 and 1998 while out-groups, genericised as
institution, are associated as a group to represent them as a unity against which gay and

lesbian groups are challenging.

4. 2. 2. 6. Politicisation

Politicisation, which can be referred to as rendering social actors as political entities,
encompasses many micro strategies such as nationalisation, classification,
organisationalisation, polarisation, political actionalisation, etc. (Reisigl and Wodak,
2001, p. 53). Organisationalisation comes to the forefront among micro strategies in the
representation of social actors both in ‘us’ and ‘them’ sides within the context of both

discourse categories.

Table 4. 13.

Politicisation strategy and linguistic means and forms of realisation

Strategy: Politicisation

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text2
Organisationalisation. Organisationym devlet [state]
Organisationym with negative connotation (also orgiit [organisation]
collective)
c E Political professionym devlet bakani [minister]
2 E Proper noun (political figure) Alpago
9 Text3 & Text4
g Organisationalisation. Organisationym parlamento [parliament], devlet [state],
% ODP [Freedom and Solidarity Party];
Text3 & Text4
n Organisationalisation. Organisationym (also olusum [formation]
> collective)
S < Text3 & Text4
€2 Organisationalisation. Organisationym ODP [Freedom and Solidarity Party];
o S E all‘e‘[famlly], dgvlet [state], din [rellg!op],
S22 T egitim [education], medya [media], sivil
2> F toplum orgiitleri [non-governmental
S8 g organisations], sendikalar [unions],
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bagimsiz yayin kuruluslari [independent
Politonym broadcasting agencies];
siyasal otorite [political authority]

Text3 & Text4
Organisationalisation. Organisationym Kaos GL, Veniis’iin Kizkardesleri,
v Lambda-istanbul, Lambda-Erzurum
> Text5 & Text 6
Organisationalisation. Organisationym Lambda-istanbul, érgiit [organisation]

Notes. Italic entries in linguistic means column refer to sub-strategies.

Out-groups are represented in the category of ‘heterosexism’ by means of
organisationyms ‘devlet’ [state], ‘Orgiit’ [organisation], political professionym ‘devlet
bakan1’ [minister] and proper noun referring to the political figure ‘Alpago’ (former State
Minister) in Text 1 & Text 2, and by means of organisationyms ‘parlamento’ [parliament],
‘devlet’ [state], ‘ODP’ [Freedom and Solidarity Party] in Text 3 & Text 4. These
realisations show that out-groups are mostly politicised in relation to ‘state’ both in
assimilated and individualised forms. The form ‘6rgiit’ [organisation] is negatively used
to refer to ‘patriarchal order’ in the society as an indispensable part of heterosexist
ideology. In-group members, on the other hand, are only represented by the

organisationym ‘olusum’ [formation] within the context of heterosexism.

Politicisation examples given in the discourse category of ‘collective and unifying action’
are representative of the distinction between ‘us’ and ‘them’. Out-groups are represented
by means of organisationyms such as ‘aile’ [family], ‘devlet’ [state], ‘din’ [religion],
‘egitim’ [education], ‘medya’ [media], ‘sivil toplum orgiitleri’ [non-governmental
organisations], ‘sendikalar’ [unions], ‘bagimsiz yaym kuruluslari’ [independent
broadcasting agencies], ODP [Freedom and Solidarity Party], and a politonym ‘siyasal
otorite’ [political authority]. In-group members, on the other hand, are politicisied by
means of organisationyms such as ‘Kaos GL’, ‘Veniis’iin Kizkardesleri’, ‘Lambda-
Istanbul’, ‘Lambda-Erzurum’ in Text 3 & Text 4 and ‘Lambda-istanbul’ and ‘6rgiit’
[organisation] in Text 5 & Text 6. This shows that politicised in-group members are
linguistically realised mostly by means of specific group names while out-groups are
mostly composed of genericised nouns referring to institutions in the society. It is also

important to remind that some of these institutions (namely ‘aile’ [family], ‘devlet’
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[state], ‘din’ [religion], ‘egitim’ [education], ‘medya’ [media]) are associated on the

grounds that they are represented as heterosexist political organisations.

Comparing the linguistic forms of realisation used for both sides, it can be concluded that
‘state’ is in the center of the political social actors within the context of ‘heterosexism’,
while in ‘collective and unifying action’ out-groups are more varied since they are
handled as institutions with which gay and lesbian people are challenging as part of their
social struggle. Assimilated and genericised organisationyms are in the forefront in the
representations of ‘others’ while ‘us’ is represented by assimilated and specific group
nouns. This has parallels with the findings of the analysis on genericised and assimilated
social representations. Lastly, as previously shown within the context of association
strategy, the politicised social actors (both from ‘us’ and ‘them’) are related to each other
in some instances, which shows that there is a discursive construction, particularly in later
years, based on the opposition between the specified and politicised groups of

homosexuals and genericised and politicised institutions of the whole society.

4.2.2.7. Appraisement

Appraisement is a way of categorising social actors “when they are referred to in terms
which evaluate them, as good or bad, loved or hated, admired or pitied” (van Leeuwen,
1996, p. 58). Reisigl and Wodak (2001) rather use the term social problematisation as a
more specific type of appraisement with reference to their research framework and data.
Present analysis makes use of terminologies from both frameworks. Appraisement forms
are not isolated from their premodifiers since they considerably contribute to the social

meanings in the representations of actors.
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Appraisement strategy and linguistic means and forms of realisation

Strategy: Appraisement (negative vs. positive)

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text 2
Negative ideologisation. Negative heteroseksist [heterosexist], burjuva [bourgeois],
ideologonym
Collective with negative pre-modifier heteroseksist toplum [heterosexist society]
Abstract noun compounds (with negative  heteroseksist erkek bir egemenlik sistemi [a
pre-modifier) heterosexist male hegemony system], kapitalist
sOmiirii sistemi [capitalist exploitation system],
heterosexist diktatorliik [heterosexist dictatorship],
Organisationym with negative pre- heterosexist devlet [heterosexist state]
modifier
Negative appraisement. Negative (rant pesinde kosan) soytarilar [fools (who sought to
metaphorical anthroponyms gain credit)]; cani ruhlu katliam tellalar [criers for
brutal murders];
Negative metaphorical non-human nouns  heteroseksist domuzlar [heterosexist pigs], agik
heteroseksist terdr [open heterosexist terror];
Professionyms with negative pre- (s6zde) uzmanlar [(so-called) [professionals];
modifier
Criminonym (bilimsel) katiller [(scientific) murderers]
Text3 & Text4
Negative ideologisation. Collective with  heteroseksist toplum [heterosexist society],
£ negative pre-modifier heterosexist baskici bir toplum [a heterosexist and
% S oppressive society]; kokusmus system [corrupted
8 1 system]
I - Negative appraisement. Anthroponym ayrimeilik yapan kisi [the discriminator];
I with negative pre-modifier

Negative metaphorical noun compound,
collective

Negative metaphorical non-human noun
Noun with negative connotation

Negative appraisement. Actionyms with
negative pre-modifier, participles

Actionym, participle

Noun with pre-modifier, participle

beyinleri prangalanmus insan ordulari [human armies
whose minds are shackled], beyin prangalama aract
[mind-shackling tool]

kolelesmis ruhlar [enslaved souls];

efendi [master]

Text5 & Text 6

“escinsellerin dldiiriilmesi gerektigini savunanlar”*
[those who defend that homosexuals must be killed],
“escinsellerin iyilestirilmesi gerektigini
savunanlar”* [those who defend that homosexuals
must be treated]

“bizim duyarli oldugumuzu sdyleyenler” [those who
say that we are sensitive]; “miicadelemizde agresif
oldugumuz soyleyenler” [those who say that we are
aggressive in our struggle]

iistiin oldugunu diigiinen egemen dil [the dominant
discourse which thinks that it is superior]; bizi yok
sayan insanlar [people who render us non-existent];
“escinsel yasam sekline biiyilik pervasizlik igerisinde
saldiran, alaya alan, yok sayan insanlar [people who
assault, mock at and ignore homosexual life
carelessly]
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Positive appraisement. Anthroponym
with positive pre-modifiers

Negative appraisement. Pathologonyms
Metaphor

Anthroponym with negative pre-
modifier

Textl & Text2

lezbiyen ve gay bilincine sahip 6zgiir bireyler [free
individuals who have a gay and leshian
consciousness]

hasta [ill], sapik [pervert]

bdcek [insect]

Text3 & Text4

“akl1 fikri seks olan, gotiinii siktiren bir ibne” [fags
who always think about sex and get fucked in the

perspective of ‘others”)
Anthroponym with negative pre-
modifier, participle

Positive appraisement. Collective pre-
modified with positive evaluative noun

2]
> ass], “Beyoglu’nda orospuluk yapan travesti”
[prostitute transvestites in Beyoglu]
Text5 & Text 6
Positive appraisement (in the perspective  “duyarli, iyi ve de hos insanlar” [sensitive, good and
of ‘others’). Anthroponym with positive  nice people],
pre-modifiers
Negative appraisement. Anthroponym yok sayilan birey [individual who is rendered non-
with negative pre-modifier existent]
» Text5 & Text 6
% @ | Negative appraisement. Anthroponym ikinci smif vatandas [inferior citizen] (for Afro-
I ,9 with negative pre-modifier American people);
Eo
O <
Textl & Text2
Negative ideologisation. Negative heteroseksist [heterosexist],
ideologonym;
Noun with negative pre-modifier; heterosexist diktatorliik [heterosexist dictatorship]
Negative ideologisation. Text3 & Text4
Negative metaphorical noun compound beyin prangalama araci [mind-shackling tool];
Collective with negative metaphorical kokusmus system [corrupted system]
pre-modifier
Negative metaphorical non-human nouns  kélelesmis ruhlar [enslaved souls]
E Positive appraisement. Organizationym yeni bir toplum [ a new society], ilk parti [first
E (with positive premodifiers) political party]
Text5 & Text 6
Actionym, participle “bizim duyarli oldugumuzu sdyleyenler” [those who
say that we are sensitive]; “miicadelemizde agresif
.5 oldugumuz sdyleyenler” [those who say that we are
g aggressive in our struggle]
o Negative appraisement. Noun with pre-  “@stiin oldugunu diisiinen egemen dil” [the dominant
-E\ modifier, participle discourse which thinks that it is superior], “escinsel
= yasam sekline biiyiik pervasizlik icerisinde saldiran,
_g alaya alan, yok sayan insanlar [people who assault,
= mock at and ignore homosexual life carelessly]
L Textl & Text?2
B Positive appraisement. Anthroponym lezbiyen ve gay bilincine sahip 6zgiir bireyler [free
= pre-modified with positive evaluative individuals who have a gay and leshian
S noun compound consciousness]
Text3 & Text4
Positive appraisement. Noun farklilik [variety]
Negative appraisement. Noun, noun lider [leader], erkek minyatiirii [male miniature],
compound (with negative connotation) kadin minyatiirii [woman miniature]
Text5 & Text6
s Negative appraisement. Noun (in the degisiklik [variety]

yok sayilan birey [individual who is rendered non-
existent]; cinsel kimliklerini yagsayamayan insanlar
[people who cannot live their sexual identities];
“Tiirkiye escinsel hareketinin bu ii¢ temel bileseni”
[three main components of homosexual movement
in Turkey]; “s6z sahibi bir kitle” [a mass of people
who have a voice]; “geneli degil tiimii kapsayacak
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bir kitle olusumu” [a mass formation which would
encompass not the general but all]

Notes. Italic entries in linguistic means column refer to sub-strategies.
* |t is expressed in the related text that this view remained in the past.

Negative ideologisation and negative appraisement, micro strategies of appraisement,
with a range of linguistic means predominate negative evaluative nominalisations of out-
groups in the category of ‘heterosexism’. In Text 1 & Text 2, out-groups are represented
by means of negative ideologonyms ‘heteroseksist’ [heterosexist] and ‘burjuva’
[bourgeois]. The lexeme ‘heteroseksist’ [heterosexist] is frequently used as an adjective
pre-modifier before collectives, abstract noun compounds, organisationyms and
impersonalised evaluative nouns such as ‘heteroseksist toplum’ [heterosexist society],
‘heteroseksist erkek bir egemenlik sistemi’ [a heterosexist male hegemony system],
‘heterosexist diktatorliik’ [heterosexist dictatorship], ‘heterosexist devlet’ [heterosexist
state] in respective order. ‘Kapitalist somiirii sistemi’ [capitalist exploitation system] is

another example to negative ideologisation in the same type of linguistic means.

The premodifier ‘heteroseksist’ [heterosexist] is also used with a non-human noun, e.g.
‘heteroseksist domuzlar’ [heterosexist pigs] and abstraction, e.g. ‘agik heteroseksist teror’
[open heterosexist terror] as part of negative appraisement strategy. Other examples of
the same strategy are realised by means of negative metaphorical anthroponyms such as
‘(rant pesinde kosan) soytarilar’ [fools (who sought to gain credit)] and ‘cani ruhlu
katliam tellalar1’ [criers for brutal murders]; professionym ‘(s6zde) uzmanlar’ [(so-called)
[professionals] and criminonym ‘(bilimsel) katiller’ [(scientific) murderers]. As it is
apparent from the linguistic forms, the first two texts of the magazine is abundant in

negative appraisement representing out-groups.

Similar linguistic realisations are seen as examples of negative ideologisation in Text 3
& Text 4 as well. The adjective ‘heteroseksist’ [heterosexist] premodifies the collective
‘toplum’ [society] in two cases as in the forms ‘heteroseksist toplum’ [heterosexist
society] and ‘heterosexist baskici bir toplum’ [a heterosexist and oppressive society];
premodified collectives are also exemplified by the realisations ‘kokusmus system’
[corrupted system] and ‘beyinleri prangalanmis insan ordulari’ [human armies whose

minds are shackled]. The collective and the negative metaphorical appraisement
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‘kolelesmis ruhlar’ [enslaved souls] refer to social actors who are raised according to
heterosexual values. Another metaphorical noun compound ‘beyin prangalama aract’
[mind-shackling tool], on the other hand, refers to media. The genericised singular form
‘ayrimcilik yapan kisi’ [the discriminator] and ‘efendi’ [master], which metaphorically

refers to the state, are other appraisement examples.

Several negative appraisement examples in Text 5 & Text 6 differ from the previous ones.
Actionyms with negative premodifiers and participle structures ‘escinsellerin dldiiriilmesi
gerektigini savunanlar’ [those who defend that homosexuals must be killed] and
‘escinsellerin iyilestirilmesi gerektigini savunanlar’ [those who defend that homosexuals
must be treated], which seem to be justifying the homophobic attitudes in the society is
uttered by the author of the related text to account for the situation in the past. Two other
actionyms premodified similarly are ‘bizim duyarli oldugumuzu sdyleyenler’ [those who
say that we are sensitive] and ‘miicadelemizde agresif oldugumuz sdyleyenler’ [those
who say that we are aggressive in our struggle]. Although the former exemplifies negative
appraisement, the premodifier of the actionym portrays an unexpected contextual pattern
by calling homosexuals as ‘duyarli’ [sensitive]. The latter, on the other hand, presupposes
and justifies the existence of a homosexual movement, despite it is premodified with the
adjective ‘agresif” [aggressive]. Besides these examples, the following negative
appraisement forms, realised by means of long premodifications and participles, reminds
the general attitude of ‘Others’ against homosexuals: ‘bizi yok sayan insanlar’ [people
who render us non-existent]; ‘escinsel yasam sekline biiyiikk pervasizlik igerisinde
saldiran, alaya alan, yok sayan insanlar’ [people who assault, mock at and ignore

homosexual life carelessly].

In-group members are also represented in the category of ‘heterosexism’ by means of
positive and negative appraisement. In Text 1 & Text 2, the only positive appraisement
form is an anthroponym with a long premodification: ‘lezbiyen ve gay bilincine sahip
Ozgiir bireyler’ [free individuals who have a gay and lesbian consciousness]. Negative
appraisement forms ‘hasta’ [ill], ‘sapik’ [pervert] and ‘bdcek’ [insect] stand for the
restatements of ‘Others’; thus, they do not represent ascriptions of in-group members for
themselves. In Text 3 & Text 4, the same situation is seen in the linguistic forms “akli

fikri seks olan, gotiinii siktiren bir ibne” [fags who always think about sex and get fucked
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in the ass], “Beyoglu’nda orospuluk yapan travesti” [prostitute transvestites in Beyoglu]
as well as in the form of positive appraisement “duyarli, iyi ve de hos insanlar” [sensitive,
good and nice people] in Text 5 & Text 6. Negative appraisement is realised by the form

‘yok sayilan birey’ [individual who is rendered non-existent].

In the discourse topic of ‘collective and unifying action’, most of the realisations are the
same with the ones in ‘heterosexism’ due code overlappings in GTA process. The
recurring linguistic realisations can be listed as follows: ‘heteroseksist’ [heterosexist] and
‘heterosexist diktatorliik’ [heterosexist dictatorship] Text 1 & Text 2; ‘beyin prangalama
aract’ [mind-shackling tool] and ‘kokusmus system’ [corrupted system] and kdlelesmis
ruhlar [enslaved souls] in Text 3 & Text 4; ‘bizim duyarl oldugumuzu sdyleyenler’ [those
who say that we are sensitive], ‘miicadelemizde agresif oldugumuz sdyleyenler’ [those
who say that we are aggressive in our struggle], “istiin oldugunu diisiinen egemen dil’
[the dominant discourse which thinks that it is superior] and ‘escinsel yasam sekline
biiyiik pervasizlik igerisinde saldiran, alaya alan, yok sayan insanlar’ [people who assault,

mock at and ignore homosexual life carelessly] in Text 5 & Text 6.

Besides recurring forms, two exceptional forms in Text 3 & Text 4, ‘yeni bir toplum’ [a
new society], ‘ilk parti’ [first political party], exemplify the positive appraisement of out-
groups within the context of ‘collective and unifying action’. The former refers to an
imagined society where homosexuals live freely and equally with heterosexual people.
The latter, on the other hand, makes reference to ODP [The Freedom and Solidarity Party]
represented positively for its function of being the first political party which included the

term ‘homosexuality’ in its bylaws.

Besides few number of common realisations in two discourse categories, in-group
members are positively represented in the category ‘collective and unifying action’ by
means of linguistic forms such as ‘farklilik’ [variety] and negatively by means of forms
‘lider’ [leader], ‘erkek minyatiirii’ [male miniature], ‘kadin minyatiirii’ [woman
miniature] in Text 3 & Text 4. The indeterminate social actor ‘lider’ [leader] is negatively
conceptualised within the context of social struggle since any challenge for leadership
within groups would hamper the homosexual movement. It is also important to point that

the latter two forms refer to attributions of out-groups to homosexual people, just like the
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form ‘degisiklik’ [variety] in Text 5 & Text 6. Other negative appraisement examples
representing ‘us’ are ‘yok sayilan birey’ [individual who is rendered non-existent] and
‘cinsel kimliklerini yasayamayan insanlar’ [people who cannot live their sexual

identities].

Lastly, the linguistic forms referring to the concepts of ‘togetherness’ and ‘unity’ within
the context of homosexual movement are rendered as positive appraisement examples.
These linguistic formas are as follows: ‘Tiirkiye escinsel hareketinin bu ii¢ temel bileseni’
[three main components of homosexual movement in Turkey], ‘s6z sahibi bir kitle’ [a
mass of people who have a voice] and ‘geneli degil tiimii kapsayacak bir kitle olusumu’

[a mass formation which would encompass not the general but all].

In sum, the linguistic realisations of appraisement show the rigid distinction between
positive self-presentation and negative other-presentation. In the discourse category of
‘heterosexism’, out-group members are consistently presented as ‘bad’ or ‘hated’ while
in-group members are mostly represented as ‘good’, ‘victimised’ and exceptionally
‘deviant’. Only the text published in 1998 displays different and comparingly positive
presentations of out-group members on the basis of their attitudes towards gay and lesbian
people. The examples pertaining to ‘us’ category in both discourse topics also exemplify
negative representations of homosexuals (as ‘deviant’ people) in the eye of ‘others’. In
other words, from these examples, one can see the way in-group members identify

themselves in terms of ‘others’.

4. 2. 2. 8. Sociativisation

Depending on van Leeuwen’s (1996) relational identification, sociativisation, also
relationalisation, refers to “the linguistic construction of social actors in terms of their

personal, kinship or work relations, etc. to each other” (Reisigl and Wodak, 2001, p. 53).
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Table 4. 15.

Sociativisation strategy and linguistic means and forms of realisation

Strategy: Sociativisation/Relationalisation

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text?2
Sociative (with possessive, noun diismanimiz [our enemy],
compound or participle) bilimsel katiller [scientific murderers]; escinsel diismani
[homophobe], yetisenler [grown-ups], 6gretmen
[teacher]; okul [school], aile [family];
Relationym, possessive pronoun ana baba [mother and father], anne [mother], baba
s [father], onlarin ¢ocuklar1 [their children]
(1]
= Text 3 & Text 4
Sociative patron [boss]
Sociative, noun with pre-modifier ayrimceilik yapan kisi [the discriminator],
Sociative, noun compound and aslan payimni alanlar [those who have the lion’s share],
participle, metaphor beyin prangalama araci [mind-shackling tool],
g kolelesmis ruhlar [enslaved souls]
2
o Textl & Text 2
b Sociative (with noun compound/pre-  cinsel sevi nesnesi [sex object],
T modified noun) azmlik [minority],
kendi cinsi [those with same sex],
kendisi gibi bir arkadas [a friend like himselt/herself]
a Text3 & Text 4
Sociative birey [individual], ¢elisen bireyler [contradicting
individuals];
Text5 & Text6
Sociative (with pre-modified noun) azmlik [minority], benzerler [alikes],
« | Sociative kole [slave] (referring to women),
% % tutsak travesti ve transeksiieller [prisoned travesties and
E = transsexual people]
0Z
Textl & Text?2
Sociative, possessive diismanimiz [our enemy]
c
2 Text3 & Text4
3 Sociative, noun compound and beyin prangalama arac1 [mind-shackling tool]
g participle, metaphor
= Sociative, negative metaphor efendi [master]
s |3 Text5 & Text6
- E Sociative, noun compound and ac1ldigim insanlar [people I came out to];
© participle
2 Relationym aile [family], kuzenim [my cousin];
S Sociative Ozel ¢evre [private acquaitance]; arkadaslari [their
3 friends], partnerleri [their partners]
o Sociative, participle, noun “birlikte yagsadigimiz kisiler” [those who we live together
with];
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Textl & Text 2

Sociative azmlik [minority]
Text3 & Text4
Sociative celisen bireyler [contradicting individuals]; diger
arkadaslar [other fellows]; farklilik [variety]
Text5 & Text 6
Sociative benzerlerimiz [the likes of us], bizim gibiymis gibi duran
0 ilk birey [the first person who looks like us], alt grup [sub-
> group], azinlik [minority], benzerler [alikes]
Sociative (in the perspective of degisiklik [variety];
‘others’)
Sociative, participle, noun “hayatlarinda gordiikleri ilk escinsel” [the first

homosexual they had ever seen]; “yanina aldig1 ya da
yaninda yer aldig1” [individuals whom he/she be with or
takes sides with]; heteroseksiiel olmayan tiim cinsel
azimliklar [all non-heterosexual minorities]

Notes. Italic entries in linguistic means column refer to sub-strategies.

In the discourse topic of ‘heterosexism’, out-group members are represented in the
category of ‘heterosexism’ by means of sociatives such as ‘diismanimiz’ [our enemy],
‘bilimsel katiller’ [scientific murderers]; ‘escinsel diigmani’ [homophobe], ‘yetisenler’
[grown-ups], ‘6gretmen’ [teacher]; ‘okul’ [school], ‘aile’ [family]; and relationyms such
as ‘ana baba’ [mother and father], ‘anne’ [mother], ‘baba’ [father], ‘onlarin ¢ocuklar1’
[their children] in Text 1 & Text 2. Further sociatives are exemplified in Text 3 & Text 4
with linguistic forms such as ‘patron’ [boss], ‘ayrimcilik yapan kisi’ [the discriminator],
‘aslan payini alanlar’ [those who have the lion’s share], ‘beyin prangalama arac1’ [mind-

shackling tool], ‘kolelesmis ruhlar’ [enslaved souls].

The examples indicate that ‘others’ are mostly represented in terms of their negative
relations to homosexuals. Negative appraisement serves as a means to understand the way
of relation social actors are in. In this sense, words such as ‘diisman’ [enemy], ‘katil’
[murderer] and ‘ayrimcilik yapan’ [discriminator] describe the negative relation between
two sides. Also, out-group members are represented as collectives such as ‘okul’ [school]
and ‘aile’ [family] as well as members of these institutions who actively take action to
adapt the individual into the heterosexual society. A similar relation is also constructed
in discourse by means of the form ‘patron’ [boss], referring to the situation in the
workplace besides school and home. The form ‘aslan payini alanlar’ [those who have the
lion’s share] represents the out-group members in terms of their relation to the capitalist
system while ‘beyin prangalama araci’ [mind-shackling tool] which refers to the media,

as an out-group institution, is represented by its relation to individuals (heterosexuals or
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non-heterosexuals) it has influence on. The impersonalised (abstracted) form ‘kdlelesmis
ruhlar’ [enslaved souls] represents individuals in terms of their relation to the

heterosexual system, which is metaphorically ‘master’ of these individuals.

As it can be seen from the table, in-group members are represented in the category of
‘heterosexism’ by means of their relations to other in-group members as well as to out-
group members. For the former, individuals are referred to as ‘cinsel sevi nesnesi’ [sex
object], ‘kendi cinsi’ [those with same sex], ‘kendisi gibi bir arkadas’ [a friend like
himself/herself] in Text 1 & Text 2 and ‘benzerler’ [alikes] in Text 5 & Text 6. For the
latter, in-group individuals are referred to as ‘azinlik’ [minority] in Text 1 & Text 2 and
in Text 5 & Text 6; ‘birey’ [individual], ‘¢elisen bireyler’ [contradicting individuals] in
Text 3 & Text 4. These examples show that, in the category of ‘heterosexism’,
homosexuals are represented as bound to other individuals with the same sexual
orientation in order to live in the heterosexual society. They are also represented as
‘distinct’ individuals, as in the case of ‘celisen bireyler’ [contradicting individuals], and
as ‘minority’ in terms of their relation to the rest of the society dominated in quantity by

heterosexual people.

As for the discourse topic of ‘collective and unifying action’, out-group members are
represented by means of linguistic realisations such as ‘diismanimiz’ [our enemy] in Text
1 & Text 2 and ‘beyin prangalama araci’ [mind-shackling tool] in Text 3 & Text 4 and
‘aile’ [family] in Text 5 & Text 6, recurring realisations in both discourse topics. Also,
they are referred to as ‘efendi’ [master] in Text 3 & Text 4; ‘agildigim insanlar’ [people
I came out to], ‘kuzenim’ [my cousin], 6zel ¢evre [private acquaitance], arkadaslari [their
friends], partnerleri [their partners] and ‘birlikte yasadigimiz kisiler’ [those who we live
together with] in Text 5 & Text 6. Different from recurring forms of realisation, out-group
members are represented as actors dominating homosexuals as in the metaphoric
relationship between ‘slave’ and ‘master’. Also, new members of out-groups, who are
composed of individuals having close social relations to the homosexual individual, come

into the stage as exemplified in Text 5 & Text 6.

Lastly, besides the recurring forms in both discourse topics, i.e. ‘azilik’ [minority] and

‘celisen bireyler’ [contradicting individuals], in-group members are represented in the
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category of ‘collective and unifying action’ by means of sociatives ‘diger arkadaslar’
[other fellows] referring to other non-heterosexual individuals in the call for a collective
action in Text 3 & Text 4. In Text 5 & Text 6, on the other hand, there are sociatives such
as ‘benzerlerimiz’ [the likes of us], ‘bizim gibiymis gibi duran ilk birey’ [the first person
who looks like us], ‘benzerler’ [alikes], ‘hayatlarinda gordiikleri ilk escinsel’ [the first
homosexual they had ever seen], ‘yanina aldig1 ya da yaninda yer aldigi’ [individuals
whom he/she be with or takes sides with]. These references to in-group members in terms
of other in-group members point to the importance of the concepts ‘aggregation’ and
‘collectivity’. In-group individuals are also referred to as ‘farklilik’ [variety], which
represents in-group members as ‘distinct’ identities, in Text 3 & Text 4 as well as ‘alt
grup’ [sub-group], azinlik [minority], and ‘heteroseksiiel olmayan tiim cinsel azinliklar’
[all non-heterosexual minorities] which denote to the minority position of non-
heterosexual people in quantitiy, in Text 5 & Text 6. The form ‘degisiklik’ [variety], as
previously mentioned in the context of appraisement, represents homosexuals negatively

from the perspective of ‘others’.

To summarize, out-group members are represented in respect to their negative relations
to in-group members, and this reveals itself as negative appraisement as exemplified by
the forms such as ‘diismanimiz’ [our enemy], ‘katiller’ [murderers] and ‘escinsel
diisman1’ [homophob]. Also, social actors such as ‘anne’ [mother], ‘baba’ [father],
‘0gretmen’ [teacher], ‘patron’ [boss] with whom gay and lesbian people have everyday
relations as well as institutions, such as ‘okul’ [school] and ‘aile’ [family], function in the
discourse topic of ‘heterosexism’ as important actors that gain meaning from their relation
to homosexual individuals. They are also represented as individuals whose minds are
seized by the heteronormative values of the society reproduced by institutions such as
media, which in turn influences lives of in-group members due to the inescapable
homophobia of out-group members. This view is represented by the abstracted sociative
‘kolelesmis ruhlar’ [enslaved souls]. The sociatives referring to in-group members within
the context of ‘heterosexism’, on the other hand, show that they are represented as
‘distinct individuals’, who can easily discover the shortcomings of the system they are

living in, and as ‘minority’ in quantity.



216

The sociatives referring to in-group members in the discourse topic of ‘collective and
unifying action’, in the texts published in 1994 and 1996, are more based on signifying
the ‘minority” position and ‘distinctiveness’ and of non-heterosexual individuals. In later
texts, particularly Text 6 (1999), linguistic forms referring to in-group members in terms
of homosexual individuals themselves signify the importance of being together with
individuals who share the same values, interests and sexual desire. Increase in the number
of such sociatives denoting to in-group social relations is a result of the prevalent coming-
out of homosexual individuals and the need for a collective and unified homosexual

movement in Turkey.

4.2.2.9. Somatisation

Somatisation is defined by van Leeuwen (1996) as “a form of objectivation in which
social actors are represented by means of reference to a part of their body. Reisigl and
Wodak (2001), on the other hand, handle somatisation as a way synecdochisation in
which a part or characteristic of social actors’ body are picked out to refer to them by this

characteristic (p. 53).

Table 4. 16.

Somatisation strategy and linguistic means and forms of realisation

Strategy: Somatisation

Cat. | Soc. Linguistic means Linguistic forms
Act.
Reference in terms of sexual orientation. Textl & Text2
£ anthroponyms referring to persons in terms of their  heteroseksiiel(ler) [heterosexuals],
% S sexual orientations;
§ 'iJ Engendering. Genderonyms anne [mother], baba [father]
g - Text3 & Text4
T Engendering. Genderonyms anne [mother], baba [father]
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Reference in terms of sexual orientation.
Anthroponym referring to persons in terms of their
sexual orientations;

Enageing. Gerontonyms

Textl & Text2

homoseksiiel [homosexual], gay [gay
male], travesti [transvestite], trans
[transsexuals/transgender people],
lezbiyen [lesbian], gay ve lezbiyen
bireyler [gay and lesbian individuals],
sitreyt [straight];

cocuk [child], genc gay ve lezbiyenler
[young gay and leshian people],

Pejorative noun

Reference in terms of sexual orientation.
anthroponyms referring to persons in terms of their
sexual orientations

Engendering. Genderonym (noun compound)

Genderonym

ibne [fag]

Text5 & Text 6

escinsel [homosexual], lezbiyenler
[leshian people], gayler [gay people],
erkek escinseller [gay males], kadin
escinseller [female homosexuals];

erkek minyatiirii [male miniature], kadin
minyatiirii [woman miniature];

kizlar1 (harbi) [girls (are masculine),
erkekleri (duyarli) [boys (are sensitive)]

%) Text3 & Text4
> Reference in terms of sexual orientation. lezbiyen [lesbian], escinsel [homosexual],
Anthroponym referring to persons in terms of their  gay [homosexual], travestiler [travesties],
sexual orientations; transeksiieller [transsexual people], erkek
escinseller [gay males], kadin escinseller
[female homosexuals]
Derogatory noun ibne [fag]
Text5 & Text 6
Reference in terms of sexual orientation. escinseller [homosexuals], escinsel
Anthroponym referring to persons in terms of their  insanlar [homosexual people]
sexual orientations;
Textl & Text?2
o | Engendering. Genderonyms kadin [the woman]
& o | Enageing. Gerontonyms cocuk [a child]
E 8 Anthroponyms (genderonym and gerontonym) oglan ¢ocuklari [boys], kiz gocuklari
o [girls]
< Racialisation. Racionym zenciler [Afro-American people]
Textl & Text?2
Reference in terms of sexual orientation. heteroseksiiel(ler) [heterosexuals],
anthroponyms referring to persons in terms of their
E sexual orientations;
E Text5 & Text6
Reference in terms of sexual orientation. heteroseksiieller [heterosexuals],
anthroponyms referring to persons in terms of their
sexual orientations;
Textl & Text?2
c Reference in terms of sexual orientation. gay [gay male], gay ve lezbiyen bireyler
5 anthropor_1yms _referrmg to persons in terms of their  [gay and lesbian individuals], escinseller
< sexual orientations [homosexuals]
g Text3 & Text4
> Reference in terms of sexual orientation. escinseller [homosexuals],
S Anthroponyms referring to persons in terms of bir escinsel [a homosexual], homoseksiiel
T their sexual orientations [homosexual], biseksiiel [bisexual], erkek
g escinsel [male homosexual], travesti
2 [travesty], transseksiiel [transsexual
§ 0 people], gay [homosexual]
S >
@)

Notes. Italic entries in linguistic means column refer to sub-strategies.
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As it can be seen from Table 4.16, throughout the texts analysed and in both discourse
topics, out-group members are represented by means of anthroponyms referring to
persons in terms of their sexual orientation such as ‘heteroseksiicl(ler)’ [heterosexual(s)],
and genderonyms such as ‘anne’ [mother], ‘baba’ [father]. In-group members are
represented by means of anthroponyms referring to persons in terms of their sexual
orientation such as ‘homoseksiiel’ [homosexual], ‘gay’ [gay male], ‘travesti’
[transvestite], ‘trans’ [transsexuals/transgender people], ‘lezbiyen’ [lesbian], ‘gay ve
lezbiyen bireyler’ [gay and lesbian individuals], ‘sitreyt’ [straight man/woman],
‘escinsel’ [homosexual], ‘travestiler’ [travesties], ‘transeksiieller’ [transsexual people],
‘erkek escinseller’ [gay males], ‘kadin escinseller’ [female homosexuals], ‘escinsel
insanlar’ [homosexual people] and ‘biseksiiel’ [bisexual]; derogatory antrhroponym
‘ibne’ [fag]; gerontonyms such as ‘cocuk’ [child], ‘gen¢ gay ve lezbiyenler’ [young gay
and lesbian people]; and genderonyms such as ‘erkek minyatiirii’ [male miniature], ‘kadin
minyatiiri’ [woman miniature]; ‘kizlar1 (harbi)’ [girls (are masculine), and ‘erkekleri

(duyarh)’ [boys (are sensitive)].

All these sets of somatonyms have already been exemplified in relation to previous
discursive operations. Depending on Reisigl and Wodak’s (2001) way of handling
somatisation, it can be said that the operation has a special role in the representation of
social actors in the present analysis since the most basic ‘us’ and ‘them’ distinction
throughout the texts is based on the sexual orientation of social actors. All representation
schemes that have been mentioned so far benefit from this meronymic (part-to-whole)
semantic relation. In this aspect, somatisation functions as a complementary discursive

strategy in the creation of ‘us’ and ‘them’ distinction.

4. 2. 2.10. Personification

Personification, or anthropomorphisation, is a rhetorical operation “to give a human form
or human humanise inanimate objects, abstract entities, phenomena and ideas” (Reisigl
and Wodak, 2001, p. 58). By means of personification, social actors can be animated as
collective subjects. Limited number of linguistic realisations exemplify this discursive
operation in the texts.
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Table 4. 17.

