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ABSTRACT

EU PERCEPTIONS OF ISLAMIST WOMEN FROM WELFARE PARTY TO JUSTICE
AND DEVELOPMENT PARTY

Esma Erdogan
M.A. European Studies, 2006
Supervisor: Assoc. Prof. Dr. Ali Carkoglu

The purpose of this study is to present a comparative analysis of attitudes, perceptions
and expectations of “Islamist women” regarding the European Union, between the period of
the Welfare Party (Refah Partisi-RP) and the Justice and Development Party (Adalet ve
Kalkinma Partisi-AKP ). The study argues that Islamist women approach to the EU is
subjected to a visible change as a result of secession from the “social pattern of control” of the
Nationalist View Movement. The thesis applied Norwegian Anthropologist F. Barth’s theory
of “social organizations” to explain this change in the perceptions of the Islamist women. In
order to control this argument the thesis uses both questionnaires and interviews that are held
with [slamist women party members.

Findings suggest that Islamist women are experiencing a more rapid and visible social
change. These changes have started to be more visible mainly after the AKP government. The
women do not perceive the EU membership as a challenge to the Muslim identity of Turkey
and who regarded the EU as a Christian club during the RP era, interpret the EU with its
institutions, and possible democratic advantages of membership today. Moreover, findings
identify the expectation about head scarf issue is one of the important determinant of Islamist
women’s perceptions regarding the EU.

Key words:
Islamist women, European Union, Nationalist View Movement, Refah Party, AK Party.



OZET

REFAH PARTISI DONEMINDEN ADALET VE KALKINMA PARTISI DONEMINE
ISLAMI KADINLARIN AB ALGILAMASI

Esma Erdogan
Avrupa Calismalar Yiiksek Lisans Programi, 2006
Tez Yoneticisi: Dog. Dr. Ali Carkoglu

Bu caligmanin amaci, Refah Partisi doneminden AK Parti donemine Islami kadinlarin
Avrupa Birligi algilamalarinin, beklentilerinin ve yaklasimlarinin karsilastirmali analizini
yapmaktir. Calisma, Islami kadinlarm AB algilamalarinda Milli goriis hareketinin sosyal
kontrol mekanizmasindan ayrilmalar1 sonucunda fark edilebilir bir degisikligin var oldugunu
iddia etmektedir. Tez, bu degisikligi aciklamak i¢in Norvecli Antropolog F. Barth’in “sosyal
organizasyonlar” teorisini kullanmaktadir. Mevcut argiimanin kontrolii i¢in ise tez, parti iiyesi
Islami kadinlarla yapilan miilakat ve anketlerden faydalanmaktadar.

Bulgular, Islami kadinlarin belirgin ve hizli bir sosyal degisim tecriibe ettiklerine isaret
etmektedir. S6z konusu degisim, AKP hiikiimetiyle birlikte daha gozle carpan bir hale
gelmigtir. Kadinlar, AB iiyeligini Tirkiye’'nin Misliman kimligine bir tehdit olarak
gormemektedirler ve AB’yi Refah Partisi doneminde Hristiyan kliibii olarak nitelendiren
Islami kadinlar; bugiin AB’yi kurumlar1 ve saglayabilecegi demokratik avantajlarla birlikte
degerlendirmektedir. Bunun yam sira bulgular, basortiisii problemini, islami kadinlarin AB
algilamalarim sekillendiren 6nemli unsurlardan biri olarak belirlemistir.

Anahtar Kelimeler:
Islami kadin, Avrupa Birligi, Milli Goriis Hareketi, Refah Partisi, AK Parti.
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CHAPTER 1

INTRODUCTION

We are currently witnessing the most intensive economic, political and
institutional rapprochement between Turkey and the European Union (EU) in the
history of their relations. As a result of this intensive rapprochement, social groups and
individuals in Turkey try to clarify their positions and perceptions regarding the EU.
However, when we look at the short history of social reactions towards the EU, it is
possible to say that positions and perceptions of these social groups and individuals
have a dynamic and changing characteristic. In other words, it is difficult to talk about
stable and unchanged perceptions concerning the EU. This dynamic and changing

nature of perceptions can be shaped by, for example, political party preferences.

When evaluated on the basis of political identities; we face three different
identities concerning the subject of the EU in Turkey. Political groups, such as the Left
and the Right-wings, and the Islamists have various perceptions of the EU; some are in
favour and some oppose a Turkish membership in the EU. The debate has caused the
public to change and diversify their perceptions of the EU. While, within the leftist
framework, the perception of the EU differs for the social liberals and social democrats,

it may also differ between the radical, conservative, and Islamists."

' H. Inang, “Avrupa Birligi Entegrasyon Siirecinde Tiirkiye nin Kimlik Problemleri”,
Dogu Bati (Identity Problems of Turkey in the Process of Integration with the European
Union), 6/23 (2003), p.185-208; H. Yavuz, Modernlesen Miisliimanlar (Modernizing
Muslims), Kitap Yaymnevi, 2005, p.219-335. According to Inang, for some Leftist
politicians and authors the European Union, integration should be rejected because of
her imperialistic and supra-national character. The European Union membership should
be rejected not only on the grounds of nationalism and national sovereignty, but also
because the needs of Turkey can be conceived only by the Turks themselves. The
Leftists think that West or Europe symbolizes the cultural image of the modern and



Diversity of the positioning in the perception of the EU was similarly
accompanied by the diversity and differentiation among the public regarding the EU.
Thus, the EU has different implications and approaches for the nationalists, social
democrats, greens, conservatives and liberal, as well as for educators, merchants,
producers and various professional groups. When one asks for their perceptions
regarding the EU, (s)he will probably hear a variety of different responses and
perceptions. During my research process, I myself closely witnessed these different
perceptions of people who belong to these social groups. Certainly these different public
groups’ approach to the EU assumes importance. This importance naturally becomes
more stressed with the significance attached to the post-Cold War domestic actors at the
international level; that is, in the process of the negotiations the public perception of the
EU faces us as an important tool.” Therefore, examination of the EU approaches of
different groups within the framework of a cause-effect relationship takes on major

meaning in terms of structuring the EU-Turkey relations on a healthy ground.

1.1. Aim and Research Questions

The aim of this study is to conduct a comparative analysis of attitudes,

perceptions and expectations of “Islamist women™ regarding the European Union,

capitalist life and, therefore, the Left tends to reduce the capitalism and imperialism into
the cultural and national identities. The Rightists’ narrative about the European Union
integration concentrates on the loss and transfer of national sovereignty to the superior
authorities and the erosion of the national identity. For Islamists, European Union aims
to wait for Turkey before the so-called accession partnership process starts in order to
prevent developing good relations with her geographical and historical interest areas,
such as Turkic Republics, Balkans and the Middle East.

2 A Moravcsik, “Introduction, Integrating International and Domestic Policies,” in
Peter Evans, Harold K. Jacobson and Robert D. Putnam (eds.), Double Edged
Diplomacy, International Bargaining and Domestic Politics, University of California
Press, 1993, p.5.

3 Islamist women is a term generally used after the 1980°s in order to stress two
dimensions of the Muslim women in Turkey who hold a religiously defined general
view about the world and more specifically a clearly religious approach in their political
views. The term is rejected by the Islamist writers such as N. Sisman and F. K.
Barbarosoglu since it has classified the religious women and given a radical character to



between the period of the Welfare Party (Refah Partisi-RP) and the Justice and
Development Party (Adalet ve Kalkinma Partisi-AKP). It is quite observable that there
is a substantial shift in the perceptions of Islamist women regarding the EU from the
period of the RP to the AKP as a result of secession from the deterministic pattern of the
Nationalist View Movement (Milli Goriis Hareketi). When the RP was in office in
1996, many of the Islamist women supporting this party were against Turkish
membership in the EU.* According to them, integration of Turkey into the EU could
damage and abrade the Islamic character of Turkish society. In addition to this, they
regarded the EU as a Christian community/club into which Turkey would never be
integrated as a member. As a result, they believed in the necessity of establishing an
alternative Islamic union consisting of Muslim countries against this “Christian club”.
By contrast, women belonging to the AKP support the integration of Turkey into the
EU. They perceive this integration as a contribution to the social, cultural, economic
and democratic well being of Turkey.5 Examining this diametrically opposed change in
the perceptions of Islamist women has importance in order to understand the social

forces behind the construction of opinions of this particular social group.

In this study my research questions are as follows:

1. What are the root causes of this change in the perceptions of Islamist women
concerning the EU?

2. To what extent is the change of perception a result of structural and ideational

differences between RP and AKP?

them. I will use the same term in this study to provide conformity with the existing
literature. However, I mean by Islamist women those women who have strong political
Islamic orientations.

* This understanding is still widely common among women belonging to Felicity Party,
a continuation of successive parties of the NVM. See, “AB Yeniden Azinlik Kartim
Kullanmaya Basladi” (The EU started to use Minority Card Again) 30. 10. 2005, Milli
Gazete. According to the news, members of the women’s commission of Felicity Party
agree on the point that the EU wants Turkey to face a possible fragmentation by
emphasising minority rights as Europeans did at the last era of the Ottoman Empire.
Starting from these comments, they also point out that there is an urgent need for the
NVM in order to prevent these plans. What is more, they blame the AKP for its EU
policies.

> H. inang, “Avrupa Birligi Entegrasyon Siirecinde Tiirkiye nin Kimlik Problemleri”,
Dogu Bati, 6/23 (2003), p.185-208; H. Yavuz, Modernlesen Miisliimanlar, Kitap
Yayinevi, 2005, p.219-335.



3. To what extent does the change of perception stem from the Islamist women’s
own awareness about the EU or from the male-dominated political agenda?

4. What are the main concerns of these women on EU related issues?

Answering these questions is important in considering the socio-political forces

that result in changes in the perceptions of Islamist women.

1.2. Existing Literature

This study focuses on Islamist women in Turkey. When we scan the literature on
Islamist women in Turkey, it is possible to compile them into four categories; the
sociological approach, the political approach, the intellectual Islamist women’s

approach, the conservative Islamist women’s approach.

In the sociological approach woman in Turkish society is generally examined
within the framework of a social change evolving from traditional to modern. While, at
this point, religion, that is, Islam, is being regarded as an obstacle on the road leading to
modernity, those who adopt the Islamic life style, or at least intend to carry on their
Islamic lives, are called anti-modernists. That is why the authors of the Sociological
Approach who strive to define the Islamist woman attempt to do so by emphasizing the
different expressions of modernity. Gender relations, covering, education and life styles
comprise the area of study of these categories. All of these areas of studies are
consistently subjected to scrutiny within the contrast of traditional/modern. The authors,
who are pioneers of this approach, endeavour to understand and even to describe the

identity of the Muslim woman, which they have alienated from themselves.

Almost all of these studies are based on the issue of the head-cover. As a matter
of fact, the basic premise of the description of women as modern or traditional in such
studies is undoubtedly the tendency to cover. All of the women who wear head-covers

may be a building block for such studies.

Similarly, the efforts of the Islamist women towards gaining an appearance in
the public arena with their head covers are studied in these works. Indeed, the factor

which makes the Islamist women the leading actresses of the studies is their demand to



be visible in the public domain. Though looking normal at first glance, women making
their demand with their head-covers constitute a problem. After this very point, the
head-cover assumes a political character and whether it is a symbol of faith or politics
becomes the point of discussion. Therefore, the definition of the Islamist woman is

found to be important in this sense.

The political approach includes studies regarding the Islamist women in the
context of political Islam.® According to these studies, Islamist women changed their
defensive position against modernity after the 1980s and started to pursue active roles
by participating in politics. In this context, the importance of the RP and its women’s
commissions has become apparent. These studies try to examine the reasons behind the
decisions of Islamist women to take active roles in politics by working in the women’s
commissions of the RP. The main aim of these studies is to draw attention to the

contributions of Islamist women in the success of the RP in the elections.

The intellectual Islamist women’s approach of studies contains the works of
intellectual Islamist women.” They try to explain their opinions and feelings regarding
social and cultural events through their works. The dominant thought or effort lying
behind studies of this type is the wish by the women to tell their own stories themselves.
These women, who feel that they are made an object of their own stories by other
writers, somehow intend to transfer from the position of object to that of subject through
the works they have produced. That is why the writings of the Islamist female writers
are generally embodied by the reactions given to studies carried out for the purpose of

understanding and defining them. In other words, such writings are generally reactional.

% See e. g. Y. Arat, Rethinking Islam and Liberal Democracy: Islamist Women in
Turkish Politics, State University of New York Pres, 2005 and Political Islam in Turkey
and Women’s Organizations, TESEV, 1999; R. Cakir, Direnis ve itaat: Iki Iktidar
Arasinda Islamct Kadin, Metis Yayinlari, 2000.

7 See, e. g. C. Aktas, Tesettiir ve Toplum (Veiling and the Society), Nehir, 1992
and Tanzimat’tan Giiniimiize Kilik Kiyafet Iktidar (Attires from the Administrative
Reform to the Present Times), Nehir, 1990; N. Sisman (ed.) Kamusal Alanda
Basortiiliiler: Fatma Karabiyik Barbarosoglu ile Soylesi (Those Who Wear Head-cover
in Public Area: Conversation with Fatma Karabiyik Barbarosoglu), iz, 2000; Y.
Ramazanoglu, Osmanlidan Cumhuriyete Kadin Tarihi Doniisiimii (Historical
Transformation of the Woman from the Ottoman to the Republic), Pinar, 2000.



Another remarkable point in such writings is the critical viewpoint. They stress
the necessity of a change in unquestioned Islamic understanding, including many
historical illusions. Contrary to what is claimed, they assert that Islam attaches great
importance and grants rights to women. However, the patriarchal thought structure
creates the impression that Islam makes the woman worthless as a result of its efforts to
establish an order in its favour by obscuring the difference between religion and

tradition.

The conservative Islamist women’s approach includes studies based on a
conservative interpretation of Islamic sources. These studies, generally, describe the
role of women in Islamic society by making references to the sacred texts (the Koran
and Hadiths). The principle feature of these kinds of studies is their conservative
language. They try to clarify the position of women in Islamic society from a traditional

law-school-based Islamic point of view.

These studies also include novels called Hidayet Romanlar1.® They generally
have the slant of male dominated views by placing women as second class citizens.
These novels generally treat as their subject matter as the heroines who lead a modern
life reaching and finding the right path through a male hero. The novels do not have a
self-critical viewpoint, that is, the life styles of the heroines of the novels as taken prior
to adopting Islam are presented. Subsequently, the first signals of happiness are given
upon the adoption of Islam. Thus, the return to religion is presented as a happy end, or

the only key to happiness as it may be attained.

The studies, which are discussed under the four main headings with the Islamist
woman in Turkey as the subject, treat the Islamist woman as a separate area by
differentiating her from any other Turkish women, and assist in understanding the
reflections of the Islamic identity on a female scale. Nevertheless, many authors who
carried out studies in the area evaluated the Islamist woman at the point of head-cover
and preferred examining many dimensions, social, political and even economic, of the
phenomena by only taking the head-cover as the reference point. That is why books

attempting to understand and define the Islamist woman have evaluated the demands of

8 See, e. g. S. Y. Senler, Kiz ve Cicek (Girl and Flower) Timas, 1990; Hidaye(, Nur
Yayinlari; Huzur Sokag: (Street of Ease), Timas, 1991, E. Senlikoglu, Ne Olur Ihanet
Etme, (Please Don’t Betray) Mektup Yayinlari.



these women for entering the public arena, their education, party activities and their

efforts to come together by associating these demands with their head-cover.

This study aims to draw attention to a subject which was not studied in the
literature. It will question the varying perceptions and expectations as regards to the EU
membership of Turkey of the Islamist women which we have summarized and will be
examining in detail in the first Chapter. From this aspect the study will, unlike its
precedents, attempt to understand what the Islamist woman understands from a subject
described as a civilization project, how much she is interested in it, what she is

expecting, and why is she supporting or opposing the EU.

1.3. Theoretical Framework

In order to explain the change in perception towards the EU of the Islamist
women forming the main framework of the study, it shall benefit from the ‘“social
organisation” theory9 of the Norwegian anthropologist Fredrik Barth, particularly in the
interpretation of this theory by the Swedish scholar of religious studies, Anne Sofie
Roald. According to Barth, it is possible to make a distinction between ‘the cultural’
and ‘the social.” While he regards culture as being in a state of flux, he argues that
social organizations tend to have distinct boundaries. ' According to Roald, “in the light
of Barth’s theory of ‘social organizations,” one can regard Muslim social organizations
as containing social patterns of control which can prevent a rapprochement between
ideologies or between individuals belonging to different social organizations.”'" These
‘social patterns of control’ produced by social organizations play decisive roles in the
acceptance or rejection of new ideas coming from outside. Applying this theory to the
interactions established by Muslims living in the European contexts, Roald reaches the

following conclusion: The Muslims who live in Europe and become members of any

°A.S. Roald, Women in Islam: The Western Experience, Routledge, 2001, p.81.
' 1bid.

" Ibid.



Islamist movements are exposed to less change than those who do not belong to these

movements. 12

1.4. Organisation of the Study

Chapter 1 provides a literature review by taking the precedent examples of the
studies on Islamist women in Turkey as reference. Chapter 2 consists of two sections.
The first section offers a theoretical discussion of the process of change in the
perceptions of the EU among Islamist women. This section dwells upon the social
organisation theory, its application to Islamic movements by Roald and applies this to
the structures of the two Islamist parties of recent decades that is the RP and the AKP.
The second section, on the other hand, discusses the nature of the RP and the AKP in

view of Barth’s theory.

Chapter 3 includes the methodology section and gives the criteria for the
selection of informants and interviewees for this study. It also explains how interview
questions and questionnaires were structured and contains some methodological
reflections.In Chapter 4 the empirical materials are analyzed. In this chapter, I will
analyze the interviews that I have conducted with Islamist women who used to support
or belong to the RP and currently belong to the AKP. In addition to this, I will try to
explain and analyze the empirical materials in the light of theoretical framework
discussed in the first chapter. In the Conclusion the results are summarized with a brief
overview of the chapters. The appendix contains empirical materials including interview

questions will be presented.

12 Ibid.



CHAPTER 2

A LITERATURE REVIEW ON ISLAMIST WOMEN IN TURKEY

Although women’s studies have an old history in Turkey, the emergence of
“Islamist women” as a separate area of study has a relatively new history."® In the early
examples of the women’s studies in Turkey, the Turkish woman was examined as a
whole and not subjected to any image, belief or political differentiation. The role of
women in society was the principal point of early women’s studies in Turkey.'*
However, in the 1980s, with the start of a group of female students studying at
universities wearing their head-coverings, who somehow claimed the right to exist with
their head-coverings in public arenas, caused the action of veiling to be perceived as a
political movement and, consequently, the differentiation of the Turkish woman in the

scientific studies was a new area.

This differentiation reflected in the scientific area established a new field for the
scientific circle, which had previously examined the Turkish woman in areas such as

transformation, political participation, education, social and economic status as a

" The first periodical publishing for women during the Ottoman Empire was “Terakki-i
Muhadarat” (Progress for Virtuous Women) in 1869. In 1892 Fatma Aliye wrote the
Muhatarat Novel. “Hanimlara Mahsus Gazete” (The Gazette for Women) was started
to publishing in 1895 with the heading “good mother, good wife and good Muslim”
Between 1913 & 1921 “Kadinlar Diinyast Dergisi” (The Journal of Women World)
was created and it was open only for woman writers. This was the first publishing
which included feminist signs.

4 A, Afetinan, Tarih Boyunca Tiirk Kadimimin Hak ve Gorevleri, Istanbul, 1982; S.
Cakar, “Siyasal Yasama Katilim Miicadelesinde Tiirk Kadini’’, Kadinlar ve Siyasal
Yasam, Istanbul, 1991; E. Dogramaci, Tiirkiye’de Kadimin Diinii ve Bugiinii, Ankara,
1989; S. Kurnaz, Cumhuriyet Oncesinde Tiirk Kadimi 1839—-1923; N. A. Unat “The
Legal Status of Turkish Women” Turkish Review 1: 6 Winter, 1986.



whole."> Both studies (contemporary Turkish women’s studies and Islamist women’s
studies) have similar points of departure. Turkish women were the same starting from
the Tanzimat era, to the modernization calls of the newly founded Republic. In view of
the social codes, women display a complete portrait in that they are veiled and deprived
from many political and social rights. However, they became differentiated as regards to
their responses towards modernization. That is, the women who responded favourably
towards modernization, such as the Republicans, Kemalists, Leftists, Feminists or
secularist Turkish women were being identified as modern. On the other hand, those
who were considered to have responded unfavourably by carrying on with veiling were
differentiated as Islamist women.'® The works that study these two types of women also

present a differentiation and become two distinct areas after this point.

Since the phenomenon under examination and which constitutes the subject of
the study is the Islamist woman, the point at which the studies on the Islamist women
have arrived as well as the different approaches assume importance. As also referred to
in the introductory part of the study, it is possible to collect the studies treating the

Islamist woman in Turkey under four main categories.

2.1. Sociological Approach

The sociological approach of studies covering the sociology-based approach
includes various pictures portrayed in accordance with the concept of “modernity.”
Modernization is an important aspect in this approach of studies. The identity of the
Islamist woman, her life style and even political stance are attempted to be defined

through the modernization perspectives.

For example, Niliifer Gole, a sociologist writing on Islam and modernity, views

women with head-covers as a failure of modernity and places them, at the very end of

' N. Abadan-Unat, “Women in Developing World: Evidence from Turkey”,
Monograph Series in World Affairs, 22:1, (1986); T. Taskiran, Women in Turkey, 1976.

16N, Gole, Modern Mahrem: Medeniyet ve Ortiinme, Metis Yayinlar, 1991, p.17.

10



her book, in the “dark side of modernity.”17 She bases her positioning on this assertion:
“Women rebel against the modern world by carrying on their veiling actions.”"® In
consequence of this rebellion, the demand of the veiled women to move from the point
at which they are positioned, the “dark side of modernity,” to the light side of modernity
with their head-cover on, is defined as a political action. Gole attempts to strengthen
this approach by referring to the Turkish modernization. In other words, the
modernization as introduced to the public by the state was not made equally accessible
to all the people from the East to the West. As a result of this, while a certain part of the
people were keeping pace with modernization and becoming modern, another part

turned down this blessing as extended to them and resisted it."

The question posed by John L. Esposito may be evaluated within exactly this
framework. Esposito explains that, in many examples of the modernization reforms, the
reforms are carried out by the state beyond the initiative of the public and that these
reforms are shaped as the wishes and demands of the ruling class and the minority of
modernizing elites, and not of the public or religious leaders. After the education
reforms, women started taking on duties in public life, government and professions.20

However, here Esposito talks about the existence of questions that remain unanswered

and asks the following question:

“To what extent were the primary beneficiaries of modern reforms a very small
minority of urban elite women of upper classes and upper middle classes? In
other words, to what extent had modern reforms trickled down and across
society?”*!

The criticism that Esposito made regarding the modernization processes carries

importance also for Gole who conceptualizes this situation, defining it as the “dark side

" Ibid., p-170. The dark side of modernity is described as the areas in which
modernization could not take place. Therefore, the light side of modernity is used to
describe the modern face of the Republic, such as modern institutions and modern law.
'8 Ibid., p.15.
19 77

Ibid., p. 43-99.

207 L. Esposito, “Women in Islam and Muslim Societies” in Y.Y.Haddad and J.
Esposito (ed.), Islam, Gender and Social Change, Oxford University Pres, 1998, p.x-xi.

2 Ibid.
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of modernity.” Thus, the situation, which reveals the differentiation of women in
Turkey, is hidden in Esposito’s question. According to Gole, our most visible
differentiation against the Western civilization is the head cover. With politicized Islam,

Islamist women reveal the face of the dark side of modernity by veiling.

Turkish modernization according to this approach is a civilization project where
local codes and traditional values are excluded and rejected. This project, which took
shape in the hands of the elite, has infiltrated into the domain which, as put by Gole,
works under the subconscious level beyond political and economic classifications and
defines the eating, drinking, speech, acts, etc. of an individual beyond his or her control
or will. However, the Islamic movement recreates the Islamic identity (based on
traditional values) that was erased in minds by modernism, reveals it as a collective
identity and a social actor.”® It is because of this state of affairs that the distinction

between a Muslim and a modern person corresponds to this differentiation in this area.”

Gole mentions in her work that a new a Muslim prototype that is urbanized and
educated has started emerging with the radical Islamist movement. She states that an
Islamist elite is being formed which is rising socially through education, becoming
urbanized and taking its place in modern locations, participating in the production of
normative values and, as such, giving direction to social events. Reminding us that
according to the Kemalist civilization project a lettered person is not independent from
the western life style and behavioural components; she re-differentiates and defines
them as “counter-elite.”** The point serving as basis in the re-differentiation of the
Islamist woman is the head-cover. Therefore, it is possible to say that unless the
educated, professional Islamist woman who has modern traces in the various areas of

her life gets rid of the head-cover, she seems to be subject to such differentiations.

2 Gole, (1991) Ibid., p.172.
> Ibid.

** N. Gole, “Secularism and Islamism in Turkey: the making of Elites and Counter-
Elites” Middle East Journal, 51:1, (1997) p.46-58.
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Under the section with the heading “From Traditionalism to Radicalism” in her
book, Géle has treated the Islamist traditionalism over the veil.” The way that the
daughters of the families, the majority of which live in Anatolia and which lead a
modest life, is different from that of their mothers. They veil at their own will and the
manners in which they interpret Islam contradict the traditional Islamic styles of their
families.” Although they are raised in traditional religious environments, the decision
of the majority of them to cover themselves has been described as extremism by their
families.”” These girls state that they have differentiated themselves from the Muslims
who act on religious information picked up here and there and that they have gone down

and researched into Islam at its sources.

According to Gole, the cover up of the educated, urbanized Islamist woman (that
is, the girls mentioned above) symbolizes radical Islamism.*® The Islamist women turn
to Islamic sources and try to get rid of the traces of traditionalism, in other words, they
try to create a new, alternative lifestyle between Muslim traditionalism and criticism of

the Western modernism.

What is noteworthy here, are the different reference points of traditionalism.
While, during the interviews held with the Islamist women, and the activities of the
Islamist intellectuals, the subject of discussion is traditional Islam, emphasis is made on
the roles of the women within the social life and the discomfort felt from the traditional
interpretations of such roles as located away from Islam rather than on the ways of

veiling.

Consequently, it may be said that although, for the Islamist women, to get rid of
traditionalism means the elimination of the limitations imposed on females by the male

culture within the social life,” for Gole it is the manners of covering of young girls

» Gole, (1991) Ibid., p.121.
* Ibid.

T Ibid., p.123.

8 Ibid., p.125.

* For more information see e. g H. S. Tuksal, Kadin Karsiti Soylemin Islam
Gelenegindeki Iz Diisiimii (Projection of the Anti-Woman Expression in the Islamic
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which differ from their mother’s, that is, which show extremism, as well as their
understanding of religion. In other words, while traditional Islam is representing a soft
Islam for Gole, it represents a hard Islam for the Islamist intellectuals and presents a

problematic case.

Gole also stresses the consequences of participation by the Islamist women in
Islamist movements. Gole talks about the secret individualization of the Islamist women
as such.*® These women who gain a public and professional visibility develop individual
life strategies and come to criticize the Islamist ideology even if they do not reject their
conjugal and maternal identities. In other words, the Islamist women participate in
public life by joining in the secular education and Islamist movement, and enter into
individualization efforts by diverting away from the principles of the Islamist

community.

The Islamist women defined as traditionalists and placed against the modern
woman by modernist writers is, according to sociologist Aynur Ilyasoglu, not totally
independent from modernism. They form a synthesis instead of opposing modernism by
keeping to their cultural characteristics and beliefs. Accordingly, they perform their own
modernity themselves and can somehow become modern. This process, called “self-
modernization” by ilyasoglu, emphasizes that the Islamist woman, who builds a bridge
between what is modern and traditional, ensures the modernity which is suitable for her.
Thus, the Islamist woman is both included in the modern world, and not drawn away

from her beliefs.*!

The sample of Ilyasoglu, who aims at discovering the identity of the Islamist
woman, is formed by the urban, educated and working covered women in their 30s.
These women have achieved their modernization themselves and moved away from
their traditional life to a certain extent and established a distinct area of life for

themselves. The study of Ilyasoglu views the lives of the urban and educated Islamist

Tradition), Kitabiyat Yayinlari, 2000; C.Aktas, “Bacidan Bayana”, Birikim (September-
2000) and “Islamc1 Kadinin Hikayesi” (Story of the Islamist Woman) in (ed.) Yildiz
Ramazanoglu, Osmanlidan Cumhuriyete Kadwmin Tarihi Doniisiimii, Pinar, 2000.

0 Gole, (1991) Ibid., p.14.

A, Hyasoglu, Ortiilii Kimlik, Metis Yayinlari, 1994.
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women more modern as compared to the relatively uneducated women who carry on
their adherence to the local culture. Ilyasoglu has reached the term of “self
modernization™ by examining the difference between mothers and their daughters in a
sense. The daughters are believers, as are their mothers. While demonstrating similar
sensitivities as regards to praying and religious duties, they also enjoy certain,
modernized concepts. The way they become acquainted with and marry their husbands,
the manner in which they decorate their houses, differences in their dress codes,
enhancement in the educational level, and similar social data are shown as examples of

the steps taken towards modernization.

While the Islamist women demand to be included in the public arena within the
sphere of existence as surrounded by the Islamist belief, they tend to make the Islamic
framework as compatible with the present times and to reconcile it with the possibilities
opened up by the modern situation for women, and to put their own “modernization”

»3 somehow.

versions on the agenda, to “invert modernism,” and to “self-modernize
The aim of these women is to be freed from the limits of traditionalism and to define the
boundaries between the public and private domains and to establish their own

socialization versions and to bring about a safe sphere of existence in the plane of faith.

As a matter of fact, the point which needs to be emphasized here is the change
arising as a result of perception of traditions and beliefs on different planes. That is, the
Islamist women described as “modern” generally assert that they are familiar with the
true Islam and that they are freed from the traditions of the patriarchal social structure.
What is meant by tradition here are the efforts to reinforce certain customary and
cultural codes with religious premises. The disapproval of education for girls, or their
political participation, are both an examples of this. Similarly, different covering codes,
too, are each a reflection of this tradition. For example, while deprivation of a woman
from the right of inheritance and polygamy are rather shaped by tradition, it was
asserted that their base was religion. However, the Islamist woman described as modern
considers that the right of inheritance and polygamic positions and political
participation rights of the woman is overshadowed by tradition. Within the new order

established for them, these women reject the religious information which is picked up

32 Ibid., p.104-24.

3 Ibid., p.133.
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here and there and which their mothers accepted, and state they are able to differentiate
between the so-called Islamic information which have become “unanimous” and the
true Islamic information. The new vision formed by the educated women has been

defined as self-modernisation by Ilyasoglu.

Consequently, in differentiating between traditional/modern, Gole describes the
Anatolian cultural Muslim women born into Muslim families as traditional and keeps
them outside of modernity, and, likewise, positions those women who are educated and
have adopted an Islamist lifestyle as radical Islamists resisting modernity. As a result, a

woman is outside of modernity in either case or remains on the dark side of it.

For Ilyasoglu, the situation is slightly different. While the women who gained
their Islamic information by listening to the same here and there, and who are unaware
of many of their existing rights and largely emphasize their maternal and conjugal
duties, are being described as traditional, Islamist women in the traditional/modern
contrast, those women who have received a modern education in a distinct manner and
taken on the efforts of existence in the public domain and established a new life style
with the synthesis of the western modernism and the Islamist philosophy and reflected
this on their clothing codes in exactly the same manner, are self-modernized Islamist
women and not wholly independent from modernism. Finally, for both authors the
Islamist woman, whether self-modernized and on the dark side of modernity has been
described as having a distinct identity form which is different from the identity of

modern Turkish women.

It is relatively difficult to estimate how perceptions of Islamist women would be
evaluated in this approach that mostly focuses on non-Western or self-modernization.
Gole defines alternative modernization as efforts of dark side of modernity to be
included into modern life with the covered body of women. Based on this view, it is

possible to say that there are two likely approaches of Islamist women towards the EU.

First approach can be a total rejection of a possible integration of Turkey into the
EU. This approach is characterized by the desire of differentiation from the West and
opposition of it. Desire of creating a non-Western way of life requires rejection of

effects of a possible EU membership including expansion of Western culture and
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legitimization of this culture within Turkish/Islamic culture. Looking from this angle,

the EU membership is not desirable for the Islamist women.

As for second approach, it can be a total support due to headscarf issue. They
may regard EU membership as an instrument for the aim of making wearing headscarf
free in the public sphere. Freedom of wearing headscarf in the public sphere is very
important for the Islamist women who want to be included into the brighter side of
modernity with their alternative modernization. Therefore, presence of liberal and
democratic discourses and praxis within the EU can provide an appropriate ground for

Islamist women to have positive perceptions towards the EU.

2.2. Political Approach

The political life of Islamist women is also a sub-area which is attached
importance, as well as their social lives, and which is intensively studied. In this section,
I consider the political approach, the organic ties with which the Islamist women enter
into the political parties and the activities carried out by them for their parties as a result
of such ties are discussed. The driving force behind such works is the roles played by
these women in the electoral victory of the RP. This situation, which is quite a new and
effective phenomenon as compared to the other political parties, has been found worthy

of notice academically.

