DIVERGING PATHS OF TURKISH CONSERVATISMS DURING THE

COLD WAR ERA:

A STUDY ON CEML MERIC AND TARIK BUGRA

AHMET HINCALAN

Bogazici University

2011



DIVERGING PATHS OF TURKISH CONSERVATISMS DURING THEOLD

WAR ERA:

A STUDY ON CEML MERIC AND TARIK BUGRA

Thesis submitted to the
Atatirk Institute For Modern Turkish History

in partial fulfilment of the requirements for thegree of

Master of Arts

by

Ahmet Hincalan

Bogazici University

2011



“Diverging Paths of Turkish Conservatisms in thédO&ar era: A study on Cemil
Meri¢ and Tarik Bgra”

a thesis prepared by Ahmet Hingalan in partiallfalént of the requirements for
the Master of Arts in History degree from the At&tinstitute for Modern Turkish
History at B@azici University.

Assoc. Prof. Cengiz KIrll e

(Thesis Advisor)

Assoc. Prof. Duygu Koksal

Asst. Prof Berna Yazicl



An abstract of the thesis of Ahmet Hincalan fordlegree of Master of Arts from the
Ataturk Institute for Modern Turkish History at Bawici University to be taken
in May 2011

Title: Diverging Paths of Turkish Conservatismghe Cold War Era: A study on
Cemil Meri¢c and Tarik Bgra

This thesis sheds light on the divergence thapéaed during the Cold War
era between Turkish conservatisms. Most of the@wasives went on the anti-
communist and nationalist road, but some of themtwa unique roads, a
“civilizationist” (medeniyetgiand “conservative nativist” roads. Tarik $a is
studied as an example of the former and Cemil Maribe latter. Cemil Meric may
be the only example of the latter one. Meri¢’s Buogra’s themes sometimes
intersected and sometimes differed from each offteir attitudes vis-a-vis religion,
laicism and Kemalism intersected, but they differechany issues thematically. The
main themes of B&ra’s writings were anti-communism and hostility aras
politics/politicians/politicization. Meri¢’s domimé themes were “civilizationism”
and “conservative nativism”. Tarik Bra was a figure that represented the
nationalist-conservative orthodoxy. The main thewfasationalist-conservatism
were valid in its most sophisticated form, unlika, example, the vulgar nationalist-
conservatism of Serdengecti, especially in the IsoeeBugra. Meri¢ was a
forerunner of the post-1990s conservative undedsatgs. His “civilizationist” and
“conservative nativism” themes are very populaconservative circles today.



Bogazici Universitesi Atatlrklkeleri veinkilap Tarihi Enstitlisi’'nde Yuksek Lisans

derecesi icin Ahmet Hincalan tarafindan Mayis 28&1&eslim edilen tezin 6zeti

Baslik: Soguk Sava Doneminde Muhafazakagin Ayrilan Yollari: Cemil Meric ve
Tarik Busra Uzerine Bir Caéma

Bu tez, Sguk Sava doneminde Tirk muhafazakarliklarindga@aan
ayrilmayi incelemektedir. ok Savain bitimine kadar ¢gu muhafazakar anti-
komunist ve milliyetci bir yol izledi, ama bazi mafazakarlar kendilerine 6zgu bir
yol izlediler. Bu kendine 6zgu yol “medeniyetciliké “muhafazakar yerlilik’ti. Ben
Tarik Bugra'yi birinciye ve Cemil Meri¢’i ikinciye 0rnek otak verdim. Hatta
denebilir ki Merig ikinciye tek drnektir. Meri¢c vBugra’'nin isledigi temalar bazen
keskir bazen de ayrilir. Din, laiklik ve Kemalizm konugla birlgirler ama pek ¢cok
konuda da ayrilirlar. Bira’'nin yazilarinin ana temalari anti-komunizm ve
politika/politizasyon/politikacilara husumettir. M¢in basat temalari
“medeniyetcilik” ve “muhafazakar yerlilik’tir. BizTarik Busra’yr milliyetci-
muhafazakar ortodoksiyi temsil eden bir figiir okagériiyoruz. Orngn
Serdengegcti'deki vulgar milliyetci-muhafazakgrh aksine, milliyetci-
muhafazakarfiin temalari en sofistikgekilde Busra’nin yazilarinda bulunabilir.
Meri¢, 1990-sonrasi donemin muhafazakarlik aglagnin bir dnctstudir. Onun
“medeniyetci” ve “muhafazakar yerli” temalari buginuhafazakar cevrelerde ¢ok
popdlerdir.
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CHAPTER 1

INTRODUCTION

Conservatism, the antecedents of which can bedraaek to the post-1789
era, has been on the rise at the global leveadttaken the shape of a hegemonic
force in the world, especially from the 1980s otttmiis New Right and Neo-
Conservatism versions that were especially inididte Margaret Thatcher and
Ronald Reagan in England and in the USA, respdygtiVerrkey is no exception,
because it went with that conservative tide with KMotherland Party (MP) in the
1980s. My generation experienced that conservatiaek in their daily lives. The
New Right meant the recession of the state’s noterasponsibilities and the
collapse of the Welfare Regime.

Since the transition to a multi-party regime in Key in 1950, there has
always been a conservative hegemony, but the caatser attack was never as
powerful as today. Turkey has been governed byetgatve parties for more than
60 years, from the 1950s on starting with the Denatac Party Demokrat Parf).
According to Yiuksel Tgkin, today the biggest parties of the system dreei
conservative parties or define themselves as coaipes parties. There is the
Islamist Justice and Development PaAgdlet ve Kalkinma Partisivhich defines
itself as a conservative democrat party. BesidesDP, there is the Nationalist-
Conservative Nationalist Action Partyliliyetci Hareket Partis) and Republican-
Conservative Republican People’s Pd@ymhuriyet Halk Partidi' Those parties’

relations can be seen as an intra-right debatdiohademocratic and leftist ideals

Lyiiksel Takin, 29.12.2008 AKP Hikiimeti Alevilerds Vermiyor
http://www.taraf.com.tr/nese-duzel/makale-yuksekia-akp-hukumeti-alevilere-is-vermiyor.htm,
[26.02.2011].



play no role. This conservative hegemony directeg as a person who wants to
work on Turkish intellectual history, to work onrkish conservatisms.

This thesis examines the works and lives of CenatiMand Tarik Bgra.

They best exemplify the diversion that happenetiénTurkish conservatisms during
the Cold War era. That diversion was that moshefdonservative figures went on a
nationalist and anti-communist road like their Eagan counterparts, but some of
them went on a different road until the end of Céldr. That different road was a
“civilizationist” and “conservative native” road inday’s popular terminology.

The nationalist-conservative Tarik a is an example to the former group
and Cemil Meri¢ was an example to the latter. lddwave chosen a different
nationalist and anti-communist figure, becauseethegre plenty of them in the Cold
War era. Tarik Bgra was chosen, because after his death the léftujodiis works.
The leftist/letisim Yayinlaripublished some of Tarik Bta’s books, so we have
become accustomed to them. Other books of his pudstished by Otiiken
Yayinlari. Another reason why Bra was chosen is that the themes of nationalist-
conservatism are found in its most sophisticatechfim his novels. The last reason is
that because of his bad reputation in the leftist @emocratic circles, his works have
not been studied much. And, even, we can say thhtk been very much neglected.
For a person who wants to understand the Natidr@baservatism of the Cold War
era, Tarik Bgra is a very suitable figure to examine.

In my search for a thesis topic, | read about mamservative figures.
Despite many differences in their discourses, icedtthat two themes were
constant, nationalism and anti-communism. Wheartat to read Merig, | found
him very interesting in that he was neither natishaor anti-communist. His

themes differed from his conservative co-nationats.example, he talked about the



important role of civilizations which was a thenfdlee 1990s. He also talked about
conservative nativism, which is an important thesxhtoday’s nationalist
conservatism and thElirkiye Gunligt (Diary of Turkey circle. He can be seen as an
early-comer, in this, he mentioned many themesrbdfeey become widespread. He
and his themes have become very popular, espesiattg the second half of the
1980s, because they have been suitable for theésqoiethe post-1980 era.

| chose to work on the Cold War figures of conseswa because the origins
of today’s conservative discourses can be fourtderCold War era. The era which |
am analyzing is the Cold War era, because aftet#9€s there occurred immense
developments in Turkish conservatisms. For exanmtagipnalist-Conservatism
changed very much. Today Nationalist-Conservatiead to the New Right, popular
culture criticism and conservative nativity discegirToday’s nationalist-
conservatism can be exemplified in the Diary ofKeyr(Turkiye Gunligt) Journal
which is led by Bgir Ayvazoglu and Ahmet Turan AlkahA New Rightist
Nationalist-Conservative is Taha Akyol.

| will locate my research in the intellectual histaliscipline. Intellectual
history has been very important in the world focaties. The intellectual history of
modern Turkey is, also, a very important field @earch in the history discipline.
Economic history and social history are importagidf, but in recent years they
have started to be given much more prominenceetfi¢hd. Political Thought in
Modern Turkey(Modern Tiirkiye'de Siyasi Biince) volumes which are published

by theiletisim Yayinlari, are very important in this respechedf the founders of

% For theTiirkiye Gunligi see Yiiksel Tgkin's book.Anti-komiinizmden kiiresejtae
karsithgina: milliyetci-muhafazakar entelijensiy@rom Anti-Communism to Globalisation
Opposition: Nationalist-Conservative Intelligentgigistanbuliletisim Yayinlari, 2007).

3Murat Belge, ed.Modern Tirkiye'de Siyasi Qiince(istanbulletisim Yayinlari, 2001-
2009).



the field isSerif Mardin. His studies on Young Tufkand Young Ottomansvere
realized in the 1960s. He used the hermeneuticdliadeAfter him there were many
monographs, until the 1990s, which glorified certaiellectuals. For example,
Islamists studied Islamist intellectuals. Theimffashould be discussed in order to
open a discussion for the scope of my study.

First of all, many intellectual historians do naké the environment in which
the intellectuals lived adequately into consideratiThat is, they write the ideas of
intellectuals without considering the context. Setly, they are written as history of
ideas texts, that is, they only describe what liveker said. They miss the
opportunity to show the complex relation betwedsliactual and the power
structure of society. Last, they do not approaéir tbubject in an objective manner.
Opposed to them, | will give adequate attentiotheoenvironment in which Meri¢
and Bugra lived. | will locate them in a context and aporb them in an objective
manner.

There are also many well-qualified studies publisater the 1990s, such as
those of Giinay Goksu Ozgar’ and Yiksel Tgkin’. Guinay Goksu Ozd@an’s work
is on Turkism in the Single-Party era and Yukselir@s work is on Nationalist-
Conservatism in Turkey.

My research is composed of both primary and seamgnesources. The
primary resources are the essays and books of Med¢he articles and novels of

Bugra. My analysis will be constructed on Tarikgga's novels th&lcuk Aza

* Serif Mardin, Jon Tirklerin Siyasi Fikirleri: 1895-90@stanbul:iletisim Yayinlari, 1983).
*Serif Mardin, Yeni Osmanli Diincesinin Dgusu (istanbul:iletisim Yayinlari, 1996).

® Giinay Goksu Ozd@n, Turan’dan Bozkurt'a: Tek Parti Déneminde Tiirk¢ii((1931-
1946)(istanbuliletisim Yayinlari, 2006).

" Yiiksel Takin, Anti-Komiinizm'den Kireselime Kasgithgina: Milliyetci Muhafazakar
Entelijensiya



(Little Agha, Gencligim Eyvah(Alas My Youth)Yagmur Beklerker{While Waiting
for the Rain) Firavun /mani(Pharaoh Faith, Dénemecte (In the TuypOsmancik
(Little Osman andSiyah Kehribar (Black Ambgrl will also analyzeTarik Bigra:
Saoylgiler (Tarik Buygra: Conversationy Disman Kazanmak Sanati (Art of Making
Enemies), Politika B1 (Out of Politics)JandBu Casin Adi (Name of this Age

| will analyze Meri¢’s book8u Ulke (This Countiy Saint Simonilk
Sosyologlk Sosyalist (Saint Simon: First Sociologist Figicialis), Umrandan
Uygarliga (From Umran to Civilizatio)y Kirk Ambar: Cilt 1(Forty Hatches: Volume
1), Kirk Ambar: Cilt 2 (Forty Hatches: Volume, Ylagaradakiler(Those in the
Cave, Jurnal: 1. Cilt (Diary: Volume }, Jurnal: 2. Cilt (the Diary: Volume)2
Sosyoloji Notlari ve Konferanslar (Sociology Natesl Conferencésandlsik
Dogudan Gelir (Light Comes from the Epnst

The secondary resources are the works that areewon Meri¢ and Bgra,
especially the works of Duygu Koéksal, Tanil Boral &urdan Gurbilek. | also use
theoretical material on conservatism. In them KIgpstein’sThe Genesis of
German Conservatisnand John WeissConservatism in Europe, 1770-1945:
Traditionalism, Reaction and Counter-Revolutame important.

The study has five chapters. The second chapteniees European
conservatism and different conservative discours@sirkey. The third chapter
focuses on Cemil Meri¢ and the fourth chapter onklBugra. The final chapter is
the conclusion.

Chapter two provides a historical background. | fin$t introduce
conservatism in Europe in its genesis years wheped Turkish conservatism very
much. Many themes of Turkish conservatisms carobed in the European

conservatisms. | will analyze English and Frenchseovatisms, which are ideal



types, and Germen conservatism, which is a dewiditam these ideal types. | will
then introduce different discourses of conservatisifurkey. An analysis will be
made of the cultural conservatism of Yahya Kembtem Hakki Ayverdi, Samiha
Ayverdi and Nihad Sami Banarli; the Islamic conséism of Mehmet Akif Ersoy
and Necip Fazil Kisakurek; the Liberal-conservatesli Fuat Bagil and Ahmet
Agacglu; the Conservative-Revolution of Nurettin Topthe Conservative
Republicanism of Mustafgekip Tung, Hilmi Ziya Ulken and Peyami Safa and the
Republican Trust PartyCumhuriyetci Glven Partisand the Nationalist-
Conservatism of Ahmet Kabakli, Erol Glingdr, Nev¥alcints, Cevat Rifat
Atilhan, Osman Turariprahim Kafesglu, Remzi Guz Arik and Osman Yiksel
Serdengecti.

The third chapter is on Meric. | start with an ais& of Meric’s life story and
his thought. | then make a literature review aritbtuce the important sources that
are written on Meri¢. My subsections start with kheri¢ as a civilizationist. His
civilizational understanding differentiates himrranany conservatives of the Cold
War era. In the Orientalism/Occidentalism subsegtiois argued that Meric is both
an Orientalist and an Occidentalist, because ofatiethat he both works on the East
and the West, respectively. He is also Occidentalithe sense that he sees the East
as superior to the West. He prefers conservatitigityato nationalism. He can even
be categorized as an anti-nationalist. In his gtamcreligion issue, he is very
conservative. Like Tarik Bira, he sees religion as a means of social cohedmn.
has Marxist elements in his discourse. They caselea in his quest for a bourgeoisie
for economic development. He idealizes the Ottopest. His ideal Ottoman is the
Ottoman warrior and conqueror. He has anti-libeataelements in his discourse

which is very suitable to the Zeitgeist. He cri¢es the language reform/revolution



of Turkey. He sees this reform as a disaster. bie @iiticizes Kemalism and its
laicism principle like many conservatives. In thender issue, he protects his
conservative stance. Despite the fact that he doewrite directly on this issue, his
ideas can be understood between the lines of Xtis. tde is both a populist and an
elitist. These seemingly contradictory ideas arble to his thought and | explain
why this is so.

The fourth chapter focuses on@a. We start with an analysis of his life
story. Then, a literature review is provided. Acoimmunism, hostility towards
minorities, hostility towards democracy, the womeuatkish-Islamic synthesis,
critique of modernization/westernization, critiquieKemalism, anti-intellectualism,
religion, elitism, anti-politics/politicization/piticians and critique of laicism are all
discussed. As a nationalist-conservative intell@c@nti-communism is the most
dominant discourse in Bua’s writings. Hostility towards minorities is espaly
valid in the noveKucik Asa (Little Agha), but there is also an anti-minority
discourse between the lines in his other novelsaaticles. He also best exemplifies
the conservative attitude vis-a-vis women in higal®, where women'’s secondary
role in social relations is very visible. The Tuwgtilslamic synthesis is another
characteristic of his writings. It is a modern guekich can be traced back to Ziya
Gokalp and it can be found in many other rightis¢llectuals like Bgra. Kemalism
is the “other” of nationalist-conservatism. Thatdsspite having common
characteristics with the Kemalist intelligentsizgy define themselves as anti-
Kemalist. Bigra’s writings have a very interesting charactezidgiusra is both elitist
and anti-intellectualist. Having these two charmastes can be seen odd, but it is not
so. He is elitist, that is, he does not want theefgday man” in political affairs. He

is also anti-intellectualist, in that, he does want theories, especially the theories of



Marxists. Criticism of Kemalist laicism is also ichin Bugra. In the Kemalism
criticism Busra and Meric¢ do not differ much. He is also agapwditicization, which
is kind of disaster for him.

The fifth chapter is a conclusion chapter in whichake final remarks on my
thesis. | draw conclusions from my main chapterthis chapter, that are the third
and fourth chapters, and | relate my theoreticakbeound with my findings in the
main chapters. In this chapter, | explain why kegatrized Tarik Bgra as a
Nationalist-Conservative and Cemil Meri¢ as a senyis conservative of the Cold

War era depending upon my theory.



CHAPTER 2

EUROPEAN CONSERVATISMS AND DIFFERENT CONSERVATIVE

DISCOURSES IN TURKEY

This chapter discusses conservatisms in Europaiaagizes the English,
French and German models. This is followed by ameration of different

conservative discourses in Turkey.
Genesis of European Conservatisms

Conservatism, as a modern political ideology, em@mght after the French
Revolution, which was a major turning point in wbhistory. The roots of the
French Revolution were seen in the mind of thedbtdéinment by conservatives.
Conservatism was shaped against that rationalistt Mihe reason why it started
after the French Revolution is that the birth afiservatism needed a major radical
change like French Revolution or “Turkish Revoluatithat uprooted all society.
Society must undergo major transformations in ofdeconservatism to be
flourished. It took its real shape in the RestaratPeriod.

Conservative thought was shaped against liberaistdnsocialism, which are
Enlightenment ideologies, throughout the nineteeetitury in Europe. Before being
an anti-socialist ideology, conservatism was anlédrdral ideology despite the fact
that one of the founders and first representaitéke ideology was Edmund Burke
who was a liberal conservative. According to Zey@gjper, “the basic difference of

liberalism and socialism can be found in their @pph to human nature. Against



liberal thought, conservatives adopt the ‘origisial understanding of Christianity
and because of this, they think that human ardreetand good from birth”

Zeynep Giller sheds light on the relation betweens€xvatism and the
Industrial Revolution. According to Gliler, “besidég Enlightenment thought and
French Revolution, another target of Conservataetion was the Industrial
Revolution. They oppose mechanization, dissolvingial structure and social
order and proletarianizatiori”.

Conservatives’ criticisms have changed in time.yli&ve shifted from a
criticism of the symbols of the French Revolutiorctiticism of democracy and the

Welfare State. According to Giler;

Conservative, firstly, reacted against the freed@fore law and citizen
rights, which were initiated by the French RevauatiThen, conservatism
opposed widening of the democratic base that wabsljzed by the poll
suffrage from the end of the nineteenth centumhéobeginning of World
War I, and then objected to Welfare State angrigstices-’

Conservatism differs from traditionalism. In Klaldpstein’'s words, “the
novelty and intensity of the Radical attack meaat aige-old, inert traditionalism
developed into an alert and self-conscious contisma™ That is, traditionalism
had already been valid before the birth of congenwaand it can be accepted as the
root of Conservatism. The term “conservative” wiest used in a right-wing
newspaper by Francois-Rene de Chateaubriand in b818& does not mean that

there was no conservatism between 1789 and 18t&xample, Edmund Burke

8 Zeynep Giiler, “Muhafazakarlik: Kadim Gelgie Savunusundan Faydagdi” in Modern
Siyasal/deolojiler (Modern political ideologies ed. H. Birsen Oz gtanbul:istanbul Bilgi
Universitesi Yayinlari, 2007), p. 121.

° Ibid., p. 123.
9bid., p. 125.

1 Klaus EpsteinThe Genesis of German Conservat{§rinceton, N.J.: Princeton
University Press, 1966).

10



wrote theReflections on the Revolution in Frahtim 1790. It is one of the major
texts of conservatism. The first representative€afservatism in Europe were
Edmund Burke of England and Joseph de Maistre anislde Bonald of France.

It is difficult to define conservatism, becausesitifferent everywhere and if
we refer to Tanil Bora it is in the element’s gisation™ It can be defined rather
than a strict political doctrine; it is a taste,atitude of mind. This situation creates
the possibility of combining with different ideoli@g like socialism, nationalism and
liberalism. It must be said that there are diffé@nservatisms. The ideal-types are
English and French conservatisms. German consgnvadia peculiar conservatism
that is a deviation from the English and Frenclakdgpes.

English conservatism is mainly represented by EdhBurke, the classical
and most referred to figure of Conservatism. A gl seen in the contexts of Meri¢
and Bigra s below, many conservatives, such as Burkeeligeon as a means of
social cohesion. In John Weiss’ words, “Burke wasanCatholic, but he
vehemently defended the rights of the French churbb spirit of religion, he
argued, held men’s pride, lust and vicious appefitem tearing apart the social
fabric.”*

English conservatism is a liberal conservatismmsténg from the fact that it
accepts the English revolution, which was a libegablution, as a tradition. That is,
it accepts democratic rights as important, bug iostile to equality. It is a moderate
and evolutionary conservatism that influenced theservatisms in different

countries such as Spain. In R. Robinson’s wordant@was is the early figure of

12 Edmund BurkeReflections on the Revolution in Fran¢mdianapolis, Ind. : Bobbs-
Merrill, 1955).

13 Tanil Bora,Tiirk Sginin Ug Halj (istanbuliletisim Yayinlari, 2007).

14 John WeissConservatism in Europe, 1770-1945: Traditionali®eaction, and Counter-
Revolution(New York, Harcourt Brace Jovanovich, 1977), p. 20.

11



Spanish conservatism. He is very close to thedibmynservatism of Edmund
Burke.”®

He was later followed by Maura in Spain. In Robim's words, “Maura’s
rhetoric was reminiscent of what in later times andther countries would be called
appeals to the “silent majority®

French conservatism is radical compared to Englistservatism. In its
founding moments, it was hostile to the statusthab was created with the French
Revolution and wanted to turn back to the statusanie. That is, it accepted the
pre-Revolutionary era as a tradition and a Goldga and sought to return to that
era. It was represented by de Maistre and de Bomaky were followed by
Maurras and Barres, who were radical rightists. lMive talk about conservatism in
France, we are talking about a reactionary andspeatable movement opposed to
the English one. English conservatism is a “resg#et ideology, which is also the
name of a political party. French conservatismrisligious conservatism.
Catholicism is an important part of French Consisua

German conservatism is different from English anehEh conservatisms in
that it has been a nationalist conservatism fragnvry beginning. That is, from the
very beginning conservatism and nationalism werelined. Klaus Epstein makes a
differentiation between three types of conservagigmGermany in the foundation
years of the conservative discourse, DefenderseoStatus Quo, Reform
Conservatives, and Reactionartéater, there emerged the Revolutionary

Conservatives as the fourth.

15 R. Robinson, “Political Conservatism: The Spar@stse, 1875-1977 Journal of
Contemporary HistoryL4, no. 4(October, 1979), pp. 561-580.

18 | bid.

12



The French Revolution created not only liberal epnatives such as Burke,
but also reactionary conservatives such as AdanteM{IMdiller insisted on
returning to the medieval past. There was also fiRefoonservatives such as Otto
von Bismarck who diverged from the old/reactioneopservatism and represents a
new conservatism. He did not want to return tostla¢us quo ante, but to protect the
status quo by whatever means, including industasibn. Bismarck saw the most
intellectual support from the German historian potitician Heinrich von
Treitschke. In John Weiss’ words, “Treitschke’s wéwrms a bridge between
nineteenth century traditionalism and the revohsdity conservatives of the twentieth
century.™®

Revolutionary conservatism was not peculiar to Ganynbut it was very

important there. In Klaus Epstein’s words;

The Revolutionary Conservatives during the Weimepublic were an
offensive group dedicated to the overthrow —notdbreservation- of the
German political, social and cultural status quieafistatus quo was
determined by the triumph —however temporary- ef‘thodern fraud” of
egalitarianism, democracy and secularism in 191Belaed triumph which
had been preceded by more than a hundred yearaistially tenacious and
successful conservative defense of the survivalsefincien regim&.