Personification strategy and linguistic means and forms of realisation

Strategy: Personification

Cat. | Soc. Linguistic means Linguistic forms
Act.
Textl & Text?2
Non-human abstract nouns, politonym  diktatérliik [dictatorship], sistem [system], diizen
[order], ideoloji [ideology], iktidar [power], burjuvazi
[bourgeoisie]; heteroseksist zihniyet [heterosexist
mindset], kapitalist diizen [capitalist order], erkek
S egemen ideoloji [male-dominant ideology];
'iJ Nouns referring to scientific tip [medicine], psikiyatri [psychiatry], gen
= — disciplines mithendisligi [genetic engineering], hukuk [law]
% Text3 & Text4
3 Non-human abstract noun (compound)  sistem [system], siyasi iktidar [political power],
E ekonomik iktidar [economic power], yasalar [laws]
£ Text5 & Text 6
Non-human abstract noun egemen dil [dominant discourse]
Textl & Text2
Non-human abstract nouns escinsellik [homosexuality]
1) Text3 & Text4
> Non-human abstract nouns escinsellik [homosexuality]
—_— Abstraction. Textl & Text 2
g = Non-human nouns, politonym diktatorliik [dictatorship], iktidar [power], siyasi
o i E otorite [political authority];
§ 2l T Non-human abstract noun system [system]
=2 F
S

Notes. Italic entries in linguistic means column refer to sub-strategies.

With this in mind, out-group members in Kaos GL Magazine are represented as abstract
entities and ideas, particularly in the earlier texts within the context of ‘heterosexism’.
Thus, abstract linguistic forms such as ‘diktatorliik’ [dictatorship], ‘sistem’ [system],
‘diizen’ [order], ‘ideoloji’ [ideology], ‘iktidar’ [power], ‘burjuvazi’ [bourgeoisie],
‘heteroseksist zihniyet’ [heterosexist mindset], ‘kapitalist diizen’ [capitalist order], ‘erkek
egemen ideoloji’ [male-dominant ideology], ‘siyasi iktidar’ [political power], ‘ekonomik
iktidar’ [economic power], ‘yasalar’ [laws], ‘egemen dil’ [dominant discourse] are
personified to refer to the social actors in the category of ‘them’. Also, scientific discipline
names such as ‘tip’ [medicine], ‘psikiyatri’ [psychiatry], ‘gen miihendisligi’ [genetic

engineering] and ‘hukuk’ [law] are animated as human to refer to collective out-group
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members. On the contrary, in-group members are rarely represented as animate abstract
entities; the sole case for in-group members is the personification of the term ‘escinsellik’

[homosexuality].

With such a rhetorical move, a discourse is constructed on the basis of representing out-
group members as abstract entities against which a solidarity among in-group members

must be formed and a collective action must be taken.
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CHAPTER V: DISCUSSION AND CONCLUSION

In the previous chapter, findings based on results from GTA and CDA were presented. In
the present chapter, the findings will be discussed on the basis of the socio-historical
background of the homosexual movement in Turkey between the years 1994 and 1999,
social psychological realities gay and lesbian experienced in the specified years, and the
relevant literature on QL and CDA. The discussion of the findings in this dissertation is
designed as answers to the research questions. The first research question is directly
related to the findings of GTA.

5. 1. ANSWER TO RQ 1:

RQ 1: Considering the texts sampled from Kaos GL Magazine on the whole, what
are the salient categories through which the magazine describes the society and
the way homosexuals express themselves as against the social conditions between
the years 1994 and 1999?
a. What are the categories that saliently co-occur in the magazine within the
context of homosexual movement in Turkey?
b. What is the significance of these foregrounded and co-occurring
categories and values in the construction and perception of homosexuality

by homosexuals themselves?

As GTA has shown, 6 texts sampled from Kaos GL Magazine provided two large sets of
category groups, i.e. ‘Social order’ and ‘Describing the self’. The results indicate that
there is a considerable change in the distribution of categories in the texts of the same
type and class (‘argumentative texts’ on ‘homosexual movement in Turkey’) through the
years 1994, 1996, 1998 and 1999. In this sense, the socio-political development of the
homosexual movement can be monitored through the categories describing the society

and homosexuals themselves. The following paragraphs will account for this variation.

The texts published in September 1994, “Kaos Sanliyor” [Kaos Comes Out] and “Varolan
durum ve escinsellik” [The current situation and homosexuality] are the first and second

texts of the magazine. Since homosexuals had the opportunity to make their voice be
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heard freely through the magazine for the first time, without being a part of any political
attempt or any other social movement, they came out with a radical and anarchist
discourse (Partog, 2012). Such a characterisation, though rejected by the editors of the
most of the time (Erol, 2011 and Partog, 2012), seems to be plausible considering the
oppression they had experienced in the 80s during the military regime and the isolation

after the strategical failure of new social movements.

Although findings of CDA sketch out this radical discourse more concretely, findings of
GTA have provided some clues as well. Above all, the most frequent categories of the
texts, namely ‘heterosexism’, ‘heteronormativity’, ‘patriarchy’, ‘capitalism’ and
‘homophobia’, indicate against what homosexuals initiated a social movement. It can be
said that homosexuals determined their policy in the beginning of the movement as a
challenge against ideologies and systems of beliefs predominating the society as well as
homophobic attitudes and practices that are based on these negative ideologies. The
frequent categories describing the homosexuals, on the other hand, show that their
primary strategies in the fight with such ideologies and homophobic actions are
‘expression of desires’, ‘rejections’ and ‘struggle’ as exemplified by ‘desire of freedom’,
‘desire of equality’ and ‘desire to eradicate heterosexism/ heteronormativity’, ‘rejection
of acting within heterosexual law/values’ and ‘struggle for rights’. Considering the
categories and their relations to each other, Kaos GL based its standpoint on the conflict
of the system, which is characterised with negative ideologies and homophobia, and
homosexual individuals who need to be aware of themselves, struggle for freedom and
equality, and actively fight with heterosexism. Thus, the process of identity construction
which is seen as the general policy of the movement in the first seven years —Partog
(2012, p. 172) specifies the period as 1993-2000— depended on urging individuals to
come out of their closets by foregrounding this basic conflict.

It is also important to note that existence of the code ‘oppression of women’ and the code
relation between ‘patriarchy’ and ‘heterosexism’ signify that women and homosexuals
are equally oppressed and discriminated groups in the society. As Basaran (2003) stated,
homosexual movement also adopted the mission of transforming and contributing to

many other social struggles that time (p. 40). Thus, the related thematic relation is an
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indication of the policy of the magazine and of the movement to contribute to the feminist

movement in Turkey.

The close relation of ‘heterosexism’ to ‘rendering non-existent’, a typical homophobic
attitude, has a particular socio-cultural importance. Non-heterosexual identities are
excluded from the public sphere and this fact owes much to the The Article No. 10 of the
Constitution, titled as ‘Equality before the laws’ which justifies the non-existence of
sexual minorities in Turkey by not including the expression “sexual orientation” (Oner,
2015, p. 81). Kaos GL criticised this by means of the slogan “Ibne Degil Escinsel, Gay

Lezbiyen Burdayiz” [Fags no more! We are gay and lesbian, we are here!] (Ince, 2014).

As Partog (2012) indicated the first seven years were based on forming identities and
dissolving the prejudices rather than doing identity politics (Partog, 2012, p. 170). And
these were, most of the time, old prejudices that was overcome by Western homosexual
communities nearly 15-20 years ago. Categories and code relations found out in the first
two texts provide evidence to this fact. For instance, ‘rendering homosexuality as a
disorder’ and the relation of ‘heterosexism’ to ‘science and medicine’ and ‘approach of

science’ reveal the actuality of such prejudices in 90s in Turkey.

As mentioned in the summary of the GTA findings, Text 1 and Text 2 served for
portraying the social conditions in which homosexual individuals had to live in the early

90s and introducing them the ideologies they must fight against.

The texts published in 1996 point to a change in the issues discussed through the
magazine. Discussions on the organisation of the movement began 2 years later. As the
code frequency rates showed the first hot topic in these discussions was the ‘legal order’.
The anarchist perspective reveals itself within a code relation network composed of the
categories ‘legal order’, ‘state’, ‘heterosexism’, ‘capitalism’ and rendering non-existent’.
From the first day of the magazine, an insistent stress is made on non-existence of a law
on homosexuality since, as Oner (2015, p. 81) quotes from Oz (2011), the lack of such
legal regulation is usually used in the disadvantage of LGBTI individuals in court

decisions.



224

As soon as the discussions on how to organise the movement began, the category of
‘collective and unifying action’ came to the forefront in the discourse of the texts. A range
of code relations also appear in 1996 depending on the prominence of the idea of
‘togetherness’. This concept reminds the individuals that gay and lesbian people come
from various backgrounds and they have varying world views, which in turn required
individuals to be tolerant to other non-heterosexual people for a sound collective action
and group solidarity. Liberal and anarchist views contradict in the category of ‘discussion
of law on homosexuality’. The authors adopting the former mostly produce arguments
based on the categories ‘transforming institutions’ and ‘struggle for rights’ while
‘rejection of acting within heterosexual laws/values’ is a typical code representing the
anarchist views. Nevertheless, both sides agree on the concept of ‘freedom’. In sum, the
texts published in 1996 show that codes drawing attention to concepts such as ‘group
solidarity’ and ‘togetherness’ become prominent as opposed to the previous texts in which
descriptions of the society in terms of negative ideologies and homophobia were
predominant. In this sense, it can be said that gay and lesbian individuals were more

oriented towards the organisation of the movement from the year 1996 onwards.

The change in the categories of argumentative texts related to the movement within 2
years can be interpreted as a manifestation of the dynamism of the movement and the
influence of the magazine on gay and lesbian individuals. It is a fact that the socio-
historical conditions of the early 90s, which led to the establishment first gay and lesbian
organisations, have a determinant role on the themes and language appearing in the texts
produced by the very individuals of marginalised groups. As Yildirim Tiirker argued in
the magazine called Express in 1995 (as cited in “Tarihge”, 2011), the magazine was an
attempt of young and rageful gay and lesbians people who tried to be “themselves” and
cried for their freedom with “extravagant excitement” for the first time. Engindeniz
(2012), in her PhD dissertation, stated that the choice of capital letters was a
symbolisation of this rage and cry (p. 270). Concerning the topics and stance of the
magazine, Engindeniz draws attention to the editors’ attempt to refer to homosexuality in
relation to the notions such as heterosexism, male hegemony and racism in the first text.
She states that this attempt was the first of its kind in the national context. (p. 269). It can
be understood from the themes and the language of the first texts in the magazine, the
editors aimed at expressing their discontentedness about the social conditions from the
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homosexual perspective. Therefore, as GTA analysis also indicates, in the first two years
the magazine (i.e. 1994 and 1995) concentrated more on describing the shortcomings of
the society in which gay and lesbian individuals had to live, and to cry out who actually

they are and are not.

It is a fact that homosexual groups had not existed by the early 90s. Therefore, when the
groups began to emerge for the first time with the establishment of Lambda-istanbul and
Kaos GL, they were even acting unaware of each other (Giines, n.d.). Homosexual groups
moved independently for some time until they realised the importance of being together.
As the editors of Kaos GL Magazine state, the attendance of Kaos GL and Veniis’iin
Kizkardesleri (a group formed by lesbian individuals) to a public meeting in Ankara on
March 8, 1996 for the first time, was an important step for the awareness among groups
regarding the need for solidarity and unity (“Kaos GL Meydanlardaydi!”, 1996). From
that moment onwards a considerable shift in the magazine was soon observable: more

space was spared to the discussions on how to organize the movement together.

The change in the thematic distribution is also observable in the last two texts of the
period. The texts published in 1998 and 1999 provide considerably distinctive code
patterns. The former can be said to be portraying an evolution in the society with reference
to the notion of homophobia. Much more radical concepts were included in the discourse
by authors to describe the very notion in the earlier texts most of which referred to
people’s practices and attitudes in the context of ‘violence’. This can be evaluated as an
achievement of the homosexual movement by the end of the first 4-5 years. The latter is
representative of the policy of the movement to construct a collective and unifying action.
While in the earlier years of the movement the concepts such as ‘coming together’ and
‘togetherness’ existed in the texts, discussions about institutionalisation came to the
agenda in 1999. In this respect, the text is indicative of the evolution of the homosexual
movement in Turkey. Besides, a change in the attitude of people towards homosexuals is
expressed, which is represented by the code ‘positive developments’—a possible
indication of the success of the movement in raising awareness on the basis of gay and
lesbian individuals’ becoming more visible in the society. The most important incentive
to start discussions about institutionalisation was mostly based on the first large-scale

meeting of homosexual groups held on September 27, 1998 in Istanbul. The First Meeting
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of Homosexuals from Turkey, which later turned into regular meetings held semi-
annually and alternately in Ankara and Istanbul until 2004, brought together the groups
Kaos GL, Sappho’nun Kizlari, Bursa Spartakiis and Almanya Tiirk Gay (“Ozetle:
Lambdaistanbul Ne Yapt1?”, n.d.). Also, groups started to act together in issues
concerning homosexuality, particularly against media. The common declaration of Kaos
GL, Sappho’nun Kizlari and Lambdaistanbul against Dogu Peringek, who addressed
remarks to homosexuals through his column in Cumhuriyet in February 1999, was a clear

example of this coordination.

Thus, it can be concluded for this section that the findings of GTA are in line with the
literature and socio-historical facts of the homosexual movement in Turkey. CDA
analysis based on representational strategies and linguistic means and forms of realisation

provide further findings about the discourse of the magazine.

5.2. ANSWER TO RQ 2:

RQ 2: How is the discourse of homosexual movement constructed and maintained
through the written discursive practices of Kaos GL Magazine?

a. What are the contents, representational strategies and linguistic means of
realisations through which the ways of negative-other and positive-self
presentation are constructed?

b. What social and ideological stances and practices can be identified in the
analysed discourse against the system, and how do homosexuals socially

represent and identify themselves as against the system?

Apart from the findings of GTA based on detailed code distributions and code relations
which provided us with the thematic construction of the magazine within the five-year
period, CDA framework based on the representation of social actors within the tradition
of DHA have yielded significant findings on the way in-groups and out-groups are
constructed. Through insider perspective in DHA, which is based on identification of
oneself and Others on the basis of differences, social agents construct themselves in a

referential process of differentiation (Krzyzanowski and Wodak, 2007, p. 99). In the same
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manner, homosexuals identify themselves with Others (p. 99) basing their stance on being

different from them, or Others being different from the homosexuals. In many cases,

various representational strategies adapted from van Leeuwen (1991) and Reisigl and

Wodak (2001) exemplify this identification process.

The representation of social actors within this identification process was analysed in terms

of the discourse topics/contents ‘heterosexism’ and ‘collective and unifying action’,

which were determined based on the results of GTA. The basic constructs of negative

other and positive self can be listed as follows:

‘Us’ and ‘them’ distinction in the discourse of the magazine is constructed through
representing ‘Others’, or non-heterosexual individuals or groups, as generic in
relation to “We’, which gives the impression that Others are distant individuals
and groups to homosexuals since the latter are mostly victimised by the former
within the context of ‘heterosexism’ in particular. The examples show that generic
or specific representation of social actors which construct ‘us’ and ‘them’
distinction is based on multiple textual factors such as plurality, singularity, tense,
etc. that vary according to context. The findings show that non-heterosexual social
actors are represented generically in the contexts where homosexuals are
represented as specific groups. In the cases in which homosexuals are genericised
as social actors, however, either they are equated with other minorities in the
society, such as Kurds, Alevis, etc., or their relation to social mechanisms such as
heteronormativity and capitalism is expressed in a general sense, without an effort
to make a comparison with Others.

A considerable distinction between the forms of assimilated in-group and out-
group members was also observed in the texts. Others are tended to be represented
by metonyms such as ‘sistem’ [system], ‘devlet’ [state], ‘okul’ [school], ‘parti’
[political party], etc. while in-group members are represented by plural meronyms
based on sexual orientation ‘escinseller’ [homosexuals], ‘gay’ler [gay males],
‘lezbiyenler’, [lesbian people], etc. Also, ‘togetherness’ and ‘unity’ are critical
constructs particularly for the topic of ‘collective and unifying action’. In this

context, homosexuals are tended to be represented by collectives and specific
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group names as part of the assimilation strategy. The linguistic means, then, serve
for identifying themselves as different from out-groups.

The generic Others and specific Us distinction also shows itself when actors are
associated for specific purposes in the discourse. In the discourse topic of
‘heterosexism’, Others, represented by non-human nouns and nouns with similar
negative social meanings, are associated to form differentiated unities that are
negatively represented in discourse. Similar situation is exemplified in the case of
politicisation: as part of the magazine’s policy based on criticising the state with
all its sub-institutions for being heterosexist, or as part of its anarchist views, state
is represented as the generic primary out-group in the discourse topic of
‘heterosexism’. In the same sense, Others are genericised by means of various
political nouns in the context of ‘collective and unifying action’. In-group
members, on the other hand, are represented as groups in a specific way mostly
by means of proper group names. Although Partog (2012) maintains that it was
not until 2000s that Kaos GL and Lambda-istanbul, the first homosexual groups,
could explicitly express themselves as political actors, representation of state and
homosexual groups as conflicting actors by the end of 1999 is an indication of
politicisation of homosexuals.

Identification of homosexuals themselves is also clearly seen in the differentiation
of elite people by their representations in both discourse topics. Elite people,
whether or not they are members of in-groups or out-groups, are represented in
negative contexts; ordinary people, on the other hand, are frequently represented
as individuals within the context of ‘collective and unifying action’. In this sense,
homosexuals tend to identify themselves by means of individual representations,
such as members of specific homosexual groups, as opposed to the elite Others or
unfavourable in-group members who are represented as bad role models,
criminals or unsuccessful figures.

Homosexuals tend to represent and identify themselves as differentiated social
actors as opposed to Others who are mostly indeterminated by means of various
linguistic forms. In this way, out-groups are excluded from the discourse of

homosexuals particularly in contexts where they exist as actors too.
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Positive and negative appraisals are the most direct tools for negative-other and
positive-self presentation. Most of the appraisals in the texts employed to refer to
Others are related to the term ‘heteroseksist’ [heterosexist] which is both used as
a noun to refer to people and as an adjective to premodify collective Others, as
with ‘heteroseksist domuzlar’ [heterosexist pigs]. Other negative appraisement
examples refer to Others as ‘bad’ or ‘hated’ such as ‘soytarilar’ [fools], ‘katliam
tellalart’ [criers for murder], ‘katiller’ [(scientific) murderers], ‘ayrimcilik yapan
kisi’ and the like while in-group members are mostly presented as ‘good’, e.g.
‘lezbiyen ve gay bilincine sahip 6zgiir bireyler’ [free individuals who have a gay
and lesbian consciousness], ‘victimised’ such as ‘yok sayilan birey’ [individual
who is rendered non-existent]; and exceptionally ‘deviant’. In some cases, authors
of the texts prefer to restate the negative identifications of Others about
homosexuals in order to stress the prejudices about themselves in the society, e.g.
‘hasta’ [ill], ‘sapik’ [pervert] ‘bocek’ [insect] and the like. Or, homosexuals are
rarely positively appraised, particularly in the texts published at the end of the 90s,
as in the example ‘duyarli, iy1 ve de hos insanlar’ [sensitive, good and nice
people].

Sociativisation examples also indicated that in the topic of ‘heterosexism’, Others
are negatively presented in relation to in-group members by means of forms such
as ‘diisman’ [enemy] and ‘katil’ [murderer] as well as heterosexual institutions or
personalised social actors that homosexual individuals are in relation to in their
everyday lives. In-group members, on the other hand, are represented as
‘minority’ and ‘distinctive people’. In the topic of ‘collective and unifying action’,
Others are represented similarly, as in the topic ‘heterosexism’, while in-group
members are represented in relation to other homosexuals particularly in the last
text of the five-year period.

Personification is significant for the representation of Others in both discourse
topics particularly pertaining to the texts published in 1994. Out-group members
who are referred to as abstract nouns are personified in the processes they are
involved in. This gives the impression in context that an in-group solidarity is
aimed to be constructed among the members and they are encouraged to form a

collective action.
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e Somatisation, a strategy which accompanies other discursive strategies, constructs
the general distinction between heterosexual and non-heterosexual sexual
identities, which is crucial in identification of in-groups themselves focusing on

their ‘sameness’ as against ‘different’ Others.

These discursive constructs show that, apart from the historical changes some of which
point to within the related period, a clear distinction of positive-self and negative-other
presentation is observable in the discourse of the magazine. In the terminology of the
‘insider’ perspective, these basic constructs give a general insight on how out-groups are
negatively presented, or differentiated with negative conceptualisations and discursive
operations while homosexuals identify themselves positively mostly referring to their
‘sameness’ in their interactions with Others. The result of such a construction is a radical

discourse as previously discussed.

What is the point in constructing such a radical discourse? The answer to this question
lays in the socio-historical conditions of the period. To remind the situation before the
first homosexual groups were established, in the 80s, all non-heterosexual sexualities
were already under oppression; they were exiled to suburbs, arrested in their workplaces
and homes, and were subject to physical and psychological torture and violence (Cetin,
2015, p. 3). Also, non-heterosexuals were not, and still are not, protected by any law
against discrimination based on sexual orientation (Oner, 2015, p. 83). In 1993, a group
of non-heterosexual people planned to organise a pride week but it was banned by the
Istanbul Governorship upon media’s manipulative news about the activity. This last event
and earlier experiences led to the germination of the homosexual movement in two
metropolitan cities by Lambda-Istanbul and Kaos GL. The social psychological effects
of such a negative atmosphere, and the advantage of acting on their own (Partog, 2012,
p. 170) was manifest in the discourse of the magazine, particularly in the first two texts.
In other words, the discourse in these texts was the outpouring of the “extravagant
excitement” which was mentioned by Y1ildirim Tiirker to refer to the social-psychological

situation of homosexual activists.

At this very point it can be claimed that, in the first five years of the movement,

homosexuals used the magazine as a means for unearthing and constructing identities
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through a discourse which benefits from ‘oppositions’ between social actors, as apparent
from the findings of GTA and CDA. Via the magazine they not only organised the
movement but also expressed their demand for rights (and sometimes rejected them), and,
most importantly, they came together for a common goal, i.e. freedom (as it echoed in the
slogan “Escinsellerin ozgiirliigli heterosekstielleri de 6zgiirlestirecektir.” [Freedom of
homosexuals will free heterosexuals as well.]) (Erol, 2011). These and many other causes
can be evaluated as rightful in the social sense; that’s to say, people were apparently
subject to many faces of homophobia and heterosexism in Turkey. When it comes to the
discursive-linguistic constructions (linguistic structures based on intentional or
unintentional discursive strategies), it can be said that similar patterns of ‘us’ and ‘them’
distinction, as in many dominating, discriminatory and identity-constructing discourses
(e.g. Wodak, et al., 2000; Reisigl and Wodak, 2001; Krzyzanowski and Wodak, 2007)
are observable in the linguistic realisations of the magazine. In other words, in-group
discourse of homosexuals reveals itself as a ‘counter othering’ discourse which benefits

from negative-other presentation strategies.

Following the writers who defined the first five years of the homosexual movement in
Turkey as was a period of covered identity construction in which the individuals were
involved in an in-group coming-out process and looked for ways to overcome the norms
of ‘disorder’ and ‘sin’ (Erol, 2001; Partog, 2012), the present study has shown that the
discursive construction of the magazine was based on identifying and constructing
homosexual identities by means of these counter othering discursive operations. To put it
more concretely, through representation of out-groups as generic and in-groups as
specific, for instance, the magazine intended to guide its primary readers, i.e. other
homosexuals, on how they should struggle with the negative Others. In a sense, the
authors were sharing their counter othering perspective with other individuals. This can
be seen as a purposive policy of the magazine in constructing the identities in the first

five years.

In their study on migrants Krzyzanowski and Wodak (2007) illustrated the realisation of
different options for identification in migrant constructions of belonging (p. 114). In our
case, ‘belonging’ can be a pretentious terminology for the group of people whose identity

consciousness had just begun to be constructed. Still, the magazine’s representation of
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homosexuals by their differences in contrast with Others, as exemplified by the basic
constructs, can be evaluated as typical of an identification process in the ‘insider’
perspective of DHA. Besides aiming to construct identities on the basis of belonging,
marginalised homosexual in-groups in this study rather involve in the process of
constructing identities that never appeared as social groups. As pointed in this study, this
is operationalised through typical discursive patterns of negative-other and positive-self

presentation.

The most relevant studies to the present analysis within the literature of QL belongs to
Koller (2009, 2013). In these two studies the researcher investigated the construction of
lesbian in-group identity. In the former, it is concluded that there is not a single and linear
way of constructing collective identities in that lesbian in-groups can be under-defined
and less differentiated compared to the out-group depending on historical context. The
latter, on the other hand, investigated how nomination and predication in leshian
discourse are employed to construct in- and out-group representations diachronically, and
it was found that there was a discourse change from a positive, non-complex in-group and
negative, non-complex out-group to a more differentiated less uniformly positive in-
group representation. These studies show, as clear from non-parallel results, historical
background and context are of utmost importance in the representation of collective
identities. In another study, Ghaziani (2011) investigated the historical changes in the way
LGBT activists construct collective identity based on us versus them distinction. The
researcher concluded in his study that the activists tend to be more inclusive in their
constructions in order to build bridges toward members of the dominant group. The
present study cannot be said to have many parallels with these analyses due to the fact
that collective identities are shaped within socio-cultural contexts just like individuals.
Still, in the context of the socio-historical background of the period 1994-1999, it can be
stated that out-groups are more differentiated for their heterosexist attitudes and practices
in the early period while in-groups are more differentiated at the end of the period due to

the construction of group solidarity.
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5.3. ANSWER TO RQ 3:

RQ 3: Taking into account the previous research questions, would it be possible
to talk about historical variations in the discourse (re-)constructed by the
magazine in the course of time between 1994 and 1999? If yes, in terms of which

thematic categories and discursive patterns these variations are observable?

Before going into the evaluation of findings of CDA as well as GTA in a diachronic sense,
a brief evaluation can be made on the titles of the texts analysed so far. The titles of the

texts in chronological order are as follows:

o “Kaos Sanliyor” [Kaos Comes Out] (September 1994)

e “Varolan durum ve escinsellik” [The current situation and homosexuality]
(September 1994)

e “Nasil bir escinsel hareket tartismasina ¢agr1” [A call for the discussion of “What
should the homosexual movement be like?”’] (May 1996)

e “Tartisma: Nasil bir escinsel hareket?” [Discussion: What should the homosexual
movement be like?] (August 1996)

e “Homofobinin diger yiizii” [The other face of homophobia] (March 1998)

o “Kitleselleselim mi, kurumsallasallm m1? [Should we aggregate or
institutionalise?] (April 1999)

As mentioned in the findings chapter, ‘sanlamak’ is a homosexual slang term which
means ‘to come out’. A gay or lesbian person’s ‘coming out’ denotes making people know
that they are so. Therefore, the verb was selected intentionally to refer to the emergence
of homosexuals as members of a social movement in Turkey for the first time. The second
text sketches out the general atmosphere in the country in terms of homosexuality in and
before the 90s. In this sense, the first two texts of the magazine can be regarded as founder
texts. The titles of the texts published in 1996 refer to the initiation of group discussions
about the organisation of the movement. The title of the fifth text refers to a different form
of homophobia, which makes one to think about a change in the way homophobia is
conceptualised. The title of the last text, on the other hand, refers to the discussion of
‘institutionalisation’ —a term which was brought to the agenda of the magazine in the

year 1999 and continued throughout the second period of the magazine by the year 2005



234

when Kaos GL became the first LGBTI association in Turkey. In sum, the titles of texts,
which are thought to be representative of the homosexual movement, give an initial
insight on the chronological development of the magazine as well as thematic and
discursive changes in the texts within five years. It begins with ‘coming-out’ which
signifies the very first action of homosexuals’ appearance, at least within their community

in the beginning, and ends with the discussion on their unified organisation.

As it also be understood from the answer to the first research question, the findings of
GTA over texts with specific textual features (i.e. characteristics of argumentative text)
and category (i.e. homosexual movement) have revealed that there are certain changes
through time within the first five years of the magazine. These changes show the general
tendency of discourse topics through time in parallel with the socio-historical conditions,
evolution and achievements of the homosexual movement in the cultural context. Having
a look at the first ten years of the homosexual movement in Turkey, one can see a
continuum of development extending from ‘struggle for visibility’ to demand of
‘fundamental rights’, which ended up in the inclusion of the expression “discrimination
besed on sexual identity” into the Draft Statute of Commission for Equality and Fighting
Against Discrimination (Ozbek, 2017, p. 145) and the Kaos GL’s and other organisations’
achievement of the association status. In this sense, it should be indicated that socio-

historical situations in the start and end points of his continuum differ considerably.

The period analysed in this study falls to a time range in which Kaos GL struggled for
social visibility and constructing identities. The anarchistic and radical discourse of Kaos
GL in the beginning is representative of the conditions which actually dated back to the
late 80s. Giines (2015) describes the period as a term when homosexuals were exposed
to heterosexism of moral values and police violence — there was too much oppression
on feminine male homosexuals and tranvestites: they were taken under custody from their
home, they were beaten, they were forced to be hospitalised in sanatorium for days
without any reason, so on. The failure in establishing political party and the fact that leftist
groups were passivized left homosexuals alone in their struggle, which to some extent
provided them with some freedom to act by themselves. In addition, the hinderance of a
Pride organisation in 1993 with a following maltreatment of police and negative attitude

of the media prepared the social conditions for the emergence of a movement. Therefore,
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the thematic categories in the first texts of Kaos GL Magazine in 1994 can be said to be
representing the reaction against this homophobic and heterosexist conditions of the time.
A clash of categories, i.e. on the one hand heterosexism, heteronormativity, patriarchy,
capitalism and homophobia, on the other hand desire of equality, desire to eradicate
heterosexism/heteronormativity and struggle for rights, is apparent in the findings of
GTA.

It was a fact that soon after Lambaistanbul, Kaos GL and Veniis’iin Kiz Kardesleri, were
established in 1993 and 1994, the number of groups from different parts of Turkey began
to increase: Cagri Grubu (1995, Istanbul), Bilingli Escinseller Toplulugu (1995,
Eskisehir), Lambda Erzurum (1996, Erzurum) and LeGaTo (1996, Ankara) were
established by the end of 1996 (Yildiz, 2007). As the number increased, the need for being
together was understood by groups since clash of ideas among groups was hindering them
from moving together. Reflections of this fact is also apparent from the discussions in
Kaos GL Magazine as of 1996. As GTA revealed, the category ‘collective and unifying
action’ comes to the forefront based on the concepts of ‘togetherness’ and ‘group

solidarity’ in the analysed texts published in 1996.

The change in the discourse topics is not only restricted to the distribution of categories.
As code relation analysis revealed, some changes are also observable within categories
through time. Texts sampled from the years 1998 and 1999 exemplified this situation: the
category ‘homophobia’, which generally encompassing concepts and themes such as
violence, suppression, rendering non-existent, etc., contrarily included the concept of
‘tolerance’, in spite of being a different way of homophobia. This shows that gay and
lesbian people became more visible in the society because they felt more confident to
come out compared to the late 80s and early 90s, which can be interpreted as an
achievement of the homosexual movement. A similar change is also observable in the
concepts of the category ‘collective and unifying action’: the idea of togetherness evolves
into institutionalisation. As explained before, such a change in this category is the
outcome of group meetings that started to took place in the late 90s.

The discursive constructs can be evaluated diachronically as follows:
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e The assimilated in-group representations in the discourse topic of ‘collective and
unifying action’ show that in the beginning of the period homosexuals were
tended to be referred to usually by means of collective anthroponyms referring to
sexual orientation. However, as of 1996, with the influence of the notions such as
‘group solidarity’ and ‘togetherness’, they were frequently referred to by means
of specific group names. This is also true for the associated specific in-groups and
individuals.

e In a similar sense, in both contexts, i.e. ‘heterosexism’ and ‘collective and
unifying action’, individualised ordinary people who are referred to by means of
proper nouns began to appear in the discourse in the context of discussions on the
organisation of movement as of 1996.

e It has been observed that through indeterminate and determinate references, there
is a consistent and continuous creation and reproduction of ‘us’ and ‘them’
distinction in the whole set of texts between the years 1994 and 1999.

e The politicised social actors, based on the opposition between the ‘specified and
politicised groups of homosexuals’ and ‘genericised and politicised institutions of
the society’ appear as of 1996.

e In 1998, positive presentations of out-group members on the basis of their
attitudes towards gay and lesbian people are observable in discourse in the context
of appraisement strategy.

e Sociatives varied in ‘collective and unifying action’ at the end of the 5-year-
period, and representations of in-group members in terms of other in-group
members become more apparent, which is an indication of group solidarity is paid
much more attention. This can be explained with the general social-psychological
dynamics of the movement in Turkey in that the movement first aimed at reaching
and unearthing the gay and lesbian identities, and it was not until the 1996 that the
first discussions on ‘how to organise’ were initiated through the magazine.
Increase in the number of such sociatives signifies the increase in-group social

relations.

It can generally be stated that the movement and the magazine, which in the beginning

adopted the policy of unearthing gay and lesbian identities, was more oriented to identify
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the society based on negative-other presentation with an added anarchist discourse. The
authors in the later years, however, tended to construct a group solidarity among in-
groups, eventually leading to general discussions of issues such as aggregation and
institutionalisation, which can clearly be seen from the findings of both GTA and CDA.
Besides the findings of GTA, CDA additionally provided us with identification of in-
groups in terms of society and vice versa through peculiar discursive strategies and
linguistic patterns. In this sense, CDA framework in the present dissertation enabled us
to discover more intricate relations between the social actors taking part in the discourse

of the texts.

As previously stated in the historical development of homosexual movement in Turkey
(see Chapter 2 for the related issue), upon criticisms on Kaos GL Magazine’s discourse
in the first years for being too much ‘radical’, Erol (2011) stated that it was indeed “radical
just because what is said via the magazine had never been said before in Turkey, and
because of homosexuals’ visibility”. Moreover, Partog (2012) asserted that some regular
authors of the magazine adopted an anarchist stance in the first years, contrary to the
editors’ insistent efforts to reject it. It can be stated that this claim is apparently rightful
according to the thematic constructs found out in GTA. Still, CDA reveals that the radical
discourse is not only restricted to the anarchist view of a number of authors. It is also
related to the linguistic forms that represent out-groups negatively by means of several

counter-othering discursive strategies.

In the same vein, it can be concluded that DHA framework established by Reisigl and
Wodak (2001) on discriminatory, racist, nationalist, anti-Semitist, ethnicist and sexist
language use fit into the analysis of in-group discourse of homosexuals, which seems to
be paradoxical in the first place. In usual cases, one would expect similar
conceptualisations, discursive strategies, linguistic means and forms from
heteronormative discourses. Nevertheless, the discursive construction of Kaos GL
Magazine, which is thought to have a strong voice on the issues concerning
homosexuality and marginalised non-heterosexual identities in Turkey is based on

linguistic patterns common for discriminatory discourses.



238

Another important point about CDA: common linguistic realisations and discursive
strategies observed within the contextual boundaries of both categories included in the
analysis (i.e. heterosexism and collective and unifying action) show that discursive
construction as well as the thematic patterning of argumentative texts pertaining to
homosexual movement in Kaos GL Magazine are homogeneous and interdiscursive in

nature; in other words, there are not clear-cut thematic and discursive boundaries.

Going back to the criticisms on Kaos GL Magazine on the fact that is imports a Western
homosexual identity to make it established in Turkey (Bereket and Adam, 2006), the issue
seems to be beyond the capabilities of this study on the grounds that this study is solely
oriented to the analysis of textual material strictly purposively selected from the
Magazine. As the analytical procedures show, the texts selected for the specific purpose
of investigating the fundamental organizational discursive practices. A discursive-
linguistic investigation on such Westernised gay and lesbian identities can only be carried
out involving in a full repertoire of texts from all other text types mentioned in the

methodology chapter.

5.4. IMPLICATIONS

Two main implications can be drawn from the study. First, homosexuals as in-groups can
be agent in constructing a ‘counter-othering’ discourse in which they identify themselves
by representing out-groups negatively. Homosexuals are generally known as dominated
by discriminatory discourses in which they are represented as ‘unwanted’, ‘sick’ or
‘sinful’ groups of people. Outside perspectives to CDA deal with such groups as objects,
just like the position of Afro-American people in racist discourses or women in sexist
discourses (Wodak, 2011). The present study contrarily provided an analysis of discursive
construction of a homosexual group in Turkey with an insider perspective. The findings
of this study have shown that discourses, whether or not they are constructed by in-groups
or out-groups, can have common characteristics. In this sense, it is not always the
marginalised groups that are negatively presented in discourses but also marginalised in-
groups can identify themselves of out-groups by making use of similar strategies of

negative-other presentation. Therefore, the present study is significant in providing an
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insight for further studies which may look into the distinction of heterosexual world and

homosexual reality.