According to political scientist Yesim Arat, the women who are members of the
women’s commissions of the RP have been trained in modern public relations methods.
The basic success of these women lies in their ability to effectively use the manners of
socialization specific to the traditional culture for their own aims. It is such that they
succeeded in attracting women to politics within the safe household environment during
the entirely apolitical traditional meetings such as circumcision, wedding and holy night
celebrations. According to Arat, this is an apparently non-political politicization

method.** As stated at the very beginning, such studies have turned their objectives

My, Arat, Political Islam in Turkey and Women’s Organizations, TESEV, 1999, p.12-
33.
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towards the effective roles held by the Islamist women in the RP women’s commissions

and attempted to understand the basic reasons of their success.

Arat, in her works, puts emphasis on the important role played by women in
election success of the RP and inside the party. However, she also emphasizes that these
women do not have important duties/missions within the party and in the political
scene. In other words, she argues that, women are generally directed by male members

in the male dominated hierarchical structure of the party.

In this hierarchical structure, it is likely to say that these writers believe that
perceptions of Islamist women are shaped by the male dominated policy. In other
words, these women who have very limited roles in making of party politics will
accept/follow without questioning what male members decide for them. On the bases
of this view, it is possible to infer that these writers would come to the conclusion that
because of the RP’s negative approach towards the EU, Islamist women who were

members of this party were also against the EU.

2.3. Intellectual Islamist Women’s Approach

In the section, titled the intellectual Islamist women’s approach we find that the
intellectual Islamist women relate their own stories. Such studies start with an objection
to the definition made by the “other.” According to the authors, the studies treating the
East generally, and Islam specifically, consistently take shape under the disguise of
orientalism. It is possible to note the effect of this type of orientalism in the studies
adopting the Islamist woman as the subject, sometimes directly and at other times
indirectly. This is such that the “contemporary modern Turkish woman” who, by having
adopted all the humane and modern values of the West and as such, being modern,
Republican and secular, differentiated herself from the religious Turkish woman, has

examined the object in hand, that is, the religious Turkish woman, and attributed to her
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an identity. This identity is the Islamist woman.” Though objecting to such an identity
as attributed, they somehow tend to be the subject of their own stories through their
writings by defending the point that they are objectified and differentiated in such
studies. The studies, which include such a discontent and generally remain reactional,
are their most conspicuous characteristics. Answers that the subjects found erroneous or

needing corrections, are commonly found in such books.

The main feature differentiating the writings of such women from those written
by conservative Islamist women is the dual-way net of criticism. The first point of
criticism is based on a deep self-criticism. Certain behaviours, actions and intellectual
structures which, though not Islamist, are asserted to be in the name of Islam, are
criticized. Criticisms are directed towards the “wrong inheritance” excluding the
traditional woman from the educational, political and economic life in the name of
religion, and the woman is redefined and her position clarified by including true Islamic

reference points.36

. fe . . 37
The second point of criticism is the “Jacobin seculars”

imposing their
worldviews to others as the only truth and who describe themselves as contemporary. It
views the Jacobin seculars at a minimum as dangerous, as the wrong inheritance facing
the Islamist woman. And it views and criticizes these two points as the greatest
obstacles lying against the Islamist woman to find her own way, to individualize in a
sense, to establish contact with the outside world and to have a place in the social and

professional lives.™

It is defended that the greatest discomfort of the Islamist female authors arises

from the past. Their understanding of religion, which is male-dominated and isolated

% N. Sisman, “Tiirkiye’de Cagdas Kadinlarin islamci Kadin Algis1” (The Islamist
Woman'’s Perception of Contemporary Women in Turkey) in (ed.) Yildiz Ramazanoglu,
Osmanlidan Cumhuriyete Kadinin Tarihi Doniisiimii, (Pinar, 2000), p.122.

36 ¢, Aktas, “Islamc1 Kadinin Hikayesi” (Story of the Islamist Woman) in (ed.) Yildiz
Ramazanoglu, Osmanlidan Cumhuriyete Kadinin Tarihi Doniisiimii, Pinar, 2000, p.171-
87.

37 This term is usually used by the Islamists in Turkey in order to identify “secular”
people who has the radical stand on the secularism approach and want to impose their
ideas to the other people.

38 Ibid.
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from its essence (Koran, Hadiths (the Prophet Muhammad’s sayings), Fikih (canon
law)), is felt to have imprisoned the woman within a framework. Within this frame, the
woman is a passive individual who is obliged to take care of her family and husband in
her house and has the duty of carrying out the demands of her husband. Cihan Aktas is
an intellectual Islamist woman who has written extensively on Muslim women’s role in
society. According to her, the traditional woman is one who lives only for her husband
and children, has devoted herself to household chores, is passive and submissive,
generally has religious faith, but without a depth of faith and an accompanying world
view, and views the world through the eyes of, first, her husband and then her children.
She has no self-confidence, because she cannot stand on her own feet without her
husband. Instead of viewing life as a concrete responsibility of her own, she has
entrusted it into the hands of others and followed it up through people who are more
active and brave than herself.** As a victim of this understanding, the first contact of the
Islamist woman with the public domain is cut off. The woman, who is unaware of her
rights, while leading a passive life within the frame in which she is abandoned, is
always in the position of a listener. She has accepted what is offered to her in the name
of religion and in a sense has submitted. Therefore, those women who act differently
and seek to question and to claim are considered rebels and not welcome in the

community in question and, finally, overawed.

Aktas mentions this initial point where the contact of the Islamist woman with
the public domain is cut off as in past times. In present times, she states that the
situation is the same, evaluating only a group of so-called modernists or Jacobin
seculars as the second attitude cutting off the contact of the Islamist woman with the
public domain in order to prevent their educational right. Distinct from the first break,
the Islamist woman who has attained a certain level is aware of her rights now and asks
for education in order to pass from the passive status to the active one; however this

plea is turned down.*’

¥ C. Aktas, Sistem icinde Kadin (The Woman within the System), Beyan Yayinlari,
1988, p.81-103.

W R. Cakir, An interview with Cihan Aktas in Direnis ve itaat: Iki Iktidar Arasinda

Islamcit Kadin (Resistance and Obedience: The Islqmist Woman Between Two Powers),
Metis Yayinlari, 2000, p.120-36 and C. Akatas “Islamc1 Kadinin Hikéyesi” (Story of
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It seems that those who adhere to a traditional understanding of Islam and
Islamists are similar in that they have a framework in which they attempt to imprison
the Islamist woman, in other words, in the two attitudes the aim and expression are
common, however the situation intended to be consequently arrived at is different.
While one is claiming that it is doing so in the name of religion, the other defends that it
has the purpose of protecting the secular republic. Both views seem to have taken a
stance against the woman with the mentality of protectionism. This is such that it is
aimed at keeping the Islamist woman away from the public arena in order to protect the
Islamist order in the first case and the secular order in the latter. According to Aktas, the
literate Muslim woman is intended to be perceived within the limits of this traditional

female stereotype today.

“They wanted the well-aware Muslim women to shut themselves into their

homes and to be isolated from the society, to hide behind the cages, to lock

themselves in homes, to get carried away in the vicious circle of the household

chores and not to appear around instead of preparing for effective positions in

the socie‘[y.”41 [Translation mine]

A group of Islamist women who have had the opportunity of education gets
active and makes the effort to get themselves heard, however these efforts also include a
great deal of concerns. As a result of what they write, they may be accused of treason by
the circle in which they are included, or the circle which they call Jacobin seculars may
not give importance to what they write, like to what they think, and apply quotas to
what they write, or experience problems at the point of finding a publishing house. That

is why Aktas points out that writings by the Islamist woman are as difficult as climbing

steep hills.*?

Consequently, Aktas explains the writings being different from those of the

other Islamist authors or the modern/secular authors with the following words:

the Islamist Woman) in (ed.) Yildiz Ramazanoglu, Osmanlidan Cumhuriyete Kadinin
Tarihi Doniistimii, Pinar, 2000, p.181.

*1 C. Aktas, Modernizmin Evsizligi ve Ailenin Gerekliligi (Homelessness of Modernism
and Necessity of Family), Beyan, 1992, p.155.

2 . Aktas, “Islamci Kadinin Hikayesi” in (ed.) Y. Ramazanoglu, Osmanlidan
Cumhuriyte Kadimin Tarihi Doniisiimii, Pinar, 2000, p.81.
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“She should be able to sort out the bad inheritance of the history which attempts
to identify herself, on the one side, and to establish the conditions of being able
to write with freedom in subjective and objective respects, on the other. She
should be able to make good use of the opportunity of self-reforming and -
establishing, which accompanies modernism, on the one side, and to be
inquisitive towards modernism, on the other. She should attach importance to
making her voice heard in the public domain, yet she should also make efforts to
develop and build a new understanding of publicness at the same time.”*?

[Translation mine]

Writing by taking into consideration specific concerns caused them to be
reactionary. If we evaluate such studies on the basis of the authors, it will undoubtedly
become clear that they carry a subjective quality, that is, the problems or phenomena are
quoted first hand. Indeed, the writings aim at establishing the delicate balance between
what is modern and what is Islamic in general. Another feature of such studies may be

said to show the way in establishing the delicate balance.

In this approach, woman is more individualistic and less traditional. Male
dominance can be rejected or at least is a debatable subject. Writers belonging to this
approach support women to involve in the social and political life effectively and
actively. For this approach that support individualism and modern life, perceptions of
Islamic women towards the EU is a sensitive subject of balance. Islamist women can
construct their perceptions not only towards the EU but also towards all issues without
effects of any parties, congregations or organizations. But these perceptions must be

convenient with Islamic base.

2.4. Conservative Islamist Women’s Approach

Within the conservative Islamist women’s approach are the studies carried out
by the Islamist women; however such studies vary from the studies carried out by the
intellectual Islamist women (the Intellectual Islamist Women’s Approach) in many
respects. Such books written by the Islamist women aim at suggesting how the woman
is to defend herself against the modern world. Such studies also cover various novels

and stories. The major pioneers of this group called “Hidayet (the right way) novels” are

¥ Ibid., p.177.
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Sule Yiiksel Senler and Emine Senlikoglu. The books of these authors were once the
best-selling and widest read by the Islamist youth. Indeed the novel titled “Huzur
Sokag1” (Street of Ease), written by Senler in 1986 and entering its 80" edition in 2002,

is proof of this.

As obvious from their name, the ‘Hidayet’ novels generally treat the subject of
extraordinary transformations of girls who are in a void and in error as ensured through
the male hand. Girls who have a modern life style and are educated, however who
aspire after true happiness consistently make up the main heroines of such novels. The
novels find an end with such women finding the right way that is, fully adopting an

Islamic life style.

This type of novel totally targets young girls. Love, which will naturally attract
youth, is indirectly introduced to readers in these novels. They start like a love story and
gradually externalize human love and finally find what true love that is, divine love. In
these novels, which give a deep satisfaction and the pleasure of victory to the target
circle, those who conduce to the right way are the male heroes. From this aspect, they
somewhat tend to recognize what is offered to women by a male dominated religious

understanding.

The authors of the intellectual Islamist women’s approach have criticized these
studies in many aspects. For example, Fatma Karab1yik Barbarosoglu maintains that the
novels end where true life starts. According to this assertion, will the person adopting
the Islamic life style be able to carry on the same pleasure and joy? She will not be able
to enter many of the locations open to her previously because of her head-cover and
maybe she will feel discontent in her situation as the love of her husband lessens. In

other words, she claims that they offer a fantasy world of pure dreams to readers.**

On the other hand, Barbarosoglu complains that such novels were read
excessively and found more credence than they really deserved. Indeed, she has voiced
her concern on the fact that, as a result of such novels, though quite weak in the literary

sense, being consumed excessively, no time will remain for the other major literary

"14 N. Siman, Kamusal Alanda Basortiiliiler: Fatma Karabiyik Barbarosoglu ile Soylesi,
Iz, 2000, p.55.
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works and that, upon the youth focusing on such, they are weakened in terms of literary

character.”’

These assertions may not be said to be improper. It is definite that the works are
weaker, whether in terms of form and even substance, than literary works, and the fact
that they were novels which the youth of that period did not put down is obvious from
the interviews we held. However, there is still another truth that exists and it is that such
novels cast light on the sociological events of a period. In the interviews with Islamist
women they stated that this literature is not preferred by the new generation any more.
Especially now, the well-aware Islamist women attach importance to their daughters
benefiting from literature and direct them towards classical literature. As a matter of
fact, Barbarosoglu also agrees with the opinion that readers should evaluate such novels

as sociological works and not as literary works.

It seems that these books written by the conservative Islamist women generally
have the nature of serving the male dominated society and religious understanding.
Emphases are rather made on the duties assumed by women as wives and mothers. Such
books, which have a single way of critical focus, dedicate their criticisms directly to the
people who they believe are the slaves of the modern life. The male and female readers
find out answers as to how an Islamist male can or should be, and how an Islamist

woman can be against the man or within the society respectively.

This approach has a traditional male dominated standing. Therefore perceptions
of women will likely be affected by this standing. Islamic women have to avoid
modern, in other words European life because Islam bans having resemblance to non
Islamic way of lives. Looking from this angle, EU membership is a challenge to Islamic
way of life. Therefore it is not an acceptable situation for writers of this approach.
Muslims in general and Islamic women in particular have to be with people or groups
similar to them. As a result, Islamic union will be desired but the EU membership will

be rejected.

* Ibid., p.66-68.
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2.5. Reflections

If we consider the authors and their studies so far examined, we find that they
touch on a great deal of subjects regarding the Islamist women. While some
differentiate the Islamist women and position them against the modern women or
discuss their roles in the electoral success as the female teams of any political party,
others, viewing from the inside, direct criticism at such differentiating studies, on the

one side, and subject themselves to a self-criticism on the other.

However, other than some newspaper articles, no study that we treat here is
focused on the opinions of the Islamist women on subjects which may be considered
important for Turkey. No stance in a more concrete area has been handled other than
what the Islamist woman is or is not, what they contribute to which formations and
where they stand in the system. It is not possible to access data regarding what view
does the Islamist woman, who is included in a great deal of political subjects, hold on
the integration with the European Union, which is one of the major projects of Turkey

in regards to the results thereof, and how she positions herself.

As a result, this study tries to make a meaningful contribution to this subject that
has not been treated in the academic sense by focusing on an obvious shift from a total
opposition by the Islamist women in their perceptions regarding the integration of
Turkey with the EU towards an enthusiastic and selective support. In doing so, two
periods shall be handled. The first is the period of the RP which is based on an anti-
western expression since its establishment, and the second is the period of the AKP
which has recently made steps in the route towards the EU as could never before be

made.

In the following chapter, I will discuss the theoretical framework of this study
and make a comparative analysis of RP and AKP in terms of their structural and
ideational differences including their approaches to the EU and structural traits.
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CHAPTER 3

THEORETICAL REFLECTION

As also mentioned in the introductory part, in understanding the radical change
in the perceptions of the Islamic women regarding the EU from total rejection to
support, Barth’s theory of “social organisations,” primarily its specific application to the
Islamic movements by Roald, has a fundamental importance. In this chapter, therefore, 1
will firstly discuss Barth’s theory of ‘social organizations’ and its application to Islamic
movements in Europe by Roald. Then I will touch on the ideational and structural
differences between RP and AKP. In doing so, I will propose that while RP has the
character of Islamic movement/congregation, AKP is a pure political party having no

such a character in order to demonstrate applicability of the theory to the issue.

As a reminder, according to Barth social organizations play effective roles in the
social lives of the people within the organization by establishing social patterns of
control. These patterns of control stem from the tendencies of social organizations to
have distinct boundaries.*° According to Roald, Barth makes a distinction between ‘the
cultural’ and ‘the social.” While he perceives ‘culture’ as a fluid thing, he feels that
social organizations tend to have separate boundaries.*” It can be said that, by producing
social ‘patterns of control,” social organizations shape, to a certain extent, the
worldviews of the people within the organization, their social relationships, and what
type of attitudes will be developed in different contexts. Accordingly, inclusion in or
exclusion from an organization of any new trends coming from outside of the

movement is carried out by ‘social patterns of control.” Consequently, an individual

A S. Roald, Women in Islam: The Western Experience, Routledge, 2001, p.81.

7 Ibid.
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belonging to a social organization is less open to change than one who is outside of the

organization.48

According to Roald, it is possible to apply Barth’s theory to the Islamic
movements that can be regarded as social organizations containing social patterns of
control in order to understand “how changes in the perceptions and behaviours of
women are manifested in an Arab Islamist context in Europe.”49 She argues that the
Muslims who live in Europe and become a member of any Islamist movement undergo
less change than those who have no ties with these movements. Because, according to
the author, the Islamic movements which they are members of or affiliated with, slow
down, if not finally prevent the change of individuals belonging to the movement thanks
to such ‘social patterns of control.” However, in the case of those outside of the
movements the situation is different. The Islamists remaining outside of the movements
display a faster change and transformation than those remaining within, because they
stand outside of the “social patterns of control” produced by these movements, which

makes change more difficult.”

For example, in her book, Roald tries to understand how changes occur in the
perceptions and behaviours of Islamic women who live in an Arab Islamist context in
Europe. In other words, she discusses “ways in which widespread migration initiates
processes of change in Muslims understanding of the Islamic message, with the
introduction of new cultural paradigms challenging traditional solutions to problems.”51
The value system of dominant culture including equality between sexes contrary to the

patriarchal values and social structures of many Arabic-speaking countries affects

Muslims’ interpretation of the Islamic sources.’” Then she comes to the conclusion that:

“...although there are changes of attitude within Islamic movements, the
changes among individuals within movements are less than those outside
movements. Changes of Islamic perceptions of women in a European context
might therefore be more pronounced among independent Islamists than among
Islamists belonging to the various Islamist movements.””

* Ibid., p.79-87.
¥ Ibid.

> Ibid.

L Ibid., p.3.

>2 Ibid., p.3-4.

> Ibid., p.81.
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Barth’s theory of “social organisations,” which is one of the three theoretical
assumptions that Roald, who explains the situation of the European Muslims, bases
herself on, may be said to have the same explanatory nature also for this study. The
deep differentiation regarding the perceptions of the European Union between the
Islamist women who were members or supporters of the RP and those who are members
or supporters of the AKP, many of whom had supported the RP previously, is closely
interrelated with the structures of these parties. For instance, it is misleading to think of
the RP solely as a political party and its leader Erbakan solely as a political leader. This
party is a political extension of the Nationalist View Movement, which may readily be
viewed as an Islamist movement as the respective successors and predecessors.
Therefore, membership to or affiliation with this party somehow means adherence to the

Nationalist View Movement. From this standpoint, membership to the party means to

voluntarily accept the ‘social patterns of control’ produced by the movement.

However, in the case of AKP, there are substantial differences. First of all, the
AKP may be solely described as a political party. As in the example of the RP, it is not
a political extension of any Islamist movements. From this viewpoint, relationships are
formed not on a metaphysical domain, but entirely on the pragmatic environment of
politics. Taken from this perspective, it is not possible to talk about ‘social patterns of
control’ of the type mentioned by Barth. This, in turn, means that a change in the AKP
will be easier as compared to the RP or the parties which are a continuation of the same.
Indeed, what is maintained in this study is this argument. In the following section of this
chapter we will go into further detail on the differences between the two parties in

question as mentioned above.

Application of Theory: Ideational and Structural Differences between the RP and

AKP

The Nationalist View Movement (NVM) which was formed concurrently with
the National Order Party (Milli Nizam Partisi-MNP) established by Necmettin Erbakan
in 1970 is an Islamist movement in which political phenomenon overweighs as regards

to structure and approaches. Erbakan, who is the founder, from past to present times, is

28



carrying on the leadership of this movement. Behind the giving of the title of Hoca to
Erbakan it is possible to see the traces of the structuring of an Islamist movement.
Although it may seem possible to consider that Erbakan took on this title thanks to his
identity as an academician, the fact that the title bears an Islamic connotation is fixed

through the line and posture of the NVM.

So what kind of a line and posture does NVM have? What are the factors which
give the character of an Islamist movement to it? If we assume NVM as a theory, the
parties following NVM are undoubtedly the formations where this theory is transferred
to practice. Obviously, NVM represents a formation not only through its political and
economic approaches, but also through its social and religious approaches. This is such
a formation, which collects its members, and the policies produced by it within a
framework, calling them hakk (justice), while calling those outside of itself batil
(injustice). In this sense, the ultimate target of NVM is shaped by the idea that “hakk”

will be manifested and “baril” will vanish.

This movement approaches, within the frame established by it, to the social,
political and economic subjects with Islamic points of departure, and shows, as the
origin of this approach, the civilization of fundamental belief which the Seljuk and
Ottomans based themselves on, that is, a system of faith established on the sublime
principles of Islam. Through this, it opposes the imitation of the West because
Christianity establishes the foundations of the West, and Christianity will not bring
about the happiness.54 The return to the glorious periods of the Seljuks and Ottomans as
an ideal that has found support within the National Movement. Aspiration for and the
emphasis made towards the Asr-i Saadet (Age of Felicity) among the Islamist
communities were shaped with the aspiration for and emphasis made towards the
classical era of the Ottoman era within this community where political phenomena

overweigh.

> R. Cakur, Ne Seriat Ne Demokrasi: Refah Partisini Anlamak (Neither Sharia nor
Democracy: Understanding the RP), Metis Yaymlari, 1994, p.81; H. Yavuz,
Modernlesen Miisliimanlar (Modernizing Muslims), Kitap Yayinevi, 2005, p.281; N.
Erbakan, ‘Milli Goriis Lideri Erbakan’in ESAM’da Yaptigi Konusma’ (The Speech
Delivered by Erbakan, Leader of the Nationalist View Movement, at ESAM),
19.11.2005, Milli Gazete.
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The Nationalist View Movement is a movement of announcement and invitation
(davet). It invites individuals from what is batil to what is hakk. Through
announcements people are directly called to the Islamic interpretation of NVM. In the
NVM meetings an intensive Islamic call and warning is noteworthy, so much that it
instils the feeling that the individuals are responsible for their votes cast in the after-life
and renders political participation a religious theme and makes its invitation clear.”
People, men or women, young or old, to gain the approval of God, take part in politics.
Organizations, publications, aids, etc. are carried out in order to serve on the route to
God. To give a more concrete example for the gratuitous aids of the masses, although
the Islamist women do not actively participate in political formations, it has always
been this motivation lying behind their on-going support and this motivation mobilizes

and sets them in motion with the belief that even though they will not get a return on

this earth, they will have the same in their after-life.¢

All of those mentioned above are each an Islamist movement phenomenon. The
dominant opinion in Islamic movements is that the human being has two duties. The
first one is to worship God and the second one is announcement of intention. Humans
serve in movement without expecting a return. Their most important interest is again to
gain approval by God. Inviting individuals to Islam and ensuring them to walk on the
just route are also among the purposes of the Islamic movements. No one step as taken
within the movement is expected to be rewarded on earth; steps are more evaluated as
an investment in the after-life. From these standpoints, we see that the “submission” of
individuals, who are the most important tools of the Islamist movement, are also

applicable to NVM.

In addition to all these, Siilleyman Arif Emre, one of the writers in Milli Gazete
(National Newspaper), states that the Nationalist View Movement is the first movement,

which, in addition to the economic development, also includes ethical development in

S H, Yavuz, Modernlesen Miisliimanlar (Modernizing Muslims), Kitap Yayievi, 2005,
p-309; R. Cakar (1994), Ibid.

SR, Cakir, ‘An Interview with Sibel Eraslan’ in Direnis ve itaat: Iki Iktidar Arasinda

Islamcit Kadin (Resistance and Obedience: The Islamist Woman Between Two Powers),
Metis, 2000, p.89—104.
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its program.57 Erbakan cites the principle of ethics and spirituality as the first main
principle and the flag of the vision.”® As a matter of fact, this emphasis was finally
expressed under the heading “Main Goal” as included in the program of National Order
Party, the first party of the movement. This heading mentions “establishing a superior
civilization again... without prejudicing our national and spiritual values while
adopting, as the main principle, the actualization and development of the high ethics and
morality prevailing in the creation of our nation.”’

The Nationalist View is somewhat of a preference which provides the possibility
to the nation, which due to the Westernization project has been removed from its
respective values, to live with its own national values again.®” From this aspect, the
movement aims at giving the impression that it does not solely adopt a political purpose.
The ethical development and spiritual improvement of the public is the first target of
this movement. Other goals are built upon this. In other words, the target of NVM,

which has priority over coming to power, is ethical and spiritual development.

Mehmet Zait Kotku, the leader of the Iskender Pasa congregation, of Nakshi, a
Sufi order based on mystic relations between a sheikh and disciples, origin, had stressed
that a party needed to be established where Muslims could feel at home, thus serving as
the father of the idea of the National Salvation Party.®' It is obvious that the “Sufist

62

Ethical” understanding of Kotku ™ affected the ethical and spiritual understandings,

which the Nationalist View deals with sensitively. While describing the realities of

37'S. A. Emre, ‘Milli Goriis Masonlara Darbedir’ (Nationalist View is a stroke on
Masons), 21.11.2005, Milli Gazete.

% N. Erbakan, ‘Milli Gériis Lideri Erbakan’in ESAM’da yaptig1 Konusma: Dort Ana
Prensibimiz Var’ 21.11.2005, Milli Gazete.

S, Sen, AKP Milli Goriiscii mii? Parti Programlarinda Milli Goriis (Is AKP a
National Visionist? National Vision in the Party Programs), Nokta Kitap, 2004, p.14.

601, Dagi, Kimlik, Soylem ve Siyaset: Dogu —Bati Ayriminda Refah Partisi Gelenegi
(Identity, Expression and Politics: The Tradition of the RP at the East-West
Crossroads), Imge Kitabevi, 1998, p.25.

°! Ibid,

52 M. Z. Kotku, Tasavvufi Ahlak, (Sufist Morality), Seha Nesriyat, 1998, p.25-35.
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Sufism in his book, Kotku dwells on the term of ethics and describes its importance for
the individual and humanity. Within the scope of the communal logic, ethics,
refrainment and decency are important for the spiritual world, and communities aim at

breeding individuals with iklas (true faith) who can embody all these elements.

NVM has an anti-Western stance both on the domestic and international level.
The discomfort felt from the viewing of modernization as a pure westernization and the
belief that the adoption of Western values without questioning will cause social
degeneration describe the opposition to the West in the domestic level. The opposition
to the West on the international level, on the other hand, is formed by the principle of

9963

“Foreign Policy with Distinctive Personality”™ which is the second principle of NVM.
As this principle, Turkey needs to be a leading country, and not a puppet, and to become
a powerful country in order to establish a world order, which holds the justice, expected

and aspired to by all humankind, and not to feign superiority over others.

The EU perception of the Nationalist View Movement can be summarized as

follows:

“Instead of an exploiting economic community such as the European Union, the
Muslim countries should set an example by establishing among themselves an
economic community based on a just order and enhanced cooperation between
and among themselves. Then they should adopt their own monetary system.
They should found their own NATO to ensure the law and justice on earth.
Today’s NATO works against Islam. Rather, the establishment of the
organization for defence and cooperation of Muslim countries which will protect
the idea ‘No, all humans are equal; everybody on this earth should live in a just
order’ and serve in the way as did the Ottomans and Seljuks in history has been
taken as its basis.” * [Translation mine]

As is obvious in the above quotation, NVM regards the EU as an exploiting
economic community. In addition to this, it proposes alternative institutions based on

Islamic values in order to balance western institutions.

The organizations and organizational structure of the Nationalist View

Movement have a great many aspects similar to those of the Islamic movements. The

%3 N. Erbakan, ‘Milli Gériis Lideri Erbakan’mn ESAM’da Yaptigi Konusma: Dort Ana
Prensibimiz Var’ 21.11.2005, Milli Gazete.

% Erbakan (2005) Ibid.
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ties with the socio-cultural institutions and media outlets can be cited as examples of

these.

The Nur movement in Turkey can be given as the best example for the Islamic
movements with media outlet. The opinions of the movement’s spiritual leader, the
various activities of the movement and the answers relating to subjects that the members
are curious about reach the reader, listener or viewer through such media tools. Zaman
Newspaper, STV and Bur¢ FM are known as the congregational outlets and their
publication or broadcast overlap with the opinions and vision of the movement.
Similarly, Milli Gazete and Kanal 7 are included among the media of the Nationalist
View community. Even though Kanal 7 has subsequently followed an independent

route from NVM, TV5 has taken up the flag as of recently.

From the standpoint of the socio-cultural institutions the situation is not
different. A large number of Islamic movements have strong foreign ties and even
representative bodies. No political party enjoys such powerful ties or representative
bodies, and this structure of NVM ensures a great deal of benefits to their party and
witnesses the formation of a communal type. It is such that in the study by Birol
Caymaz titled “Les Mouvements Islamiques Turcs a Paris,” formations of communities
abroad are treated in an informative manner. In the third section of this book, which he
prepared by departing from the interviews held by him with many people favouring
various Islamic movements who live in Paris, as well as his own observations, Caymaz
describes NVM as a community in the heading of the section: “Une Communauté de
Solidarité Politico-Religieuse: [’organisation Européenne de Milli Goriis” (A Political-
Religious Solidarity Community: European Nationalist View Organization). In this
section, various information is provided on the organizational structure of the
Nationalist View Movement in Europe and the activities carried out as well as
interviews held with the Koran course’s hocas and imams as affiliated with this
community. The schools opened and the fetva (advisory opinion) boards established

draw attention to the congregational structure of NVM.®

Another socio-cultural institution is the National Youth Foundation (NYF),

which is an organization of NVM aimed at youth. NYF is an organization outside of the

65 B, Caymaz, Les Mouvements Islamiques Turcs a Paris, L’Harmattan, 2002.
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youth commissions of the NVM parties in which youth adopting the consciousness of
the National View gather together and engage in various activities. This organization
had over two thousand offices spread throughout Turkey. Included among its activities
was granting of scholarships to students as well as the operation of private dormitories.
Thsan Aktas, the Vice-president of the Foundation, stated that the priority target of the
Foundation was to nourish the spirituality of the Muslim youth. The National Youth

Foundation is another example evidencing that NVM is an Islamic movement.

All the traces of the movement mentioned above demonstrate that NVM can be
easily described as an Islamist congregation consists of Islam and politics. Erbakan and
his followers founded the National Order Party (NOP), the first party of the movement,
in 1970. The party was disbanded following the military coup in 1971. In 1972, the
former cadres of the NOP founded the National Salvation Party (NSP). That party also
was disbanded after the military coup in 1980. These parties were both accused of being
anti-secular. When its party was disbanded, the movement founded a new one. In 1983,
the Nationalist View Movement founded the RP. The RP gained influence in the 1990s
in Turkish politics and was simultaneously strengthened by the nationwide rise of
Islamic movements. It won the mayors’ seats in Turkey’s two largest cities, Istanbul and
Ankara, in 1994. In the national parliamentary elections, the RP increased its share of
the votes in 1995 and became the leading party. Erbakan became prime minister in 1996

in the WP-True Path Party coalition.

The RP, in addition to its character as a political party, is one which bears the
traces of the understanding of the movement as a result of its relevant tradition (NVM).
The religious and political ideas that the party represents concurrently caused it to be

perceived not only as a party, but also as an identity in the eye of its electors:

“When you look at the parties, you see them as an interest group or organization
aiming at distributing goods and works based on the state. On the other hand, the
RP expresses more than this. This party is an expression of our identity.”®
[Translation mine]

For Erbakan, the leader of NVM and the WP, Nationalist View is an upper

identity and RP is an institution ensuring the building of this identity. All religious,

o6y, Yavuz, Modernlesen Miisliimanlar (Modernizing Muslims), Kitap Yayinevi, 2005,
p-315.
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ethnical and regional sub identities may be contained within this institution, provided,

however, that transformation is available. As stated by Erbakan:

“Unlike the other parties in the parliament, our party places religious faith in its
centre. Everybody joining us will undergo a transformation within time.”%’
[Translation mine]

Viewed from this perspective, the RP had aimed to ensure the collection of
devotees, Kurds, Anatolian bourgeoisie groups within the upper identity of Nationalist
View and the integration of them, too, into the system. Differences within the
congregation were not important, because even if the participant is Kurdish or Turkish,
he has adopted the Nationalist View. As the tendency of the RP to collect differences
under an Islamic roof stipulates transformation, we cannot state that it is pluralist.
However, it is true that its electors gave a definitive answer to the question of “who am

I?”

The WP, which became the most powerful party of the Nationalist View
Movement thanks to the definitive answer given to this question, was the only party
which did not need the congregational support, unlike the other political parties which
made efforts to obtain the support of the Islamist movements in order to get the votes of

the pious Muslims prior to every election. As stated by Cakir:

“Those who had once favoured first Nakshi and then National View favoured, in

time, the National View first and then Nakshi. Even a major part of those who

had been introduced to the party prior to any congregational affiliation came to

stop looking for the joy of belonging to a certain congregation in any other

place.”68 [Translation mine]

How the Nationalist View Movement has become a congregation in the true
sense of the word thanks to this is very clearly understood. During the prime periods of

the Nationalist View Movement there was a large demand for a sense of belonging to a

movement, and the party met this demand for the Islamist circle.

The RP had a political Islamist and anti-Western agenda. It opposed Turkey’s

membership in the EU. This opposition was based, and is still based, on two reasons.