Hans-Jurgen Puhle deals with different aspectseniman

conservatism thoroughly in his article;

In the German states, as in other western Europaamiries, the
impact of the French Revolution had transformedttaeho unspecific
traditionalism into an articulate politically comsas conservatism.

" Epstein, p. 7.

18 For more information on Adam Miiller, see John WeBonservatism in Europe, 1770-
1945: Traditionalism, Reaction, and Counter-Reviolut

9 bid., p. 89.

2 Epstein,The Genesis of German Conservatipml1, footnote 7.
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German conservatism differs from its Anglo-Saxod &rench
counterparts: it has a certain one-dimensionaligyalerived in
general from its close connections with the lanaléstocracy and in
particular with the Prussian Junkers.

By inclination, German conservatism remained ahg+hl, very
largely anti-bourgeoisie and initially, in the rbat at least, even anti-
capitalist*

Different Discourses of Conservatism in Turkeyhe Cold War Era

Like every other ideology, we cannot talk about@uolithic Turkish conservatism.
Rather, we can talk about Turkish conservatisms. ddage of plural form is also
true for Turkish nationalisms, socialisms, libesals and Islamisms. Tanil Bora
identifies five types of conservatisrffshe cultural conservatism of Yahya Kemal,
Samiha Ayverdi, Ekrem Hakki Ayverdi and Nihad S&anarli; the conservative
revolution of Nurettin Topgu, the conservatism slarhism that is mainly
represented by Mehmet Akif and Necip Fazil Kisakjitiee liberal conservatism of
Ahmet Asaoslu and Ali Fuat Bagil and the nationalist-conservatism the main
representatives of which were Ahmet Kabakli, Erah@or, Nevzat Yalginta Cevat
Rifat Atilhan, Osman Turariprahim Kafesglu, Remzi Guz Arik, Osman Yiiksel
Serdengecti.

Conservative republicanism as an alternative Kestndiscourse can be
added to them. The main characteristic that desstioth in the Cold War era was
their intrinsic nationalism and anti-communism. deveric, a sui-generis

conservative figure, will be discussed in a segachapter.

L Puhle, ibid.

% Tanil Bora, “Muhafazakaiin Catallanan Yollari ve Tiirk Muhafazakgrinda Bazi Yol
izleri,” in Turk Sginin Ug Hali (istanbuliletisim Yayinlari, 1998), p.95.
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Cultural conservatism

Cultural conservatism in Turkey is represented ayya Kemal, Ekrem
Hakki Ayverdi, Samiha Ayverdi and Nihad Sami Banarbhya Kemal was a poet
and classical example of non-political, culturahservatism. The Ayverdis are the
founders of the Yahya Kemal Institutéghya Kemal Enstiti$i@nd they continued
his legacy. Nihad Sami Banarli also continued dgaty of Yahya Kemal. Their
conservatism was not as alarmist nationalist asmaltst-conservatism, but it was
very close to the definition of conservatism aasad and as a state of mind rather
than a strict political doctrine. Anti-communismsaso visible in their discourse.

Yahya Kemal was born as Ahmed Agah in Yenimahaitridt of Uskiip,
which was a very important city in the Ottoman Baig, in 1884. He was a Balkan
migrant of the then shrinking Ottoman Empire. Hd tiee same sociological
background as many of the Committee of Union amgjfesss (CUP) members. He
escaped to Paris as a Young Turk in 1903 in theliiiaanit Il era like many Young
Turks. He was, initially, influenced by socialishte later influenced from Cahun’s
bookIntroduction a I'historie de I'Asi@nd became a TuranfStHe then
“discovered” conservatism. Yahya Kemal gave spesmigbhasis to the Ottoman and
Seljuk past. Actually, he saw the beginning of¢hestallization of Turkishness with
1071 Battle of Manzikert. In that, he criticizedyZiG6kalp for his abstract, bookish
and synthetic understanding of homeland. Yahya Kelned in 1958. He influenced
Ekrem Hakki Ayverdi, Samiha Ayverdi and Nihad S&anarli. His main books

wereBizim GOk Kubbemi@ur Canopy)EskiSiirin Ruzgariyla(With the Wind of

% Begir Ayvazoglu, “Yahya Kemal,” inModern Tiirkiye'de Siyasi Biince: Muhafazakarlik
(Political thought in modern Turkey: conservat)sed. Ahmet Gidem, {stanbuliletisim Yayinlari,
2006), p. 417.
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Old Poem)Aziz/stanbul(Belovedistanbul) an®essiz Gen{Quiet Ship). He also
wrote many essays which contributed to conservaingerstanding.

Ekrem Hakki Ayverdi was born in 1899 in tRehzadebsa District of
Istanbul. He founded the Istanbul Conquest Assiotidlstanbul Fetih Cemiyelti
He was an architect. According todBeAyvazoglu, “besides many mosques and
madrasahs, he made the restoration of some partspép1 Palace between 1935
and 1945 “Ekrem Hakki contested the destruction of histairistanbul in the
name of development and, for example, he was otteedew conservatives who

protested the construction of Bosporus Bridgdri Besir Ayvazoglu’s words;

He was against the Humanist moverfi&irt history. In his studies he developed
his history and civilization view, especially hagshontested the intellectuals
and culture policy which disregarded Seljuk ancb@®tn era and gave
importance to the antique civilizations that wa#iratolia under the name of
“Anatolia Civilization.”’

He was a member of Intellectuals’ Heai®ydinlar Ocgl) like many
conservative intellectuals. He died in 1984. Hismimok wag~atih Devri Mimarisi
(Architecture of the Fatih Era).

Samiha Ayverdi was the sister of Ekrem Hakki Ayveshe was born in 1905.
She gave importance to the Ottoman past. Unlikiemalist-conservative
intellectuals’ giving prominence to Anatolia, sheevg prominence to Istanbul where

she saw the crystallization of the Ottoman pastutUAzak says that; “According to

2 Besir Ayvazoglu, “Ekrem Hakki Ayverdi,” inModern Tiirkiye’de Siyasi Qiince p. 238.
% |bid., p. 239.

% Humanist movement was the cultural policy that pasued in the National Chief era by
Hasan Ali Ycel.

27 Ayvazaglu, “Ekrem Hakki Ayverdi,” p. 240.
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Ayverdi, one of the most important things of thetaa the “Ottoman Family” which
she identified with past district life and mansiuiture of Istanbul 2

She identified herself with Islamic mysticism. Shas a member of the Rifai
sect and one of the founders of the Turkish HousesvAssociationTurk
Evkadinlari Derngi) in 1966. Her participation in the Turkish Housees
Association tells us a lot about her understandirifpe role of women as a
conservative woman intellectual. She saw the rblgamen as housewives. In
addition, she could not escape from the anti-comsmuof the Cold War era. For
her, “communists were trying to overthrow the TerBtate’ Her books were
Kenan Rifai ve Yirminci Yuzyihgiginda MislimanlikKenan Rifai and Islam in the
Light of the Twentieth Century)stanbul Geceler{lstanbul Nights)/jbrahim Efendi
Konagi (Ibrahim Efendi Mansion)Misyonerlik Kagisinda TurkiygTurkey Against
Missionary Work) Mabette Bir Gec¢One Night at the TempleY,asayan Olij
Living Dead) andrarkiy’nin Ermeni MeselegArmenian Issue of Turkey).

To conclude, cultural conservatives were also natist and anti-communist in
the Cold War era. They wanted to conserve the Gitolstanbul culture unlike the
nationalist-conservatives’ emphasis on Anatolia twedTurkish world. Nationalist
conservatives as “Anatolian boys” wanted to consdéine Anatolian culture in the
Cold War era. The Cold War figures of Cultural Gervatism were natives of
Istanbul and they lived the Empire times of IstdnBo their emphasis on Istanbul

culture is understandable.

2 Umut Azak, “Samiha Ayverdi,” iModern Tiirkiye'de Siyasi Qiince.p. 250.
2 |bid., p. 254.
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Conservatism as Islamism

Conservatism as Islamism was widespread in Tunkeélyg Cold War era. Some
Islamists were also conservatives. That is, theyewet revolutionary like the
Iranian radical Islamists. Today, there are stthgervative remnants in the Islamist
discourse, because Islamism was under the natitalnservative umbrella in the
Cold War era. The boundaries between these twdades became and remain
blurred. Most of the Islamists did not give to thairrent Islamism in the Cold War

era. In Yasin Aktay’'s words;

Essentially, for years, it should be noted thapdeghe fact that Islamism
considered itself free of conservatism, its name m&ver put as Islamism in the
political level. In the political party movementkd its name was National
Outlook and between 1980 and 1995 it articulateelfiover the Just Order
imagination®’

There were also some groups who declared themsislaesists in the Cold War
era. Conservatives’ relation with them was not gdod/asin Aktay’s words;
“conservative literature was shaped with a jargictv defines Islamist movement
with shallowness, with its root in the outside,haitit being indigenous and being a
provincialist movement lacking esthetics.The main representatives of
conservatism as Islamism were Mehmet akif ErsoyNecip Fazil Kisakirek.

One of the early representatives of Conservatisialasiism was Mehmet Akif

Ersoy. Mehmet Akif Ersoy was born in 1873 in th@eservative Fatildistrict of

Istanbul. He was a reformist Islamist who followtbd line of Cemaleddin Afgani

% vasin Aktay, islamciliktaki Muhafazakar Bakiye,” IModern Turkiye’de Siyasi Biince
p. 350.

3 Ibid., p. 356.
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and his disciple Muhammed Abduh in the Islamist eroent. He wrote in Islamist
journals such aSirat-1 MustakimandSebilUrrgad. In Murat Yilmaz's words; “Akif,
who hated Abdulhamid II, because of despotism,dessbeing a member of CUP
after the declaration of constitutional monarchy résigned from thBarulfunun
and his journal was shut one or two times becaasgiticized CUP and the
government.®

He worked for the Special Organizatidregkilat- Mahsusg, which was the
intelligence service of the CUP. His role in thee&8pl Organization shows us also
the complex relation between nationalism and Issamibecause Akif as an
intellectual who had Islamic sensibilities couldperate with the nationalist CUP.
He wrote theSafahatwhich was very popular in rightist circles. Accinglto Yasin
Aktay, “his personality and poems became a figuneclvarticulated the common
sensual space between Islamism and conservatismvandche undertook the
conservative remnants in Islamisi.”

He was one of the first representatives of adnoinatif the “Japan Miracle”, a
very conservative theme. For the conservativegrlagpresented modernization
without losing its genuine character. As will beséelow, the same theme was
valid in Tarik Bigra. Ersoy accepted the conservative civilizatiaieque
distinction. His main book was tl&afahat His other books werBuleymaniye
Karststnde( In the Sileymaniye Platfpriatih Kursistinde (In the Fatih
Platform), Asim Hatiralar (Memorie$ andHakkin Sesleri (Voices of the God

Another important representative of Islamism asseovatism during the Cold
War was Necip Fazil Kisakirek. He was born in 1@0tanbul. In Yasin Aktay’'s

words, “he was the pioneer name in the Turkismigdan’s that tendency that can

32 Murat Yilmaz, “Mehmet Akif Ersoy,” I'Modern Turkiye’de Siyasi Biince p. 318.

3 Aktay., p. 354.
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easily turn into conservatism or nationalistiPe had a “vulgarizor and
popularizer® character. He made harsh criticisms on many irapoissues. Murat
Guzel asserts that, “in the basis of the affinityhe rightist circles especially
Turkish conservatism, besides Islamism, to Kisakéregews is his hard-core,
unchanging and unshaken criticisms towards ReparblReople’s Partynond,
Westernization and Communisr.”

In Murat Glzel’'s words, “Kisaklrek assumed the spo&nship of the
“national and conservative” Islamisms with Mehrfievket Eygi, who was also
one of the important Islamist figures, againstrtialernist an®eleft’
Islamisms that showed their effect from the 19605

He publisheBuyik Dgu (Great Eastjournal from 1943 to 1978. For him,
the Great Eastwas not only the name of a journal. In his woftisame this
view the ‘Great East’: A view which is Asianistsapporter of Europe only in
their positive sciences, ..., Godist, personalitisttile to fascism, liberalism and
communism and restrictionist in property (but netnenunist).”

His main books werideolocya Orgiisi{Knit of Ideology),Bir Adam
Yaratmak Creating a Man)htilal (Revolution),Sosyalizm, Komiinizm ve
Insanlik(Socialism, Communism and Humanit@enim G6ziimde Menderes
(Menderes in My EyesNamik Kemal, Yeniceri (JanissagndVahdettin

To conclude, conservatism as Islamism is the itapoicurrent that showed

the relationship and the affinity between conseswatind Islamism. Actually, as

3 Aktay, p.356.

% | borrow these terms from Tanil Bora.
% Guizel, p. 335.

3 Selefism is an Islamic sect.

8 Giizel, p. 340.
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was said before, nationalism, conservatism andnisia create a whole in the
Turkish rightist discourse. There are many traosgibetween them. The most
important Cold War figure was Kisakirek, who wasgdd by the many factions of

the Turkish right.

Liberal Conservatism

The main representatives of liberal conservatismevwdimet Asacslu and Ali
Fuat Bagil. Ahmet Agacglu made his works in the first phase of the Remaloliera
and Bagil was in the second generation of liberal-conagsm. They were very
close to the English conservative tradition. Thegepted democratic
parliamentarian rights as a tradition that coulttbechanged, but as can be guessed,
they were very hostile to the concept of equality.

Ahmet Agaaslu, whose real name was Ahmet Agayef, was borr8691in the
Karabagh of Azerbaijan. He was both influenced byelst Renan and Cemaleddin
Afgani. The former was an Orientalist and the kattas an Islamist. That shows us
the eclecticism in his thought. His life can alsodivided into two eras, the early-
Agacglu and late-&acglu eras. He lived a transition from liberal-natibsia to
liberal conservatism. According to Mustafa Egdn, “the Committee of Union and
Progress (CUP) defended a solidarist, nationafigtlznionist liberalism which is
founded on the citizen rather than the individi&le representative of that kind of
liberalism was Ahmet gaoglu”.

He then evolved into conservative-liberalism in Republican era. The Kemalist

reforms were too exaggerated fogaislu.

% Mustafa Erdgan, “Suny,” in Modern Tirkiye'de Siyasi Qiince: Liberalizm.
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His main books were tHg¢ MedeniyetThree Civilizations)Hindistan ve
Ingiltere (ndia and EnglandSerbestnsanlar UlkesindgIn the Country of Free
People) andevlet ve Fert (State and Individyal

Ali Fuat Basgil was born in 1893 in the Gambadistrict of Samsun. He was
a Cold War figure of liberal conservatism. Ali Figgsgil’'s intellectual life can be
divided into two, the early Bgil and the late Bail eras. In Tuncay Onder’s words,
“in the single party period he had “authoritariamid “reformist” inclinations that
were far away from a liberal perspective, but it ba explained with the general
climate of the era®

Tuncay Onder goes on to say that, “in the latggBa&ra, that is from the
multi-party period on, he took a liberal consemvatposition that defended
democracy and rights and in this context thatazéd the political-legal regime in
Turkey.”™

He prepared the constitution of Hatay. This indisahat he was very close to the
Kemalist elite in the single-party era. He foundeel Dissemination of Free
Thoughts Association in 1947. That means his limrastarted to emerge with the
Cold War era. It can be explained with the genelralate of the era, because the
victory of the USA and its allies were seen ascaovy of liberalism.

According to Tuncay Onder, “after the 27 May 196Qg d’etat his first reaction
was to approve the movemefit.it can be explained by his quest to make himself
pleasant to the makers of the coup d’etat, butig mot enough to protect him from
getting purged. He was one of the 147 academicswdte purged from the

University in 1960. He died in 1967.

“° Tuncay Onder, “Ali Fuat Bail,” In Modern Tiirkiye’'de Siyasi Qiince p. 291.
“1 bid.

“2|bid., p. 292
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His main books werBin ve Laiklik Religion and Secularismemokrasi ve
Ozgiirlik Pemocracy and Freedom) ad Mayis/htilali ve SebepleriZ7 May
Revolution and its Reasons).

To conclude, liberal conservatism is a current Haat its antecedents in the first

phase of the Republican era, but its real emergemasewith the Cold War era.
Conservative Revolution

The Conservative-Revolution, which was mentionethenGerman context
above, is a peculiar conservatism which is moseatiorepresented by Nurettin
Topcu. He diverged from the other conservativekibyharsh criticisms of
capitalism and technology. Conservative Revoluti@s only one aspect of Topcu.

He was also an Anatolianist, but differed from Ban-Turkists in the sense
that he saw Anatolia rather than the Turan as thinenland. He talked about an
Islamic socialism and supported land reform.

He was born in 1909 in Istanbul. He got a doctodsgree from Sorbonne
University. He publisheéiareket Dergisi flovement Journal) from 1934 on. In
Besir Ayvazoglu’s words, “theMovementvas the first journal which has Islamic
sensibilities after the closure 8ebiltrrgad and in that context it comes before the

Great EastBuyik Dgu) journal.”® In Besir Ayvazoglu’s words;

He represented Anatolianist nationalism with heselfriends Remzi guz
Arik and Ziyaeddin Fahri (Findilgu — A.H.) and he was influenced by
Bergsonism and even Christian mysticism, but dféang introduced to the
head of an Islamic sect his views gained an Islanystic and “indigenous”
charactef

3 Besir Ayvazoglu, “Nurettin Topgu,” inSiretler ve Suretlefistanbul: Kapi Yayinlari,
2008), pp. 75-76.

*Ibid., p. 76.
23



To conclude, Topcu was the sole representativeook€rvative-Revolution
in Turkey. Topcu also tried to fill a gap in thesabce of capitalism and technology
criticism in the conservative political thought. Was revolutionary in the sense that
revolution had to be done only once. It shouldb®tontinuous. After the
Conservative Revolution, the new status quo hdmktoonserved according to

Topcu.
Conservative Republicanism

Conservative-Republicanism as an ideological ctines shaped in the
1930s. It was the conservative version of Kemalismas shaped as an alternative
to the left-Kemalism of thiKadro (Cadre) circle. Nazirirem says that, “in that
environment, everybody was Kemalist; everybody’sndésm aimed at the
refoundation of state, nation and personality. iffaén problem was what Kemalism
really was.*

They were influenced mainly by Bergson. The mapresentatives of
conservative-republicanism were (early) Peyami SdfsstafaSekip Tung,ismail
Hakki Baltaciglu and Hilmi Ziya Ulken and the Republican Trustta

(Cumhuriyetci Guven Partisi

Peyami Safa was born in 1899. His intellectual dd@ be divided into two,
the early-Peyami era, in which he was a consemagpublican; and the late-
Peyami era in which he was a nationalist-consereatn his early-Peyami era, he
wrote inCumhuriyetwhich was a Kemalist newspaper. He then wrotdilhyet

newspaper, which was writing close to the consere@democratic Party. He had

5 Nazimirem, “Kemalist Modernizm ve Tiirk Gelenekci-Muhafeadiginin Kékenleri,”
Toplum ve Bilim74 (Autumn 1997), p. 60.
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polemics with important leftists of his era suciNaszim Hikmet, Nurullah Atac,
Sabiha Sertel, Zekeriya Sertel and Aziz Nesin.

He wrote theTUrk Inkilabina Baklar (Insights on Turkish Revolution)
which is the reference book of Turkish conservasisHis other important books
were theFatih-Harbiye, Atilla, Matmazzel Noraliya’nin Kogu (Armchair of
Matmazel Noraliya)Felsefi Buhran Rhilosophical CrisesMillet ve Insan(the
Nation and Human BeingMistisizm(the Mysticism)Nasyonaliznithe
Nationalisn), Sosyalizn{the SocialisphandDogu-Bati SenteziHast-West
Synthesis).

Ismail (Ismayil) Hakki Baltacggu was born in 1886 in Istanbul. He was a
member of the Free Republican Party in 1930, aed tle became a member of the
Republican People’s Party between 1942 and 1950ade very conservative
understanding of religion. According to Vural Ggrdaltacigzlu approached
religion as a social institution by saying thatrtheannot be a nation free of
religion.”® His most important books weBemokrasi ve Sanat (Democracy and
Art), Ictimai Mektep: Nazariyesi ve Prensipléttie Social School: Its Theory and
Principles, Felsefe(the Philosophy, Sosyoloji(the Sociology, Turk'e dgru
(Towards the Turk BatI'ya Dqsru (Towards the WestZiya Gokalp, Atatirk,
Hayatim( My lif@ andYeni Adam Gunleri (Yeni Adam Days

MustafaSekip Tung¢ was born in 1886 in Istanbul. His mospartant books
wereBir Din Felsefesine Dgru (theTo a Philosophy of ReligignFelsefe-i Din(the
Philosophy of Religion Psikolojiye Giri (thelntroduction to PsychologyandUcg

Zihniyet(theThree Mentalities

6 Géral, p. 611.
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Hilmi Ziya Ulken was born in 1901 in Istanbul. Helgished the Human
(Insar) Journal. His main books wetimumi/ctimaiyat (General SociologyTiirk
Tefekkirt Tarih{theHistory of Turkish ThoughtZiya Gokalp,Dini Sosyoloji(the
Religious Sociology/slam Dijiincesi(thelslamic ThoughtandTarihi Maddecilge
ReddiygtheRefusal of Historical Materialisin

In the Cold War era the Republican Trust Pa@yrohuriyetci Glven Partisi
represented Republican-Conservatism. That partyfovasled by leaving the RPP.
Its leader was Turhan Feygia. They accused RPP of leaning towards the left an
said that they represented the true Kemalism.

To conclude, in the context of the 1930s, allllatduals were influenced by
Kemalism and they were trying to make their vergbiKemalism the true
Kemalism and became organic intellectuals of tatesin the Cold war era, there

was an intra-Kemalist debate between left-Kema#sats conservative-republicans.
Nationalist-Conservatism

Nationalist-Conservatism in Turkey is an ideologmarent the antecedents
of which can be traced back to the post-1945 peAatlally, the combination of
nationalism and conservatism occurred much lat&unkey compared to the
European examples. Different types of Europearonalist-conservatisms were seen
from the 1850s on. Before passing to Turkish nafisikconservatism as a peculiar
one, | should say that European nationalist-coraesms were top-down and state-
led projects as opposed to the Turkish one.

As | said before, Turkish nationalist-conservatisiwk shape in the 1950s. It
was a by-product of the transition to democracy thedCold War era. The
nationalist-conservative discourse was shapedactian to Kemalism. The

Nationalist-Conservative intelligentsia viewed Kemalist elite as an alien elite and
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themselves as the indigenous elite. That is, tadioa between them and the
Kemalists was an intra-elite struggle. Both sidad been educated in Kemalist
schools, but there was a difference between thieahjg the Kemalist elites came
mainly from Istanbul, Ankara and Izmir and NatiasalConservative elites came
mainly from the periphery in the Cold war era. Tamilies of the Kemalists were
also Kemalists and the Nationalist-Conservativasiifies had Islamic sensibilities.
This family background and center-periphery digtorcare keys to understanding
nationalist-conservatism.