Second, the DHA model adopted in this study provided the researcher with invaluable
findings on the representation of social actors only within a five-year period of the
homosexual movement in Turkey. The differences between the periods of the movement,
as specified in the inventory analysis in the methodology chapter, also deserve to be
investigated. Moreover, any investigation on the period before and after the website
kaosgl.org in the same manner can reveal further remarkable findings for the literature of
Queer Linguistics and discourse studies. The present dissertation has provided invaluable
findings about thematic and discursive construction of the first five year of a social
movement. These findings are expected be light to the researchers who set out for such

an extensive project.

Besides these implications, a few suggestions for further studies can be provided in
relation to the findings of this study. It is a fact that Kaos GL Magazine is publication
which was initiated by educated group of people. Unveiling the categorical patterns and
the discourse constructed through the magazine (by narrowing the study to argumentative
texts and the issue of homosexual movement) can by no means represent what
homosexuality is and is not in the socio-cultural context with all its aspects. In this sense,
further studies (especially those based on fieldwork) adopting Grounded Theory, which
is used as a thematic analysis method in the present study, can unearth further and

changing social realities about homosexual individuals and identities in Turkey.

Homosexuality in Turkey is said to be imported from the Western style of gay and lesbian
identities with all their pecularities, from their practices regarding the liberation
movement to their lifestyles (Bereket and Adams, 2006; Ozbay, 2015). This study
provides certain insights on how Kaos GL arguably tried to establish such a Western
model only limited to the practices of homosexual movement. With further studies,
adopting CDA, such an identity construction can be investigated through texts from Kaos
GL Magazine or other publications, and researchers of such studies can either benefit

from the findings of this study or develop them with further aspects. Without any doubt
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such studies can provide a comprehensive description of homosexuality in Turkey
compared to Western cultures.
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YEAR | MONTH TITLE AUTHOR SOURCE TUR./TRANS. | CLASSIFICATION
1994 September Kaos Sanliyor KaosGL KaosGL Dergi | Turkish Homosexual movement
1994 September Aykiri Firtinalar Derya Kurat KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
scinselli svali arai , i : . Conceptual/ldentity&body
1994 September Escinsellik, Sosyalizm, Anarsizm Gay'e Efendisiz KaosGL Dergi | Turkish discussion on homosexuality
I . . . Conceptual/Identity&body
1994 September Diisiinceler-i-miz KaosGL KaosGL Dergi | Turkish discussion on homosexuality
1994 September Varolan Durum ve Escinsellik KaosGL KaosGL Dergi | Turkish Homosexual movement
1994 September Polis Kimligi ve Heteroseksist Teror Muhittin Serinay KaosGL Dergi | Turkish Violence and homophobia
. . . . Conceptual/ldentity&body
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1994 October | Ciimlenin Disinda Utku A. Feza KaosGL Dergi | Turkish Conceptual/lidentity&body
discussion on homosexuality
1994 October Tiirkiye’nin Biitiin Escinselleri, Birleselim! Ediz Oztiirk KaosGL Dergi | Turkish Homosexual movement
Escinselligin Tarihine Ozgiirliik¢ii Yaklagim 3 . q Conceptual/ldentity&body
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. . Conceptual/ldentity&body
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g P 5 A h " Conceptual/ldentity&body
2 ?
1994 December Escinsellik mi? Erkeksi/Kadns1 Protesto mu? Samet Giingor KaosGL Dergi | Turkish discussion on homosexuality
3 . q City/Space and
1994 December Mekan Sorunu Ali Erol KaosGL Dergi | Turkish Homosexuality
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1995 January Kapak KaosGL KaosGL Dergi | Turkish Homosexual movement
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. . . Conceptual/ldentity&body
1995 February Lezbiyen Varolusun Baskaldirist Ann Menasche KaosGL Dergi | Translation discussion on homosexuality
1995 February Verem, Diyanet, Aids, Lut Muhittin Serinay KaosGL Dergi | Turkish Health and homosexuality
1995 February Psikoloji mi, Biyoloji mi Ali Erol KaosGL Dergi | Turkish Science and homosexuality
1995 Februal Bir Giin Mutlaka Derya Kurat KaosGL Dergi | Turkish General
v Y Y discussion/evaluation
1995 February i.H.D.’de Neler Oluyor? KaosGL KaosGL Dergi | Turkish Evaluation after event
. T.E. . . General
1995 February Notitle (heteroseksiiel) KaosGL Dergi | Turkish discussion/evaluation
. . Conceptual/ldentity&body
1995 February Arka Kapak Basak Upar KaosGL Dergi | Turkish discussion on homosexuality
. . General
1995 March Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
1995 March Miicadele Yoksa, Ozgiirliik de Yok! Derya Kurat KaosGL Dergi | Turkish Homosexual movement
SR, . . Conceptual/ldentity&body
1995 March Giinliigimden Notlar Derya Kurat KaosGL Dergi | Turkish discussion on homosexuality
- i e . Istanbul'dan bir . . Homosexual
1995 April TARTISMA: Aslina uygun 6ziimsenen sevgi lezbiyen KaosGL Dergi | Turkish relationships/marriage
. . . . . . Conceptual/ldentity&body
. 2
1995 April TARTISMA: Neden? Bir grup lezbiyen KaosGL Dergi | Turkish discussion on homosexuality
1995 April TARTISMA ... Atilla Karakis KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
. . PP . . Conceptual/ldentity&body
1995 April Sevgili KaosGL Kiigiik Iskender KaosGL Dergi | Turkish discussion on homosexuality
. - . . Conceptual/ldentity&body
1995 April Sevgili G.G. Derya Kurat KaosGL Dergi | Turkish discussion on homosexuality
. o R R . . Conceptual/ldentity&body
1995 April OZGUR VE SAYGIN CINSELLIK Sanem Akay KaosGL Dergi | Turkish discussion on homosexuality
Warren J. Homosexual
1995 April YATAKTA NE YAPARLAR? Blumenfeld & KaosGL Dergi | Translation " . .
. relationships/marriage
Diane Raymond
R . | L . . Working life and
1995 May Escinsel ve Is¢i Olmak... Gay'e Efendisiz KaosGL Dergi | Turkish homosexuality
1995 May ¢alisma hayati ve escinseller (el yazisi) KaosGL KaosGL Dergi | Turkish Media and homosexuality
1995 May TARTISM A (Al Erol) AliErol KaosGL Dergi | Turkish Conceptual/ldentity&body
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1995 June Kapak KaosGL KaosGL Dergi | Turkish Homosexual movement
1995 June NEREDESINIZ? KaosGL KaosGL Dergi | Turkish Homosexual movement
1995 June lezbiyenlere baski m1 var? diyenlere Monika Reinfelder | KaosGL Dergi | Translation Violence and homophobia
1995 June TARTISM A - Neden bakisik? Derya Kurat KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
. - . . Homosexual
1995 June ME KT UP -lar- D AN (Philadelphia) No name KaosGL Dergi | Turkish relationships/marriage
1995 June MEKTUP -lar- D AN (U.Z. Bilingli U.Z. KaosGL Dergi | Turkish Homosexual movement
Escinseller Top. iiyesi)
1995 June gﬁi:}g};? AKi PARKTA NELER KaosGL KaosGL Dergi | Turkish Violence and homophobia
TURKIYE'DE ESCINSELLIGE . . - ) ) )
1995 June PSIKIY ATRISTLERIN BAKISI NASIL?. . Biilent Karadogan KaosGL Dergi | Turkish Science and homosexuality
YENI BIR OLUSUMA DOGRU-HERKESE | Bilingli Escinseller - ]
1995 June MERHABA. Top. KaosGL Dergi | Turkish Homosexual movement
. . General
1995 July Kapak KaosGL KaosGL Dergi | Turkish discussionfevaluation
1995 July Kaos GL’den KaosGL KaosGL Dergi | Turkish General )
discussion/evaluation
. . . General
1995 July Mektuplardan (Afyonlu bir okurumuz) No name KaosGL Dergi | Turkish discussion/evaluation
. .. . . General
1995 July KAOS GL nasil bir dergi? KaosGL KaosGL Dergi | Turkish discussion/evaluation
1995 August BEYNINIZE SAHIP CIKIN! KaosGL KaosGL Dergi | Turkish Science and homosexuality
ASK GUZELDIR, Kurtulus Miicadelemiz , L . . Homosexual
1995 August Daha da Gay'e Efendisiz KaosGL Dergi | Turkish relationships/marriage
w1 » . ioi . . Education and
1995 September simdi okullu olduk’ Gay'e Efendisiz KaosGL Dergi | Turkish homosexuality
w . . Conceptual/ldentity&body
1995 September Q Vladimir Gonzalez | KaosGL Dergi | Translation discussion on homosexuality
1995 September Ne yapmaya calistyorlar? KaosGL KaosGL Dergi | Turkish Media and homosexuality
Escinsellerin Kurtulusu ayni1 zamanda . Aefl . . Conceptual/ldentity&body
1995 Ogoe] Heteroseksiielleri de Ozgiirlestirecektir. Gay'eBlelalsz Kagsemoergi | Turkish discussion on homosexuality
o . . Conceptual/ldentity&body
!
1995 October GAY’LIGI YASA(yama)MAK! Esat KaosGL Dergi | Turkish discussion on homosexuality
1995 November Gergek Cocuk Sahte Cocukluk Gay'e Efendisiz KaosGL Dergi | Turkish Child and homosexuality
. i - . . Capitalism and
1995 November Kapitalizm ve Gay Kimligi John D'Emilio KaosGL Dergi | Translation homosexuality
1996 January BILIM, MASUM DEGILDIR! Gay'e Efendisiz KaosGL Dergi | Turkish Science and homosexuality
. . . . Conceptual/ldentity&body
1996 January Kizim kadinlar1 seviyor Yesim T. Basaran KaosGL Dergi | Turkish discussion on homosexuality
1996 January ONYARGI VE HOMOFOBI Giines K. Goker KaosGL Dergi | Turkish Violence and homophobia
R N R R S . . Homosexual
1996 February BIR SERUVENDIR HER ESCINSEL ILISKI | Mustafa KaosGL Dergi | Turkish relationships/marriage
LEZBIYEN ILISKILER HANGI - ) - - Homosexual
1996 February NEDENLERLE BASARISIZLIGA Monika Streit KaosGL Dergi | Translation relationships/marriage
; : . . . Conceptual/ldentity&body
1996 February IP CAMBAZI ESCINSELLER Yesim T. Bagaran KaosGL Dergi | Turkish discussion on homosexuality
1996 February VE HOMOFOBI Yesim T. Basaran KaosGL Dergi | Turkish Violence and homophobia
ARTEMiS’iN TAPINAGI-MODA L . . General
1996 February SENDROMLARI Yasemin Ozalp KaosGL Dergi | Turkish discussion/evaluation
1996 February MEKTUP (Siyasette Escinsellerin Konumu) Fazil Hakarar KaosGL Dergi | Turkish Politics and homosexuality
1996 March QEKTI%‘S INTAPINAGI (Aile ve Yok Yasemin Ozalp KaosGL Dergi | Turkish Family and homosexuality
1996 April Kapak KaosGL KaosGL Dergi | Turkish Family and homosexuality
- CINSEL KiMLIK UZERINE BIRKAC . . Conceptual/ldentity&body
1996 April DUSUNCE Murat KaosGL Dergi | Turkish discussion on homosexuality
) ARTEMIS’iN TAPINAGI (Escinsellik; o . - Conceptual/ldentity&body
199 April Hiperseksiialite?) Yasemin Ozalp KaosGL Dergi | Turkish discussion on homosexuality
1996 April MERHABA KAOS GL (metnin bir kismi) Mehmet Alaz KaosGL Dergi | Turkish General )
discussion/evaluation
“MUTLUYUZ, EVLENMiYORUZ” (Metnin . L . . Homosexual
1996 May biiyiik bir kismi) Gay'e Efendisiz KaosGL Dergi | Turkish relationships/marriage
NASIL BiR ESCINSEL HAREKET . . .
1996 May TARTISMASINA CAGRI Yesim T. Bagaran KaosGL Dergi | Turkish Homosexual movement
ARTEMIiS’iN TAPINAGI (Tapinaklar yerine . . . City/Space and
1996 May giil bahceleri) Yasemin Ozalp KaosGL Dergi | Turkish Homosexuality
1996 June Medya | KaosGL KaosGL Dergi | Turkish Media and homosexuality
. Lo . . Conceptual/ldentity&body
1996 June O bagkalik benim kendimdir. Kemal KaosGL Dergi | Turkish discussion on homosexuality
1996 June VE HOMOFOBI Yalgin Kaya KaosGL Dergi | Turkish Science and homosexuality
1996 June DEGINMELER (Mehmet Ali Erbil'in Toplart) | Gay'e Efendisiz KaosGL Dergi | Turkish Media and homosexuality
1996 June DEGINMELER (Zeki Miiren) Gay'e Efendisiz KaosGL Dergi | Turkish Evaluation after event
1996 June AIDS (yazinn ilk kisimlarr) Gay'e Efendisiz KaosGL Dergi | Turkish Media and homosexuality
1996 June Ask iizerine Yasemin Ozalp KaosGL Dergi | Turkish Hom_osexl_JaI .
relationships/marriage
1996 July VE HOMOFOBI Yesim T. Bagaran KaosGL Dergi | Turkish Violence and homophobia




258

- . . . City/Space and
1996 July Beyin Cimnastigi Emre Giiven KaosGL Dergi | Turkish Homosexuality
. . L. . . City/Space and
1996 July $ehir Gay'e Efendisiz KaosGL Dergi | Turkish Homosexuality
1996 July ARTEMIiS’iN TAPINAGI (Ask iizerine Madde Yasemin Ozalp KaosGL Dergi | Turkish HOm_OSSXl_JaI .
2) relationships/marriage
ISTANBUL KANATLARIMIN ALTINDA, R . . .
1996 July ESCINSELLIK iSE AYAKLAR ALTINDA Atilla Karakig KaosGL Dergi | Turkish Evaluation after event
“SEVGI ICERIKLI DINE EVET, . ] General
1996 August ESCINSELLIGE HAYIR!” Derya Kurat KaosGL Dergi | Turkish discussion/evaluation
TARTISMA-NASIL BIR ESCINSEL I ] )
1996 August HAREKET? Batur Ozding KaosGL Dergi | Turkish Homosexual movement
TARTISMA-NASIL BiR ESCINSEL A . .
1996 August HAREIEET? $ Yasemin Ozalp KaosGL Dergi | Turkish Homosexual movement
TARTISMA-NASIL BIR ESCINSEL - ]
1996 August HAREKET? Baris Evren KaosGL Dergi | Turkish Homosexual movement
1996 August Gay&Lezbiyen Hareketi Uzerine Diisiinceler Devrim KaosGL Dergi | Turkish Conceptual/ldentity&body
Y ey Y s 9 discussion on homosexuality
1996 August Farkli olmak ama... Kemal Yigit KaosGL Dergi | Turkish Homosexual movement
N, e L " . Conceptual/ldentity&body
1996 August Tiirkiye'de Gay Kiiltiirii tizerine bir deneme Hasan KaosGL Dergi | Turkish discussion on homosexuality
1996 August Cocuklara Kotii 6rnek olmak Gay'e Efendisiz KaosGL Dergi | Turkish Child and homosexuality
1996 August Gayri tabii mukarenet Gay'e Efendisiz KaosGL Dergi | Turkish Military and homosexuality
1996 September Kapak KaosGL KaosGL Dergi | Turkish Health and homosexuality
: . . . Legal issues and
1996 September ADALET VE LEZBIYENLER Yesim T. Basaran KaosGL Dergi | Turkish homosexuality
DUSUNCELER, IZLENIMLER, ] . -
1996 September GONDERMELER, TASLAMALAR Emil KaosGL Dergi | Turkish Homosexual movement
NASIL BiR ESCINSEL HAREKET . .
1996 September TARTISMASI. .. Sedat KaosGL Dergi | Turkish Homosexual movement
GAY & LEZBIYEN HAREKET UZERINE " . .
1996 September DUSUNCELER Devrim KaosGL Dergi | Turkish Homosexual movement
1996 September D1s Mihraklar - LGFM KaosGL KaosGL Dergi | Translation Homosexual movement
1996 October Bir intihar Oykiisiiniin Ardindan Yasemin Ozalp KaosGL Dergi | Turkish Evaluation after event
1996 October PRI M NASIL BIEERINSEL Yesim T. Basaran KaosGL Dergi | Turkish Homosexual movement
HAREKET?
TARTISMA-NASIL BIiR ESCINSEL , L . R
1996 October HAREKET? Gay'e Efendisiz KaosGL Dergi | Turkish Homosexual movement
1996 November ALTTAKI ve USTTEKI Yasemin Ozalp KaosGL Dergi | Turkish Media and homosexuality
NASIL BiR ESCINSEL HAREKET?: 4 . .
1996 November ESCINSEL KULTURUN DOGUSU Cengiz KaosGL Dergi | Turkish Homosexual movement
TARTISMA-NASIL BiR ESCINSEL . . R
1996 November HAREKET? Atilla A. KaosGL Dergi | Turkish Homosexual movement
. - . . . Conceptual/Identity&body
1996 November Escinseller Giizeldir Selguk KaosGL Dergi | Turkish discussion on homosexuality
BiR GRUP ESCINSEL KAMU
1996 December EMEKGCISININ 14 ARALIK’I No name KaosGL Dergi | Turkish Evaluation after event
DEGERLENDIRMESI
1996 December SICAGI SICAGINA LAMBDA Yesim T. Basaran KaosGL Dergi | Turkish Media and homosexuality
AZINLIK-COGUNLUK VE HOSGORU . . Conceptual/ldentity&body
1996 December UZERINE Enver KaosGL Dergi | Turkish discussion on homosexuality
1996 December Medya her zaman bilgi verir mi? KaosGL KaosGL Dergi | Turkish Media and homosexuality
. . General
1997 January Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
. - . . General
” )
1997 January Daha Ne Zamana Kadar Seyredecegiz? Gay'e Efendisiz KaosGL Dergi | Turkish discussion/evaluation
. . General
1997 February Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
1997 February Lezbiyenler artik luna m1 yiyecegiz? Yesim T. Bagaran KaosGL Dergi | Turkish Media and homosexuality
. . Conceptual/ldentity&body
1997 February Kaos KaosGL KaosGL Dergi | Turkish discussion on homosexuality
TARTISMA-NASIL BIR ESCINSEL - }
1997 March HAREKET? (ilk paragraftan sonra) Bora KaosGL Dergi | Turkish Homosexual movement
1997 March Kaos KaosGL KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
- ESCINSEL OGRENCILER ICIN HEPSI Bir grup lezbiyen . . Education and
1997 April ZULUMDUR! ve gay Grenci KaosGL Dergi | Turkish homosexuality
) “HETEROSEKSUELLIK NORMAL DEGIL, . . General
1997 April SADECE YAYGIN” Derek Jarman KaosGL Dergi | Translation discussion/evaluation
) TARTISMA-NASIL BIR ESCINSEL . - ]
1997 April HAREKET? (ilk kistm) Atilla A. KaosGL Dergi | Turkish Homosexual movement
. . . . . . Conceptual/ldentity&body
1997 April Escinsel Kimlik Cengiz KaosGL Dergi | Turkish discussion on homosexuality
) TARTISMA-NASIL BIR ESCINSEL P - -
1997 April HAREKET? Yasemin Ozalp KaosGL Dergi | Turkish Homosexual movement
. . General
1997 May Kapak Kapak KaosGL Dergi | Turkish discussion/evaluation
1997 May 1 Mayis'ta Ask ve Ozgiirliik igin Yiiriidiik KaosGL KaosGL Dergi | Turkish Evaluation after event
1997 May Lambda'nin Yeni Mezunlar Coskun KaosGL Dergi | Turkish Homosexual movement
1997 May Mekanlarda Escinsellik No name KaosGL Dergi | Turkish City/Space and
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1997 May [zmir Ezgi KaosGL Dergi | Turkish Homosexual movement
1997 May KaosGL'nin dayanisma notu KaosGL KaosGL Dergi | Turkish Homosexual movement
1997 May KAOS’A DAIR KaosGL KaosGL Dergi | Turkish General
Yy 9 discussion/evaluation
1997 June (1) “LEZBIYENLER SOKAGA INDIi!” Yesim T. Bagaran KaosGL Dergi | Turkish Media and homosexuality
SENDIKALILASTIRABILDIKLERIMIZDEN - - ; Legal issues and
1997 June (1) MISINIZ? (birkag soru) Nedim B. KaosGL Dergi | Turkish homosexuality
1997 June (1) Kimlikten sonra Urvashi Vaid KaosGL Dergi | Translation Homosexual movement
1997 June (1) Abartiyor muyuz? Coskun KaosGL Dergi | Turkish C_Oncep_tual/ldentlty&body_
discussion on homosexuality
1997 June (1) ODTU Eyliil’den Haziran’a Devrim KaosGL Dergi | Turkish Homosexual movement
1997 June (1) NASIL BiR ESCINSEL HAREKET Halil Seyhan KaosGL Dergi | Turkish Homosexual movement
1997 June (2) Derilerin kalinlagmasi Mustafa Konur KaosGL Dergi | Turkish Homosexual movement
1997 June (2) SONUNA KADAR TOZPEMBE! Ezgi KaosGL Dergi | Turkish Homosexual movement
1997 June (2) gsgl;g:[? tim kurumsal yapilara karst olmama Burak Karacan KaosGL Dergi | Turkish Family and homosexuality
1097 August Orada Kimse Var mi (Grincheus'tan itibaren) | Gay'e Efendisiz KaosGL Dergi | Turkish Abuse, harassment and
homosexuality
1997 September 4 Gay'e Efendisiz KaosGL Dergi | Turkish General
discussion/evaluation
Deginmeler, Dertlesmeler (iskenderun'dan . . . . General
1997 September yazan arkadas) Gay'e Efendisiz KaosGL Dergi | Turkish discussion/evaluation
1997 September ve ARTIK BIRLESIM! Ezgi Giz KaosGL Dergi | Turkish Homosexual movement
- . q General
!
1997 October Yumrugunu Sik! Mustafa KaosGL Dergi | Turkish discussion/evaluation
1997 October Gari tabii mukarenet Gay'e Efendisiz KaosGL Dergi | Turkish Military and homosexuality
~ « : » . . General
1997 December CAGRI ya da “Haklar verilmez, alnir! Enver KaosGL Dergi | Turkish discussion/evaluation
1998 January Brosiir (2. paragraf) Lambda Istanbul KaosGL Dergi | Turkish Health and homosexuality
1998 January PANIK YOK Gay'e Efendisiz KaosGL Dergi | Turkish Health and homosexuality
3 . Conceptual/ldentity&body
1998 February Kapak KaosGL KaosGL Dergi | Turkish discussion on homosexuality
. o . - . 5 Conceptual/Identity&body
va
1998 February Lezbiyenler, hangi rolii se¢elim? Giil KaosGL Dergi | Turkish discussion on homosexuality
. . " . Education and
1998 February Egitim-Sen'li 6gretmenlere KaosGL KaosGL Dergi | Turkish homosexuality
NE 5 NE 8... ESCINSEL OGRENCILER iCIN . . K . Education and
1998 February HEPSI ZULUMDUR! Kaos Escinselleri KaosGL Dergi | Turkish homosexuality
. . . . Education and
1
1998 February INADINA INADINA VARIZ! Taha KaosGL Dergi | Turkish homosexuality
1998 March HOMOFOBININ DIiGER YUZU Yesim T. Bagsaran | KaosGL Dergi | Turkish Homosexual movement
LEZBIYENLIGIN YUZEYINDEN : : General
1998 March DERININE Duygu Zafer KaosGL Dergi | Turkish discussion/evaluation
. . . General
1998 April Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
1998 April DIN VE ESCINSELLIK Coskun KaosGL Dergi | Turkish Religion and homosexuality
TARTISMA, ELESTIRI, VS. Sevgili Giil'e - ; Conceptual/ldentity&body
1998 May (ilk sayfasi) F. Meral KaosGL Dergi | Turkish discussion on homosexuality
TATLISU ANTI-MILITARIZMi YA DA Baris Taner
1998 May "IBNELER" NEDEN ASKERE GITMEZLER Boniu;ina KaosGL Dergi | Turkish Military and homosexuality
1
1998 May en biiyiik asker bizim asker Atilla Karakig KaosGL Dergi | Turkish Military and homosexuality
1998 May MEKTUPLARDAN Sarmut A. lkarus | KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
. . General
1998 May Arka Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
o . . Conceptual/ldentity&body
1998 June TARTISMA, ELESTIRI, VS. Meltem KaosGL Dergi | Turkish discussion on homosexuality
TARTISMA, ELESTIRI, VS. Lezbiyen Burcu, Ebru, Zelos, . . Conceptual/ldentity&body
1998 June bakigmalar Yesgim KaosGL Dergi | Turkish discussion on homosexuality
1998 June S.A [BELI AKTIVISTLER Bizim de KaosGL KaosGL Dergi | Turkish Homosexual movement
soyleyeceklerimiz var
1998 June Lambda istanbul'dan arkadaslara KaosGL KaosGL Dergi | Turkish Homosexual movement
o : . . Conceptual/ldentity&body
1998 July-August Esikteki erkek Sarmut A. Tkarus KaosGL Dergi | Turkish discussion on homosexuality
ESCINSELLIK VE ASKERLIK UZERINE ] - ; . )
1998 July-August SOYLENMEDIK BIRSEY KALMASIN. Dinger Arslan KaosGL Dergi | Turkish Military and homosexuality
TURKIYE’DEKI ESCINSEL
1998 July-August HAREKETLENMELERE GENEL BAKIS (ilk | Hakan K. KaosGL Dergi | Turkish Media and homosexuality
metin)
TURKIYE’DEKI ESCINSEL
1998 July-August HAREKETLENMELERE GENEL BAKIS Hakan K. KaosGL Dergi | Turkish Politics and homosexuality
(Tiirk solu ve escinsellik)
1998 | July-August | ... Genel Bakis Uzerine Birkag Not Gay'e Efendisiz KaosGL Dergi | Turkish General )
discussion/evaluation
1998 September POLITIK DUZLEMDE ESCINSEL Gilay Derya KaosGL Dergi | Turkish Conceptual/ldentity&body
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COCUKLUGUN VE ILK GENCLIGIN

1998 September YASATTIGI (CINSEL) OZGURLUK Ece Goksenin KaosGL Dergi | Turkish Child and homosexuality
MANTIKLI ELESTIRI YAPABILMEK YA . N - ; General
1998 September DA ANKARA’DAN ALI Dinger Arslan KaosGL Dergi | Turkish discussionfevaluation
. . . . . General
1998 September Ayiptir Sdylemesi (metnin orta kismi) Coskun KaosGL Dergi | Turkish discussion/evaluation
T . . . Conceptual/ldentity&body
1998 September Gay kavramma dair geg kalmis bir yazi A. Deniz Yildiz KaosGL Dergi | Turkish discussion on homosexuality
1998 October boyle GAZETECILIK olur mu? Gay'e Efendisiz KaosGL Dergi | Turkish Media and homosexuality
1998 October | d@reten escinsellik Yusuf Can KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
P . . General
1998 October iyi niyet oldii Pharao KaosGL Dergi | Turkish discussion/evaluation
1998 October Bir lezbiyen tarafindan sikilmek istemiyorum Duygu Zafer KaosGL Dergi | Turkish C_Oncep_tual/ldentlty&body_
discussion on homosexuality
1998 October Nfdf n tan,w(a)nflyomz(! Neden bizim Ece Goksenin KaosGL Dergi | Turkish Homosexual movement
diigiincemiz yok?
1998 November Aile mi Istiyorum (?) Sakir KaosGL Dergi | Turkish Family and homosexuality
1998 November | dinsel sapiklar. .. cinsel sapiklar Gay'e Efendisiz KaosGL Dergi | Turkish General )
discussion/evaluation
. . . Conceptual/ldentity&body
1998 November No title Sener KaosGL Dergi | Turkish discussion on homosexuality
1998 November Tartisma Gay'e Efendisiz KaosGL Dergi | Turkish Homosexual movement
1998 November Sapphonun kizlar Sapphonun kizlar1 KaosGL Dergi | Turkish Homosexual movement
1998 December RESIMLI HAYAT ANSIKLOPEDISI Sakir KaosGL Dergi | Turkish Media and homosexuality
. 5 Conceptual/ldentity&body
1998 December Mektuplardan - Eftal Eftal KaosGL Dergi | Turkish discussion on homosexuality
1998 December Mektuplardan - Mahmut Mahmut KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
YENI YASAMLARDAN YENI Homosexual
1998 December BICIMLERDEN ANLADIGIMIZ Ece Goksenin KaosGL Dergi | Turkish relationshins/marriage
ANLAMADIGIMIZ P 9
1998 December Egcinscllore Yf’ wally s'.ddm Karh Suat KaosGL Dergi | Turkish Homosexual movement
Yapmali? Orgiitlenmeli!
. . General
1999 January Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
1999 January l(::;fz:x)h“ma”e" ozt dirma istefidid Sakir KaosGL Dergi | Turkish Military and homosexuality
Lezbiyenligim gururumdur (ilk genglik . q Homosexual
1999 January yillarinda. .. ile baglayan paragraf) Duygiizater a0sGL Dergi | KD relationships/marriage
. PR " " . Conceptual/ldentity&body
9
1999 January LEZBIYEN KIMDIR? Yesim T. Bagaran KaosGL Dergi | Turkish discussion on homosexuality
EVLENSEK DE Mi KURTULSAK, A . . Homosexual
1999 g 1Y EVLENMESEK DE Mi KURTULSAK?! Ozgir Hiircan KaosGDelgly), Turkish relationships/marriage
. e} n . Conceptual/ldentity&body
1999 February POST-GAY: Bir Elestiri Paula MARTINAC | KaosGL Dergi | Translation discussion on homosexuality
1999 February Psikanaliz ve Escinsellik Oguz KaosGL Dergi | Turkish Science and homosexuality
. . Conceptual/ldentity&body
1999 February Mektuplardan (Harun) Harun KaosGL Dergi | Turkish discussion on homosexuality
SOMURUN EFENDILER SOMURUN!
1999 February AKSIRINCAYA, TIKSIRINCAYA... KaosGL KaosGL Dergi | Turkish Media and homosexuality
GEBERINCEYE KADAR SOMURUN!
< . . . . Conceptual/ldentity&body
1999 March Dogu Peringek'e yanit KaosGL KaosGL Dergi | Turkish discussion on homosexuality
- . . Kaos Escinselleri,
1999 March Su lanetli 80'i yallar... (Su nazik konu: gocuk | 1o ficranbul, | KaosGL Dergi | Turkish Child and homosexuality
meselesi) §
Sappho'nun kizlari
SO - : . . Conceptual/ldentity&body
1999 March KARANLIK DOGU’dan YUKSELDI... Burhan Murat KaosGL Dergi | Turkish discussion on homosexuality
1999 March aktiiel Gay'e Efendisiz KaosGL Dergi | Turkish Media and homosexuality
. . . . Abuse, harassment and
1999 March Kim Kimi Taciz Ediyor Sakir KaosGL Dergi | Turkish homosexuality
entelektiiel maskelerin orttigi . . . . . .
1999 March ¢irkef HETEROSEKSIST SALDIRGANLIK Gay'e Efendisiz KaosGL Dergi | Turkish Media and homosexuality
- sappho’nun kizlar1 tartisryor-KENDINE . . . Conceptual/ldentity&body
1999 April ONYARGILI LEZBiYEN Yegim T. Bagaran KaosGL Dergi | Turkish discussion on homosexuality
1999 April Kitleselleselim mi , kurumsallagalim mi? Sakir KaosGL Dergi | Turkish Homosexual movement
. . . Homosexual
1999 April Ask... Bora KaosGL Dergi | Turkish relationships/marriage
1999 April KUTLU OLSUN Coskun KaosGL Dergi | Turkish Media and homosexuality
. . . Education and
1999 May BaharANKARA Sunumlari - Kampiis Gruplar1 | KaosGL KaosGL Dergi | Turkish homosexuality
1999 May BOCALAMANIN VERSIYONLARI Coskun KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
KAYBOLMAYA TAHAYYULLE . .
1999 June DIRENMEK Murat Yalginkaya KaosGL Dergi | Turkish Homosexual movement
. . L . . . Conceptual/ldentity&body
1999 June lezbiyenlik ve feminizm Giil KaosGL Dergi | Turkish discussion on homosexuality
1999 June SFZI:I,];:LERIMIZ”' BABALARIMIZ....... VE Yesim T. Bagaran KaosGL Dergi | Turkish Family and homosexuality
1999 June COK ZOR DEGIL Coskun KaosGL Dergi | Turkish Conceptual/ldentity&bady
discussion on homosexuality
1999 July-August iletisim "TARTISMALARI" Atilla A. KaosGL Dergi | Turkish Homosexual movement
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iletisim "TARTISMALARI"-Narkisos ve