67 R. Cakar, Ne Seriat Ne Demokrasi: Refah Partisini Anlamak, Metis Yayinlari, 1994,
p-81.

%8 Cakar (2000), p.68.
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The first reason is the view that regards the EU as a Christian club and civilization.
Therefore, a possible integration of Turkey into the EU can damage the Islamic
character of Turkey and Turkish society. The second one refers to the sovereign rights
of Turkey. According to this, becoming a full member of the EU will bereave the
sovereign rights of Turkey. Because of these two reasons, integration of Turkey into the

EU is unacceptable.69

Moreover, the RP was planning to found an Islamic Union and to create an
Islamic currency. In late 1996 and early 1997, Erbakan visited several Muslim countries
as prime minister, and tried to organize an Islamic Union. He succeeded in creating an
international cooperation organization among eight Muslim countries, called as the D-8

(Developing Eight).

The February 28, the military’s indirect intervention in 1997 ended the WP-TPP
coalition and substantially, the Nationalist View Movement. The February 28 incident,
when a military warning demanding that “Erbakan curtail the tide of Radical Islam™™
forced the Welfare Party to resign from the government in June 1997. The RP was
dissolved, and the Turkish Supreme Court banned Erbakan from politics in 1998.
Following that, the WP’s mayor of Istanbul, Recep Tayyip Erdogan, was imprisoned for

reciting a poem, and consequently banished from political life.

Following the February 28 coup, the RP experienced an inner fragmentation.
This fragmentation produced two groups within the party. One led by Erbakan, and the
other led by Erdogan. After the closure of the WP, WP’s parliamentarians founded the
Virtue Party (VP) on 17 December 1997. The VP, however, favored Turkey’s EU
membership, referred to religious rights as part of a broader agenda on democratization,
emphasized individual and human rights, attached importance to decentralization and
local governments, and stressed the market economy and privatization. But this support

did not last long.

ég I. Dag1, Kimlik, Soylem ve Siyaset: Dogu —Bati Ayruminda Refah Partisi Gelenegi,
Imge Kitabevi, 1998, p.45.

0 Ben Lombardi, “Turkey- The Return of the Reluctant Generals?”, Political Science
Quarterly, vol.112 no.2, (1997), p.215.
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Despite the VP’s democratic discourse, Turkey’s Constitutional Court dissolved
the party in 2001, arguing that it had become a standard-bearer against secularism by
defending the right to wear a headscarf at universities and in the Turkish Parliament.
This closure deepened the disagreement between the elders led by Erbakan and the
younger generation led by Erdogan. The elders were inclined to preserve political
Islamism as the normative framework, whereas the younger generation was for
democracy. The followers of Erbakan founded the Felicity Party (FP), whereas those of
Erdogan founded the Justice and Development Party (AKP). The discussion on the EU

is one of the most important fault lines between these two parties.

The FP returned to the anti-EU and anti-globalization discourse. Two factors
were influential in this return. First, in 2001, the European Court of Human Rights
rejected Erbakan’s appeal of the Turkish Constitutional Court’s dissolution of the RP
and his ban from politics. Second, the younger generation of the Nationalist View, who
were resisting the old political Islamist normative framework, were gone. The elder
generation, led by Erbakan again, monopolized the Nationalist View Movement. They
easily re-emphasized political Islamism. With its political Islamist agenda, the FP

received only 2.5 percent of the national votes in the elections of 3 November 2002."

The AKP has become a leading supporter of Turkey’s membership in the EU."
In 2002, Erdogan pointed to the EU as the only alternative political project for Turkey:
“We support Turkey’s EU membership for not remaining in a suburb of civilization as a
backward country in a changing and globalizing world.” In the November 2002
elections, the AKP won 34.3 percent of the national votes and 363 of 550 seats in the

Parliament. Erdogan visited several European capitals to ask for support for Turkey’s

" Yavuz, Hakan (1997) “Political Islam and the Welfare (Refah) Party in Turkey”
Comparative Politics, 30/1, p.63-82.

> The Justice and Development Party emerged from the embers of the RP, which
briefly led a coalition government in Turkey in 1996. In 2000 the RP was closed by a
constitutional court decision for allegedly threatening the secular nature of the Republic
of Turkey. A faction of conservative moderate members within the old RP, known as
Yenilik¢iler, or in English, Reformist formed the Justice and Development Party on
August 14, 2001 under Recep Tayyip Erdogan, in an attempt to ground moderate
conservative politics in a secular democratic framework.
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membership. During his long trip, Erdogan argued that Turkey’s membership would be

the best response to the thesis of the “clash of civilizations.”

Although he was an important defender of the Nationalist View Movement,
Tayyip Erdogan quit this community and joined in a new political formation established
under his leadership. Many of the founders and members of the Justice and
Development Party were affiliated with the Nationalist View Movement; however, with
this party they announced their independence on the political platform. The party, which
had to deal with the dubious approach to the question “Is it a dissimulation?” made
efforts for a long time to reject and even to criticize the tradition from which it came. As
quite obvious from Erdogan’s defence that “we have taken off the Nationalist View
shirt...” the subject politicians, who once wore the Nationalist View shirt, when not
successful in altering the model of the shirt, refused the Nationalist View saying that
they have directly taken it off.” In other words, AKP took off this shirt, which it

thought to be too small for itself. So, what kind of a shirt is AKP wearing today?

AKP differs from the parties adopting the Nationalist View in many aspects. The
AKP, which upon its announcement of its independence became different from this
community in a number of areas, has the nature of an individual political party. In other
words, there is no powerful, institutionalized idealistic formation such as (NVM), which
surrounds it and determines its vision and stance. For this reason, AKP can readily keep
up pace with and seems to be open to change. Indeed, when Erdogan addressed Baykal,
leader of RPP (Republican People’s Party), during the budget negotiations for 2006, as
“I have changed; I have developed by changing. I have not remained thirty years

d”74

behind, because I am not outdate seems to verify this opinion.

The AKP attempted to make its difference from the Nationalist View Movement
clear by moving beyond the primarily Islamic expression. Now the new owner of the

phrase “use of religion for making politics” is AKP. Opposition by Bulent Aring, a key

& Although Abdullah Giil, acting for and on behalf of the Reformist wing, became a
candidate for the party leadership against Recai Kutan during the Extraordinary
Congress of the Virtue Party held in 2003, he did not succeed. A faithful politician
following the NVM tradition Recai Kutan was re-elected as the party leader with the
support of Erbakan.

" R. T. Erdogan, ‘2006 Budget Negotiations’, 27.12.2005, TBMM TV, Ankara,
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figure who played an important role in the founding of the AKP and existing president
of the Turkish Grand National Assembly, to the concept of “religion equals politics”
and declarations by Giil as “religion has no party; this only harms religion” seemed to
summarize the message that AKP moved beyond the political Islam and the Nationalist
View Movement. Mustafa Ozel defines the trend of “Conservative Democracy” as
introduced to the political literature by AKP, which, at every opportunity, makes
reference to universal criteria and fundamental rights and freedoms in the party
program, as “the ideology of a safe adjustment to the globalized Western system rather
than the keeping of a basically local thought and practice blended with universal
values.””” The AKP which, as Ozel put it, “came to power before having the
opportunity to become a party in the true sense of the word” has had difficulty to try and
explain to its base the identity which it has succeeded in building, as well as the

difficulty it experienced concerning its identity.

For the Islamist circle, which became thoroughly fatigued after 28" February
1997 the only route was the AKP. The AKP, which came out of the elections a great
success under Erdogan’s charismatic leadership, was organizing various conferences in
order to promote or explain itself and receiving assistance from foreign academicians in
order to legitimize its “Conservative Democratic” identity and have it recognized. The
AKP succeeded in identifying itself; however this identification did not match its base.
Indeed, for its base, which defined itself as Islamist, conservative sometimes, and as
liberal at other times, the “Conservative Democratic” identity faced the AKP as an
identity which needed to be built. At this very point a new identity was required for the
base which quit the community (NVM), in other words, the base also had to take off the
Nationalist View shirt now. The theses that AKP “transformed” the Islamist circle may

be justified with this identity paradox.

The major weapon of transformation is, no doubt, the supreme values held by
AKP before anything else, that is, the global value judgements. The base was convinced
of the fact that the whole of these values replacing the Islamic principles was not
inconsistent with Islam and consequently, these values began to be adopted. The issue

in discussion that followed was: Is the party transformed because the base is

> Ozel, Mustafa ‘Ak Parti ve Tiirk Siyasetinin Paradokslar® (AK Party and the
Paradoxes of Turkish Politics), Anlayis, December 2005, Vol: 35, p.22-25.
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transformed, or is the transformative function of the power in action? AKP and its key
figures, which quit the Nationalist View movement, are open to change and
transformation in the face of the changes on the social base. Because, the protective
shield of the congregation, which will identify its position in response to such social and
political changes and protect it from interaction in the face of such differences does not
apply to AKP. More specifically, it is not possible to talk about social patterns of
control, which will restrict AKP in the pragmatic environment of politics. That is,
relations and the policies as followed are not formed in a metaphysical/religious sphere,
but in the secular environment of politics. That is why change is not a very difficult

matter for AKP.

Its approach to the European Union is one which is in parallel to the expression
“we have changed” by this party. The EU policy of AKP, which is acknowledged as one
of the major data of the change, is treated within the scope of “the Development and
Democratization Program” and is shaped at the point of the fundamental rights and
freedoms. As a matter of fact, thanks to the wind of democracy blowing from the EU it
has made its electors recognize the fact that the EU has a key role in the settlement of

the head-cover issue and as such, has included the EU membership in its agenda.

The foreign policy of AKP, which was established upon leaving the Nationalist
View Movement, is focused upon the EU membership. The idea of an Islamic Union
and an anti-EU expression of the Nationalist View is not applicable to the AKP , which
quit the movement. AKP gave off the first signals of change with the support it
provided to the EU membership. If it is considered that the support to the EU
membership and, therefore, to AKP, by the Islamist women is shaped at the point of a
search for “freedom for head-cover,” the views and expectations of these women
regarding the EU membership take on importance. Has the split from the Nationalist
View movement indeed caused a change or transformation for the Islamist women
favouring AKP? What are the reasons for the change in their approach to the EU? We
will obtain answers to all these questions as a result of the interviews and surveys we

will have with the Islamist women.

In conclusion, Barth’s theory and its application by Roald can be applied to
illustrate the differences between the RP and the AKP, and their members’ attitudes

towards social and cultural changes. As I mentioned before, the Islamist women
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belonging to the RP were against Turkey’s integration into the EU. By contrast, Islamist
women belonging to the AKP support this integration. These changes and differences in

perceptions can be illustrated by Barth’s theory.

When we look at the structure of RP, it is not only a political party running for
office, but also was a political organ of an Islamist social organization/congregation,
“the Nationalist View Movement.” As an Islamist movement embedded in an anti-
Western ground, the Nationalist View Movement is a supporter of an Islamic union
created by Islamic countries. In addition to this, it has a critical standing regarding the
sincerity of the EU countries towards Turkey as an Islamic country. From this point of
view, Nationalist View Movement and its political organ RP has a character of the
Islamist movement. So, RP as an Islamist social organization had strong patterns of
control that filtered the cultural and social inputs. It was difficult to support Turkey’s

integration into the EU for a party that based its policies on its anti-Western standing.

By contrast, despite the fact that its founders departed from the RP, the AKP is
not an Islamic movement or congregation. By rejecting the policies and projects
conducted by the RP and founding a political party that tries to embrace all parts of
Turkish society, the founders of the AKP make the party open to cultural and social
changes and differences. In other words, there is not a strong pattern of congregational
control over cultural and social change. As a result of this situation, members and
supporters of the AKP become more open to new social and cultural effects. It can be
said that the changing perceptions of Islamist women belonging to AKP regarding the
EU is a product of this structure. They can evaluate the pros and cons of a possible

integration of Turkey to the EU beyond the strong patterns of control of a congregation.

In the following chapter I will discuss the methodology that I use in this study. It
includes several methodological approaches to data collection, and the focus group

selection criteria.
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CHAPTER 4

METHODOLOGY

Taking into consideration the difficulties of studying various types of Muslim
women, [ have decided to focus upon a limited group of women, that is, the party
women who have become members or strong supporters of the AKP after having spent
a certain amount of time with the RP. I will be referring to them as Islamist women
throughout the following. I have focused upon a small group of educated Islamist
women who have leading positions among Islamist women. In other words, while the
educated Islamist women have a leading position compared to uneducated Islamist
women, they similarly act somewhat as the spokeswomen of the uneducated women and

have become their representatives on many levels.

The EU-focused issues have largely become the subject of discussion as a result
of the rapprochement experienced and major steps taken in the currently prevailing
situation in Turkey. However, although this subject has always kept its freshness on the
popular front, its inclusion in a deep and wide chain of discussions for everybody,
young or old, has a relatively recent history. Therefore, it is likely that the Islamist
women will face a great number of questions as to the EU membership and what effect
this membership will have on their beliefs and traditions. In the majority of cases the

intellectual elites attempt to answer these questions.

The present study examines the changes in the EU perceptions of the Islamist
women who were members or supporters of the RP before, but who subsequently
participated in the AKP lines. Furthermore, while questioning the reasons for such
change, it strives to understand the stance of the Islamist woman at the EU point in
general. Evaluated from this viewpoint, the Nationalist View Movement, joining with

the RP, and the different and varying approaches of the AKP, has stepped beyond the
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sphere of influence created by this movement, as arising as a result of such break

assume importance for this study.

In order to be able to evaluate the thoughts, approaches and perceptions of the
Islamist women, I have employed several different methodological approaches in data
collection. My research methodology includes questionnaires, discussions and
interviews. Furthermore, I have also attended meetings and conferences arranged by

many different Islamist congregations and groups.

4.1. Criteria for Focus Group

Prior to starting the interviews in the focus group study, I have designated
certain selection criteria for my interviewees. Although each criterion serves towards

certain purpose(s), it will provide more validity and easy evaluation of the results.

The women who will be interviewed:

1. Should be a supporter or a member of the party: (before the RP, now the AKP)
the sample of this study comprises the Islamist women who were members or
supporters of the RP previously and who transferred to the AKP subsequently.
This criterion assumes importance in understanding how the party differentiation
and the disconnection of the AKP from the NVM affect this change.

2. Should be well educated: Educational criteria, other than those cited at the
beginning of the methodology section, are necessary for a high quality interview
and discussion. I have decided that the interviews to be held with these women
who, in my opinion, have an intellectual capacity due to their education level,
will be more intensive and deeper in their evaluations. If I had also included
uneducated women in my interviews and discussions, I could have needed
alternative questions in case the questions I posed could not be understood or the
answers could not address the questions, although answers differed in terms of

quality and depth. This could have endangered the stability of the interviews.
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However, as a result of the interviews and discussions I held with educated
women | have not faced such a problem.

3. Should be well-versed in Islamic knowledge: When the subject is the EU
perception of the “Islamist” women, it is important that the answers have an
Islamic origin. It is not possible for an Islamist woman who lacks Islamic
knowledge to approach the European Union from the viewpoint of an Islamist
woman. Therefore, I have placed importance in my interviewees and informants
to have a good knowledge of Islam. I have made sure that reference can be made
to the Islamic sources in certain subjects rather than to information that is
generally memorized by the masses. I have had the chance of measuring this
through the questions I have asked in certain important subjects. I have included
such questions in both the questionnaires and the interviews. The viewpoint of
an Islamist woman could be provided through deep Islamic knowledge, which
was not picked up here and there.

4. Should wear a head-cover: First of all, I would like to clarify this point: I do not
think that the head-cover indicates whether or not women are Islamist or devout.
However, as obvious from Chapter Two, head-cover has become an identity
card of the Islamist woman. The head-cover criterion as included here is a
necessity for the questions to be posed in the interviews, questionnaires and
discussions rather than supporting or carrying on the approach in the literature.

Moreover, head-cover may mark an Islamist worldview.

4.2. Questionnaire & Interviews

The questionnaires consist of 35 questions and include open-ended and yes-no
answers. Other than those, which are personal, questions are mostly open-ended.
Questions are generally formed between the EU and the political parties. Additionally,
there are also questions on Islamic thought and associated with social life. The other
questions, on the other hand, have been formulated in order to measure the level of
knowledge regarding the EU, as well as to understand the support given to and the

perceptions of it.
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I distributed forty questionnaires to educated Islamist women who do not have
active party membership, but who are the sympathizers of before the RP and now the
AKRP. In this way I tried to spread my research to a broader area and tried to see whether
party decisions or politics have or not have party platform support. The questionnaires
were given selectively to those who met the criteria outlined above. I handed out the
questionnaires at the meetings arranged by different Islamic groups and individuals

whom I knew from my own personal contacts.

I received twenty-two responses and of the questionnaires which I handed out
personally, almost all were returned, whereas the questionnaires only a few came back
from several meetings I attended. I think there was a trust problem for women in the
meetings because they do not know me very well and they were suspicious about my

objectivity.

I had six in-depth interviews with AKP women in leading position in the party
who had a past linked to the RP. I chose women in the leading position due to their
potential influence on the party’s policies. Through the snowball method these
interviewees connected me with others. Two of the interviewees belong to the upper

class and the four others have a middle class background.

I carried out interviews in Istanbul. During these interviews, I used a digital
recorder to tape my interviews. My main concerns in these interviews was as follows:
compare the perceptions of the Islamist women in the period of the RP and the AKP
towards the EU, present the main changes in the perceptions of these women regarding
the EU, understand the reasons that lay behind this change, explore the changes in
social and political life of Islamist women whether it is possible to talk about a
transformation for them after the AKP government or not. Each interview lasted a

maximum of one hour.

The structured interview consists of six different sections. However, there is a
line between the first four and last three sections of the structured interview. The first
four sections consider the ideas of Islamist women without a political identity. The last
two sections, however, consider the ideas and approaches of Islamist women with the

AKP identity.
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The first section directly aims at defining the social life of the woman and her
place within this life. Questions generally include individual answers to the personal
questions. In other words, the participant participates in this section only with her
personal identity. The identity of the AKP woman who is the important identity of the
study has not yet emerged here. In this section covering personal questions, the aim is to
get into a comfortable atmosphere and to capture a genuine frequency with the
interviewee. To get to know the participant and to determine her life style and codes are

also among the purposes of this section.

Although, in the first section, an attempt is made to know the Islamist woman
within her family and close vicinity, in the second section the political approach of the
participant is studied. In this section, while the Islamist woman is included in the
interview with her party identity, she is not yet included within her party identity. The
aim is to study the involvement of the participant in politics and the place of the

environmental factors in such involvement.

The third section covers the EU-focused questions. This section attempts to
understand how the participant interprets the process in which the EU and Turkey are
joined. Further, through a small quiz it aims at measuring the knowledge of the
participant regarding the EU. The participant is still in a neutral approach in the third

section, as in the first two sections. She does not declare a view in party terms.

The fourth section attempts to understand the level of Islamic knowledge and
understanding of the participants and also how she evaluates the situation in which she
find herself. Examination of the traditions often referred to by the intellectual Islamist
women’s approach writers and the approaches regarding the decomposition of Islam by
the Islamist women assumes importance in this section. Similarly, those who answer
these questions gave their responses by only their Islamist identity, not their political

identity.

The party factor comes to the light in the fifth section and the participant
answers the questions as an individual, but also by taking into consideration her party
ties. The AKP and the RP are the important key points. This section is the heart of the

study along with the last section. The answers to many important questions will be
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given in this section. The RP and the AKP differentiation and dimensions of this

differentiation are covered.

The final section aims at obtaining the conclusion and summary of the opinions
of the participant at the point of the EU by combining her Islamic identity and party
identity. The EU perceptions, expectations, and the answers to be given to several

topical questions will be sought here.

To avoid any orientation or clues as may involuntarily arise in my tone of voice;
I wrote the questions in small, individual cards and gave them to the interviewees. As
such, they felt they were freed from surprises and excitement and I observed that they
were more comfortable during the interview. Moreover, I could also avoid any

misunderstandings or orientations as could arise from my tone of voice or movements.

In order to turn the interview into a relaxed atmosphere, rather than only
questioning, and in order to be able to obtain genuine answers, I also talked about
myself and I made them feel more comfortable about any questions they might be
wondering about and posing to me concerning my project. They generally asked me
about my family and my future plans. Besides this, there were those who inquired why I

wanted to study the subject of Islamist woman and some criticized me for this.

The condition for the Islamist woman with head-cover, as determined among the
participant criteria, received criticism from the AKP Islamist women during the
interviews, because they defended that the head-cover was not a criterion at the point of
being Islamic. They did not omit talking about the existence of their friends who,

though not wearing a head-cover, had a strictly Islamic philosophy of life.

My request for a discussion with the AKP’s Eyiip women’s groups was rejected
due to lack of confidence. A top-level authorized woman expressed her major
discomfort; she was afraid that the recorded conversations should be altered through
editing and that the thoughts and sentences, which were not hers, would be presented as
if these were hers. She stated that she received instructions not to participate in recorded
conversations. Nevertheless, she stated that she could answer the questions, which I

could communicate to her through email or fax in the form of a written text. However,
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since such a correspondence was not compatible with the method of the study, it was

turned down.

In addition to all these, there was a woman who insisted upon giving a written
answer to the interview questions. I did not include the answers that this woman gave in
the study considering that they were given by taking the image issue excessively into

consideration and even that they were not independent answers.

Taking into consideration the “principle of reliability” which I felt obliged to
take into account as such, I presented to the people who I interviewed a signed
document undertaking the guarantee that I would not make any alteration in the answers
given by them and that; otherwise, they could initiate legal action against me. As such,
it was also acknowledged by these people that my study had the tendency to serve to
professional ends. Furthermore, I have used pseudonyms to protect my interviewees’

identities.

Another important aspect of ‘the principle of reliability’ is how the researcher
can judge the answers given by the interviewees. Interviewees react differently to
different researchers and the reliability of the answers depends to a great degree on the
interviewees’ trust on the researcher. The way of my contact with the Islamist women in
order to make interview provided appropriate ground for me on the issue of ‘the
principle of reliability’. The first person, I made an interview was the person that we
know each other well. She trusted me and told other interviewees about me. In addition,
I tried to establish closed relations with the interviewees before making interview with
them. Therefore, it seems that I got as much reliable answers from the women that I had

interviews with as possible.

4.3. Written Materials

Viewed through written materials, my point of departure has been the wide
variety of Islamist woman studies in Turkey. The source which directed me on my way

after my point of departure throughout the project has been Roald’s authority book
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“Women in Islam: The Western Experience.” In her book Roald investigates the
premise that the Islamic perception of women and gender relations tend to have a
significant change in Western Muslim communities. She also shows that the cultural
encounter between Islam and the West gives rise to new interpretations of Islamic texts.
I used Fredrick Barth’s theory by quoting from Roald’s work. Roald’s study has a
distinctive approach about the change or transformation in Islamic belief on the issue of

gender relation. This distinctive approach leads me through to the end of the study.

In order to be able to better observe the framework established by NVM, I have
further taken the party programs and statements of the party leaders as a reference.
Thus, I have attempted to catch the signals of change by the AKP in certain slogans or

key points.
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CHAPTER 5

EUROPEAN UNION FROM A “CHRISTIAN COMMUNITY” TO A
“CIVILISATION PROJECT”

This chapter will evaluate the empirical materials produced by inquiries and
interviews that were conducted with Islamist women between two periods, the RP and
the AKP. In looking at it from this angle, this chapter constitutes the most important
part of the study. Subjects discussed in previous chapters provide an appropriate ground
for contextualizing what is discussed here. This chapter consists of two parts. The first
specifically analyzes interview questions and responses; the second reflects upon the

general impressions from the results of interviews and questionnaires.

As stated in Chapter 3, the methodology part, the interview questions are
prepared under six headings with the aims of easier elaboration and the creation of more
systematic empirical data. Related to this latter aim, the interpretative results of

questionnaires and interviews are grouped separately under six headings:

5.1. Social Life of Islamist Women

The first part of the interview questions consists of questions regarding the
social life of Islamist women. The aim of this part of the interviews is to the learn the
social roles of these women, their self-perceptions, and their placement in social life, as
well as important changes, if applicable, in their social status during the period of time
extending from the RP era to the present. The exploration of these points provides a
ground for understanding the social forces behind the substantial shift in the perceptions

of Islamist women concerning the integration of Turkey into the EU. In addition,
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exploring these points also offers the chance for observation and evaluation of the
changing or continuous elements of the social life of these women from the period of

the RP to the AKP.

My interviews with Islamist women demonstrated that although they give
importance to their duties as wives and mothers; they also express their individual
stance apart from these duties as well. Nevertheless, the role of motherhood is their first
priority. They give tremendous importance to it. For instance, all responders get up
early to help their children get ready for school.”® None of the responders and
interviewees mentions this as the fathers’ job. Generally speaking, they view preparing
meals and dealing with children as their own responsibility, not those of their husbands.
One can argue that these women participate in a traditional type of family structure
because they do not emphasize the labor division at home, such as the sharing of
children and housework etc. On the other hand, they only mentioned how their
husbands aided with caring for the children and household chores when asked

separately about these.”’

A woman’s primary duty is regarded to be a mother and housewife, but at the
same time women state that they all have the same rights as their husbands.”® This
situation can be evaluated as the continuous elements of these women’s social life
because the emphasis on a woman’s roles as a mother and wife is a feature of a

traditional family.

’® Please refer to Al for R4, R3, R2, R1 and R5. Responder 3 gives great importance to
cooking as a mother mostly due to romantic reasons. She endeavours to be at home
before her husband. She says “it is a special and emotional contract among us.”
Responder 4 divides herself into two parts in a day. First she deals with her duties as a
mother and wife. Second are her individual activities or responsibilities. She considers
cooking, care of the children and husband as duties of a mother and wife. Responder 1
prepares a very nice breakfast as her first duty of the day. Responder 2 gets up early to
get her son ready for school. Differently, Responder 5 does not mention her duties as
being a wife or mother.

7 However, answers to “Please tell me a day of Mrs. X do not indicate a husband’s
aid. It seems that this is not perceived as an ordinary situation. Please refer to A5 for
R1, R2, R3, R4 and RS.

8 Please refer to D4 for R1, R2, R3, R4 and R5. Almost all responders accept gender

equality. They only talk about a superiority which is related with takva on the side of
God. However, Responder 1 and 4 accept a psychical superiority of men over women.
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Interview results indicate that these women also experience an individualization
process. It is possible to see many signs of individualization in their lives. They come
from different communities in which there are strong ties and sense of togetherness such
as traditional family structure, religious congregations or political parties etc. that leave
restricted room for individualization. Nevertheless, it is possible to talk about a gradual
individualization process within or in addition to these roles. It can be argued that there
are two types of individualizations for these women: physical and ideational
individualizations. By physical individualization I mean that they live in nuclear
families that provide an appropriate ground for individualization that differs from wider,
traditional families that leave restricted space for individualization. In other words,
physical individualization corresponds to a physical separation from a traditional and
wider family or other kinds of social organizations/structures. On the other hand,
ideational individualization corresponds to making decisions out of communal or
congregational social relations of traditional families or societies. One may view these
two individualization processes illogical for other social groups. But for the practical
purposes these categorizations, in my opinion, are helpful in order to understand the

social realities of Islamist women.

One can think that there must be an obligatory relationship between these two
individualization processes. In other words, if one of these individualizations occurs, the
other will automatically follow the first one. This may be true for different particular
social groups. But according to interview results, it is possible to say that there is no
obligatory relation between these two individualization processes, at least for Islamist
women. For example, all responders and interviewees live in a nuclear family.79
Therefore, they first separate from their traditional and wider families. Namely, they
experience a physical individualization process. It can be seen as an indicator for the
physical individualization but physical individualization does not automatically lead to
ideational individualization. According to the results of the interviews and of the
questionnaires, their past communal and congregational social relations of traditional

societies and families also have control over, to a lesser or greater extent, these women

" Please refer to A3 for R1, R2, R3, R4 and RS5. See also Appendix: Result 5 in
Questionnaire Survey. According to the results 89 % of the responders live in a nuclear
family.
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even after they create their own nuclear families.* As a result, despite partial success,
the ideational individualization of these women is still an ongoing and unfinished

process.

In another example, one of the interviewees talks about the reasons why she
does not want to read Hidayet novels. One of the reasons is related to the desire for an
individual stance.®' Viewed from this angle, they give great importance to education.
According to them, education creates an atmosphere that paves the way for
individualization of girls, and related to this point their religious beliefs.®® For instance,
Responder 1 counselled that some people argue that girls covered themselves due to
family pressure. “It is not true for all, so you should give permission to covered students
to enter school with their head scarves. Education provides a liberated stance for all
individuals. If these girls covered themselves as a result of family pressure I strongly
believe these girls would uncover themselves at the end or during the modern
education.” Her ideas can be assumed as a different understanding of the road which
goes to individualization of covered girls. Responder 3 assumes that education has a
great influence on individual stance. Then she added that “you learn how to believe,
how to pray, how to live and then you stop to repeat, follow or imitate the other
people.” When Responder 2 explained her ideas on education, she underlined the needs
of concrete and valid knowledge about everything, religion included. “Because, in an
educated environment you have to explain yourself and have to make your own
intellectual capacity, not the views of this “Hoca” or that uncle. Education provides this
kind of intellectual quality and your words get higher importance. You need to improve

your own knowledge in order to deal with all questions.”

%" For example all A6 Responders have a modern type of marriage. However,
responders also mentioned that they get the consent of their families before marriage.
This can be evidence of the influence of their past communal and traditional relations
over their own decisions. Another example, none of the E2 responders seceded from the
RP alone. All responders left the party with her father, or husband. A man can effect
these women’s individual decisions.

#1 See A8 for R2. Responder 2 complained that she does not want to refer to the world
from the eyes of Emine Senlikoglu or Sule Yiiksel Senler. She exhibits her wish to read
the world with her own words. She says that these books are presented to them by the
conservative community as books that are necessary to read.

82 please refer to D2 for R1, R2, R3, and R4.
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In my discussion with Responder 2, she referred a book titled “Seker Portakali”
(Sugar Orange). She defined this book as her favorite. She said that this book teaches
her to live her life how she wants and without other people’s control. She claimed in her
conclusion that she had started to live only for herself. She read this book when she was
twenty-four years old, so her individual stance became apparent mostly after finishing
book. When I confronted her with the idea that Islam is a religion which admonishes
believers to live with the sense of togetherness and to care for other people, she claimed
that in order to live in a healthy society all people should provide an individual identity

for her/himself; otherwise s/he can be lost in the society.83

I find her answer interesting because she mentions the importance of an
individual stance as a woman. She desires this stance in order to survive in the
community. She has a realistic world view which is not common among the Islamist
women in my interviews. To be specific, she adjusts herself according to the
requirements of the environment in which she lives. In other words, she thinks that
without an individual identity, it is very difficult to live in existing society where

individualization is widely established.

There are also some changing elements in the social life of Islamist women. It is
obvious that although they did not mention it, these women went through a fundamental
social change. There are substantial differences between their past and present lives.
For example, they tend to have two or three children. This is in contrast to their parents
and their grandparents who had a higher number of children. These women do not want
to have more children; therefore, in this way, they differentiated from their traditional
family.* They decide together on issues, which can affect them, with their husband and

even children.®> Their marriage histories are also different from those of their parents;

83 Please refer to A7 for R2.

8 Please refer to A2 for R1, R2, R3, R4 and R5. None of the responders have more than
3 children. Moreover, it is important to add that the questionnaire survey also indicates
the same result: only 17 % of the responders have more than three children. See
Appendix: Result 3 in Questionnaire Survey.

8 Please refer to A2 for R1 and R2, A3 for R3, R4, and RS5. For instance Responder 1
and 2 decide with their husbands on the issues such as number of children. Responder 3
and 5 said that they decided together where they would live. Also, Responder 4 takes
their children’s decision into account about the same issue with R3.
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they believe that they made an individual decision and wish the same thing for their
children as well.*® These features of Islamist women can be accepted as changing
elements of their past social lives. They try to pursue somehow a modern social life.
Namely, the combination of many phenomena, including education, common social
trends and intensive individualization process, lead these women to reconstruct their
lives differentiated from their parents, which was effected to a lesser degree by these

phenomena.

Islamist women, both responders and interviewees, read the Hidayet Romanlari
that I referred to in detail in the first chapter.87 However, most do not want their girls to
read those books. According to them, in the existing cultural and social context, there is
no need for reading these books.® One of the responders says that “I read Hidayet
Romanlar: because many people were talking about these novels.”® That is to say, the
previous young generation read these novels because their social lives were in a
community in which people think and behave like each other. In order to be involved in

this community, they saw the reading of Hidayet Romanlari as a necessity.

Today many Islamist women do not read these kinds of novels. Islamist women,
who read the books that were almost compulsory before, now choose books according

to their own liking. Their reading preferences also have changed in this

8 Pplease refer to A6 for R1, R2, R3, and R5. Responder 2 has the most radical type of
the marriage. She says that I approve of the same thing for my daughter. It is also
visible in the questionnaires that 78 % of the responders married by choosing their
mates without asking their parent’s advice, and only 22 % of them married through
parental interference. See Appendix: Result 6 in Questionnaire Survey.

87 Please refer to A8 for R1, R2, R3, R4 and R5. The 81 percent of the responder read
Hidayet novels. See Appendix: Result 10 in Questionnaire Survey. All of the
interviewees also read Hidayet novels.