In the Gramscian sense, Nationalist-Conservatnagged to be the organic
intellectuals of the state in the Cold War era.yitanted to replace the Kemalist
elite. Actually it can be said that they accompmighheir aims after the 1980 coup
d’etat. The military junta put emphasis on a Tuddflslam against the left and the
Iranian Revolution. There had been a very strofichkefore 1980, but they were
made weaker by the coup d’etat. In order to makeegomore conservative they
adopted Turkish-Islam synthesis. Another reasothi®emphasis on Islam was the
Iranian Revolution. Against the radicalism of tih@nlian revolution, a conservative,
nationalist and statist Islam was supported. Asdhabove, the junta used Turkish-
Islamic synthesis to create a more “stable” Turlssbiety in the 1980s. The
Turkish-Islamic Synthesis is the most doctrinaoenf of Nationalist-conservatism,
which is an umbrella term. It was developed byiltitellectuals’ HearthAydinlar
Ocagl) and its most important ideologue wiasahim Kafesglu. The first half of the
1980s became the golden years for the Nationabsis€rvative elite. They came to
higher echelons in state institutions. They wenmg ogtimistic in the 1980s, but their
optimism faded away in the 1990s with the rise difeerent intelligentsia that was

the Islamist intelligentsia. In the 2000s, the Nadlist-Conservative intelligentsia
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made coalitions with the Republican-Conservativgasrest the Islamist intelligentsia,
because Justice and Development Party (JDP) imdtsh to the center sent away
the Nationalist-Conservative intelligentsia frone ttenter. That is, political Islamism
created its own organic intellectuals and thosellettuals rose to higher echelons.
The main representatives of nationalist-consemati®ere Ahmet Kabakli, Erol
Gungor, Nevzat YalgingaCevat Rifat Atilhan, Osman Turalirahim Kafesglu,
Osman Yuksel Serdengecti in the Cold War era.

Ahmet Kabakli was born in 1924 in Harput. In HaSam Vural's words,
“he started his writing career in 1947 in the MoemHareke) Journal which was
published by the Conservative-revolutionary Nuneftopcu and his circle*” He is
especially known by his writings ihercimamewspaper. He then started to write in
Tarkiyenewspaper in 1991. He was one of the founderseolriellectuals’ Hearth
(Aydinlar Ocgl), which was a nationalist-conservative organizatia Vural's
words, “he was given the honor dféyh-tl Muharririr in 1996 by some civil
society organizations led by the Intellectuals’ HiegAydinlar Ocai).”*®
Like many rightist intellectuals, he had a veryeetic understanding. He was

influenced by the Islamist conservatives, culta@iservatives and conservative

revolutionists at the same time. Hasan Saim Viags shat;

The real aim which gave his life and his work wasg an ‘Alpereri in 20"
century Turkey and educating people accordinglywds both influenced
from Turkish Islamic mysticism and the writers siashNamik Kemal,
Mehmet Akif, Ziya GOkalp, Yahya Kemal, Necip Fadrettin Topcu,
Cemil Meri¢, Mimtaz Turhan and Erol Gung6r anddtieansmit his views
to a large public in an understandable mafifer.

*"Hasan Saim Vural, “Ahmet Kabakli,” Modern Tirkiye'de Siyasi Riince p. 390.
“8 bid.

“9bid., p. 391.
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He died in 2001.

Erol Glingor was born in Kgehir. He was a sociologist and social
psychologist. He wrote in diverse journals I¥el, Turk Yurdu, Hisar, Tore, Turk
Edebiyati, Yeni Sozcu, Ulkiicig@tmenand newspapers likertadaosu, Yeni
DustinceandMillet. It means that he wanted to appeal both to Tusgkist
nationalist-conservative audiences. According t&séal Tgkin, he wanted to go
beyond the Nationalist-Conservative orthodd%yle was a forerunner of the
Islamization of Nationalist-Conservatism after 880 coup d’etat.

Nevzat Yal¢cintawas born in 1933 in Ankara. He became the general
manager of Turkish Radio Television (TRT) for a lehin the 1980s. This shows us
that the Nationalist-Conservative intellectuals eveery close to their aim of being
organic intellectuals’ of the state. He was thedhefathe Intellectuals’ Hearth
(Aydinlar Ocgl) between 1988 and 1998. As YiksefKia puts it; “besides being a
representative of the restorationist conservativdeustanding that gained
prominence with the 1950s; he was distinguishdaking an important actor of the
traditional Islamic structures’ transformation tmpe with the modern world™

Osman Turan was born in 1914 in Bayburt. He wasdesit of Fuat Kopralu
in his years of education. He then became a meoflibe nationalist-conservative
historians’ generation. In the same generationetiereibrahim Kafesglu,

Mehmet Altay Kéymen and Bahaeddin Ogel. He had alpolitical career. He was
the spokesman of nationalist-conservative winghendustice Party. He became the

head of the Turkish Hearth (Turk Ggafor a while. His booK turk Cihan

% Taskin, Anti-Komiinizmden Kiresejime Kagithgina: Milliyetgi-Muhafazakar
Entelijensiya

1 bid.
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Hakimiyeti Mefkuresi Tarihi (History of thdeal of Turkish World Dominatigrhas
become a bedside book of the Turkish right.

Anti-Semitism can be traced back to the nineteeatttury in Europe when it
became powerful from Austria to France. In TurkeytiASemitism can be seen in its
most vulgar form in the writings of Cevat Rifat lan during the Cold War era. He

was fed from diverse sources. Rifat Bali says that,

The basic sources which fed the world thought ahAh were the anti-
Semitism which was internalized by the Christiagoldgy, the Nazi ideology
which he was in contact in the Second World War &mdism which was
influential in the same era.

Against the usually stated argument, there wadsoag anti-Semitist tendency

from the Republican era on in Turkey. In Bali's @sy

It was not possible to come across an Islamic atiirethe society, because
the elites of the Republic were giving the mostam@nce to secularism
principle in order to found a secular nation-staggosed to that, Islamic
demands were taken under supervision in an audini@mnt manner. So there
were important distinctions between the anti-Sesthgublications and the
anti-Semitist discourse that was came across icdhgaigns that was
against the Jews in the single Party era and ttieSamitist discourse that
was come across in the Islamic and nationalistesrthat awake after passing
to the multi-party democracy.

In Rifat Bali’s words, “there were two main thentlkat were valid in the
single party era: Jews’ bad Turkish and their datam of the commercial affairs of
the society.*® In that environment, Atilhan publishééational Reformjournal which

disseminated anti-Semitist thoughts. As Bali pyts i

After the transition to the multi-party era, thetights that fed the nationalist
and Islamist currents were different from the oagypera. In the multi-party
era the hostility which was because of the behat the Jews dominate the
commercial life was valid like the one-party eraf there were also reasons

2 Rifat N. Bali, “Tiirk Anti-Semitizmi,” inModern Tiirkiye’de Siyasi Biince p.405.
%3 |bid., pp. 402-403.

> |bid., p. 403.
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that were peculiar to Islamist and nationalist eats. The most important of
them is the taken from the throne of the Sultanubaimid who is called as
the Supreme Khan by the nationalist and Islamistes>°

Ibrahim Kafesglu was born in 1914 in Burdur. He was a historiamf the
same generation of nationalist-conservative higt@isuch as Osman Turan,
Bahaeddin Ogel and Mehmet Altay Kéymen. They wieestudents of nationalist
writers such as Fuat Koprali, Zeki Velidi TogandBalaksudi Arsal and Ré
Rahmeti Arat. He was the main ideologue of thegbfurkish Culture(Turk
Kaltard) which was a nationalist conservative journalYliksel Tgkin's words,
“the intellectual circle which was maturedTiarkish Culturewould gain efficiency
in the nationalist-conservative organizations sagltheTurkish Hearth(Turk Ocal)
(which were reopened in 1987) and the Intellectu#ésarth in time.*® He was the
founder of the Nationalist-ConservatiVérk Edebiyati Vakfi (Foundation of Turkish
Literature).

His main books wer®lacaristan Tarihi (History of HungapyTurkler ve
Medeniyet (Turks and CivilizatipnTtrk Milliyetciliginin Meseleleri(Problems of
Turkish Nationalisry Selcuklu Tarihi (History of SeljykTtrk Milli Kaltard (the
Turkish National CulturpandTiirk-/slam Sentezthe Turkish-Islamic Synthesis

Osman Yuksel Serdengecti was born in 1917. Heqiated in the 1944
Turkism events that created enthusiasm in mangpmalists from diverse political
stances and he was jailed with Nihal Atsiz and Ajaea Turke. He published the
journal SerdengectiHe made a combination between Islamism and Tirkigich

can be dated back to the Second ConstitutionalAtr@ording to Beir Ayvazaoslu;

% |bid., p. 406.

% Taskin, Anti-Komiinizmden Kiresejime Kagithgina: Milliyetgi-Muhafazakar
Entelijensiya p. 140.
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“it was very hard to draw lines between Turkism &idmism in the Second
Constitutional era. There were Turkists who wereafaay from Islamism. There
were Islamists who were totally against nationali$imere were also people who
played intermediary role>?

His phrase “As Turk as the Tanrigas Muslim as the Hira Mountafhas
been very popular in rightist circles up to thiy.dde then became a member of
parliament as a representative of the conservatigdce PartyAdalet Partis).

His main books werMabetsizSehir (City without a Temp)eBu Millet
Neden Alar?(Why does this Nation Cry;Bir Nesli Nasil Mahvettiler?(How did
they Ruin a Generation,”Ayasofya Davasi (Hagia Sophia Caddeviana and
Mehmet AkifTurklGgin Pergan Hali (Wretchedness of the Turkishre&siling
Hakikatler (Absurd Truths Kara Kitap (Black BooR, Misliman Cocgun Siir
Kitabl (Poem Book of the Muslim ChiijdRadyo Kongmalari (Radio Talksand
Akdeniz Hilalindir (Mediterrenean Belongs to Cresce

To conclude, in this analysis on the Cold War ffieguof nationalist-
conservatism, it has been seen that they wererbamly in the periphery. Anti-
communism was very important in their discourse vizeicannot talk about an ideal-
type of nationalist-conservatism. There was the @einitist Atilhan, but there was
also the representative of a combination betweekigm and Islamism, who was
Serdengegti.

Today, nationalist-conservatism is still very sggas an ideological discourse
in Turkey, but we cannot say the same thing forpibwer of Nationalist-

Conservative intellectuals. That is, independerthefpower of nationalist-

*" Besir Ayvazoglu, Tanr Dagindan Hira Dasina: Milliyetcilik ve Muhafazakarlik Uzerine
Yazilar(istanbul: Kapi Yayinlari, 2009), p. 86.

8 Tanrida kadar Tirk, Hira D@ Kadar Miisliman.
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conservative intellectuals’ vis-a-vis the state podier structure, the nationalist-
conservative discourse protects its important fbleeems that they have lost the
power which they enjoyed in the 1980s and they lea®me increasingly
aggressive in the JDP era. The JDP uses its ovamar@tellectuals who are mainly
Islamist. So there is no reason to be optimisti¢tie nationalist-conservatives. The
main representatives of today’s nationalist corettsin are Bgr Ayvazoglu,

Durmus Hoca@lu, Mimtazer Turkone, Ahmet Turan Alkan and Tahgalk
Ayvazaslu, Hocag@lu, Turkone and Alkan are gathered aroundTttikiye Gunligu
(Diary of Turkey) Journal® They adopt the conservative nativity discoursechi
was developed by Cemil Meri¢ a couple of years agba Akyol is a new-rightist
nationalist-conservative who reflects the Zeitgaighat the New Right has become
very powerful in Turkey since the Motherland Pgiyavatan Partigiera. The

Justice and Development Party has continued thacie

%9 For a good study on these intellectuals, see Mka#n. Yiiksel Takin, Anti-
Komunizmden Kireseligne Kagitligina: Milliyetci-Muhafazakar Entelijensiya.

33



CHAPTER 3

CEMIL MERIC: A SUI GENERIS TURKISH CONSERVATIVE

Cemil Meri¢c was born in 1917 in Hatay. His famlilgd migrated from
Greece. His surname came from the Maritsa Riv&raece. He was born during the
last year of First World War. Hatay was an Ottorpasvince until 1918. It became a
French Protectorate in 1920. It was a very interggilace in those years. The
Turkish Republic was founded in 1923, but Hataytguted its soul as an Ottoman
city until 1939 despite the French rule. Actualyench rule and the Ottomanness
created Hatay as a peculiar city. Turks were anietinority in Hatay. Cemil was
very different from the other children growing utis family was city-dwellers in
Greece, so he was raised with a sense of cityreuliven his clothes were different
from those of his provincial friends. This made hgolated from his peers and so he
read a lot in his early years.

Hatay’s peculiarity also came from its unique edion system. There were
some teachers from a group of people known as38€°(150'likler) in the
schools. There were also French teachers who t&iighth thoroughly to the
students. Meri¢ thus was exposed to Westernizatibis education years by French
curriculum, but all of the Westernization was caoefi to that in Hatay. The reforms
of the Turkish Republic such as the Hat Reformherltanguage Reform were not
applied in Hatay. Selataydid not lose its Ottoman character until its araten to

Turkey in 1939.

€9150s were exiled from Turkey after the foundatibthe Republic.
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Meri¢c was a nationalist in his high school ye&ts.was mostly influenced by
Tarik Mimtaz. Tarik Mimtaz and Cemil Meri¢c workddarag®zjournal for a
while. Cemil wrote the article “Turkish Youth dotriéorget and do not Forgive” in
those years. He had also some socialist yearshaffierschool, but they were not
long. He was arrested for being a communist ingdh@sars. His socialism intersected
with his Istanbul years. In some of his diarieschgcized his socialist years. He
says that he had not believed in socialism, irespitoeing a socialist. That is, his
socialism was not an internalized socialism.

His early years as an intellectual passed wiéndity criticism and
translations mainly from the “West”. In the 196Bs, discovered the OriefitsHe
wrote theHint Edebiyati (Indian Literaturein 1964, but his curiosity towards the
“West” did not finish. He wrote th8aint Simonilk Sosyologjlk Sosyalist (Saint
Simon: First Sociologist, First Socialjsh 1967. In the 1970s, he was directed
towards his country. He wrofgu Ulke(the This Country) andmrandan Uygarka
(the From Umran to Civilization) in 1974. He died1987.

The literature on Cemil Meric is a divided one. Baghtists and non-
rightists have studied him. There are many bookisaaticles that are written by
nationalist-conservatives and Islamists, thaths, Turkish right. Mustafa Arngan,
Besir Ayvazoglu, Ali Bulag and Diicane Cunditu are examples of that literature.
The Islamists want to show Cemil Meri¢ as an Isktrand the nationalist-
conservatives want to show Cemil Meri¢ as a natistreonservative; that is, both of
them adopt Meri¢. According to Tanil Bora “in thenservative discourse, there are

many examples that see the real characteristicasfghvh his reversion to his

¢ | will explain below why | use “Orients” ratherah “Orient”.
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Muslim-Turkish core by becoming purified from thegtern culture which gives
him his formation.®?

For example, Ali Bulag, an Islamist intellectualys that;

Cemil Meri¢’s ability to return to his own countryo This Country- after his
long journeys towards the West and the India cantgd his strongest and
weakest sides. His familiarity towards the Weshwhier peaks, finally,
helped him to stand against the European realiynaade him lose time
because he had to learn his country’s and tertit@uiture code$§?

According to Ahmet Turan Alkan, a nationalist-cenative of the post-Cold
War era, he was “one of us.” Alkan says that, “dtedpis admirable accumulation
and his miraculous attention, Cemil Meri¢ was ohes™*

There is also another literature which is out$igerightist-circles. Of that
literature, Duygu Koksal, Zeynep Sayin, Tanil Bdtardan Gurbilek and Kadir
Cangizbay are examples. This literature approaClees! Meric¢ in a more objective
manner.

For example, Tanil Bora says that “it is not pogsénd true to exhaust Cemil
Meric with conservative identity imprinf® By that, he refers to the Marxist
elements in Meri¢’s thought. | agree with Bora be fact that Meri¢ was influenced
by the Marxism, but as we will show below, it i emough to be accepted as a non-

rightist intellectual.

82 Tanil Bora, “Cemil Merig,” irModern Tiirkiye'de Siyasi Biince, p. 518.

83 Ahmet Turan Alkan, “Diiince Alsilmisin Disindadir,” Tarih ve Topluml27 (July 1994),
pp. 43-45.

 Ahmet Turan Alkan, “Cemil Meri¢ ve Hirr Biince: RES NON VERBA!, Tiirkiye
Gunlig 1 (April 1989), pp. 27-29.

% Bora, “Cemil Merig,” p.516.
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Duygu Koksal, like | do, describes Meri¢ as “a pmoemt yet heterodox
figure of Turkish conservatisnt®Koksal sheds light on the phenomena of Meric

attracting a wider audience from the 1980s on.

The kinds of dilemmas that preoccupied Meri¢ thtaug his life are what
we would today describe as questions of “identifyiis is why Meri¢’s
writings have begun to attract a wider audience twe past decade and a
half. Until then, his work held little appeal beybtine circles of the
intellectual right, as clearly indicated by thedes about him, the interviews
he gave, and the audiences and organizers ofdiigds®’

Kdksal, also, deals with the relationship betweisrlife story and his later

thought;

Three observations are relevant to this early pbakes life. First are the
colonial environment in which he grew up and theamalist milieu in which
he later found himself. Meri¢c was exposed to tHeucal and intellectual
influences of late Ottomanism, French colonialistd #ourishing Turkism —
all of which helped shape the “synthesis” he dgwetbin later years. Second,
during these years, he was exposed to Western kdgeland culture, and to
socialism as an intellectual current, mostly thitoagorocess of reading
books. Third, he encountered state repression alittcal intolerance

through the experience of arrest and dismissal seweral job$®

Kdksal strengthens my thesis by saying that “hisseovatism was not
founded on the typical anti-communism of most covative positions ® She also

strengthens my views on Meri¢’'s Ottomanism by sayirat,

Ottomanism is represented in four main platform€emil Meric.
Firstly, a Tanzimatist reformist Ottomanism is egented in Cemil
Meric. Secondly, we should talk about an Ottomanigmch tries to
be Occidentalist and it also encompasses Oriemtalitirdly, a tense

% Duygu KéksalThe Dilemmas of Cultural Synthesis: Cemil Meriga€onservative
Intellectual,”"New Perspectives on Turkéyall 1999), p. 80.

" Ibid., p. 81.
% Ibid., p. 82.
% bid., p. 89.
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and paradoxical Easternism model of Ottomanismbeaobserved.
Finally, the Ottomanism in the language of Meric¢sitnioe
considered?

The following discussion is divided into sectianfallows: Meri¢ as a
Civilizationist: Reference to Civilizational Diffences and Demonizing the West,
Orientalism/Orientalism in Reverse, Anti-Nationalifiemes, Religion, Marxist
elements, Idealization of the Ottoman Past, Is§\&twaent Protests, Critique of

Language Reform/Revolution and Critique of Laicism.

Meric as a Civilizationist: Reference to Civilizatial Differences and Demonizing

the West

Talking about civilizational differences has becoveey popular in the world, as
well as in Turkey. Samuel Huntington wrdtke Clash of Civilizationand

Remaking of World Orden 1996. According to that book, the Cold War amel t
clash between the West and the Soviet Union ané&aiséBloc was over. The new
clash would be between the civilizations accordmthis thesis. In recent years, a
naive civilizationist project has emerged and corspred by Zapatero of Spain and
Erdozan of Turkey in 2005. It was the Alliance of Cigditions. The aim of that
Alliance, which was between Islamic and Westerilizations, was to fight
terrorism and extremism. Against the good faitZapatero, the term Alliance of

Civilizations reflects a civilizationist mentality.

The term is also popular in Turkey. As it can begged, it is very popular in
rightist circles because it necessitates an essishtbutlook to interpret civilizations

as a whole and by their religion in spite of mamyate differences. The term can be

O Koksal, “Zaman, Osmanlilik ve Cemil MerigCogito 11 (1997), p. 195.
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traced back to Ziya Gokalp and his famous distimchetween culture and
civilization. By this, he meant that culture is/rmbg local and national, but
civilization is global. Gokalp says that there idyoone civilization and denies the
plurality of civilizations.

The first thing that can be said about Meri¢’slzationist understanding is
that he saw the plurality of civilizations. For hithere was no single civilization, but
multiple civilizations. In his diary, he wrote if®&3 that, “there is no world
civilization. There are several civilizations. Aptbgress can only happen by that
diversity. That is, civilizations have to complerheach other.™

He also maked a distinction between culture anization, but there was a
nuance in his definition. He saw the latter as ngmeeral. He thought that cultures
belonged to societies while civilization belongsrtaltiple societies. In his diary, he
wrote in 1963 that “if we compare cultures to ¢aakions, a society can play in two
ways: everybody plays separately, everybody plajlsctively.”’?

He also saw the plurality of cultures. In thek Dogudan Gelirhe said that,
“there are many cultures not a single culture ewlorld; cultures that are equal in
value. Every big culture is single and speakswa tanguage in every sphere, a
language that no other culture can understahd.”

His civilizational understanding, sometimes, coméhe point of demonizing

the West. He showed the West as enemies to thaits@rient. InBu Ulke, he said

" “Diinya medeniyeti yok. @#i medeniyetler var. Ve ilerleme ancak byigéik sayesinde.
Yani medeniyetler birbirlerini tamamlamalidirlArcCemil Meri¢, Diary: Volume 1(Jurnal: Cilt 1)
(istanbuliletisim Yayinlari, 1992), p. 170.

"2«K(iltirleri oyunculara benzetirsek, bir toplum gdkilde oynayabilir: herkes ayri ayri
oynar, kolektif halde oyndibid., p. 169.

3 “Bir degil birgok kiilturler var diinyada; dgerce birbirine ait kiiltirler. Her biyiik kiiltir
tektir ve her alanda kendi dilini kogur, baska kultirlerin anlayamayaga bir dil.” Cemil Merig, Lsik
Dogudan Gelir (The Light Comes From the Bafiistanbul:iletisim Yayinlari, 2009).
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that, “Europe exports clergyman to the Ottomarittesr. In order to convert to
Christianity? What connection. Its only aim is tieligionize the Ottoman’*

He says irKirk Ambar: Cilt 1(the Forty Hatches: Volume 1), which he wrote
in 1980, that, “a hostile civilization that rests @ different basis; and that the novel,
which is this civilization’s most complete, mosttempassing form, cannot be
conquered, understood, adopted by a civilizatioonatblow.”

He saw the common denominator of the Western/Gémisivilization as
Christianity. InUmrandan Uygariga (the From Umran to Civilization), he said that,
“Europe is Christian despite its materialism; iCisristian by its leftist and rightist.
We (the Muslims-A.H.) are the only enemy of the i€lien. We are a fearsome and
mystical force that defeats the Crusaders’ armfies.”

He said in his diary in 1974 that, “there are teonpeting civilizations:
Turkish-Islamic civilization made conquest for atlsand years, it has obvious
measures, obvious victories and obvious achievesn#iriiecame old. (The other one
is Western Civilization- A.H.)*

In Umrandan Uygarla (the FromUmran to Civilization, he said that,

“contemporization is surely Europeanization. Euaypeation, that is,

"«pAvrupa, Osmanli iilkesine papaz ihrag eder. Hristlyga davet icin mi? Ne miinasebet.
Tek emeli Osmanli’yi dinsizféirmektir.” Cemil Merig, Bu ilke(This Country) {stanbul:letisim
Yayinlari, 1985), p. 178.

S “Farkli temellere dayanan ginan bir medeniyet ve bu medeniyetin en biitiin, en
kucaklayici ifadesi olan roman, fia bir medeniyet tarafindan bir hamlede fethedilegme
anlagilamaz, benimsenem&gemil Meri¢, Kirk Ambar: Cilt IForty Hatches: Volume)](istanbul:
fletisim Yayinlari, 2006), p.334.

0« Avrupa maddeciine ragmen Hristiyandir; sgcisiyla, solcusuyla Hristiyan. Hristiyan
icin ise tek dgman biziz. Hacl ordularini bozgundan bozgugaatan korkung ve esrarli kuvvét
Cemil Meri¢,Umrandan Uygaria (From Umran to Civilizatio)y (istanbul:letisim Yayinlari,
1996), p. 9.

T«Carpisan iki medeniyet var: Tirkslam medeniyeti bin yil fetihler yapmbelli 6lgiileri,
belli zaferleri, belli baarilari var. Ihtiyarlamis.” Cemil Meric¢, Jurnal: Cilt 2 (Diary: Vol. 2),
(istanbuliletisim Yayinlari, 1992), p. 202.
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disappearanc®” This quotation sheds light on the engagement efidwith the
Islamic Orient. He, as a conservative, thought &tlativilizations were sui generis
and that they would lose their character if theydpeanized.

He says irKirk Ambar: Cilt 1 the Forty Hatches: Volume)lwhich he wrote
in 1980, that “East and West, Cross and Crescenggnificent past and a dark
future were quarrelling. But the fight was not oyet. The last word was not sdit.