1999 July-August Hermes (Bir soru:) Murat Yalginkaya KaosGL Dergi | Turkish Homosexual movement
R i r i j . . Homosexual
1999 July-August sappho’nun kizlar1 tartistyor-BIZI GIDI BIZI Tezer Kanik KaosGL Dergi | Turkish relationships/marriage
~ sappho’nun kizlar1 tartistyor-BANA BU ASKI . . . Homosexual
1999 July-August DA LUTFEDER MISINiZ? Yesim T. Bagaran KaosGL Dergi | Turkish relationships/marriage
1999 July-August HOMOFOBILher nerede yasaniyor ya da Sakir KaosGL Dergi | Turkish Violence and homophobia
yasatiliyorsa...
1999 July-August Nasil Bir Egcinsel Hareket Tartismasi Fethi Isik KaosGL Dergi | Turkish Homosexual movement
1999 July-August | MUHAMMED ve ERKEK ESCINSELLIGI Jim Wafer KaosGL Dergi | Translation Religion and homosexuality
TAHAYYULLUN TUKENDIGI YERDE . .
1999 July-August UNUTARAK TAHAMMUL OlgaS. KaosGL Dergi | Turkish Homosexual movement
o N . . . Capitalism and
1999 July-August Kapitalizmin kaypakhg: Giilay Derya KaosGL Dergi | Turkish homosexuality
) . R .. . . Conceptual/ldentity&body
1999 July-August GL kitaphg (kitap harici paragraflar) Selguk KaosGL Dergi | Turkish discussion on homosexuality
anlz scinselli . . City/Space and
1999 July-August Mekanlar ve escinsellik Sener KaosGL Dergi | Turkish Homosexuality
1999 July-August Mektuplardan (Spartakiis 6liiyor arkadaslar!) Baris Evren KaosGL Dergi | Turkish Homosexual movement
_ Mektuplardan (Escinsel deneyimin varhgi ve . . Conceptual/ldentity&body
1999 July-August anlami) Pasa KaosGL Dergi | Turkish discussion on homosexuality
. . S, . . Conceptual/ldentity&body
1999 July-August Biz ayrilikg1 lezbiyenleriz, ¢linkii. .. No name KaosGL Dergi | Translation discussion on homosexuality
HELAL OLSUN EMEKCI{YE-ha, bi de su A " . Working life and
1999 September "TOP" yasar meselesi Ali Ozbag KaosGL Dergi | Turkish homosexuality
1999 September Iletisim "Tartismalar1” (Bir kafkas dykiisii) Ibrahim KaosGL Dergi | Turkish Homosexual movement
1999 September Iletisim "Tartismalari" (Herkes hakli!) Coskun KaosGL Dergi | Turkish Homosexual movement
- q " q General
1999 September Mektuplardan (Heteroseksiiel kiskacinda gay) Hikmet KaosGL Dergi | Turkish discussion/evaluation
1999 September Medya (Mine G. Kirkkanat'in yazisina cevap) Ali Erol KaosGL Dergi | Turkish Media and homosexuality
1999 September Medya (Mine G. Kirkkanat'in yazisina cevap) Taha KaosGL Dergi | Turkish Media and homosexuality
1999 September Medya (Mine G. Kirkkanat'in yazisina cevap) Can Atak KaosGL Dergi | Turkish Media and homosexuality
1999 September Mec.ly"}fia gromsellik tareralagJilide Tolga KaosGL Dergi | Turkish Media and homosexuality
Sevim'in yazisina cevap)
1999 September Mec_lyez_da escinsellifiigmalan (Jilide Ali Ozbas KaosGL Dergi | Turkish Media and homosexuality
Sevim'in yazisina cevap)
1999 September Mcqyﬁqa esgis K tartismalars CRECE Sitki Styrildi KaosGL Dergi | Turkish Media and homosexuality
Sevim'in yazisina cevap)
1999 September Medy éfia g sellik tartismaig(Uiilide Tolga, Ali Ozbas KaosGL Dergi | Turkish Media and homosexuality
Sevim'in yazisina cevap) ve Sitki Siyrildi
Cinsel yonelim ve escinsellikle ilgili Amerikan Psikoloji A . Conceptual/ldentity&body
1999 September sorulariniza yanitlar (bazilari) Dernegi KaosGL Dergjj|jlyanslation discussion on homosexuality
Tartisma... Deginme... vs... (Soyleyeceklerim . . General
1999 September var) Serkan Ege KaosGL Dergi | Turkish discussion/evaluation
Tartigma... Deginme... vs... (POLIGAM . K . Homosexual
1999 September | o) sAK MI, OLMASAK MI?) Gilay Derya KaosGL Dergi | Turkish relationships/marriage
. . General
1999 September KaosGL 6. yilinda KaosGL KaosGL Dergi | Turkish discussion/evaluation
1999 October YOLLAR, HAYATLAR VE S$IDDET Giilay Derya KaosGL Dergi | Turkish Media and homosexuality
- i Richard . . General
1999 October GAY KURESELDIR GOLDSTEIN KaosGL Dergi | Translation discussion/evaluation
GENEL DUSUNCELER VE . . Homosexual
1999 October DUYGULANIMLAR Duygu Zafer KaosGL Dergi | Turkish relationships/marriage
1999 October ;%z:}z}:‘lvTARﬂsMALARI - Nereye kadar Kerem KaosGL Dergi | Turkish Homosexual movement
[ S e . . Abuse, harassment and
1999 October iletisim TARTISMALARI - Iletisim kosesi Duygu Zafer KaosGL Dergi | Turkish homosexuality
iletisim TARTISMALARI - YEDI TEPELI - ;
1999 October SEHRIMDEKI LEZBiYENLERIM Duygu Zafer KaosGL Dergi | Turkish Homosexual movement
2000 Dec.-Jan. Psikoloji, Psikiyatri ve Escinsellik Murat Yalginkaya KaosGL Dergi | Turkish Science and homosexuality
2000 Dec.-Jan Toplum, Ahlak, Inang, Bire Sener KaosGL Dergi | Turkish General
~oan. g : > BIrey.-.. discussion/evaluation
: . . . . Conceptual/ldentity&body
- -out? A 8 4
2000 Dec.-Jan. Ne Ise Yarar Bu Coming-Out? Sakir KaosGL Dergi | Turkish discussion on homosexuality
HETEROSEKSUELLIK BIR CINSEL . . . Conceptual/ldentity&body
2000 Dec-Jan. TERCIHTIR (metnin ikinci yarist) Yesim T. Basaran KaosGL Dergi | Turkish discussion on homosexuality
ATAERKIDE KADIN OLMAK+ ESCINSEL . . General
2000 Dec-Jan. | 5| MAK +AZINLIKTA OLMAK Tezer Kanik KaosGL Dergi | Turkish discussion/evaluation
. KADIN VE YITiK CINSELLIK (yazinin . . Conceptual/ldentity&body
2000 Dec.-Jan. ikinci kismi) Duygu Zafer KaosGL Dergi | Turkish discussion on homosexuality
BIR ASK DILIYORUM TANRIDAN . . . Homosexual
2000 Dec.-Jan. INSANLARA Dicle F. KaosGL Dergi | Turkish relationships/marriage
- . . . Conceptual/ldentity&body
2000 Dec.-Jan. ESCINSEL ASK DA VAR Umit Kader KaosGL Dergi | Turkish discussion on homosexuality
MURATHAN'IN ARKASINDAN YILDIZ P . . Conceptual/ldentity&body
2000 Dec.-Jan. TOPLAMAK (Son 3 paragraf) Umit Kader KaosGL Dergi | Turkish discussion on homosexuality
2000 Dec-Jan. | BEN BIR ALTERNATIF MIYiM? ilker Unlii KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
2000 Dec.-Jan. BUTUN HAKEMLER iBME Mi? Giilay Derya KaosGL Dergi | Turkish Violence and homophobia
} i : X . . Conceptual/ldentity&body
2000 Dec.-Jan. MEKTUP - DEMOKRASININ ZAFERI Coskun Durmusg KaosGL Dergi | Turkish discussion on homosexuality
2000 Feb.-Mar. | ESCINSEL KiMLIK VE BEDEN Murat Yalgmkaya | KaosGL Dergi | Turkish Conceptual/ldentity&bady

discussion on homosexuality
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2000 Feb.-Mar. BIR ARASTIRMA UZERINE... KaosGL KaosGL Dergi | Turkish Science and homosexuality
KONU ESCINSELLIK OLUNCA HABERDE
2000 Feb.-Mar. OZENSIZLIK VE SORUMSUZLUK FARZ Muhittin Serinay KaosGL Dergi | Turkish Media and homosexuality
MIDIR?
2000 Feb.-Mar. AIDS ILE MUCADELENIN INCELIKLERI Kerem KaosGL Dergi | Turkish Health and homosexuality
. . . General
2000 Apr.-May KaosGL'den KaosGL KaosGL Dergi | Turkish discussion/evaluation
2000 | Apr-May | Muzirlik KaosGL KaosGL Dergi | Turkish General )
discussion/evaluation
2000 Apr.-Ma) En ¢ok neyin yakininda yagamak isteriz Murat Yalginkaya KaosGL Dergi | Turkish Conceptual/ldentity&body
pr.-vay ¢ yinys yas ginkay 9 discussion on homosexuality
PPN L. Lo . . Working life and
2000 Apr.-May Ozel sektor, hayallerim, geyligim ve issizlik Ahmet KaosGL Dergi | Turkish homosexuality
2000 Apr.-May Basinda KaosGL KaosGL KaosGL Dergi | Turkish G_enera_l .
discussion/evaluation
2000 Apr.-May (2) | Karantina altinda yasamak Ufuk Kuzey KaosGL Dergi | Turkish Evaluation after event
2000 Apr.-May (2) | Kusadasi Ahmet KaosGL Dergi | Turkish Evaluation after event
2000 Apr.-May (2) | THD: Hiikiimet 6ziir dilemelidir g:f:egak]a” KaosGL Dergi | Turkish Evaluation after event
2000 Apr.-May (2) K}lsad?S' ve Taksim'den dinliyorum Tirkiye'yi Osman Elbek KaosGL Dergi | Turkish Evaluation after event
gozlerim agik
2000 Apr.-May (2) | hugo Ozgiir Eren KaosGL Dergi | Turkish Science and homosexuality
2000 | Apr-May (2) | Escinsellik Murat KaosGL Dergi | Turkish Conceptual/lidentity&body
discussion on homosexuality
2000 Apr.-May (2) | Biz ve onlar Eralp Yildirim KaosGL Dergi | Turkish Homosexual movement
2000 Apr.-May (2) .Ye.m To_plumsal Hareketler (TiGyehyl Muhittin Serinay KaosGL Dergi | Turkish Homosexual movement
ilgilendiren kisim)
2000 Apr.-May (2) | Giiztanbul iizerine Koray KaosGL Dergi | Turkish Homosexual movement
2000 June-July KaosGL'den (ilk kisim) KaosGL KaosGL Dergi | Turkish Evaluation after event
2000 June-July Ayakla gorba i¢ilmez Netekim Goziim Abla KaosGL Dergi | Turkish Evaluation after event
2000 June-July sitligRizgirhik komsuadalenghy bir soluk: Osman Elbek KaosGL Dergi | Turkish G_enera_l .
KaosGL discussion/evaluation
2000 June-July Muzir Tepkiler Asudan, Ezgi KaosGL Dergi | Turkish Evaluation after event
2000 June-July Kasmmalarim (1) Dicle F. KaosGL Dergi | Turkish Evaluation after event
’ q " . Conceptual/ldentity&body
2000 June-July Kasmmalarim (3-9) Dicle F. KaosGL Dergi | Turkish discussion on homosexuality
AB iilkelerine iiye iilkelerde escinsellikle ilgili .
2000 June-July hukuki diizenlemeler ve bunlarin gekisim Onur KaosGL Dergi | Turkish Legal |ssues_and
P : homosexuality
siireci (Tiirkiye hakkindaki paragraf)
2000 June-July BaharANKARA'nin matematikselligi Atilla A. KaosGL Dergi | Turkish Homosexual movement
2000 June-July AIDS 1srarla patlamiyor AIDS Bulusma KaosGL Dergi | Turkish Health and homosexuality
2000 Aug.-Sep. Kurul beni degil yazimin kaynagini elestiriyor | Zekeriya Giin KaosGL Dergi | Turkish Evaluation after event
I " . . General
2000 Aug.-Sep. sinir sistemi olmaksizin da yasaniyor Ufuk Kuzey KaosGL Dergi | Turkish discussion/evaluation
2000 Aug.-Sep. Agik ve kapali aileler Colin Ward KaosGL Dergi | Translation Family and homosexuality
2000 Aug.-Sep. Birlik ve bulusma Kerem Giiven KaosGL Dergi | Turkish Homosexual movement
2000 Aug.-Sep. gK;ZSrL?,y eni ne var, bu politikalar nereye Murat Yalginkaya KaosGL Dergi | Turkish Homosexual movement
“Baharankara’nin Matematikselligi’ne N .
2000 Aug.-Sep. Matematiksel ve Kisisel Olmayan Cevap Koray KaosGL Dergi | Turkish Homosexual movement
2000 Aug.-Sep. P(r)r;jees:ikl ben/Aylik Lezbiyen-Feminist Dergi Ote-ki ben KaosGL Dergi | Turkish Homosexual movement
2000 Aug.-Sep. Homofobinin entelektiiel hali Muhittin Serinay KaosGL Dergi | Turkish Violence and homophobia
. Cinsellik ve haklar: lezbiyen ve gey . . . Legal issues and
2001 Spring politikasini sorunsallastirmak Momin Rahman KaosGL Dergi | Translation homosexuality
. s . . Conceptual/ldentity&body
?
2001 Spring neden? birisivar KaosGL Dergi | Turkish discussion on homosexuality
. - . . Conceptual/ldentity&body
? . . A
2001 Spring Ne yapmal? Murat Ozen KaosGL Dergi | Turkish discussion on homosexuality
kabahatlerimiz ortaya dokiiliirken: 1 Mayis,
2001 Summer Ceviz Kabugu, Tarkan (Escinsellerin 1 Murat Yalginkaya KaosGL Dergi | Turkish Evaluation after event
Mayis’ta Ne Isi Vardi?)
kabahatlerimiz ortaya dokiiliirken: 1 Mayis,
2001 Summer Ceviz Kabugu, Tarkan (Ceviz kabugunu Murat Yalginkaya KaosGL Dergi | Turkish Evaluation after event
dolduramiyorsan celladina agik ol)
kabahatlerimiz ortaya dokiiliirken: 1 Mayis,
Ceviz Kabugu, Tarkan (HANGISI TARKAN? . . .
2001 Summer MILLI IKiYUZLOLUGUMUZ, MILLI Murat Yalginkaya KaosGL Dergi | Turkish Evaluation after event
COME-OUT’UMUZ, MiLLi GURURUMUZ)
1 in!!!
2001 | Summer | Tarkanevine hos geldiniti ¥a da go home Atilla A KaosGL Dergi | Turkish Evaluation after event
2001 Summer Amcaya pipi gdstermeye hayir Hakan KaosGL Dergi | Turkish Evaluation after event
2001 Summer ikiytizliiliik Yesim KaosGL Dergi | Turkish Evaluation after event
2001 Summer Ozel hayat ne zaman dzeldir Hakan KaosGL Dergi | Turkish Evaluation after event
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2001 Summer Roportaj. .. KaosGL Dergi | Turkish Evaluation after event
Yalginkaya
I o . . Conceptual/ldentity&body
2001 Summer Ay kadmna bak Murat Ozen KaosGL Dergi | Turkish discussion on homosexuality
I o Lo . . Legal issues and
2001 Summer Escinsellere genelevde ¢aligma izni Oktay Cetinoglu KaosGL Dergi | Turkish homosexuality
2002 Jan.-Feb. 9 Kasim Mitingi KaosGL KaosGL Dergi | Turkish Evaluation after event
2002 Jan.-Feb. Vicdani red KaosGL KaosGL Dergi | Turkish Military and homosexuality
2002 Jan.-Feb. Komsudan mektup: Atina Lezbiyen Grubu Alina Lezbiyen KaosGL Dergi | Translation C_Oncep_tual/ldentlty&body_
Grubu discussion on homosexuality
2002 Jan.-Feb. Escinselim, varim; Lezbiyenim, yokum Oyaburcu KaosGL Dergi | Turkish Homosexual movement
2002 Jan.-Feb. Lezbiyen goriiniirligii ya da goriinmezligi Filiz KaosGL Dergi | Turkish Homosexual movement
2002 Jan.-Feb. Nerelere kagsak gey gey? Yesim T. Bagaran KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body_
discussion on homosexuality
2002 Jan.-Feb. Escinsel hareketi litkks mii? Ali Baba KaosGL Dergi | Turkish Homosexual movement
2002 Jan.-Feb. Gey ideolojisine reddiye Ali Erol KaosGL Dergi | Turkish Homosexual movement
PR, " . City/Space and
2002 Jan.-Feb. ikiytizliiliik Volkan KaosGL Dergi | Turkish Homosexuality
1 Mayss, Coming-out ve Birlikte Ali Erol, Murat . .
2002 Jan.-Feb. Ozgiirlesmenin Olanaklart (Soylesi) Yalgikaya KaosGL Dergi | Turkish Homosexual movement
2002 Jan.-Feb. Lezbiyenler internetten disar fll(léz,séis)lm KaosGL Dergi | Turkish Homosexual movement
2002 Jan-Feb. | Workshop: Psikoloji ve Escinsellik No name KaosGL Dergi | Turkish Conceptual/lidentity&body
discussion on homosexuality
2002 Mar.-Apr. Kaos Kiiltiir Merkezi Kapatilmak Isteniyor! KaosGL KaosGL Dergi | Turkish Evaluation after event
TURKIYE LGBT BELGESELI (Birkag . q Conceptual/ldentity&body
2002 Mar.-Apr. paragraf) KaosGL KaosGL Dergi | Turkish discussion on homosexuality
2002 Mar.-Apr. Kiiltiir Merkezini Yeniden Diistinmek Koray KaosGL Dergi | Turkish Homosexual movement
BIZ BOYLE MI OLACAKTIK YA DA BIZE - . .
2002 Mar.-Apr. NELER OLUYOR? Filiz KaosGL Dergi | Turkish Homosexual movement
2002 Mar.-Apr. Escinsel Kurtulus Hareketinde Kadinlar KaosGL'li kadinlar | KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
Filiz, Koray,
2002 Mar.-Apr. Coming out of internet Ahmet, Akif, Onur, | KaosGL Dergi | Turkish Internet and homosexuality
Nedim Serkan
2002 Mar.-Apr. internet ve Chat : Kablolu Yasamlar Filiz KaosGL Dergi | Turkish Internet and homosexuality
2002 Mar.-Apr. Iliskiler, Celiskiler ve Internet Ahmet KaosGL Dergi | Turkish Internet and homosexuality
2002 | Mar-Apr. | SIMAG : Siddetle Miicadele Alt Grubu SIMAG/Lambd2 | ea0sGL Dergi | Turkish Violence and homophobia
2002 Mar.-Apr. Kan davasi Goziim Abla KaosGL Dergi | Turkish Health and homosexuality
2002 Mar.-Apr. Kimlik Sorgulamasi Can Dara KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
- . . . . Homosexual
N ?
2002 Mar.-Apr. Evlilik korur mu denetler mi? Cynthia Peters KaosGL Dergi | Translation relationships/marriage
2002 Mar.-Apr. . Kerem KaosGL Dergi | Turkish Science and homosexuality
1o . . . Conceptual/ldentity&body
2002 Mar.-Apr. Aladaglar’da Agilmak Volkan KaosGL Dergi | Turkish discussion on homosexuality
2002 Mar.-Apr. Ugiincii renk Penge Coskun Durmus KaosGL Dergi | Turkish Homosexual movement
2002 Summer Diisiindiik, tasimadik! Filiz KaosGL Dergi | Turkish Homosexual movement
2002 Summer Atblyelerimizi kuralim (birkag paragraf) Umut Giiner KaosGL Dergi | Turkish Homosexual movement
2002 Summer 1 Mays. Tarkan KaosGL Dergi | Turkish Evaluation after event
ZORUNLU HETEROSEKSUELLIK General
) : . .
2002 Summer S\IAS';\INLIK SUCUDUR! ESCINSELLER KaosGL KaosGL Dergi | Turkish discussion/evaluation
2002 Summer Hayatimin ilk 1 Mayis't (bazi paragraflar) :;it;‘ar/—rurklye KaosGL Dergi | Turkish Evaluation after event
2002 Summer 1 Mayss izlenimlerim Oner KaosGL Dergi | Turkish Evaluation after event
Kog Universitesi: Ozgiir Egitim Kurumu mu, Tirkiye Escinsel . . .
2002 Summer Ticarethane mi? Olusumlart KaosGL Dergi | Turkish Evaluation after event
2002 Summer HOMOFOBIK HOCAYA TEPKI ! LAGATO KaosGL Dergi | Turkish Evaluation after event
Kampiis Standlarinda Duran Gey ve - .
! P o LEGATO-ODTU . . Conceptual/ldentity&body
2002 Summer ]I;c;rl:]);er:;lerle Soylesi (baz1 yorum igerikli ve KaosGL KaosGL Dergi | Turkish discussion on homosexuality
GEY VE LEZBIYENLERIN PR, . . Working life and
2002 Summer GUCLENDIRILMESI Elif Gokgearslan KaosGL Dergi | Turkish homosexuality
ESCINSEL BIREYLER VE SOSYAL . . Working life and
2002 Summer HIZMET Umut Giiner KaosGL Dergi | Turkish homosexuality
. . . . . Working life and
2002 Summer KAOS GL Saglik Projesi Umut Giiner KaosGL Dergi | Turkish homosexuality
2002 Summer AYRILMAK ZOR B. Ruby Rich KaosGL Dergi | Translation Homosexual
relationships/marriage
SUSMAYA, EGLENMEYE DEVAM EDIN . . . .
2002 Summer AMA SIRA SIZE DE GELECEK! Oktay Cetinoglu KaosGL Dergi | Turkish Homosexual movement
2002 Summer Heteroseksizm ve Giinliik Hayatta Karsiligi Tiirkiye Escinsel KaosGL Dergi | Turkish Homosexual movement

Olusumlari
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2002 Summer Escinsel Hareketin Bilesenleri: Gruplar Olusumlan KaosGL Dergi | Turkish Homosexual movement
2002 Summer Heterogeksum ile Miicadelede Yeni Hareket Tiirkiye Escinsel KaosGL Dergi | Turkish Homosexual movement
Alanlari Olusumlart
2002 Sep.-Oct. Damgalanmaya Karsi Kampanya Ali Erol KaosGL Dergi | Turkish Homosexual movement
. i A ) o . . Education and
2002 Sep.-Oct. Lambdaistanbul’dan Basin Agiklamasi Lambda Istanbul KaosGL Dergi | Turkish homosexuality
2002 Sep.-Oct. LGBT Strateji Semineri Ulas Y1ilmaz KaosGL Dergi | Turkish Religion and homosexuality
Atila .
T sy . . Conceptual/ldentity&body
2002 Sep.-Oct. Escinsellik tartismast. .. ]?ex{urk_fislmog,lu, KaosGL Dergi | Turkish discussion on homosexuality
Ustiin Ongel
. . - . X . . . Conceptual/ldentity&body
~ N . ata ad3 2
2002 Sep.-Oct. Escinsellik: Dogustan mi Sonradan mi? Levine Gelles KaosGL Dergi | Translation discussion on homosexuality
2002 Sep.-Oct. Barlarda Takildik Kaldik! Yesim T. Bagaran KaosGL Dergi | Turkish City/Space a_nd
Homosexuality
] ilk Durak Konya... (Lezbiyenlerle ilgili . . Conceptual/Identity&body
2002 Sep.-Oct. paragraflari) Oyaburcu KaosGL Dergi | Turkish discussion on homosexuality
2002 Sep.-Oct. Izmir Escinsel Kiiltiir Grubu Kuruldu 'Z.r.“',r. Escinsel KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body_
Kiiltiir Grubu discussion on homosexuality
2003 January Orda Bir Dergi Var Uzaklardal... Salih Canova KaosGL Dergi | Turkish Homosexual movement
2003 January é‘::ln]z gﬁ?;anbul dan Haberler (Metnin ilk ve Berkay Y. Bostan KaosGL Dergi | Turkish Military and homosexuality
Bagimsiz
Escinseller,
Anadolu Ayilari,
Kaos GL, Lambda
9. ESCINSELLER BULUSMASI BASIN | . . General
2003 January ACIKLAMASI Istanbulj_ LEGATQ, KaosGL Dergi | Turkish discussion/evaluation
Pembe Uggen Izmir
Escinsel Kiiltiir
Olusumu, Tiirkiye
Avyilari
2003 January Sizianbul ve 1 Araliiqaniicdyaya Ali Erol KaosGL Dergi | Turkish Media and homosexuality
Yansiyanlar...
2003 January Giiztanbul’dan Notlar ve Izlenimler: Armagan KaosGL Dergi | Turkish Evaluation after event
2003 January Universitelerde Escinsel Miicadele Cihan KaosGL Dergi | Turkish Homosexual movement
2003 January Lezbiyen Orgiitlenmesinin Oniindeki Engeller | No name KaosGL Dergi | Turkish Homosexual movement
2003 January Giiztanbul’da Géziimiizden Kaganlar Umut Giiner KaosGL Dergi | Turkish Evaluation after event
2003 January Adim Adim Ozgiirlik Yesim T. Basaran KaosGL Dergi | Turkish Evaluation after event
2003 January Bilen Aile Toplantisi (Bazi kisilerin yazdiklar:) [ No name KaosGL Dergi | Turkish Family and homosexuality
2003 January Yiiriiyecegiz, Ozgiirlesecegiz Kahraman KaosGL Dergi | Turkish Homosexual movement
Ozgiir Kadin Dergisi’nin Yesim Basaran Ile Ozgiir Kadin . . General
2003 January Yaptig1 Roportaj Dergisi KaosGL Dergi | Turkish discussion/evaluation
2003 January Lambda Neden Bir “Terapi” Grubudur Coskun Durmus KaosGL Dergi | Turkish Homosexual movement
2003 January E:dba]f;n leri Halinin Altina Siipiirerck Nereye Firat KaosGL Dergi | Turkish Homosexual movement
2003 January Escinseller, Politika ve Se¢im Ali Erol KaosGL Dergi | Turkish Politics and homosexuality
Tiirkiye’deki Escinseller Sosyal Forumlarin . .
2003 January Neresinde Durmalidir? Ulas Yilmaz KaosGL Dergi | Turkish Homosexual movement
L . . . Conceptual/ldentity&body
2003 January Toplumsal Cinsiyet ve Kimlik Atihm KaosGL Dergi | Turkish discussion on homosexuality
2003 January Biz Bu Filmi G6rmiistiik Salih Canova KaosGL Dergi | Turkish Media and homosexuality
ESCINSELLER NEDEN IRAK’TA SAVASA . . General
2003 February KARSI KaosGL KaosGL Dergi | Turkish discussion/evaluation
2003 February Meydandan Medyaya... Ali Erol KaosGL Dergi | Turkish Evaluation after event
2003 February KKM’de Film Izlemenin Gey-Politik Anlami Ali Ozbas KaosGL Dergi | Turkish Homosexual movement
Bu Kiiltiirde Escinsel Olmak: Cekingenlik ve . . . . .
2003 February Saldirganlik Sarmalinda Escinsel Hayatlar Mahmut Sefik Nil KaosGL Dergi | Turkish Science and homosexuality
2003 February Anadolu’'nun Son Tutsaklariyiz frfan Aktan KaosGL Dergi | Turkish Politics and homosexuality
“Kurtulusumuzu Orgiitleyelim” Kadin Oyaburcu, Yesim . .
2003 February Konferansi Basaran KaosGL Dergi | Turkish Homosexual movement
. . Conceptual/ldentity&body
2003 February Kabullenmek Asli KaosGL Dergi | Turkish discussion on homosexuality
. Lo . o . . Conceptual/ldentity&body
2003 February Escinsellik Uzerine Bir Deneme Ustiin Ongel KaosGL Dergi | Turkish discussion on homosexuality
Lezbiyen ve Geylerin Sorunlari ve Toplumsal . . . General
2003 February Baris I¢in Coziim Arayislari Ali Erol KaosGL Dergi | Turkish discussion/evaluation
. . . Conceptual/ldentity&body
1
2003 February Soranda Kabahat! Salih Canova KaosGL Dergi | Turkish discussion on homosexuality
2003 February Bir Bilene Sorduk; Bes Bilene Yolladi Kadir KaosGL Dergi | Turkish Homosexual movement
2003 February Liitfen Belden Asagi Vurmayalim! Coskun Durmusg KaosGL Dergi | Turkish Homosexual movement
. Lo . . . General
2003 April-May Toplum Tarafindan Baskilaniyoruz... Yesim T. Bagaran KaosGL Dergi | Turkish discussion/evaluation
- Bu Kiiltiirde Escinsel Olmak: Cekingenlik ve - . . . .
2003 April-May Saldirganlik Sarmalinda Escingel Hayatlar -2 Mahmut Sefik Nil KaosGL Dergi | Turkish Science and homosexuality
2003 | April-May | Efendinin Dili (metnin gesitli bolimleri) Salih Canova KaosGL Dergi | Turkish General

discussion/evaluation
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Sefkatli Kalpler Kimin Igin Atiyor? (metin

Conceptual/ldentity&body

2003 April-May sonundaki basin agiklamas1) Umut Giner KaosGL Dergi | Turkish discussion on homosexuality
. B s Iy T 1 BT . . . Conceptual/Identity&body
2003 April-May Normal”, “Dogal” Kavramlari ve Escinsellik | Salih Canova KaosGL Dergi | Turkish discussion on homosexuality
2003 April-May Escinselligin Nedenleri Tartismalarina Iliskin Koray KaosGL Dergi | Turkish Science and homosexuality
n Ataerkil Sistem ve Heteroseksizm Uzerine Can Yaman, Didem A . Conceptual/ldentity&body
2003 April-May Soylesi Coban KaosGL Dergi | Turkish discussion on homosexuality
2003 Summer Escinsel Hareketin Bir Kilometre Tasi irfan Aktan KaosGL Dergi | Turkish Evaluation after event
2003 Summer Iginde ya da “iizerin”(d)e (bir kismi) Melek Goregenli KaosGL Dergi | Turkish Evaluation after event
2003 Summer Sempozyum Prematiire Degil! Serkan KaosGL Dergi | Turkish Evaluation after event
2003 Summer Cagdas Sanatlar'dan Marmacik Koyu'na... Onur Erol KaosGL Dergi | Turkish Evaluation after event
2003 Summer Escm s'el Onur Etkinlikleri (Can, Oner, Can, Oner, Engin KaosGL Dergi | Turkish Evaluation after event
Engin'den bazi kisimlar)
2003 Summer Escinseller Ugiincii Cins Degil Giiler Emektar KaosGL Dergi | Turkish Media and homosexuality
. . General
2003 Sep.-Oct. (1) Kapak KaosGL KaosGL Dergi | Turkish discussion/evaluation
Aileye Agilma: Sorunlar, . " . . .
2003 Sep.-Oct. (1) Stratejiler,Politikalar... Yesim ve Ulas KaosGL Dergi | Turkish Family and homosexuality
2003 Sep.-Oct. (1) Sivil Toplumdan Ne Anliyoruz... Tugba Ozkan KaosGL Dergi | Turkish Homosexual movement
2003 Sep.-Oct. (1) Kaos GL Sempozyumundan Ug Ay Sonra Nevzat Erol KaosGL Dergi | Turkish Evaluation after event
“Escinsel Kadinlar”: Otekileri Yeniden . . Conceptual/ldentity&body
2003 Sep.-Oct. (1) Tanimlamak Burcu Ersoy KaosGL Dergi | Turkish discussion on homosexuality
L . I 4 . , Conceptual/ldentity&body
b ?
2003 Sep.-Oct. (1) Kendimize Taniklik Edebildik Mi? Yegim T. Bagaran KaosGL Dergi | Turkish discussion on homosexuality
2003 Sep.-Oct. (2) Fanteziler De Tek Tiplesti! Ali Ozbas KaosGL Dergi | Turkish Internet and homosexuality
Bilitis: Lezbiyenlerin ve Biseksiiel Kadinlarin q . B
2003 Sep.-Oct. (2) Tartisma Listesi No name KaosGL Dergi | Turkish Internet and homosexuality
2003 Sep.-Oct. (2) Hayallerim, Internetim ve Ben Ugur Alper KaosGL Dergi | Turkish Internet and homosexuality
. . . Conceptual/ldentity&body
2003 Sep.-Oct. (2) Yasamdersleri Forum No name KaosGL Dergi | Turkish discussion on homosexuality
2003 Sep.-Oct. (2) Anne-Babaniza Agilmadan Once T.H. Saureman KaosGL Dergi | Translation Family and homosexuality
2003 Sep.-Oct. (2) Nereye Kadar Bu Siddet Can Yaman KaosGL Dergi | Turkish Violence and homophobia
. A . . q Legal issues and
2003 Sep.-Oct. (2) Ceza yasasi Onerisine dair... Seyran Ates KaosGL Dergi | Turkish homosexuality
Kadin Bakis Agisiyla Tiirk Ceza Kanun " . Legal issues and
2003 Sep-Oct. (2) Tasarisina Dair (bazi kisimlarr) Rl KaosGLedi | Turkish homosexuality
Gokkusaginin Altinda (Tiirkiye “ A . General
2003 Sep.-Oct. (2) degerlendirmesiyle ilgili kisimlar) Oner Ceylan KaosGL DergiffjLurkish discussion/evaluation
Tirkiye’de Azinlik, Cemaatte de Gey - . . - B
2003 Sep.-Oct. (2) Olmak...(ilgili kisimlar) Umut Giiner KaosGL Dergi | Turkish Religion and homosexuality
Lo . - . . Homosexual
2004 Jan.-Feb. Ask Giizeldir Gay'e Efendisiz KaosGL Dergi | Turkish relationships/marriage
Cynthia Enloe ile Cinsel Politika Uzerine (ilk - . . .
2004 Jan.-Feb. soruya cevap) Nirgiil, Ayse Giil KaosGL Dergi | Turkish Homosexual movement
2004 Jan.-Feb. Tiirk Medyasinda Escinsellik ve Escinseller Ali Ozbas KaosGL Dergi | Turkish Media and homosexuality
2004 Jan.-Feb. Cezaevinden Mektup Mustafa KaosGL Dergi | Turkish Violence and homophobia
2004 Jan.-Feb. Oliimiin Gélgesinde Escinsel Olmak Serhat Sen KaosGL Dergi | Turkish Violence and homophobia
Escinseller Ne Istiyor? Hukuk Alanindaki B L . . . Legal issues and
2004 Jan.-Feb. Calismalar Cihan Hiiroglu, Elif | KaosGL Dergi | Turkish homosexuality
2004 Jan.-Feb. 11. Bulusmanin Diisiindiirdiikleri... Ali Erol KaosGL Dergi | Turkish Evaluation after event
2004 Jan.-Feb. Pera Palas’ta AIDS Giinleri Umut Giiner KaosGL Dergi | Turkish Evaluation after event
2004 Jan.-Feb. ]ééscl:ng'erﬁ::l Degil thmal Edilen Grup Olarak: Koray, Umut KaosGL Dergi | Turkish Health and homosexuality
2004 Mar.-Apr. Bedenim Dile Gelse... Burcu Ersoy KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
. . . . Conceptual/ldentity&body
2004 Mar.-Apr. Bedenimize Agilmak Umut Giiner KaosGL Dergi | Turkish discussion on homosexuality
2004 Mar.-Apr. | Ayilik ve Fetisizm Uzerine... Ahmet Kaya KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
B ~ . . - Gey- Lezbiyen Isgi- . . Working life and
2004 Mar.-Apr. Gey- Lezbiyen Is¢i- Memur Agi Mermur Agi KaosGL Dergi | Turkish homosexuality
2004 Mar.-Apr. Iste Oyle Bir Giin; Onur KaosGL Dergi | Turkish Violence and homophobia
Zekeriya Gey Olabilir, Ozan’in Escinsel . . . . .
2004 Mar.-Apr. Olabilmesi Igin Heniiz Erken... Ali Erol KaosGL Dergi | Turkish Media and homosexuality
i . . . . Conceptual/ldentity&body
2004 Mar.-Apr. Escinsel Olmanin Onuru T.Z KaosGL Dergi | Turkish discussion on homosexuality
; Egitimde Sosyalizasyon Politikalari: Gey- . . Education and
2004 Mar-Apr. Lezbiyen Ogrencilere Yansimalari KaosGL KaosGL Dergi | Turkish homosexuality
“Tiirkiye’de Cinsel Kimlik ve Yénelimleri . . . . Conceptual/ldentity&body
2004 Mar.-Apr. Anlamak” (yazmnmn ilk kismi) Cihan Hiiroglu KaosGL Dergi | Turkish discussion on homosexuality
2004 Mar.-Apr. Antalya’da Sivil Homofobi Slﬁrgei:lerBerk KaosGL Dergi | Turkish Evaluation after event
Tiirkiye’de Cinsel Egitim Yok! (metnin son Akademi . . Education and
2004 Mar-Apr. | o Komisyonu KaosGL Dergi | Turkish homosexuality
2004 May-June Mekan Kurmak Reyhan Atasii KaosGL Dergi | Turkish City/Space and
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R . . City/Space and
2004 May-June Mekan... Ali Ozbag KaosGL Dergi | Turkish Homosexuality
suda Escins ; . . City/Space and
2004 May-June Doguda Escinsel Olmak... Ahmet Kaya KaosGL Dergi | Turkish Homosexuality
2004 May-June Batman’da Karanligi Pargalarken Serhat KaosGL Dergi | Turkish City/Space a_nd
Homosexuality
T — . . . City/Space and
2004 May-June Pop Cagi Cocuklarinin Oliim Dansi... Evren Asik KaosGL Dergi | Turkish Homosexuality
2004 May-June A’dan Z’ye Esra Ceyhan: H Harfi=Homofobi Ali Ozbas KaosGL Dergi | Turkish Media and homosexuality
2004 May-June Erkegi Aklamak Bitti Gayal KaosGL Dergi | Turkish Media and homosexuality
Yelda Ile Ilgili Cikan Haberlerin . . . . y
2004 May-June Diisiindiirdiikler: Hasbiye KaosGL Dergi | Turkish Media and homosexuality
2004 May-June Unutulmayacaksin Hasbiye KaosGL Dergi | Turkish Media and homosexuality
2004 May-June Gey-Lezbiyen Is¢i Agi’ndan Merhaba; G?y- Lezbiyen Isci KaosGL Dergi | Turkish Working "fe. and
Agi homosexuality
2004 May-June “Escinsellerin 1 Mayis’ta Isi Ne?” Ali Erol KaosGL Dergi | Turkish Homosexual movement
, _ N . . Conceptual/Identity&body
2004 July-August Queer, Simulakrum, Mim Ozgiir Ozakin KaosGL Dergi | Turkish discussion on homosexuality
. . . . - " . Conceptual/ldentity&body
2004 July-August Tiirkiye Escinsel Miicadelesi ve Queer Oner Ceylan KaosGL Dergi | Turkish discussion on homosexuality
. L . . . . Conceptual/ldentity&body
- 1
2004 July-August Alisarak ve Unutarak Sinirlar Yaratiyoruz! Yesim T. Bagaran KaosGL Dergi | Turkish discussion on homosexuality
2004 July-August Belirsizlik= Queer = Kagis Siirmeli Can KaosGL Dergi | Turkish Evaluation after event
. . 5 " . City/Space and
2004 July-August Ayilar Mekan Arayisinda Pence’re KaosGL Dergi | Turkish Homosexuality
. . ; . e City/Space and
2004 July-August Kasabanin Erkekleri Inan KaosGL Dergi | Turkish Homosexuality
- > = -
2004 | July-August ilieky; l:[:l ) Isyandan Entegrasyona Mi? (metnin | "2 KaosGL Dergi | Turkish Media and homosexuality
. 3 - q . Legal issues and
2004 July-August Gey-Lezbiyen Haklari Insan Haklaridir... KaosGL KaosGL Dergi | Turkish homosexuality
Kaos GL Sempozyumu 2004 Egitimde Education and
2004 July-August Sosyalizasyon Politikalari: Gey-Lezbiyen KaosGL KaosGL Dergi | Turkish B
. . . N homosexuality
Ogrencilere Yansimalari
. . o A sl . Gey-Lezbiyen . .
2004 July-August Gey-Lezbiyen Ogrenci Agi'ndan Merhaba; Ogrenci AZi KaosGL Dergi | Turkish Homosexual movement
_— . : Yesim Bagaran, q . Working life and
2004 July-August Farkli Yiizleriyle Cinsellik... Oner Ceylan KaosGL Dergi | Turkish homosexuality
2004 July-August Yine Yeni Tartisma Alanlari Agmak Cihan Hiiroglu KaosGL Dergi | Turkish Homosexual movement
—— L. r . 3 Migration and
2004 July-August Miilteci Giiniinde Tartisilmayanlar... Umut Giiner KaosGL Dergi | Turkish homosexuality
Cinsel Yonelim Ayrimciligi Devam mi " . Legal issues and
2004 July-August Edecek? KaosGL KaosGL Dergi | Turkish homosexuality
2004 Sep.-Oct. Merhaba KaosGL KaosGL Dergi | Turkish Homosexual movement
2004 Sep.-Oct. Yabancilasmanin Daha Otesi Miimkiin Mii? Cagdas KaosGL Dergi | Turkish Violence and homophobia
2004 Sep.-Oct. Catisirken Dontistiyoruz”; Palavra, palavra, Siirmeli Can KaosGL Dergi | Turkish Violence and homophobia
palavraaaa!
2004 Sep.-Oct. Siddetle Siddete Ugruyoruz Buse Kiligkaya KaosGL Dergi | Turkish Violence and homophobia
2004 sep-oct. | Koo d?" Merkezinin Camlari Taslanarak KaosGL KaosGL Dergi | Turkish Evaluation after event
s . . L . . . Legal issues and
2004 Sep.-Oct. TCK’da Cinsel Yonelim Seriiveni Ali Erol KaosGL Dergi | Turkish homosexuality
. P . Gey-Lezbiyen . . Education and
2004 Sep.-Oct. Gey-Lezbiyen Ogrencilerin Sorunlari Ogrenci A KaosGL Dergi | Turkish homosexuality
Tutsak
. . O Escinsellerle N .
2004 Sep.-Oct. Tutsak Escinsellerle Dayanisma Agi Girisimi . . KaosGL Dergi | Turkish Homosexual movement
Dayanisma Agi
Girisimi
Gey-Lezplyen Haklari Ihlalleri Raporu ) ) ) Legal issues and
2004 Sep.-Oct. Calismasi (Hukuk & Gey-Lezbiyen Haklari KaosGL KaosGL Dergi | Turkish ;
- homosexuality
altbashgr)
2004 Sep.-Oct. PGsi'rli(;?';mk/PS'kOIO“k Homofobi Karsiti KaosGL KaosGL Dergi | Turkish Science and homosexuality
~ . A Gey-Lezbiyen Isgi . . Working life and
2004 Sep.-Oct. Gey-Lezbiyen Is¢i Agi Agi KaosGL Dergi | Turkish homosexuality
2004 Sep.-Oct. K?OS.GL Koordmasyt_)nundan Kaos GL KaosGL KaosGL Dergi | Turkish Homosexual movement
Tiirkiye Genel Koordinasyonuna
2004 Sep.-Oct. Tirkiyeli Escinseller Bulusmasina Dair Kaos | 50561 KaosGL Dergi | Turkish Homosexual movement
GL’nin Goriisii
2005 Mar.-Apr. Medyanin Dili Erkek Dili Tugrul Eryilmaz KaosGL Dergi | Turkish Media and homosexuality
- . Kiirsad . . General
2005 Mar.-Apr. Fikirler sonuglara gebedir Kahramanoglu KaosGL Dergi | Turkish discussion/evaluation
. L | . . Legal issues and
2005 Mar.-Apr. Insan Haklar1 ve Escinseller Ali Erol KaosGL Dergi | Turkish homosexuality
. P Gey ve Lezbiyen . . Working life and
-, ! N
2005 Mar.-Apr. Escinsel ve is¢iyiz! Isci Agt KaosGL Dergi | Turkish homosexuality
Psikiyatrik-
2005 Mar.-Apr. Biz hasta degiliz! Psikolojik KaosGL Dergi | Turkish Science and homosexualit;
AT : stz Homofobi Karsitt 9 Y
Girisim
Psikiyatrik-
2005 Mar.-Apr. Neden “Psikiyatrik-Psikolojik Homofobi Psikolojik KaosGL Dergi | Turkish Homosexual movement

Karsit1 Girigim”i?