% Please refer to A8 for R1, R2, and R3. Responder 4 accepts these books as readable
and prefers them for her daughter. Responder 5 advocates that every kind of written
material is readable so she prefers her daughter to read them. She also mentions Aktag’s
novels and approves of them. In these novels women learn to create solutions when they
face difficulties, and also they give meaning to the individual when compared the other
Hidayet Novels.

8 Please refer to A8 for R2.
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individualization processes. They do not offer these books for their daughters and do

not read any like them.”

There is no doubt there are many changing elements in Islamist women’s social
life, but it is difficult to mention all of these in the interviews and even in this study
itself. Differences from past to present, in other words changing elements from the
NVM to the AKP period, should be examined in a separate study. However, I just try to
mention some of the visible changes that occurred after results of interviews and
questionnaires or unrecorded personal talks. Although the responders do not reject
changes in their social life, they are not relaxed when they deal with changes in their
social life due to some practical considerations.”’ For example, Responder 1 approves of
the existence of a change or transformation. She said that “this change is unawares and
not a radical change. We are different from NVM. The AKP and its floor are what they
must be.” Responder 3 says that the AKP is not a transformation project. However, she
argued that the floor became more democratic and more open to changes. She also
added that the characterization of the Radical Islamist left its place to the conservative
Democrats. Responder 4 talked about transformation as an ongoing process. She said
that there has been always transformation, but it takes place in the Turkish media’s
agenda mostly because of the AKP. She cites news as an example of her argument.
According to her, the news establishes a comic relation between the AKP government
and fesettiir hairdressing salons. She said that there were many fesettiir hairdressing
salons in Turkey before the AKP. She added also that there were carsafli and ciibbeli
people in Turkey before the RP government but they became important as a result of the
WP. However, she accepts that there is a transformation, but not only in Turkey. She
added that it is meaningless to establish a direct relationship between current
government and ongoing transformation. According to her, the AKP can expedite the
process and prepare a legitimate ground for it but cannot be the unique reason for it. In
E4, Responder 2 approves the change. She said that the people who support this party

feel the need to act and behave in accordance with party policies so they can change

% Please refer to A7 for R1, R2, R3, R4 and RS5. All responders read different kinds of
books except Hidayet Romanlari. Responder 5 and Responder 4 recommended reading
all kinds of books. Responder 1, Responder 2 and Responder 3 emphasised the
necessity to read the classics of Turkish and World literature.

! Please refer to F8 for R1, R3, R4, and E4, F8 for R2.
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with it. In F8, she accepts a transformation for the Islamist people but she does not

relate it with the AKP.

It seems that they do not want to associate these changes which occurred in their
social life with the coming of AKP to office because these changes are criticized by
more conservatives in some respect. According to these criticisms, with the AKP era it
witnessed a degeneration of the Islamic faith. For example, according to Ismet Ozel,
one of the important Islamist thinkers in Turkey, after the AKP era differences between
Islamist girls with headscarves and purely modern girls with bared bellies have become
blurred.”? Therefore, when the results of interviews and questionnaires are compared, it
is quite observable that responses of interviewees regarding changes in their social life
are more deliberate than results of the questionnaires. For example, 75% of the
responders to the questionnaires accepted a transformation wave in Islamic social life

coming with the AKP.”

It is also important to draw attention to modernity approaches of Islamist women
in this framework. They accept the relationship between modernity and Europeanized
consciousness in some 1respects.94 They all see themselves as modern. However, one of
the responders made her own definition of modernity and added that she was modern
according to her understanding of modernity.95 She defined modernity as walking on the
way to the advanced target which is determined by the intellectual base. This definition
is quite controversial because it is not a certain definition. For instance, what is
advanced target and what are the determinants of this target? She refrained from
answering such questions. However, the answers can show differences from one person

to another. Therefore, her response did not make any sense on the modernity issue.

As for other responses, they mainly complained about the “wrong” relationship

established between modernity and Europeanized consciousness. They said that in the

92 Ozel, ismet “Islami Kesimin Onceligi: Cikar’, 10.08.2003, Milliyet Gazetesi.

% The questionnaire results show that 75% of the responders accept the transformation
of Islamic identity after the AKP government. However, 17% of them do not agree with
the previous idea. The remaining 8% preferred to leave blank the choices.

94 Please refer to F3 for R1, R2, R3, R4 and R5.

% Ibid,
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Turkish intellectual tradition, modernity is equal to the Europeanized consciousness.
According to them this is a wrong relationship, so modernity does not mean to live,
behave or think like a European. They accepted the advances of Europe in terms of
communication technology, science, and education etc. and they mainly defined
modernity as being aware of the changes or improvement of these assets. In other

words, according to Islamist women, modernity is made to fit the new changes.

I understand from their perceptions of modernity that they do not want to
recognize any cultural reflections of modernity. Their emphasis on the issue of
modernity is more materialistic rather than spiritual or moral. This is the general
characteristic of the Islamist thinkers of the Republican years. Islamist women still have
the same ideas about modernization similar with the past. The idea that “Islam terakkiye
mani degildir” (Islam is not an obstacle to progress) have close ties with the belief in a

6 . .
96 which mean in order to be advanced, return to real Islam.

“return to the pure sources
They see the traditions which are not related to Islam as the obstacles to progress. This
situation can be seen as non-modern for Islamists. They draw attention to the necessity
of returning the pure sources of Islam in order to catch modernity because real Islam is

not an obstacle on the road of progressing, modernity in other words.

What kind of traditions do Islamist women face in Turkey? According to my
research on this issue they mainly consider three or four issues including the following:
(I will discuss later) polygamy, division of labor, female dress, and education of girls.
According to Islamist women these issues are directed by the customs in Turkey. They
are different from their past in this context because they try to eliminate the shadow of
the customs over Islam. In order to achieve this aim, they prefer to return to the pure

sources.

Therefore, according to Islamist women, Islam is not an obstacle to modernity

but customs limit the ways of reaching modernity. They agree that women’s political

% In her book, Roald describes the notion of returning to the sources as the reproduction
of the past in the present, which has tended to be interpreted as an attempt to go back to
seventh century Arabia. Thus, Islamists who turn to sources intend to search for the
“genuine understanding”: what actually happened and what was the genuine intention
behind an event or saying of the Prophet. She adds the interpretation does not focus on
how the historical event actually occurred, but it becomes an unconscious process in
which the most important consideration is: how can one live according to this historical
example today? After this question the interpretation becomes a reconstruction of
historical events.
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participation is allowed in Islam, but it is prohibited by custom on behalf of Islam, as an
example. Moreover, women have moderate rights in polygamy but these are superseded
by customs. Women and men are seen as having a shared responsibility in childcare
despite the traditional Turkish claim, which is influenced by the early traditional living
codes of the Ottoman era, that children’s upbringing is mainly the responsibility of

women.

It seems that the Islamist women have adopted ideological stands or reactions to
gender discourses rather than having changed their actual practices. When the women
claim equality with men it seems to be mere rhetoric; there are some indicators in their
answers of male domination in domestic life. Firstly, in their answers it became obvious
that the women accepted that their first and foremost duties are to be mothers and
wives. Furthermore, there was no mentioning of their husbands doing domestic works
or took care of the children until I asked about these issues in a separate question. The
division of labor at home is not common for these women. Even working women were
taking care of their children and all domestic work. Thus their gender discourse seemed

to be more like rhetoric than reflecting actual practice.

Moreover, women draw attention to the necessity of education in order to rescue
themselves from the shadow of traditional customs. They argue that education provides

the ability for freethinking, so it is a tool for having a genuine Islam.

Consequently, it can be argued that the Islamist women are experiencing a more
rapid and visible social change. These changes have started to be more visible mainly
after the AKP government because the AKP government provided a legitimate ground
for the changes among Islamist women since the party is also a production of changing
ideas. In addition to this, Islamist women are still experiencing an individualizing
process. They might reach physical individualization by seceding from the NVM and
starting to make it ideationally after the AKP government. They are different from their
past in some ways that I discuss above. Thus, it is possible to say that their perception of
the EU changed and is still changing as a result of this social change and

individualization process.
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5.2. Islamist Women and Politics

The questions in the second part of the interviews aim to understand the views of
Islamic women regarding politics and their involvement in politics. Taking the answers
of Islamist women concerning these questions, it seems that their fathers or brothers
played important roles in encouraging them to take active roles in politics. Looking at it
from this angle, it is easy to say that they had a passive position in their first
involvement in political plrocess.97 According to the results of interviews and
questionnaires, it can be said that they pass from this passive position to an active
position after participating in party activities. For example, one of the responders says
that although her father and brother affected her in terms of joining the political process
for the first time, she decided to join the AKP by her own will without any interference
from her father and brother. However, husbands, brothers, and fathers of these women,
generally, do not stay in the NVM’s parties as well.” It should be asked what would
happen if their fathers, husbands and brothers did not change their party. Probably they
would also not change their party. I could not ask this question directly because if I did
it would create a cold atmosphere over the interview. This picture shows that the effect
that males may also play in the shaping of decisions by these women in order to become

members or supporters of the AKP.

As for political issues, women often follow male relatives in their change in
party/movement affiliation. The idea of gender equality is thus again rhetoric. For
instance, none of the interviewees had left their party or movement independently from
their husbands, fathers or brothers. It is obvious from this research result that men

influence their political preferences. Islamist women take an active political stand by

7 Please refer to B1 for R1, R2, R3, R4 and R5. Responder 2, Responder 3, Responder
4 and Responder 5 approve the male’s effect on their political activation. All four cite
their fathers’ or brothers’ effect on their willingness to join into politics. However,
Responder 1 and Responder 2 do not mention the male effect on their political will
directly. They describe their political party membership as their own individual
decision. Notwithstanding, these two responders’ fathers or brothers are political party
member as well.

% Please refer to B4 for R4 and E2 for all responders. According to all responders, their
decision to secede from Virtue Party and joining the AKP was an individual decision.
However, by looking more closely into the matter it became obvious that all the fathers,
brothers and uncles are also members of the AKP.
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deciding to be a party member. However these women’s important decision, to become
a party member or leave a political party, is taken together with their male relatives.
Thus, it is quite impossible to talk about a real or absolute independence in the political
activism of the Islamist women belonging to the AKP. Their talk about having the same
political rights as the men might therefore also to a certain extent be regarded within

this pattern of gender equality discourses being rhetoric rather than actual practices.

When they compare their Welfare and Justice and Development Party years,
most of them are agree that during the RP their party activities were more dynamic.99
This perception can be related to the Merve Kavak¢i event because when asked about
what they want to be in politics they answered this question by using the “used to be”
form. According to results, they saw the RP as a chance for women participants to
succeed and realize their political will. However, their political wills were only limited
to carrying the party to power. It seems that this desire played important roles in
activities of Islamist women during the RP era. On the other hand, with the Virtue Party
they started to have more political will than they had before.'® Despite being a first
platform for implementing their political desires, they regard their activities during the
NVM era as more dynamic and exiting. To the contrary, because of failures in realizing
their political will (such as becoming MPs, ministers etc...), they may lose their
excitement. As a result, they view political activities with less excitement than in the

past.

After the female Muslim leaders such as Tansu Ciller and Benazir Bhutto, and as
a result of a visible rise in women’s political participation in the Muslim world in
general and in Turkey in particular, the issue of women’s involvement in politics has

become a much debated issue.

All of the women I interviewed and who responded to the questionnaires support
women’s participation in politics. They responded to questions related to these subjects
positively. Interestingly, some of them made reference to the time of the Prophet
Muhammad in order to legitimize their views from a religious point of view. According

to them, there is no barrier in the way of women’s participation in politics in the Islamic

% Please refer to E2, B2 for R1 and B2 for R2.

190 please refer to B2 for R4 and R5.
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faith. They make special references to the wives of the Prophet Muhammad. By these
references, they try to demonstrate the Islamic dimension of their involvement in

politics.'”!

A large section of the women want to take active roles in politics, such as a
Member of Parliament and mayor.102 But after the experiences of Merve Kavakei, they
say that there is not a practical implementation for their political aims. If this is the case,
why are these women still involved actively in political activities? According to them,
they are involved in these activities because they seek to win the consent of God.'”?
This approach was more dominant during the RP era. Taken in the AKP era; it seems
that there is a shift in this understanding. In addition to this desire to get the consent of
God, Islamist women belonging to the AKP want to see rewards of their efforts in this
world. In addition, they talk about their future expectations as motives behind their
activities. One of these expectations can be the resolution of the scarf problem because
it seems that if this issue can be resolved in favor of Islamist women they began to
become motivated themselves to be an active member of parliament for instance. This is

also a big change between two eras.'™

One of the most interesting responses to questions in this section was about
Tayyip Erdogan’s approach to women. According to one of these women, Erdogan
gives great importance to the women’s commission ever since his mayoralty of Istanbul.
For example, according to an Islamist woman, Erdogan has periodically gathered the

women’s commission and asked their opinions regarding problems in Istanbul.'” The

191 Please refer to D3 for R1, R2, R3 and R4. Responders mainly present Aise (wife of
the Prophet Muhammad) and Akaba Biats as proof of Islamic permission for women’s
political involvement. Moreover, Responder 5 rejects the ideas which perceive women’s
political involvement as forbidden by Islam. She also takes her rationality and
conscience as references rather than Islamic resources.

102 please refer to B2 for R1, R2, R3, R4 and RS.

103 please refer to B2 for R1, R2, R4, and R5.

"% Ibid. For example Responder 3 and Responder 5 propose future expectations and

trust as motivation to work for party.

105 please refer to, B2 and E2 for R2.
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higher trust for Erdogan can be accepted as another motivation for these women

because they say that just his name is enough for their support of the AKP.'

5.3. The EU Perceptions

The third part of the interviews consists of questions regarding the EU. From the
outset, it is obvious that there is a radical change in the perceptions of Islamist women
regarding the EU from the time of the RP to the AKP era. All of these women who were
involved in political activities for both parties accept that this substantial change

occurred in their perceptions regarding the EU at past and present.

These women who regarded the EU as a Christian club during the RP era argue
that they interpret the EU from a wider perspective today.'”’ They say that during the
RP era they depicted the EU as a Christian community and argued that Turkey would
not be accepted into the Union as a full member. As a result of this, membership of
Turkey became an illogical thing in their eyes. According to them, these views were
very common in the RP and these perceptions were transferred from up to down
through existing communication channels. They say, for example, that constructing D8
(Developing Eight) as a Muslim community alternative to the EU defined as a Christian
community was perceived as a very meaningful foreign policy decision and was

fervidly supported by them.'®®

196 please refer to E2 for R1, R3, and RS.

197 please refer to E6 for R1, R2, R3, R4 and R5. For example R3 observes the EU as a
project in the context of civilisation. She says that she does not generalize the politics
and approach with a realistic and rationalist perspective. R2 remarks that she evaluates
the EU from the party vision so these were not her own ideas. Now she evaluates the
EU with her own ideas and rationale. On the other hand, R1 does not see it as important
why her ideas changed about the EU. She says that she was interested in this issue when
she was a member of the RP because it was not an actual at that time.

108 please refer to E6 for R2, R3, and R5. For instance, Responder 3 sees the Muslim
community more appealing than the Christian one before. Responder 5 acknowledges
that she was against the EU because of defence mechanisms. She was sure that the EU
will never accept Turkey as a full member. This knowledge led her to be against the
EU. This opposition was obligatory, not consciously. She adds that we did not wait for
membership and established our Union (D-8).
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After leaving the NVM tradition and joining the AKP, they say that there are no
such perceptions regarding the EU. Many of them accept that they are still confused
about the EU.'” For example, one of the responders has a dilemma about membership.
She cannot be in favor of or against of the membership. She describes her opposition to
the EU as emotional but her support as rational. This uncertainty led me to think that her
position about the EU can not be created by herself. There can be other people who
inculcate membership as a rational choice for Turkey.''® However, most of them say
that they make their perception clearer about the EU by accepting it as a civilization
project and by supporting full membership.''' They believe that the most important
change that occurred in their mind is that, compared with their past, they can approach
most things from a wider perspective. According to them, they avoid generalizations
and reductionist manners. That is why they do not regard the EU as a Christian club, but
as a civilization project. In other words, they point out that the concrete positive
developments in various fields such as democracy, human rights and economic

conditions, shape their existing opinions.

I generally received similar approving responses from these women about the
AKP’s policies related to the EU during interviews. They believe that the AKP’s
performance in the way of European integration deserves to be applauded. In other
words, they approve of it and support the EU policies of the AKP."'? For example, one
of the interviewees says that the AKP, by pursuing such a successful policy regarding

the EU, makes the sincerity of the EU clearer. She says that while Turkey completes its

1% Please refer to E6 for R2. For example, Responder 2 confesses her suspicious about
full membership like all citizens. Of course we have to sacrifice something to be a full
member. She sees this state as the rule of game. She gives my “sacrifices” of travelling
and fun to get a Masters degree as an example of the game. However, she underlined
her trust in politicians and official members as relaxing.

10 please refer to E6 for R4. Responder 4 is still unsure about approaching the EU as a
civilisation project because she directly describes the union as Christian emotionally.
She has worries about cultural challenges. She claims that her negative approach to the

EU does not occur always, but rather it occurs sometimes. Because of that she describes
it as emotionally not rationally.

"1 please refer to E6 for R1, R2, R3, R4, and RS.

"2 1pid.
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duty in the way of European integration; European countries produce pretexts in order
to prevent Turkey’s membership. Although she questions the sincerity of the EU, she

also supports integration of Turkey into the EU.'"

What is important here is that despite
her doubts regarding the sincerity of the EU, she still supports Turkey’s membership
and does not label the EU as a Christian community. This also shows the change in the

perceptions of Islamist women regarding the EU.

As for their intellectual capacity about the European Union, most of the women
whom I conducted interviews with read and followed the news about the EU. According
to interview results, it seems that they are not more prone to do research about the EU
other than reading the related news. It also seems that they sometimes brain storm about
the EU in the party meetings.114 But generally speaking, they are far from making more
inquiries. It would not be false to say that their knowledge about the EU stemmed from
the news in newspaper or televisions. That is why it can be said that there are not
enough research efforts that can result in the existing shift in the perceptions regarding
the EU. If this is the case, it seems that existing change in the perceptions of Islamic
women are not based on a solid awareness of the EU. In other words, existing
knowledge and awareness levels of these women does not seem to be adequate in order

to result in a radical change in the perceptions.

It seems that the party’s policy towards the EU shapes, to a lesser or greater
extent, their perceptions concerning the EU. It must be said that the theoretical structure
of this thesis is also applicable here, even if not 100 %. As I stated before, it became
possible for AKP to support integration of Turkey into the EU when it left the
congregational structure of NVM. As a result, this party has become open for new
trends and ideas that cannot be filtered by the control patterns of the congregational
structure. As for being members of this party, their perceptions towards the EU changed
because of the reasons explained above. In other words, although they are passive in
constructing their EU perceptions, the theoretical approach of this thesis is still
applicable because of the structural transformation of the AKP that provides a ground

for these women to support integration of Turkey into the EU.

113 please refer to C3 for R4.

114 please refer to C1 for R1, R4, and RS, and also C1 for R2, and R3.
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When we look at it from the perspectives of the questionnaire responders, 78%
of them support the AKP’s EU politics. Nevertheless, 22% did not give an answer to the
question. The idea that I get from the blank answers of this question lead me to think
about the apprehensions of Islamist women have regarding the EU. In the period of the
RP, on the other hand, almost every responder rejected the membership. As it seems
that 22% of the women have not decided their stand on the EU indicates a greater
possibility of independence from the party’s stand in AKP than in RP. This means that
the AKP does not have the absolute pattern the ‘social patterns of control’ over its
members on the issue of the EU membership as had the RP. Then it is possible to accept
the idea the RP had more ‘social patterns of control’ over its members because 81% of
the responders regarded the EU as a Christian club at the time of RP, a notion promoted
by the party. The issue of EU membership demonstrates a certain differences between
the RP and the AKP. There was a strong pattern of control over the RP members,
whereas this strong pattern of control over the AKP members is much more modified. It

seems that the AKP accept more independent ideas than did the RP.

Analyzing results of a small sized quiz about the EU also supports this
argument. Although these women give satisfactorily responses to questions,115 it seems
difficult to talk about a consciousness that can result in this radical change. They also
accept this situation. When they are asked about the Copenhagen Criteria most of them
define these criteria as political criteria including democracy, human rights so on and so
forth. But they also say that they do not have deep enough information about these

criteria.''®

When they are asked about the European identity, they define it as an identity
whose base is not on a geographical area, rather on norms including democratization,
human rights, economic welfare etc. that are created and shared by the European

countries. The criterion for becoming a part of this identity is the consent towards

'3 See Appendix 5: Quiz Results for both Interviews and Questionnaires.

116 please refer to C3 for R1, R2, R3, R4 and RS.
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accepting and implementing these norms. Although they see Christianity as a part of

this identity, it is not regarded as the dominant factor in terms of shaping this identity.117

In spite of this, they observe Christianity as a part of European identity; but they
do not see the EU as a Christian club. They do not perceive the EU membership as a
challenge to the Muslim identity of Turkey. This seems a contradiction at first glance,
but Islamist women have a slogan to defeat this contradiction. “Turkey will be a
member of European Union not the European identity.”118 Therefore, in their approach
there is a differentiation between Europe and the European Union itself for these
women. They try to focus of the EU institutions and body of law rather than the EU as a

whole with its cultural, economic and political assets.

Women party members answered the questions regarding the cultural challenges
and describe them as fabricated scenarios. They believe some groups try to provoke the
Turkish people against the EU membership by touching our people’s important values.
It is likely that they get many questions about that and prepare a quick answer about
these challenges. Thus, when they are challenged with the question of membership; they

say that we are EU candidates, not candidates to be European. 19

When they are asked about the incompatibility between Islamic identity and
European identity, they say that there is certain compatibility between these two
identities. According to them, most of the normative values of the EU (human rights,
democracy, freedom of belief, and gender equality) are available in Islamic identity.
Therefore there is not a conflict between these two identities for them.'** But in the time
of the RP, according to interviews and questionnaires, they might have regarded these
two identities as diametrically opposed. They point out that they have realized the
compatibility of these identities during the intensive rapprochement between Turkey

and the EU as a result of AKP’s efforts. It seems that concrete indications of this

"7 Please refer to C4 for R1, R3, and R4. Responder 5 assumes that the European
identity is based on a geographical relation rather than cultural. She also accepts that we
are European because we have a geographical contact with Europe.

18 please refer to F11 for R1, R3, RS and E2 for R2.

19 Please refer to F11 for all responders and F1 for R5.

120 please refer to C5 for R3, R4 and RS
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rapprochement have played important roles in their support for the integration of
Turkey into the EU. In other words, they see widening of freedoms and progress in

human rights as important indicators in the way of development of Turkey.

There is an interesting point here. None of these women recognized the cultural
and social challenges of the EU. They approach all EU-related issues in terms of
freedoms. They did not touch on any challenges.'*! Nazife Sisman draws attention to
this point in her new book.'* According to Sisman, Muslims in general and Islamist
women in particular do not take into consideration the moral problems that are produced
by extension of the European culture. In other words, they do not make a comparison
between freedoms and cultural challenges produced by the European culture. By this
criticism, Sigsman wants to point out the danger of the cultural challenges coming from
the European culture. She also gives the canceling of the Adultery (Zina) Law after the
voices rising from the EU as an example of the cultural challenges of the EU. Sisman
pointed out that the issues like Zina and homosexuality are the most visible conflict

areas between the religious Muslims and standards of European values or global values.

5.4. Islamic Knowledge

The fourth part of the interviews attempts to understand the level of Islamic
knowledge and understanding of the participants and how they use this knowledge
during their social and political preferences. From the outset, these women are well
educated. They have a high level of Islamic knowledge. This situation is quite apparent
when they make meaningful references to classical sources of Islam. Their deep Islamic
knowledge provides a ground for their involvement in politics. They reject the

traditional beliefs that prevent women from participating in social life in general and the

121 please refer to F11 for R1, R2, R3, R4 and R5.

122 Nazife Sisman, Kiiresellesmenin Pencesi, Kadinin Pecesi, Kiire Yayinlari, 2006,
p-5-16.
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political sphere in particular. According to them, they behave within the boundaries of

true Islam.'?

When they are asked to define Islamic woman, all of them, with no exceptions,
regarded the head cover as a necessity for this identity.'** According to them, the head
cover is an order from God. That is why all Islamic women have to wear them. In
addition to this, they reject the idea that labels the head cover as a religious symbol. It
seems that they make a distinction between religious symbols and orders of God.
According to them, the head cover cannot be evaluated together with the cross and
kippa. The cross and kippa are symbols, because it is not a necessity for Christians and
Jews to use them. By using those, Christians and Jews make their religion recognized.
That is why these are symbols. This is not the case for the head cover. They argue that

head cover is not a symbol, but an Islamic order.'®

All of the women who are responders and interviewees say that they are covered
themselves not because of family or community pressure but because of their own
decision and beliefs. It seems that they put on the headscarf in a central place in terms
of their identity. According to them, their headscarves determine, the most of time, their
social and political preferences. It seems that their concerns regarding the headscarf
play a characteristic role in their political preferences. For example, nearly 85% of
responders to the questionnaires regard the headscarf issue as the most important factor
behind their political preferences.126 It is not to say that they actually activate
themselves only to get the right to wear the headscarf. However, they want to reach
their political goals with their headscarves. It seems that they also demand and expect
from the AKP to solve the headscarf issue. As for interviewees who have institutional

ties with the AKP, it seems that they are not more relaxed than responders of

' Please refer to D2 for R1, R2, R3, R4 and RS. They all agree that true Islam
sometimes lives under the shadow of traditions. Reflections of this situation mostly
affect the Islamist women in Turkey. The solution can be provided again by Islamist
women turning back to real sources of Islam.

124 please refer to D1 for R2, R3, and R4.
> Please refer to D1 for R1, R2, R3, R4 and RS.
126 See Appendix: Result 25 in Questionnaire Survey. Only 3% of the responders do not

accept the turban problem’s influence over their political preference. However, 14% of
the responders did not answer this question.
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questionnaires when they make explanations regarding the connection between the
headscarf issue and their support for the AKP. It seems that they share their party’s
discourse “foplumsal mutabakat’ (social consensus) regarding solving the headscarf

issue with taking support from all sectors of society.127

5.5. The RP vs. the AKP

The fifth part of the interview questions tries to make clearer opinions of
Islamist women regarding the RP and the AKP. As I stated before, it is possible to say
that they label and perceive the RP as an Islamist movement. According to interviews
and questionnaires, it seems that when they were members of this party, they did not
need to make connections with the Islamic movements. However, after leaving the WP,
two of them constructed close relations with various Islamist congrega‘[ions.128 As
Rusen Cakir says, members of the RP or its successors do not need a congregational

affiliation, because NVM satisfies these needs with their congregational structures.'*’

As for their perceptions regarding the AKP, it seems that they see this party as a
political party. According to interviewees and responders of the questionnaires, this

party represents only their political preferences. When elaborating on the results of

127 Please refer to F1 for all responders. Responder 1 believes that the AKP will solve
the head cover problem, but it is not a priority in their agenda. She also criticized
suggestions that the AKP came to power just because of head scarf expectations.
Responder 2’s support of the AKP is not based only on the turban problem, but it is one
of the reasons. She claims that she no longer waits for her party to solve the problem,
but she did before. She still has the same expectations, but feels the party needs more
time to solve it. Responder 3 believes it is wrong to expect a solution for the turban
problem only from the AKP. She said that the problem requires a social consensus and
this can be provided by the AKP. Responder 4, firstly, said that “the AKP can solve the
problem.” She added that actually the AKP is the only party with the capacity to solve it
because the AKP provides a ground for peaceful togetherness of differences. Responder
5 also mentioned the need of a social consensus like Responder 4 did. However, she
added that if some people believe that the RPP can solve the problem, she would of
course believe the AKP can solve it at the same time.

128 please refer to E1 for R1, and R2.

129R. Cakar, Ne Seriat Ne Demokrasi: Refah Partisini Anlamak, Metis Yayinlari, 1994,
p-81.
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interviews and questionnaires, it appears as if they need to make connections with
Islamist movements in Turkey in order to satisfy their congregational needs. They argue
that political activities must not be conducted on a religious basis.'*® This approach
seems very important and corresponds to a breaking point in the electoral behaviors of
Islamist women. This process may be read as a process of secularization of mind

because they make a clear distinction between religious and political spheres.

It seems that they also regard the RP as an Islamic movement."! According to
them, the AKP does not have a congregational structure. As I stated above, these
women point out that politics cannot be conducted in a congregational structure. It can
be argued that this view stemmed from the belief that the difficulties in the way of
reaching political aims in a congregational structure led these women to separate
politics and congregational structure. Thanks to these ideas, they preferred to leave the

RP and join the AKP.

To this point, I tried to interpret results of interviews and questionnaires under
four specific headings. In the remaining pages I want to touch on the general inferences
that I reached in this study. It is a reality that there is a radical shift in the EU
perceptions of Islamist women, from total rejection to fervid and selective support.
When RP was in office, these women saw the EU as a Christian club.'* With the
starting of the AKP era, they started to regard the integration of Turkey into the EU as
an inevitable and positive process in terms of democratic, political and economic well-
being of Turkey. In other words, all the Islamic women belonging to the AKP that I
conducted interviews with support the AKP’s policies in the direction of the European
Union. They regard the AKP as a reformist party in this sense. For example, one of the
responders gave the law of broadcasting in native languages other than Turkish as an
example of her ideas. She evaluates this law as the natural right of Kurdish citizens.

Because of this new law she regarded the AKP as the most reformist party. '**

130 please refer to El, E2 for R1, E1, E2 for R3 and E1, E3 for RS.
131 please refer to E1 for R1, R2, R3, R4 and R5.
132 please refer to E6 for R1, R2, and R3.

133 please refer to E7 for R1, R2, R4 and RS.
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Another general inference is that I found the opportunity to see the validity of
the theoretical framework of this study after conducting interviews and inquires. The
structural and ideational differences between Welfare and Justice and Development
parties played important roles in the occurrence of a radical change in the EU
perceptions of Islamist women who are members or supporters of the RP in the past,
and the AKP now. All of these women, with no exception, saw the RP as an Islamic
movement, not as an individual political party. It is also a common belief among these
women that RP had or produced ideas and ideologies that have strong binding power. In
Barth’s own words, the RP, together with its congregational character produced strong
“social patterns of control,” and took the group under control. These ideas and
ideologies affected and shaped perceptions of all party members to a lesser or greater
extent. In comparison to RP, the AKP does not have such peculiarities. Islamist women
regard the AKP as an individual political party. They say that their membership of and
support for AKP does not cover all parts of their lives. They define their relationships

with AKP only in the political sphere. 134

It is also interesting to note that their physical and ideational individualization
became visible through succession from the NMW and becoming a member of the
AKP. For instance Responder 1 likens the AKP as a teenager in a big family. She tells

the story of the teenager:

“He feels that he does not belong to his roots and is looking for his own
character and freedom. Did he find what he was looking for? Of course! He left his big,
traditional family and creates his own modern and nuclear family in which there are not
any parents and their traditional minds. He draws his own road. In this family all
individuals have the right of speech, even if they have different ideas. There is a high
respect. Nobody says that if you carry this surname you have to behave as we do. The
AKRP is the party of individual freedoms and it is much more an individual party rather
than a congregation.”

After analyzing the empirical materials, I want to enumerate the answers to the
main research questions of this study: what are the roots causes of this change in the

perceptions of Islamist women concerning the EU? Is this change a result of secession

from Nationalist View Movement? Does this change stem from a solid awareness of

134 please refer to E3 for R1; E2 for R2; E2, E3 for R4 and E2, E3 for RS.
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these women about the EU, or is it a result of the male-dominated political agenda?

What are the main concerns of these women on the EU-related issues?

My first research question is: what are the root causes of this change in
perceptions of Islamist women concerning the EU, and is this change a result of
secession from Nationalist View Movement? The answer of this question lies in the
structural and ideational differences between the RP and the AKP. In other words, ever
since its foundation, the RP was a political organ of an Islamic movement, Nationalist
View Movement based on anti-Western ground. However, the people who left this
Islamic movement established the AKP as a pure political party. Different structures of
these parties are the prime factor behind this radical shift in the perceptions of Islamic
women regarding the EU. While the first party defined the EU as a Christian club, the
AKP regards it as a civilization project and shows a leaning towards becoming a
member of this project. As a result, these party policies regarding the EU affected and
still affect party members and shape their perceptions concerning the EU. For this
radical change, a mental separation from the social patterns of control produced by the
NVM was required. It is because of this separation that members of the AKP have
become open to new ideas and changes. Due to this, it can be considered as an influence

of leader elites over the masses/women. Thus it is not a bottom-up approach.

During the search for an answer for this question I realized that the RP did not
have difficulties in transferring its policies, beliefs or its patterns of social control to
party members. As an interviewee said, the RP was like a family congregation. It had a
functional body that covers all family, from children to parents.'*” Beliefs and policies
of the party were transferred from up to down through two ways. In the first way the
party transferred its policies through its own newspaper and television.'*® The second
one was the commissions within the party, including women’s commission, youth

commission so on and so forth. Thanks to these two ways, it is possible to say that there

135 Pplease refer to E6 for R2, and R5. Responder 2 describes the NVM as a
congregation of family, where no one from the family can stay out of the congregation.
Fathers, mothers, children all have their own place in the congregation. Everybody
knows which newspaper is going to be read and which television station is going to be
watched.