In Kirk Ambar: Cilt 2 theForty Hatches: Volume)2which he wrote in
1980, he sayid that, “yes, the Christian world’sspective on Islam has always been
hostile. European’s scientific and global curiositgps at the borders of Islam. From
the Crusaders on, the aim of the European is riatdav Islam, but to destroy it°

To conclude this section, it can be said thatditrainant characteristic of
Meri¢’s conservatism was its “CivilizationismRAedeniyetcilil. He diverged from
other conservatives of the Cold War era by his ipligation of the Orient. He saw
the common denominator of the Islamic Orient, despiany Christian Arabs,
Atheists and so on, as Islam. The same thing e&sfouthe Western civilization,
which he viewed as a monolithic entity.

He demonized the Western civilization, not any ohthe Orients, in his
engagement of himself in the Islamic Orient. Heeresaid that West is the enemy,
but instead he said that they were the enemy ofvest. He diverged from the

culture-civilization dichotomy of Ziya Gokalp. Gdkasaid that there was only one

8«Cagdaslagsmak elbette ki Avrupalijanaktir. Avrupalilamak yani yok olmakMeric,
Umrandan Uygarga (From Umran to Civilizatiofy p.25.

“Dogu ile Batl, Hag'la Hilal, muhtgem bir maziyle karanlik bir istikbal gaz b@aza
idiler. Ama kavga sona ermegtiihentiz. Son s6z s6ylenmgiii Meri¢, Kirk Ambar: Cilt 1 (Forty
Hatches: Volume 1. 377.

80 «Evet, Hristiyan diinyasinislam’a bakgi dismanca olmgtur hep. Avrupal’'nin ilmi ve
cihansumul tecessUsl"g;Iamiyet’in sinirlarinda durur. Haclilardan bu yafarupali’nin amaci
Islam’i tanimak dgl, Islamiyet’i yikmakti® Meric, Kirk Ambar: Cilt 2 (Forty Hatches: Volumg,2
p.188.
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global civilization, but Meri¢ said that there wanany civilizations, both of which

were defined by their religion.
Orientalism/Orientalism in Reverse

In the late eighteenth and during the nineteentiucees, Orientalism was
used for the artists who depicted the Orient. intthentieth century, especially with
Edward Said’s important woiRrientalism®* which was written in 1978, the term’s
meaning changed. It has started to mean a pervagistern tradition especially
shaped by the European imperialism.

Occidentalists, in James Carrier's words, “turnwheeld upside-dowrf?.
They see the West as antithetical to the East.dentalism can be termed
Orientalism-in-Reverse. While the Orientalists asge superiority of the West, the
Occidentalists assert the superiority of the Eastidentalism has double meanings.
It also means studying the West. Meri¢ was an @etalist in both senses.

Orientalists see rationality as a European as$et ERstern countries are
depicted as non-rational in Orientalist works sastihose of Bernard Lewis. Meri¢
turned that upside-down. lWWmrandan Uygarlga (theFrom Umran to Civilizatioh
which he published in 1974, he said that, “non-emstountries, especially the
Islamic countries, are, maybe, more rational tienWest. They do not enter

capitalism, because their rationality is not comification.”®®

81 Edward SaidSarkiyatcilik: Batr'ninSark Anlayylar (istanbul: Metis Yayinlari, 2003).

82 James Carrier, “Occidentalism: The World Turnedide Down,”American Ethnologist
19, no. 2 (May 1992), pp. 195-212.

8«Avrupa dy Ulkeler bilhassdslam tlkeleri, belki de, Bati’dan daha ok akildah.
Kapitalizme girmemnlerdir, ¢iinkt onlardaki rasyonalitesgalasma dgildir.” Meri¢, Umrandan
Uygarliga (From Umran to Civilizatior), p.21.
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He went on to say that Bu Ulke(This Country) which was published in
1974; “we are the children of a different civilizat; of an enemy civilization, of a
civilization that has different measures, oldentig, more humane®

In Bu Ulke(This Country), he says that, “Montesquieu mergtiBastern
despotism. The ultimate form of despotism is inI&nd which he worshipped and
France, of which he is a citizef?”

He asserted the difference of Islam, but he sl ghe superiority in the

Islamic Orient. In This Country, he said that;

Yes, Islam is the dominance of law and order (naamg. Long ago
conquered the equality which West wants to accahplslam is the very
democracy. But it is a democracy which developea very different climate
of soul, and rests on different principf&s.

In his diary, which he wrote in 1959, he said th&trope is East and the

Asia is West in the middle ages. Ibn Haldun is mfesterner than Bergsof’”

To conclude this subsection, Meri¢ engaged himiglf the Islamic Orient
in his quest for superiority over Western civilioat He used an Occidentalistic
language which changed the assets which were givisre West by the Orientalists
and gave them to the Islamic Orient. For exammeadserted that Islam was more

democratic and more rational than the West.

8 «Biz apayri bir medeniyetin cocuklariyiz;sian bir medeniyetin, bamgda élcileri olan,
¢ok daha eski, ¢cok daha asil, cok daha insancarigideniyetirt Merig, Bu tlke(This Country), P.
97.

8 Montesquieu déu despotizminden s6z eder. Despotizmin alasi figas oldysu
Ingiltere’de ve tebaasi bulungu Fransa’'dadir” Ibid., p. 192.

8 «Evet,/slam bir kanun ve nizam hakimiyeti (nomokrasi)Biati’'nin gerceklgtirmeye
calistigl esitli i coktan fethetrtir. Demokrasinin ta kendisidifslamiyet. Ama batidakinden gok
baska bir ruh ikliminde gelien, cok bgka umdelere dayanan bir demokrasbid., pp. 171-72.

87«Ortagag’da Avrupa Dgu, Asya Batr'dir. Ibn Haldun, Bergson’dan ¢ok dagtili..”,
Journal: vol. 1 p. 54.
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Conservative Nativism instead of Nationalism

Nationalism is, like conservatism, a modern ideg]dbat can be dated to the
post-1789 era. There are three main approachesionalism studies, modernist,
primordialist and ethnicist approaches. To stathythe primordialists say that there
have always been nations in history. They are ateEthnicists, among whom the
most referred figure is Anthony Smith, say thatr¢higave not always been nations,
but an ethnic core. Smith’s approach is called@ymbolisnt® Modernists say
that nations and nationalism are political andwraltconstruct. The most important
modernists are Benedict Anderson, Eric HobsbawmEandst Gellner.

Nationalism is one of the dominant ideologies, Hredfounding ideology, of
the Republican era. Nationalists, from very différstandpoints, agree on the
primordiality of the Turkish nation. That is, itm®t peculiar to radical Turkish
nationalism. For example, the Kemalist nationalistkish land forces adopt their
date of foundation starting from Mete Khan who ehistoric figure of Turkic
tribes.

As seen in chapter two on the different discousde®nservatism in Turkey
in the Cold War era, one of the common denominaibed| conservative discourses
was their nationalism in the multi-party era. Theensity of nationalism may have
changed as in the case of cultural conservativegmalism understanding, but their
nationalism was constant. To repeat my thesis agae, Meri¢ was a sui generis
figure who diverged from other discourses withdmn$i-nationalism.

He said inUmran’dan Uygarlga (theFrom Umran to Civilizatiophwhich

was written in 1974, on the eve of big left-rigbnabat in Turkey, that “the

8 For an ethno-symbolist approach in understandimgi$h nationalism, see Nergis Canefe,
“Turkish Nationalism and Ethno-Symbolic AnalysihélRules of ExceptionNations and
Nationalism8, no. 2 (2002), pp. 133-155.
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supremacy claim of the nations is a poor delusiargnceit.?® This sentence was
radical in the Turkish context and even when atiggisaid that its radicalism grows.
When one left aside the radical Islamists, alltigjs are nationalist. It can be a
surprise when we say that Meri¢ had disciples frotim the nationalist-
conservatives and Islamists who had nationalistéeaies. This is about a selective
reading of Meric¢, nationalist-conservatives andnskts select suitable phrases from
Meric.

Meric preferred conservative discourse of “nativisnstead of nationalism.
He said in his diary in 1963 that “then, he (Celtdric- A.H.-) is jealous of their
nativity. All of them are the animals of this sdilone of them are provisory; there
are no cliff between their heads and their worldsOnly he is rootless, disespoused
and different.®

He even wanted the nativity of Turkish socialismhis diary he wrote in
1974 that “among the Turkish socialists whom | kntve most native and the most
honest was Esaf”

In Kirk Ambar: Cilt 1 theForty Hatches: Volume)lwhich he wrote in
1980, he says that, “A clean, warm, friendly marofdelling. Native with her

fugitivity and weaknesses’

89 «Milletlerin Gstiinliik iddiasi zavalli bir vehim, bieendini bgenmijlik. “Meri¢, Umrandan
Uygarliga (From Umran to Civilizatio)) p. 82.

“Sonra yerliliklerini kiskaniyor. Hepsi bu topfm hayvani. Hicbiri greti degil, hicbirinin
kafasiyla diinyasi arasinda ugurum yok. ... Yalniksikz, o kopmuo baka.” Meric, Diary:
Volume 1p. 89.

L «Tanidgim Turk sosyalistleri icinde en yerlisi, en diiriiEsat't.” Merig, Jurnal: Cilt 2
(Diary: Volume. 2, p. 193.

92«Temiz, sicak, dost bir anlatiDerbederli ve zaaflariyla yerl’ Merig, Forty Hatches:
Volume 1Kirk Ambar cilt 3, p. 353.
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To conclude this subsection, one of the most ingpdrtharacteristics of
Mericwas that he was not a nationalist. In the Gtlat era, both of the conservative
discourses, and even both of the Turkish right, ma®nalist and anti-communist,

but were not seen in Cemil Merig.
Religion

Against the “paganic nationalisi’of the Turkists and neo-Turkists, who
were racist-Turanist, different conservatisms imkKéy were in a search of a Turkish
nation the founding pillars of which was Islam retCold War era. As seen in
Yahya Kemal’s criticism on Ziya Gokalp, conservasyranging from cultural
conservatives to nationalist conservatives, savddimition of the Turkish nation of
the Turkists or neo-Turkists too bookish and sytithe

Islam, for Meri¢, was not the religion whose defenand the chosen nation
was Turks, as asserted by the nationalist-conseegatin Meric’s “civilizationist”
understanding, Islam was the most important defifiene of the Orient’ that is
the Islamic Orient.

He saw faith as a bond in developing countrie®urllke (This Country,

which he wrote in 1974, he says that;

Unity of belief merges human with human, makes naasation in

developing countries. Islam says believers arehlerst Blood is a biological
concept: dark, mysterious, blind. Being a humamo iescue ourselves from
the captivity of biology. There is only humanly wal Faith does not seperate,
but unites. Faith, that is, the thought which idaed with sense, winged with
emotion, to be lived and makes us I¥e.

9 With paganic nationalism, different conservativecdurses mean that Turkists and neo-
Turkists ignore thelslamic past and refer to thelgtamic shamanic past.

* In Meric’s understanding, there was not a singiie@. Instead, there were multiple

Orients. These were the Islamic, Persian and InOidents, all of which were defined by their
civilization.

46



Merig said in This CountryBu Ulke which he wrote in 1974 that “it is the
belief, not the blood and soil that makes the eitship.?®With this sentence he
objected to two models of citizenship: the ethmid gerritorial models. He objected
to ethnic citizenship in that he did not see blasdhe core of citizenship. He also
objected to the territorial model in that he doessee soil as the core of citizenship.

He saw religion as a common denominator for ciizen

Meric came very close to Nietzsche’s saying “Godéad™’ He agreed that
the god was no longer guiding modern man. He thbtlngtt godlessness created
angoisse in modern men. He saidGiwsyoloji Notlari ve Konferansldthe Sociology

Notes and Conferencethat;

Humanity has not been able to get used to living godless world. It was a
soil producer person. No love will continue, no lkessness will be caused.

Angoisse is freedom’s fear; it is the fear of deam. Church and
mosque would guide mah.

He said in a letter which he wrote in 1967 th&ldm makes all of this
country’s races one race, one heart, one persomordl unity, not a biological one.

That is the biggest, most sacred unity.”

% “Geligen toplumlarda insani insanla kaytaan, ygini millet yapan, inang birgi.
Inananlar kardgtir, diyor Islamiyet. Kan biyolojik bir mefhum: karanlik, edrakor. /nsanlgmak
biyolojinin esaretinden kurtulmaktir. Tek insanigée var. /man ayirmaz birlgirir. /man yani hisle
yogrulan, heyecanla kanatlanan, gayan ve ygatan digince” Meri¢, From Umran to Civilization
(Umrandan Uygarka), p. 127.

% «vatandaligl yapan kan ve toprak d# inanc.” Merig, This Country(Bu uilke, p. 171.

" We should say that Nietzsche does not care aheujddlessness, but Meric cared about it.
Meri¢ viewed godlessness as a negative phenomena.

% «jnsanlik tanrisiz bir diinyada yamaya alsamadi. Giibre mustahsili bir insan. Hicbir
sevgi surlp gitmeyecek, hi¢bir hukuksuzlugrdionayacak.

Hurriyetin korkusu angoisse, karar vermekten dagkorku. Kilise ve cami yol gosterirdi
insana” Cemil Meri¢, Sosyoloji Notlari ve Konferanslar (Sociology Natesl Conferencés
(istanbuliletisim Yayinlari, 1993), p. 38.
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Meri¢ was against atheism and saw it as an illnass letter which he wrote
in 1967, he wrote that, “atheism is the most unfang reaction. It is the plague
which creates a miserable herd out of a brave affhy.

He says irBu Ulke(This Country) that; “the innovation wave that has
knocked down every citadel since the Tanzimat gpsend in front of the fortress of

Nur 1101

To conclude this subsection, Meri¢ saw religiomaseans of social cohesion
like Tarik Bugra. For him, it was a bond that held society togetkor him, religion
was a must to be a citizen. He denied both ethmdaterritorial models of

citizenship.
Marxist Elements

Marxism has some credos. One of them is to seertgme of history, while
passing from the feudal to capitalist stages, astitial classes. It is a dialectical
understanding referred to as dialectical materalihis understanding is mostly
adopted by people on the left of the political $peu. It is very surprising to see the
same understanding in Meri¢ who was a politicalseovative. It can be explained
by the imprint of his youth experiences. As disealsabove, Hatay, where he was
raised, was a cosmopolitan place which was exparigra transitionary era. There
were many socialists in exile in Hatay, some of mhHzecame his teachers. So Meri¢

got accustomed to the doctrines of Marxism, whidluenced his later life. It should

99«By uilkenin btun irklarini tek ik, tek kalp, telsan haline getireislamiyet olmt
Biolojik degil moral bir vahdet. Yani vahdetlerin en bi@i) en mukaddesiMeric¢, Jurnal: Cilt 2
(Diary: Volume 2, p. 156.

10«pinsizlik irticalarin en affediimezi. Engit orduyu en miskin siirii haline getiren veba
Ibid., p. 157.

101«Tanzimattan beri her hisari deviren teceddiit daigilisdefa olarak Nur kalesi dniinde
geriler.* Merig, Bu Ulke (This Countiy p.247.
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also be said that the acquaintance of Meri¢ to Marteas were not limited to his
youth. As he showed in his book thagaradakiler (Those in the Cayene made a
deep reading of socialists from Lenin to Gramsci.

The sentence below best exemplifies his relatbadarxism and the
bourgeois class. He says that in tharandan Uygarlga (From Umran to

Civilization) which he wrote in 1974 that;

We understand better why most of the countriesal@atinderdeveloped are
called “undeveloped” after we redlkaddimeoday. The reason for the
political, economic and social failures that havarked North African history
for centuries is the absence of a social class igreamilar to bourgeoisie in
the West):%?

Despite the fact that he had Marxist elementssrdiscourse, he had harsh

criticisms on the Turkish left. In his diary he weon 1974 that;

The Left is a parrot. It repeats the thought. dterippled, it walks with
crutches.It absolutely needs a Westerner to moverder to be her friend,
you have to speak its language. Its languagejshtte language of the
master and guide which it chooses. It is imprisaieesiymbols and
slogans:®®

He was also hostile to the bourgeoisieUmrandan Uygarka (From Umran

to Civilization), he says that;

The poor economist, more accurately, the poor kemisie thought that tries
to devalue Proudhon by imitating him to Baudeldirés a class’ opinion
rather than a writer’s opinioff?

102«Bygiin “azgelimis” denen tlkelerden birggunun neden azgefhis oldugunu
Mukaddime'yi okuduktan sonra daha iyi anliyoruzz&y Afrika tarihini asirlar boyu damgalayan
siyasi, iktisadi ve ictimai barisizliklarin sebebi, bu ilkede ictimai bir zimre(Bati'da burjuvaziye
benzeyen bir sinifin) yoldudur.” Meri¢, Umrandan Uygarka (From Umran to Civilization)p. 146.

103«g0|, papgandir. Quretilenleri tekrar eder. Topaldir, koltuk denekldg yiiriir. Hareket
etmek icin mutlaka bir Batiliya muhtagtir. Dost almz icin dilini kongmaniz lazim. Dilini, yani
sectgi pirin mirsidin dilini. Sembollere ve sloganlara mahpusteric, Jurnal: Cilt 2 Diary:
volume. 2, p. 198.
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His hostility towards socialism was valid in hisciburse despite the Marxist
elements. He says Kirk Ambar: Cilt 1(Forty Hatches: Volumg fhat, “socialism is
also an intellectual illness, like Westernism. Adé¢o be someone else, not to seem
like the people, to connect to the far away, todhe that is far awa¥’™

To conclude this subsection, there were Marxishelgs in the discourse of
Cemil Meri¢. Despite criticizing the bourgeoisias$, he saw them as necessary for

the development of a society.
Idealization of the Ottoman Past

The Kemalist elite, when they came to power anadieal the Turkish
Republic, started marginalizing the Ottoman Empséehe “other” of the Republic.
For them, the Empire represented backwardnesshardepublic enlightenment.
They constructed their identity on the pre-Ottoraad pre-Islamic past. For
example, The Turkish History Thesis of the 193@a&;tJ urkish history from the
Turkic tribes, of course, for them, those Turkibes were the Turkish nation, of the
Central Asian steppé&®

Ottoman history, or the history in genetdljs an ideological battleground in

the Republican era. Everybody had their own versicthe Ottoman Empire, of

104 «Baudelaire’i Proudhon’a benzeterek kiigiiltmeyesgalizavalli iktisatci, daha gousu
zavalll burjuva dgiincesi. Zira bir yazarin d&, bir sinifin yargisidir bu’ Meri¢, Umrandan
Uygarliga (From Umran to Civilizatio)) p.325.

105«g0syalizm de bir aydin hasgal Baticilik gibi. Bakasi olmak, halka benzememek,
uzagsa, uzaktakine hlanmak ihtiyaci’ Meric, Kirk Ambar: Cilt 1 Forty Hatches: Volume 1p. 355.

1% Bigra Ersanli/ktidar ve Tarih: Turkiye’de “Resmi Tarih” Tezininl@umu (istanbul:
fletisim Yayinlari, 2003).

197 The history’s battleground status is not pecutigfurkey. For example, in Germany there

was a very important quarrel in the second hathef1980s known as the Historikerstreit. There was
a quarrel on issues such as Sonderwerg.
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which they highlighted certain aspects. For exapgoene Islamists gave emphasis
to the “sharia”, which is the traditional Islamaw. For those, the Republic
represented degeneration. They saw the golden géltaslim-Turks in the
Ottoman era. Nationalist-conservatives yearnedh®iconquests of the Classical
Ottoman Era. They criticized the Republic for igciism.

Meric can be categorized as an Ottomanist. We aathait he was confused
in approaching the Ottoman past. Sometimes heiglgkd the intellectual legacy of
the late Ottoman era, but he sometimes highligtitedDttoman as conqueror. That
Janus-faced oscillation complicates the answerdaytiestion who the Turks were.
Were they the children of the “militarist” Ottom&mpire or the children of the
intellectuals’ Ottoman Empire?

The Ottoman Empire was accepted as a just statéebg. It was compared
with France, England and so on and the “uniquenefsgie Empire was stressed.

He said inUmrandan Uygarka (From Umran to Civilizationthat;

Why do not we have a Bodin, a Hobbes, a Bousset® dvmot they grow up
(in Turkey- A.H.)... If the tough theorists of thesaltutism lived in the
Ottoman territory, they would be saga-tellers & Emperor. The dream of a
just and magnificent state, which they did notlsggpening in their country,
was only actualized by the Ottomafis.

Idealization of the Ottoman past sometimes uniiés the reverse-
Orientalism or Occidentalism, as noted above. Msaid in Bu Ulke (This Country)

that;

There is no novel in Divan literature. Why?

One of the first novels of the West is tBeppled Devil The hero
opens the roof of his house, lets us into his bmdrdNovel is a disclosure

198 «Bjzde neden bir Hobbes, bir Bousset, bir Bodinsyetimj? Neden yetsin...
Mutlakiyetin bu yavuz nazariyecileri Ulkelerindergeklestigini géremedikleri bu adil ve kerim devlet
riyasini, yalniz Osmanh gerceldiemistir.” Meri¢, Umrandan Uygarga (From Umran to
Civilization), p. 196.
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from the beginning. The Ottoman neither had wouratghe iliness to show
them. The stories literalize a warrior or an anéedo take share of 1f°

His ideal Ottoman Empire was that of the Ottomarsins’. Despite
incorporating many ethnic groups from differentgieins, Meric¢ talked about a unity
of faith. Meri¢ said irBu Ulke (This Countiythat, “religion is a consciousness,
solidarity, a love for the Ottoman. Ottoman soce¢pends on human dignity and
unity of faith.”°
In theKirk Ambar: Cilt 1(Forty Hatches: Volumg twhich he wrote in 1980,

he said that;

Ottoman actualizes itself either in faith or iniact It does not regard chat as
suitable to its dignity. It does not show its woanltds story tellers either
make a hero literary or a kind of epic or they givesson of morality, that is,
it is out of time and geography. It is a cautiotinea than disclosure, a caution
or a mental practicg?

He adopted one of the theses of the Kemalistsjghttat there were no
classes in Turkey, and adapted it to the Ottoman By that, he further idealized the

Ottoman era. In thErom Umran to Civilizationhe says that;

Is it possible not to remember our science-lovedmasahians while reading
these lines? Those keen intelligences that malkshsimilarities as laws

199«Dpjvan edebiyatinda roman yok. Nigin olsun?

Batr’'nin ilk romanlarindan biri “TopalSeytan”. Kahraman evlerin damini agar, bizi yatak
odalarina sokar. Roman dlangicindan itibaren bir fadir. Osmanli’'nin ne yaralari var, ne
yaralariniteshir etmek hasta$ii. Hikayeleri ya bir cengaveri edehitgir, ya hisse alinacak bir
kissadir” Meri¢, Bu Ulke (This Country)p. 119.

10«0Osmanli igin birsuurdur din, tesaniittiir, sevgidir. Osmanl toplumsan haysiyetine ve
inanc birligine dayanir’ Ibid., p. 177.

1 «osmanli kendini imanda veya aksiyonda gerggikile Gevezeli vakarina yakgtirmaz.
Teshir etmez yaralarini. Hikayecileri ya bir kahramagdebilgtirir, ya bir nevi destandir, ya bir
ahlak dersi verir yani zamanin vegafyanin dgindadir. Bir ifya degil bir ikazdir, bir ikaz veya bir
zihin temrini” Meri¢, Kirk Ambar: Cilt 1 Forty Hatches: volume 1p. 330.
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imagine feudalism in the Ottoman Empire; they trgxplain our history by
the class combat?

As noted above, sometimes Ottoman the Conqueoamtes the ideal

Ottoman for Meri¢. He says in a Journal which hetevin 1963 that;

Everything was in its place in the Middle Ages. f@bclasses were happy
with their circumstances. Nobody deals with thdicdey. The barons were
busy either with attacking each other, huntinglaasing after women.
Sometimes the Jerusalem dream caught the gentlémdrthe sword of
Islam, blood lets the Christian knights, who catah'plat hone” from eating
too much, to their castlés®

He goes on to say in a journal which he wrote i63lthat;

Life, mostly, was a colorful dream that startedhwstvord and finished with
chopper. The contry of the Ottomans was very difier™*

To conclude this subsection, Meri¢ had an idetd®an Empire. His ideal
Ottoman Empire was a monolithic empire, composedudlims. It can be defined
as a fantasia. He sometimes highlighted the clalssia’s conquering Ottoman
Empire, but sometimes the last phase of the Engpinéellectual legacy such as
Abdullah Cevdet. His classless, organic and harmansociety imagination was a

very conservative theme.