Homofobi Karsit1
Girisim
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_ ‘Sevgilili’ Olmak ya da Olmamak (metnin son " . . Homosexual
2005 Mar.-Apr. Kismi) Aysegiil Arikan KaosGL Dergi | Turkish relationships/marriage
2005 Mar.-Apr. Gruplararasi iliski Ideolojisi Olarak Homofobi | Melek Goregenli KaosGL Dergi | Turkish Violence and homophobia
2005 Mar.-Apr. CmSlyetclh.ge..ve homofobiye karsi milcadele KaosGL KaosGL Dergi | Turkish Homosexual movement
etmeden mi yiikselecek toplumsal muhalefet?
2005 Summer MEhme,t’ ]?an§ l..sev'yor: Total Retgi Mehmet KaosGL KaosGL Dergi | Turkish Military and homosexuality
Tarhan’a Ozgiirlik
“Iceri’de olmak (Disaridaki Tutsaklar . . Conceptual/Identity&body
2005 Summer altbash) Hasan KaosGL Dergi | Turkish discussion on homosexuality
2005 Summer TCK igin séziimiiz var! KaosGL KaosGL Dergi | Turkish rl;egal |55ues_and
omosexuality
i i? i i 9
2005 Summer Nasd b}r .(.ier%l’ ..NaSll bir escinsel hareket? Halim Safak KaosGL Dergi | Turkish Homosexual movement
cinsellik 6zgiirliik sorunudur!
2005 Summer Nasil bir dergi? Nasil bir escinsel hareket? Ayse Diizkan KaosGL Dergi | Turkish Homosexual movement
Kampiiste- Din, Escinsellerin Kadmnsiliklar1 ve . . . Conceptual/ldentity&body
2005 Summer Cok Eslilik” Salim KaosGL Dergi | Turkish discussion on homosexuality
2006 | Mar.-Apr.-May | Gériiniir olmaya yanit: Yok ol! KaosGL KaosGL Dergi | Turkish Evaluation after event
. . . Conceptual/ldentity&body
- - 1
2006 | Mar.-Apr.-May | Ifsa et! Zeynep Aksoy KaosGL Dergi | Turkish discussion on homosexuality
“ . . Conceptual/ldentity&body
- N !
2006 | Mar.-Apr.-May | Agil susam agil! Selen Dogan KaosGL Dergi | Turkish discussion on homosexuality
. . . Conceptual/ldentity&body
2006 | Mar.-Apr.-May | gardrobun dis1 Ayse Diizkan KaosGL Dergi | Turkish discussion on homosexuality
. P " . Conceptual/ldentity&body
- N ?
2006 | Mar.-Apr.-May | Utanmak nedir? Kiigiik Iskender KaosGL Dergi | Turkish discussion on homosexuality
, . - . . Conceptual/ldentity&body
2006 | Mar.-Apr.-May | 'Yasadiklarini saklamak gurursuzluktur Giiner Kuban KaosGL Dergi | Turkish discussion on homosexuality
. r Conceptual/ldentity&body
2006 | Mar.-Apr.-May | ve perdeler aralansin Onur KaosGL Dergi | Turkish discussion on homosexuality
R, . - . q Conceptual/ldentity&body
- - 2
2006 | Mar.-Apr.-May | Aynadaki yiiziimiiz hangisi? Ozlem Kinal KaosGL Dergi | Turkish discussion on homosexuality
2006 | Mar.-Apr.-May | yorumlar... No name KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
- " . . Conceptual/ldentity&body
2006 Summer Bir tiiketim nesnesi olarak beden Meltem Arikan KaosGL Dergi | Turkish discussion on homosexuality
Feminist pornografi elestirisi ve escinsel . . Conceptual/ldentity&body
2006 Summer pornosu Ayse Sargin KaosGL Dergi | Turkish discussion on homosexuality
2006 Summer Pornografinin Zaferi (mi?) Onur Erol KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
. — e Asli Kazan 3 . Legal issues and
2006 Summer Escinsel evlilik tizerine giizelleme Gilmore KaosGL Dergi | Turkish homosexuality
2006 Fall korku ruhlar1 kemiredursun... KaosGL KaosGL Dergi | Turkish Evaluation after event
2006 Fall Escinseller degil, 'genel ahlak' degisecek! Ali Erol KaosGL Dergi | Turkish Evaluation after event
2006 Fall Pornografik diinyaya hop geldiniz! No name KaosGL Dergi | Turkish Evaluation after event
I !
2006 Fall kNl;f‘jf;i{ 12, ne ahlaks1z. Insaniz! (alntt Gokkusagi Dernegi | KaosGL Dergi | Turkish Evaluation after event
2006 Fall Gruplararast {liski deolojisi Olarak Homofobi | Melek Goregenli KaosGL Dergi | Turkish Violence and homophobia
Zorunlu heteroseksiiellik bir insanlik hakki . . Legal issues and
2006 Fall ihlalidir Aksu Bora KaosGL Dergi | Turkish homosexuality
. . . " . Conceptual/ldentity&body
2006 Fall cins(iyet)e ihanet Ering Seymen KaosGL Dergi | Turkish discussion on homosexuality
2006 Fall H? ,",mfobl‘ Terapistler, Homofobi Karsit: Nesrin Yetkin KaosGL Dergi | Turkish Violence and homophobia
Egitim (ilk kisim)
2006 Fall Escinselligin 'tedavisi” yok ama homofobiden | yyp oo sefic Nil | KaosGL Dergi | Turkish Science and homosexuality
kurtulmak miimkiin!
2006 Fall Oynama sikidim sikidim. .. Kiirsad < KaosGL Dergi | Turkish Evaluation after event
Kahramanoglu
2006 Fall Homofobi-Ataerki-Siddet Yasemin Oz KaosGL Dergi | Turkish Violence and homophobia
. - . . . Legal issues and
2006 Fall Escinsellere Yonelik Sosyal Hizmetler Sema Buz KaosGL Dergi | Turkish homosexuality
) - . . Working life and
2006 Fall Caligma Hayatinda Escinsellik Oya Aydin KaosGL Dergi | Turkish homosexuality
2006 Fall Basin 'escinsel miicadelesini' nasil ¢ergeveledi? | Giilsiim Depeli KaosGL Dergi | Turkish Media and homosexuality
2007 Jan.-Feb. Anne! Baba! ben escinselim! KaosGL KaosGL Dergi | Turkish Family and homosexuality
2007 Jan.-Feb. L9BTT glindem (Istanbul'da KaosGL KaosGL Dergi | Turkish Violence and homophobia
Giimiigsuyu...basin agiklamasi kismi)
2007 Mar.-Apr. Kaos GL Dergisi Yargilaniyor Ali Erol KaosGL Dergi | Turkish Evaluation after event
Oviil Durmusoglu,
2007 Mar.-Apr. 28. sayinin yazarlari ne dedi Meltem Arikan, KaosGL Dergi | Turkish Evaluation after event
Adnan Yildiz
} Cinsel ve politik kimlikler ortak payday: . . Conceptual/ldentity&body
2007 Mar.-Apr. saglayabiliyor mu? Aksu Bora KaosGL Dergi | Turkish discussion on homosexuality
2007 Mar.-Apr. escinsel gen¢ adam komsudaki ev kadiniyla ne Ayse Diizkan KaosGL Dergi | Turkish C_oncep_lual/ldentlly&bod){
konusur? discussion on homosexuality
. L . . Conceptual/ldentity&body
2007 Mar.-Apr. Kadmhgm Dili Burcu Baba KaosGL Dergi | Turkish discussion on homosexuality
2007 Mar.-Apr. Homofobiye karg1 feminist hareket deneyimleri | Yasemin Oz KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. ittifaklara ne kadar haziriz Yegim T. Bagaran KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. Amargi'de escinsel kadin olmak Ulkii Ozakin KaosGL Dergi | Turkish Homosexual movement
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2007 Mar.-Apr. Feministler escinsellerle ne kadar dost? Selen Dogan KaosGL Dergi | Turkish Homosexual movement
. . » . . Conceptual/ldentity&body
2007 Mar.-Apr. Feministler escinsellerle ne kadar dost? Ayga Orer KaosGL Dergi | Turkish discussion on homosexuality
2007 Mar.-Apr. Feministler escinsellerle ne kadar dost? Ayga Kurtoglu KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. Feministler escinsellerle ne kadar dost? Ebru Hanbay KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. Yoklarmis gibi yapmak S. Nazik Isik KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. “birbirimizden &grenecegimiz gok sey var” Gamze Goker KaosGL Dergi | Turkish Homosexual movement
2007 Mar.-Apr. kadin hareket}, 6zl olan politiktir' soylemini Cansu Cancan KaosGL Dergi | Turkish Homosexual movement
yanlis kuruyor
. Y \ . . . Conceptual/ldentity&body
2007 Mar.-Apr. Hem kadin hem escinsel 'hem de' feministim Burcu Ersoy KaosGL Dergi | Turkish discussion on homosexuality
2007 Mar.-Apr. Tiirkiye'de Islam'la Hemeinsler Aras ligkileri Tarik Bereket KaosGL Dergi | Turkish Religion and homosexuality
Uzlagtirmak (yorum kisimlarr)
2007 May-June erkekligim benim, cinnetim Ugur Yiiksel KaosGL Dergi | Turkish C_Oncep_tual/ldentlty&body_
discussion on homosexuality
. Bilgi Universitesi Gokkusag1 Kuliibii: “Artik Bilgi Gokkusag: . .
2007 May-June yaptigimiz islerle anilmak istiyoruz” LGBT Kuliibii KaosGL Dergi | Turkish Homosexual movement
2007 May-June Korku ruhu yer bitirir Umut Tiimay Aslan | KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
discussion on homosexuality
2007 May-June Gey kiiltiirii Anil Uver KaosGL Dergi | Turkish Homosexual movement
e - . . Conceptual/ldentity&body
2007 May-June Erkekligin olgiitii diiriistliktiir Umut Giiner KaosGL Dergi | Turkish discussion on homosexuality
2007 May-June Erkek fahiseler i¢in biiyiik pazarlar yaratilyor | Baris Sulu KaosGL Dergi | Turkish Child and homosexuality
_ Ataerkillik ve kapitalizm karsisinda . . Conceptual/Identity&body
ALy May escinsellik,travestilik ve transeksiiellik Meliedrozok e Pergi | Tukdel discussion on homosexuality
2007 July-August KaosGL'den - iyi temizlikler Ugur Yiiksel KaosGL Dergi | Turkish Homosexual movement
2007 July-August Denizli'de hep KaosGL Halil Kandok KaosGL Dergi | Turkish Homosexual movement
2007 July-August Domatesler gidecegi yeri iyi biliyor KaosGL KaosGL Dergi | Turkish Violence and homophobia
2007 July-August Bulusma giincesi KaosGL KaosGL Dergi | Turkish Homosexual movement
2007 July-August Yan yana durmak KaosGL KaosGL Dergi | Turkish Homosexual movement
2007 July-August Yiiziimiizii gosterebilsek KaosGL KaosGL Dergi | Turkish Homosexual movement
Escinsellerin tarihi "yeni yeni" degil tiim
2007 July-August coskusuyla yaziliyor ("RTUK iin gizli sansiiri" | KaosGL KaosGL Dergi | Turkish Homosexual movement
hari¢)
2007 July-August RTUK'iin gizli sansiirii Baris Sulu KaosGL Dergi | Turkish Media and homosexuality
KaosGL, Aysun
Saym, Hiilya Ugur
Tanridver, Ville
Forsman, Anil
Uver, Pelin Kalkan, .
2007 July-August Ahlaksizliga yerimiz var m? Aydin Oztek, KaosGL Dergi | Turkish Legal |ssues_and
: homosexuality
Filmmor Kadin
Kooperatifi, Ebru
Engindeniz, Sanar
Yurdatapan, Firat
Yurt
2007 July-August e-dergi: Beargi Umut Giiner KaosGL Dergi | Turkish Homosexual movement
2007 July-August Otekilestirmeden ahkam kesmeden - Pazartesi | Pazartesi KaosGL Dergi | Turkish Homosexual movement
2007 July-August Renkli hayatlar Siirmeli Can KaosGL Dergi | Turkish Violence and homophobia
; Escinsel dgrenciler, toplum ahlakimiz ve . . Education and
2007 July-August ODTU kriterleri Kumru Toktamis KaosGL Dergi | Turkish homosexuality
2007 July-August Eurovizyon'un bizlere ettigi KaosGL KaosGL Dergi | Turkish Violence and homophobia
2007 July-August Peki simdi ne yapacagiz bu Eurovision'u Mehmet Bilal KaosGL Dergi | Turkish Evaluation after event
KaosGL, Pinar
ilkkaracan, Alp
2007 Sep.-Oct. Alismak sevmekten daha zor geliyor Biricik, Umut KaosGL Dergi | Turkish Media and homosexuality
Giiner, Koray
Giiney Y1ilmaz,
KaosGL, Yasemin
2007 Sep.-Oct. Kiifiirbazin doniisii 0z, Kadmnlarin KaosGL Dergi | Turkish Media and homosexuality
Medya Izleme
Grubu,
. 0 . . . Conceptual/ldentity&body
N ?
2007 Sep.-Oct. Yalniz 6lmek mi? Selguk Gok KaosGL Dergi | Turkish discussion on homosexuality
} Yalnizligimizi kalabaliklastirarak yok etmeyi . . . Conceptual/ldentity&body
2007 Sep.-Oct. denedik Serkan Ertin KaosGL Dergi | Turkish discussion on homosexuality
- . . . Conceptual/ldentity&body
2007 Sep.-Oct. Siirgiin her nefeste yalnizdir Yasemin Oz KaosGL Dergi | Turkish discussion on homosexuality
. . - . . Conceptual/ldentity&body
2007 Sep.-Oct. No title Hasbiye Giinagt1 KaosGL Dergi | Turkish discussion on homosexuality
2007 Sep.-Oct. Kendini ifade edebilme ihtiyaci Yesim T. Basaran KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body_
discussion on homosexuality
2007 Nov.-Dec. Erkek 30 istii ve bekar ise 'escinsel misin' diye Hilya Giilbahar KaosGL Dergi | Turkish Legal issues and

soruluyor (ilgili paragraflar)

homosexuality
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Legal issues and

2007 Nov.-Dec. Bu iilkede "escinsel varolus" kabul edilmiyor Baskin Oran KaosGL Dergi | Turkish homosexuality
2007 Nov.-Dec. l;;lswrama ant olacaktr, Stonewall gibi bir Yasemin Oz KaosGL Dergi | Turkish Homosexual movement
2007 Nov.-Dec. No title Selim Ipek KaosGL Dergi | Turkish Homosexual movement
2007 Nov.-Dec. Geyler kimi sevsin Selguk Gok KaosGL Dergi | Turkish Homosexual movement
2007 Nov.-Dec. Oynama sikidim sikidim... Umut Giiner KaosGL Dergi | Turkish Homosexual movement
2007 Nov.-Dec. Neseli diize 6zenir mi? Ayse Diizkan KaosGL Dergi | Turkish Homosexual movement
2008 Jan.-Mar. | KaosGL'den - ok uzak, fazla yakin Ugur Yiiksel KaosGL Dergi | Turkish General )
discussion/evaluation
L . . . . General
2008 Jan.-Mar. Yeni ¢ag Siirmeli Can KaosGL Dergi | Turkish discussion/evaluation
2008 Jan.-Mar. Yasal giivence istiyoruz KaosGL KaosGL Dergi | Turkish Legal Issues_and
homosexuality
2008 Jan.-Mar. Oniimiizdeki engeller kaldirilsm Lambda Istanbul KaosGL Dergi | Turkish Homosexual movement
. o - - MolEI Eskisehir . .
2008 Jan.-Mar. Gorecegiz, duyacagiz, konusacagi LGBTT Olusumu KaosGL Dergi | Turkish Homosexual movement
2008 Jan.-Mar. insan bilmedigi seylerden korkar Buket Korkmaz KaosGL Dergi | Turkish Family and homosexuality
2008 Mar.-Apr. burhan kuzu'ya kart atildi KaosGL KaosGL Dergi | Turkish Politics and homosexuality
Siirmeli Can, . . . .
2008 Mar.-Apr. Avsar kizinin aklindan gegenler Bawer Cakir KaosGL Dergi | Turkish Violence and homophobia
2008 Mar.-Apr. “Benim evim senin evindir" diyebilmek Mathilda Piehl KaosGL Dergi | Translation City/Space a_nd
Homosexuality
Aral Tolga, Beglim
Bagdas, Bahadir
Berk, Yasin
2008 Mar.-Apr. Annem babam escinselligim Erkaymaz, Barig KaosGL Dergi | Turkish Family and homosexuality
Soncu, $eyda
Benan, Fatih
Kocatiirk, Yigit
Unsal
Yasemin Oz, Aylin
_ - Demir, Karun . . Conceptual/ldentity&body
2008 Mar.-Apr. Kendine ait bir ev Tugey, Ogeday KaosGL Dergi | Turkish discussion on homosexuality
Celep,
P P - q . City/Space and
2008 Mar.-Apr. Ev demek 6zgiirlik demek Ismail Alacaoglu KaosGL Dergi | Turkish Homosexuality
. . . . . q City/Space and
2008 Mar.-Apr. Yersiz yurtsuz escinseller Behruz Mehrabi KaosGL Dergi | Turkish Homosexuality
o 4l - . . Legal issues and
2008 Mar.-Apr. Birileri ahlakima mukayyet olsun (giris kismi) | Aykan Safoglu KaosGL Dergi | Turkish homosexuality
- . A . General
2008 May-June KaosGL 100. kez sanliyor Ugur Yiiksel KaosGL Dergi | Turkish discussion/evaluation
2008 May-June Yerelden KaosGL'ye sz ve ses KaosGL KaosGL Dergi | Turkish Homosexual movement
2008 May-June Kiigiik bir kutlama yazisi Murathan Mungan | KaosGL Dergi | Turkish Homosexual movement
2008 May-June Tarihimizi kendimiz yaziyoruz Yildirim Tirker KaosGL Dergi | Turkish Homosexual movement
2008 May-June Haydi gel bizimle ol Siirmeli Can KaosGL Dergi | Turkish Homosexual movement
2008 May-June Mahreme elde kazmayla dalivermek (giristen Nazik Tsik KaosGL Dergi | Turkish C_oncep_tual/ldenmy&body
sonra) discussion on homosexuality
] . . U . . City/Space and
2008 May-June Alternatif habitat diisleri Zeynep Aksoy KaosGL Dergi | Turkish Homosexuality
. L - . . General
2008 May-June Britanya 1971, Tiirkiye 2008 Tugrul Eryilmaz KaosGL Dergi | Turkish discussion/evaluation
2008 May-June l';lgc gelecek belki ama: bir doniim noktast Yesim T. Basaran KaosGL Dergi | Turkish Homosexual movement
2008 May-June Bazen gergekler diisleri agar Yasemin Oz KaosGL Dergi | Turkish Homosexual movement
2008 May-June Uyanis yillart Devrim Sezer KaosGL Dergi | Turkish Homosexual movement
2008 May-June Toplumun kabugunu kirmak Emre Gonliigiir KaosGL Dergi | Turkish Homosexual movement
2008 May-June Ben kimim? Emine Ozkaya KaosGL Dergi | Turkish Homosexual movement
2008 May-June LGBT politik mi olmalh? Kirsat - KaosGL Dergi | Turkish Homosexual movement
Kahramanoglu
2008 May-June Eylem plani Adnan Yildiz KaosGL Dergi | Turkish Homosexual movement
2008 May-June "Turkiyeli escinseller basardi" Ali Ozbas, Ali Erol | KaosGL Dergi | Turkish Homosexual movement
~ o - Emre Koyunu, . . Conceptual/ldentity&body
2008 May-June Ciftlik ve ¢okluk tizerine Zafer Aracagik KaosGL Dergi | Turkish discussion on homosexuality
2008 May-June Size mektup Bawer Cakir KaosGL Dergi | Turkish Homosexual movement
2008 May-June Hayat bir diis olsa Nilgiin Kayalt KaosGL Dergi | Turkish Family and homosexuality
2008 May-June Kardesim egcinsel No name KaosGL Dergi | Turkish Family and homosexuality
2008 July-August Inkardan affa Yildirim Tiirker KaosGL Dergi | Turkish Homosexual movement
2008 | July-August | Basks, siddet aklaksa, biz ahlaksiziz YesimT. Basaran | KaosGL Dergi | Turkish Legal isslies and
homosexuality
2008 July-August Ne dediler? Ozay Sendir, Ali KaosGL Dergi | Turkish Legal issues and

Murat Giiven,

homosexuality
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Giilay Goktiirk,
Tayfun Atay,
Perihan Maden,
Kiirsad
Kahramanoglu,
Yildirim Tiirker
. e i . . . Conceptual/ldentity&body
2008 July-August Mahremiyet {izerine serbest salinimlar Goze Orhon KaosGL Dergi | Turkish discussion on homosexuality
2008 | July-August | I'ahlak (metnin ilk kismi) Aykan Safoglu KaosGL Dergi | Turkish Legal issues and
homosexuality
"Digerlerine benzememek ¢irkin olmak : ’ . . Conceptual/Identity&body
2008 July-August demek” Bawer Cakir KaosGL Dergi | Turkish discussion on homosexuality
2008 Sep.-Oct. "$ahin ayrimcihigr mesrulastirryor" Ali Erol KaosGL Dergi | Turkish Politics and homosexuality
2008 Sep.-Oct. "gocugum daima benim ¢ocugum" Baris Sulu KaosGL Dergi | Turkish Family and homosexuality
] Kiirsad . . Legal issues and
2008 Sep.-Oct. Hulk Kahramanoglu KaosGL Dergi | Turkish homosexuality
2008 Sep.-Oct. Ahlaksizligimizin izini siirerken Yesim T. Bagaran KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body_
discussion on homosexuality
PP . . Conceptual/ldentity&body
- ?
2008 Sep.-Oct. Ahlak semsiyesi kimin igin(de) agilsin? Adnan Yildiz KaosGL Dergi | Turkish discussion on homosexuality
" " . i i . . Conceptual/ldentity&body
2008 Sep.-Oct. Ahlaksizlik" kol geziyor Ipek Ilkkaracan KaosGL Dergi | Turkish discussion on homosexuality
S . " . General
2008 Sep.-Oct. Barbaros Sansal ile roportaj Baris Sulu KaosGL Dergi | Turkish discussion/evaluation
. . . . . Conceptual/ldentity&body
2008 Sep.-Oct. Ise yaramaz ¢igligim Bilge Remus Ka KaosGL Dergi | Turkish discussion on homosexuality
2008 Sep.-Oct. Kapartmiyoruz Semih Togay KaosGL Dergi | Turkish Homosexual movement
. . . LGBT Haklar1 " . Legal issues and
2008 Nov.-Dec. 5 binden fazla imza mecliste Platformu KaosGL Dergi | Turkish homosexuality
2008 Nov.-Dec. Dinden imandan ¢ikarken Bawer Cakir KaosGL Dergi | Turkish Religion and homosexuality
2008 Nov.-Dec. Islam ve escinsellik L‘gz‘;%;‘shsm KaosGL Dergi | Turkish Religion and homosexuality
2008 Nov.-Dec. Din bir tekliftir Mustafa Celik KaosGL Dergi | Turkish Religion and homosexuality
2008 Nov.-Dec. Ne escinselligimden ne Allah'imdan Ali Erol KaosGL Dergi | Turkish Religion and homosexuality
. . Conceptual/ldentity&body
2009 Jan.-Feb. Cavusun sirr1 Murathan Mungan | KaosGL Dergi | Turkish discussion on homosexuality
2009 Jan.-Feb. HIV/AIDS ve geyler Kiirsad ~ KaosGL Dergi | Turkish Health and homosexuality
Kahramanoglu
. . q City/Space and
2009 Jan.-Feb. Orada bir tasra var uzakta Bawer Cakir KaosGL Dergi | Turkish Homosexuality
. . . . City/Space and
2009 Jan.-Feb. Tasrada escinsel olmak Ege Tanyiirek KaosGL Dergi | Turkish Homosexuality
i . A Nevin Oztop, Pelin . . City/Space and
2009 Jan.-Feb. Tasra'da lezbiyen ve biseksiiel kadin olmak Kalkan KaosGL Dergi | Turkish Homosexuality
2009 Jan.-Feb. Yillar sonra yeniden izmir'de yan yana onlar! KaosGL izmir KaosGL Dergi | Turkish Homosexual movement
. . - . . City/Space and
2009 Jan.-Feb. Biz Hikmet Oztiirk KaosGL Dergi | Turkish Homosexuality
2009 Jan.-Feb. Kendimi evde biraktim, Mehmet oldum Umut Giiner KaosGL Dergi | Turkish Military and homosexuality
2009 Jan.-Feb. Exodus™tan "Bendtesi"ne escinsellere yonelik | \oqin vetkin KaosGL Dergi | Turkish Science and homosexuality
hagli seferleri
2009 Jan.-Feb. Once suglama sonra... Mahmut Sefik Nil KaosGL Dergi | Turkish Science and homosexuality
2009 Mar.-Apr. Kirlarin kétii gocuklart Caglar Yerlikaya KaosGL Dergi | Turkish Homosexual movement
P e . . Conceptual/ldentity&body
2009 Mar.-Apr. Gozlerini agip act gekmek Yasemin Oz KaosGL Dergi | Turkish discussion on homosexuality
2009 Mar.-Apr. "Her sey yerli yerinde" mi? Salih Canova KaosGL Dergi | Turkish Violence and homophobia
2009 Mar.-Apr. Engin Temel'i yazamamak Deniz Deniz KaosGL Dergi | Turkish Violence and homophobia
2009 Mar.-Apr. Daragac1 Bawer Cakir KaosGL Dergi | Turkish Violence and homophobia
2009 Mar.-Apr. Nefret ve iktidar Yusuf Eradam KaosGL Dergi | Turkish Violence and homophobia
Ozge Siireyya, Lale
Diisnar, Sevgin
~ . . . Duru, Segin Varol, . . Conceptual/ldentity&body
2009 May-June Escinsel ve biseksiiel kadin ol(a)(ma)mak Layla Rendekar, KaosGL Dergi | Turkish discussion on homosexuality
Giines Kara, Burcu
Ersoy
2009 May-June Hayal et ki diinya degissin Hande Altintag KaosGL Dergi | Turkish Homosexual movement
L o . . Conceptual/ldentity&body
2009 May-June Kimlikleri panige sokmak Hande Ogiit KaosGL Dergi | Turkish discussion on homosexuality
2009 May-June (Neden) "ag yiiziini"? Segin Varol KaosGL Dergi | Turkish Homosexual movement
2009 May-June Ezilenlerin a(nti)politikligi iizerine (1) Hiilya Sur KaosGL Dergi | Turkish Homosexual movement
. . P - . . General
2009 July-August Kendimi her seyi sevebilir hissetmek Kemal Ordek KaosGL Dergi | Turkish discussion/evaluation
Lo - . . . General
2009 July-August Hayat giizeldir Caglar Yerlikaya KaosGL Dergi | Turkish discussion/evaluation
2009 July-August Domates, biber, patlican Can Yaman KaosGL Dergi | Turkish Violence and homophobia
2009 July-August Benim hala umudum var KaosGL KaosGL Dergi | Turkish Homosexual movement
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2009 July-August Ezilenlerin a(nti)politikligi iizerine (2) Hiilya Sur KaosGL Dergi | Turkish Homosexual movement
el . . Conceptual/ldentity&body
2009 Sep.-Oct. KaosGL'den - Kelimeler ve Seyler KaosGL KaosGL Dergi | Turkish discussion on homosexuality
2009 Sep.-Oct. ;3;?3:” ve imkanlt bir hayal: KaosGL 15 Bawer Cakir KaosGL Dergi | Turkish Homosexual movement
e - . . . Legal issues and
2009 Sep.-Oct. Ugiincii siif muzir (bir kismi) Umut Giiner KaosGL Dergi | Turkish homosexuality
2009 Sep.-Oct. Hem kendimi hem de ¢ocugumu kazandim Baris Sulu KaosGL Dergi | Turkish Family and homosexuality
2009 Sep.-Oct. 1001 "sapkin" diisiince sdzciiklere dokiiliirse Burcu Ersoy KaosGL Dergi | Turkish C_Oncep_tual/ldentlty&body_
discussion on homosexuality
S ) o . . Conceptual/ldentity&body
2009 Sep.-Oct. Kati olan her sey buharlasiyor Can Yaman KaosGL Dergi | Turkish discussion on homosexuality
2009 Sep.-Oct. Tabu toplumca nasil oynanir Aylin Kuryel, KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body_
Emrah Irzik discussion on homosexuality
. p Lo . . Conceptual/ldentity&body
- " )
2009 Sep.-Oct. Escinseller kalkinca LGBTT'ler sarkar mi? Nevin Ozgiir KaosGL Dergi | Turkish discussion on homosexuality
4 ir masa Sanod f : Legal issues and
2009 Sep.-Oct. Adalet bir masald: Senem Doganoglu | KaosGL Dergi | Turkish homosexuality
2009 Sep.-Oct. Yelpazenin asirt ucu: Ayilar Semih Varol KaosGL Dergi | Turkish Qonceptuallldentlty&body
discussion on homosexuality
2009 Sep.-Oct. Escinsellik ve psikanalizci yaklagim Imge Oranlt KaosGL Dergi | Turkish Science and homosexuality
, a . . Conceptual/ldentity&body
2009 Nov.-Dec. KaosGL'den - Ogrenilmis korkularimiz. .. KaosGL KaosGL Dergi | Turkish discussion on homosexuality
" " T N . Legal issues and
2009 Nov.-Dec. Genel ahlak" ablukasi Izmir'de KaosGL KaosGL Dergi | Turkish homosexuality
. . . . Legal issues and
2009 Nov.-Dec. LGB is¢iler Ankara'da bulustu KaosGL KaosGL Dergi | Turkish homosexuality
2009 Nov.-Dec. Diinya pek algak bir yer olmadan Bawer Cakir KaosGL Dergi | Turkish Homosexual movement
. . . . Conceptual/ldentity&body
2009 Nov.-Dec. Fobi Segin Varol KaosGL Dergi | Turkish discussion on homosexuality
. PN . .. . q . City/Space and
2009 Nov.-Dec. Giineydogu'da otekinni de dtekisi olmak Hozan Oxir KaosGL Dergi | Turkish Homosexuality
2009 Nov.-Dec. Slstemin disariladiklari - Birbirinden korkmay1 Hilya Sur KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
biraktiginda. .. discussion on homosexuality
q . . Conceptual/ldentity&body
2009 Nov.-Dec. Sevmekten korkar hale gelmek Hevi Ayber KaosGL Dergi | Turkish discussion on homosexuality
2009 Nov.-Dec. Ez nazimane Kurdi Can Yaman KaosGL Dergi | Turkish Homosexual movement
.. 5 . . - . . . Working life and
2009 Nov.-Dec. Emekgiyiz, gey-lezbiyen ve biseksiieliz Ozge Gokpmar KaosGL Dergi | Turkish homosexuality
. Kral TV'nin kral1 isini kaybetti (son soruya -» . . 5 General
2010 Jan.-Feb. cevap) Ozge Gokpmar KaosGL Dergi | Turkish discussion/evaluation
A " . . . Legal issues and
| *
2010 Jan.-Feb. Askin M* hali Deniz Pekin KaosGL Dergi | Turkish homosexuality
B . . . Legal issues and
2010 Jan.-Feb. Dogal olmak ya da olmamak Yasemin Oz KaosGL Dergi | Turkish homosexuality
. - - " . Conceptual/ldentity&body
2010 Jan.-Feb. Dosya: heterseksiiellik Aykan Safoglu KaosGL Dergi | Turkish discussion on homosexuality
. . Conceptual/ldentity&body
2010 Jan.-Feb. 1 kadmn ve 1 erkek Can Yaman KaosGL Dergi | Turkish discussion on homosexuality
PN . . . Conceptual/ldentity&body
2010 Jan.-Feb. O bigim bir aile'ye Giilkan KaosGL Dergi | Turkish discussion on homosexuality
S . - . . Conceptual/ldentity&body
2010 Jan.-Feb. Emziklerin cinsiyeti olur mu Kiirsat Kiziltug KaosGL Dergi | Turkish discussion on homosexuality
. - . . Conceptual/ldentity&body
2010 Jan.-Feb. Normal olani tayin etmek Yener Bayramoglu | KaosGL Dergi | Turkish discussion on homosexuality
Egitim sisteminin heteronormatif yapist . . . Education and
2010 Jan.-Feb. {izerine Remzi Altunpolat KaosGL Dergi | Turkish homosexuality
. PR . . . Conceptual/ldentity&body
2010 Jan.-Feb. Tebesir tozlar1 ve ¢éziinmiis sekerler Nevin Oztop KaosGL Dergi | Turkish discussion on homosexuality
Tiirkiye'de LGBT bireylerin derneklesme Legal issues and
2010 Mar.-Apr. hakk1 miicadelesi: hukuki séylemlerin bir Pinar lkkaracan KaosGL Dergi | Turkish 9 ;
analizi homosexuality
< < . . . Conceptual/ldentity&body
2010 Mar.-Apr. Yoksullugumuz yoksunlugumuz Remzi Altunpolat KaosGL Dergi | Turkish discussion on homosexuality
2010 Mar.-Apr. §05y§] vatandaglik etrafinda ittifakin olanaklart Volkan Yilmaz KaosGL Dergi | Turkish C_Ohceptual/ldentlty&body
iizerine discussion on homosexuality
} Paranin tanrisallastirildig iilkede escinsel-trans . . . . Conceptual/ldentity&body
2010 Mar.-Apr. olmak Deniz Deniz KaosGL Dergi | Turkish discussion on homosexuality
< . . . . . . Conceptual/ldentity&body
2010 Mar.-Apr. Yoksullugumuz: yatakta, kiiltiirde, kuramda Birol Dingel KaosGL Dergi | Turkish discussion on homosexuality
.. L . . Conceptual/ldentity&body
2010 Mar.-Apr. Bu ¢orbada bizim de emegimiz var Can Yaman KaosGL Dergi | Turkish discussion on homosexuality
. .. . . Education and
- o 1
2010 Mar.-Apr. Heteroseksist egitime hayir! KaosGL KaosGL Dergi | Turkish homosexuality
2010 Mar.-Apr. | LGBTT hareketi degil homofobi iiriitiir KaosGL KaosGL Dergi | Turkish Conceptual/ldentity&body
discussion on homosexuality
- o . - . . Conceptual/ldentity&body
2010 May-June Diinya goziiyle Judith Butler't gérmek KaosGL KaosGL Dergi | Turkish discussion on homosexuality
. Aktivist, akademisyen, yazar: Kiirsad . . General
2010 May-June Kahramanoglu KaosGL KaosGL Dergi | Turkish discussion/evaluation
] . . . : . . Conceptual/ldentity&body
2010 May-June Sol ve LGBTT: hareketin seyri Lambda Istanbul KaosGL Dergi | Turkish discussion on homosexuality
" . . . Conceptual/ldentity&body
2010 May-June Sol ve homofobi Ali Erol KaosGL Dergi | Turkish discussion on homosexuality
. . L . . Conceptual/ldentity&body
2010 May-June Sol neremizden geger Cihan Hiiroglu KaosGL Dergi | Turkish discussion on homosexuality
- — T -
2010 May-June Escinseller hala komiinist olamaz m? ("Tiirk Bayram Sahin KaosGL Dergi | Turkish Conceptual/ldentity&body

solu" kismi)

discussion on homosexuality
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Politik bir yabancilasma bigimi olarak