136 Milli Gazete and Channel 7. Channel 7 has not such a function and relation
currently.
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was a healthy communication channel between the party and its members. It is because
of this channel that negative perceptions of Islamic women regarding the EU were

shaped easily by party politics.

As the study discussed in Chapter 3, the AKP does not have a characteristic of
an Islamist movement. Therefore, there is not strict ideology in it. As a result, it does
not need to establish its own newspaper and television. It is a fact that there are
televisions and newspapers that support AKP. However, none of these newspapers and
TVs can provide their support as overtly as RP’s television and newspaper did.
Therefore, there is no a social patterns of control of the AKP that can take its members
under control. Thanks to this structure the AKP in general and Islamist women in

particular become open to new ideas and changes.

Eventually, women who seceded from the NVM started to be open to new and
different ideas. It is possible to say that these women of all other party members
disengaged their indispensable ideational contact with the NVM so they have their own
political agenda which is different from the past as a result. This separation can be
perceived as the first step on the road of changing perceptions of Islamist women
regarding the EU. After that, we will see whether this change is autonomous or

dependent.

The second research question is; does this change stem from a solid
awareness/consciousness of these women about the EU, or is it a result of the male-
dominated political agenda? With this question, the study tries to understand the role of
awareness of Islamic women about the EU in the shift that has taken place in their
perceptions. From the outset, it is possible to say that there is not a parallelism between
the shift that has taken place in the perceptions of Islamic women and their awareness
about the EU. It is a fact that there is a progress in terms of consciousness regarding the
EU. At least, these women gave satisfactory 1resp0nses137 to a small size quiz regarding
the EU. However, what I want to say here is that this progress in awareness of Islamic
women regarding the EU is not on a level that can result in an existing shift. In other

words, the shift which took place in the perceptions of Islamist women about the EU

7 See Appendix 5: Quiz Results.
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from rejection to support should require a consciousness more than existing progress

knowledge regarding the EU.

If it is the case, why did this change occur? According to results of the
interviews and questionnaires, it is possible to say that there are two different but
complementary reasons of this change. The first reason is, without doubt, the trust of
these women for the founders of the AKP. When I evaluate the interview results, it is
possible to say that these women place a great deal of trust in their party leaders.'*® This
trust stems from the belief that all party governing elites are honest and trustworthy
persons. This is not surprising given the fact that these women were active partisans, so
they simply could not say otherwise. However, the fact that they place their open trust
in their leaders and the leaders are effectively signalling a pro-EU stance is important to

note.

According to women party members, if this trustworthy party elites enact a
policy, this policy will certainly be correct in terms of advancing Turkey’s interests. In
other words, these party leaders always behave in favour of Turkey and Turkish society.
Of course, the issue of trust is common and not surprising for all political parties in
Turkey. However, the trust here is mostly the result of male-dominated politics. Some
women whom I interviewed carried various concerns about the membership but they
legitimized these concerns by giving voice to absolute trust to their political leaders.'*
They do not prefer to be more active in order to interrogate or criticize concerns which
they have. Thus, they prefer to show full trust to their political elites instead, and this
approach is a kind of male-dominated political understanding. In this understanding,
party elites make policies, and women; even all members belonging to the party,
support them. The importance of absolute trust becomes apparent here. The trust
between women and party governing elites paves the way for the supporting of party
politics without any interrogations. Therefore it can be argued that if it is a total and
autonomous change of perceptions regarding the EU, there would be certain answers of

concerns for Islamist women apart from the absolute trust to the party elites.

138 please refer to E6 for R2, and R4.

39 Ibid.
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In addition to this absolute trust, it can be argued that Islamist women supported
the party’s policy not because of enhancing their knowledge regarding the EU, but
because of their trust for their leaders. When these policies created a positive
atmosphere in terms of political and economic interests, they provided their support for
the integration of Turkey into the EU fervidly. In other words, their trust for party
leaders led to the demolishment of their prejudices concerning the EU. As they noted in

the interviews, they start to approach all aspects of life from a wider perspective.

Moreover, expectations concerning the resolution of the head cover problem can
be accepted as the driving motivation behind the absolute trust of the Islamist women,
both for supporters or members of the AKP. Party women did not establish direct
relation with their support of the AKP and the expectations about scarves, but
supporters of the AKP did directly. As a result, it is quite observable to accept that the

expectations regarding the scarf issue as a driving motive behind this absolute trust.

As for the second reason, as a result of progress towards the EU, there are some
developments in democracy, human rights and freedoms in Turkey. Therefore, this
progress affects and shapes the perceptions of Islamic women. During the interviews,

almost all of these women touch on this point.140

According to them, this progress in
Turkish democracy makes Turkey a better place to live. They also say that they want
their children to live in a country that has close ties with the EU.'"! In addition to this,
according to these women, European identity and Islamic identity can live together.'*?
There are no substantial differences between these two identities. According to them, if
Turkey continues in the same line towards the EU, the problem of the head cover will
be resolved due to freedoms produced by this process.'* In other words, they seem to

be sure that the social consensus that will make possible a solution to the head cover

will emerge after intensive rapprochement between Turkey and the EU.

140 please refer to E4, F9 for R3, and F9 for R1, R2, R4 and R5.
141 please refer to E6 for RS5.

142 please refer to C5 for R2, R3, R4 and R5

143 please refer to F5 for R1.
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I further pursued the decision taken by the European Court of Human Rights
against the head covering at universities'** in my in-depth interviews with the Islamist
women who support the EU membership and wish for a solution for the scarf problem
from the EU as well. When I asked them how they had evaluated the decision which is
taken by one of the EU courts, they generally defended it by saying that, this is not a
final decision. It was just an evaluation of the present state of affairs.'*> One of them
argued that the ECHR has only an advisory position and its decisions are not binding in
this sense. Moreover, this is our internal problem, so the EU and its institutions cannot
be intervening of this problem. After this statement I reminded her that she had the
expectation from the EU to resolve the scarf problem. She reiterated by saying that
when she said the EU can solve the problem, it can supply the democratic
improvements for our country so these improvements can be the tools in order to solve
the problem. She also added if the binding institutions of the EU approve the ban she
would started to be in doubt about its credibility because there is no such ban in the EU

countries.'*¢

All the women gave the same answers to the question of Leyla Sahin Case. It
seems that they are informed by the party on this issue. Therefore, this indicates that the
AKP has a certain pattern of control over its party members, at least in this issue.
Moreover, the party members do not regard EU to challenge Turkish Muslims’ neither
culturally nor religiously. Thus, the decision which was taken by the ECHR was not
seen as a challenge by these women. The party members do not regard the Court’s
decision as a challenge or see it as a problematic situation for themselves as their ideas

on this decision were shaped by the party elites. However there is a contradiction in

' The European Court of Human Rights has recently reached a decision regarding
Turkey's headscarf ban in universities. The court has decided that the restrictions
imposed on the wearing of the Islamic headscarf had interfered with the applicant’s
(Ms. Sahin’s) right to manifest her religion. Notwithstanding, the court found that this
interference was prescribed by law and was, in fact, compatible with the Human Rights
Convention. The court also stated that the interference “was justified in principle and
proportionate to the aims pursued and could therefore be regarded as having been
necessary in a democratic society-.” (Case of Leyla Sahin v. Turkey, 44774/98,
paragraph 71).

195 please refer to F6 for R2, R3, R4 and RS.

146 please refer to F6 for R1.
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their acceptance of the party’s decision in the Leyla Sahin Case as this case contradicts
many of the respondents’ notions of joining EU in order to use International Human

Rights organizations to be able to wear a hijab, headscarf in public places.

It can be argued that their support the EU membership of Turkey is related to
their support of the AKP. They show the absolute trust in their political leaders and their
political decisions as well. If the AKP did not want to join the EU, these women
probably would not want it at the same time. Their expectation on the solution of the
scarf problem affects their political preferences both with the EU and AKP support
issues.

Therefore, it can be argued that in the first instance, Islamist women are in a
passive position that their perceptions regarding the EU are shaped by the party elites.
However, in the second instance, they are in an active position and they make their
perceptions clearer after evaluating positive results of process of integration of Turkey
into the EU. In other words, they pass from a passive position to an active one in the
second instance. However, their active position is controversial because they do not take
place in any activities of the EU membership, even if behind their leaders. Their
activation is limited with the supporting of the EU membership at the party meetings
and at the grassroots level by convincing them of the necessity of the EU membership

and provides an absolute trust to their party elites about the same subject.

The last research question is what are the main concerns of these women on the
EU related issues? As I stated above, Islamist women concentrate mainly on freedoms
and democratic progresses after and during the EU membership. They concentrate on all
of these issues mainly because of the head cover problem in Turkey. It is inevitable to
establish a relationship between Islamist women’s support of the EU membership and
the head scarf issue. Both questionnaire and interview results clearly manifest this
situation.'*’ Tslamist women recognize the EU membership as a way to find the solution
of the head scarf question. Consequently, they may pay attention and emphasis on the

human rights, individual freedoms and democracy as utilities of possible membership.

47 Please refer to F5 for R3, all responders. See Appendix: Result 25 in Questionnaire
Survey.
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Their expectations about the head cover issue plays an important role in their political

preferences.

In light of these comments, it can be argued that the radical change taking place
in the perceptions of the Islamic women regarding the European Union is a cyclical
change. Because, as | have stated before, awareness and knowledge of these women
regarding the EU cannot pave the way for the radical change that has occurred today. If
it is so, these perceptions can change in different contexts. This change does not have a
strong base in terms of critical evaluation of advantages and disadvantages of Turkey’s

possible membership to the EU.
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CHAPTER 6

COUNCLUSION

In this study I tried to critically evaluate the perceptions/opinions of Islamist
women regarding the EU. When we compare the RP and the AKP female members, the
perceptions of these women have undergone a radical change from total rejection to
support as they changed affiliation from RP to AKP. In this study I tried to understand

the root causes of this change.

I applied Barth’s theory of social organization, especially the interpretation of it
by Roald, in order to explain this change in the perceptions of the Islamist women.
According to Barth, social organizations are inclined to construct “social patterns of
control”. It is possible to say that, by producing ‘“social patterns of control,” social
organizations shape, to a certain extent, the worldviews of the people within the
organization, their social relationships, and what type of attitudes will be developed in
different contexts. Accordingly, an organization’s inclusion or exclusion of any new
trends coming from outside of the movement is carried out by “social patterns of
control.” Consequently, an individual belonging to a social organization is less open to

change than one who is outside of the organization.

Roald applied this theory to the Islamic movements in the EU. According to her,
the Muslims who live in Europe and become a member of any Islamist movements
undergo less change than those who have no ties with these movements. Because,
according to her, the Islamic movements which they are members of or affiliated with,
slow down, if not finally prevent the change of individuals belonging to the movement

thanks to such “social patterns of control.”
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In this study, I argued that this theoretical approach can explain the existing
change in the perceptions of the Islamic women regarding the EU. When we compare
the RP and the AKP it is quite certain that the RP had the character of an Islamist
movement. As for the AKP, it is an individual political party. Taking these points into
account, I argued that by leaving the RP and the NVM and establishing the AKP,
governing elites of this party become more open to change. It is because of this situation
that a drastic change in the perceptions of Islamist women belonging to the AKP

occurred.

There are several features of the Islamist women on the issues such as social and
political life, EU perceptions and Islamic knowledge. My analyses indicate the

following among the Islamist women:

Women’s primary duty is regarded to be a mother and housewife. They give
tremendous importance to it. They talked about the husband aid only when they were
asked it separately as a question. They do not have division of labor at home. Therefore,
these women’s claim, in the interview, of equality with men seems to be rhetoric rather

than actual practice.

It can be argued that there are two types of individualizations for these women:
physical and ideational individualizations. Physical individualization corresponds to a
physical separation from a traditional and wider family or other kinds of social
organizations/structures. On the other hand, ideational individualization corresponds to
making decisions out of communal or congregational social relations of traditional

families or societies.

For a woman to leave the traditional families can be seen as an indicator for the
physical individualization. However, physical individualization does not automatically
lead to ideational individualization. According to the results of this study’s empirical
investigations, their past communal and congregational social relations of traditional
societies and families also have control over, to a lesser or greater extent, these women
even after they create their own nuclear families. As a result, despite partial success, the

ideational individualization of these women is still an ongoing and unfinished process.
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There are substantial differences between their past and present lives. For
example, in contrast to their parents they tend to have two or three children. Therefore,
in this way, they differ from their traditional family. They decide together with their
husband and even children on issues which can affect them. Their marriage histories are
also “modern” and different from those of their parents; they believe that they made an
individual decision and wish the same thing for their children as well. These features of

Islamist women can be accepted as changing elements of their past social lives.

It can be argued that Islamist women are experiencing a more rapid and visible
social change. These changes have started to be more visible mainly after the AKP
government. The AKP government has provided a legitimate ground for the changes
among Islamist women particularly as the party is also a production of changing ideas.
Although the responders do not reject that changes have taken place in their social life,
they are not relaxed when they deal with changes in their social life due to some
practical considerations. For example, they do not want to associate these changes
which occurred in their social life with the coming of AKP to office because these
changes are criticized by more conservatives in some respect. However, the majority of
the responders to the questionnaire accepted that a transformation wave in Islamic

social life had come with the AKP.

They accepted the relationship between modernity and Europeanized
consciousness in some respects. They all see themselves as “modern”. They accepted
the advances of Europe in terms of communication technology, science, and education
etc. and they mainly defined modernity as being aware of the changes or improvement
of these assets. In other words, according to Islamist women, modernity is made to fit

the new changes.

Therefore, according to Islamist women, Islam is not an obstacle to modernity
but customs limit the ways of reaching modernity. Moreover, women draw attention to
the necessity of education in order to rescue themselves from the shadow of traditional
customs. They argue that education provides the ability for freethinking, so it is a tool

for having a genuine “Islam”.

When we come to the Islamist women and politics it is important to draw
attention to fathers or brothers who played important roles in encouraging women to

take active roles in politics. The women argued that their involvement in the AKP was a
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totally independent decision when it is compared to their first involvement in politics.
However it is quite common among the party women that they leave the NVM together
with their fathers, brothers or husbands. This indicates that women follow male relatives
in their change of party or movements. Therefore, their ideas of gender discourse and
women’s independent decision in political issues seem to be rhetoric rather than actual
practices.

All of the women [ interviewed and who responded to the questionnaire support
women’s participation in politics. According to them, they are involved in these
activities because they seek to win the consent of God. This approach was more
dominant during the RP era. Taken in the AKP era; it seems that there is a shift in this
understanding. In addition to this desire to get the consent of God, Islamist women

belonging to the AKP want to see rewards of their efforts in this world.

When it comes to the EU perceptions of Islamist women it is obvious that there
is a radical change in the perceptions of Islamist women regarding the EU from the time
of the RP to the AKP era. These women who regarded the EU as a Christian club during
the RP era argue that they interpret the EU from a wider perspective today. According
to the research results, during the RP era they depicted the EU as a Christian club and
argued that Turkey would not be accepted into the Union as a full member. The
construction of D8 (Developing Eight) as a Muslim community alternative to the EU
defined as a Christian club was perceived as a very meaningful foreign policy decision

and was fervidly supported by them.

It seems that existing change in the perceptions of Islamic women are not based
on a solid awareness of the EU. In other words, existing knowledge and awareness
levels of these women do not seem to be adequate in order to result in a radical change
in the EU perceptions. There seems to be not enough research efforts that can result in

the existing shift in the perceptions regarding the EU.

The interviewees define the EU identity as an identity whose base is not on a
geographical area, rather it is based on norms including democratization, human rights,

economic welfare etc. that are created and shared by the European countries.

In spite of this, the women now observe Christianity as a part of European

identity; but in contrast to the stand of WP, they do not see the EU as a Christian club.
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The women do not perceive the EU membership as a challenge to the Muslim
identity of Turkey. This seems a contradiction at first glance, but Islamist women have a
slogan to defeat this contradiction. “Turkey will be a member of European Union not

the European identity.”

Women party members answered the questions regarding the cultural challenges
and describe them as fabricated scenarios. They believe some groups try to provoke the
Turkish people against the EU membership by touching the Turkish people’s important
values. None of these women recognized any cultural and social challenges from the
EU. They regard all EU-related issues in terms of freedoms. They did not touch on any

challenges.

When the women evaluated the EU they mainly referred to democracy, freedom
and human rights. In addition, all of the women saw a relationship between a solution of
the headscarf problem and the EU membership. In other words Islamist women expect

the headscarf ban to be removed after the membership.

It is interesting to note that the party members do not see the Leyla Sahin case as
a challenge coming from one of the EU institution. It seems that they might have been
informed about a certain stand on this issue by the party, as all of the women gave the
same answer. Therefore, it is possible to argue that in certain cases, and particularly in

the Leyla Sahin case, the AKP might control their members.

As for Islamic knowledge the women’s profound Islamic knowledge provides a
ground for their involvement in politics. They reject the traditional beliefs that prevent
women from participating in social life in general and the political sphere in particular.

According to them, they behave within the boundaries of “true” Islam.

When the women were asked to define Islamic woman, all of them, with no
exceptions, regarded the headscarf as a necessity for this identity. According to the
interviewees, their headscarves tend to a great extent to determine their social and
political preferences. It seems that their concerns regarding the headscarf play a
characteristic role in their political preferences. For instance a great majority of the
respondents to the questionnaire regard the headscarf issue as the most important factor

behind their political preferences. This was similarly to the interviewees with
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institutional ties with the AKP who also tended to see a connection between the
headscarf issue and their support for the AKP. It seems that they share their party’s
discourse “foplumsal mutabakat’ (social consensus) regarding solving the headscarf

issue with taking support from all sectors of society.
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APPENDIX A: INTERVIEW SCHEDULE

Personal Questions:

Could you tell me a day of Mrs. X?

Do you have any child?
How many brother & sister do you have?
Do you have any plan to have a new child?

Do you have any daughter?

Where do you live and with whom?
Whose idea was to live here?
Do you have closer relations with your neighbors?

Do you satisfy with your city?

Do you visit your relatives?
Which relatives do you have closer relations?

How frequency does you visit your parents?

Are you employed?
What is your husband’s job?
What is his educational situation?

Does your husband assist to you at home?

How did you marry?

Do you know how did your parents marry?

What kind of marriage that you wish for your daughter?

Do you like to read?
Who is the reader of your family?

Which book did you read lastly?
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- What is your favorite book?

- What kind of book that young generation should prefer?

- Have you ever red the any of “Hidayet Romanlar:” which was written by for
example Emine Senlikoglu or Sule Yiiksel Senler?

- Do you want that your daughter read any of them?

Questions on Politics:

- When did you start to interest in politics?

- What was the motivation of you to work for RP?

- What is your motivation today?

- Why did you decide to be a political party member? Did any body have
influences on your decision?

- Were there any of your family members who was a party member when you
decided to be a party member?

- Which of the state officials’ position would you like to be?

- Because you are a party member, you are more interested in politics unlike an

ordinary woman. Is this situation influencing your relations to other women?

- Is your husband also a party member?

- Did your husband influence you to become a party member?

Questions on the EU:

- How did your ideas shaped about the EU?
- Do you fallow the EU policies of your party?

- Please answer the questions in the Quiz which is prepared to measure general

information about the EU. This is a true/false based quiz.
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Quiz

The EU consists of 15 member states. (D)

European Community was established after the First World War. (Y)

The EU flag is blue with yellow stars. (D)

Germany is the most populated country among the member states. (D)

The members of the EU parliament are directly elected by the EU citizens. (D)
The EU has a president who is directly elected by the EU citizens. (Y)

There is not any border between the EU member states. (D)

How is your knowledge about the EU? On which issues do you have more
information?

What is the Copenhagen Criteria? What do you think about it?

What is the meaning of to be a European for you?

What is the meaning of Muslim identity for you?

Do you think that there is a clash between Muslim and European identities?

Questions on Religion Perceptions :

Who is the Islamist woman in your opinion?
Do you believe head cover can be a criterion for this identity?

What is your reason to be covered?

Some Islamist women think that there must be a clear distinction between Islam
and tradition. They support investigation of pure sources of Islam and put
emphasis on importance of education in order to achieve this aim. Do you

believe that you experienced such a process?

Could you tell me the place of women in politics from an Islamic perspective?
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Is there any differentiation or superiority between man and woman?

Questions on the RP and the AKP:

Is it possible to say that the NVM is a congregation because it has the
institutions (ENVM, NYF) and media organs (Milli Gazette, TV5) and also

because of its vision and ideas?

Could you define RP?

What was your reason to secede from the WP?

Why did you become a member of the Justice and Development Party?

Are there any family members who preferred to stay as a member of the NVM

when you leave it?

Could you define the Justice and Development Party?

What is the most visible differentiation between the RP & the AKP?

Did you observe any change or transformation around your surroundings and
yourself after the AKP membership? If it is yes, in which direction did you

observe this change?

Could you define conservative democracy or conservative democrat?

Do you use one of these concepts in order to define your political stance?

Could you tell me your position towards the EU when you were a member of the
WP?

Why did you against the EU?

Do you agree with the idea which says the EU is a Christian Club?

What is the EU for you now as a member of the AKP?
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- Are you satisfied with the EU policies of your party and do you support your
party totally?

Questions on the EU Perceptions:

- Do you get any questions or comments from Islamist women regarding to the
EU?

- Ifitis yes, which subject of area do they mainly focus on?

- Will Turkish identity influence from the European identity? How?

- Do you think that the Turkish identity can influence the European identity?

- Is there any relationship between to be modern and to be European?

- What is being modern for you? Do you think that you are modern?

- What can be the reasons of negative approaches of the European public opinion

towards Turkey’s membership?

- What is the most important question of Islamist women in Turkey?
- Do you think that the EU membership can be a solution at this point?
- Is it possible to establish a parallel relation between the EU membership and

solution of the head scarf question?

- How do you evaluate the decision taken by the European Court of Human
Rights on Hiilya Sahin trial?

- Do you still believe in that the EU can solve the head scarf problem after the

Court’s decision?

- Have you ever believed that the AKP can solve the problem?
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There is a current debate on the point that whether Islamic identity is
experiencing a transformation with coming of the AKP to power or not.
According to you, is it possible to talk about such a transformation? If yes, what

type of transformation AKP aims to achieve?

What is the most important benefit of the EU membership?

What can be the disadvantages of the membership?

Have you ever supported the EU membership in a community?
Which one of the EU features on which do you make stress when you support

the membership?

There is a widely common opinion appeared in the public opinion that the EU
can pressure our some religious values. Is it possible to talk about such pressure?

If yes, what is these values that can be pressured by the EU.

According to your observations from your community, which of the EU features

do Islamist women make emphasis on?
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APPENDIX B: QUESTIONNAIRE

PERSONAL QUESTIONS:

18-25 () 25-35() 35-45 () 45-50 ()

2. Martial Status:

Married () Widowed () Divorced ()

3. Children:

Daughter (....... ) —Son (....... )

4. Educational Status:

Undergraduate () Graduate () PhD ()

5. Do you live with whom?

Husband & children () Husband’s parents () My parents ()

6. How did you meet your husband?

Traditional way (Goriicii Usulii) () through mediator ( ) Family meetings ( ) School
district ( ) Friend ambient ()

7. Does your husband assist to you at home?

YES () NO ()

8. Are you employed?

YES () NO ()
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9. What kind of books do you prefer to read?

Hidayet Romanlari () Religious books () Literature ( ) Philosophy () Psychology ()
History () Foreign Politics ( ) Politics ( ) Economics ( ) Sociology ( ) Other (------------ )

10. Have you ever red any of the Hidayet Romanlari?

YES () NO () Name: N —

11. Do you want that your daughter read any of them?

YES () NO ()

ISLIAM & WOMEN:

Please answer these questions as true or false.

12. There is gender equality in Islam.

YES () NO ()

13. In Islam, women do not have any place in politics.

YES () NO ()

14. Women do not responsible to take care of her children and house according to

Islam.

YES () NO ()
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15. The covering is a religious duty in Islam.

YES () NO ()

EUROPEAN UNION:

Please answer the questions in the Quiz which is prepared to measure general

information about the EU. This is a true/false based quiz.

Quiz

- The EU consists of 15 member states. ()

- European Community was established after the First World War. ()

- The EU flag is blue with yellow stars. ()

- Germany is the most populated country among the member states. ( )

- The members of the EU parliament are directly elected by the EU citizens. ()
- The EU has a president who is directly elected by the EU citizens. ()

- There is not any border between the EU member states. ()

16. What is the meaning of to be a European for you?

17. Is there any relationship between being modern and being European?

YES () NO ()

18. What is the meaning of “being modern” for you?
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19. Do you think that there is a clash between Muslim and European identities?

YES () NO ()

20. Will Turkish identity be influenced from the European identity?

YES () NO ()

21. Do you think that the Turkish identity can influence the European identity?

YES () NO ()

22. What can be the reasons of negative approaches of the European public opinion

towards Turkey’s membership?

RELIGIOUS () POPULATION () ECONOMIC WEAKNESS () HUMAN RIGHTS ()

23. What is the most important question of Islamist women in Turkey?

24. Do you think that the EU membership can be a solution at this point?

YES () NO ()

25. Have you ever believed that the AKP can solve the problem?

YES () NO ()

26. What is the most important benefit of the EU membership?
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27. There is a widely common opinion appeared in the public opinion that the EU
can pressure our some religious values. Is it possible to talk about such

pressure?

YES () NO ()

28. According to your observations from your community, which of the EU features

do Islamist women make emphasis on?

29. There is a current debate on the point that whether Islamic identity is
experiencing a transformation with coming of the AKP to power or not.

According to you, is it possible to talk about such a transformation?

POLITICS:

30. Is there any differentiation between the RP and the AKP ?

YES () NO ()

31. Is it possible to say that the NVM is a congregation because it has the
institutions (ENVM, NVF) and media organs (Milli Gazette, TV5) and also

because of its vision and ideas?

YES () NO ()

104



32. Do you agree with the idea which says the EU is a Christian Club?

YES () NO ()

33. Did you agree with this idea when you were a member of the WP?

YES () NO ()

34. Do you fallow the EU policies of your party?

YES () NO ()

35. Are you satisfied with the EU policies of your party and do you support your
party totally?

YES () NO ()
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APPENDIX C: SUMMARY SURVEY RESULTS

PERSONAL QUESTIONS

1. Age Group:
Answer Frequency % of Responders
18-25 12 33
25-35 15 42
35-45 14
45-50 4 11
Blank 0
Total 36 100%

2. Martial Status:
Answer Frequency % of Responders
Married 32 89
Divorced 2 55
Widowed 2 55
Blank 0
Total 36 100%

3. Number of Children:
Answer Frequency % of Responses
1 child 8 22
2 children 11 30, 5
3 children 11 30,5
4 children 6 17
Blank 0
Total 36 100%
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4. Educational Status:

Answer Frequency % of Responders
Undergraduate 29 80,5
Graduate 5 14
PhD 2 55
Blank 0
Total 36 100%

5. Do you live with whom at home?
Answer Frequency % of Responders
Husband & children 32 &9
Husband’s parents 4 11
Her parents 0 0
Blank 0
Total 36 100%

6. Type of Marriage:
Answer Frequency % of Responses
Modern 28 78
Traditional 8 22
Blank 0
Total 36 100%

7. Does your husband help you at home ?

Answer Frequency % of Responses
Yes 26 72

No 10 28
Blank 0

Total 36 100%
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8. Employment

Answer Frequency % of Responses
Employed 19 53
Unemployed 17 47
Blank 0
Total 36 100%

9. Preferred Books:
Answer Frequency % of Responses
Literature 10 28
Philosophy 2 5,5
History 1 3
Psychology 2 5,5
Politics 6 17
Sociology 8 22
Hidayet Romanlari 0 0
Religious Books 7 19
Blank 0
Total 36 100%

10. Have you ever red any of the Hidayet Romanlari?

Answer Frequency % of Responses
Yes 29 81

No 7 19
Blank 0

Total 36 100%

108



11. Do you want that your daughter read any of them?

Answer Frequency % of Responses
Yes 2 5

No 34 95
Blank 0

Total 36 100%

ISIAM & WOMEN:

12. There is gender equality in Islam.

Answer Frequency % of Responses
True 27 75

False 3 8

Blank 6 17

Total 36 100%

13. In Islam, women do not have any place in politics.

Answer Frequency % of Responses
True 30 83

False 4 11
Blank 2 6

Total 36 100%
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14. Women do not responsible to take care of her children and house according to

Islam.
Answer Frequency % of Responses
True 30 83
False 5 14
Blank 1 3
Total 36 100%

15. The covering is a religious duty in Islam.

Answer Frequency % of Responses
True 36 100
False 0

Blank 0

Total 36 100%
EUROPEAN UNION:

16. What is the meaning of to be a European for you?

Answer Frequency % of Responses
Geographical description 7 19
Cultural description 21 58
Historical description 1 3
Religious description 2 6
Political description 5 14
Blank

Total 36 100%
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17. Is there any relationship between to be modern and to be European?

Answer Frequency % of Responses
Yes 8 22

No 26 72
Blank 2 6

Total 36 100%

18. What is the meaning of “being modern” for you?

Answer Frequency % of
Responses

To fit the era 5 14
Be aware of the technology 8 22
To fallow the changes unless leave

the native culture 22 61
To be aware of novelties 1 3
Blank 0

Total 36 100%

19. Do you think that there is a clash between Muslim and European identities?

Answer Frequency % of Responses
Yes 32 &9

No 4 11
Blank 1 3

Total 36 100%
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20. Will Turkish identity be influenced from the European identity?

Answer Frequency % of Responses
Yes 34 94

No 2 6

Blank 0

Total 36 100%

21. Do you think that the Turkish identity can influence the European identity?

Answer Frequency % of Responses
Yes 33 92

No 3 8

Blank 0

Total 36 100%

22. What can be the reasons of negative approaches of the European public

opinion towards Turkey’s membership?

Answer Frequency % of Responses
Religion 29 81
Population 4 11
Economic weakness 0 0
Human Rights 3 8

Blank

Total 36 100%
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23. What is the most important question of Islamist women in Turkey?

Answer Frequency % of Responses
Turban 36 100
Other 0 0
Blank

Total 36 100%

24. Do you think that the EU membership can be a solution at this point?

Answer Frequency % of Responses
Yes 26 72

No 6 17
Blank 4 11

Total 36 100%

25. Have you ever believed that the AKP can solve the problem?

Answer Frequency % of Responses
Yes 30 83

No 1 3

Blank 5 14

Total 36 100%

26. What is the most important benefit of the EU membership?

Answer Frequency % of Responses

Economic development 7 19
Democratic well being 19 53
Human Rights improvements 7 19
Educational Development 2 6
Unemployment reductions 1 3
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Blank 0

Total 36 100%

27. There is a widely common opinion appeared in the public opinion that the EU

can pressure our some religious values. Is it possible to talk about such

pressure?
Answer Frequency % of Responses
Yes 26 72
No 8 22
Blank 2 6
Total 36 100%

28. According to your observations from your community, which of the EU

features do Islamist women make emphasis on?

Answer Frequency % of Responses
Economy 6 17
Democracy 26 72
Human Rights 4 11
Blank 0

Total 36 100%

29. There is a current debate on the point that whether Islamic identity is
experiencing a transformation with coming of the AKP to power or not.

According to you, is it possible to talk about such a transformation?

114



Answer Frequency % of Responses

Yes 27 75
No 6 17
Blank 3 8
Total 36 100%
POLITICS:

30. Is there any differentiation between the RP and the AKP?

Answer Frequency % of Responses
Yes 34 94

No 1 3

Blank 1 3

Total 36 100%

31. Is it possible to say that the NVM is a congregation because it has the
institutions (ENVM, NVF) and media organs (Milli Gazette, TV5) and also

because of its vision and ideas?

Answer Frequency % of Responses
Yes 33 92

No 2 6

Blank 1 2

Total 36 100%
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32. Do you agree with the idea which says the EU is a Christian Club?

Answer Frequency % of Responses
Yes 2 6

No 34 94
Blank 0

Total 36 100%

33. Did you agree with this idea when you were a member of the RP?

Answer Frequency % of Responses
Yes 29 81

No 7 19
Blank 0

Total 36 100%

34. Do you fallow the EU policies of your party?

Answer Frequency % of Responses
Yes 28 78

No 8 22
Blank 0

Total 36 100%

35. Are you satisfied with the EU policies of your party and do you support your

party totally?
Answer Frequency % of Responses
Yes 28 78
No 0 0
Blank 8 22
Total 36 100%
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APPENDIX D: QUIZ RESULTS

Quiz

The EU consists of 15 member states.

European Community was established after the First World War.

The EU flag is blue with yellow stars.

Germany is the most populated country among the member states.

The members of the EU parliament are directly elected by the EU citizens.

The EU has a president who is directly elected by the EU citizens.

N S R~

There is not any border between the EU member states.