H2«By satirlarimizi okurken, bilimséki medreselilerimizi hatirlamamak kabil mi? Sathi
benzerlikleri kanunlgtiran bu keskin zekalar, Osmadnparatorlyzu’nda feodalite tahayyiil eder;
tarihimizi sinif kavgasiyla izaha kagkilar”, Meri¢, Umrandan Uygarga (From Umran to
Civilization), p. 161.

13«Ortacag’da herkes yerli yerinddctimai siniflar hallerinden memnun. Kimsenin boyle
inceliklerle wrasacak vakti yok. Baronlar ya birbirine saldirmaklaesgul, ya avla, ya da
zamparalikla. Arada bir can sikintisingrayan beyleri Kudiis hilyasi sarar. Y&am’in kilici fazla
yiyip icmekten “plathone”a tutulan Hristiyagbvalyeleri hacamet edigatolarina yollar”,Meric,
Jurnal; Cilt 1(Diary: Volume }, p. 115.

H4«payat cok defa kiligla héayan satirla biten rengarenk bir rilyaydi. Apayin 8iinyaydi
Osmangullarinin dlkesi” Ibid., p. 125.
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Anti-Liberal Elements

All intellectuals’ thoughts reflect the era in whithey live. This was also
true for Cemil Meri¢. The projection of the polaicevents of his era can be followed
in his writings. He was a Cold War figure of consgism. Despite diverging many
issues from other conservatives, he developed seceative stance to the events of
his era. In the 1960s, with the wind of the newstbation, there occurred great
politicization. The left-right polarization resuitén an immense struggle especially
in the 1970s. So Merig, just like many other comaives, blamed the struggle and
the “anarchy” in the, relatively speaking, moreeliél understanding of the new

constitution.
Meri¢ says in Umrandan Uygata (theFrom Umran to Civilization}hat;

They wrote in different ages, their countries affecent... but they have the
same source of inspiration: social shocks. Thegegised the wolfication of
the person who was released; they understood thatsive freedom is a
door that is opened to anarchy; anarchy that isatheof the jungle. Their
pessimism is the fruit of bad experience.

A Tunusian proud faith, a Florencian bitter iroapd an English
uneasy consciousness. Ibn Haldun, Machiavelli, l#shb Not three people,
three symbol$?®

To conclude this subsection, there were elemeatsatie not libertarian
existed in the discourse of Meri¢. This is he had@servative bias. The “freedom”
that came with the 1961 constitution was too muetfm, in that it created

“anarchy” in society.

15« Ayri caglarda yagadilar, yurtlari ayri... ama ilham kaynaklari bir:tignai sarsintilar.
Dizginleri geyetilen insanin kurtlgtigina sahit oldular; anladilar ki airi hurriyet anagiye acilan bir
kapi, anasiye yani cangil kanunlarina. Bedbinlikleri aci tébelerin meyvesi.

Tunuslu, mgrur bir tevekkil; Floransa’li, buruk bir istihzaingiliz, tedirgin birsuur. 1bn

Haldun, Machiavelli, Hobbes... Ug insangiletic remiz” Meri¢, Umrandan Uygarga (From
Umran to Civilization, p. 199.
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Criticism of the Language Reform/Revolution

The Language reform is one of the most importaeheyin the early years of
modern Turkey. It was an effort to change civiliaat Kemalists brought the Latin
alphabet to replace the Arabic alphabet. They @tsmged the old words, which
were Arabic and Persian, by creating new wordsti@ndeological ground, it
became a litmus test between the Kemalists antistighWhile the Kemalists
supported the language reform/revolution, the i€ components of the Turkish
right criticized that reform harshly. We will sdeat criticism also below in Tarik
Bugra.

Merig, as a conservative intellectual, was nogxaception in the criticism of
language reform. With inspiration from Peyami Safap was also a conservative
figure mentioned in chapter two, he calls the nemglage as ‘uydurca’. By that, he
referred to the creation of new words by the Kestsli

He wrote in théBu Ulkethat, “and like throwing himself from a cliff, he
threw himself into the laps of ‘uydurca’. He couldt understand that a poem could
not be written with those rootless, musicless, leagecarcasses of words®

He went on to say in tHEhis Country(Bu Ulke which he wrote in 1974 that;

Slang is the language of the people who escapestire laws. The invented
language is the language of he who escapes frarhislang is the wall which is
constructed by fear; the invented language is usmionsness. One of them is the
veil which hides sins; the other one is the rope&ctviuffocates insight. Slang is the
voice of a wounded conscience; the invented langisgthe voice of a generation
which has lost its memory. Slang belongs to alintoes; the invented language
belongs to the countrylesS”

116«ye kendisini bir uguruma atar gibi “uydurca’nin kagina firlatti. Bu koksiiz, bu
musikisiz, bu tedbisiz kelimgleriyle siir yazilamayacgini anlayamad! Meric, Bu Ulke (This
Country), p. 152.

17« Argo kanundan kaganlarin dili. Uydurma dil tariht&acanlarin. Argo, korkunun érgii
duvar. Uydurma dikuursuzlgun. Biri giinahlari gizleyen pece, 6teki irfanigam kement. Argo,
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He referred to language revolution as vandalisthéMagaradakiler (Those
in the Cave"® which he wrote in 1978; “a vandalism which no oy has
experienced is called a revolution: Language Reiait**°

In theForty Hatches: volume Kirk Ambar: cilt I, which he wrote in 1980,

Meri¢ wrote that;

How can a nation, that started its alphabet in 19R& literary masterpieces
that express it in 19367 Of course, there is n&ishmovel, because there is
no reader, no accumulation and no freed.

To conclude, he took the common conservative standbe language issue.
He accused the Kemalists of vandalism. The langusfgem affected him more than
any other conservative because the Ottoman landuatjbeen used in Hatay until

its annexation to Turkey in 1939.

Critique of Kemalism and its Laicism Principle

Kemalism and its laicism principle, as seen abaere criticized by many

conservative discourses in the Cold War era. Mdidghot see the Kemalists as the

yarali bir vicdanin sesi; uydurma dil hafizasinykaden bir neslin. Argo her tlkenin; uydurma dil
Ulkesizlerin” Meri¢, Umrandan Uygarlga (From Umran to Civilization), p. 84.

118 By the term “Those in the Cave”, he made an aliggbout the mentality of Turkish
intellectuals. He means that the Turkish intellatfisaw the reality outside Turkey, but the reality
was in Turkey, according to him.

19«Hichir tilkenin gine rastlamadji bir vandalizme inkilap ad verilir. Dil inkilai Cemil
Merig, Magaradakiler (Those in the Caydistanbul:letisim Yayinlari, 2007), p. 266.

12041928'de alfabeye kiayan bir millet 1936'da nasil kendisini ifade eé&edebi
saheserler yaratabilir? Tabii yok Turk romani. Cinékuyucu yok, birikim yok, hirriyet yoieric,
Kirk Ambar: Cilt 1 Forty Hatches: Volume 1p. 325.
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historical other and he did not seek to be an acgatellectual of the state in
Gramscian terms. At the center of the Kemalismiatsih of Meri¢c was the laicism
principle.

He had a deep respect for Said Ni#fsit shows us the conservative aspect of
Meric. Nursi fetishized the state. His Islamism vaasonservative Islamism. His
followers, such as Fethullah Gulen, can be evesgoaized as Turkish-Islamic
synthesists. As has been repeated many times,reatiges are opposed to Islamic
radicalism. They prefer conservative Islam. | thih&t Meri¢’s respect for Nursi can
be explained by that. Meri¢’s usage of Nursi iniciing Kemalism is very
understandable in this respect. In BieUlke (This Countiy he said that, “when he
(Said Nursi) talked, the hollow sets of laicism dnyeone collapsed®

He viewed Atatirk as a myth that bound the socidgysaid in his diary
which he wrote in 1955 that, “the community is le@nagainst a myth: The myth of
Atatiirk. There is no other bond?®

He goes on to say, in his diary which he wrote963, that;

It is a murder that was combined with stupiditgnfrthe natural law
perspective, to arrest 3-5 citizens who were gath& read Said Nursi
treatises. Those are proper for appreciation wad eebook that mentions
morality and humanity in a country where immoralggoism and apathy are
widespread?*

121 3aid Nursi was an Islamist. He, later, influenoeghy Islamists. There are also Islamic
sects that read Risale-i Nur such as New Asigesi(Asyacilgrand neo-Nur Gulen Movement in
contemporary Turkey.

122«0 (Said Nursi) kongukga, laiklgin kartondan setleri yikildi birer birer Meric, Bu tilke
(This Country, P.246.

123 «Cemiyet tek mite dayali: Atatiirk miti. & bas yok” Meric, Jurnal: Cilt 1(Diary: vol.
1), p. 109.

124«g3id Nursi risalelerini okumak icin toplanan ticshatandain tevkifi tabii hukuk
bakimindan hamaketle kaymay bir cinayettir. Ahlaksizfin, kayitsizigin, bencillgin ferman ferma
oldugu bir tlkede, bir kitabi, ahlaktan, insanliktan tzstden bir kitabi okuyanlar ancak takdire
layiktir.” 1bid., p.62.
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Despite criticizing Kemalism, he had a deep resfuedhe Turkish Republic

and Mustafa Kemal. In his diary, which he wrotd 881, he said that;

The republic is the final act of the modernizatinavement that started with
the Tanzimat and continued with the Constitutidera. The Turkish nation,
which has learnt bitter lessons from history, hasepted its right to live by
ramping around a great commandfer.

To conclude, Kemalism and its laicism principlesveaiticized by Meric. His
criticism was very conservative in that he did want to change laicism with the

recreation of the caliphate. He just wanted toesothat principle.
The “Issue” of Student Protests

The genesis of the Turkish left can be traced bat¢ke Ottoman era in
modern Turkey?® Up to the 1960s, the Republican People’s PartyP)Rd the
Democratic Party (DP) governments prevented a gtsogialist movement from
flourishing. After the 1960 coup d’etat, the mifiggunta had university professors
write a, relatively speaking, more democratic cibatsbn. By that constitution, the
chains on the Turkish left were partially made weraklany leftist books were
published and young people got accustomed to thialst ideals. The leftist
students did not limit themselves to theory, betthlso took part in the streets.
Ultra-nationalist groups were also in the streketshe 1970s that situation resulted in
a clash between those two ideological groups. $iadtion was seen as a disaster
by the rightists. They labeled socialists as anatslaltogether. The rightists usually

favored the ultra-nationalists or, at least, igddieeir role in the clash.

125«Cumhuriyet, Tanzimat'la #ayip Merutiyet'le devam eden yenjl@e hareketinin son
perdesi. Tarihten cok aci dersler alan Turk millefiyiik bir kumandan etrafindahlanarak hayat
hakkini kabul ettirmgtir.” Meric, Jurnal: Cilt 2 Diary: Volume 2) p. 299.

126 Murat Belge, “Tirkiye’de Sosyalizm Tarihinin Anaz@ileri,” in Modern Tirkiye’'de
Siyasi Dijiince: SolPolitical Thought in Modern Turkey: Lgfted. Murat Giltekingil,igtanbul:
fletisim Yayinlari, 2008), pp. 19-48.
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Despite having some Marxist elements in his disseu¥eri¢ could not free
himself from his “anti-anarchist” and anti-leftstitiook. For him, the socialist
student opposition was equated with anarchismhideght that they were directed
from Russia. He ignored the role of ultra-natiostalin that clash. The excerpt below

best exemplifies his perspective;

Student movements, which burnt and waned like flaghe pan in the
industrialized countries continues, like an impottdisease in us. The target
of the anarchist terror is the state. Studentdasg with the struggle; it is an
insanity that looks like suicide rather than murd&e see that fire which was
made stronger by the alien winds, as the last yawbthe Westernization
disaster:?’

To conclude, Merig took a rightist stance in thigide student protests issue.
He called them all anarchists. This reflects theegal climate of the era. This

tendency was valid for many rightists of the Cold\&ra.

Gender

Meri¢ does not write directly on the gender rolésen and women. His
ideas on the roles of men and women can be underbetween the lines in his
texts. He had a very conservative understandintp@igender issue. For him, the

roles of both sexes were fixed.

127«7ira sanayilemis tlkelerde saman alevi gibi yanip sénefehci hareketleri bizde
mihim bir hastalik gibi devam ediyor. Agiat tedhjin hedefi devlettir. @renciler birbirini yemekle
mesgul; cinayetten ¢ok intihara benzeyen bir ¢ilgiiik Yabanci riizgarlarin kérikledibu yangini
Batililasma faciasinin son parodisi olarak goruyorutleric, Magaradakiler (Those in the Cawp.
182-183.

59



He wrote in thd&dmrandan Uygarga (From Umran to Civilizatiopthat “the
intellectual is like a woman, inconstant, caprici@nd lazy.*?® By this, if we can
disregard his anti-intellectualism here, he givesuilting characteristics to women.

He wrote in théBu Ulkethat “The mass is woman. She looks for a hard
handed to give their chastity. They are gaggle syeathout a shepherd?

He says in th@hose in the Cavinat; “What is the relation of these disloyal

and womanish gossips with truth?®

He goes on to say in his diary which he wrote iBS.fhat; “Why does the

masculine voice of the Lilkres start not to resaurttie horizon of humanity?**

He goes on to say in his diary which he wrote963.that; “bracelets are
sometimes more sacred than the cordon of the lejilmmour medal, a

cosmopolitan’s effeminate ankles contaminate&’ft.”

To conclude, Meri¢ had a very conservative stamcthe gender issue. He
sublimated virility. For Nurdan Girbilek, this wabout to protecting his masculinity

and escaping from femininity.

128« Aydin, kadin gibidir, hercai, kaprisli, tembeMeric, Umrandan Uygariga (From
Umran to Civilizatior, p. 28.

129«y\51n kadindir. Irzini teslim edecek bir zorba aranb@nsiz rahat edemeyen bir kaz
suriisi”, Meric,Bu Ulkg p.287.

130«By hain, bu kadinca dedikodularin gergekle ne asakar? Merig, Magaradakiler, p.
150.

13L«Nicin Lukres'in erkek sesi insagin ufkunda ¢inlamaz oldt;?Meric, Jurnal: Cilt 1, p.
34,

132« elepge bazen bir lejyon dondraninin kordonundan ¢ok daha kutsaldir, bir
kozmopolitin efemine bilekleri kirletir onu’ Ibid., p. 63.
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The Oscillation between Populism and Elitism

Being a populist and elitist at the same time nmesns paradoxical at first, but
it is not so in Turkish context. For example, wiam @rgue that Stleyman Demirel,
despite his populist discourse, is not an elifigi@ examples can be multiplied. The
same issue was valid in the discourse of Cemil §4dine pendulum of Merig
sometimes moved to a populist position in whicleclireference was given to the
Turks’ characteristics which are assumed to beemiselves.

Meri¢’s populism went as far as defining himsalfeareactionary. For him,
reaction, despite all the Kemalist critiques ofnigs a characteristic of Turks, which
was intrinsic in them. Meric identifies himself Withis characteristic. IBu Ulke

(This Country), he said that;

If winging from an impure situation to a magnifitgrast is reaction, every
honorable person is reactiondry.

The label of fanaticism was given to the peopl®\lstorted religion by the
secularists. Any publicity of Islam can be categedi as fanaticism by the
secularists. Meri¢ described the Turks as fanébica criticism of Kemalist

hegemony besides a concern to be read in Bu Ulke;

Fanaticism is the self-defense of the Orient. Ransiconversance; fanatic is
the cognition who confines herself to a dogma, dm@ma that is eternity.

Hostility towards the fanatic was the hostilitydards history. We are
the fanatic with our most beautiful sid€s.

He goes on to say that in his diary which he wnotE974;

133«“Murdar bir halden muhteem bir maziye kanatlanmak gericilikse her namussan
gericidir.” Meric, Bu Ulkg p. 80.

134«yobazlik, Sark’in nefis miidafaasi. Yobaz, samimiyet, yobandkei bir nass’a

hapseden idrak, bir nass’a yani sonsuza.
Yobaza démanlik, tarihe d§manlik. Yobaz biziz, en giizel taraflarimizla bithid, p. 89.
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We inherited reaction from the Ottoman. Reactios wdortress against the
attacks of the West. Reaction was escaping to msstth was not listening to
the songs of mermaids. It was fear. Maybe it wasggout of time.
Intellectuals listened to the mermaids and theyevdevastated. This new
realggion is to stop our ears to the sacred thaiigslto us. It is escaping from
us:

He says irBu Ulkethat;

You can easily deceive the mob, their emotionsaalepend on any basis.
The mass does not think, it is exposed to sometltifglieves in any
thought like catching cold. When its temperatusesiit becomes a lion. It
forgets everything sacred when the attack finisfies.

Besides being a populist, he had an elitist charestic. He adopted the
Ottoman distinction betweaavamandhavas which was literally, the common

people versus the intellectual. He sayBinUlkethat;

Big writer is the one who exclaims the voice thames from him as it is. She
does not think whether tlevamwill like or will not like while using the

words®’

Another elitist aspect of him was, as he said édi@ry which he wrote in

1963, that;

That is, there are the books which the common gecqnh understand, the
people, which is, large masses and the peoplevatt to primary school.
Except them, there are the books which the peoptewant to be
enlightened will read. There are also the booksr intellectuals will

135«Bjz Osmanlr'dan yobazgh devraldik. Batinin taarruzu k@sinda yobazlik bir kaleydi.
Yobazlik ananeye katL Denizkizlariniryarkisini dinlememekti. Korkuydu. Belki zamanrdh
¢tkmakti. Aydinlar denizkizlarini dinlediler ve maldular. Bu yeni yobazlk kendimize ait mukaddese
kulaklarimizi tikaytir. Kendimizden kagtir.” Merig, Jurnal: Cilt 2, p. 198.

130y \gini kolayca kandirabilirsiniz, duygulari hicbir tesie dayanmaz. ¥in disiinmez,
maruz kalir. Nezleye yakalanir gibi tutulur birrék Atei yikselince arslanlar, nébet gecince her
mukaddesi unutuvetirMeri¢, Bu Ulke p. 109.

137«Biiyiik yazar icinden gelen sesi qidigibi haykirandir. Kelimeleri kullanirken avamin
hasuna gidip gitmeyegéni disinmeZ’, 1bid.
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contact. Even though the subjects of them areaheestheir bringing
forward of the issues and the vocabulary which iy are very differerit®

He goes on to say ifurnal: Cilt 2 that;

Not putting title to the writings is the semi-coimcs legacy of centuries old
Eastern tradition. The wish to have the reader isipee a taste of discovery,
to address the real friends that deserve, nob¢ettie merchants into the
temple that imvamto my ivory tower:*°

To conclude, Meric oscillated between elitism anguylism, but they did not
contradict in his discourse. The two complementezhether. While populism made
him closer to the common people, elitism guarantegdmportant place as an

intellectual in society.

138 «yani, halkin anlayaga kitaplar vardir, halkin yani gegikalabaliklarin ilk mektep
tahsili yapanlarin. Onlarin dinda aydinlanmak isteyenlerin okuygc#itaplar vardir. Sonra, gercek
aydinlarin temas edegekitaplar vardir. Bunlarin konulari ayni olsa bileneseleyi ortaya atari,
kullandiklari vokabiler birbirinden ¢ok farkhdiy Meric, Jurnal: Cilt 1, p. 72.

139«yazilara balik koymamak asirlarign bir dgzu gelenginin yari suurlu mirasi.
Okuyucuya bir kgf zevki tattirmak, gercek dostlara yani layik dena seslenmek, bezirganlari
mabede bgka bir deyjle avami fildji kuleme sokmamak arzusiveric, Jurnal: Cilt 2, p. 167.
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CHAPTER 4

TARIK BUGRA: A FIGURE OF NATIONALIST-CONSERVATIVE

ORTHODOXY

Tarik Bugra was born in the towof Aksehir, which is bound to Konya.
Konya is a peripheral city of Turkey. Most of thationalist-conservative
intellectuals of the Cold War era were born in splates. It is a sociological reality
of nationalist-conservatism that its proponentsmaostly “Anatolian Boys”, to use
their own terminology. It is a thing to be proudfof them. They see the big cities as
places of cosmopolitanism and corruption. They tgaste the essence, the purity of
the Turkish nation in Anatolian towns.

He was born in 1918, the last year of the Firstid/@/ar. He was educated
in Konya. He was from the generation that was efgalcia the Kemalist schools in
the High Kemalist era and wrote their works dutting Cold War era. He was from
the same generation as nationalist-conservatietiéctuals agbrahim Kafesglu,
Bahaeddin Ogel, and Mehmet Altay Kdymen.

His family raised him with Islamic sensibilitiedis father, Mehmet Nazim,
was a conservative state official. In his persdibahry, there were many books. In
Besir Ayvazoglu’s words, “there were thiglesneviof Mevlana, thelarih-i Cevdetf
Cevdet Pasha, Namik Kemal's books andSatahatof Mehmet Akif*° His mother
was a member of religious se¢t’. Those oral and verbal ingredients and the
Kemalist education system created TarilgBuas a nationalist-conservative

intellectual.

190 Besir Ayvazoglu, Bilyiik Aa: Tarik Bura,(Istanbul: Kapi Yayinlari, 2006), p. 8.
11 1bid., pp. 9-11.
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Bugra is not studied as much as Cemil Meri¢. NurarukzFatih Andi and
Ertan Orgen are examples to the rightist literaturd arik Bigra. In the non-rightist
circles, there is the single study by Duygu Koksame studies by Fethi Naci and a
book chapter by Murat Belge.

Koksal's and Murat Belge’s studies concentratéhenrelation between
Bugra and the foundation of the Ottoman Empire probkten There was a debate
between Bgra and Fethi Naci. Naci, generally, liked the stgddf Bigra, but he
viewed Bigra’s novelGencligim Eyvah (Alas My You}tas “slogan literature™#?
Bugra accused Naci of being politicized and ideololdyaariented.

Bugra’s novels and articles reflect the concerns efrightist intellectuals of
his era thoroughly. For example, in his novels Wldoncentrated on the foundation
of the Turkish Republic, he mostly criticized thee€k and Armenian minorities of
the era. He also criticized the concept of demaggréne role of women, communism,
modernity, the Republican People’s Paihgnii and laicism.

Hostility towards Minorities

The minority “issue” is an intrinsic part of all t@nalist ideologies. All
nationalisms in different countries see the mimgsitvhich live in their countries as
problematic. Minorities are seen as alien by défemajority nationalisms. Turkey
IS not an exception in this regard. The ethno-megli&Kurdish “issue” of Turkey has
been a challenging one from the foundation of tepu®lic on, and was even before.
There are also different minorities ranging fronb&tians to Greeks and Armenians
in Turkey. Seeing the minorities as a problematicat peculiar to radical Turkish
nationalism or another single nationalism. We eaanti-minority discourse in

Kemalism, nationalist-conservatism, Turkist-Islamiand Islamist-Turkism and so

1425]ogan Edebiyati
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on. Kemalism as the founding ideology has shapleerqtolitical ideologies with its
many facets, in the beginning with its historiodrap

Bugra’s hostility was shaped by the Kemalist historaqany, by which he
was very much influenced despite being a critithat ideology. He was educated in
Kemalist schools like other nationalist-conservaiivtellectuals. In the Kemalist
understanding, the minorities, especially the Ariaes and the Greeks, shot the
Turks in the back in the last phase of the Ottomapire. Bigra totally accepted
this understanding.

All the fault in the deterioration of relationstime last phase of the Ottoman
Empire was given to the minorities by @a. Turks were seen as innocent in this
regard. There is also an idealization of the retetiin the classical era. B says in

his novelKucuk Asa (Little Aghg that he wrote in 1964 that;

Niko has become weird these days. The others ach marse. There is
something in this, god knows. We grew up like beosh Everybody shopped
with each other, greeted each other and laughesvarslamused. What
prostitute religion the dishonest people have. Yaurn broke away and they
showed themselve$?