Erol Zavar,

Conceptual/ldentity&body

2010 May-June homofobi ve sol Mahmut Soner KaosGL Dergi | Turkish discussion on homosexuality
2010 May-June Esc1nS§11er k.,(,’rkmada“ agik bir sekilde KaosGL KaosGL Dergi | Turkish Politics and homosexuality
yasayabilmeli
2010 May-June Post-yapisalcr anarsizm ve LGBT hareketi Asmoday KaosGL Dergi | Turkish Homosexual movement
. - L Evun Sevgi . . Conceptual/ldentity&body
2010 May-June Oziir ve tesekkiir Okumus KaosGL Dergi | Turkish discussion on homosexuality
Escinsel kadin kimlikleri {izerine . . . Conceptual/Identity&body
2010 May-June konusmalar... Nevin Oztop KaosGL Dergi | Translation discussion on homosexuality
2010 July-August s;z;’;gg‘l_](mmarmm Goziinden 5. bulugma Umut Giiner KaosGL Dergi | Turkish Homosexual movement
Diyarbakr Hevjin .
s . . Conceptual/ldentity&body
-, !
2010 July-August Herkesin dtekisi! LGBTT Olusumu, KaosGL Dergi | Turkish discussion on homosexuality
KaosGL
2010 July-August Islam, escinsellik ve sekiilerizm imge Oranli KaosGL Dergi | Turkish Religion and homosexuality
2010 July-August Tek meyve portakal degildir! Yeliz Kizilarslan KaosGL Dergi | Turkish Religion and homosexuality
ONARIM TERAPiSi: HOMOFOBININ ve Seven Kaptan, . . . .
2010 July-August SOSYAL DISLANMANIN PAY ANDASI! Mahmut Sefik Nil KaosGL Dergi | Turkish Science and homosexuality
2010 July-August Eﬁg:ﬁfﬂf' alanindaki homofobiye iceriden Mahmut Sefik Nil KaosGL Dergi | Turkish Science and homosexuality
2010 July-August Heteroseksizm ve Homofobi Nesrin Yetkin KaosGL Dergi | Turkish Science and homosexuality
2010 July-August Escinsellik, sosyal diglanma ve ruh sagligt Sahika Yiiksel KaosGL Dergi | Turkish Science and homosexuality
sorunlarma yaklagim
2010 July-August Homofobi hastalik mi? E. Timugin Oral KaosGL Dergi | Turkish Science and homosexuality
2010 July-August ;ll':;;llerm golgesinden boyutsal anlamaya Umut Altindz KaosGL Dergi | Turkish Science and homosexuality
2010 July-August Aileleri dolaptan ¢ikaran LISTAG Seven Kaptan KaosGL Dergi | Turkish Science and homosexuality
" . . o " a . Conceptual/ldentity&body
2010 July-August Herkes i¢in yasanabilir bir diinya istiyoruz Canan Bozkurt KaosGL Dergi | Turkish discussion on homosexuality
2010 Sep.-Oct. Evet, hayir, boykot Umut Giiner KaosGL Dergi | Turkish Politics and homosexuality
2010 Sep.-Oct. Referandumda ana mesele orgiitliilik Bayram $ahin KaosGL Dergi | Turkish Politics and homosexuality
2010 Sep.-Oct. L2 Ey.hﬂ Deibe"AnayasasualcalleP nin Remzi Altunpolat KaosGL Dergi | Turkish Politics and homosexuality
Paketine de Hayir
2010 Sep.-Oct. Judith Butler'in yankilar1 hala siiriiyor Nevin Oztop KaosGL Dergi | Turkish Homosexual movement
] Erkekligin siginaklarindan biri diye futboldan . . q Conceptual/ldentity&body
2010 Sep.-Oct. vazgegmeye gerek var mi? Ali Bl asGL Dergi | ks discussion on homosexuality
o A - . . Conceptual/ldentity&body
2010 Sep.-Oct. Sol Agiklar ve Ug “Biiyiikler” (bir kismi) Sarphan Uzunoglu | KaosGL Dergi | Turkish discussion on homosexuality
A . . Conceptual/ldentity&body
2010 Sep.-Oct. Aramizdaki top Can Yaman KaosGL Dergi | Turkish discussion on homosexuality
R Kampiiste Srgiitlenme girisimleri: ODTU AL 5 .
2010 Sep.-Oct. LeGaTo ve LeGaTo Projesi Ozgiir Ozakin KaosGL Dergi | Turkish Homosexual movement
2010 Sep-Oct, | Universiteli escinsel olusum:kimlik Serkan Gorkemli | KaosGL Dergi | Turkish Homosexual movement
farkliliklari, sosyallesme ve politiklesme
2010 Sep.-Oct. LGBT hareketinin tiniversite miicadelesi Bayram $ahin KaosGL Dergi | Turkish Homosexual movement
2010 Sep.-Oct. Kampiiste giplak krallar Sarphan Uzunoglu | KaosGL Dergi | Turkish Homosexual movement
2010 Sep.-Oct. Homofobi ve Transfobiye Kars1 Kampiisler Sinan Elitemiz KaosGL Dergi | Turkish Homosexual movement
] Bir gey ve bir feministin sdylesisi (son soruya . . Conceptual/ldentity&body
2010 Sep.-Oct. cevap) Ceren Avsar KaosGL Dergi | Turkish discussion on homosexuality
2010 Nov.-Dec. Vicdanen rahatsiz diisiinceler Mutlu Dulkadir KaosGL Dergi | Turkish Homosexual movement
R L R . . . City/Space and
- 7
2010 Nov.-Dec. Lezbiyenler i¢in bir yasam alan1 miimkiin mii? | Segin Varol KaosGL Dergi | Turkish Homosexuality
Uniformalarin Altinda Tutsak Kalan . . Education and
2010 Nov.-Dec. Bedenler. . Canan Bozkurt KaosGL Dergi | Turkish homosexuality
2011 Jan.-Feb. | Kalecinin penalt: halindeki endisesi Murathan Mungan | KaosGL Dergi | Turkish Conceptual/identity&body
discussion on homosexuality
ODTU Yoénetimi 15 Yildir LGBT Realitesini . . Education and
2011 Jan.-Feb. Tanimamakta Direniyor! KaosGL KaosGL Dergi | Turkish homosexuality
2011 Jan.-Feb. 3. sayfanin nefreti Murat Koylii KaosGL Dergi | Turkish Violence and homophobia
2011 Jan.-Feb. Ei:ﬁ:rsomk]u bir ling drnegi: Medyada LGBTT idil Engindeniz KaosGL Dergi | Turkish Violence and homophobia
2011 Jan.-Feb. Nefret sokaga ¢iktiginda Yesim T. Bagaran KaosGL Dergi | Turkish Violence and homophobia
. o Nazli Deniz . . City/Space and
2011 Jan.-Feb. Pembe iiggen ya da korku kiiltiirii Bayraktaroglu KaosGL Dergi | Turkish Homosexuality
: Doganin cinsiyeti, Adem, Havva ve S . . Conceptual/ldentity&body
2011 Jan.-Feb. Oteledikleri Fevzi Ozliier KaosGL Dergi | Turkish discussion on homosexuality
2011 Jan.-Feb. H.,omOfOb.' kargitt bulusmann bu yil altmerst KaosGL KaosGL Dergi | Turkish Homosexual movement
diizenleniyor
Ayrimeilik yasast ile LGBT'lere ayrimeilik . . . Legal issues and
2011 Mar.-Apr. yapiliyor Ali Erol, Baris Sulu | KaosGL Dergi | Turkish homosexuality
2011 Mar.-Apr. Militarizm heytilas Remzi Altunpolat KaosGL Dergi | Turkish Military and homosexuality
2011 Mar.-Apr. Sokaktaki militarizm Hilal Demir KaosGL Dergi | Turkish Military and homosexuality
2011 Mar.-Apr. Militarizmin artik ad1 var Ayse Giil Altiay KaosGL Dergi | Turkish Military and homosexuality
2011 Mar.-Apr. Ordunun Bartleby'leri escinsel erkeler (midir?) | Senem Doganoglu | KaosGL Dergi | Turkish Military and homosexuality
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Aile Albiimiinde Yer Almas: Sakincali

2011 Mar.-Apr. Resimler: Militarizm, Bellek ve Arsiv Alp Biricik KaosGL Dergi | Turkish Military and homosexuality
Gayri Tabii Mukarenet ya da Psiko-Seksiiel . . . L .
2011 Mar.-Apr. Bozukluk: Usiincii Bir Yol Yok mudur? Ali Erol KaosGL Dergi | Turkish Military and homosexuality
“Can Veririm, Kan Dékerim: Ders " . . . .
2011 Mar.-Apr. Kitaplarinda Militarizm Ayse Giil Altiay KaosGL Dergi | Turkish Military and homosexuality
2011 May-June ﬁ'g’;’s(:fii?l Program ve Tiiziklerinde Ezgi Kogak KaosGL Dergi | Turkish Politics and homosexuality
2011 May-June "Lezbiyen arzuyu yeniden konumlandirmak" Elizabeth Grosz KaosGL Dergi | Translation (%223?5?:Z|ndﬁgt£gigzgﬁty
2011 May-June Bir ilk pesinde Nagihan Akarsel KaosGL Dergi | Turkish ::(I)aTigiesﬁiJ;; Imarriage
2011 July-August Katilleri Bulmayan Sug Ortagidir ! KaosGL KaosGL Dergi | Turkish Violence and homophobia
2011 July-August Mecliste Safak sokecek Erkan Altay KaosGL Dergi | Turkish Politics and homosexuality
2011 July-August Medyanin escinselleri Ayse Diizkan KaosGL Dergi | Turkish Media and homosexuality
2011 July-August Gyank jiyan bir hayat, isyanin ad1 Jiyan KaosGL Dergi | Turkish Homosexual movement
Sansiirlerden sansiir begenmek (metnin bir . . . Legal issues and
2011 July-August Kismi) Neyir Zerey KaosGL Dergi | Turkish homosexuality
Sosyal medyanin "devrimci" giicii tizerine
2011 July-August genel bir degerlendirme: "Devrim" sozciigiiniin | Giilseren Adakli KaosGL Dergi | Turkish Homosexual movement
cazibesi (metnin son kismi)
2011 Sep.-Oct. P0"|IEIK Kamusal Alanda Iki lleri Bir Geri Alp Biricik KaosGL Dergi | Turkish Legal |ssues_and
Yiiriimek homosexuality
2011 Sep.-Oct. Kentli olmak veya kent hakk1 Ayse Kurtoglu KaosGL Dergi | Turkish ﬁg)r;l/gs:;jaalﬂgl
2011 Sep.-Oct. Performatif Bedenler, Mekanlar ve Erkeklikler | Dogu Durgun KaosGL Dergi | Turkish azgﬁig?:zhdﬁgﬁgi:zgﬁty
2011 Sep.-Oct. ?ura§| bizim degil, bizi 6ldiirmek isteyenlerin Umut Giiner KaosGL Dergi | Turkish City/Space apd
iilkesi Homosexuality
. Neoliberalizmin giinahkarlar1 kentsel doniisiim, . 0 . City/Space and
2011 Sep--Oct. baska bir siirgiin! (metnin bir kismi) Atalay Goger KaosGL DefglYuurkish Homosexuality
“Korunup kollanacagimiz mekanlar1 degil, A . City/Space and
2011 ey buna gerek birakmayacak olanlarini istiyoruz.” Burcu ERY KaosGL Dergi | Turkish Homosexuality
“Mekan konusunda benim deneyimimde City/Space and
2011 Sep.-Oct. ekonomi ve cinsiyet, cinsel yonelimden 6nce Yesim T. Basaran KaosGL Dergi | Turkish Hornosexualit
geliyor.” Y
2011 Sep.-Oct. Kendimize Ait Odalarimiz? Yasemin Oz KaosGL Dergi | Turkish Egﬂss::j;ﬂg
Kozmik Bir Saka Olarak Gey Barlar Hani O . 5 . City/Space and
2011 Sep.-Oct. Kurtarilmis Alanlar? Segin Vo ja0sGL DergH{gIRIEn Homosexuality
2011 Sep.-Oct. Lezbiyen Arzuyu Yeniden Konumlandirmak Elizabeth Grosz KaosGL Dergi | Translation C_oncep_tual/ldenmy&body
-1l discussion on homosexuality
LGBT Hareketinin i¢inden Taciz Meselesine . . . Abuse, harassment and
2011 Nov.-Dec. Bakmaya Caligirken... Umut Giiner KaosGL Dergi | Turkish homosexuality
bunun senin lezbiyenliginle ilgili olduguna . q . Abuse, harassment and
2011 Nov.-Dec. g isin? Hilal KaosGL Dergi | Turkish homosexuality
Lezbiyenlik ve biseksiiel kadinlik, kadmnliktan
2011 Nov.-Dec. ayri nev-i sahsina miinhasir kategoriler Sevim Ozdemir KaosGL Dergi | Turkish Qﬁ:&iﬁﬁ ment and
degilrdir. Y
2011 | Nov-Dec. | ARKASINIKollamak: Haksiz Tabrik Senem Dogianoglu | KaosGL Dergi | Turkish Legal issues and
Indirimi homosexuality
2011 Nov.-Dec. | Taciz ve tecaviiz politiktir Halil Kandok KaosGL Dergi | Turkish ﬁ;br‘:;es'e';ir;ﬁf;”e”‘ and
2011 Nov.-Dec. Devlet Baba' hem sever, hem... Cansu Karagiil KaosGL Dergi | Turkish Q%ﬁ?&iﬁ?@nem and
Cinsel Siddetle Miicadelede Lezbiyen Hilal, Leman . . Abuse, harassment and
2011 Nov.-Dec. Deneyiminin Goriinmezligi Sevda, Ozlem C. KaosGL Dergi | Turkish homosexuality
2012 Jan-Feb. | LISTAG desteginizi bekliyor! k?l‘:'gif‘ulbsja“b“ KaosGL Dergi | Turkish Homosexual movement
2012 Jan.-Feb. Mljlhafazakarllk ve escinsellik: hastalikta ve Dogancan Ozsel KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
saghkta. .. discussion on homosexuality
2012 Jan-Feb. | Muhafazakarlik bile bozuldu! Levent Sentiirk KaosGL Dergi | Turkish ;22525?:!;"22%323%),
2012 Jan.-Feb. Muhafaza ederken yok etmek Simten Cosar KaosGL Dergi | Turkish ;Zgﬁigf:ghdﬁgmigﬁgﬁty
2012 Mar.-Apr. | Milliyetgiligin 6zii: homofobi Elif Kutlu KaosGL Dergi | Turkish Ezgﬁggg‘:'é'ndﬁmz’igzgﬁty
T . . L . . Conceptual/ldentity&body
2012 Mar.-Apr. Fasizmin tiirevleri: homofobi ve milliyetgilik Ahmet Yavuz KaosGL Dergi | Turkish discussion on homosexuality
2012 Mar.-Apr. Romay1 yikanlar HDK'y1 kuranlar Tunca Ozlen KaosGL Dergi | Turkish Politics and homosexuality
2012 May-June éu’\lﬁf;ﬁzta" 17 Mayis'a Homofobi Karsiti KaosGL KaosGL Dergi | Turkish Homosexual movement
Smirlart Agmak: Tiirkiye nin Smirlari ve
Evrim Alatas Uzerine Kiirtlerin Miicadelesi : . . Conceptual/ldentity&body
2012 May-June Tiirkiyelileri de Ozgiirlestirecek! (metnin ilk Imge Oranh KaosGL Dergi | Turkish discussion on homosexuality
kismr)
2012 | July-August | Peki, kim bu LGBT miilteciler? Ozge Arslan KaosGL Dergi | Turkish r’:’;'%’:;iﬂ;’l‘f’y
- R . . Conceptual/ldentity&body
2012 July-August 4-5 dakika... Nevruz Ebru Aksu | KaosGL Dergi | Turkish discussion on homosexuality
; Normlarla Belirlenmig Olmamak Toplumsal . . . Conceptual/ldentity&body
2012 Sep.-Oct. Cinsiyet Permiitasyonlar1 Elif Kutlu KaosGL Dergi | Turkish discussion on homosexuality
imkansiz Kimlikler, Kimliklere Direnen g - . . Conceptual/ldentity&body
2012 Sep.-Oct. Bedenler Queer Performativite Nurhayat Kokl KaosGL Dergi | Turkish discussion on homosexuality
2012 Nov.-Dec. Isnsan Haklart Haftasinda Ayrimerliklara Karst KaosGL KaosGL Dergi | Turkish Homosexual movement
empozyum
Bir sosyal politika meselesi olarak LGBT Working life and
2012 Nov.-Dec. bireylerin ¢alisma yasaminda karsilastig Elif Tugba Dogan KaosGL Dergi | Turkish 9

ayrimet pratikler

homosexuality
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e . Selguk . . Legal issues and
- ! ?
2012 Nov.-Dec. Adalet'in iffeti var mi1? Candansayar KaosGL Dergi | Turkish homosexuality
: Sosyal Politika Uygulamalarinda Sosyal Adalet . . Legal issues and
2012 Nov.-Dec. ve Kimlik Erdal Partog KaosGL Dergi | Turkish homosexuality
2012 Nov.-Dec. Cahisma l}ayzﬁtmda LGBT '?"e.)flere yonelik Gaye Burcu Yildiz | KaosGL Dergi | Turkish Legal Issues_and
ayrimciligin onlenmesi ve ilgili mevzuat homosexuality
2012 Nov.-Dec. | LGBT bireyler igin kamusal saglik hizmetleri | Volkan Yilmaz KaosGL Dergi | Turkish Legal issues and
T ! yler e sal sag 9 homosexuality
2013 Jan.-Feb. Benim ¢ocugum... KaosGL KaosGL Dergi | Turkish Family and homosexuality
2013 Jan.-Feb. Anti-kapitalist queer ve queer anti-kapitalizm Goksu Yazict KaosGL Dergi | Turkish C_oncep_tual/ldenmy&body_
discussion on homosexuality
iktidar ve miicadele eksenlerinde bedeni ve - . . . Conceptual/ldentity&body
2013 Jan.-Feb. bedener-arasilig1 diisiinmek Ulker Sozen KaosGL Dergi | Turkish discussion on homosexuality
2013 Jan.-Feb. Biz kimiz? Zeynep Yanki KaosGL Dergi | Turkish Homosexual movement
. o . . : - . . . Education and
2013 Jan.-Feb. Lisede cinsiyetgilik ve homofobi Tlker Oztemir KaosGL Dergi | Turkish homosexuality
2013 Jan.-Feb. ?;;5;:’;3‘;? David Kato Vision & Voice ddill Ali Erol KaosGL Dergi | Turkish Homosexual movement
2013 Mar.-Apr. Oteki ve/veya madun olmanin toplumsal Cihan Ertan KaosGL Dergi | Turkish C_oncep_tual/ldentlty&body
temelleri discussion on homosexuality
Zafer Kirag, . . Legal issues and
2013 Mar.-Apr. LGBT mahpuslar Mustafa Eren KaosGL Dergi | Turkish homosexuality
2013 May-June Hapishane yonetimleri LGBT mahpuslarindan Zafer Kirag KaosGL Dergi | Turkish Legal |ssues_and
da sorumludur! homosexuality
. . R - . . Conceptual/ldentity&body
2013 May-June Feminizmde 6zciiliik tartismasi ve Queer Serdar Kiigiik KaosGL Dergi | Turkish discussion on homosexuality
Ara Wilson ile sdylesi: LGBT ile feministler .
- PR - . . . . Conceptual/ldentity&body
2013 May-June must_erek zgug:]enm muhafazakarhga karsi Aylime Ash Demir | KaosGL Dergi | Translation discussion on homosexuality
sergilemeli
. . q Conceptual/ldentity&body
2013 May-June Sakalli bir kadinin tragedyasi Yildiz Tar KaosGL Dergi | Turkish discussion on homosexuality
2013 May-June Feminizm ve Queer'e dair gulliimlii bir Begiim, Giilkan KaosGL Dergi | Turkish Qonceptuallldentlty&body
muhabbet discussion on homosexuality
Queer toplumsal cinsiyet sorunlar1 kaginilmaz .
2013 May-June olarak heterosekstiel toplumsal cinsiyet Aylime Ash Demir | KaosGL Dergi | Translation C_oncep_tual/ldenuty&body
P discussion on homosexuality
sorunlarindan farklilik gésterir!
Pelin Zuzu, Evun .
.. r S . ! . . Conceptual/ldentity&body
-, va
2013 May-June Feminist siyasetin 6znesi kim? Sengi Okumus, KaosGL Dergi | Turkish discussion on homosexuality
Zeynep Ozdal
2013 July-August Baris igin direnise devam! KaosGL KaosGL Dergi | Turkish Homosexual movement
2013 July-August LGBT'lere yonelik ilan edilmemis savasa son! KaosGL Dergi | Turkish Homosexual movement
2013 July-August 21. LGBT Onur Haftasi: Direnise devam! KaosGL KaosGL Dergi | Turkish Homosexual movement
2013 July-August #direnescinsel! Erkan Altay KaosGL Dergi | Turkish Homosexual movement
~ "Queer Tahayyiil": Gezi direnisine selam S 5 . Conceptual/ldentity&body
2013 July-August olsun! Nazan Tiiysiizoglu | KaosGL Dergi | Turkish discussion on homosexuality
"Asansorde yiyisen dayilar" ya da - " . . .
2013 July-August heteroseksiiel Bizin bulantis: Nagehan Tokdogan | KaosGL Dergi | Turkish Violence and homophobia
2013 July-August Herkes igin baris! Herkes igin 6zgiirliik! ﬁi‘:;;ﬁga Escinsel KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Birkag agag ¢apulcu Yasemin Oz KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Gezi olay1 Zeynep Direk KaosGL Dergi | Turkish Homosexual movement
. L . . Mehmet Tarhan,
2013 Sep.-Oct. Gezi sonras izerine (LGBT Hareketi ve Gezi Mehmet Sinan KaosGL Dergi | Turkish Homosexual movement
sonrast) .
Birdal
2013 Sep.-Oct. Simdi ne olacak? Begiim Bagdas KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Direnis, delikanlilik ve LGBT hareketi Dogu Durgun KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Gezideyim, arzular selale! Deniz Engin KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Diren ayol! (LGBT ile ilgili olanlar) No name KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Bu daha baslangi¢, miicadeleye devam...' M. Efe Firat KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. ié"l‘l"ilys‘fr;‘";“ Onur Yilriiyisine (LGBT ile Hale Celebi KaosGL Dergi | Turkish Homosexual movement
2013 Sep.-Oct. Gezi siirecinde LGBT ve direnis deneyimi Ahmet Y. Yilmaz KaosGL Dergi | Turkish Homosexual movement
2013 Nov.-Dec. A‘f{nmmhk. Sicili Kabarik Bir Ulkede LGBT KaosGL KaosGL Dergi | Turkish Politics and homosexuality
miicadelesi
2013 Nov.-Dec. “Farkliliklarimizla Birlikte Esit Olabilmek™ KaosGL KaosGL Dergi | Turkish Politics and homosexuality
. . - . . Legal issues and
2013 Nov.-Dec. LGBT haklar1 be hukuk politikamiz Elif Ceylan Ozsoy | KaosGL Dergi | Turkish homosexuality
2013 Nov.-Dec. ]éil;%]:hmken’ Anayasa Kampanyalari ve Mehmet Tarhan KaosGL Dergi | Turkish Homosexual movement
: Rengarenk Sosyal Hizmetler: Sosyal Caligma o . . Legal issues and
2013 Nov.-Dec. ve LGBT Haklart Sedat Yagcioglu KaosGL Dergi | Turkish homosexuality
. . . Legal issues and
. « . ]
2013 Nov.-Dec. Ve benzeri nedenler”? Oya Aydin KaosGL Dergi | Turkish homosexuality
Caligma Hayatinda LGBTI Hak Ihlalleri Legal issues and
2013 Nov.-Dec. Agisindan Esit Davranma Ilkesi, Ayrimeilik Tirker Vatansever | KaosGL Dergi | Turkish 9 B
- . homosexuality
Yasag1 ve Ayrimcilik Tazminat:
2014 Jan.-Feb. Yoldas ben ibneyim! Asli Demir KaosGL Dergi | Turkish Homosexual movement
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PNYX'TEN GEZI'YE SIYASETIN YERELI

Mehmet Sinan

2014 Jan.-Feb. (son kisim) Birdal KaosGL Dergi | Turkish Homosexual movement
2014 Jan.-Feb. LGBT’LER SiYASI TEMSIL VE SECIMLER | Mehmet Tarhan KaosGL Dergi | Turkish Politics and homosexuality
2014 Jan.-Feb. LGBTI Haklari Miicadelesinde Yerel Siyaset Sezer Yalgin KaosGL Dergi | Turkish Politics and homosexuality
Nereye Diiser?
Kente Muhtelif Kiliklarda Dolan iktidar City/Space and
2014 Jan.-Feb. Karsisinda ve Cinsiyetlendirilmis Mekanlarda | Cigdem Akgiil KaosGL Dergi | Turkish Ho)éofa‘]exualit
LGBT OLMAK Y
HOMOFOBI VE OKUL PSIKOLOJIK . . Education and
2014 Mar.-Apr. DANISMANLIGI Erkan Alkan KaosGL Dergi | Turkish homosexuality
Elestirel Pedagojiden Queer Pedagojiye: Education and
2014 Mar.-Apr. QUEER PEDAGOJI NE KADAR Dilek Cankaya KaosGL Dergi | Turkish homosexualit
MUMKON? y
2014 May-June Psikanaliz ve Queer Zeynep Direk KaosGL Dergi | Turkish Science and homosexuality
] T Lt i . . . Conceptual/Identity&body
2014 July-August Yerlerini Yadirgayan Sonsuz Iliklerin Adma Merve Kiiltepe KaosGL Dergi | Turkish discussion on homosexuality
2014 Sep.-Oct. Yetmez Ama 20...Az Degil idil Engindeniz KaosGL Dergi | Turkish Homosexual movement
2014 Sep.-Oct. ibnelige Methiye Yasemin Oz KaosGL Dergi | Turkish Homosexual movement
2014 Sep.-Oct. Ah Ah.. Bizim Zamanimizda.. Ali Ozbas KaosGL Dergi | Turkish Homosexual movement
2014 Sep.-Oct. 20. Yila Mektup Bawer Cakir KaosGL Dergi | Turkish Homosexual movement
2014 Sep.-Oct. Medyada Lgbti Haberlerinin Diinii Bugiinii Giilsiim Depeli KaosGL Dergi | Turkish Media and homosexuality
2014 Nov.-Dec. Kaos GL'den KaosGL KaosGL Dergi | Turkish Family and homosexuality
. Emine Uysal " " Legal issues and
2014 Nov.-Dec. LGBT Haklar1 Sendikal Haklardir Giimils KaosGL Dergi | Turkish homosexuality
Bir Eve Bir Baca, Herkese ya Bir Kar1 ya Bir
2014 Nov.-Dec. Koca: Yoksa Siz de Dilara Caligkan KaosGL Dergi | Turkish Family and homosexuality
Kuirlestiremediklerimizden Misiniz?
Heteronormatif Aile: ‘Sicak Aile Yuvasi” Hig q . . .
2014 Nov.-Dec. De Sicak Degil Burcu $enel KaosGL Dergi | Turkish Family and homosexuality
2014 Nov.-Dec. G"l;;rﬁl;lg/;’de QUi Coouklarm MallagGibi Yildiz Tar KaosGL Dergi | Turkish Family and homosexuality
2014 Nov.-Dec. E$F,'quel]'g' disaridan h0§ %?rmeyle ism Omer Akpinar KaosGL Dergi | Turkish Family and homosexuality
bittigini zannedenlerdendim’
Oguz, Asude,
Cihanay Deniz,
2014 Nov.-Dec. Réportajlar Caglar, Ozan Ugur, | KaosGL Dergi | Turkish Family and homosexuality
Pinar, Seref,
Yilmaz Demir,
. . . Working life and
2015 Jan.-Feb. Kaos GL'den KaosGL KaosGL Dergi | Turkish homosexuality
Akdeniz Belediyesi Es Bagkan1 Mutlu: q . - .
2015 Jan.-Feb. LGBTI’ler yasam savas: veriyor KaosGL KaosGL Dergi | Turkish Politics and homosexuality
L . . . . Legal issues and
2015 Jan.-Feb. Endiseliyiz Lgbti Hapishaneler KaosGL KaosGL Dergi | Turkish homosexuality
. . . . . Legal issues and
2015 Jan.-Feb. Sendikalara Cizilen Sinirlar Cahide Sayi KaosGL Dergi | Turkish homosexuality
Sendikal Miicadele ve LGBTI Hareketi - . . Legal issues and
2015 Jan.-Feb. Uzerine Furkan Hancioglu KaosGL Dergi | Turkish homosexuality
2015 Jan.-Feb. “Hepsi Igbti diye diisiiniiyoruz ama bunun Sultan Yavuz KaosGL Dergi | Turkish Homosexual movement
i¢inde farkli siniflar var’ Ozinanir
_ Kaos GL Egitim Calisma Grubu ve Kaos : :
2015 Mar.-Apr. GL’nin Egitim Alaninda Yaptigt Calismalar KaosGL KaosGL Dergi | Turkish Homosexual movement
Lezbiyenlerin miizikteki hakli hareketi:
2015 Mar.-Apr. Escinsel kadinlar kendi tarzlari ile yiikseliyor Seyda Aydin KaosGL Dergi | Turkish Homosexual movement
ve her kesime seslerini duyuruyor.
; Bazi lezbiyenler, bazi kadinlar, baz translar, . . Conceptual/ldentity&body
2015 Mar.-Apr. bazi cinsel pratikler... Ecemen KaosGL Dergi | Turkish discussion on homosexuality
2015 Mar.-Apr. Lezbiyen bedenleri: Seviciler, erkek fatmalar Barbara Creed KaosGL Dergi | Translation C_oncep_tual/ldenmy&body
ve kasarlar discussion on homosexuality
2015 May-June Kaos GL'den KaosGL KaosGL Dergi | Turkish Homosexual movement
, . . Legal issues and
2015 July-August Kaos GL'den KaosGL KaosGL Dergi | Turkish homosexuality
; : . - Funda Senol . . Conceptual/ldentity&body
2015 July-August Inkarla Ikrar Arasinda Zeki Miiren Cantek KaosGL Dergi | Turkish discussion on homosexuality
- L . . . Legal issues and
. 2 "
2015 July-August Saglik Hakki, Kimin Hakki1? Ahhh Hakk1!! Ayse Devrim KaosGL Dergi | Turkish homosexuality
- . . .. PR, -- . . . Legal issues and
2015 July-August Saglhk Hizmetlerine Erisimde “Gizli” Sorunlar | Ozge Caman KaosGL Dergi | Turkish homosexuality
2015 July-August Tiirk PSlkOIO.gla.r.Demeg' ve LGBTI Sinan Tetik KaosGL Dergi | Turkish Science and homosexuality
Caligmalar (ilgili kisimlar)
Lezbiyen Kadinlarin Cinselligi ve Saglik
2015 July-August Ihtiyaglart ile Ilgili Yeterince Konusuyor Nurgiil, Efsun KaosGL Dergi | Turkish Health and homosexuality
Muyuz? (giris kismi)
2015 Sep.-Oct. islamda Escinsellik Miicahit Oguz KaosGL Dergi | Turkish Religion and homosexuality
- — e m
2015 Nov.-Dec. H(.m.mff)b' Nedir? Ne Degildir? Bir Kavramn Niket Paksoy KaosGL Dergi | Turkish Violence and homophobia
1zini Siirmek Erbaydar
2015 Nov.-Dec. Bir insan Haklart Miicadelesi Olarak LGBTI Batuhan Sarican KaosGL Dergi | Turkish Homosexual movement
2015 Nov.-Dec. Ofkeli Olmaktansa Neseli Olmay: Tercih Meri¢ Aytekin KaosGL Dergi | Turkish Violence and homophobia

Ederim!
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APPENDIX 2. TEXTS OF ANALYSIS

Text 1

Al KAOS SANLIYOR 4

YALNIZCA SEKSIST DEGIL AYNI ZAMANDA HETERO-
SEKSIST BIR TOPLUMDA YASIYORUZ. KADINLARI-
N KOLELESTIRILMELERI UZERINE KURULAN; ZA-

MAN ICINDE DONUSUP YENIDEN BICIMLENER-
EK KAPITALIST SOMURU SISTEMINE KADAR
GELEN ICINDE YASADIGIMIZ BU TOPLUM,
YALNIZCA ERKEK EGEMEN DEGIL AYNI
ZAMANDA 1IETEROSEKSIST ERKEK B-
IR FEGEMENLIK SISTEMIDIR. ICINDE
YASADIGIMIZ. BU TOPLUMDA ZA-
MAN ZAMAN ESCINSEL OLUV-
ERME SENDROMLARI VE LEZ-
BIYENLIK MODALARI GOR-

ULSE DE YAPILAN HER S-

EY HETEROSEKSIST PO-

LITIK VE TOPLUMS Al
D IKTATORLUGU N
SUREKLILIGI ICIN
YAPILIYOR. KA-

DINLAR SALT
KADIN OLD-

UKLARI I-

CIN EZI-

LIYOR
VE




KADINLIK KONUMUNDAN DOLAYI SOMURULUYORLARSA GAY'LER DE
SALT GAY OLDUKLARI ICIN HETEROSEKSIST ZIHNIYET VE BU
ZIHNIYETIN KURUMSAL ORGUTLENISI OLAN ERKEK EGEMEN DUZEN
TARAFINDAN YOK EDILMEK ISTENIYOR.

YOKETME... BUTUN KIZILDERILILERI, YAHUDILERI VE KURTLERI
YOK EDEBILIRSINiZ. BUTUN ESCINSELLERI HITLER'IN YAPTIGI GIBI
PEMBE UCGENLERLE ISARETLEYIP TOPLAYABILIR-SINiZ. HASTANELER,
HAPISHANELER, TOPLU ESCINSEL IDAMLARI, FAILI MECHUL ESCINSEL
VE TRAVESTI CINAYETLERI; HEPSi TARIH BOYUNCA DENENDI. TEKIL
OLARAK ESCINSELLERI ORTA-DAN KALDIRDILAR AMA ESCINSELLIGI
ASLA  YOKE-DEMEDILER. INSAN INSAN OLARAK KALMAYI
BASARABILIRSE KiSI KENDI CINSINI SEVMEYE DEVAM EDECEKTIR.