RESULT FOR QUESTIONNARIE:

OTrue Answers

Ques1 Ques2 Ques3 Ques4 Ques5 Ques6 Ques7

RESULT FOR INTERVIEW:

W WA W W W W W W W

Ques 1 Ques 2 Ques 3 Ques 4 Ques 5 Ques 6 Ques 7
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APPENDIX E: INTERVIEWS

Interview with Ebru

Responder 1
-R1-
Benim icin giin gece yataga girmemle birlikte baslar. O giin ne yaptigimi
diisiiniip; sabah ne yapacagima karar veririm. Ertesi giin ne yapacagimi bilerek
yatmak bana, sabah uyanma zevki verir. Namazla birlikte kalkar aileme keyifle
oturacaklar1 bir kahvalt1 sofras1 hazirlarim, herkes yoluna gider ve ben de yola

cikarim.

Biz bes kardesiz ve ben en kiiciikleriyim. U¢ cocugum var. Ikisi erkek. Kizim en

biiyiikleri. Daha fazla ¢cocuk diistinmiiyoruz ¢iinkii esim ve ben ¢ok mesguliiz.

Bahgelievler’de oturuyorum. Evimiz kira, ii¢ sendir bu adresteyim. Komsularim
stnirl sayida ¢iinkii burasi bir site evi ve genellikle sitelerde kimsenin kimseden
haberi olmuyor. Burada esim ve cocuklarla birlikte yasiyoruz. Burada oturmak

hepimizin fikriydi diyebilirim.

Akrabalarimla  siki  iliski  icerisindeyim  hepsiyle  gOriisiirim  ama
ebeveynlerimizle daha sik gorlisme imkanimiz oluyor diyebilirim. Aile

baglarimiz kuvvetlidir. Biiyliklerimize kiymet veririz.

Isim rahat ve severek yapiyorum. Biyoloji 6gretmeniyim. Bu aralar kiirtaja kars
diizenlenen bir seri oturum ve konferansa katiliyorum. Ayrica bu

organizasyonun komitesinde de yer aliyorum. Esim eczaci.
Esim bana evde yardimci oluyor ya da olmak istiyor ama ben yardim
etmemesini tercih ediyorum. O yardim etmeye baglayinca isim bitmiyor

nedense.

Esimle aym fakiiltedeydik. Universitenin ikinci yilinda tamistik ve c¢ok iyi

arkadas olduk. Daha sonra aile biiyiiklerimizin onayim alarak iliskimizi evlilikle
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pekistirdik. Annemler akrabaymis uzaktan o vesile ile evlenmisler. Ben kizzimin

da benimki gibi bir evliliginin olmasin hayal ederim.

Kitap okumak en biiyiik zevkimdir. Ailem de herkes okur ama kimse esim kadar
degil. En son okudugum kitap “Ferrarisini Satan Bilge”. En fazla okudugum
kitaplar meslegimle ilgili olanlarin disinda sosyoloji ve otobiyografi kitaplar
oluyor. En sevdigim kitap Edward Said’in “Out of Space” adli eseri. Said’in
miicadelesinin yakin takipgisi ve hayraniydim. Yaklasik tiim eserlerini gdzden
gecirme firsaim oldu. Bu derece hayranlik duydugum bir ismin kendi
kaleminden hayatin dinlemek beni ¢ok etkilemisti. Kitab1 iki kere okudum. Her
okumamda kendimden bir par¢a hissettim. E. Said’e olan hayranligim, ismini

her duydugumda artiyor.

Genglerimiz oncelikle diinya klasiklerine doymalilar. Romanlar ve hikayeler
Oonemli. Roman okumayan insan yazamaz, aktaramaz; yazsa bile yazilarinin bir

yeri bos kalmis gibi olur. Klasikler bu boslugu doldurmak icin 6nemli.

Bu yazarlarimizin kitaplarindan sadece birini okudum “Huzur Sokagr’m. O
zaman begenmemistim hala ilerleme yok gibi goriiniiyor. O kitaplar1 okumanin
bir amaci vardir. Roman okumus olmak icin okunmaz o kitaplar. Ciinkii size ne
sOyleyecegini zaten bilirsiniz. Duymak istediginizi soyler. Benim o zamanlarda

duymak istedigim seyler bunlar degildi. Bu sebeple fazla okumadim.

Kizimin okumasini istemem zaten okuyacagini da sanmam.

Siyasete ilgim ortaokul siralarinda basladi. Haberleri ¢ok seyrederdim, her
seyden haberim vardi. Cok okurdum, bazen dyle seyler okurdum ki hi¢ bir sey
anlamazdim ama yine de okurdum. Mukayeseyi severdim. Siyasette bunlar iyi
meziyetlerdir. Tavrimi siyasetten yana koydum. Her yerde siyaset tartistim.

RP’ye iiye oldum.

Ailemde benden baska bir de agabeyim siyasetle ilgilenirdi o da benim gibi bir

parti iiyesiydi. Evet, ben ondan sonra iiye oldum.
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Allah Rizas1 i¢in siyaset yaptim. Bu beni bir donem tatmin etti. Uzun yillar parti
i¢in ¢alisim. Partiden 2003 senesinde ayrildim. Bir donem parti faaliyetlerine
katilma geregi gormedim. Baska faaliyetler yapiyordum. Cemaatimizin
faaliyetlerine katiliyordum. Ciinkii burada da Allah rizasim1 gozetmek var. Su an
AKP i¢in calistyorum c¢iinkil partiye ve bu parti icin calisan herkese sonsuz

giiveniyorum.

Ben Milli Egitim Bakam olmak isterdim. Bence egitime de artik bir kadin eli
degmeli. Benim ki su an imkansiz gibi goriiniiyor en son bdyle bir seyi tecriibe
eden hanimin basina gelenlere hep birlikte sahit olduk. Vatana hizmet etmek
isteyen biri vatan hainligi ile suglandi. Ustelik soziinii ettigimiz kisi segilmis

olmasina ragmen.

Ben siyasetle ilgilenirken c¢ok elestiri aldim. Su bir gercek ki biitiin elestirilerle
miicadele ettik. Artik bayanlar siyasette destekleniyor bunun Oniinii biz agtik

diyebilirim. Kabul gérmek i¢in ¢ok miicadele ettik.

Esim de parti iiyesi. Bu konuda bana destek olmustur her zaman.

AB ile ilgili disiincelerim okuduklarim, gézlemlediklerim ve seyrettiklerim
sonucunda sekillendi. Belli bir politikasim1 takip ediyorum denemez ama
miimkiin oldugunca her politikayr anlamaya ve yorumlamaya gayret

gosteriyorum.

Partimin AB politikasin1 izliyorum. Zaten iktidar oldugu icin bu pek zor

olmuyor.

AB ile ilgili bir uzman kadar ya da aktif bir siyaset¢i kadar bilgim oldugunu

diisiinmityorum. Umarim sorulariniza cevap verebilirim.
Kopenhag kriterleri, takip ettigim kadariyla siyasi bir takim o©nceliklerden

olusuyor demokrasi ve insan haklar1 gibi. Tiirkiye bu konularda Kopenhag

kriterlerine uydugu ol¢iide iiyelik statiisii kazanabilecektir.
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Avrupali olmak ya da Avrupai olmak. Aslinda bu iki terim iilkemizde hep
modern ve ¢agdas olmakla ayni anlamda kullaniliyor. Bunu yanlis buluyorum
ama tabi benim i¢in Avrupali olmak sadece cografi bir sinirlamadan da ibaret
degildir. Bunun disinda Avrupali olmayi ortak tarih ve kiiltiir {izerinden
degerlendirecek olursanmiz bu Hiristiyan olmak, aym dili konugmak, ortak
cikarlara sahip olmak olarak degerlendirilebilir. Ciinkii bunlar bir biitiin
olusturuyor Avrupa icerisinde. Sonucta Avrupal diye bir kimlik varsa bunun

bilesenleri de olmalidir.

Miisliiman Kimlik! Islami kabul sonucunda olusan bir kimliktir.

Boyle bir catisma s6z konusu degildir. Veya neden olsun ki? Benzerliklerin

yogun olmadig kesin ama bir ¢atismanin varligindan séz etmek imkansiz.

Islami kadm, yasanminin her alninda Islami bir durusa sahip olan ve Islami
hassasiyetlerine fazlaca vurgu yapan kadindir. Basortiisii Islami kadin icin bir
kistas olamaz ciinkii bu saydiklarimi yerine getirmek konusunda biiyiik
hassasiyetler gosterdigi halde basortiilii olmayan bayanlar da var. Diger taraftan
bu zor sartlar altinda ortiinme bir bakima nefisle miicadele gibi ve oOrtiinen bayan
aslinda Islami oldugunun ilk ve 6nemli sinyallerini verir. Ciinkii basortiisii
Islami bir durustur ve Islami kadin 6rtiinerek yasaminin her alanina basortiisiinii

yani Islami durusunu dahil eder.

Benim ortiilii olmamin nedeni Nur Suresinin 31. Ayetidir.

Evet Islam bazen gelenegin golgesinde kalabiliyor. Gelenekten kastim Islam’a
ait olmadig1 halde Islam’dan gibi sunulan toplumsal normlardan bahsediyorum.
Ben cevremde bunun miicadelesini ¢ok verdim. Bircok Islami kadin dinin
kendilerine sundugu haklardan gelenekler yiiziinden vazgecmisler ya da en
azindan geleneklerin kaynagimin islam olduguna inanmislardir. Ornek vermem
gerekirse birgok kadin Islam’in kadmin tek eslilik hakkini korumasina izin
verdiginden habersizdir ya da kadin istemezse ev isi yapmak ve ¢ocuklarina
bakmak zorunda degildir. Ama bizim geleneklerimiz dylesine kabuklasmis ki

arastirilmasim ve sorgulanmasim 6nlemek icin Islam da bunu soyler denilmistir.
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Buradan gelmek istedigim nokta sudur, egitim bireylere analitik diisiinme ve
sorgulama kabiliyeti ve giidiisii agilar. Din dahil her sey sorgulanmaya bagslar.
Islam insan fitratina aykir1 bir din degildir bu benim sorgulamaya bagladigimda
hep aklimi bir kosesindeydi ve fitratima aykir1 goérdiigtim her seyi sorguladim.
Sonug olarak egitim bana sahih bir Islam sagladi diyebilirim. Ulkemizde bircok
kiz 6grenci basortiisii bahane gosterilerek egitim hakkindan mahrum ediliyor.
Bunun rejim igin gerekli oldugu savunuluyor. Halbuki bu kizlarin kendi
hayatlarim kurtarmak ve kendi geleceklerini kurup iilkelerine ve insanina faydali
olmaktan baska istekleri ve ugraslar1 yok. Bu kizlarin egitim gérmeleri rejimin
de milletin de lehinedir. Mesela zorla oOrtiindiikleri sOyleniyor bu kizlarin.
Birakin o sekilde girsinler ve egitim alsinlar ve bilginin giiciinden faydalanarak
kendi kararlarim verebilme yetisine sahip olsunlar. Bu sekilde zorla ortiinen de
kalmaz. Inancinin geregi icin ortiinen de belli olur. Egitimli insanlar gelenek ile

Islam arasindaki farklilig: rahatlikla su yiiziine ¢ikarabilirler.

Kadinin siyasetteki yeri de yine geleneklerle belirlenmistir bizde. Kadinin
siyasette yeri yok diyen ¢oktur Islami kesimde. Tabi Ayni sekilde Islami kadinin
siyasette yeri olmadigin1 savunan sézde Cumhuriyetciler de mevcut. Islam ada
kadinin siyasette yeri oldugunu biliyorum. Bunun fazlaca orneklerini gordiim.

Akabe Biatleri, Hz. Ayse’nin ordu komutanlig vs.

Kadin-erkek esitliginin var olmasi gerektigini diistinliyorum ama bu olurken de
kadinin ve erkegin yaratilis itibariyle mevcut olan farliliklarin inkar edilmesi
seklinde olmamalidir. Yani bayanlara pozitif bir ayrimciligin olmasi beni
rahatsiz etmez ve bazi durumlarda da olmasi gerektigini savunurum. Sosyal ve

siyasi hayatta kadin neyse bence erkek de odur, bir fark yok.

Bence Milli Goriis Hareketini bir cemaat olarak degerlendirmek miimkiin.
Diisiiniin bir kere bir cemaatten ne beklersiniz? Yol gostermesini! MGH bize her
konuda yol gosteriyordu. Siyasi, sosyal, ekonomik her konuda... MGH durusu
tim {iyelere adeta naksedilmisti. Benim cemaatimin gazetesi, dergisi,
televizyonu, yardim kuruluglar1 her seyi vardi. Fikhi bir konuda yardima m

ihtiyacim oldu, MGH bana yardim etmeye hazirdi. Birimizin basina bir sey gelse
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mutlu ya da ac1 topluca bir seremoni halinde hareket eder tebrik, taziye, yardim

ne gerekiyorsa yapardik. Boyle seyler cemaatlerde sikca olan seylerdir.

Diiriist olmak gerekirse, MHG ‘den ayrildiktan sonra bir cemaate iiye olma
ihtiyaci hissettim ve oldum. Aslinda bu iyi bir gelisme. Bizim din ve siyaseti bir
birinden ayiran vizyonumuza da uygun bir hareket. Din AK Parti ile birlikte

benim 6zel yasantima kald1 diyebiliriz sanirim.

Refah Partisi, Milli Goriis Hareketinin zirve partisidir. Cemaatin en olgun
meyvesi de diyebiliriz. Hakki savunan, batildan hesap soran; unutulanlar
hatirlayan, adalet, hukuk ve inanci koruyan bir siyasi partiydi. Parti
destekleyicilerine muhtesem bir cosku ve haz sunuyordu. O parti i¢in ¢alismak
beni hep heyecanlandirmistir. Su an tabi o zamanlarda oldugu gibi bir cosku yok
icimde. Biraz yoruldum sanirim ve emek verdiginiz seylerde goziiniiziin 6niinde

yok olmaya mahk{im birakilinca biraz sevkim sondii ister istemez.

Ardi ardima yasanilan MGH partilerinin kapatilmas1 bizi farkli arayislara
yoneltti. Biraz kendimle bas basa kaldim, cemaatim catirdamaya baslamisti.
Tayip Erdogan ismi bana giiven verdi. Reform gerektigine ben de inaniyordum.
Yenilikgileri destekledim. AKP yeni ve farkli bir olusumdu. Sadece siyasi bir
partiydi. Isimler cazipti. Cemaat bizi fazlaca kontrol altina almisti. Yeni
goriigler, farkli goriisler cemaatin durusunu degistirmekte basarisiz oldular.
Cemaat iginde bireysellik diisiiniilemezdi ama bu goriiglerin destek bulacag
acikti. AKP’yi destekledim c¢iinkii benim giivenimi kazandilar. Tiirkiye’de artik

siyaset farkli, dini yaklagimlarla yapilan siyasete prim verilmiyor artik.

Evet, esim de AKP’ ye gecti; agabeyim de. Bu karan esimle birlikte aldik zaten.

AKP’yi tammlamak kolay degil aslinda. Fakat AKP ne bir RP ne de bir SP.
AKP, kendi basina normal ve siradan bir partidir aslinda. Ben AKP’yi geng bir
bireye benzetiyorum. Ebeveyninin yani MGH’nin kokiinden yetismis olsa da
onlara ait olmadigimi hisseden ve kendi sahsiyetini ve 6zgiirliigiinii arayan bir
geng. Aradigimi buldu mu? Elbette. Genis ve geleneksel ailesinden siyrilip

kendisine cekirdek ve modern bir aile kurdu. Kendisini sinirlayabilecek aile
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biiyiikleri ve onlarin gelenekleri yok. Kendi yolunu kendi ¢iziyor. Aile i¢inde
herkesin diisiincesine saygi var, kimseye bu soyadim1 tasiyorsan soyle
davranmalisin denmiyor. Ak Parti, inanca sayginin ve bireysel Ozgiirliiklerin

partisi.

RP ya da MGH partileri cemaat ya da biiyilik bir topluluk partisiydi. Cemaatin

siirlart vardi ama AKP daha bireysel bir parti.

Basarili ve bir o kadar da sahsiyetli siyasetin neticesinde bazi1 doniisiimler
yasaniyor siiphesiz. Daha sakin ve ilimli bir toplum var. Gelecege karamsar
bakmaktan kurtuldu insanlar. Bu iilkede konusulmasi imkansiz olan her seyi

konusuyoruz artik.

Muhafazakdr Demokrathk c¢ok fazla asina oldugum bir siyasi kimlik degil
aslinda. AKP ile birlikte tanidim ya da tamimaya ¢alisiyorum. Kiiltiirel degerlere
sahip c¢ikan ve aym1 zamanda demokrasinin kapsayicilifini da benimseyen bir

kimliktir.

Yok, bu terimi kullanmiyorum. Zaten dikkat ettiyseniz sag-sol ayrimi yetiyor.
Bazen parti ismi vermek de yeterli oluyor. Ben basortiililyiim bu sebeple siyasi
kimligimi az ¢ok tahmin ediyor insanlar ve gelenek¢i misin yenilik¢i mi diye

soruyorlar. Cevap m1? Sagci, yenilikci ve AKP’1i.

RP doneminde AB, ABD, Israil ayni ciimlede degerlendirebiliyordum. AB
hakkinda elestirel bir yaklasimim vardi. Tabi o donemde pek sicak iligkiler s6z
konusu degildi bu nedenle ¢ok fazla AB iizerinde diisiinmezdim. Fikirlerim
MGH cercevesinde sekillenmisti. Tabi artik AB’nin Hiristiyan kuliibii oldugunu
degil bir medeniyet projesi oldugunu diisiiniiyorum. AB suanda benim i¢in ¢ok
daha manidar ciinkii iliskiler sicak. Her an giindemimizde AB konusu. Uyeligi
destekliyorum ve sonug iiyelik olmasa bile siirecin bize kazandiracaklarindan

iimitli oldugumu soyleyebilirim.
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Goriiglerim neden degisti nasil degisti bu o kadar énemli degil bence. Suanda
size kisisel yaklasgimlarimi sunuyorum. O zamanlar bu konulann fazlaca

irdelemiyordum ve neticede onlar benim sahsi kanaatlerim degillerdi.

AK parti’nin AB politikalarim1 yakindan takip ediyorum ve her politikanin bir
reform paketi niteliginde oldugunu diisiiniiyorum. Biitiin bu izlenen politikalar
hep Tiirkiye’yi AB yolunda ilerlerken bir adim daha ileriye kavusturmak i¢indir.
Mesela ana dillerde yayin hakki. Bu bir donem icin Tiirkiye’de boyle bir seyi
diisiinmenin dahi yasak oldugu zamanlar hatirlatiyor bana ve AKP’nin bu yasa
ile ne denli yenilik¢ci ve modern oldugunu gosteriyor. Aslina bakarsaniz zina
yasasi biraz farkli bir durumdur. Su yasa halktan gelen istekler dogrultusunda
cikarilmig bir yasaydi ve fazlaca abartildi bazi cevreler tarafindan. Bence bu

yasa kadin haklarin1 da korumasi agisindan da iyi bir adimd.

Aliyorum tabi bazen 6zellikle de yakin ¢evremden. Yani bazen bir takim 6n
yargilar1 yikmaya calistyorum bazen de destek verme nedenlerimi onlarla

paylasiyorum.

Miisliiman kimligimizin AB iiyeliginden etkilenecegini diisiinmiiyorum. Inang
anlaminda da bir ozgiirlik saglayacagimi diisiiniirsek bu daha iyi anlasilir.
Cogunlugun Hiristiyan olacagini diisiinmek biraz rahatsiz edici olabilir ama yine

de ben bunun o kadar 6nemli oldugunu diisiinmiiyorum.

Modern olmak benim i¢in ¢agin gerisinde kalmamaktir. Yeniliklerden haberdar
olup biling diizeyini yiikseltmektir. Ben modern oldugumu diisiiniiyorum.
Yeniliklerle bulusmam ve onlara karsi durusum her zaman i¢in bir harmoni
icerisinde. Beni kimse anti modern ya da cag disi olarak nitelendiremez. Ben,
modern oldugunu diisiinen ve beni modernlik dis1 olarak yorumlayan bircok

insandan daha modernim.
Tiirkiye’nin genis ve dinamik bir niifusa sahip olmasi. Ekonomik anlamda

birlige zarar verecegini diisiiniiyor olmalari. Tabi Tiirkiye’nin Miisliman bir

niifusa sahip olmasi.
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Islami kadinin en 6nemli sorunu basortiisii sorunudur. Bunu derinlemesine

anlatmama gerek yok sanirim. Ortada kadinlarin haklarinin ihlali var.

AB c¢oziim olabilir. Kendini demokrasi ve insan haklarinin giivencesi olarak
tanimhyor. Vicdan ve din hiirriyetine 6nem veriyor. Bu meseleye ayni

pencereden bakabilir.

AHIM Kkarar1! Karar yok ki ortada AHIM durumu degerlendirmis ve Tiirkiye’yi
hakli bulmus. Baglayiciligi yok. Tavsiye makamdir AHIM. Basortiisii bizim ic
meselemiz, ben AB sorunu c¢o6zebilir derken bizim i¢ dinamiklerimize
saglayacagi demokratik atilimin sonucundan bahsediyorum, iilkede olusabilecek
insan haklar1 gelisiminden bahsediyorum. AB’nin baglayici kurumlart bu yasagi
savunursa onun demokrasi savunuculugundan siiphe ederim ve neden kendi

iilkelerinde yasak yok diye diisiiniiriim.

AKP’nin bagortiisii sorununu ¢dzebilecegine inaniyorum ama bunun dncelikler
arasinda oldugunu zannetmiyorum. Zaten kendileri de soylediler. Iktidara bu
vaatle ve bu ozlemle geldiler diyemeyiz ¢iinkii bdyle bir diisiince basortiilii
kadinlarin diinyay1 basortiisii sorunu iizerinden degerlendirdigini kabul etmek
olur ki bence bu son derece kotii ve asagilayici bir ithamdir. Ayni seyi AKP i¢in
de diisiiniin yani AKP bagortiisii sorununu ¢6zmenin disinda hicbir seye

muktedir degil midir yani?

Farkinda olmadan bir degisim s6z konusu galiba ciinkii bunu son zamanlarda
fazlaca okur ve seyreder oldum. AKP tabaninm kendine benzetmek istiyor
deniliyor. Fakat ben bu iddialardan bir sey cikartamiyorum. Bana gereksiz bir
takim fikirler gibi geliyor. AKP’nin belki de MGH’den farkl bir parti oldugunu
kabullenen baz1 kisiler simdi bu farkliligi radikal bir diizleme oturtmaya
calisiyorlar. Taban da AKP de bence olmasi gerektigi gibidir ve fazlasi ne de

eksigi vardir.

AB’nin en onemli getirisi demokrasi ve insan haklari, dezavantaji ise rekabet

sorunudur.
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Savundum. Demokrasi, ekonomik gelismeler, issizlik sorunu, insan haklari,

ozgiirliikler.

Acikgasi bu tiirden hikayelerle ben de cok muhatap oluyorum. Ozellikle de zina
yasasinin geri cevrilmesi sonucunda insanlar biraz siipheci oldular AB
konusunda. Ancak bu zorunlu bir adimdi. Ozgiirliikler ve insan haklar1 derken
hosumuza gitmeyen ve giden seyler birlikte ayni ctimlede yer alabiliyor. Ancak
yasalar ve yonetmelikler diizeyindeki degisimlerin bizim kiiltiirimiizii yok
sayacagimi ya da kiltiriimiizin bundan olumsuz etkilenebilecegine
inanmiyorum. Tiirkiye kendi degerlerinden ve hassaslarindan asla taviz
vermeyecektir sonug itibariyle burada bahsettigimiz bir ekonomik ve siyasi
topluluk ben kiiltiirel normlart AB icerisine fazlaca katma taraftar1 degilim. Bu
normlar bence Avrupa dedigimizle belirginlesir; Avrupa Birligi dedigimizde

degil.

Vurgu yapmaktan ziyade, dzgiirliikler ve demokratik agilimlar sayesinde bagortii

sorunun ¢oziilecegi noktasinda umutlu olduklarini sdyleyebilirim.
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Interview with Elif

Responder 2
-R2-
Sabah sekizde kalkiyorum. Oglumu hazirlaylp okula yolluyorum. Hemen
programima bakiyorum giin icerisinde partide olmam gerekiyorsa partiye
gidiyorum gerekmiyorsa hemen kendimi diger aktivitelere kaydirip yeni bir
program hazirhiyorum. Parti disinda iiyesi oldugum bir sivil toplum

kurulusu var arkadaglarima orada yardimci olmaya 6zen gosteriyorum.

Evliyim bir oglum var ve bir de kiz bekliyorum. Daha fazla c¢ocuk
diisiinmityorum. Esim ve ben iki c¢ocugun bizim i¢in ideal oldugunu

diisiiniiyoruz. Benim alt1 kardesim vardi.

Florya’da oturuyorum. Evim bana ait ve ii¢ aydir burada oturuyorum esim ve
cocugumla daha Once de Florya’da baska bir evde oturuyordum. Buradan ¢ok
memnunum. Herkes bir birini tanmiyor daha dogrusu burada hamimlar arasinda
giizel birliktelikler ve baglar kurmak miimkiin. Su ana kadar hi¢ bir sikayetim
olmadi yasadiZim muhitten. Cok yakin iligki icerisinde olugum komsularim da

mevcut. Burada oturmak benim fikrimdi e, tabi ev de hazir olunca.

Akrabalarimla ¢ok sik goriisiiriim, kendime en yakin olarak dayilarim

goriiyorum. Kayimvalidemle giinde iki kez mutlaka goriisiiyorum.

Ingiliz Dili ve Edebiyati mezunuyum. Su an calismiyorum, hamileligim
dolayisiyla. Normalde ise kendime ait bir is yerim var. Esim esnaf ve iiniversite

mezunu. Evde bana yardim etmeyi sever ve eder de sag olsun.

Esimle ilging bir sekilde tanisip evlendim. Birbirimizi yolda gordiik, tavaffuklar
bizi bir araya getirdi ve su an mutlu bir evliligimiz var. Benimki biraz radikal
oldugu i¢in kizim s6z konusu oldugunda aymi seyi ancak benimki gibi iyi bir
insanla karsilagsmigsa ve bunu gercekten istiyorsa kisacast kizzimda kendimi

gorebilirsem onaylayabilirim. Kizimin kendi se¢imini yapmis olmas1 beni mutlu
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ederdi siiphesiz. Bizimkiler komsuymug babam goriirmiis annemi bazen sonra

annesine sOylemis ve istetmis bu sekilde evlenmisler.

Babam kitap okumay1 ¢ok severdi ve ¢ok biiyiik bir kitapligi vardi. Ben ondan
gorerek kitap okuma aligkanlign edindim. Suan Sonsuz Nur’u okuyorum. O
bittikten sonra Cilgin Tiirkler’i okumaya baglayacagim. Edebiyat kitaplari
okumaktan zevk aliyorum. Cocuklarimin 6ncelikle Tiirk Edebiyatinin essiz
yazarlariin klasiklerini okumalarini telkin ederdim. En sevdigim kitap Seker
Portakaliydi. O kitap benim hayatimda Onemli bir yere sahipti. Benim
hayatimda Seker Portakali dncesi ve sonrasi var. Kitapta kiiciik bir ¢ocugun
hayati ve o ¢ocugun diinyas: var. Bir takim seyleri kafaya fazla takmamak lazim
ve ikinci plana atmak lazim. Bu kitab1 ben ¢ok kiigiik bir yasta okumadim 23-24
yaslarinda hayata tamamen idealist bir bakis a¢isiyla yaklasirken okudum. Kitap,
hayat1 fazlaca ciddiye almayip sadece benim istedigim sekilde, baskalarinin
tesiri altinda olmadan yagsamay1 6giitledi bana. Kitaptan sonra kendim icin daha
fazla yasamaya basladim. Aslina bakarsaniz saglikli bir toplum i¢in o toplumu
olusturan bireylerin kendi sahsi kimliklerini belirlemeleri gerekir aksi halde o
topluluk igerisinde yok olmaya yiiz tutar bireysel duruglarin1 tamamlayamayan

kisiler.

Hidayet romanlarin1 okudum. Mesela Huzur Sokagrmi okudum. Kizimin
okumasini istemem ama su var ki o kitaplar bir doneme ait olan akimi temsil
ediyordu. O zaman onlar1 okunmay1 uygun gordiim ve okudum. Suan i¢in ise
farkli bir donem ve farkli bir kitle mevcut, her sey degisti. Benim kizimin bu
romanlar1 okumasinin ona fayda saglayacagini tistinmiiyorum. Aslinda bana da
saglamadi sadece duygusal manada git gel yasatti ve biraz da roman
kahramanlarinda kendimi aramami sagladi. insanlar bir araya gelince “sen sunu
okudun mu?”, “bak iste burada ne giizel bir sey anlatilmis sunu da oku” diye
derinlemesine (!) tartisirlardi bu romanlarn. Feyzalar, Azralar, Merveler hep
hayatimizin bir parcasi olmustu. Sonu¢ olarak bu romanlar somut bir getirisi
olmayan kitaplardi. Ornegin Feyza nin Islami yasamu tercih etmesi, bizi o zaman
tatmin etmeye yetiyordu bagka bir arayisimiz da yoktu zaten. Samimiyetle
soylemek gerekirse ezilmislik psikolojisine sunulmus bir savunma

mekanizmasiydi bu romanlar. Romanlarinin pesinden kosmustuk. Bize o
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donemlerde okunmasi gereken kitaplar arasinda sunulmustu ve biz bu kitaplar1 o
zamanlar ¢cok sevmistik. Hatta okumamiz gereken diger kitaplari bile bir donem
kenara birakmistik. Romanlar dili ve igerigi bakimindan kendilerini
yenileyemediler ve zamanin gerisinde daha dogrusu ilk c¢iktiklar1 zaman
diliminde takilip kaldilar. Bence bu kitaplar kendilerini yenileyemediler ve
tiikkendiler. Hidayet romanlar1 tam da Islami kesimin duygusal manada zayif
oldugu bir donemde ortaya ciktilar ve bu aclik onlarin gereginden fazla deger
gormesine neden oldu. Suan ayni romanlar 6niime koysalar merakli kisiligim
neticesinde okurum ama c¢ok elestirecegim kesin. Ciinkii artik beklentilerim,
diinyaya bakis acim farkli, ben diinyayr Emine Senlikoglu’nun goziinden ya da

Sule Yiiksel Senlerin goziinden degil Elif’in goziinden bakiyorum artik...

Siyasete ilgim babamla birlikte basladi. Babam Refah Partisi’ndeydi ve giiclii
iligkileri vardi. Onu ¢ok takdir eder ve desteklerdim. Bir giin se¢cim zamani
partide calisacak arabali genc kizlar aramiyordu ben ehliyetimi heniiz almistim
ve kosa kosa partiye gittim, sunun ya da bunun istegi ile ya da aracihig ile
partiye dahil olmadim. Parti arabali kiz istiyordu ve benim arabam vardi. O

sekilde siyasete bir adim attim.

O zamanlar secimler daha gorkemli ve daha hareketli gecerdi. Herkes tek bir
amag igin bir araya gelirdi. Islami kesim icin, 6zellikle parti baglantis1 olanlar
icin seferberlik ilan edilirdi. Bu durum beni cok etkilerdi ve ben de bu
toplulugun o coskun akisina katilmak istedim. Bir tarafta Allah rizasim
kazaniyor olmanin verdigi doyumsuz haz; diger tarafta ise size verilen 6nem ve
takdir edilmeniz... Ben bunu ilk olarak en fazla T. Erdogan’da gordiim yani
takdir edilmeyi. Hatta Tayyip kadin kollarim1 her ay belediyede toplayip
yaptiklarim1 anlatirdi ve bize ne yapalim ne yapabiliriz diye fikrimizi sorardi.
Tabi bu bizim i¢in ¢ok fazla onur verici bir durumdu. Bu sekilde zaten siyasete
dahil olabildigimizi diistintirdiik. Tayyip bizim ona hizmetimizin karsiligim
fazlaca veriyordu. Refah Partisi’nin basarisin1 ve giiclinii kadinlardan aldigini
her kesim onayladi. Parti, bayanlar1 aday olarak elbette ki gostermek istedi ama
sistem buna elverisgli degildi. Ortada bagortiisiiniin neden olabilecegi bir kaos
korkusu vardi. Ben milletvekili olmak isterdim mesela ama malum dedigim gibi

bu bugiiniin Tiirkiye’sine yakismayacak sekilde miimkiin degil.
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Parti iiyesi oldugum icin biraz tepki aliyordum Onceleri. Hep aym soru
soruluyordu “niye gidiyorsun?” menfaat iligkileri baglaminda sorulmus bir
sorudur bu. Her kesimden tepki aliyordum hem Islami hem de laik ¢evreler bana
siiphe ile yaklasiyordu. Bazen baska partilerin hanimlan bizi anlamaya gayret
ederlerdi daha dogrusu kafalarma gore yorumlamaya ama bir kere onlarla
aramizda ¢ok oOnemli bir fark vardi. Bizim isimiz gonil isiydi ¢ok fazla
fedakarlik ve cok fazla caba gostermek gerekiyordu. Koordinasyon bizim igin
onemliydi, inan¢ O6nemliydi. En biiyiik fark ise biz bu isi Allah rizasi igin
yapiyorduk. AKP ile birlikte durum biraz degisti daha normallestik, normal bir
parti ve normal bir kadin kollar1 s6z konusu artik. RP déneminde yasadigim o
olaganiistii hal AKP doneminde yok. Insanlarin goriisleri de zamanla degisti.