He gave the minorities unchanging and insultingrabteristics. He always
compared them with “Muslim-Turks.” For him, all tife good assets were gathered
in Turks and all of the bad assets were gatheredmorities. He saw those
differences as primordial and eternal, that ist thiderence would not change in

time and space for him. As he put itdicik Aa;

He made this comparison by nothing in his handferadly he found “Hodja
the Istanbulite*** smarter, more knowledgeable and more soft-spoKes.

143 «Niko da bi tuhaflati bu giinlerde. Otekiler daha beter. 8var bunda ya Allah bilir.
Ulen karde gibi biiytidiydiik... Herkes birbiriyle alieris eder, selamiar, giiler oynardi. Ne kahpe
dinliymis namussuzlar. Senin kolun koptu ya, onlarin da siagéti ortaya.” Tarik Bgra, Klciik
Aga (Little Aghg (istanbulletisim Yayinlari, 1997), p. 83.

144 Jstanbullu Hoca
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Clergy man was cunning, artificial and intriguer.e \Was double-faced.
Against the Greek big talking, ungratefulness amdttution, here there
were people who are listening; thinking whethes true or false, and trying
to find the true path®®

There was a “minority humor” for Bwa. It was rat, asocial, egocentric and
twofaced. On the other hand, there was the “hurheffendi nation.” It was peace
of minded and fair. The effendi nation was the MusTurks. The Muslim
minorities could not save themselves from that ¢®sbandard. The relation with
them is Janus-faced. For example, a Muslim Aralidcoat find herself a prestigious
place directly just because she was Muslim. Aedthy Bigra inYagmur Beklerken

(theWhile Waiting for the Rajrthat he wrote in 1981;

This victim is a doctor of malaria. He is Arab ingin. He is huge in
the hip and belly. He is one of the hundred thodsavho were
uprooted. Country, home, relatives, culture, in sting fish’s water is
beyond the borders. He has to do up with what andrhuch he
adopts of the National Pad¥lisak-1 Milli). That much is, according to
Rahmi, will make him effendi, peace of minded aaid ér make him
adopt the minority humor that is rat, asocial, eguigc and twofaced.
Rahmi thinks that which one he will choose canreébtimated,;
because he thinks that the smiley and charmingdatiee doctor is a
mask. He is, sometimes, ashamed of his thoughtshé@has nothing
to do. He says “I have nothing to do.” And addshéTEmpire is
different, being a nation is different*

1454y kagilastirmayi elinde olmadan yapti ve sonurdtanbullu Hoca'yl daha akilli, daha
bilgili, daha giizel dilli buldu. Papaz sinsi, hilee dalavereci idi..ZkiyiizIi idi. Beride Rumlarin
farfaraciligina, nankérligline ve kahpeline kagi burada dinleyen; dgru mu, dgil mi diye diglinen,
dogru yolu bulmak icin ¢apan insanlar vardi’ Ibid., p. 94.

14851tma doktorudur bu segtikurban. Arap asillidir ofri yaridir, kalgali, gdbeklidir.
Misak-i1 Milliden sonra kékiinden kopan yiz binlerderisi. Ev, bark, yer, yurt, hisim, akraba, soy,
sop, kultlr, kisacasl, bu bgin sular sinirlarin 6tesinde kalmiMisak-1 Milli’'nin ne kadarini ve
nelerini benimseyebilgse o kadariyla yetinmek zorundadir artik. O kadkemilen de —Rahmi'ye
gore- onun ya efendi, huzurlu, dirtst olmasiglagacak, aya da kalle ¢ikarci, bencil, icinden
pazarlikli ve ikiyuzli azinlik mizacini benimsemesiebep olacak. Hangisi olgluveya olacgi —
simdiden- kestirilemez.. Saniyor Rahmi; ¢linkil dakigeksilmeyen gilegini cana yakinigini
maske saniyor. Arada bir utanir gibi oluyor bunddwu kétlye yorgundan. Ama elinde gé.
“Elimde degil” der ve ekler “/mparatorluk baka, millet olma ¢abasi ba.” Bugra, Yagmur
Beklerkenpp. 15-16.
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He used a different terminology from the Kemalisteen he intellectualized
his anti-minority attitude. His terminology was gled by Islam, which was one of
the backbones of Turkish nationalist-conservatiBhe Kemalist understanding was
much more secular, whereasgda and other nationalist conservatives were
religious. He thought that shopping with non-Mudimas a sin. It can be argued
that this discriminatory understanding can affeffecent things. Bgra says in his
novelKlcuk Arathat, “Salih was thinking: It is a fault to sellramnodity, selling it
to a non-Muslim is a sin. Of course, his mother ldawt sell.**’

The “eating the bread” discourse is one of the rropbrtant discourses of
Turkish nationalist political spectrum from everydeationalisms to radical Turkish
nationalism. Conservative-nationalism is no exaapin this regard. In recent years
we see that the eating the bread discourse hasusedrfor the Kurdish minorities. It

is surprising to see that the same discourse wesmsre than thirty years ago by

Bugra. Busra says again ihittle Aghathat;

Little Leyla was trying to stop crying in the hdtler mother, who was waiting
for news from her, was beating her breast silefthe Little Pilgrim became
miserable. Reis Bey was sad and doleful. Minasthiaging about his job
before everything. But he had troubles too. He arasof the few Christians
who were faithful domain which he ate his bread simared labor despite the
downfall of the empire. Uncle Ali knew it like ewame and felt good
feelings even respect for him. They had a friengshat did not come out
into the opert?®

147«galih digiiniiyordu: Mal satmak ayip, bir gavura satmak iseafii Tabii Satmayacaki
anas!” Bugra, Kucuk Aza (Little Agha, p. 32.

148« eylacik sofada hickiriklarini Bmaya calsiyor, ondan haber bekleyen anasagida
sessiz sessiz dovunuyordu. Kigik Hacisparolmytu. Reis Bey Gizglin ve mahzundu. Minas her
seyden 6nceyini dustinilyordu. Ama onun da dertlenmeden yapagnamlliydi. /mparatorlyzun
¢okipline rggmen ekmgini yedigi, emek paylgtigl bu toprakla bu insanlara I3 kalan pek az
Hristiyandan biri idi 0. Bunu herkes gibi Ali Emuihé bilir ve Doktor’a ayri bir yakinlik, hatta saygi
duyardi. Aralarinda pek aga vurulmamy bir dostluk vardi’ Bugra, Kuguk Asa Little Aghg, p. 375.
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Bugra said in an interview in 1985 that, “among th@Zimmat made us lose,
the concessions which the minorities gained imtiligary and economic spheres
takes a large part, | think. Equality in rights drebdoms, of course. But, what about
the exemptions in responsibilities?”

Sometimes the discourse of nationalist-conservatiasiradicalized and it is
very hard to differentiate it from radical Turkishtionalism. Actually, there are no
walls between different nationalist discoursesumkg€y. That is, there can be
transitions between different nationalisms, butaticalism can take the shape of
killing minorities which is very awful. Bgra says in his novétharaoh’s Faith

(Firavunimani) which he wrote in 1976 that;

So, why are you still in Ankara with same faith dedief?

Akif talked like whispering with his spotless anednt stealer smile, because
he only gave prominence to the intentions; he vegther blowing nor getting

angry.

If the destiny, as was happened so far, turnsagk on this grand nation... If
it is that much fickle, if Ankara falls, in ordey be a martyr by killing 3-5
Greek dogs in the door of assemby.

To conclude this subsection, not the Kurdish miresiof his era, but the
Armenian and Greek minorities of the National Ldten War Ulusal Kurtulus

Saval) era were seen as problematic bygBu It is about the fact that for a very

149 «“Tanzimatin gétiirdiikleri arasinda azinlklarin asker ekonomik alanlarda elde
ettikleri ayricaliklar da, bana gére, dnemli birryeitar. Haklar ve hirriyetlerdesglik, elbette. Ama
ya yiikimluliiklerdeki Basikliklar?” Tarik Bugra, Politika Disi (Out of Politics) (istanbul: Otiiken
Nesriyat, 1995), p. 242.

1%0«Byle de siz neden hala Ankara’da ve ayni iman, manctasiniz?
Akif tertemiz ve gonil ¢elen; ¢linkii ancak niyettiarem veren giliimseyile, fisildar gibi konygtu;
ovunmuyor, yitlik taslamiyor; paylamiyordu da.
Felek, ger; bugtne kadar ettiklerinin gostegigibi, bu ulu milletten yiz cevirdiyse... O kadar
kahpeyse, Ankara da gicekse, Meclis’in kapisinda ug¢slRum itini gebertigehit olabilmek icir’
Tarik Busra, Firavun /mani (Pharaoh’s Faith (istanbuliletisim Yayinlari, 1993), p. 21.
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long time Kurds are accepted as “mountain Turksie €xistence of Kurds as a
separate group from the Turks was denied.

The minorities of the National Liberation War erare/ seen as traitors and
intriguers by Bgra as the tools of alien forces. There was anlatioi in Buygra’s
discourse between killing minorities and seeingrtlaes faithful. Seeing them as
faithful was a statist approach in that it explditieeir relation vis-a-vis the state. It
cannot be said that Bra totally trusted the minorities. He used a religi/Islamic
terminology in otherizing them. He differed fronmetKemalist secular understanding

in that respect.

Hostility towards democracy

Hostility towards democracy is one of the most imigat facades of
nationalist-conservatism. The ideology emerged wightransition to democracy.
So, as stated above, democracy and nationalisepgatssm are very much
interrelated. First of all, in order to expressiiselves, political ideologies, whether
they are rightist or leftist, need freedom of thegs, which is an integral part of
liberal democracy. The nationalist-conservativelslighed many books and wrote in
newspapers in the post-1945 period, especially ft860 onwards. Their discourse
could not be shaped in the 1925-45 period, becdgse was not freedom of press in
that era. Secondly, despite being a by-produatamisition to democracy, their
discourse was shaped with a critique of democraaythem, “the freedoms were
too much.” Those freedoms were giving way to théhtof the left, which was an
alien and hostile ideology to them.

Bugra had a tendency to bind all the troubles to pstriyggle. He used that

as a scapegoat in a sense. He sal@iqiik Aa that;
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Losing was because of all of them. But Salih ditlkmow any one of them.
The things he knew were from the “Read” book wthelread at thRUstiye
and the few sentences which he remembered fromathisr. He remembered
one of them by giving importance, because his fadhe his father’s friends
were repeating it frequently.

“These party fights will sink us”

Losing meant sinking, and maybe it is, as thegl,dacause of the parties.
Maybe the coming of Italian soldiers to gghir was because of party fights,
who knows%*

The passing to the democracy was seen as theobdll evils by
him. It would change the social order as well @&sgtate order. Bira says in

While Waiting for the Raithat;

Poor Halid drank in the state, the tradition whildes not separate it
from its accountable and authorized not fromrindiye education but
from the Islam and the sect education which hebhwamd. He felt
that radical and rooted change, he was upset.iFgrthe
accountabilities and authorizations would be dispenwould be
abused and the state order would be get out of.drfdehad another
and important fear: he thought that everybody wealg an
expression. For him, no one would listen to anyelse, everybody
would say different things; undeserved wants wdndaccepted as
deserved, silly wrongs would be accepted as trilagbe lumpens
would be honored men, the noise of the unenliglitemel careless
would intimidate enlightened and careful pedpfe.

5k yenilmek galiba bunlarin hepsi birdendi. FakatiSaunlarin hicbirini bilmiyordu.
Butun bildikleri Ritiye’de okudgu “oku” isimli kitabindan ve babasinin soylediklede kafasinda
kalan bolik porcik cimlelerden ibaretti. Bunlardairini simdi bile mihimseyerek hatirliyordu.
Cunkil babasi da babasinin arkat¥al da bunu sik sik tekrarlarlardi.
“Bu firka kavgalari bizi batiracak!..”
Yenilmek batmak demekti ve belki de bu, dedikibrifgkalar ytiziinden olmyu... Beli de “Kigl
kirik ftalyan askerinin ta Ajehire dayanmasi firka kavgalari yiindendi, kimmiliBugra, Kiigiik

Aga, p. 47.

152«Fakir Halid, riistiye gzreniminden dgil elbette,/slam ve bgl bulundysu tarikat
egitiminden sindirmiti icine Devlet’i, onun sorumlu ve yetkililerindeyirmayan geleng. Boylece
bu kokli ve kokten daikligi seziyor dertleniyordu. Ona, yetkiler ve sorumkliéu bir yana
itilecekmj, kétlye kullanilacakm devlet diizeni bozulacakngibi geliyordu. Bir baka ve daha
O6nemsiz olmayan korkusu vardi: Sozgydisecek saniyordu. Ona gore kimse kimseyi dinlemeyecek
her kafadan bir ses ¢ikacak hak edilmeisiekler hak sayilacak, en budala alddan ve yanlslar
bile hakikatlerin, gerceklerin yerini tutmaya fiayacakti. Belki de ayaklar balacak, bilgisiz ve
distncesizlerin yaygarasi saldirgagi) bilen ve dilinenleri sindirecekti Bugra, Yagmur Beklerken
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He goes on to say While Waiting for the RaiflYasmur Beklerkeh
which he published in 1981, that was right after 1980 coup d’etat of

Turkey that;

He says that it was for nothing. For him, what \Wwalppen with the
foundation of the party?

He thinks that it may not have a danger. Thahis time is not the
Progressive Republican Party’s time.. They neitiz@rg a man nor
exile him. And Free Party can win. Well, what vallange if they
win? The Gulbeyaz and the mayor will change anfégiht men will
come in their place.

Is it something to be desired?

Party membership seemed foolish and childish ta lrthat issue, he

says inWhile Waiting for the Raithat;

Rahmi also lit his own cigarette. Riza Efendi wasting this ritual to
be over. While Rahmi was sitting:

He started by saying that as if | am learnt my radghbrother is a
party member: It seems that | have not thoughtreefbthe word of
the Free Party was not here.. Just me? Who cak d@biout it? The
ones who was playing ball lHarman Yerj that children.. Not trying
to compare, but they were same with eight, terypagmbers.. Only
they knew each other. Now.. Now the thing is chandenother party
has emerged and, the thing is now turned to the Bigtween
AltinkalemDistrict andEskikaleDistrict. It will happen as we win-you
win fight. If god lets, people will not fight witbach other. | think
that, | know from my as a soldigttihatcisandftilafcis era will come
back. One portion of the people will balk¢i(pro-Republican
People’s Partyand other portion will beerbest¢{pro-Free
Republican Party). | say to the non-believer, dofamet it will
absolutely happetr?

53Bir hig icin diyordu 0. Ona gére, firka kurulacakta ne olacakt?

Tut ki diye digiintiyordu hicbir tehlikesi yok; yani zaman Terakkyge Cumhuriyet Firkasi
zamani dgil.. Adami asmazlar da, siirmezler de. Ve Serbekafkazanabilir.fyi de, kazansa ne
olacak? Gulbeyazlarin dimizi kirnllacak, belediyisirdisecek veee, onlarin yerine gialari ve
baskalarinin adamlar kabaracak hindi gibi!”

Heves edecefey mi b@” Ibid., p. 75.

154 Rahmi kendi sigarasini da yalgm Riza Efendi de bu merasimin bitmesini bekliyor
olmaliydi. Rahmi yerine otururken:
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He goes on to say While Waiting for the RaiY agmur Beklerkehp

that;

They are eye-to-eye. He cannot do without addioguiately, he
cannot say the thing he actually wants to sayhbsitates.

Political partisanship is very dangerous. | havensé Don’t enter the

party!*°

Being a party member was related to God’s cursgast understood in

religious terms by Bgra. He said that;

Guldane:
Do the people suffer from their own nazar?

Rahmi came to his sister in the morning, becaussaltego and have a look.
After drinking the water which his cousin Asli hlacbught, he went on to say
that.

| have suffered from my own nazar. If it is notazar, | have annoyed
God by saying that my husband do not seem anysee ke does not go to
coffeehouses, winehousE$ Are you the proud one, the god give us party
membership.. Just him? | lost my son too. | als@am@eople huffed to me
and make them enemies. From the Gulbeyazs? Legke mmt come to my
house anymor&’

“Dayimin firkal oldyunusinci 6grenmis gibiyin,” diye balayiverdis: Meger heg alima gelmezmi
So Selbes Firka lafi cikmasaymibi ben mi? Kimin aklina gelirdi? Hani Harman Yrete top
oynayanlar ¢ikngiya, ha o yeni yetmeler.. benzetmek gibi olmalsanfirkaci olan sekiz, ondgki.
Kendilerini bi kendileri bilirdi. Emmaeinciii.. sinci ig degisti gaari. Ortaliga bi firka dha ¢ikti yasi
sinci Altinkalem Mahalesiyle Eskikale Mahallesingn,bizim zamanimizdaki sapaptiavgasina
donecek. Biz yendiydik, yok biz yendiydik olcelurQgibi kafa g6z patlamazgallah ya, bi bizdir
sizdir zitlggmasi alip gidcek! Bana dyle gelir hani: Eskerlitanindan bilirin ben, ittihatcilar,
Hilafcilar donemi geri gelcek. Halkin bi kismisilki@, bi ksimisi Selbesci olcdkanmayana derim;
cizgoraya.. unutma bu degiim.. olcek’lbid., p. 98.

155«Goz goze geldiler. Eklemeden yapamadi; dahaiudu, asil sdylemek isteyip de
¢ekindgini 6bleyemedi:
Tehlikelidir firkacilik.. cok. Gordim ben. GirfnBugra, Yagmur Beklerken (While Waiting for the
Rain), p. 100.

1% Meyhane

7 Giildane:
Hec¢ insanin gendine nazarighr mi giz? Diyordu.
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In conclusion, Bgra viewed democracy as the cradle of all evils. His
views are very suitable to the soul of the 196@k E8v0s, because in those
years a strong left emerged and it was seen agat thy the conservatives.
Turkey was not a very democratic country in thosary, but that little

democratization was enough for the Turkish rightetact.

Where Are the Women? The Place of Women igrBis Writings

The issue of women is an important part of condemanationalism as it is
of other rightist ideologies like Islamism and Tigrk. The perspective on women is
contradictory. They are praised because they hiaidren, which are very important
for the future of nation, and they are insulted aecause they are women and are
seen as inferior. Women are approached within gerategories. Men are seen as
breadwinners, as the heads of families and womese®n as subordinate to their
husbands.

It must be said that as recent studies on gendkpailitics have shown us,
the nation-building process and gender cannot hsidered of separately. Women
are thought to represent the homeland, which maigtrbtected from assault like
women'’s body. Women represent what is inside anat véhoutside, like the borders
of nation-states.

Bugra thought that the presence of women in socielHdd to be restricted.

He tried to remove women from the public sphere @rdine them to the private

Rahmi, sabahleyin, git bir bak dgdicin, 6gleye d@ru, bacisina gelngti. Yigeni Asli'nin
getirdigi kalaylh mgrapadaki suyu, bandaki tilbentin kiyisi ile stizerek igtikten sodevam etti.

“Benim deydi vallaha. Nazar gése bilem, benim gocam ellerinkine benzemez, e,
meyhanelerde sirtmez deye 6vine 6vine Allah’irdiadi Sen misin 6viinen, al da ggtei.
sariverdi firkacilgi bagimiza.. yalniz onu mu?d@ni da gaptirdim. El alemi gisturiip degdian
ettigim de bedavasi. Hani Gilbeyazlardan ya? Leyle diiene gelmez oldu giBugra, Yagmur
Beklerkenp. 164.
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sphere. Women were thought to violate the moralitjhe nation. That is, their
participation in public life could violate publicarality. Women figures were in
secondary role in his novels which depicted thdip@phere. the public sphere.
Women had almost no role there.

The phrase “the place of women is in their honves$ said directly in
Bugra’s novels, which he made say to one of womanaciar. He says that in

Donemectdtheln the Turr) which he published in 1980 that;

All of them is word, sister.. The place of womernhsir home. Do not regret
because you cannot have education. Breed fineunlgps. Others are
unimportant. | tried to be a teacher. It has fiedhwWhere is the teaching job?
| submitted the petition. But there were more tttaee hundred people
waiting for appointment>®

Women were thought to lack understanding. More iately, they were
thought to not understand from men’s affairsgBubelieved that women only
understand from child-breeding and housework. Hetpa Kicik Aga (Little Agha)

like that;

However, Emine would run to his mother after simgttihe door after him
and say that there was something she could notstatiel and she fear it.
Even she would cry quietly with her eyes full cdirtg°

He went on to say in théagmur Beklerker{While Waiting for the Rain)ke

that; “the women and young men could not understandRiza Efendi could

understand™®°

158 «Hepsi laf acim.. Kadinin yeri evidir. Hi¢ hayiflaarokuyamadim diye. Sen
kucazindakini iyi yetjtirmeye bak. Gerisi bo Ogretmenlik diye didindim durdum. Bitite. Nerde
Ogretmenlik. Verdim dilekgeyi. Amagér mezunlardan tayin bekleyen ¢ ylizden ¢ok agkedg’
Tarik Buysra, Donemegcte (In the Tuyn(istanbul:letisim Yayinlari, 2004), p. 17.

5% Halbuki Emine onun ardindan kapiyi kapar kapamasrsa kgacak ve dolu dolu
gOzlerle, “Aklinin ermedii bir seylerin dondigini, bundan ¢ok korkgunu sdyleyecek, hatta sessiz
sessiz glayacaktl” Bugra, Kliguk Asa (Little Agh3, p. 215.
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Bugra assigned women a passive role in social relatibhey again had to
know their place in social relations. They could behave or talk like men. He puts

it in DOnemectdike that;

There were five years between Orhan and herimp®ssible not to
understand where the girls come from, how the Ipaygs from one stage of
mentality and behavior in fifteen years. Could i miake humor with a boy
in their time? Could she talk giffgaff? Could itdpen? If it happens it
happl)glns like that, the people who see think imnelgibad things like

him.

He says, in th&Vhile Waiting for the Raijrthat;

Rahmi, then, understood that the world consistéadnly of bazaar, market
and the positive and negative relations betweem ttigere are also the
homes; there are the streets which are left byim#ére morning, there are
neighborliness, kindred, friendship , membershipetifjious sects; in short,
there are wometf?

To conclude, Bgra did not diverge from the rightist orthodoxy a@f lera in
understanding women. Conservatives, Islamists amkigis (and even Kemalists)
see women inferior. Women were to be confined ¢opttivate sphere according to

them.

10«kadinlar ve genc erkekler dieama Riza Efendi bal gibi anlagti.” Bugra, Yasmur
Beklerken(While Waiting for the Rain, p. 14.

161«Orhan’la aralarinda be yay vardi. On bg yil iginde kizlarin nerden nereye gelitii,
delikanlilarin hangi anlaytan ve davramitarzindan gecip hangi noktaya gigzini anlamamak
imkansizdi. Kendi zamanlarinda bir kiz bir delikald dalga gegsin? Boyle senli benli kgaun?
Olur muydu 6ylgey? Olursagte boyle olur, géren hemencecik kidéyler kurmaya hdardi, iste
bdyle.. yani kendisi gihiBugra, Donemecte

162 Rahmi de o zaman anladi ki, Diinyagdan, pazardan ve erkekler arasindaki olumlu ve
olumsuz ilgkilerden ibaret dgildir. Bir de evler vardir; GUnduzleri heriflerinibakip gittigi sokaklar,
akillarina bile gelmeyen kamluklar, akrabaliklar, ahretlikler, kardgikler vardir; kisacasl, kadinlar
vardir.” Bugra, Yasmur beklerken (While Waiting for the Rgirpp. 172-173.
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Anti-communism

Communism was a fear for rightist ideologies in @wd War era both in
Turkey and in other Western countries. They thotight Soviet Russia would
support leftist groups outside Soviet Union anaauld result in a socialist
revolution in their homeland. Nationalist-conseiwves in Turkey also had an
intrinsic anti-communism. According to Yukselskan, it was born out of both fear
and pragmatism®® They had a fear, because Soviet Russia was ahuweigh Turkey
and it had made demands from Turkey. They demades| Ardahan and Artvin
and a military base in the Straits. The anti-comismrof the Turkish rightists was
also a pragmatic attitude, because the left wagpowerful enough to make a
socialist revolution. Their anti-communism was cameld with an anti-Russian
racism. Russian people were seen as the histoneds of the Turks. They referred
to historical wars in historicizing anti-Russiamments. Being a Russian and being
a communist were equalized.