TANS'IN BACAKLARI ARASINDA BIiR VAJEN YA DA PENIS OLMUS
HIC FARKETMEZ. ONUN KAFASI ERKEK EGEMEN IDEOLOIJI
TARAFINDAN ESIR ALINDIGINDA HETEROSEKSIST ERKEK EGEMEN
DIKTATORLUK ACISINDAN SORUN YARATMAZ. YARATMADI. "CINSEL
SEVI NESNESI" OLARAK KENDI CINSINI SECMEKLE BIRLIKTE YATAK
DISINDA GAY'LIGINI UNUTAN BIR GAY DE AYNI SEKILDE
HETEROSEKSIST DIKTATORLUK ICIN SORUN YARATMAZ.

BIZLER YALNIZCA YATAK ODASINDA DEGIL HER YERDE VE HER
ZAMAN GAY'IZ. TOPLUMSAL LATENTLIGI REDDEDIYORUZ. NiCEL
ANLAMDA HETEROSEKSUELLER KARSISINDA AZINLIK OLABILIRIZ
AMA NITEL ANLAMDA AZINLIK OLMAYI REDDEDIYORUZ. SALT
HETEROSEKSUELLERLE BiR SORUNUMUZ YOK; ASIL DUSMANIMIZ
BIZLERE YASAM HAKKI TANIMAYAN HETEROSEKSISTLERDIR. ASAGI
YA DA USTUN OLMAYI REDDEDIYORUZ. BILIYORUZ Ki IKTIDAR
EGEMENLIGI DISINDA HER SEYDEN VAZGECEBILIR. ICINDE
YASADIGIMIZ TOPLUMUN EGEMENI BURJUVAZI, DE-MOKRASI ADI
ALTINDA, AYNI SEKILDE KENDI IKTIDARI DISINDA HER SEYDEN
VAZGECEBILIR. BELKI "DEMOKRASI" O KADAR GELI-SIR, O KADAR
GELISIR Ki () GAY'LER DE OZGUR OLABILIRLER! AMA BIZLER
OZGURLUGU BUTUNSEL BiR VAROLMA OLA-RAK ALGILADIGIMIZDAN
HETEROSEKSIST DIKTATORLU-GUN POLITIK VE TOPLUMSAL OLARAK
BUTUNUYLE NASLAMASINI HEDEFLIYORUZ.BUNUN iCIN CIKIYORUZ...

KAO0S GL

AYLIK POLITIK DERGI

SAYI:1 EYLUL 1994

ILETISIM ICIN SADECE : P.K.53 CEBECi / ANKARA YAZINIZ
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Text 2

VAROLAN DURUM VE ESCINSELLIK

Iktidar'in fizik siddetten belki de daha
etkili silahi unutturmak olmali. Tarihsel ve
toplumsal hafiza kaybi olarak ortaya gikan bu
durum bireylerde goérilmekle birlikte asil
etkisini bir bitln olarak toplumsal gruplarda
gOsteriyor. Saray ve hamam muhabbetleri
disinda toplumsal gegmisimizle ilgili simdilik
bir sey bilmiyoruz. 'Simdilik' mi bilmiyoruz ya
da 'bilecek' bir sey mi yok, zamanla ortaya
cikacak.

Icinde yasadigimiz toplumda sek-
senli yillara goértnuste bir durgunluk ege-
menken igten ige bir alt Ust olus sdzkonu-
suydu. Bizler her sey yolundaymis gibi okul-
larimiza giderken okullardan askeri otobusler
'son kalanlari' toplardi. Batida 'yeni toplumsal
hareketler' kategorisinde adlandirilan bir ¢ok
olusum o&zellikle seksenlerin ikinci yarisinda
bizde de ortaya ¢ikmaya basladi. Cevrecilik
konusunda devlet ¢ok acele davrandi ve so-
runa daha bastan el koydu. Feminizmin atagi
karsisinda ge¢ kalan devlet kadin kurtulus
hareketi sonucunda "kadin realitesini" kavra-
di ve ig, kadin bakanligina kadar vardi. Hete-
roseksist devlet bir glin bize de sahip ¢ikar-sa
hi¢ sasirmayacagiz dogrusu! Biz escin-selleri
de dogrudan ilgilendiren durgunluk strecinde,
kadin hareketi, kendi 6niinii aga-mayinca (bu
sorunun tartigmasi ayri bir ko-nu) Devlet
Bakani Alpago'yu savunma duru-muna geldi.

Rant pesinde kosan soytarilarla
beraber kendilerine vatandas arayan sivil
toplumcular, birilerinin  "alli, yesilli, morlu"
geldiklerini soyliyorlardi. Oysa ne gelen vardi
ne giden. S6z konusu olan, yanilsama ve
sbzde uzmanlarla sozcllerin pragmatizm-
leriydi. Lezbiyen ve gay bilincine sahip 6zgur
bireyler ancak bir atilim gerceklestirebilirler.

Bir insana, bir olguya, bir nesneye,
tarafsiz bir gbzle bakabilmek, onu kendi
varolusunda, kendi kosullarinda ne ise o o-
larak anlamak hem ¢ok kolay hem de ¢ok zor
bir durumdur. Bilim adamlari, bir olguya ya da
nesneye bile tarafsiz bir gézle bakamaz-ken
bir insana tarafsiz bakmasi zaten gok zor.
Hele bu kisi bir escinsel ise var olan
gozliklere bir de heteroseksuel gozltgl (6n-
yargilar ve cehalet) eklenir. Bu durumda on-
lara ne derece glvenebiliriz? Clnkl onlarin
bizlere yaklagimlari, antropologlarin, modern
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toplumlara benzemeyen ve onun diginda
kalan toplum ve topluluklara bakislariyla ay-
nidir. (Geldigi yeri unutup ya da bilingle eles-
tirip inceledigi topluluga karisan veya onlarla
dayanigsma iginde bulunan bazi antropolog-lar
gibi heteroseksist gozlikleri cikarip gay ve
lezbiyenlerle dayanigma  slrecine  giren
heterosekstueller de var.)

Gazetelerde farkli zamanlarda rast-
lariz; ‘escinselligin' nedeni bulundu diye.
Bulan bazen Kanada'dan bir fakdlte olur,
bazen de bireysel bir girisim. Tip ve psi-kiyatri,
on yillardir 'bulduk, bulduk' diyor ama kendi
bulduguna kendi de inanmiyor olmali ki her
seferinde yeni bir "neden"le karsi-lagiyoruz.
Ister iradi bir segim olsun, ister fizyo-biyolojik
ya da sosyo-psikolojik olsun, biz onlarin hig bir
zaman bu nedeni  bulama-yacaklarini
diisiiniiyoruz. Ustelik biitin bunlar yetmiyor
gibi 'gen mihendisligi' denen bilim dali
araciliglyla heteroseksist domuz-larin asil
hedefinin ne oldugunu &greniyoruz. Bu cani
ruhlu katliam tellallari, gen mihen-disliginin
ilerlemesiyle daha ana  karnin-dayken
gocugun heteroseksiiel mi yoksa escinsel mi
oldugunu anlamayi planliyorlar. Yani daha
dogmadan kokimuzu kaziyacak-lar. Bir birey
olarak bize saygilari olmadigi gibi, ilgili kadina
bile sormayi dusltnmuyorlar. Onlara gore
zaten hangi ana baba escinsel bir ogul ya da
kiz evlat ister? Oysa kazin ayag: dyle degil.

Bilimsel katiller ve escinsel dismani
heteroseksistler, escinselligin nedenleri ko-
nusunda bir sonuca varamiyorlar. Dogrusu biz
bu konuda hi¢ de merakli degiliz. Kisinin kendi
cinsiyetini  segmesi insanin en temel
haklarindan olmasi gerektigini dustnlyoruz.
Fakat varolan ortamda bunun mimkin
olmadigi goriilmekte.

Heteroseksist bir toplumda yasiyo-
ruz. Iginde yasadigimiz erkek egemen kapi-
talist dizende insanlar, heteroseksliel sos-
yalizasyon strecinde (hukukun da devreye
girmesiyle) kadinlik ve erkeklik toplumsal ka-
tegorilerine gére yetistiriliyorlar. Bu slrecte
yasantimizin her aninda ve alaninda dogru-
dan ya da dolayli olarak ideolojik bombardi-
mana tutulmaktayiz. Acik heteroseksist tero-
re karsi direnme olanag! bulunabilse bile i-
deolojik bombardimandan dolay! geng gay ve
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lezbiyenler tam bir sosyo-psikolojik batakliga
saplanabiliyorlar. Bu duruma yol acan hete-
rosekstiel erkek egemen ideoloji yalnizca
kapitalist topluma 6zgl degildir. Asil olarak
sinifli toplumun Grintdir ve bdyle toplum-
larda giderek pekistirilmistir. Kadinlarin kole-
lestirilmeleri  lzerine  bigimlenen ideoloji,
kapitalist toplumda doruguna cikar ve hete-
rosekstiel erkek iktidarinin sirekliligi igin
yeniden Uretilir.

Kisi, heteroseksliel sosyalizasyon
(toplumsallagtirma) stirecinin igine dogar. Bu
slregte heterosekstiel erkek egemen ideoloji
tarafindan davranigsal ve zihinsel olarak bi-
cimlendirilir. Kargi gelirse, daha dogrusu karsi
gelebilirse  toplum digina itilir, ezilir ve
yokedilir. Cocugun, bir insan olarak yetig-
tiriimesi muimkinken (verili kosullarda bunun
maddi temeli yoktur) sosyalizasyon sirecin-de
kargisina iki toplumsal kategori (toplum-sal
cinsiyet=gender) dayatiir. Kiz gucuklari,
kadinlk toplumsal kategorisine, oglan g¢o-
cuklan erkeklik toplumsal kategorisine gore
yetistirilir. Yalnizca davraniglar belirlenmez
ayni zamanda ideolojik olarakta belirlenirler.
Ve kendilerini "kadin" ve "erkek" olarak algi-
larlar. Toplumun bitiin kurumlari, erkek ege-
men ideolojiyi Uretip dayattigi igin de artik ye-
tisenlerin baslarina anne, baba, égretmen...
dikmek gerekmez. Cunki kendileri de bun-
lardan birisi olmuslardir. Bu temel ideoloji
yalnizca belli siniflarin mensuplarina ve on-
larin gocuklarina degil tim topluma siringa
edilir. Kisi bu havayi soluyarak buyir ve dav-
ranisinin insan dogasindan geldigi disun-
cesiyle kosullandirilir. Bdylece kapitalizm
distnsel alanda ve her bireyin bu distnceyi
pratige uygulamasiyla yeniden ve yeniden
Uretilir. Heteroseksliel sosyalizasyon stre-
cinde bir nokta olan okul en bildik ornektir,
bununla birlikte kiglk bir devlet olan aile
kurumu da okuldan geri kalmaz. Toplumun
tim hucrelerine bu ideoloji girmistir.

Bir cok durumda heteroseksist fizik-
sel siddete ragmen, bir ¢ok insan heterosek-
stel sosyalizasyon sirecindeki erkek ege-
men ideolojinin insani davranigsal ve zihinsel
bigimlendirmesini  escinselliginin  aynmina
vararak kesintiye ugratabiliyor. Gay ve lezbi-
yen bireyler bu kopuslarini bir escinsel bilin-
ciyle mi gerceklestiriyorlar? Bilingle gercek-
lesse bile icinde yasadigimiz heteroseksist
toplumda kopusun saglikli ve basarili olmasi
mumkin ma? Dogrusu bu sorulara tekil gay
ve lezbiyenlerin yanitlari farkli olacaktir. Bu-
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nunla birlikte heteroseksist terérden dolayi
kopusun, genel olarak saglikli ve basarili
olamadigini séyleyebiliriz.

icinde yasadigimiz sosyalizasyon
surecinde heteroseksuelligin disinda bir se-
¢enegin birakalim akla gelmesini, glindeme
geldiginde baski, ceza ve tedaviyle ortadan
kaldiriimak istendigi bilinen bir gercek. Eger
cocuk heterosekslel degilse sosyalizasyon
denilen bu varolan toplumsal kaliplara uydur-
ma sirecinde dogal olarak uyum sorunu
cekecektir. Yasin ilerlemesiyle bu sorun daha
da siddetlenecektir. Kendisi gibi bir arkadas! da
yoksa kisi tam bir yalnizlik ve yalitilmiglik yasar.
Ulkemiz kosullarini ele a-lirsak kisi bu durumdan
iki tlrld "kurtulabilir". Birincisi isleyisin farkina
varirsa profesyonel davranir. Yani kendisini
gizler; bir sitreyt gibi davranir (toplumsal
latentlik). Asil kendini yasamak igin 6zel ve gizli
mekanlar yaratir. Toplumda ise kendinden
beklenen sosyal roliinii oynar. Ikinci durum ise
farkhihgini bi-tindyle bastirip yok sayar. Ama
bilinen bir gergek ki her baski 6niinde sonunda
bir pat-lamaya yol agar. Elbette bitiin bunlar
hetero-seksist toplumun bize zorla dayattig
sece-nekler. Oysa bizler pekala kendi segenek-
lerimizi hayata gegirebiliriz. Cok ¢ok zor ama
surekli geligki icinde yagsamaktan, hasta ve sapik
muamelesi gormekten ve bir bdcek gibi
yasamaktan daha onurludur.

Artik hepimiz biliyoruz: Heterosek-siiel
sosyalizasyon siirecini bireysel pratikle-rimizde
kesintiye ugratmak yetmiyor. Bu sireci,
toplumsal olarak da kesintiye ugrat-mak igin
escinsellerin  bagimsiz  organize  ol-malari
kaginiimazdir. Yanilsamalarla yetin-mek
istemiyorsak kurtulus micadelemizi yalnizca
6zglrliglin egemen oldugu anti-heteroseksist bir
topluma hedeflemeliyiz. Yikim ve kaostan
korkmayalim. Ancak ken-dimiz istersek Ozgur
olabiliriz.

HETEROSEKS1iZMiN
ZiNDANLARINDAKI1
TUTSAK TRAVESTi1

&
TRANSSEKSUELLER1
UNUTMAYALIM!
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Text 3

NASIL BIR ESCINSEL HAREKET

TARTISMASINA CAGRI

iki sayidir “Konusulmayan Kurallar” (Unspoken
Rules) adli kitaptan yaptigim gevirileri, dergiyi takip
edenler hatirlayacaklardir. Sirbistan, iran ve Urdiin’de
lezbiyenlerin nasil yasadiklarina, katlanmak zorunda
kaldiklari baski ve eziyetlere, bir araya gelmis
lezbiyenlerin yaptiklari ¢caligmalara dair, kilometrelerce
uzaklardan kisa bilgiler edindik. ileriki sayilarda, baska
Ulkelerdeki lezbiyenlerin bildirilerini de yayinlayacagiz.
Fakat, bu sayi icin kitabi karistirip “Acaba hangi ulkeyi
gevirsem” diye duslnirken, her llkenin kendi
kosullarini da gézoniinde bulundurarak, ters giden
birgeyler oldugu izlenimini edindim. Hemen hemen

Umidim,
yazdiklarim, diger arkadagslart
rahatsiz eder
ve hep birlikte
bir tartisma zemini olustururuz.

hepsinde lezbiyen ve gay topluluklarinin kaygisi
hukuksal ~zeminde s kaliyordu.  Elbetteki
isyerlerindeki ayrimciliklar veya lezbiyenlerin gunlik
yasamlarinda karsilagtiklar zorluklardan da
bahsediyorlar ama yapilan ve yapilmasi planlanan
calismalar hep lobicilik, yani parlemento lzerinde
baski kurmak yoninde. Bu durumda, Tlrkiye'de
yasayan bir lezbiyen olarak aklima sdyle bir soru
geliyor: Peki ama, bir llkedeki insanlarin yonetilmesi
icin olusturuimus olan yasalarda escinsellerden ve
escinsellikten bahis yoksa ne olacak? Yani bizim tek
kaygimiz, yonetildigimiz yasalari degistirmek veya
olumlu yoénde olacagini dusindigimiz konularda
yasa yapmalari icin devlete baskida bulunmak mi
olmali? Ceza yasasinda, “birisine, cinsel yoneliminden
dolay! sdyle sdyle sekilde ayrimcilik yapan kisi, boyle
boyle cezalandirlacaktir” gibisinden bir madde
bulunsa, basimiz gége mi erecek?

Bltin bu sorulardan, escinsellik karsiti
yasalarin varliginda, elimiz kolumuz bagl oturalim, gibi
bir anlam c¢ikarilmasin. Yalnizca bdyle yasalarin
yoklugunu, sorunlarimizi ¢ézmedigini dikkat gekmek
istiyorum ki, Turkiye'de bu gok rahat
go6zlemleyebilecegimiz bir sey. Hatta heteroseksist bir
toplumda, yasal zeminde ayrimcilik yapan bir yasanin
yoklugu escinselligi yok saymak demektir ki, bu da

YESIM T. BASARAN

baska bir tir stratejik yaklagimdir. Bu Ulkede kisi,
sadece escinsel oldugu igin sinifta, isyerinde,
ailesinde, kahvede, sokata diglanabilir, hakarete ve
fiziksel siddete maruz kalabilir; ve polis hi¢ bir gerekge
gostermeksizin, sokaktan ve barlardan topladig
escinselleri nezarethanede tutabilir, dovebilir.

Oncelikle yapilmasi gereken ayrim, yasalarin
ne oldugu ve toplumsal isleyise ne derecede etkide
bulundugudur. Kisi su igerken, ayakkabisini baglarken,
arkadasi ile yemek yiyip sohbet ederken, kitap
okurken, vs. pek ¢ok ediminde yasalardan bagimsiz
davranir. Fakat bitin bunlarin toplumsal diizene
baglandigi bir nokta vardir: Eger su faturani gliniinde
6dememigsen sular kesiktir, yasamin igin gerekli
parayl kazanamiyorsan kitap, ayakkabi, yiyecek gibi
zaruri ihtiyaglarini satin alamazsin ve para kazanma
zorunlulugu kisiyi sisteme dolayisiyla yasalara bagh
kilar. Sen dogmadan énce bile belli olan bu zorunlu
bagimhlk, yasami kavrama ve kendi yasam seklini
olusturma ¢abalarina ket wvurur. Clnkid vaktinin,
enerjinin, duygularinin, duslncelerinin  biyik bir
bolimiini sisteme satmak zorundasindir; Butiin
bunlarin maddi olarak karsiligi vardir, ve yaptigin isin
baskalarina kazandirdigi ve baskalarinin sana layik
gordiigl olgude para kazanirsin. Ortaokul vatandaslk
bilgisi kitaplarinda yazar: “Birey toplumun bir
parcasidir, ondan yasamasi igin gereksinim duydugu
seyleri alabilmek adina, topluma bir seyler vermek
zorundadir. Cunku tek basina kendisi igin gerekli
seyleri Uretemez.” Elbette bu climleler ¢cok da yanlis
degil, ama o zaman “Toplumun ve bireyin ihtiyaglari

...escinsel camiada,
heteroseksiiel kampta mesruiyet
kazanmayt matah bir sey zannetmek
¢ok moda nedense.

nelerdir?” gibi bir soru geliyor akla, ve bir ¢irpida
gereksiz buldugum isleri siralama ihtiyaci duyuyorum:
Reklamcilik, emlakgilik, bankacilik, sigortacilik,
pazarlamacilik, hazir yemek uretimi, kozmetik Gretimi,
devlet yonetimi, askeri egitim, askeri techizat Gretimi,
gereksiz endustriyel Uretim, komisyon kazanilan her
tar aracilik vb. Yukarida bahsi gecen ve benzeri igler
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yasami gugclestirir, karmasiklastirir, beyinleri
prangalanmis insan ordulari Uretir; bu tretim de aslan
payini alanlarin isine geldigi ve sistemin surekliligini
sagladigi icin devam eder, gider. Yasamini,
yaptiklarini sorgulamak derdinde olmadan, “Daha nasil
servetime servet katarim?” (servetin biylklik ve
kigukltguniin konuyla ilgisi yok) anlayisiyla yasanan
yasam ne kisiye, ne de topluma bir sey katabilir,
aksine goturtr. Herhalde buna en anlasilir 6rnek
medya calisanlar olacak. Bir 6grenci eyleminde
tepkiyle karsilastiklarinda en klasik gerekgeleri “Peki
ama sesinizi nasil duyuracaksiniz?” olacaktir. Oysa
orada yapmaya c¢alistigi, o6grencileri hakl bulup,
sOylemek istediklerini topluma iletmek degil, aksine
aksam haberlerinde, glndlz olanlarin budanmis ve
carpitilmis halini binbir igrengligin arasinda ekrana
yansitarak hem kanalinin gelecegini garanti altina
almak, hem de rating toplamaktir. Ve bitin bunlar,
bilingli olarak yapiimak zorunda olan seyler degil,
robotlagmig, emirlere uyan bir kisinin yaptiklaridir.
Burada varmak istedigim nokta, su faturasini 6deme
ihtiyacinin, bireyin kendini yok saymasina varacak
kadar hazin bir sekilde sonuglandigi.

evlenme teklifleriyle dolu mektuplar almasi, beyaz
derili, ortalama bir Amerikan vatandasi igin
kaniksanmig, kabul edilmis, sorgulanmayan bir durum.
Oysa siyah derili bir insan, butin bu olanlarin
anlamsizhgini daha kolay farkedip, kendisine karsi
Uretiimis  politikalarin  ¢oziimlemesini daha kolay
yapabilir; tipki bir escinselin heteroseksist baskici bir
toplumun karsisindaki konumu gibi.

Heteroseksuel kurumlar ve 6n kabullenimlerle
dolu varolan yasam bigiminin, escinsellerin, sdyle bir
silkelenip kendilerine gelmelerine neden olmasi
beklenirken, escinsel camiada, heteroseksuel kampta
mesruiyet kazanmay! matah bir sey zannetmek gok
moda nedense. Oregdin, medyadan escinseller
hakkinda homofobik olmayan bir program yapmasini
beklemek ne derece anlamhidir; bu tarz bir sonug igin
¢aba sarfetmek, sistemin iginde bir bosluk agmaya
calisip, “Aman, kimse bana dokunmasin!” anlayisiyla
yerlesmek istemi degil de nedir? Escinsellerin, beyin
prangalama araci olan, kolelesmis ruhlar hergin
yeniden Ureten medyadan bekleyecek neleri olabilir ki?
Gorsel medyayi, ciddi bir iletisim araci zannetmek,

korkung bir yanilgidir, medyanin

Son yillarda kokusmus sistemle bagintisini

gelisen “sirket “Toplumun ve b,‘reyin gérememek demektir velveya
kaltard” kavrami, sistemden rahatsiz olmamak demektir.

aslinda ¢ok eski bir
modelin kopyasi. Bu,

ihtiyaglart nelerdir?”
gibi bir soru geliyor akla, ve bir

Boyle dlslinen  bir  escinsele
onerecedim en mantikl sey bol para

bireyin duygu, cirpida gereksiz buldugum isleri kazanacak bir Is bulmas - boylece,
duslnce, enerji ve . sosyal statlistinlin getirileri dolayisiyla
vaktini somirmek igin swralama ihtiyact duyuyorum: escinsel kimligi altinda ezilmeyecek(!)
yapay degerler | Reklamcilik, emlak¢ilik, bankacilik, | ve bir escinsel sisteme ne kadar
yaratmaktan  baska . Ik v Ik entegre olabilecekse, o kadar entegre
bir sey degildir ve bu sigortacilik, pazarlamacilik, olacaktir- veya Danimarka'ya gitmesi -
da, devletin 7 hazir yemek iiretimi, kogmetik boylece de, heteroseksiiel kurumlar
ygsmdakl ggcuﬁlvg_r iiretimi, devlet yb'n etimi, askeri icine glrerek, heterosekstel cam_lada
icin uygun gordugu e - > S mesruiyet kazanip(!), escinsel
“Turkiim, dogruyum, egitim, askeri techizat iiretimi, kimliginden  duydugu  rahatsizligi
caligkanim,  yasam gereksiz endiistriyel iiretim, giderecektir.

kiiglklerimi korumak, . 2s

biytklerimi komisyon kazanilan her tiir aracilik Tiirkiye'de, escinsel
saymaktir...” vb. hareketliligin nasil olmasi gerektigine
baslangici ve dair tartigmalar icin henliz geg¢
arkasindan gelen kalinmig degil. Ama 90 sonrasi

robotlagtirma  surecinin  bir  taklididir.  Devletin
ulagamadigi yere, anne-baba ve patron yetisir. Siyasi
iktidarin yapay deger Uretme cabasiyla, ekonomik
iktidarin yapay deger uretme c¢abasi birbirinden
bagimsiz degildir; ve bu degerlerin korunmasi igin
yasalar ve kurumlar imdada yetisir.

Butlin bu iligkiler 6rglsi, bireyin yoklugunda
ve bireye ragmen gelisir. Sistemin herhangi bir yeri ile
gelisen bireyler -bu rkindan, etnik kokeninden,
cinsiyetinden, cinsel yoneliminden vb. dolayi olabilir-
celisme  noktalarini  farkedebilme ve  sistemi
sorgulayabilme sansina sabhiptirler. Yasam yalin bir
sekilde ele alindiginda, insanlar arasi iligkilerde, deri
renginin bir hiyerarsi olusturabilecegi akil almaz bir
olayken, insanlarin siyah olduklari igin oldurilmesi,
hatta oldiren kisinin Amerika’nin dort bir yanindan
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baglayan bu uyanma surecinde, artik “Nasil bir
escinsel hareketlilik?" tartigmalarina baslamamiz
lazim. Ve bu, ODP gibi olusumlarin gatisi altinda
olamaz. Glnku escinsellerin, konusmak icin birilerinin
onlara izin vermesine ve firsat tanimasina ihtiyaclari
yok. Umidim, yazdiklarim, diger arkadaslari rahatsiz
eder ve hep birlikte bir tartisma zemini olustururuz.
Kaos GL, Veniis'iin Kizkardesleri, Lambda-Istanbul,
Lambda-Erzurum  gruplarindaki  arkadaslarin  ve
bagimsiz bireylerin bu konudaki tartigmalara katkida
bulunmalarini bekliyorum.
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Text 4

tamamini istiyorlar. Toplumdan soyutlanmadan, toplumdan
ayrismadan, toplumla igige yasamayi arzuluyorlar. Ancak
kimi farkh grup ya da bireyler olarak bazi escinseller
yalmzca kendileri, yalmzca ‘kendi cinsellikleri’ igin
Ozgiirlik isteme tavri igindeler. Bu yalmzca kendisi igin
ozgiirliik isteme tavr, iginde gizli bir ikiyiizliligi de
barindirir; kapitalist tiretim iliskileri kapsaminda uluslararasi
ve iilkesel anlamda somiiriilenleri gormezlikten gelmeyi.
Somiiriilenler emekgi; ig¢i, koyli, memur vb.den &te
escinsellerin  kendisi de olabilir. Bedenlerini satmaya
zorlanan g¢ocuklar, bedenlerini satmak zorunda birakilan
gay’ler olabilir. Kadin escinselligi porno filmlerinde
kullanilabilir ~ ve  escinseller i¢in  tiketim  mallan

gelistirilebilir. Boylece escinseller bu sistemin bir pargasina
dontisiirler. Escinsellik kapitalist bir tiiketim malzemesi
bigiminde ozgiirlesme(?) yolundadir ancak escinsel birey
ozgiirlik yamlsamasiyla birlikte giderek sistemin kolesi
durumuna gelmektedir.

Fazlaca ahkam  kesmemeliyim  derken iyice
didaktiklestim. Artik escinselleri 6zgiirlik miicadeleleriyle
bagbasa birakarak susmaliyim. Bu bir geri ¢ekilmeden ¢ok,
rahat birakma tavr olarak algilanmali.

Ne diyordum? Herneyse... Ben susuyorum, Oscar
Wilde soyle diyor:

“Insanlar ~ kurbagalart
istediklerini yapabilmeli.”

tirkiitmedikleri  siirece
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Yasemin Ozalp

Hatirlarsiniz, gegtigimiz sayilarda Yesim T. Bagaran “Nasil Bir Escinsel Hareket™ baglikh bir yaz1 yazmig ve bir tartisma
baglatmisti. Bu tartigmay siirdiirmek adina, ben de bu konuda diisiindiiklerimi sizlere aktarmak istiyorum.

Bence yapilmas: gereken ilk sey bir araya gelmemiz. Bir araya gelmemiz igin herhangi bir model éngérmiiyorum. Bu
olusum bir yaym organi, bir dernek, bir vakif vs. ya da biitiin bunlara benzemeyen baska bir organizasyon gevresinde olabilir.
Bu arada kisisel olarak partilesmeye karsi ¢iktigimi hemen belirteyim. Ciinkii kanimca partilesmek demek yanhs haritayla
dogru yone gitmeye ¢aligmak anlamina geliyor. Bir araya geldigimizde sorunlarimizi ortaya koyup, bu sorunlara ne gibi
¢oziimler tretebilecegimizi tartigabiliriz. Escinsellerin ¢ok farkh sosyo-ekonomik-kiiltiirel ortamlardan geldigi diistiniiliirse,
sorunlarimiz ve sorunlarimiza bakis agcimiz da oldukga farkli olacaktir. Burada onemli olan bireysel sorunlarimiz ve
durumlarimizdan siyrihp, olaylara biitiinsel agidan bakabilmektir. Boylece bulustugumuz ortak noktalar olacaktir ve bunlara
gore hareketimizi yonlendirebiliriz. Kamimca insanlar escinseller yerine yeterince konustular ve bizlere soz hakki tammadan
bizleri yeterince yargiladilar. Artik heteroseksiiellerin bunu yapmalarina izin vermeyecegiz, ve bagka escinseller de artik buna
izin vermemeliler. Clinkii bir insan kendi mutlulugu igin ne istedigini dogal olarak diger insanlardan daha iyi bilebilir.

Tiirkiye’de 80’lerden beri gesitli olusumlarla ve gesitli baglamlarda gelisen bir escinsel hareket var. $u asamada
sorulmasi gereken “Ne istiyoruz?” Kendi adima sunu sdylemek istiyorum ki, ben heteroseksiiellerin kaliplarina sikismak
istemiyorum. Yani onlarin hak ya da iistiinliik olarak kabul ettikleri yalanci ozgiirliikleri istemiyorum. Ormeklendirmek
gerekirse; evlenme, miras, bir takim sosyal giivenceler gibi haklan talep etmiyorum. Ciinkii ben hayatimi diizenlemesi igin
siyasal otoriteye bu yetkileri vermek istemiyorum. Hepimizin gozlemleyebildigi ve artik heteroseksiiellere bile illallah dedirten
modern toplumsal ahldkmn kiiltiir degerleriyle yagsamak istemiyorum. Bir escinsel olarak madem ki toplumsal ahlaka elestirel
bir gozle bakabiliyor, onun bana yapistirdigi yaftalari reddediyorum; Gyle ise neden bu ahlaki ayakta tutabilmek igin daha
fazla yetki vereyim? Bir takim hukuki taleplerle ortaya ¢ikmak demek, efendiye “Sensiz yapamiyorum™ demenin baska bir
yolu oldugu gibi, baskalarina gerek kalmadan kendimize sinir koymak anlamma geliyor. Escinsellik bir cinsel kimlik sorunu
degil, aym zamanda bir yasayis ve diistiniis bigimi sorunudur. Hem heteroseksist ahlikin disinda yasayip hem de
heteroseksiielleri bile bogan kaliplari matah birsey olarak algilayip bunlar talep etmeye kalkmak; insani kendi kazdigi kuyuya
distirtr.

Peki, ben ne istiyorum? Giindiiz farkli gece farkli bir hayat yasamamak; isyerinde, okulda, evde, sokakta kendim gibi
davranabilecegim bir toplumda yasamak istiyorum. Toplumsal kadinlik ve erkeklik rollerinin daha biz ne oldugunu anlamadan
bize dayatildig1 bir sistemde yasamak istemiyorum. Bunun igin de escinsellerin aile, devlet, din, egitim, medya gibi kurumlar
sorgulamasi, ve yok etmeye ve yok saymaya dayanmayan yeni bir toplum bigimi 6ngérmesi gerektigini diigiiniiyorum.
Farklihiklarin hiyerarsiye doniismedigi bir yasam tarzi istiyorum. Bunun igin de escinsellerin bir araya gelip insanlara, “Biz de
variz!” demesi gerektigine inaniyorum. fsin bir yanidan tutup; sivil toplum orgiitleri, sendikalar, bagimsiz yayin kuruluslari ve
bireylerle diyaloga gecerek sesimizi duyurmanin zamani geldi. Gelin bu hareketi birlikte iireterek hep beraber olusturalim.

NASIL BiR ESCINSEL HAREKET TARTISMASINA BENDEN FiKiRLER

onemseyip, sevip miithig bir bagla mutlaka kenetlenmeliyiz.
Ama sonugta lafla peynir gemisinin yiirimeyecegi de bir
gergek. Ben gergekten escinsel 6zgiirliigii icin ne yapiliyor
bilemiyorum. KAOS grubu, dergi ¢ikaryor paneller
diizenliyor. Ama yeterli mi, degil, olamaz da. Benim
anlayamadigim neden kendi aramizda boliindiigiimiiz. Neden
gruplar ve bireyler bir araya gelip tek bir grupta
toplanmiyoruz? Sonugta yine o gruplar olsun, insanlar kendi

Baris Evren

Yesim’in bdyle bir tartijmayr baglatmasina ¢ok
sevindim. Yesim’in c¢agrisina kayitsiz kalmayip bende bir
seyler yazmak istedim. Sonugta hepimizin disiincelerinin
ayni olmasim beklemek bir yanilgi. Ama sonugta farkh
diigiinsek de bir grup altinda toplanmayi basarmaliyiz.
Elegtiriler ve tartigmalar eminim bizi yonlendirmekte ¢ok
onemli. Ama birbirimizi anlamaya ¢alismaliyiz birbirimizi
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diigtincelerini kendi grubunda uygulasin. Ama 5-10 kisi bir
araya gelip 10-20-30... grup kurup ne elde edebiliriz? Hig
bir sey. Ama o gruplar bir grupta toplanmis olsa gok sey
yapabiliriz. Bunu yapamiyoruz ¢iinkii aptalca takintilarimiz
var. Bunu agsmamiz sart. Ben yiizde yiiz KAOS grubunun
tim  diisiincelerine  katilmiyorum. Ama sonugta ben
¢evremdeki escinsellerin bu gruba katilmalarim tegvik
ediyorum edecegim de. Ciinkii ben inaniyorum ki dogru olan
bu. Ben de kalkip 10-15 kisiyle bir grup olusturabilirim ama
bu anlamsiz.

Nisan 96’da KAOS GL’de yaymlanan Mustafa’nin
yazisina yonelik elestiriler, genelde olumlu veya olumsuz,
giizeldi saygi ve sevgi genelde hakimdi, anlayis da. Ama
doktor olan Didem’in tavri bence ¢ok anlamsizdi. Ustlik belli
bir kiiltiirii yakalamis. Ama sonugta bence hala asamadig
yargilar1 var. Mustafa ya da bir diger insan neden KAOS
GL’ye ozgirce yazip bu KAOS GL’de yaymlanmasin?
Mustafa’min diistinceleri onu neden bu kadar rahatsiz ediyor.
Onun igin 6nemsiz olan phallus, bagkasi i¢in 6nemli olabilir
ona ne. Neden onun bu zevkini/diisiincesini anlamiyor ya da
anlamak istemiyor. Bu konu onu KAOS grubundan
ayrilmaya kadar itebiliyor. Iste gogumuzun yaptigi bir sey
Didem igin de gegerli. Diisiincelere, zevklere bakisi tek
yonli. Oysa ben bir erkek escinsel daha dogrusu
homoseksiiel olarak onun biseksiielligini anliyorsam onun
phallus’a yaklagimimi anlayabiliyorsam o da beni ya da
Mustafa gibi bir ¢ok escinseli anlamali. Ben de phallus’a
tapmasam da Onemli bir organ. Ama tabi ki Didem, bu
pencereden bakmadigi igin bunu farkli goriiyor. Neyse bu
konuyu daha fazla uzatmayip, asil konuya donecegim. Ama
bu konuda asil konuyla ilgiliydi bence.