Benim siyasetle ilgilenmem de normal artik. Eskisi kadar ¢ok tepki almiyorum.

Esim parti liyesi degil ama beni ¢ok destekliyor.

AB’ye, RP doneminde siiphe ile yaklastigim dogrudur. Benim i¢in o zamanlar
AB, Erbakan Hocamin tamimladigi ve siiphe ile yaklastigi AB’ydi. AB
konusuldugunda kafamda hep biz neler verecegiz AB {iyeligi icin sorusu
belirirdi. Ben partimin dis iliskiler boliimiindeyim ve dis siyasetini daha c¢ok
takip ediyorum. Benden daha bilgili ve ilgili oldugunu diistindiigiim kisilerin AB

ile ilgili goriislerini alip degerlendiriyordum.

AB siyasetini de dogal olarak takip ediyorum.

Kopenhag Kiriterleri iiyelik konusundaki sartlar1 barindiriyor zannedersem.

Bir kimlik olarak Avrupali olmak bugiiniin Avrupasi gibi yasamak, yonetilmek

ve bireysel ve toplumsal 6zgiirliiklerin genis bir yelpazede sunulmasidir.

Miisliiman kisi Islami dini olarak kabul eden kisidir. Miisliiman kimlik ile
Avrupali kimlik arasinda bir ¢atisma olduguna inanmiyorum. Bence iki kimlik
de birlikte rahatca yasayabilirler. Islam ve Hiristiyan Avrupali kimlik bence

hosgorii ve diyalog icerisinde yasayabilir.
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Islami kadin denince benim icin 6l¢ii Islami bir hayat tarzdir, s6z konusu olan
kadim olunca bagortiisii benim karsimdaki kadimi Islami olarak algilayabilmemi
saglayacak ilk sinyaldir. Ortiilii olmamin tek bir nedeni var o da Allah’in
emirlerine riayet etmemle alakali, vicdani bir mesele ve tamamen kisisel. Ben
annemden once kapandim ve bu karari tek basima aldim. Basortiisii benim i¢in
Allah’in bir emir tipki namaz kilmak veya yalan sdylememek gibi. Sembol
degildir bagortiisii ¢iinkii sembollerin kullanilma zorunlulugu yoktur. Mesela hag
takmak, Incil’deki bir emir degildir ya da kippa, Tevrat'ta her daim takilmasi
emredilmemistir. Ancak bagortiisii i¢in ¢izilen cerceve Kuran’da acik ve nettir.

Islam iizerinde bir gelenek kamburunun oldugunu diisiiniiyorum ve bunun ancak
egitim yoluyla asilabilecegine inaniyorum. Ayrisma gerekiyor neyin din neyin
safsata neyin dogru neyin yanlis oldugu anlasilmali. Ben bdyle bir doniisiim
yasandigina inaniyorum, bugiin hidayet romanlar1 okumuyorum ¢iinkii artik
gercege doniiyorum. Dini, onun bunun agzindan degil kaynagina inerek Kuran’a
sartlarak Ogreniyorum. Bu durum bana egitimden sonra yerlesti diyebilirim.
Egitim yeni yeni cevrelere dahil ediyor bireyi. Bu c¢evreler sizi ister istemez
sorguluyor bu sorgulamalara kars1 donanimli olmam gerektigini diisiiniiyordum
ve verdigim her cevabi sahih kaynaklara dayandirmam gerektigini biliyordum
clinkii beni sorgulayanlar sokaktaki her hangi bir insandan farkliydilar,
entelektiiel insanlarla tartisiyordum ve onlara falanca hoca bdyle dedi su amca
bunu soyledi diye cevap veremezdim. Sonucta bu siire¢c bana Islam’la gelenegi
ayirmamda yardimci oldu. Artik ben neyin Islam neyin sadece atamadigimiz ve

yadsiyamadigimiz gelenek oldugunu biliyorum.

Peygamber Efendimiz doneminde kadinin s6z hakki vardi simdi neden olmasin?
Kadini siyasetten ve bir¢cok seyden mahrum olmasi gerektigini diisiinen fikir
yapilarinin yavas yavag ¢oziildiiglinii goriiyorum. Genel olarak kadin 6zel olarak

dindar kadin artik her platformda var.

Diinya iizerindeki tiim insanlar esittir. Ister kadin olsun ister erkek; ister zengin

ister fakir. Ustiinliik ancak Allah katinda Takva derecesinde olan iistiinliiktiir.

132



El

E2

Milli Goriis Hareketinin bir cemaat hareketi oldugu diisiincesine katiliyorum.
Boyle bir cemaate ihtiya¢ vardi. Bu dyle bir cemaat olmaliyd: ki bu cemaate iiye
olanlarin cocuklarimin seyredecegi kanal, dinleyecegi radyo belli olmaliydi.
Okunacak gazete, yapilacak faaliyetler belirli olmaliydi. Bu cemaat bir aile
cemaatiydi ve disarida kimse kalmiyordu. Babalarin yeri belli zaten, anneler
diistiniilmiis, gengler vakif catis1 altinda toplanmis. Yurt disindaki vatandaglar
unutulmamig onlar yalmizliga itilmemis ayni1 faaliyetler katlanarak oralara da
sunulmus. Evet, MGH bir cemaat olusumudur. Ben kendim icin sdyleyeyim
kimse beni sabah sekizde kaldiramazdi ama ben bu olusum igin sabah sekizde
ayaga kalkardim, her giin bir depo benzin harcardim, ge¢ saatlerde eve girerdim,
kap1 kap1 dolasirdim, zenginlerden bagis toplayip fakirlere dagitirdim. Bunu
Allah nizas1 i¢in yapardim ve karsilik beklemezdim. Koltuk mu? Ne 6nemi var?

Bizler zaten cennetteki tahtimiza kurulacaktik hepsinin sonunda...

Evet, suanda bir cemaatin tam anlamiyla iiyesi olmasam da toplantilarina
katildigim dogrudur. Aslinda su an takip ettigim cemaatle bir goniil bagim hep
vardi ancak Refah doneminde pek hos karsilanmamaisti iliskim diger parti iiyesi
arkadaglarim cok elestirirlerdi bu cemaati ama simdi Oyle bir sorunum yok
benim bir cemaatin toplantilarina katilmam partim i¢in ¢ocugumun okulunda
okul aile birligi toplantilarina katilmam gibi bir sey. Farkliliklara saygi
duyuyoruz parti icerisinde ve herkesin kendi 6zel yasantisi kendini ilgilendirir

neticede.

RP benim igin bir aile partisiydi kapatilmasi1 beni ¢ok etkilemisti. Boliinmesi de
aynt sekilde etkiledi ailem dagilmis gibi hissettim. Duygusal bulutlar yok
olmaya baslayinca yeni olusuma dahil olmaya karar verdim. Daha sonra bu
coziilmenin gerekli olduguna inandim. Benim AKP’de olma sebebim Tayyip
Erdogan’dir. AKP’yi tanimlamak i¢in Erdogan’1 tanimlamanin yeterli oldugunu
diisiiniiyorum. Zaten yeni kurulan bir partiydi ve kendisini tanimlamak igin
firsatt yoktu bu nedenle Erdogan esittir AKP demek yeterliydi. Erdogan bir
reforma imza atti ve basarili oldu. Evet, herkes benim gibi AK Parti’ye iiye

oldu.
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RP ile AKP arasindaki en biiyiikk fark Muhafazakarlik ve Islama yapilan
vurgunun dozajinda belirgindir. AKP reformist yaklasimiyla biraz daha

demokratik bir ¢izgide...

AKP iktidara geldikten sonra cevremde biraz daha tolerans ve demokrasiye
vurgu gozlemledigimi sdyleyebilirim ¢iinkii AKP ile siyasi goriisiinii tanimlayan
kisiler partinin siyasetine uygun davranma geregi hissettiler ve bir anlamda AKP

ile birlikte doniisiim yasadilar.

Biz 6ziinden kopmayan demokratlariz. Artik dememiz gerekiyor ¢iinkii ¢ok sik

kullanmiyorum.

Parti iizerinden AB’ye yaklasiyordum. Uzerinde diisiiniilmiis ve tamamen bana
ait olan yaklasimlarim yoktu bu konuda. Hiristiyan kuliibii oldugunu
diisiiniiyordum ¢iinkii alternatif olarak bir D-8 vardi ve bu da Miisliimanlarin
kuliibiiydii. Simdi  ise AB’yi  kendi disiincelerim  dogrultusunda
degerlendiriyorum. Daha genis bir perspektifle yaklasiyorum. Daha once neden
kendi fikirlerim etki degildi bilmiyorum ama sanirim parti icerisinde biraz
pasifize olmustuk diisiinsel manada. AB konusunda yine kaygilarim var her
vatandas gibi. Ne verecegiz, kaybimiz ve zararimiz olacak m1 diye ama sonug
olarak hiikiimete ve kadrosuna bu konuda kesinlikle giiveniyorum bu nedenle

icim rahat diyebilirim.

Demin de dedigim gibi ben hiikiimetime bu konuda ¢ok giiveniyorum. Cikarilan
yasalarin ve alinan kararlarin hepsini destekliyorum. Tiirkiye yeni bir dénemden
geciyor ve AK Parti bu doneme imzasin1 atmis durumda. Tiirkiye’yi ve Tiirk
siyasetini olmas1 gereken yere tasima misyonunu iistlenmis durumda. AB uyum
yasalar ile devlet eliti 6nemli bir doniisiime imza atti, bir biiyiik ileri adimla
iilkede cagim yakalayacak altyapiy1 tesis etme yoniinde Onemli mesafe kat
edildi. Cagin meydan okumalarina karsi daha giiclii, istikrarli ve baris vaat eden

bir iilke insas1 hayalini bu reformlar gerceklestirecektir.

Bu konuda soru ¢ok fazla aldigimi sdyleyemem ama genellikle kafalarda AB

iiyeliginin basortiisii sorununa ¢éziim olup olamayacagi sorusu var diyebilirim.
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Bana sorarsaniz bizim dinsel kimligimiz AB iiyeliginden etkilenmeyecegini
diisiiniiyorum. Bu bir iiyelik sonucta. Uyelikten beklentilerimiz ve iiye
olmaktaki amacimiz belli. Bazen diisiiniiyorum da uzun vadede acaba yine ayni
iyimserligi gosterebilecek miyim diye ama agikg¢asi bu son derece ucu acik bir
durum. Dinsel kimligimiz etkilenmez ama uzun vadede kiiltiirel kimligimiz i¢in
ayn1 seyleri rahatlikla sdyleyemeyebilirim. Gerg¢i kiiresellesme Onii alinamayan
bir gerceklik ve Kkiiltiirel etkilesimler de zaten kiiresellesme ile birlikte

kacinilmaz hale geliyor.

Modernligi farkli algiliyorum Avrupaliligr farkli. Asyalilik neyse Avrupali
olmak da o kadar bir sey. Ben modern oldugumu diisiiniiyorum yani suan igin
maddi anlamda ileri seviyede olan medeniyetlerdeki insanlar gibi egitim aldim,
teknolojide onlar1 takip ediyorum ve daha bir ¢cok sey. Benim i¢in modernlik
gelisimine ayak uydurabilmektir. Mana yine aymi kalabilir zira bu modernlige

engel degildir.

Miisliiman olmamizla alakali diyebiliriz. Sanirim bana sordugunuz sorunun
aynisin1 AB iilkeleri vatandaslarina da yoneltmeniz gerekir. Bu ¢ok iyi olurdu.
Acaba onlar AB’yi bir Hiristiyan Kuliibii olarak m1 goriiyorlar? Nedir AB onlar
icin? Bu sorunun cevabi bizim i¢inde bulundugumuz sancili AB siireclerini daha
iyl anlamlandirmamizi saglayabilir. AB iilkeleri biraz ice doniik samirim ¢ok
fazla muhafazakarhgin etkisinde kaliyorlar. islam konusunda cok bilingsizler.
Islam esittir 11 Eyliil ve Usame bin Ladin Bat1 halklar1 icin. Bu sebeple bence

diyalog sart ve bu diyalogu en iyi Tiirkiye gerceklestirebilir.

Tabiil ki en biilyiik sorun bagortiisii! Ben basortiisiinii bir sorun olarak asla
gérmiiyorum ve bir bakima onu sorun olarak nitelendirenlere kars1 duruyorum.
Bu Allah’in iman eden hamimlara bir emridir. Sorun yok yani! Ne var ki,
iilkemizde basortiilii bayanlarin bir ¢cok kamusal alanin disinda birakilmasi bir
sorun teskil ediyor. Iste sorun budur. Ben AB iiyeliginin bir ¢ziim olacagini
diisiiniiyorum ¢iinkii Fransa hari¢ hic¢ bir AB iiyesi iilkede bdyle bir sorun yok.

E, tabi bu arada Fransa’nin da durumu malum. Bu kisisel bir hak ve vicdani bir
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ozgiirliik isidir. Aslinda Tiirkiye bu isi kendi basina da rahatgca ¢ozebilmelidir.

Fakat pek miimkiin goriinmiiyor.

AHIM Kkarar iizerine c¢ok yazilip c¢izildi ve ben hala neden bu kadar
onemsendigini anlamis degilim. Herkes bu soruna son noktanin kondugu
diisiincesine kapildi adeta. Boyle bir sey miimkiin olabilir mi sizce. Bilmem
farkinda misimiz ama bence bu karar Tiirkiye’ye ve halkina yapilmis bir
demokrasi elestirisidir. Siz daha heniiz tam anlamiyla bir Cumhuriyet olup
demokratlasamadiniz o sebeple dogaldir boyle davranmaniz demekten baska hig

bir sey degildir bu.

Boyle bir beklentim yok AKP’den. Evet, diiriist olmam gerekirse
coziilebilecegine inamiyordum. Hala inaniyorum ama zaman gerek. Benim
AKP’ye iiye olmamin ve onu desteklememin tek sebebi bu degil elbette ama

tabii ki benim 6nceliklerimden biri de buydu.

Boyle bir degisim projesinden s6z etmek miimkiin degil. Yani muhafazakarlik
ya da Islamciligin disinda AKP ile birlikte gelen muhafazakir demokrathik
kimligi bile aslinda bizde zaten var olan ancak tanimlanmayan yaklagimlardi.
Mevcut durumda Islami kesim icin de degisim ya da doniisiim, ne derseniz, ayn

sekilde var olan bir siirecin tanimlanmasi ve bir nedene baglanmasidir.

En 6nemli getirisi demokrasidir.

Kesinlikle boyle bir kaygi tasimiyorum. Herkesin inancim rahatca
yasayabilecegi, demokrasi ve hukukla haklarin giivence altina alindig1 bir durum
diisliyorum. Karamsar olmamak ve AB’yi inangh kisilerin goziinde gavur
egemenligine girecegiz seklinde lanse ettirmememiz gerekir diye diisiiniiyorum

acikcasi.

Demokrasi, insan haklari, bireysel hiirriyetler, ekonomik gelisme vs...
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Interview with Fatma

Responder 3
-R3-
Gline saat 6 civarinda sabah namaziyla basliyorum. Bu tam manasiyla bir
baslama olmuyor ciinkii tekrar yatiyorum. Saat sekize dogru tekrar kalkip
cocuklarim1 okula yolluyorum o dakikadan sonra benim i¢in yeni bir giin
baglamis oluyor. Gazetemi okurken o giin ile ilgili planlarimi diistiniiyorum.
Ajandama bakiyorum ve giliniimii sekillendiriyorum. Parti ile ilgili bir program
varsa oraya yoksa bagka sosyal aktivitelere yoneliyorum. Arkadaslarimla birlikte
kurmus oldugum bir dernek var o dernege de ayrica vaktimi ayiriyorum. Eve
esimden Once girmeye gayret ederim bu bizim aramizda olan duygusal bir
anlagsma gibi. Bazen islerim uzayabiliyor o zamanlar da ise eve ondan sonra
girmem sorun olmuyor. Ciinkii yaptigim isi benimsiyor ve destekliyor. Evde
yardimcim var ama ben yemegi bir annenin pisirmesi taraftarim ¢iinkii ona
lezzetten bagka katilmasi gereken seyler var. Anne yemege sevgisini katar,

umutlarini, sefkatini ekler...

Iki cocugum var. Bir kiz bir erkek. Daha fazla ¢ocuk istemiyorum. Biz biraz

sayica fazlaydik 6 kardestik bir agabeyim vefat etti ve simdi sayimiz 5.

Kadikéy’de oturuyorum. Kiradayim, 6 senedir burada oturuyorum.
Komsuluktan memnunum binada ¢ok yakin komsularim var. Burada oturma
fikri esim ve bana aitti bu semti hep sevmisizdir. Evimizde esim ve cocuklarla

beraber yasiyoruz.

Akrabalarimla sik goriisiiriim. Kendi ailem bize yakin oldugu i¢in onlarla daha

sik goriisiiyorum.

Esim miihendis, ben mimarlik okudum ancak mimarlik yapmiyorum. Cok

severek okumamistim. Simdi bu tiir sosyal faaliyetleri kendime is ediniyorum.

Esim, kendisinden yardim istedigim zaman hi¢ tereddiit etmeden yardimima

kosar ama buna pek ihtiya¢ hissetmiyorum.
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Esim benim akrabam, anlasarak evlendik. Ger¢cek manada bir goriicii usulii
evlilik denemez bizimkine ciinkii ¢iik iyi anlasir birlikte ¢ok vakit gegirirdik.
Kizimin evliligi konusunda pek fazla diisinmem ciinkii kader neyi gosterir
bilinmez bu sebeple de hayal kirikligina ugramak istemem. Kisacasi 6nemli olan
nasil ve ne sekilde bir evlilik yaptigindan ziyade kiminle ve nasil biriyle evlilik

yaptigidir.

Benim annemle babam da goriicii usulityle evlenmisler ama hep ¢ok mutlu
olmuslar. Ben goriicii usulii evliligin bu denli elestirilmesine karsiyim. Evlilik

kapal1 bir kutu ne ¢ikarsa bahtiniza.

Kitap okumay1 ¢ok severim. En son okudugum kitap Farah Pehlevi’nin anilar.
Ailemde en cok okuyan kizim. En sevdigim kitap Su¢ ve Ceza bana bazi
cagrisimlar yapiyor. Bu nedenle en sevdigim kitap. Kizima genel olarak Diinya
ve Tiirk Edebiyati’nin klasiklerini okumasini 6giitliiyorum. Su an onlara dalmig
durumda. Kendisi, eger liste ettigim kitaplarin tamamini1 okursa bundan sonra
kitap almak i¢in kendi parasini vermeyecek ve istedigi her kitabi almakta serbest

olacak diye bir vaatte de bulundum.

O kitaplarin bircogunu okudugumu soyleyebilirim okudum. Huzur Sokag: ilk
aklima gelen, Siyah Zambak ve Merve vardi bir de. Zaten bir klasiktir o roman.
[k onunla baslanir zaten. Artik bu kitaplara gerek kalmadigim diisiiniiyorum ve
kizimin okumasini da gerekli bulmuyorum. Bir dénem onlar vardi mecburen
okuduk simdi o kadar inanilmaz yazarlar ve diistintirler var ki kizimin onlan

okumasini isterim. Cihan Aktag, Fatma Barbarosoglu gibi.

Zaten ailem siyasi bir ge¢gmise sahipti. Babam1 bu konuda kendime ¢ok ornek
aldim. Onun miicadelesini hep destekledim. Kendisinin de rizasin1 ve destegini

alarak siyasete katildim.

Daha onceleri beni ve arkadaslarimi motive eden diisiince Allah rizasini
kazanmakti. Bu yine Onceligim ama bunun disinda bir farkindalik seziyorum

kendimde. Su zamana kadar bir ¢cok sey denendi Tiirk Siyasetinde ama tam
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anlamiyla bir istikrardan ve iilke insanimin memnuniyetinden s6z etmek
miimkiin olmadi. Partime ve gelecege umutla bakiyorum. Biz ge¢misten
farkliy1z ve bu iilkenin gercek manada hizmete ihtiyaci var. Soziinii ettigim bu

giiven ve umut da beni ayrica motive ediyor.

Benim i¢in her gorev kutsaldir kendimle basgbakan arasinda fazla fark
gormityorum. Amaglar ve idealler bir olduktan sonra her gorevde diisiinebilirim
kendimi. Simdilik sadece parti iiyesi olmakla yetiniyorum ama giiniin birinde
engellerin kalkacagina ve benim gibi basortiilii olan hanim arkadaslarinda diger

hanim arkadaslarla e gorevler yiiriitecegine inaniyorum.

Bizim c¢evremizde kadinlar arasinda siyaset pek sik rastlanilan bir durum degil
bu nedenle baz1 ¢cevreler bize siipheci yaklagmisti. Simdilerde ise daha fazla bir

giiven hissediyorum bayanlar arasinda.

Esim parti iiyesi, ben onunla tanismadan 6nce de parti iiyesiydim. Su anda bana

destek oluyor.

AB ile ilgili disiincelerimin genel olarak parti politikalar1 iizerinden
sekillendigini samimiyetle sdyleyebilirim. MHG icerisindeyken AB’ye siipheyle
bakiyordum. Suan karsilikli giiven icerisinde degerlendiriyorum AB’yi. En ¢ok
i¢c siyasetini takip ediyorum. Her vatandas gibi. Bazen de parti igi

bulusmalarimizda kendi aramizda konusup tartisiyoruz AB iiyeligini.

AB ile ilgili ¢cok tatmin edici olmasa da bilgi sahibi oldugumu diistiniiyorum.
Kopenhag kriterleri AB iiyeligi konusunda bizden yerine getirmemizi istedikleri

sorumluluklardir.

Avrupali olmak modern olmakla es anlamhi gibi kullanmilsa da benim igin
Avrupali olmak Avrupa medeniyetine ait olmaktir. Avrupa medeniyeti icerisinde
var olan ve savunulan degerlere sahip olmaktir. Bu degerler yani insan haklari,
demokrasi ve hiirriyetler s6z konusu medeniyetin modern olmasina yardimci

etkenlerdir. Hiristiyanlik bu kimligin bir yap1 tasidir muhakkak ama Avrupali
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olmak i¢in de ille de Hiristiyan olmak gerekmez. Tabi benim aklima Avrupa

deyince Hiristiyanlik mutlaka gelir.

Bir kimlik olarak Miisliimanlik iman etmektir yani Allah’mn varligini ve birligini
onaylayip Hz. Muhammed’in elgiligini tasdik etmektir. Bence boyle bir catisma
yok. Bunun en giizel 6rnegini Osmanli’da gordiik zaten. Her iki kimlik de asirlar
boyu hosgorii ile yasadi. Birlikte yasayabilmenin ve var olabilmenin yegine
kural1 karsilikli toleranstir. Bu her iki kimligin de sahip oldugu bir deger. Zaten
onun {iistiinde demokrasi ve insan haklarn birlikte yagamayi kolaylastirmak i¢in

vardir.

Islami kadin, Miisliiman olan ve inancim bir yasam felsefesine doniistiirebilen
kadindir. Bagortiisiiniin  kriter olabilecegini diisiiniiyorum. Hayatinin her
alaninda Islami yasamaya calisan bir kadin agik da olabilir ama kapali olmasi
bunu bir anlamda emin hale getirir. Inancimin gere§i olarak ortiiliiyiim.
Basortiisii kesinlikle bir sembol olabilecek kadar basit degildir nedeni ise bag

ortmek Allah’in bir emridir.

Egitim sorgulamayir da beraberinde getirir. Bu sayede kizlarimiz taklitci
olmaktan c¢ikarak gercek manada imana ulasirlar diye diisiiniiyorum. Tersi
olmasi1 da yani inanctan uzaklagmasi da miimkiin ama ben bunu imanin taklidi

olmasindan daha az tehlikeli goriiyorum.

Hz. Muhammed, Akabe Biatleri’nde kadinlara da s6z hakki vermistir. Bu siyasi
bir katilimdir ve Islam’da kadmin siyasette yeri vardir. Inancin anlami egitim
yoluyla daha iyi anlagiliyor. Egitim yolu ile onun ya da bunun inandig1 ve
yasadigi gibi degil kendi yolunu cizerek yasiyorsun. Kendine ait bir durusun ve

tavrin oluyor. Bir birey olarak var oldugunu kavriyorsun.
I[slam’da kadin ve erkek esitliginden s6z etmek miimkiindiir. Erkeklerin

kadinlan iizerinde haklari oldugu gibi kadinlarinda erkeleri iizerinde haklar

vardir. Ustiinliik sadece ve sadece Allah katinda takva iledir.

140



El

E2

E3

E4

E5

E6

Bence MGH o donemde gozlemledigim kadariyla bir cemaat hareketiydi. Bircok
yonden mesela yardimlagmalar, teskilatlanma, dini e8itim hep bir cemaat havasi

vermistir bana.

Refah Partisi gelenegin ve Islam’in 6ne ciktig1 bir siyasi partidir. Ben yeni
olusumun icerisinde yer almak istedim. Kendimi burada daha iyi ifade
ediyorum. Tayyip Erdogan’a olan giivenimiz bize siyasi anlamda bir doygunluk
sagliyor. Isim bana her zaman giiven vermistir. Bizden MGH’de kalan kimse

olmadi yakin ¢cevremde herkes AKP’ye iiye oldu.

AKP ise kisisel Ozgiirliikklerin ve demokrasinin yegane savunucusudur.
Farkliliklara gosterilen tolerans ve sOylem en 6nemli farktir bence iki parti
arasinda. AKP ile birlikte daha fazla bir kedine giiven s6z konusu ve insanlar

gelecege daha fazla iimitle bakiyorlar.

Degisim derken ne kastettiginiz énemli bu noktada, elbette ki birgok anlamda
degisim hissettigimi soyleyebilirim. Ornegin ekonomik anlamda bircok adim
kaydedildi, ilerlemeler hem toplumsal manada yansimalara hem de ekonomik
anlamda bir istikrara neden oluyor. Dis politikada ayrica biiyikk atilim ve
degisimler sz konusu AB noktasinda kararli ve kendinden emin politikalar
izleniyor. Kibris konusunda artik Tiirkiye inisiyatifini diplomatik yonlerden
ortaya koydu, takdir edildi, bircok unutulmus iilke ile isbirligi ve dostluk
icerisindeyiz yani aktif bir dis politika s6z konusu. Egitimden sagliga; spordan

turizme her alanda AK parti farkini hissetmek miimkiin.

Hem muhafazakdr hem de demokrat olmak. Bu kimligi fazla kullanmiyorum

AKP’liyim demem yetiyor.

Daha 6nceleri AB’yi benimsemiyor ve karsi ¢cikiyordum. Ciinkii bir Miisliiman
birligi kurulmasi diisiincesi bana daha cazip geliyordu. AB’nin Hiristiyan birligi
oldugu diisiincesine katilmiyorum ciinkii bizi aday gosterdiler ve AB icerisinde
Miisliiman vatandaslar da var. Benim i¢in AB su anda medeniyet baglaminda bir

hedef ve bu hedefe ilerlerken iilkemin ¢ok fazla bir sekilde pozitif manada
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ilerleyebilecegini diisiiniiyorum. Artik genellemeler ve kesin yargilar yerine her

politikayi akillica ve komplo teorilerine batmadan degerlendirmek gerekir.

AB ile ilgili fazla soru almiyorum. Soru alirsam da genellikle AB iiyesi olunca
ne olacak? Basortiisi sorunu kalkacak mu? vs... tiiriinden sorularla

kargilagiyorum.

Bence AB iiyeligi bizim agimizdan Miisliman kimligin ortadan kalkmasi
anlamina gelmez. Diger taraftan AB icin de aym sey s6z konusu yani demek
istedigim Avrupa kimligi denen seyin salt ve supra bir kimlik oldugunu
diisiinmiiyorum. Hem Avrupali olup hem de Miisliiman olan bircok insan
taniyorum ne onlarin AB vatandasi olmasi Avrupa kimligi iizerinde bir tehdit
olusturmuyor. Avrupa kimligi boliinmiisliiklerin olusturdugu bir biitiinliiktiir
harmoni birlik igin &nemlidir ve Islam kimliginin bu harmoniyi bozacak bir

yapisinin oldugunu diisiinmiiyorum.

Modernlesme bizim fikri yapimiza Avrupalilagsma, Avrupali gibi olma seklinde
yer etmistir. Bunun bir nedeni Batinin yani Avrupa’nin miispet ilimlerde ileri
olmasi ile alakalidir modern olami takip etmek batiy1 takip etmekti bir anlamda.
Bana sorarsaniz modern olmak diisiinsel bir diizlemde belirlenen ileri hedefe
dogru yiiriimektir. Kendi modernlik tanimima goére modern oldugumu

diistinliyorum.

Tiirkiye’nin fazlaca bir niifusa sahip olmasi onlarda siiphe uyandiriyor. Bunun

yam1 sira tanimadiklar1 ve bilmedikleri icin Islama siiphe ile yaklasiyorlar.

Islami kadimin en onemli sorunu basortiisiiniin kamusal alanda yasaklanmus
olmasi. AB’nin kisisel ozgiirliikkler ve demokrasi anlaminda bir kalkinma vaat

ettigini diistiniirsek evet.

AHIM’in karar1 yok, bu bir tespit ve inceleme. Bu nedenle cok baglayici
oldugunu diisiinmiiyorum. Eger AB’ nin baglayici kurumlari bu yasagi
desteklerse ki boyle bir ihtimal yok denebilecek kadar az, o zaman AB, bende

farkl1 bir anlam ifade etmeye baslar kuskusuz.
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Basortiisii sorunun ¢6ziimiinii AKP’ye birakiyorum demek yanlis olur bunda

toplumsal bir mutabakata ihtiya¢ var ve bunu rayina koymasi gereken de AKP.

Yani aslinda AKP’nin bir doniisiim projesi veya Oyle bir programi yok ama
taban bir bakima AKP ile birlikte daha demokrasi yanlis1 ve daha yeniliklere
acik bir hal aldigim ben sahsen gozlemleyebiliyorum. Bir zamanlar radikal
[slamci olarak nitelendirilen bizler artitk muhafazakdr demokratlar olarak

tanimlaniyoruz.

AB iiyeliginin en Onemli getirisi demokrasi ve insan haklari. Dezavantaji

piyasalarimizin rekabet sartlarina ayak uyduramamasi olabilir.

Genel olarak konugmak gerekirse AB iiyeligi ile ilgili pek fazla karsit fikirlere
maruz kalmamam hasebiyle ¢ok fazla savunma geregi de duymadim. Ama
gerektigi yerde AB iiyeligini destekledigim i¢in savundugumu sdyleyebilirim.
Savunurken AB nin kisisel haklar ve Ozgiirlikler konusunda iilkemize
saglayacagl atilimlardan bahsediyorum genellikle, ekonomik kalkinma, egitim

kalitesi ve yasam sartlarinin iyilestirilmesi vs...

Hayir, hayir kesinlikle! Boyle bir sey miimkiin olamaz bunlar manevi
degerlerine son derece diiskiin olan milletimizin hassasina dokunarak pirim elde
etmek isteyen bazi ¢cevrelerin uydurmasidir. Kald1 ki biz 6zgiirlikklerden, din ve
vicdan hiirriyetinden bahsediyoruz nerede kaldi bu tiirden baskilar. Evet,
Hiristiyanligin Avrupa i¢in 6nemine vurgu yaptim ama Avrupa Birligi icin boyle
bir vurgu yapmadim. AB teolojik bir olusum degil siyasi ve ekonomik ortak

paydalarinin olusturdugu bir birliktir.

Gozlemledigim kadariyla ¢cevremde AB’nin daha cok saglayacagi ekonomik

kalkinma ve vicdan hiirriyeti hususuna vurgu yapildigini soyleyebilirim.
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Interview with Hiimeyra

Responder 4
-R4-
Giine erken baslarim. Kendimi giin i¢inde ikiye boliiyorum desem yeridir. Bir
tarafta annelik ve eslik gorevlerimle ilgilenirken diger tarafta kendi bireysel
aktivitelerimle ilgilenirim. Annelik ve eslik gorevlerimden kastimi herhalde
anlamigsinizdir. Cocuklarin bakimi, yemek pisirme, cocuklarin ve babamizin
kiyafeti ile ilgilenmeyi bir annelik ve eslik gorevi iginde telakki ediyorum.
Bireysel aktivitelerim ise, her sabah internetten gazeteleri takip ederim. Bu
degismez bir durum benim a¢imdan. Diger taraftan, giin icerisinde parti isleri ve

sorumluluklar1 derken giinler ¢cabucak bitiveriyor.

Benim 4 kardesim var. 1ki kizim var biri onuncu sinifta digeri ise altinci sinif.

Bilemem agcikcasi, Allah nasip ederse belki bir tane daha olabilir.

G.O. Pasa bilindigi gibi Istanbul’un en kalabalik ilcelerinden biridir. Yasamak
icin ¢ok ideal bir yer oldugunu sdylemek zor fakat yinede giizel bir ilge
sayilabilir. Toplumsal cesitlilik acisindan da zengin bir muhit. Tiirkiye’de var
olan biitiin kiiltiirlerin temsilcilerini bulmak zor. Tabi bir de go¢men niifus
yogunlukta. Go¢cmenden kasit balkanlardan go¢ edenleri kastediyorum. Sanirim
bunu GOP ile ilgili sorunuzda cevaplayabilirdim. Burada komsuluk iligkileri
hala cok giiclii. Tabi yillar gectikce burada da bu baglar zayifliyor. Tasinmay1
diisiiniiyordum ama c¢ocuklar istemiyorlar. Sevdikleri arkadaslarnn var

apartmanda. Eger mutabakat saglanirsa tasinmak istiyorum agikcasi.