Bugra considered Communism and Marxism to be idenéindlused the
terms interchangeably. Marxism, which is a ternt taa be used in the plural,
cannot be confined to Communism. Using them agtickns a mystification. The
Euro-Marxism of the Cold War era shows us the tgé#hat Marxists are not
necessarily Communists.

Communists are deprived of their humanity. Fomepde, the Bolsheviks,
which ultimately became the Communist Party in 8bRussia, are portrayed as

inhuman creatures. He said that;

Hodja Effendi knew many things on that issue. Hé tme by one by giving
examples from Russia how the Bolsheviks were leostifeligion, to

183 y{iksel Tgkin, “Anti-Komiinizm ve Tiirk Milliyetciligi: Endise ve Pragmatizm,” In
Modern Turkiye'de Siyasi Biince: Milliyetgilik pp. 618-634.
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conscience, to property and to chastity and how thade humans worse
than a herd. The fantastic assaults of ogres whese worse than
Cakirsaylis, Timurlenk and Hiilagii and the Crusadeise in the minds$®*

He went on to say in Firavdmani (thePharaoh Faith)which he published

in 1976 at the very 1975-1980 interval in which-lgght fighting made top that;

Before all, what communism was and what it waswet explained to the
people thoroughly. The nation knows the differenegveen obedience to an
authority and attachment herself to it absolutehgedom of conscience and
sacredness of family was more. They do not caratgihomises of welfare.
Bolshevism meant the collapse of the wdfld.

In Bu Cazin Ady, he said that;

Communism came by making Tsarist Russia’s deprgzseple believe that
they would found an earthly heaven. And it has tmehthe biggest jail,
biggest isolation camp, biggest propaganda holdirtge world. It has burnt
millions of people in ovens, and killed millionstem in work camps. It has
enslaved the people with “For the Society” lichdis become obvious that
equality folksongs were to bring a minority, to stdarshly. And it is
cracked. It is cracked, but after the devastatidBasra. Will a generation’s
lifespan be enough for this destructiti{?

184%Hoca Efendi bu konuda ¢gky biliyordu. Bafeviklerin nasil bir din, iman, mal, miilk ve
Irz namus dgmani olduklarini, insani nasil insanlktan ¢ikak@yun sirtstinden beter hale
getirdiklerini, hem de Rusya’'da olup bitenlerdemékler vere vere bir bir anlatti. Kafalarin icinde
Cakirsayllara, Timurlenk ve Hulagt ordularina tkkere rahmet okutturacak, Haclilarasta
cikartacak bir korkuncluk tayan canavar surilerinin fantastik saldilari canlanmyti.” Bugra,
Kuguk Asa (Little Aghg, p. 219.

185«Her seyden 6nce komiinizmin ne gidwe ne olamayaga halka ve halkin benin
Onemsemeyegisekilde ve iyi anlatiingti: Bir otoriteye itaat ile, ona mutlak surette #anmanin
arasindaki korkunc farki bilen millet, araya bir giezdan hirriyetini ve aile kutsiyetini kaybetme
tehlikesi girince derhal en kesin tavrini takinigor Artik en biyik refah vaatleri bile onu
ilgilendirmez oluyordu. Beeéviklik lafinin halk arasinda diinyanin yikilmasindsgska bir anlami
vardir denilemezdi Bugra, Firavun /mani (Pharaoh’s Fait)y p. 134.

186 «K omiinizm Carlik Rusya’sinin sikintil halkini, aalgeryiizii cenneti kuragena
inandirarak ayaklandirdi. Ve Diinya’nin en biiyik ishpnesini, en bilylik tecrit kampini, en biyik
propaganda holdingini kurdu. Milyonlarca insanifitarda yakti, milyonlarcasini da cama
kamplarinda éldirdd. Bir “toplum icin” yutturmacade insani kolelgtirdi. Esitlik tarkaleri bir
azinlgi getirmek icinmi daha gaddarca ezmek icinniielli oldu. Ve iflas etti. Etti, ama Basra harab
olduktan sonra. Bu yikimi kaldirmaya bir neslin érgetecek n®’ Bugra, Bu Cazin Adi (Name of
this Agé, p. 26.
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He considered Communism and Fascism to besimilahdBu Cazin Ady,
he wrote that; “I do not like freedom criers whitaaks opposite thoughts and insult
rather than explicate, explain and disseminataté them. They are either
communist or Fascist. | hate them botfy.”

To conclude, the dominant aspect ofgBulike many other conservatives of
the Cold War era was anti-communism. In his disse@anti-communism was
combined with anti-Russian racism. We argue that tiee novels of Nihal Atsiz
create an “understandable” literature for commorkibts, Bugra’s novels provide

the same for nationalist-conservatives.
A Quest for a Turkish-Islamic Synthesis

Turkish-Islamic synthesis is a quest which triesreate a symbiosis between
Islam and Turkishness. It differs from the Turkistamic synthesis diorahim
Kafes@lu, whose synthesis is the most doctrinaire formaifonalist-conservatism
and was constructed in the 1970s. The Turkish-lslaynthesis that we deal with is
a different stuff, which cannot be confined to aaélist-conservatism. A quest for a
Turkish-Islamic synthesis has been valid since ykalp in Turkey. Nationalist-
conservative intelligentsia has been very imporiawieveloping Ziya Gokalp’s
theories, but as stated above, the Turkish-Isl&yithesis cannot be confined to
them. They try to combine Turkishness and Islam¢ciwbannot be thought
separately for them. For them, Turkishness tooklttnate shape with the

acceptation of Islam as the Turks’ official religio

1*7“Benimsedji distince sistemini anlatacak, agiklayacak, yaymayagedik yerde, kar
distncelere saldiran, sévip sayan 6zgurlik tellallas@vmiyorum. Tiksiniyorum onlardan. Oyleleri
ya komdunisttir ya fast. Tiksinirim ikisinden dé Ibid., p.303.
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They differ from pan-Turkists in that regard. Whilan-Turkists refer to the
pre-Islamic Turkish civilization, nationalist-comgatives refer to the Islamic
Turkish civilization. Nationalist-conservatives @differ from Kemalists, who make
reference to pre-Islamic Turkish civilization ag ttradle of the modern Turkish
nation.

In their quest of synthesis, the dominant rol@ iSurkishness. Islam has a
complementary role. As will be discussed belowartsis thought as a means of
social cohesion. In that regard, they differ frorminstream Islamists, for whom the
dominant role is in Islam. For them, Turkishness aaecondary role and it is a
complementary of Islam. He wrote Yfagmur Beklerker{While Waiting for the

Rain)that;

He was trying to explain at the expense of lasinirsi of his power:
According to him, if Islam’s deposits, that is, sonales, principles and
values which remained intact can be used for Tyrkey a trump card that
few countries could hav&®

He went on to say in th&hile Waiting for the RaifYagmur

Beklerken that;

Kenan Bey says that Islam and old Turkish customr®wuitable to this
understanding, Ottomans kept the important fiszail, military decisions
open to discussion before the community in the mesdpefore the
corruption. For him, the thing which founded thatdest and long standing
empire was that combination of the rulers and tted®®

188 «y/e, giictintin son kirintilari pahasina anlatmayasggdrdu:
Ona gorelslam’in tortulari yani bozulmadan kalan bazi kuaal| ilkeleri ve dger yargilari bile
Tarkiye icin —kullanilabilirse- ¢cok az tlkenin elddebilecgi bir bilylk kozduf Bugra, Yagmur
Beklerken (While Waiting for the Rajmp. 118.

189«Kenan Bey/slam’la birlikte, eski Tiirk torelerinin de bu anlag uygun oldgunu
soyliyor, Osmanli’nin, bozulmadan énce énemli nmalilki, askeri kararlari camilerde, cemaat
onlinde tarygmaya acik tuttgunu anlatiyordu. Ona gore diinyanin en uzun ve kidkfiaratorlysunu
da kuran §te bu yonetici ve yonetilen butiyneesiydi” Ibid., p. 119.
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He again said in theharaoh'’s Faiththat;

We must afraid of traitors. We must be afraid & people who lost their
faith and who give the issue of Turks to the pedipéd are not friends to
Turks and never will be friends to Turk®.

Religion and nation are intertwined. In this isteesaid in thé&haraoh Faith
that; “and that man, like all of their co-religioasd co-nations, were living to be

ambitiously convinced*’*

He goes on to say in Pharaoh’s Faith that; “as Ha&y, there is not one more
person who is more knowledgeable, nationalist, rebded more religious than him.

He was an Ottoman Efendihat is the situation. 2

The term “Muslim-Turk” passed in many places batlhe works of
nationalist-conservatives in general and irgi&s works in particular. Muslim was
the adjective of the Turk here. That is, Islam hasbmplementary role here. He said

Pharaoh’s Faith that;

Their lack of knowledge cannot be criticized. Peogdn regret, because they
did not have education. They could lose the fighien they could be proud of
leaving the challenge to the rats and the dissohutetheir loss could never
be accepted as contempt, leaving the challengesasender of the benefits;
because their acceptance of the challenge ismaetl with their honor.

More accurately, the dimensions of honor were loutof the civilization
which they were born into the legacy; it was assciln summary, the
majority of national assembly was Muslim TudfR.

170«Biz asil ihanetlerden korkmallyiz, acze kapilipTdiak’iin davasini hicbir zaman Tirk'e
dost olmayanlara ve olmayacaklara devretmektenrkailyiz’ Bugra, Firavun imani (Pharaoh’s
Faith ), p. 65.

"1 «ve bu adamaazlar da bitiin kanddari ve dindalar gibi akillarinin bir seye yatmasini
hirsla istedikleri gtinler yayorlard..” Ibid., p. 75.

"2 gpylenenlere bakilirsa ondan daha alim, ondan dattanperver, ondan daha dinine
imanina bgl ve alcakgonulll insan bulunmazdi. Tam bir Osm&féndisiydi &' Ibid, p.76.

81



Being a Turk and being a Muslim which is not neaefsthe same are
equalized. A “Turk” which is a contesting term, damnatheist, Christian and so on,

but for Bugra those possibilities were not valid.Hiicik Aa he said that;

A very youthful, very young body, a rare brain... Wlas a man who was
expecting a baby and there was not passed a yea&r fs¢ married. He was a
pure Turk; he was a devoted and knowledgeable kufi

To conclude, Bgra was on a quest for a Turkish-Islamic synthdsss.him,
Islam was the adjective of Turkishness, that isniscomplemented Turkishness.
There was a single Islam and a single Turkishnmebgsimind and he used them for

the ideal Turkish nation.
Bugra as a Critic of Modernization and Westernization

The critique of modernity is very important for theti-modernist ideologies
like conservatism, fascism and Islamism. Of couitsese ideologies are modern, but
being modernist is a different issue. By being nmo¢, we refer to an attachment to
Enlightenment principles. Modernity criticism shoitsface with the criticism of
Enlightenment, the principles of which is ratiobatnd the French Revolution, the

principles of which were equality, fraternity anmddédom. They are also against to

1% Bilgisizlikleri kinanmaz, olsa olsa okumadiklatimi yapmadiklari icin tiziintii
duyulabilirdi. Miicadelelerini kaybedebilirler; dahf@nasi onu birakacak, meydani kgliee,
ahlaksizlara birakacak kadar gurura kapilabilirleréduma hicbir zaman yenijlieri zillet, miicadeleyi
birakilar ¢ikarlardan imit kegsisayilamazdi; ¢iinkii miicadeleyi kabulsksti asla gururlart,
serefleri, izzeti nefisleri ile sinirli olmaz, hejekarlari ile katiyen ilgili bulunmazdi. Asil gausu
gurur, seref, izzeti nefis ve menfaat dlguleri mirasindagdiiklari o medeniyetin geleneklerinden,
ofkelerinden dgardi; ortakti. Kisacasi millet meclisinin gonlugu Masliman Turk'tl¥ Ibid., pp.
182-183.

74 «Din¢ mi ding, geng mi genc bir bederine cok az rastlanir bir kafa... Evleneli yil
olmamg, buglin yarin ¢cocuk bekleyen bir adam! Turk’se Thetn de en katiksizindan, Mislimansa
Musliman hem de en inanme bileninderi! Bugra, Kiiciik Asa (Little Aghg, p. 236.
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the by-products of modernity, those are, technalgmprovements and new
institutions and to everything that is new in gether

For example, a park is a modern issue. It hasmptio do with the traditional
social order. It is a symbol of a new social ordrgra used that symbolism very
well in his novels. An example to that is the bektatement from thé/hile Waiting

for the Rain(Yasmur Beklerkepnovel of Tarik Bgra. He says that;

He saw Gulhane Park, Yildiz Park, Bahri Baba PRut.he did not talk
about them. He did not want to seem to be a wigelgaidid not want to
contaminate his honor. He looks the issue fronffarént angle. The
important thing is that we don’t need a park, beeaeverywhere is park:
When you walk up to the Dere6zU, there are walpait, juniper, plane,
willow trees, which are as old as my grandfatter.

Bugra appreciated Japan’s “modernization without Westation miracle,”
like Mehmet Akif and many other conservativesslaivery conservative theme.
Today, this theme is still valid in different congative discourses. He said in tBa

Cagin Adithat;

Japan conceives that education is the most imgadsue for development
and undertakes it with all its power. They serdéweloped countries not
five, five hundred but more than one thousand setestudents. They waited
for their education with patience. Those who resédrafter completing their
educations were used not in bureaucracy but inattuc What have we
done? We solved our issues altogether and gov¥asternization ambition,
we have made laws, we have taken their clothe$iave continuously
changed constitution, that is we have importedt Was not enough; we
Werel%ehind class and labor union, we went to tstysquares. Even we took
guns.

5 Gulhane Parki'ni, Yildiz Parki'ni, Bahri Baba Parkigérmistir o. Ama bunun lafini
bile etmiyor; ¢ok bilmi gérinmek, onuruna toz kondurmak istemez. Konuggbbgka agidan
bakiyor: Ona kalirsa, asil énemlisi, parka ne gerghknk, her bir yanimiz park: Deredzi’'nden
yukari d@ru bir yiradin mi, dedem yada cevizler, mgler, ardiclar, ¢inarlar, sgutler!” Bu gra,
Yagmur Beklerkenp. 10.

178« Japonya kalkinmak icin en énemli meselegitira oldugunu kavradi ve biitiin giiciyle
buna yuklendi. Her yil gelinis Ulkelere bg degil, bey yiiz dgil, bin kusur secilmi 6grenci gonderdi.
Onlarin yetimesini sabirla bekledi. &imini tamamlayip dénenleri de birokrasidegile
yetistiricilikte kullandi. Buna kagilik biz ne yaptik? Biz bitiin meselelerimizi birdtiedip
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Bugra portrays his traditional people in a mood ohdisnony with the
“new”, modern Turkish society. The traditional pégg age-old institutions had
been changed. From eating habits to smiling an#imglin sum, everything is
changed for them in the Turkish society. In thatieshe wrote in Donemecta the

Turn) that;

He was hearing words and phrases from the Esmas 8o came to the
town in summer holidays that he was startling aad unagining as if he was
talking to the people of another nation, anothemamEven the words and
phrases were constantly changing. They could natirage talking to some
people, mostly depressed, sometimes angry quietveesfappening. Age-
old muselles’, murabbas, ehrams and zaviyes’ navees changed.

For sure, the changes were not confined to thedsting had
changed. The foods, the eating were changed. Ttirgsi the greetings, the
walking on the road were like that. He said todbetor one day the people
were smiling and getting angry in another way bBlsking why and what will
happert.”’

In Bu Cazin Ady he wrote that; “for example, | say, we should reshember
that Japan achieved its development this way aachieved its development by

wasting all its efforts for educating teachers,muest understand that*®
Bugra wrote in théBu Casin Adithat;

| guess it is the longest journey in history; ibig journey to the West.

Batililasma hirsina kapildik, yasalar aldik, kilik kiyafédi, hababam anayasa gigtirdik yani ithal
ettik. Bunlar da yetmedi sinif, dernelsipe distik, sokaklara meydanlara dokuldik. Silaha bile
sarildik” Bugra, Bu Cazin Adi pp. 96-97.

17«yaz tatillerinde kasabaya gelen Esma’ngultarindan artik 6yle sozler, hatta dyle
kelimeler itiyordu ki, irkilir ve bir bagka milletin bir bakla Gmmetin insanlari ile kayuyor sanirdi
kendini. Sozler ve kelimeler bile boyungidiyordu. Birtakim insanlarla artik kogmayi
surdiremez, gaunlukla cani sikkin, arada bir de 6fkeli, suskymalmuglardi. Kirk yillik
miselleslerin, murabbalarin, ehramlarin, zaviyatead! bile dgismisti.

Degismeler o kadarla kalmiyordu elbette: Artik giyims&m, kilik kiyafet de blalagmisti.
Yemekler bile, yemek igr bile desigmisti. Oturup kalkmalar, selamfenalar, yolda yurtimeler de
Oyle. Bir giin doktora: gaari insanlar bir bka giler, bir baka 6fkelenir oldular dengii, neden ve
sonu ne olur diye sorar gilfiBugra, Dénemecte (In the Tuynp. 40.

& Mesela, diyorum, Japonya’nin kalkinmasini bu yalbalangicta bitiin giiciin iyi
Ogretmenler yetitirmek icin harcamak suretiyle gerceliedi gini hatirlamamali kavramaliyi2
Bugra, Bu Cazin Ady, p.232.
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During this journey our cuisines have changedveandrobes have changed,
our calendars, our measures have changed, outb@plictionary, holidays,
way of sitting and standing have chang@#kahas gone, the kilogram has
come. The meter has taken the place ohthm andendazeFriday has
shifted to Sunday. All these renewal, reformatiod eevolution are to arrive
at the West’®

To conclude, Bgra, like many conservatives, yearned for the gdddiays.
He wanted to protect the Turkish traditions. He against the many things that
were new, but all of them are only in his discousg an intellectual, he was a
product of modernity. He was also against Westatimn. He prefers development

without Westernization, which is, not losing Turkgnuine character.

Critique of the Republican Peoples’ Party (RPP) ldadhalism

The Republican People’s Party and Kemalist idegladych is represented
by it but cannot be confined to it, are historiotiers of nationalist-conservatism.
Kemalist ideology can be defined as an Enlightennu®ology which seeks to
mould and create a Turkish nation out of the rertsiahthe Ottoman past.
Nationalist-conservatives are in an intra-eliteigtjle with the Kemalists to shape the
nation. Nationalist-conservatives give referenceetigion whereas Kemalists give
reference to secular values in defining the nation.

It may be expected that they also see Mustafa Kasan “other”, because
he was the founder of Republican People’s Parttyitlisinot so. More accurately

they cannot directly criticize Mustafa Kemal, besathey are afraid to counter the

9 «Tarih’te en uzun yolculuk sanirim budur; bizim Batiyénelen yolculgumuzdur.

Bu yolculuk boyunca mutfaklarimizgigi, takvimlerimiz, él¢llerimiz dgsti, alfabemiz,
sOzligiimiz, tatil glnlerimiz, oturup kalkmamizsgéi. Okka gitti, kilo geldi. Asin2in endaze’nin
yerini metre aldi. Cuma Pazar’a kaydi. Bunca teégddunca islahat, bunca inkilap ve reform ve
devrim, hepsi Garp’a varmak icihlbid., p. 74.
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state. They choose to criticitemetindnii, another Kemalist, instead. They say that
Turkey deteriorated with th@onu era. They define that era as a fascist era.

Bugra sometimes made direct criticisms of Mustafa Kleimat it was a shy
criticism which had a fear to touch Mustafa Kem#&tader cult which they thought

as instrumental in holding the society still. latissue he wrote that;

One day —that was very far away, from the firstryed advocacy- in post-
yatsi talk the towns attitude to the notables wdgizing by the uncle,
mother’s big brother and other elders of the fanighmi was angry like that
yellow stubbornness issue: There are many Gaziafm#temal Pga, ismet
Pa&a, Fevzi Psa.

He wanted to say that in spite of how few partgtate power do a man has,
they wanted to locate Ankara, which was the fivaryeapital, in the town
and they could even accomplist.

In the late 1980s, in an article in tharkiye(Turkey) newspaper, he showed
his deep respect to Mustafa Kemal. We have seereahat he sometimes made
small criticisms of Mustafa Kemal. It can be exp&d by the fact that writing in a
newspaper necessitates speaking the language pblitieal establishment partially.

In that article, he said that;

Maybe, my mentioning Atatirk is so sudden. It i smbecause when you
were talking about the people and the nation iratienda of Turkey, you
cannot help but think of Atatlrk. He is the man vidmaind all his success to
his nation and was successful because he was baghd peoplé®

180Bir giin —ki, bu da gok eskiden, avukathin ilk yillarinda- bir yatsi sonrasi sohbetinde,

tarafindan. Rahmi, tipki o sari inat konusundakii giarlayivermjti: Ne kadar da cok Gazi Mustafa
Kemal Paa, Fevzi Paa, /smet Paa varms.

Bu sozle, eline kirk paralik Devlet veya firkakigtgecirenin Ankara’yi, yani beyillik
bagkenti kasabaya tamaya kalkgtigini, hatta taidigini sdylemek istiyordu

8L« Atatiirk’ti angim belki de damdan gér gibi oldu. Dgil; ciinkii halk deyince, millet
deyince, Turkiye giindemi icinde Atatlrk’l anmadagegnezsiniz. Bitiin fgilarini milletine
baglayan ve halka dayangl icin bagaran adamdir d Bugra, Bu Cain Adi (Name of This Ayep.
68.
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He was comfortable in criticizintgmetinoni. He describebhoni as an
obsessive person who could not criticize himselfsten to others’ beliefs and

thoughts. He said ifagmur Beklerkerthat;

Naki Bey passed to criticiZzemet Pga after this event:

For him, the Prime Minister had the attitude anliglhef “I am the
state”. It was born out of the obsession that imkththat only he could do it,
the honest one, the only one who loved his natir@hcauntry was him.

According to Naki Beyjsmet Pasha had a humor which could not
criticize himself and his attitudes and which digneled opposite beliefs and
attitudes.

Naki Bey —and his friends- think that Gazik&a incentive and
conservation of the foundation of Free Party, bmrhof the need that only
and only to alarm and control that humor of therferMinister'?

Bugra viewed the National Chief Era as one of despoth despotic order is
one in which a sovereign holds absolute power hifar iIndnii was the despot of the
National Chief era. Although Mustafa Kemal had hélel same power eatrlier, they

concentrated on the National chief era. He sattarin the Turnthat;

They had other conversations in his shop and gttleAnd, in one of them,
while Halid criticized the young prosecutor, whosatalking negatively and
in public about religion, for belief, for God, ihameSerif roared:

Agha, Agha; leave those dogs. They cannot open itin@iiths for National
Chief's despotic and cringing ord&¥

182«Naki Bey, bu olaydan soniamet Paa’nin elgtirisine gecti:

Ona gore Bgbakan Devlet benim inan¢ ve tutumdadir. Bu da aeak yalniz ben
yapabilirim, durist olan memleketini seven yalreniin saplantisindan gmaktadir.

Gene Naki Bey'e gérismet Paa kendi kendini ve eyleme yonelegidicelerini
elestirmeyen ve elgiremeyen kan distince ve anlaylarin Gizerinde durmaya yagaayan bi mizaca
sahiptir.

Naki Beye —ve arkadkarina dyle gelmektedir ki Gazi Pa Hazretlerinin serbest firkanin
kurulusunu tevik ve himaye etmesi sadece ve sadegbd¥an’'in bu mizacini uyarmak ve denetlemek
gerekliliginden dgmustur.” Bugra, Yagmur Beklerkenpp. 177-178.