Yesim’in yazdiklarindan onun nasil bir siyasal
ideolojide oldugunu anlamak gii¢ degil. Yasalar konusunda
fikirlerine kesinlikle katilmiyorum. Ulkemizde escinsellere
yonelik yasalar yok ama olmah. Yok ¢iinkii bu ger¢ek hep
perde arkasma itilmis su ana kadar. Yasalar gikarilmasi
yoniinde hareket etmeyip sokaklara mi dokiilecegiz? Ya da
haftada ayda bir toplanip devlet mi yikacagiz? Yasalar
olmadan yani parlementoya yonelik ¢alismalar yapmadan ne
elde edecegiz? Topluma kendimizi anlatmak i¢in ev ev mi
gezeceiz? Insanlar escinsellere is vermeyince is yerlerini mi
basacagiz? Disiinsenize bir escinsel bile bir escinsele is
vermezken heterolar neden versin? Escinseller olarak “ben
buyum™ bile diyemiyoruz. “Aman ailem bilmesin”, “aman
sokaktaki bilmesin™ diyerek mi ¢o6ziim bulacagiz? Kiiltiirlii
oldugunu iddia eden gogu escinsel parklara takilan yasl,
efemine, travesti, transseksiielleri ... dishyorsa aydinlik
bunun neresinde? Cikiyor biri bas bas “gay’im” diyor aslinda
homoseksiiel. Eh ‘gay’, kulaga hos geliyor ya!.. Ben bir
escinsel olarak sokakta, okulda, kafede ya da baska heryangi
bir yerde diglaniyorsam bu toplumun bilingsizliginden
kaynaklamyor. Ciinkii biz kendimizi anlatamiyoruz. insanlar
escinsel denince hemen akli fikri seks olan, gotiinii siktiren

bir ibneyi ya da Beyoglu'nda orospuluk yapan teravestileri
aklma getiriyor. Ciinkii insanlar egcinselleri tammiyor. Bu da
bizim hatamiz. Ciinkii yiizde seksenimiz, bence,
escinselligini gizliyor. Escinsel olmaktan korkuyoruz. Neden
“ben escinselim” diyemiyoruz?

Escinseller olarak ASLA kendimizi heteroseksiiellerden
soyutlamamaliyiz. Heteroseksiieller ve biz bir arada
yasamay1 Ogrenmeliyiz. Heteroseksiiellerle aym diinyada
aym ortamda Ozgiir olmak i¢in miicadele etmeliyiz. Yani
heteroseksiiel yasamda escinsel bir yasamimiz olmali eger bu
dogru degilse kendimizi heteroseksiiellerden
soyutlayacaksak nerede yasayacagiz?

KAOS Grubu genelde bildigim kadariyla medyay:
diglayan bir politika uyguluyor. Peki medyadan uzak olmak
ne kazandiriyor? Bence medya ¢ok onemli ama medya
konusunda bilingli hareket edildiginde. Cikip bir panelde bin
kisiye filan konusabilirsin ama medya ile milyonlarca kisiye
seslenebilirsin. Eger biz escinseller bilingli olursak medya
bizi kullanabilir mi? Peki medyayr dishyoruz o zaman
Tirkiye'nin diger koselerindeki escinseller boyle bir
olusumdan nasil haberdar olacak? KAOS’u, Lambda’y:,
IPOTH-COC’u, LIKYA’yt ya da BET’i nereden
ogrenecekler? KAOS GL gibi  bir dergimiz oldugunu
bilmeyen sayisiz escinsel yok mu? Escinseller olarak
birbirimizle nasil iletisim kuracagiz? Madem sistemi
begenmiyoruz o halde bunun igin birlik olmaliyiz. Sistem
nasil bizi yontuyorsa bizde sistemi yontabiliriz. Medya nasil
travestileri lanse edip rating aliyorsa bizde medyay: istersek
kendi lehimize kullanabiliriz. Ama konusmazsak medyadan,
heterosekstiellerden ... kagarsak biz, biz olamayiz. Kiyida
kogede kendi kendimizi yeriz. Birbirimizi anlayamazsak,
sevemezsek daha ¢oook sokaklarda saldirtya ugrar, isten
atilinz. Birlik olmazsak buna neden olanlara bu miistehaktir.

Tabi ki benim ya da baskasmin konugmasi igin
bagkalarinin  izin  vermesine ihtiyacimiz yok. Ama
bagkalarinin bizim konusmamiza izin vermesi de 6nemli bir
adim. ODP ¢atisi altinda toplanmak ne derece dogru
bilemiyorum. Ama 6nemli bir adim. Su ana kadar parti
tiiziigiinde escinsellik yer alan ilk parti. Neden bu firsat
kullanmayalim? Onlar izin verdi konusmayalim da, kendi
kendimize mi konugalim? ODP’de olmali bir giig bence.

Sonugta bence escinsel hareket igin tekrar tekrar
belirtiyorum birlik olmak, birbirimizi anlamak, sevmek, hos
gorebilmek, medyadan kagmamak, birbirimize her zaman
destek olmak ¢ok onemli. Bence escinsel ozgiirligi ve
haklan daha 6n planda olmali. Ama genelde sosyalizm,
anarsizm ya da ¢ikarlar 6n planda. Herkes bir grup, her grup
bir lider olma sevdasinda. Herkes tek bir grupla birsey
yapmaya cahssa, hersey ¢ok daha harika olurdu. Ama galiba
bir siire daha biiltenlerle, diglamayla ... yiiz yiize kalacagiz.
Son olarak tiim escinselleri ve digerlerini 6zgiirliigiimiiz ve
haklarimiz i¢in el ele olmaya ¢agiriyorum.

rox

*Gay’lerimizde diizenle uyum iginde. Laf ¢ok, is yok. Saldir1 bol, hareket yok.

*(Coziim Onerisi tagimayan hig bir yazi bizim i¢in okunacak degerde degildir. Zaman kaybidir.

*Diinyada escinsel kurtulug hareketi, feminist hareket, irk¢ilik karsiti hareket ve diger 6zgiirlik hareketleriyle birlikte
yiiriimiigtiir. Baz1 tutumlariniz Gay hareketi igindeki insanlari bile diglayici kirici nitelikte. Ornek: Mustafa.

Can Atak-Burak Cem
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HOMOFOBININ DIGER YUZU

YESIM T. BASARAN/ANKARA

Bana mi dyle geliyor
bilmiyorum ama sanki tarih on
yillara bdllinmis ve de her sifirli
yildan sonra yeryiiziinde yasayan
tek distinen canli oldugu iddia
edilen insanoglunun yagantisi bagka
bir kdseyi donuyor, bu digerlerini de
etkiliyor (diger canlilari demek
istiyorum) ama hadi simdilik
konumuz bu degil diyerek onlari bir
kenara birakalim. Ben dyle pek
okuduklarimdan bir sey anlamam,
yani ok okuyarak degil de gok
gezerek 6grenebilirim ancak, ona da
ne firsatim var ne de zamanim; o
nedenle sizleri hayatta gegirdigim su
kisith stire ve bakis agisiyla
bogacagim bir miktar. Cok kizmayin
bana, daha fazlasina gliciim yetmez
clinkd. 70'ler benim igin sadece
bebeklik demek oldu, 80'ler ise
Atatirk'le Allah’t karistirdigim yillar,
bu sadece bas harflerinin ayni
olmasindan kaynaklanmiyordu
heralde. Zaten gok okumakla yol
alabilen kuramcilar da o yillarda
cocuk olanlarin Atatiirk'le Allah’i
karigtirmalarinin olagan olmadigini
sOylemediler hig, bunu da
sOylemediler ya neyse. 90'larda
ailemden uzakta okuyup her
yanlarina gidiglerimde Tiirkiye'de
muhafazakarlik taniminin nasil
degistigini gordum; her U¢ ya da
bilmemne ayda bir farkliliklarini
gozlemleyebildigim ortalama Tirk
ailesi akrabalariyla olan girkef
iliskileri disinda her seyini
degistiriyordu. Evlere girdigi ilk
andan beri bas koseyi kapan salon
televizyonuna yeni kardesler
gelmisti, mutfak ya da yatak odasi
televizyonu gibi. Artik daha

dnemliydi, televizyon izlemeyenlere
eskiden oldugundan daha garip
bakiyorlardi; uzayl gorseler bu
kadar sasirmazlar; nasil olur da bir
insan kolanin yeni reklamini veya
akilda tutmasi gl sarkic isimlerini
bilemezdi. Tiim bu degisim benim
kendimi toplayip, olanlarin nasil
olup da oldugunu anlamama pek
firsat birakmadan ilerliyor(du). Hadi
diyelim, bunlari anlamayi da o gok
okuyan kuramcilara birakalim.
Gegirdigi degisim konusunda
baskalarinin ahkam kesmesine
firsat birakmak istemedigim bir konu
var yasamda, gok sUkir ki... O da
olmasa heralde, timden bosuna
gelecek kendi hayatim bana, siz de
bilirsiniz canim, bu konulari
ayrintilandirmaya gerek yok, her
zaman sizin yerinize birileri distntr
ya hani, onu demek istiyorum.
Neyse ortaokul
kompozisyon derslerinde
6grendigim giris-gelisme-sonug
safsatasinin bende yaratti§i saplanti
yiiziinden ne kendi canimi ne de
sizinkini sikayim, benim bahsettigim
konu Tiirkiye'de escinselligin
algilanisi konusundaki degisiklikler
lizerinde olacakti. Ama lafi oraya bir
turlli getiremedim; biraz dnce dedim
ya, okumama gerek kalmadan
6grendigim ve okuyarak
6grenenlerin ahkam kesmesine
dayanamadigim konu, bu iste...
Tamam bir cok konuda algilayisi kit
ve cahil olabilirim ama bu konuyu,
once yillarca kendi kisisel tarihinde
¢ozlimlemek igin debelenmis ve
sonra onunla sokaga gikmis biri
olarak bana bu kadarcik seyi de hak
gériin canim. Iste sorunu yasayan
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biri olarak sahiplenmeye
calisiyorum, kendi laf kalabaliklari
arasinda sondirmesin bir kag insan
diye. Yanlis miyim?

Tirkiye'de yasanti -kimi
komik insanlarin soyledikleri gibi
Kaos'a dogru (!)- striklenirken,
degisen seylerin arasinda
escinsellige bakis da vardi. Hatta ne
yalan sdyleyeyim bir ok sey kotiye
dogru giderken, escinsellik daha
farkli bir yol izledi, simdi bunun
sosyo-politik gerekgelerine
girmeyeyim, bunu sosyologlar
disunstin; heh hee saka saka...
Yani Bati Avrupa ve Birlesik
Devletlerde daha eski yillarda
oldugu gibi gelisince blyuksehir ve
Universite kiltlirl Trkiye'de,
ailelerinden ayrilip bu kentlere
okumaya gelen gengler suyun
akisinin yoniinu degistirdiler, bir ok
kisi bunu planlayarak yapmadi,
hatta planlayarak yol alanlarin
cabalarindan cok farkli girisimlerle
geldi bu noktaya Turkiye'de
escinsellige bakis. insanlar kendi
cinselliklerini tanima firsati edinirken
onu dzglirce yasayabilme
firsatindan yoksun kaldilar, ama bir
kere kendilerini tanidiktan sonra
bundan pek de vazgegemediler.
Kimi ailesiyle bogustu, kimi
arkadaslariyla. Ama Ug yil dnce
aclldigim insanlarin hayatlarinda ilk
gordukleri escinsel benken, gegen
sene tasradan biyiiksehre okumaya
yeni gelmis kuzenime séyledigimde
bana “Lambda Istanbul'u biliyor
musun peki?” diye sormasl, sadece
kiiglk bir rnek olmaktan gok Gte.
Aradan bu kadar az yil gegmesine
ragmen insanlar okullarinda,
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yasadiklar yurtta escinsellerin
bulundugu 6n bilgisini edindiler.
Artik kimsenin ilk tanididi escinsel
ben degilim, bunu duymayali gok
oldu. Evlerde ya da bagka
mekanlarda yapilan escinsellik
sohbetlerinden nasibini almayan
6grenci kalmamigtir heralde
tlkemizin buytik sehirlerinde. Sakin
bana “Eeee!...” demeyin, bunun
neden “Eeee!...”lik bir gozimleme
olmadigini anlatacak kuramsal
climlelerim yok ¢tinkd.

Bu yillarda bayadi sayida
insan lezbiyenlerin erkek minyaturd,
gaylerin de kadin minyatiirii
olmadigini dgrendi; escinselligin
sadece seks degil ayni zamanda
ask, baskaldiri, kendini anlama
cabasi, kendini gerceklestirme
cabasi, kisacas kendine 6zgii bir
varolug oldugunu anladi. Zeki
Mren, Biilent Ersoy ya da Huysuz
Virjin dendiginde insanlarin
kafasinda sadece beceriksiz bir
karikatlr canlaniyor, hayatta “bir
kendi, bir de Zeki Miiren” var sanan
erkek escinsellerin sayisi eskiden
az artik (valla ahkam kesmiyorum);
tabi kadin escinseller bu kadar
sansli degiller ya, konuyu
saptirmayayim. Ama bunlar daha ilk
yillar, insanlarin karsisina gegip
“sen ne diyorsun yahu, binlerce
oOnyarg! sirallyorsun ama ben varim
iste, tek bagima bile olsam -ki

degilim- bu benim, bu benim kendi
gercekligim; senin kafandaki su su
vede bu 6nyargi tamamen asilsiz,
yillarca kandiriimigsin” demek
heniiz atilan ilk adimlar, belki de
kolay olanlari; neyse yazimin
konusunu diistindiim de bu belki
fazla... Insanlar da aptal degiller
sonugta, hakkinda higbir gey
bilmedikleri bir konuda gergekligi ta
kaynagindan dinleyince o kadar da
mizmizlik yapmiyorlar... ama
mizmizlanmamalari acaba dogru
noktada olduklarini gésteriyor mu
(oh bee, nihayet asil konuya
girebildim, zaten ortaokulda da
beceremezdim)? Gostermiyor,
clinkdi kisisel ve toplumsal tarihler
boyunca birikmis ényargilar, dyle
semer gibi ¢ikarilip atilamiyor
sirttan. Insanlarin konustuklari
ctimleler degisiyor konu escinsellik
olunca, “canim bu da onlarin
6zglirliga... ne diyorsun sen, neler
de sdyluyorsun, benim escinsel bir
arkadasim var ve de hig de senin
tarif ettigin gibi insanlar degiller,
benim arkadasim Universitede
okuyor ve iki senedir sevgilisiyle
birlikte oturuyor, ay ne tatl kizlar bir
gorsen, aaa gegen giin baglarina ne
gelmis biliyor musun... ay ok tatl
insanlar su gayler, bir keresinde bir
tanesiyle sabahlamistik, bir erkegin
sana aslimadan seninle muhabbet
etmesi gok farkli canim, bana

gecenlerde yasadig! bir agk
hikayesini anlatti, ay ne degisik
seyler yasiyorlar bilemezsin... tlim
kadinlar soyle soyledir- sagmalama
ben hig de dyle degilim- ee ama sen
lezbiyensin(?)... cok duyarli
insanlar, ¢ok inceler, benim bayagi
escinsel arkadasim var...
escinsellere de 6zgtirlik... tamam
sizi anliyorum ama yanimda kiz
arkadasinla dplismesen olmaz mi?-
sen benim yanimda erkek
arkadasinla dpusiyorsun ama- (?)...
senin yaninda dolastigim icin beni
de gay zannedecekler, bir sey degil
kismetim kapanacak...” Bunlari ya
da benzerlerini duymugsunuzdur
hadi canim, artik insanlar erkek
escinsellerin penislerinin kalkip
kalkmadigini ya da kadin
escinsellerin nasil olup da penissiz
sevigebildiklerini degil, bunlari
konusuyorlar. Iyi mi, eskisinden iyi
tabi; dogru mu, siiphesiz hayr.

Artik sohbetlerimde (g yil
oncesinde oldugu gibi escinsellerin
oldtrdlmesi gerektigini, ya da daha
ihmli olup da iyilestirilmesi
gerektigini savunanlarla
kargilagmiyorum pek, en olumsuz
tavir “tamam sizi anliyorum, gok
sorun yaslyorsunuz ama bunun
o6zgurlik micadeleriyle ne ilgisi var,
etrafimizda bunca sorun dururken”
filanvari oluyor. Buna da stikir (!),
en azindan birileri birseyleri
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anliyorlar hal... Ama escinsellerin
6zgirliik istemlerinin boyutlarini
anlamak “onlarin ne de duyarli, iyi
ve de hos insanlar olduklarini”
konusmaktan gegmiyor. Bunlar artik
eskisinden daha gok midemi
bulandiriyor, ¢tinkii bunlari
konusanlar escinselleri, sorunlarini,
mucadelelerini ve de bilmemneleri
anladiklarini saniyorlar, iddia
ediyorlar. Escinsellere insanlar
hakkinda dedikodu yapma
cergevesinde yaklasiyorlar, o
nedenle ya benim durup durup “ama
benim escinsel bir arkadasim var,
ve de..” nimnimlarini tekrarlamam.
Ah gozii batasica hoggort.... Ohhd
6h06d0... Evet... kifir icin isterseniz
kusura bakabilirsinz, hig gocunmam,
bizim duyarli oldugumuzu
sOyleyenler kadar miicadelemizde
agresif oldugumuzu séyleyenler de
var... n'apalim canim yasadigimiz
acllarla hakettik bunlari, hatta Akttiel
ve benzerleri “glindiz gay, gece
bey” gibi mansetler atmaya devam
ettikge biz de agresifligimize devam
edecegiz, gok gérmeyin yahu...

Escinselligin
heterosekstellikten hig farki
olmadigini ve de ayni zamanda gok
farki oldugunu anlamalarini
istiyorum ben. Bu nasil bir sey
biliyor musunuz, bir insana Kirt
oldugunu unutarak yaklasmak ve
ardindan onun Krt'ligunt (tarihini
ve simdisini) hi¢ unutmamak. Bunu
yasayabildiniz mi hig, bagkasini
(6tekini) kabul etmeyi ve onu
anlamay!. Hig kolay degil,
gorlindliga gibi degil yani. Ne var,
iste insan insandir, ha Kirt, ha
Alevi, ha escinsel... ha hepsi
birden... ama Kiirt, ama Alevi, ama
escinsel... ama hepsi birden...

Ben kiiclik ve de safkenki
anne-kiz tartismalarimda anneme
yerylz{inin gok genis, tarihin de
¢oook uzun oldugunu, ve ayni anda
ve farkli zamanlarda insanlarin gok

degisik kiltirlerde yagadiklarini, ve
her yer ve zamanin pek ok kereler
birbirlerine taban tabana zit
degerleri ve yasaklari oldugunu,
dolayisiyla kendi yasadigi simdiki
zaman ve mekandaki dogrulara
bdyle korikoriine sariimasinin
insanlik tarihine haksizlik oldugunu
anlatmaya caligirdim. Safligim simdi
artik bu sekilde diisinmedigim
anlamina gelmiyor, annem
konusunda saflik etmisim.
Gegelim... Escinseller hakkinda
onyargisiz olmak onlarin asla
partnerlerini aldatmadiklarina
inanmaktan, kizlarinin harbi,
erkeklerinin de duyarli oldugunu
distinmekten gegmiyor. Onlari
kabul etmek ve anlamak igin hayatta
yasanan ne varse lezbiyenlerin ve
gaylerin de bunlari yasayabilecegini
farketmek gerekiyor; kendimizi
(kendinizi) escinsellerin 6zgurlik
istemlerini hakedecek denli iyilikte
olduklarina ikna etmeye
calismam(n)iz beyhude... Aman...
Agresifmis gibi yaziyor olmayayim
diye, biz mi siz mi diyecegimi
sasirdim dogrusu. Mesela ilk olarak
burada ne demek istedigimi
anlamaya caligarak
baslayabilirsiniz. Ister istemez siz
“siz"siniz. Ama bir lezbiyen “siz”
dediginde tedirginlik duyabiliyor
veya duydurulabiliyor. Glinku
insanlar seni kabul etmek igin o
kadar da gok “siz’li “biz’li olmak
istemiyorlar. Onlar sana gayet iyi
niyetli yaklagiyorlar ya. Daha ne
istiyorsun da, simariklik
yapiyorsun... Aslinda ben
verilenden fazlasini istiyor degilim,
verileni sevmiyorum zaten,
hosgoriyi. Ve de verilen, bu kadar
benimle ilgili iken, bu konuda
edilgen olmay1 sevmiyorum,
higbirimiz sevmiyoruz. Biz sizlerin
hayatinda bir degisiklik degiliz, biz
kendi hayatimiziz. Ben kimsenin
bana hosgorii gostermesini
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istemiyorum, ben her tiir medyada
yliceltilen kadin-erkek askinin
benim yagantimda yarattigi baskinin
anlasilmasini istiyorum. Bir filme sirf
lezbiyen filmi diye gittigim zamanki
coskum “ne abart” diye
karsilanmadan énce bir miktar
dUsundlstn istiyorum.

Bu yazinin bagliginin
“Homofobinin diger ylizi” olmasi
uydurma degil. Homofobi sadece
“escinsel insanlara ve escinsellige
duyulan tedirginlik” diye
aciklanamaz. Homofobi, escinselligi
oldugundan farkli anlama
yonelimidir, ¢linkl bu yénelimden
kaynaklanan algilanis nasil olursa
olsun yanlistir. Birileri bizim “iyi”
oldugumuzu distintp, kendini bizim
hakkimizda bununla ikna ediyorsa
bu yanlistir. Bizi kiigikken anneme
verdigim 6gidin gergevesinde
anlamak gerekir, iste homofobi o
zaman devre digi kalir. Ta
derinlerden gelen ényargilarin gekil
degistirip insanca haller almasi degil
escinsellerin dzgurlik istemi.
Escinsellerin sizden istedigi onlarin
escinsel olduklarini hig
hatirlamamaniz ve onlarin escinsel
olduklarini asla unutmamaniz. Kimdi
syleyen, nasil biriydi
hatirlamiyorum ama biri “insana dair
hicbirsey bana yabanci degil’
demisti. Belki de bizim istegimiz, bu
ctimlenin lafliktan gikmasi. Sakin
bundan heteroseksiiellerin escinsel
olmas! gerektigini s6yledigim gibi bir
sonuca varmayin, ¢linki nasil bir
escinsel zorla heterosekstiel
yapllamazsa, bir heteroseksiiel de
escinsel yapilamaz. Bir ev ddevi: siz
nasil heterosekstielliginizi farkinda
olmadan 24 saat tagiyorsaniz,
escinsellerin de neden 24 saat
escinselliklerini tagimak istediklerini
anlayin. Evet yine agresif bir ciimle
degil mi? lyi size yeni bir ev édevi
daha: bu ciimlelerin neden agresif
oldugunu da anlayin...



Text 6

Kitleselleselim mi , kurumsallagalim mi?

SAKIR
Istanbul
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Doganin sinirsiz giicti karsisinda insanin zaman
icerisinde hissettigi acizlik ve zayiflik duygusu,
bireyi karsi konulmaz bir olaganistiilik yaratma
telag iginde birakir. Mimarlarin anitsal yapilari,
sairlerin  binlerce dizelik siirleri, hekimlerin
akilalmaz arastirmalari  ve ameliyatlari ve
ressamlarin tablolarindaki renk ciimbiisii iste bu
doganin giicli karsisinda bireyin varolma savasinin
gayretkes Uriinleridir. lleri derecede nevrotizmin
bize sundugu yalnizlik eninde sonunda bizi
benzerlerimizle bir arada, beraber hareket
edebilme gldistyle karsl karsiya birakir. Hep o
doganin giictdiir bireyi dogaya baglayan, yerlesik
hayata hazirlayan ve glnlmize kadar getiren.
Tim kimlik savaslari dahilinde, bizim gibiymis gibi
duran ilk bireye sikica sarilirnz. Benzer bir dili
konusmak, ortak beden ve yasam dili olusturmak
adina benzerimizle ortak hareket ederiz.

Siphesiz ki bir davranis bu seklini ortaya koyarken
birlikte hareket ediyor olmak, -dogru ve yanlisligini
hi¢ tartismiyorum- sinirsiz bir 6zgirlik ve 6zgir
olabilme yetisi sunar bizlere. Tarihe bakacak
olursak marjinal diye tanimlanan tim yasam
sekilleri, davranig bigimleri ve aslinda basta
farkliymis gibi algilanan ama sonrasinda kabul
géren pekgok fikir olusumu, toplumu bir yerden alip
bir yere gétiren her kitle hareketi icin ayni
olgulardan s6z etmek miimkuinddir.

Yukarida s6zi gegen yalnizlik igerisinde
karsilagtigimiz benzerimizle ortak hareket eder,
kendi aramizda farkinda olmadan gelisen beden
dilini kullanmaya baslariz. Bu birlikteligin bireye
faydasi, kendi iginde olumlayamadigi yasam
seklini, yanina aldigi yada yaninda yer aldigi
bireyler yardimiyla varkilmak, diinyaya (biraz
abartili oldu sanirim) 6zel gevresine duyurmak,
icsesini tatmin etmektir. Sirf bu ylzden belki de
farkinda olmadan ayni seyleri konusuyor buluruz
kendimizi. Ayni yerlere gideriz, ayni sekilde
giyinmeye caba gosteriiz ve yarati§imiz bu
prototip ile arzulanan hayatin bir kismini yasarken,
karanliklar tablosunu elverdigince pembelestirmeye
cabalariz.

Birlikte yasadigimiz  kisilerin  sayisi  zaman
icerisinde artis ve azalig gdsteren seyirler
izleyebilir. Henliz kitle tanimlamasini almayan bu
gruplagmalar, grupguklar, basta binbir guglikle
adlandirabildikleri genele yabanci viicut dillerinin
cok disinda igglidiisel isteklerle karsilasabilir. tim
marjinalliginin igerisinde birey olmak, hirriyet
telagina kapilmadan yol alabilmek, en dnemlisi de
kendi gibi olmayan ve diiglinmeyen kitleyle - ki bu

biyik ihtimalle cogunluktur- esit haklara sahip
olabilmek. Yani bireyi birey yapan minimum
degerlere sahip olmak, farkli da olsa en dogal
hakkidir ve zaman igerisinde bunlar elde
edebilmek icin vargliclyle calisacaktir.

Egemen dilin her tiir alt gruba, her tir azinliga karsi
gelistirdigi pekgok gegici ¢6zim formilii tarihin
sayfalarinda  yerini aldi. Amerika'da zenci
mahalleleri olustu. Egemen dil hemen sonrasina
zencilere, sug isledikleri, kuraldigi olduklari
yaftasini blytk bir siklikla yapistirmakta ve onlari
ikinci sinif vatandas konumuna itmekte geg
kalmadi. Endistri devrimi sonrasinda geligin insaat
sektorine girmesiyle sihhi  olmayan, kiigiik
apartman bloklari olugturuldu. Ve bu durum
Avrupa'da is¢i sinifina ait gettolari beraberinde
getirdi. Modernite sonrasinda ise blylk kentler
sanayi bolgeleri, kiltir kentleri, isci sinifi yasama
mekanlari ve elit olmak Uzere ayirimlara ugradi.
Buglin de benzer ayrmcilik gabalarindan hatta
saydigimiz  Omeklerin  benzerlerinden  s6z
edebilmek mimkin. Nicel bir blyiklik ama sayica
fazla olmak azinliga bdylesi sinirlari dnceden
cizilmis hayatlari sunarken diger bireyler siiphesiz
kimliklerini ispatlayabilmek ve gorinir kilmak igin
savagtilar.  Giinkii dstlin  oldugunu diigiinen
egemen dil kendi iktidarina bir ortak géziyle baktigi
her farkli olguyu dnce yok sayar, sonuna kadar
ezebilmek igin gabalar, haklarini gerekli ortamlar
yaratimadikga teslim etmez. Yoksaylan birey
kesintisizmis gibi goriinen hakli bir hak savasinin
icerisinde bulur kendini. Clinkii; aylar &nce
Almanya'dan Enver arkadasin da bizlere hatirlatti§i
gibi haklar verilmez alinir. Bugline kadar yukaridaki
evrelerden  gegen, egemen dilin  ikiylzIl
tahakkimci zihniyeti ile karsilasan her olusum
benzerlerin bir arada hareket edebilme becerisine
gore yol aldi, hak arama degilse de hak alabilme
savasinda.

Daha onceki yazilarda azinlik psikolojisinden ve
bireye getiri-gétiriistinden bahsetmistik. Marjinal
algiya acik bireyin kendisi gibi olmayan ve
distinmeyen g¢ok onceden kitlesellesmis- baska
bireyler karsisinda tasidigi yalniz olmanin getirdigi
acizlik ve tekillik duygusunu kisiyi benzerlerini
aramaya yoneltecegini soylemistik. Farkindaysaniz
su ana kadar Ustl 6rtlli olmak kaydiyla escinsellik
ve getirdiklerine girmedik. Konuyu biraz da escinsel
birey diizleminde alimlamaya ¢alisirsak kurgu daha
hizli islemeye baslayacak saninm. Etrafinizdaki
insanlari  biraz disinmenizi istiyorum. Benzer
yerlere gidip, benzer konulari konusuyor, benzer
seyleri giyiyor hale gelmigsiniz degil mi? Eger
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korkularinizi  atlatabildiyseniz  biiyiik sehirlerde
dizenlenen hafta sonu toplantilarina  katili-
yorsunuz? Eger gergekten istek duyuyorsaniz bu
orgutler igerisinde galismaya fikir ve proje tretmeye
basliyorsunuz degil mi? Niye yapiyorsunuz bunlari
hi¢ diistindiiniiz mii? Bir kitle olabilmek adina,
beraber hareket edebilmek adina olabilir mi
dersiniz.  Yalnizhk duygusundan kurtulabilmek
adina olabilir mi sizce... Peki onyargilari yok
edebilmek, malum sebeplerden dolayl cinsel
kimliklerini yasayamayan insanlara ve kendinize
nefes almak icin daha elverigli bir yasama mekani
olusturma cabasi olabilir mi? Ne dersiniz...

Peki neler yapiyoruz bunlarin hepsini bir arada insa
edebilmek icin. Kitlesellesiyoruz. Tanimlama igin
yeterli ve 6z. Bir kitle olabilmek adina caligiyoruz.
Isteklerimiz var. Heteroseksiiel olmayan tiim cinsel
azinliklar adina s6z sahibi olabilme savasini
veriyoruz bir araya geldigimiz her yasam aninda.
Bu bize ortak dustinebilme, birlikte nefes alabilme,
hedef belirleyip o hedefe dogru hareket edebilmeyi
sunuyor. Yazinin bagsinda bahsedilen yalniz
olmanin getirdigi korkulardan ariniyoruz. Doganin
karsisindaki acizlik duygusunu varligimizi, bizi
yoksayan insanlara kabul ettirebilmek adina yol
aliyoruz. Kitle oluyoruz. Kéylnde bulusabilmis iki
escinsel, parkta bir araya gelmis dort arkadas, ya
da hafta sonu toplantilarindaki bireyler birey
olmaktan cikip da ortak bir amag ugruna hareket
ediyorlarsa bir grup haline getirebiliyorsa bir kitle
olusturuyorlar.

Stiphesiz kitle olmak yukari sayilan avantajlarin
disinda blyilk olanaklar sunacaktir. Escinsellige,
escinsellik olgusuna, escinsel yasam sekline biytik
bir pervasizlik igerisinde
saldiran, alaya alan, yok
sayan insanlara karsi ati-
lacak adimlar ortak ve
daha etkili olacaktir. Perin-
cek vakasina bakacak olur-
sak, Ankara'dan iki, istan-
bul'dan bir escinsel grubun
imzasini tagiyan ortak tek-
zip yazisi ayni mekanda
kendisine yayin imkani bul-
du. Goktan kabul edilmesi
gereken Tirkiye escinsel
hareketinin bu (¢ temel
bilegeninin takdire deger -
gayet- yerindeki tavri kargi-
sinda aklima takilan bu lg-
It Trkiye'deki yada Tirk
escinsellerinin ne kadarini
temsil ediyor. Eylil ayinda
istanbul'da gergeklestirilen

zamanlar Otesi bulusma toplantisina sehirlerinden
istirak eden bireysel katilimcilar, dénem dénem
bazi sehirlerde toplanabilme gabasi verip bir tirlii
bunu basariyla ger-ceklestiremeyen, escinsel
arkadaglarin bu kitle olusumunu desteklediklerini
biliyorum ya da &yle ol-masini tahmin ediyorum.
Tiim sehirlerdeki kitle olusumlarini temsil eden soz
sahibi bir kitle olugabilir mi?

Peki kitle olmanin gerek sartlarini tamamladigimiz
da, escinsel kitle ortak hareket edebilme basarisini
gosterdiginde, sorunlari ¢dzmus oluyor muyuz? Ta-
ninmak icin kamusal alan igerisinde yer almak, ka-
nunlar gercevesinde gorinir olmak icin  kit-
lesellesebilmenin disinda kurumsallasmanin da en
az kitle olabilmek kadar 6nemli oldugunu dusi-
niyorum. Eger variimak istenilen hedeflere bizler
yasarken ulasmak gibi bir amacimiz varsa escinsel
distincenin ortak bir gati altinda bir an énce bu-
lusmasi bunun ana sartlarinin belirlenmesi gerek-
tigine inaniyorum. Boylelikle geneli degil timi
kapsayacak bir kitle olusumunu zaman igerisinde
kurumsallastiracak adimlar atilacak varolan hedef-
lere ulagabilmek adina olusumun gergekgi izgileri
cizilecektir. Konunun izleginde kurum olmanin geti-
rilerinden bahsetmeyi gereksiz buluyor, bunun
bagka bir yazi kapsaminda tartigiimasi gerektigini
biliyorum. Oniimiizde “baharankara” adiyla yapila-
cak tanimlanmis ikinci Tirkiye escinsel hareket
toplantisi var. Burada ana amag kitle olabilmenin
gereg sartlarini belirleyip, ortak adlandirimis bir
catida escinsel kitleyi dolayisi ile escinsel hareketi
toplayip, bu hareketin yasalar gercevesinde kurum
kimligi kazanmasi icin neler yapilmasi gerektiginin
tartisiimasidir. (19 Mart 1999)

288

KAOS GL 56 / 9




289

APPENDIX 3. ETHICS COMMISSION FORM

GRADUATE SCHOOL OF SOCIAL SCIENCES

HACETTEPE UNIVERSITY
E ETHICS COMMISSION FORM FOR THESIS

HACETTEPE UNIVERSITY
GRADUATE SCHOOL OF SOCIAL SCIENCES
DEPARTMENT OF ENGLISH LINGUISTICS

Date: 12/03/2019

Thesis Title: Thematic And Discursive Construction of Homosexual Movement in Turkey through Kaos GL Magazine
My thesis work related to the title above:

1. Does not perform experimentation on animals or people.

2. Docs not necessitate the use of biological material (blood, urine, biological fluids and samples, etc.).

3. Does notinvolve any interference of the body's integrity.

4. Is not based on observational and descriptive research (survey, interview, measures/scales, data scanning,
system-model development).

I declare, I have carefully read Hacettepe University's Ethics Regulations and the Commission’s Guidelines, and in
order to proceed with my thesis according to these regulations I do not have to get permission from the Ethics
Board/Commission for anything; in any infringement of the regulations I accept all legal responsibility and [ declare
that all the information | have provided is true.

7" —
I respectfully submit this for approval. =
Date and Signature
Name Surname: Cihan ALAN iﬁ/@ 3/;2 019

Student No: N11142793

Department: English Linguistics

Program: PhD
Status: [ MA 4 ph.D. [[] combined MA/ Ph.D.

ADVI COMMENTS AND APPR!

Prof Dr. S. Nalan BUYUKKANTARCIOGLU




290

APPENDIX 4. THESIS ORIGINALITY REPORT

HACETTEPE UNIVERSITY
GRADUATE SCHOOL OF SOCIAL SCIENCES
Ph.D. DISSERTATION ORIGINALITY REPORT

HACETTEPE UNIVERSITY
GRADUATE SCHOOL OF SOCIAL SCIENCES
ENGLISH LINGUISTICS DEPARTMENT

Date: 10/04,/2019

Thesis Title : Thematic and Discursive Construction of Homosexual Movement in Turkey through Kaos GL Magazine

According to the originality report obtained by myself/my thesis advisor by using the Turnitin plagiarism detection
software and by applying the filtering options checked below on 10/04/2019 for the total of 257 pages including the
a) Title Page, b) Introduction, ¢) Main Chapters, and d) Conclusion sections of my thesis entitled as above, the

similarity index of my thesis is 5 %.

Filtering options applied:
1. Approval and Declaration sections excluded
2. [X Bibliography /Waorks Cited excluded
3. [ Quotes excluded
4. []Quotes included
5. [] Match size up to 5 words excluded

I declare that | have carefully read Hacettepe University Graduate School of Social Sciences Guidelines for Obtaining
and Using Thesis Originality Reports; that according to the maximum similarity index values specified in the
Guidelines, my thesis does not include any form of plagiarism; that in any future detection of possible infringement of
the regulations [ accept all legal responsibility; and that all the information | have provided is correct to the best of my

knowledge.
_—,
] -~ o
I respectfully submit this for approval.
10/04/2019
Name Surname: Cihan ALAN
Student No: N11142793
Department: English Linguistics

Program: English Linguistics Program
Status: [ Ph.D. [J Combined MA/ Ph.D.

APPROVED.
<

U/frof. Dr. S Nalana/
BUYUKKANTARCIOGLU