183«Daha baka sohbetleri de vardi. Dilkkaninda. Uzun uzun. Mgasin birisinde Halid,
din icin, iman icin, Allah i¢in ulu orta kogmaktan biyik bir tad alan geng savclyi, utana utana
kinarken kikreyiverryii Serif:
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To conclude, Bfra usedsmetindnii and the RPP as scapegoats and did not
directly criticize Mustafa Kemal. In Turkey, critking Mustafa Kemal could mean
imprisonment, so he avoided that criticism. In &ddi Bugra saw Mustafa Kemal

cult as the unifier of Turkey and found it usefuluphold society.
Anti-Intellectualism

Despite the fact that the nationalist-conservataresan intellectual group
and mostly came from literature circles, they hananti-intellectualist attitude.
They want to speak to the “common” and “everydaghmThey do not like
educated and westernized people. They see westeonias alienation from the
Turkish nation. Their “others” in westernizatiosu® are Kemalists, liberals,

socialists and non-Muslim minorities.

Intellectuals were portrayed as an alienated gnougugra’s novels. They did
not care common men’s living styles, customs aaditions. It is meant social
alienation by the term alienation in ga’s novels. It referred to an individual’s
estrangement from the traditional community aneshin general. Here the
traditional community was defined as the Turkistiara He said inVhile Waiting

for the Rainthat;

If Riza Efendi was talking to civil servants an@iate, it was not because of
he liked it. It was not because of he was prouid. 6tahmi knew: Riza Efendi
neglect that that literate group’s negligence eftbhwn'’s life style and
negligence of the people’s customs and traditiomseven their taking an
opposite direction to >

“Aga, aga; birakgsu itleri. Sikiysa bir de MilliSef icin,su despotsu kdpeklgtiren diizen igin
acsinlar @izlarin.” Bugra, Dénemectep. 38.

184«Riza Efendi memurlarla, okumyazmslarla konuwuyorsa hglandigi icin degildi bu.
Hele dvinmek icin hi¢ gédi. Biliyordu Rahmi: Aldirmazdi Riza Efendi buumkw yazmy takiminin
kasabadaki ygayls tarzini, halkin gérenek ve geleneklerini umursagiagna; hatta onlara zit bir
yol tutturmalarina” Bugra, Yagmur Beklerkenp. 53.
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He went on to say iDonemectehat;

There was not a well thought and well chosen aspfetbie newspaper except
the day of its issuing and selling. Before all, éingcles and editions were
enlightened people’s priggery. Albeit they werernuastive, must be known,
and telling the era in which is lived. But they wéo be written in order to
show how knowledgeable they were and they werdemrin a language and
style in which no one could understand any oneeseet®°

To conclude, Bgra was against intellectualism (@ntellikin today’s popular
terminology), but not against intellectuals. Heldouot be against the intellectuals,
because of the fact that he was an intellectuaktritieized the intellectualism of the

left.
A Conservative Islam: The Role of Religion As a Meaf Social Cohesion

No matter how secular they are in outlook, all oxailisms refer to a religion.
In Turkish nationalisms, the reference is to Isld3ime nationalist-conservatives’
reference to Islam is directly. It is not “shy” @kKemalist nationalism. Religion, in
the nationalist-conservative case Islam, is seensaxial-bound, as a means of
social cohesion. Islam is seen as the secondamneekein Turkish identity. The

dominant element is Turkishness as discussed above.
He said in theyagmur Beklerkerhat;

And, there was also another trouble. At the begigngendarmerie,
municipal employees, village headmen, even proseeutre behaving
harshly towards the people who were supportindg-tee Party. Rahmi was

185 «Gazetenin bu cikiveya satil giiniinden hgka iyi distintiliip secilmi bagka bir yani
yoktu. Herseyden 6nce yazilar ve derlemeler hepten aydirukalaliklari idi. Gerg¢i @retici hem de
gercekten bilinmesi gereken, icine girilen dénentatanseylerdi. Ama c¢evredekilerin bir kelimesini
bile sbkemeyegebir Uslup ve dille anlatan begte bu kadar bilgili biriyim demek i¢in yazilgni
seyler” Bugra, Donemectep. 46.
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running to them, dealing with the people in chatglking to becalm radical
supporters by calling the wise people to help:

They are not enemies. You know, that is Ese’s gour, field, garden
neighbor. Do not you make the same prayer with Hifnm?

In theDOnemectehe said that;

They drank their soup without talking. They thathk&od. After
washing out his mouth, Fakir asked what would heght and then
went to road by saying god’s charge. He looked fthendoor with a
belt while passing through the City Club and sgesf; his heart
hurted:

He likes him; He said he is not like the others.kAew that he
did not perform namaz like the other high officidsit there was a
serious difference§erif did not see it well. The real important thiisg
that he did not insult therf’

Bugra had an orthodox understanding of Islam. He wga#at the Islamic
sects and that kind of excessive interpretatiorislam. In a interview, which he
gave in 1983, he said that, “One must avoid beluphke members of religious
order and sectarians that are the dominant reasdhd Islamic world’s biggest
losses*®®

He said in thé&Name of this Agthat;

18&\/e bir baka dert daha vardi: Bda jandarma, belediyeciler, muhtarlar, hatta savci,
Serbest Firka'yi tutanlara kar, hasin denecek kadar sert davranmakta idi. Rahmi birdan
bunlara kgturuyor, gorevlilerle cebellgyor, bir yandan da akli erenleri yardima gaarak ateli
yandalarini yatistirmak icin dil déktyordu:

Dusman dgil len onlar.. Bildgin Ese’'nin @lu, iste so.. Tarla, bah¢e gogan len. Ayni duay! etmen
mi onla? Bugra, Yagmur Beklerkenp. 171.

187«Corbalarini hic kongmadan bitirdiler. Hamd ettiler. Fakirgzini calkaladiktan sonra
alinip verilecgi sordu ve Allah’a emanet diyerek yolsa ¢iKehir Kulibinun dnunden gecerken
kemerli kapidan bakti vgerif'i gordu; ici sizladr:

Severdi onu; Otekilere benzemez o derdi. Gergbid da 6teki yiiksek memurlar gibi
namazdan niyazdan kopgtu. Ama arada ciddi bir ayrilik vard§erif bunu bir marifet sanmazdi.
Asil 6nemlisi de, namazinda niyazinda olanlara ekmazdi’ Bugra, Donemectéin the Turr),
p.37.

188« jslam diinyasinin en bilyiik kayiplarinigliza sebebi olan mezhepciler ve tarikatcilar
gibi davranmaktan kaciniimahdirMehmet Tekin, Tarik Bgra: ConversationsT@rik Buyra:
Soylagiler), p. 212.
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There cannot be thought a Christian house withdibke, a Jewish family
without an Old Testament. This is neither aboutseovatism nor reaction;
because in its most valid meaning culture —andesiest cannot be thought of
without religion. On the opposite religion is thaeckbone of all culture¥?®

He said inPolitika Disi (theOut of Politics) which was published in 1992,

that;

Akif was civilized and a civilizationist. He alwaysopagated the
positive sciences; he was like a warrior againsbignce and backwardness.
He explained what we should take from the Westreowd we should take it,
he fought a war against reactibii.

To conclude, Bgra had a very conservative understanding of Iskdensaw
Islam as a means of social cohesion, as bond ptegld Turkish society. He
diverged from many radical Islamists in that hesdoet want the recreation of the

Caliphate, but he just gives symbolic importancéstam.
Fear of Mobs/Elitism

As stated above, nationalist-conservatism tar¢pegtsdommon” and
“everyday” man, but it also fears the masses. i beaseem paradoxical. It is about
establishing their power and not sharing it witly ather group. The masses are
related with ignorance and they prefer their rdea intellectual group instead.

In Donemectehe said that;

189 «fncil’siz bir Hristiyan evi, Tevrat'siz da bir Muskeailesi digiiniilemez. Bu da ne
tutuculuktandir, ne yobazlik veya gericiliktendjtinki, en gecerli manasinda kiiltir-ve toplumlar-

(Bu Cazin Ad), p. 206.

190« Akif medeni ve medeniyetci idi. Daima mispet ilioppgandasi yapmy cehalete ve
gerilige kag1 savaci gibi ¢cikmgti. Bati'dan almamiz gerekenleri ve nasil almanazegtgini
anlatmy, yobazlga, softalga karsi savg agmstl.” Bugra, Politika Dist, p. 9.
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If you leave the power center by itself, whethes ultan or president of
republic, there is no difference between them. €hwessv powerful protect the
masses too much’

In Genclgim Eyvah(theAlas My Youth he said that; “I mentioned the mobs
to you. But you...both of us see that, you want tdikeethem, but you lack their
courage.**?

To conclude, in spite of being an anti-intellecis@Busra was also an elitist.
This contradiction can be seen in many rightistllattuals of the era. Bua was not

an exception in this regard.
Critique of Laicism

Laicism is one of the pillars of Kemalism, agaiwstich the nationalist-
conservative discourse shaped. Laicism was seamesns of westernizing and
secularizing the country by the Kemalist elite. Kenalist efforts were conceived
as de-Islamizing the country by the nationalistsgymatives. Laicism principle has
been criticized mostly via the headscarf issue/amam-HatipHigh-Schools.

In his novelGencligim Eyvah (Alas my Youthwhich is full of conspiracy
theories, he finds conspiracies under everythimgt ook was published in 1979.
For example, when he criticizes laicism principl&emalism and the modern

Turkish Republic, he saw it as a conspiracy ofElter the socialist;

Laicism principal was one of his cards. In thatteraElder told to theYoung
that:

| want this to be known: No one can say that hdbunderstand the
importance of laicism, which is one of the prindgpaf state and supported
by all the governments, that is the sixth arrow séhplace is unknown. Just

91 «paytahti baina buyruk biraktin mi, ha Sultan ha reisi Cumhynsi gayrisi kalmaz. Bu
yeni paytahtllar da hani pek gtayip ballarlar ayaktakimiriiBugra, Donemegte (In the Tuynp.
267.

192«5ana ayak takimindan s6z ettim. Ama sgte.ikimiz de gérilyoruz, o ayak takimina
O0zenirmjsin de, onlardaki yurekten yoksunysun” Bugra, Genclgim Eyvah(Alas my Youth p. 28.
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the opposite, | have got the most from the laigsmciple up to today and
every time.

He added: “The one who found the expression ‘reads awaking’
and made it eternal is m&

To conclude, it is very important to understangis conception of
Laicism in order to understand the nationalist-@owatives’ relation vis-a-vis the
laicism issue. As noted above, $a preferred a conservative Islam, rather than a
radical Islam. He was against an “excessive” uridading of laicism in Turkey. He

would not support, for example, recreation of thlarhic Caliphate.

Hostility towards Politics/Politicization/Politicres

Nationalist-conservatives are hostile to politiceni the birth of the ideology
as an intellectual group to this day, but especialthe Cold War era. It was very
much related to the era in which they wrote thearks. The Cold War era in
Turkey, especially from the 1961 constitution omtnessed immense politicization.
Different rightist and leftist groups took theiapks on the political stage. That
politicization was too much for the nationalist-eervative intelligentsia. They
wanted to disregard politics and rule the countith & council of elites. Those elites
were, of course, nationalist-conservative intellats. Their hostility to politics was

gathered with an elitist understanding.

In Bu Cazin Ady he said that;

193«Bnemli kozlarindan birisi de laiklik ilkesi olduuBonudaihtiyar aynenydyle demtir
Delikanlrya:

Sunun da bilinmesini isterim: Devlet'in ilkelerindean ve bitiin hikiimetlerce de titizlikle
benimsenen laikdin, yani bu fazladan ve nereye konulgcpek bilinmeyen altinci okun benim
felsefeme ve megiene ne kadar faydali oldwnu milimi milimine kavrayamagimi kimse
sOyleyemez. Tam aksine, mgsleve felsefem icin en Ustin verimi, her dénemdmugéine kadar hep
laiklik ilkesinden sglamigimidir.

Ve eklemitir: Irtica hortluyor deyimini bulan da uilkede 6liimsiggikavyturan da ben
olmusumdur” Ibid., p. 66.
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Actually, we forgot our streets, neighborhoods,rieycities. We forgot
ourselves. We could not think that that obliviorsveaptivity to politics,
slavery to politician and gradually becoming'$b.

Politics was seen by Tarik Bra as a psychosis, as a mental illness which

was very hard to heal. D6nemegtehe said that;

In a society in which even the enlightened peopliéé economy and at the
social level which is wanted to be reached, inr@nrewhich it is declared
that the philosophy of the state will be changkd,doctor found that politics
psychosis caustic, even collapsive. He was afriideopeople and the
politicians in a mutual manipulation would make toeintry a fearsome
swamp, when he thought the examples in town wigrattitude of the leaders
in the capital city and the press’ level of styteldne came to believe that that
end was a fat&®

He saw politics as an epidemic.Bao Cazin Ady he says that;

Not only the soil, but also the heads and hearideadesertified. The

arch-source of this danger is, | eagerly repeatefiidemic of

politics 19

In a interview which he gave in 1984, he says tpalitics detach us from
the real life; it sends us away from our duties egponsibilities and finally

from this logic, it throws us into useless quariéfg

194 “Gergekten de sokaklarimizi, mahallelerimizi, kasabalarimizi, sehirlerimizi unutup
gitmistik. Kendimizi unutmustuk. Bu esaretin politikaya esaret, politikaciya kélelik olacagini ve git
gide oldugunu diisiinemiyorduk.” Bugra, Bu Cagin Adi (Name of this Age ), p. 30.

195 “Basta ekonomi ve varilmak istenen toplum diizeyi olmak (izere, aydinlarinin bile yéntem
ve yonetim meselelerinin kutuplar kadar uzaginda bulunan bir toplumda, Devlet felsefesinin
degistirilecedi iddia olunan bir dénemde bu politika psikozunu, doktor, ¢iiriitiicli, hatta ¢ékertici
buluyordu. Halk ile politikacilarin karsilikli bir yutturmaca iginde, (ilkeyi korkung bir bataklik haline
getireceklerinden korkuyor, kasabadaki érnekleri, baskentteki liderlerin tutumu ve Bab-i Ali’deki
basinin (slup seviyesi ile ilgilendirince bu sonucun kader nitelligi tasidigina inanacak gibi oluyordu.”
Bugra, Donemecte, p.111-112.

8 “yainiz toprak degil, géniiller ve kafalar da ¢éllesebilir. Bu korkung tehlikenin bas kaynagi
da, israrla tekrarlarim, politika salginidir. Bugra, Bu Cagin Adi, p. 46.

Y7 “politika bizi gercek hayattan koparmis, gérevlerimizden ve sorumluluklarimizdan ve
sonug olarak da bu mantiktan uzaklastirmistir, dipsiz kike bos ambar didismelere diistirmsttir.”
Tekin, Tarik Bugra: Conversations (Tarik Bugra: Séylesiler), p.86.
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Bugra also was against politicization. He saw polr@tion as an
illness. In an article, which he wroteTiirkiye GazetegiTurkey Newspaper)

in 1991, he said that;

| see politicization which we lived before 1980 amel have started to
live again, as the most important illness of aetyci-nation- because,
this is a person’s tearing from herself/himself/his activities,
responsibilities, possibilities and beauties, bhésoming the satellite
of politics’ and politicians*®

In thePolitika Disi1 (Out of Politic3 which was published in 1992, he

wrote that;

| do not depreciate that but, politics, with theltiparty era, caused
every value to be forgotten without it, to damp doand to be seemed
as the only interest and even the only focus oehtéiraused our
people to forget their worlds of the mind and fiegjiit diverted them
from books. Even it pulled the press and publiskuinges into its
fight.*°

He saw politics as a scapegoat in a sensgraBsays in an interview

which is made with him in 1985 that;

Politics is what drops the book into the bottombesl in Turkey.

Our literature is sabotaged by politics becaushtigotake the mind a
captive. It attached horse glasses to the thoiidis not separated
the thought from human'’s, society’s, nature’s ndiyydhe beauties’
and diversities but also from the realities and is=saues. It was
erosion, when the sand storm finished, the reastaped from the

198 41980 énceleri yasadigimiz ve yeniden yasamaya basladigimiz politizasyonu bir toplumun
—milletin- en ciddi hastali§i olarak gériiyorum; ¢iinkii bu, insanin kendinden, kendi mesgalelerinden,
glizelliklerinden, imkanlarindan ve sorumluluklarindan kopusu, politikanin ve politikacinin uydusu
haline gelisidir.” Bugra, Out of Politics (Politika Disi), p.128.

199 “Kiiciimsedigim yok onu; ama, ¢ok partili dénemle birlikte politika kendi disindaki biitiin
degerleri unutturmayi, kiillemeyi ve tek ilgi, hatta tek umut odadi gibi gériinmeyi basard..
insanlarimiza kafa ve duygu diinyalarini unutturdu, kitaptan uzaklastirdi. Basin, yayin kesimini bile
kendi kavgasina ¢ekebildi.” 1bid, p. 30.
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desert. There cannot be any more comment to théh@&and
publishing in a 60 million countr3f°

To conclude, politics is wanted to be disregardg@bsra. For him,
politics was an illness that must be cured. He aig® against politicization

which is very dangerous for him.

200 “Tlirkiye'de politikadir kitabi kor kuyuya atan. Edebiyatimizi politika baltalamistir; ¢linki
politika kafay esir aldi. Duslinceye at g6zligi takti, onu insanin, doganin, toplumun, yalniz
gizelliklerinden, gesitliliklerinden degil, gerceklerinden ve gercek meselelerinden de kopardi. Bu bir
erozyondu, kum firtinasi diner dinmez okuyucu ¢élden kagti. 60 milyonluk bir tGlkedeki 2-3 bin
baskinin bundan baska bir izahi olamaz.” Ibid, p. 68.
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CHAPTER 5

CONCLUSION

This study examined the divergence that happemétkipolitical
conservative thought in the multi-party era in Taykin that divergence, some
people adopted an anti-communist and a natiorstisice and some adopted a sui
generis, “civilizationist” and “conservative nasvi, path. Tarik Bgra was given as
an example of the former one and Cemil Meri¢ ofléteer.

As stated above, conservatism is not a strictipalitioctrine. It is a mentality
that tries to cope with the modernization procBgfore everything, it must be said
that Turkish modernization is a conservative mogenrthat left its imprint on every
aspect of Turkish society. Turkish modern polititedught is not an exception in
that regard. Conservatism is the dominant ideotdignpodern Turkey with
nationalism. As was shown, it has many versiongn&esm, besides being a
conservative modernist ideology, has its own ragid left versions.

The ideologies that compete with Kemalism are nyatohservative ones.
The most powerful conservative ideology of thess nationalist-conservatism in
the Cold war era. It was shaped in the multi-party. It can be seen as an unintended
consequence of the transition to democracy indbatocratization, in theory at least,
should empower liberal ideologies, but it has emgrad such an undemocratic
ideology like nationalist-conservatism in Turkeyelnationalist-conservatives have
a different definition of Turkishness from thattbé Kemalists. They have acted as
medium-level intellectualofta katman aydinlgrin Gramscian terms. They

strengthen the overall nationalism in Turkey. Thite in newspapers so on and
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popularize Turkish nationalism. Tarik Ba was located in the nationalist-
conservative orthodoxy.

There are also different conservative ideologiegkwktood in the
conjuncture between conservatism and IslamismarCibld War era. There were
Islamist-Turkisms and Turkist-Islamisms. These gaihecan be called Islamist
conservatisms. Mehmet Akif Ersoy and Necip Fazdakiirek are examples of them.
They were especially popular between the 1945-1886r the 1980s radical
Islamism “freed” itself of conservatism, at leasthee discursive level. In reality,
there are still Islamist conservatisms, but theeeadso radical Islamisms that are
behind a counter-Revolution, like the Iranian exBmp

There are also conservatisms that fit into the Bhghodel in Turkey, called
“liberal” conservatisms. AhmetZaoglu and Ali Fuat Bagil are as examples to that
conservatism. While Ahmet@aaslu belongs to the first generation of liberal
conservatism, Ali Fuat Bgil belongs to the Cold War generation of liberal
conservatism. They saw parliamentarian rights tegdition and constructed their
conservatism on that tradition.

The cultural conservatism of Yahya Kemal, Samihaekgli and Ekrem
Hakki Ayverdi was discussed. Their conservatismimagolitical aspect. They
produced their works mainly on cultural groundg, fationalism was still not absent
in them. Ayverdis especially adopted anti-communip@oause of the fact that they
belonged to the Cold War generation.

Nurettin Topcu is also a very symbolic conservatigare. He is especially
important with his criticisms on technology and itasm. The criticism of
capitalism is absent in Turkish conservatisms, Tap@ sui generis figure in that

regard. In conceptualizing Topgu, the concept olseovative revolution which is
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very important in German context and was offered\farettin Topcu by Tanil Bora
was adopted.

As seen, the common denominator of both consematis their intrinsic
anti-communism and nationalism. Cemil Meri¢c wagmt as a unique conservative
figure. He mainly related himself to identity issughich was very early for that era,
because identity issues gained prominence aftet388s, but Meri¢ wrote about
them especially in the 1950-1980 period.

Meric is very important vis-a-vis his relationshgOrientalism-
Occidentalism distinction. In Hilmi Yavuz’'s wordsg was both an Orientalist and
an Occidentalist, that is, he both worked the Bastthe West simultaneously. He
both referred to classic Ottoman historians suchlased Cevdet Pasha and to
Orientalist thinkers from the West.

Meric’s conservatism reflected itself, especiaifythe religion issue. As
seen, Meri¢c and Bira were very close on the religion issue. They Isatl religion
as a means of social cohesion, that is, as ceimainheld the society together. If they
diverged in a nuance, it was the fact that Meng al religions as cement, but
Bugra gave priority and exclusivity to Islam.

Meric also had Marxist elements in his discourdeesk elements were from
his Marxist background from his youth. He had s@®etences between the lines
that saw the bourgeoisie as the engine of hisidrgt makes Meri¢ a unique
conservative.

Meri¢ was also important with his idealization tbe Ottoman past. His
response to the identity question was “we are Qdtoeifurks”, but he had many
Ottomans in his discourse. He referred to the cerapuOttoman. It can be said that

everybody has his Ottoman Empire and Meri¢ wasxce@ion in that context.
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When we return to Tarik Bua, we see different themes. For example,
hostility towards the Ottoman minorities can bensieehis discourse. In his hostility,
he was influenced mainly by the Kemalist historaggry. As stated above,
nationalist-conservative intellectuals share sommda characteristics with the
Kemalist intelligentsia. Stemming from the facttttteey were educated in the same
Kemalist schools and they were exposed to the saaoetrination.

Another important theme in Bua was anti-communism. He found Soviet
plots behind many issues. For him, communists @&bviet Union had indigenous
collaborators in Turkey. His anti-communism wasy&uitable to the intellectual
climate of the Cold War era. Anti-communist disgiappears in many elements of
the Turkish right, except some unique figures, oinwhom was Meric.

This study, for me, is a step to fulfill a respdmilgy to understand the
Turkish right better, even more than the rightissught to show the intellectual
roots of some contemporary conservative discouns€arkey. Besides the deep
research on Meri¢ and Bra, | also studied the different conservative disses of
the Cold War era. This study on Meri¢ andsBuwill make understanding the
contemporary conservative terminology easier.

Before summing up, | want to express my reflectionsontemporary
conservative literature. After the 1980s, theredrasrged a new phenomenon, the
“Salvation Novelslidayet Romanlaji. These novels were written with an Islamic
outlook that is on the rise in the post-1980 efeylhave become bestsellers and
have been published many timbinyeli Abdullahis an example to these novels.
Nationalist-conservative and other conservativeetsoare today under the umbrella

of these “Salvation Novels”. It should be noted tin@ contemporary Salvation
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Novels are very different from the ones of the 1980d the 1990s. They have left
inviting people to salvation and they have goneulgh an individualization process.

To conclude, in spite of being at the same enti@fblitical spectrum, Meric
and Bigra had different inclinations. While Bta adopted a reactionary anti-
communism like his many nationalist-conservativerfds, Meri¢ related himself to a
different problematic. He was in the vanguardshefpost-1980s quest for who the
Turks are. He gave conservative answers to thatipne He idealized a kind of
Ottoman Empire and said that the Turks are OttomaRks. He was also the pioneer
of the “civilizationist” and “conservative nativiSrdiscourses that are very popular
in the rightist circles today.

It should be noted that a single master’s thesisahighlight all the aspects
of Cold War conservatisms. This study suffers fitbm handicap too. In order to
understand the Cold War conservatism better, tiseaeneed for further research.
Post-Cold war conservatisms, these are contempooaservatisms, in Turkey are
also a very good field for study. At the doctoraldl, | will study these

conservatisms.
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