Bizde akraba dendi mi uzag yakimi pek sorgulanmaz. Akrabaysan eger
yakinsindir. Tabi arada biiyiikk problemler yasanmamigsa. Kendim anne ve
babam ve beyimin tarafi bize yakin yerlerde ikamet ediyorlar. Bu yiizden ¢ok sik

goriisme imkanimiz oluyor.

Ikinci ¢cocugum olana kadar belediyede calistim. Fakat cocuk olduktan sonra

calismamamin daha iyi olacagimi diisiindiim. Kesin bir kararim yok ama eger
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cocuklarin bensiz idare edebileceklerine inanirsam tekrar is hayatina

donebilirim. Esim avukat.

Ben ona yardim ediyorum o da bana. Evlilik her konuda dayamigsma demektir

zaten.

Annesi beni bir ev toplantisinda gérmiis ve begenmis. Ogluna benden bahsetmis
ve tavsiye etmis. Daha sonra biz bir araya geldik. Ve son kararimizi
evlenmekten yana verdik. Annemler goriicii usuliiyle evlenmisler. Ben kendi
evliligimde yanhis bir durum goérmedigim icin aym seyi kizlarim icin de
diisiinmekte bir beis gérmiiyorum. Eger kizlarim kendi se¢imini daha modern bir

sekilde de yaparsa da buna da belli 6l¢iilerde saygi duyarim.

Elbette, kitap okumay1 ¢ok severim. En fazla kitabi ben okurum ailemde.
Aslinda kocam eskiden ¢ok okurdu. Ama isinin yogunlugundan dolay1 eskisi
kadar okuyamiyor. Kendisi genellikle hukuki kitaplari inceler. Martin Lings’in

“On birinci Saat” kitabim1 okuyorum. Hacimce kii¢iik ama ¢ok yogun bir
kitap. Cesitli alanlarda okumay1 severim. Bir¢ok kategoriye ilgiliyim. Cemil
Meri¢’in “Umrandan uygarlhiga” kitabidir. Diger kitaplarinda oldugu gibi Cemil
Meri¢’in durusunu ¢ok begeniyorum; hep kiiltirel ya da medeniyetsel bir
sahsiyet pesinde. Diger taraftan kavramlar analize tabi tutmasi ve her kavramin
kendi kiiltirel baglam i¢inde sekillendigi diisiincesi iizerinden kendi
kavramlarimiz1 tiretmemizi salik veriyor. Dedigim gibi sahsiyetli bir durus igin
0z kiiltiirle bagin kuvvetli olmasi fikrini savunuyor. Buda ¢ok hosuma gitmisti.
Bence insan gencken kitap ayirmamali. Her tiirlii kitap okunmali. Zamanla

tercihler insani1 zaten bir yone itiyor.

Elbette. Hem de ¢ok okumusumdur bu kitaplari. Bir zamanlar bunlar c¢ok
yaygindi. Aslinda okumasinda bir beis gormiiyorum. Ama esimin bir
arkadagimin bu kitaplar hakkinda yapmis oldugu bir yorum bana ¢ok inandirici
gelmisti. Ona gore bu kitaplar, genellikle, zit diinya goriiglerine sahip iki insanin
askini konu edindikleri igin, bu iliskiler Islami gengligin zihninde ideal bir sekle

biiriiniiyor. Ve zamanla bu gencler bu tiir iliskiler pesinde kosmaya baghyor.
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Yani Miisliman erkekler solcu kizlara asik olmaya basliyor. Bunu erkekler i¢in

sOyliiyor tabi. Ama kizlar i¢cin bu durum nasil onu bilemem.

Ben siyasetle yogun bir sekilde i¢ ice olan bir ailede biiylidiim. Babam ve erkek
kardeslerim aktif bir sekilde siyasetin icindeydiler. Dolayis1 ile benimde dahil
olamam kacinmilmazdi. Bende c¢esitli c¢alismalara katildim Refah Partisi

doneminde. Yani tam olarak Refah Partisi doneminde oldu.

Yaptigim calismalari inancimin bir gere§i olarak yerine getirdim. Kisisel
sorumluluk duygusu denebilir buna. Hi¢ bir zaman bir partiyle organik bir bag
kurma diisiincesinde degildim bagslarda fakat kendimi hep destek verdigim
partinin bir {iyesi gibi gormiisiimdiir. Yani Refah Partisi doneminde hep o

partinin iiyesi gibi davrandim. Yani bir iiye gibi calistim. Daha sonralari
parti icin yapabileceklerimin farkina vardim ve artik tiye olma vakti geldi dedim

ve bir bakima kendi kendimi motive ettim.

Milli goriis yillarinda ilk zamanlar O6yle ben belediye bagkani olacagim,
milletvekili olacagim gibi bir diisiincem yoktu sadece partimi iktidara tasimak
istiyordum. Daha sonra fazilet partisi ile birlikte ben de varim dedim kendi
kendime ve aklimda milletvekili ve belediye baskanligi idealleri belirmeye

basladi ama fazla uzun siirmedi malum sonug hiisran oldu.

Bazen oluyor tabi. Ilgi alanlar1 farklilaginca aradaki iletisim bazen zorlasiyor.
Sonug olarak bayanlarin konustuklar1 ortak bir dil vardir ve ben bu dilin hem is
diinyasinda hem siyaset ortaminda ise yaradigim diisiiniiyorum. Iletisim

kanallarinin tikali oldugunu diisiindiigiim zamanlarda hep bu dili konusuyorum.

Esim hem Refah Partisi hem de AKP ile organik bir bag icerisindeydi. Aslinda
hayir. Asag1 yukari benzer aile yapilarina sahip oldugumuz icin ikimiz i¢inde bir
devamlilik vardi diyebilirim. Fakat sunu da sOylemekte fayda var. Refah
Partisine verdigim destekte biiyilkk oranda babamdan ve kardeslerimden
etkilenmistir. Ama AKP’ye destegimde bireysel bir tercihimde vardi. Mesela
ailemde ve yakin cevremde halen Saadet Partisine iiye olanlar var. Yani AKP

konusunda bireysel fikirler rol oynadi.
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Sanirim Avrupa Birligi konusunda diger bir¢ok insan gibi benim zihnimde
kanigik. Ama eskisi kadar kars1 oldugumu séyleyemem. Destekledigim ve karsi
oldugum bir¢ok yonii var. Ama AB’ye yaklastik¢a iilkede Ozgiirliikler adina bir
nebzede olsa rahatlama sezince ister istemez sempati duyuyorum siirece. Tabi
gotiirdiikleri de olabilir. Burada bu siireci yiiriitenlere is diisiiyor ki, ben onlara
giiveniyorum. Genel olarak takip ediyorum. Ve genele vuruldugunda bence
oldukc¢a basarili. Mesela gerilimlerden uzakta siyaset yapma cabasi var ve bunda
da basarili oluyor. Ornegin ekonomide gozle goriiliir bir rahatlama var. En
azindan bir istikrar var iilkede. Evet. Aslinda Bir onceki sorunuza bunu da
ekleyebiliriz. AB konusunda oldukg¢a basarili bir politika izlendi bence. Yillarca
kapisinda bekledigimiz AB konusunda oldukca biiyiilk adimlar atildi. Daha
onceleri AB tarafi Tiirkiye’'nin AB ile ilgili konularda yiikiimliiliiklerini yerine
getirmedigi yoniinde elestirilerde bulunurdu. Ama simdi izlenen basarili siyaset
sonucunda bu tiir su¢glamalar yok denecek kadar azaldi. Bu noktadan sonra artik
AB’nin samimiyetini sorgulayabiliriz. Evet, olmuyor degil hala baz1 AB iilkeleri
iiyeligimizi engellemek i¢in Oniimiize bazi zorluklar ¢ikartiyor ve iste ben de bu

noktadan sonra AB’nin samimiyetini sorguluyorum.

Cok fazla ilgili oldugumu sdyleyemem. Ama Her giin gazetelerden konuyla
ilgili haberlere rastliyoruz. Ister istemez bu durum beni AB’ye asina hale
getiriyor. Ama daha oOncede belirttigim gibi AB denince aklima genelde
ozgiirliikler gelir. Ama sunu ifade etmeliyim, Leyla Sahin davasinda AIHM’in
verdigi karar bende siiphelerin belirmesine sebep oldu. Basinda bu konu zaten
Kopenhag siyasi kriterleri diye ele alindig1 icin AB iiyeligi i¢in gerekli olan
siyasi kriterleri ifade ediyor sanirim. Ama tam olarak icerigini bildigimi

sOyleyemem. Demokratik haklar igerdigini sdyleyebilirim.

Cografi bir tanimlanin 6tesinde Bugiin AB icinde tanimlanan normatif degerlere
sahip olmaktir Avrupali olmak. Ben bdyle algiliyorum. E tabi Hiristiyanlik da

s0z konusu kimligin bir degeridir.

Sanirim bir mukayeseye dogru siiriikliiyorsunuz beni. Miisliitman kimlik de belli

basl kuralli ve normlari olan bir kimlik. Yani islam’in ve onun sekillendirdigi
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kiiltiirel normlarin olusturdugu bir kimliktir islami kimlik. Eskiden taban tabana
z1it olduklarim1 diisiiniirdiim. Ama suanda bdyle biiylik bir zithk oldugunu
diisiinmiiyorum. Bence bugiin AB’nin savundugu biitiin normatif degerler zaten
Islam’1n igerisinde bulunan degerlerdir. Fakat yine de tam bir uyum oldugu da

sOylenemez.

Dini vecibelerini yerine getiren kadindir. Dinimizde Islam’in ve imanin sartlari
olarak siralanan dini vecibelerin takip edilmesidir. Elbette. Basortiisii bir
emirdir. Bazen basortiisiiniin bir sembol oldugu yoniinde yazilara rastliyorum.
Bence bu son derece yanlis bir degerlendirme. Ozetlersek bence basortiisii
Miisliiman kadm i¢in 6nemli bir kriterdir. Inancim tabii ki. Bunu bir dini emir
olarak gorityorum ve yerine getiriyorum. Sanirim bu soruyla ailemin bir baskisi
olup olmadigimi sorguluyorsunuz ama bodyle bir baski olmadi. Zaten bu tiir
yorumlara da rasthiyoruz basinda. Belki bu tiir 6rnekler vardir ama ben kendi

kisisel tecriibelerime dayanarak sdyleyebilirim ki bu tiir 6rnekler istisnaidir.

Evet bu tiir yorumlar var. Ama gelenek derken neyin kastedildigi de onemli.
Eger gelenekten kasit din dis1 adetler ve inanglar ise evet bence dinin bunlardan
temizlenmesi lazim. Yok, eger Islam’in geleneksellesmis bir takim 6zelliklerinin
ayirt edilmesi ise buna karsiyim. Ciinkii bu da dini koksiizlestirmek olur
kanaatimce. Egitim konusuna gelince, evet egitim son derece énemli. Belli bir
egitim siirecinden sonra ailenizden aldiklarimizi bir sorgulamaya tabi
tutuyorsunuz. Yani aileden aldiklarinizi egitim yoluyla bireysel kararlarla
sekillendiriyorsunuz. Bir anlamda kendi inancimizi sekillendiriyorsunuz. Bu

anlamda egitimin 6nemi sonsuz bence.

Bence kadinlar siyasette aktif rol alabilirler. Bunun 6rnekleri bugiin oldugu gibi
Asr-1 Saadet te de (Hz Muhammed’in yasadigi dénem kastediliyor) var. Ornegin
Hz. Ayse ordunun basinda savasa bile girebiliyor. Bu siyasetin belki de en ug
sinirl. Eger o donemde varsa simdi niye olmasin. Aslinda burada bir onceki
sorunuza atifta bulunabilirim. Mesela eskiden dindar aileler kizlarmi bu tiir
seylerden uzak tutarlardi dindis1 oldugunu diisiindiikleri icin. Bence bu diisiince
Islami degil, geleneksel bir tavirdi. Simdi ise bu tiir engeller kalkiyor. Buda

biiyiik oranda egitim yoluyla gerceklesiyor.
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Kadin-erkek esitligi derken ben fiziksel anlamda bir esitligin olmadigin1 yani
yaradilis itibariyle erkegin kadindan iistiin oldugunu diisiiniiyorum ama sosyal

bir esitligin varligindan kuskum yok.

Tabii ki zaten Milli Gorii Cemaati diye adlandirilmiyor mu? Bence siyasi

boyutu olan bir cemaat ve bir cemaatin neredeyse biitiin isleyislerine sahip.

Milli goriis hareketinden bahsettik madem, bu hareketin siyasi kanadini
olusturdugunu soyleyebiliriz. Saninim bu c¢izgideki partiler kastediliyor bu
soruda. Ayrilma demem dogru olmaz ama destek cekme ve toplantilara
katilmama ve AKP’yi destekleme dersek daha dogru olur. Baz1 seylerin yolunda
gitmedigini takip edilen eski politikalarin amaclanan hedeflere gotiirmedigini
anladim. Yani isi salt bir siyasi hareketin disinda bir cemaat mantig1 icinde
yiiriitmenin zorluklari oldugunu ve ileriye gotiirmedigini fark ettim. Ozgiirliikler
noktasinda bir sey saglanamadigina sahit oldum. Sanirim benimle ayni
diisiincede olanlar Partiden ayrilip AKP yi kurdu. Sonugta gordiik ki tek basina
iktidar oldu AKP. Demek ki insanlar bunu 6zlemis. Diisiincelerimi temsil

ettigine inandigim i¢in artik AK Partiliyim.

Bence dini hassasiyetleri olan ama genis toplumsal tabani temsil eden bir siyasal
parti. AKP Tiirk siyasetinin merkezine kaydi bence. Bana ANAP’1 animsatiyor.
Diger yandan bir cemaat teskilatlanmasi yok yani salt bir siyasal parti. Ama RP
boyle degildi. Arakasinda cemaatvari bir yap1 vardi. Partiyi bu yapidan farkli

diisiinemezdik.

Sanirim eskiden c¢ok elestirdigimiz bazi durumlara simdi daha genis

bakabiliyoruz. lla desteklemek degil ama normal karsilamak denebilir.

Tam olarak bilemeyecegim ama bildigim kadariyla partinin = dini
hassasiyetleriyle demokrathi@in1 bir arada gotiirecek bir kimlik ihtiyact
sonucunda ortaya cikan bir tanim. Bence gayet yakisti. Suan degil ama biraz

zaman gegctikten sonra neden olmasin.
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Acikcast karstydim. Ciinkii AB’yi hep dini kodlarlarla yorumluyordum. Bu
acidan bakildiginda bana hep bir Hiristiyan kuliibii olarak goriindii. Su an bile bu
yonde hislerim var. Ama o donemlerde bu hissin olduk¢a baskin oldugunu
sOyleyebilirim. Evet, hala bir Hiristiyan kuliibli gibi hissediyorum ama
Tiirkiye’nin bu birlige entegrasyonundan karli ¢ikacagi taraflar oldugunu da
goriiyorum. Yani Demokrasi Ozgiirliiklerin yayginlastirilmasi, dini inang
ozgiirliigii gibi alanlarda gelismeler oluyor. Ama yine de kendi kiiltiirimiizii

kaybetmeden uyum saglamaya calismaliy1z.

AB politikalarin1 takip ediyorum ama yani bilirsiniz takip etmek derken
mevzuata dalip gitmek ya da mekanik ve derin bir bilgi ve ilgiye sahip oldugum
sOylenemez. Ben partimin tiim politikalarin1 destekliyorum ve Tiirkiye icin
atilmis uygun ve akillica adimlar olarak nitelendiriyorum. Hi¢ olmadigimiz
kadar yakimz AB’ye bu nedenle firsatlar1 iyi degerlendirip karsilikli kazanglar
birlikteligine odaklanmaliyiz diye diisiiniiyorum. Sonug¢ olarak, bence AB
karsitlarinin iddialarinin cogu temelsiz ve gecersizdir. Ozellikle de demokrasi
insan haklarn ve ozgiirliiklerle ilgili olanlari. Bu alanlarda yapilacak reformlari
taviz vermek ya da iilkeyi bolmek olarak degerlendirmek bence son derece
yanhstir. Insan haklarina saygi her seyden o©nce insanh@in geregidir ve
Tiirkiye’nin aslinda vatandaglarinin sahip olmasi gereken hak ve ozgiirliikleri
tanimamakta 1srar etmesinin taviz vermek ve vatam1 bolmek olarak

degerlendirilmesi iilkeye zarardan baska hicbir sey saglamaz diye diisiiniiyorum.

Islami kadin olarak aywrmak ne kadar dogru tartisgthr ama su kadarimi
soyleyebilirim ki Islami kadm Avrupa Birliginin kendisine ne getirecegini
oldukg¢a fazla merak ediyor. Bu merak bence bir sanayicinin, egitimcinin ve bir
doktorun merak edecegi tiirden konular mi1? Elbette ki hayir. islami kadin olaya
biraz duygusal yaklasiyor, kendisine sahip ¢ikmasi gerekenler sahip ¢ikamadi ve
bu nedenle AB’yi bir umut olarak goriiyorlar. Su safthada Islami kadin i¢in AB

onemli ¢iinkil destege ihtiya¢ var. AB bunu belki verebilir diye diisiiniiyorlar.
Tirk kimligi Avrupali kimlikten veya AB kimliginden etkilenmez. Tiirk

kimliginin olusumu farkli ve bir o kadar da derin tecriibeleri igerisinde

barindirir. Diisiiniin bir kere ortak tarih ve kader bilinci bu milletin kimligini
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olusturan Ogeler arasindadir. Avrupa Birligi tiyeligi bu sekle sahip bir kimlik
sunamaz bize. Sahsi diigsiincem oldugunu belirterek sdylemek isterim ki, Tiirk
milleti Avrupali olabilir ama onlarin anladig1 ve inandigi tiirden bir Avrupali tist
kimligi olusturamaz. Bizim olusturabilecegimiz yegane {st kimlik Tiirk
kimligidir. Avrupa Birligi iiyesi olabiliriz ama sadece Avrupali olamayiz ciinkii
biz once Tirk’iiz. Diger taraftan durumu AB i¢in degerlendirecek olursak
Bir¢ok yazarin dile getirdigi gibi Tiirkiye’nin iiyeligi AB icin bir imtihan olacak.
Yani gercekten farkhi kiiltiirleri ve dinleri kusatip kusatamayacagi ortaya
cikacak. Eger Tiirkiye kabul edilirse bu gercekten AB kimligini bir doniisiime
ugratacak gibi goriiniiyor. Demin de soyledigim gibi, Tiirkiye kiiltiirel agidan
diger AB iiyesi iilkelerinden farkli ve bu karsilikli farkliliklar her iki taraf icin de
etkilesime acik bir saha olusturacak. Nasil ki biz bir¢ok farklilasmayla
karsilasacaksak aymi sekilde AB’de bizden etkilenebilir. Nihayetinde bu
etkilesimler derin mevzularda olmaz. Kimlik, din vs. bunlar AB {iyeligi
sonucunda iki taraf icin de kolayca degisebilecek hatta degisebilecek seyler

degil bence.

Modern olmak ile Avrupali olmak arasinda bir iliski elbette var ama sandiginiz
gibi bir neden sonu¢ mensubiyeti iizerine kurulu bir iligki degil bu. Demek
istedigim Avrupali oldugunuz i¢in modern ya da modern oldugunuz igin
Avrupali olmak mantifi bu ¢agda gecerliligini yitirmis bir yargidir. Modern
teriminin kaynagi Avrupa’dir yani terim ilk olarak Avrupa’da ortaya ¢ikmistir
ve benim iliskiden kastim budur. Modernlik artik Avrupa’nin tekelinde olan bir

durum degildir.

Evet, ben modern bir insanim. Modern bir egitim aldim. Cagin gerisinde degilim
yenilikleri ve degisiklikleri takip ediyorum. Benim i¢in modern olmak gerekli
yenilikleri takip edip uygulamaktir. Burada “gerekli” olarak addedilen goreceli
bir yaklagimlar biitiiniidiir. Yani neyin gerekli olup neyin gerekli olmadigina

karar veren kisisel tercihlerdir. Bunun bdyle olmasi da modernliktir.

Negatif tavrin ¢ok cesitli nedenleri olabilir. Mesela benim aklima ilk gelen
Avrupa insaninin Osmanli fobisidir. Bildiginiz gibi Osmanli Avrupa’nin

otekisiydi ve hala bunu siirdiiren diisiinceye sahip insanlar var Avrupa’da.
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Bunun iistiine bir de 9/11 fobisi de eklendi ve tiim Miisliiman halklara potansiyel

bir terdr eylemcisi goziiyle bakildi. Yani durum biraz korku politikasi ile alakali.

Hig siiphesiz basortiisiiniin sinir1 belirsiz kamusal alanda yasaklanmis olmasidir.
Bu sorunlarin baglangicidir. Bunun neticesinde olusan bircok sorunlar dizisi de
mevcut. Kiz Ogrencilerin kazandiklar1 okullarda okuyamamasi, kadinlarin
igsizlik sorunu ve daha niceleri. Bagortiisii yasaklaminca okula gidemez oldu
kizlarnmiz, inanglarinin gere§ini yerine getirmek isteyen hanimlar memur
olamiyorlar ve is bulmak konusunda sorun yasiyorlar bunun neticesinde harap
olup giden emekler ve beyinler s6z konusu. AB iiyeligi bu hususta
giivenilebilecek bir kurum bunun nedeni ise vicdan hiirriyetine olan vurgusu ve
demokrasinin savunuculugunu iislenmis olmasidir. AB iiyeligi bence bu sorunun

cOziimiinde bize yarimci olabilir.

Ne iiziiciidiir ki AHIM boyle bir degerlendirme yapmis ya da karar almis ne
derseniz artik. Ben bu sonucu duydugumda agikcast hi¢c mi hi¢ sasirmadim ve
timitsizlige kapilmadim. Karar Tirkiye’de Cumhuriyet ve demokrasi
geleneginin tam olarak yerlesmedigini ve tehdide acik oldugunu sdyliiyor.
Benim aklima sOyle bir sey geliyor, soz konusu Tiirkiye heniiz AB’ye iiye
olmamis oldugunda zaten bir takim seyler garanti altina alinacak ve AB iiyesi

Tiirkiye’de karar farkl olacaktir.

AKP basortiisii sorununu ¢ozebilir. Daha dogrusu bu sorunu c¢ozebilecek tek
parti AKP’dir. Ciinkii partimiz biitiin farkliliklarin bir arada rahatlikla ve
kimsenin hakkina hukukuna kastetmeyecek sekilde yasadigi bir iilke

tasavvuruna sahiptir. Dilegimiz bu sorunun biran 6nce ¢oziilmesidir.

AK Partiyle birlikte bir doniisiim yasanmadi yani doniisiim hep vardi aslinda
sadece AKP hiikiimeti ile birlikte bu durum biraz daha fazla incelenir oldu ve
giindeme tasindi. Gegenlerde bir habere rastladim bana ¢ok giiliing geldi.
Basortiilii  kadinlar arasinda estetik operasyonlar1 fazlalasmis; kuaforler
tesettiirlii bayanlar icin 6zel boliimler agcmis ve liiks modacilar tesettiirlii
bayanlara cevap verir olmus vs... bunlar bana ¢ok giiliing geldi cilinkii buna

neden olan sosyal dinamik olarak AK Parti gosteriliyordu. Ben kendimi bildim
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bileli bayan kuaftrlerinin bazilar1 tesettiir boliimleri vardi, estetik yapan
arkadaslarim da oldu ve hi¢bir modaci karsiligin1 6dedikten sonra size elbise
yapmay1 reddetmez. Demek istedigim bu durumlar AKP ile gelmedi bular zaten
var olan seylerdi sadece AKP ile birlikte giindem haline geldi. Refah Partisi
doneminde carsafli kadinlari, ciibbeli erkekleri, tarikat ayinlerini goriirdiik
ekranlarda sanki bunlar1 Refah Partisi yapmis gibi yani Refah Partisinden once
de vardi bu resimler, Refah Partisi gitti sergi bitti ama resimler hala duruyor.
AKP’den oncede vardi bu resimler AKP ile sergilendi. AKP gider, sergi belki
biter belki bitmez ama resimler hep kalir. Ben doniisiimiin yoklugunu
savunmuyorum sadece bu doniisiimiin nedeninin sadece AKP oldugu gibi bir
diisiincenin yersiz oldugunu savunuyorum. Doniisiim her yerde var. Cezayir,
Misir, Urdiin, iran hepsi birileriyle ve bir yerlerle iliskili elbette bagimsiz degil
AKP doniisiimii hizlandirabilir veya buna legal bir zemin hazirlayabilir ama
doniisiimiin tek sebebi olamaz. Boyle bir yaklasim ne tarih ne sosyoloji ne de

politika biliminde yer bulamaz.

Tiirkiye icin AB iiyeliginin getirilerini burada saysak uzun bir zaman gerekir.
Ben daha ¢ok sosyal ve ekonomik anlamdaki getirilere odaklanmis durumdayim.
Ne olacagimi, nasil olacagini bilmeyi ¢ok istiyorum. Demokrasi, demokrasi,
demokrasi! Benim i¢in gercek ve tam anlamiyla yasanan bir demokrasi AB’nin

en biiyiik getirisidir. Dezavantaji ne olur bilemem hi¢ o taraflan diistinmedim.

Bakin iste size savundum. Artik herkes ister oldu AB iiyeligini buna ihtiyag

duymadim.
Boyle bir sey olmas1 miimkiin degil. Biz AB’nin 6zgiirliikklerinden bahsediyoruz
baski nerede kaldi. Bunlar bir takim c¢evrelerin hiikiimetin politikalarina karst

halki kiskirtmak ve provoke etmek i¢in dile getirilen yersiz kaygilar.

Gozlemledigim kadariyla daha c¢ok din ve vicdan hiirriyetinin garanti altina

alinmasi konusuna vurgu yapiyorlar.
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Interview with Nihal

Responder 5
-R5-
Glinlerim sabah namaziyla baglar, evde herkes o vakitte kalkar ve bir
hareketlilik yasanir, ciinkii herkesin kendine gore bir plam1 vardir ve onu
uygulamaya koyulur. Kahvalti sofrasinda tiim aile bir araya gelir, kahvalt1 biter
herkes kendi yoluna gider. Ben o giin programim neyi gerektiriyorsa onu
yapmak {izere hazirlanirim ve en son evden ben ¢ikarim. Bazen islerim uzun
stirebiliyor dyle zamanlarda eve gec¢ kaliyorum ama kocam da parti iiyesi oldugu

icin beni anliyor ve bu tiir konularda problem yasamiyoruz.

Iki cocugum var ikisi de kiz. Biri 16 yasinda digeri ise 10. Artik diisiinmiiyorum,
Allah bunlarn bagislasin bana yeter. Benim dort kardesim vardi. Ben

dguincuyim.

Merter’de oturuyorum. Sehir kalabalik ve semtim de aym sekilde. Sitede evimiz
var. Komsularim genellikle kendi apartmanimdan, onun disinda fazla bir
komsuluk iliskisi yok. Eskisi gibi degil Istanbul. Annemler hep komsuluk lafi
gecince bu ciimleyi kullanirdi. Yani bir karardan ziyade Merter’de oturma fikri

biitge ile ilgili alinmis bir ortak karardir diyebilirim.
Aile biiyiiklerimizle sik sik goriisiirliz. Esimin kardesi ile aym1 apartmanda
oturuyoruz bu nedenle onlarla daha sik goriisityoruz ve tabi iyi de anlasinca hep

birlikte vakit gegiriyoruz.

Hayir calismuyorum maalesef. Universite mezunuyum, esim belediyede

calisiyor. Cocuklar artik kendi islerini kendileri gorebiliyorlar.
Ev islerinde ise gerektiginde yardim ediyor.
Benim ablamin esi ile benim esim c¢ocukluk arkadasi. Ablamlar evlenince,

enistem bizi birbirimize c¢ok yakistirmis, beni istediler biz de goriistiik ve

anlastik, sonunda da evlendik.
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Ailemizde en ¢ok okuyan belli biri yok ama ailemin okuma aliskanligina sahip
oldugunu soyleyebilirim. Kitap okumay1 ¢ok severim. En sevdigim kitap diye
bir sey yok ama sevdigim kitaplar var mesela. Psikoloji kitaplarin1 severim,
Dogan Ciiceloglu'nu ve Vamik Volkan’t okurum. Suan yine Ciiceloglu’nun
“Mis Gibi Yasamlar” kitabimm okuyorum. Bu kitab1 begendim agikgasi
“yasiyormus gibi goriiniip de aslinda yasamamak...” kitabin tamimi. Bence
gencler her tiirlii kitab1 okumalilar, ¢iinkii kitaplar insanlarin eksiklerini kapatir,
bu yaslar icin bence kitaplarda cesitlilik onemli. Benim gibi diisiinmeyenler
coktur ama ben her yazilan seyin okunmaya deger oldugunu diisiinityorum. Bu
bir siire¢ daha sonrasnda kisi kendi ilgisini ve merakini belli bir kanala
yonlendiriyor zaten. Bu nedenle genclerin firsat varken her seyi okumalari

gerektigini savunuyorum.

Yaa, iste, her sey okunmali deyince bunlarda giriyor isin isine ve ben hidayet
romanlarin1 okudum, hala daha okuyorum. Bence bu romanlar sosyolojik bakis
acilan ile 6nemli ipuglar1 vermekteler. Karakterler kimi zaman gergekle uyumlu
olabiliyor bu da okuma hazz1 veriyor. Ancak yeni hidayet romanlar eskilerinden
biraz farkli yani romandaki karakterlere bigilen rollerde faklilagsmalar mevcut.
Kadin daha aktif kendi hidayetini kendi buluyor. Ben Cihan Aktas’in yazdig
hikayelerden bahsediyorum. Bilemiyorum onu da dahil ediyor musunuz hidayet

romanlari igerisine.

Kisacast ben kizimin bir Cihan Aktas okumasimi mutlaka isterim ama Emine
Senlikoglu, Sule Yiiksel Senler gibi bir doneme imzasimi atan ve zihinlerde
onemli izler birakan yazarlarim kitaplarinda ne dediklerini bilmesini tavsiye

ederim.

Hi¢ hatirlamiyorum desem yalan olmaz. Yani bir sabah kalkip da ben siyasetle
ugrasmak istiyorum ya da Refah Partisine katilmak iiye olmak istiyorum
demedim. Siire¢ ben farkinda olmadan beni buraya yerlestirmis. Siyasetle ilgili
olanlar vardi ailemde. Agabeylerim ve amcalarim. Esimden Once ben

ilgileniyordum partiyle zaten.
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Beni motive eden sey umudumu asla kaybetmememdir. Kendime ve milletime
giivenim sonsuz. Benim milletim her seyin en iyisini hak ediyor. Bu konuda ben
iizerime diiseni yapmak istiyorum. Bazen sesinizi duyurmak istersiniz ve bu
konuda bana cevap veren partimdir. Bunlara ve gelecege olan iyimser bakisim
beni motive ediyor sanirim. Zaten bir seylere yonelmek i¢in mutlaka 6rnek
alman kisiler olur benim de vardi. Halam ¢ok ilgiliydi siyasette. Hep anneme
onu Ornek gosterirdim. Onun kosusturmasi, ¢abasi ve saglam durusu beni ¢ok

etkilemistir. Sanirim benimkisi biraz da halam gibi olma cabasi.

Ben kadin ve aileden sorumlu bakan olabilirdim mesela ama olamiyorum. ilk
aktif olarak yani boyle tam bir aktif rol alma istegim samirim fazilet partisi
doneminde oldu. Merve Kavake¢i bu konuda bizi cesaretlendirdi. Simdi yine o
tiirden isteklerim var ama o kadar sevkli bir sekilde degil. Demek istedigim eger
ben de meclise basortiimle girebilseydim simdi sevkle milletvekili olarak

iilkeme hizmet etmek i¢in ¢abalardim.

Giliniimiiz bayanlan artik kendilerini evlerinin ve ailelerinin disinda farkh
platformlarda da gosterir oldular. Ya partide gorevliler, ya dernekte, ya cemaat
icinde. En pasif olam bile Cuma toplantilarina katilarak bir kamusallik sagliyor
kendine. Hepsinde ben bir heves ve takdir etme istegi goriiyorum. Bu da benim

onlar tarafindan algilanip kabul gérmemi kolaylastirtyor.

Evet, dedigim gibi ben esimden 6nce de parti iiyesiydim. Hatta diyebilirim ki
esimin parti iiyesi olma yoniindeki karar1 benden etkilendigini ispat eder; benim

ondan etkilendigimi degil.

Gazetelerden, cesitli projelerden, oturumlardan, konferans ve kitaplardan
sekillendi diyebilirim. Elbette ki partimin AB politikalarin1 takip ediyorum. Su

stire zarfinda en 6nemli giindem maddelerini olusturuyor AB iiyeligi.
Sanirim ¢ok cesur bir sekilde “ben AB ile ilgili her seyi biliyorum”

diyemeyece@im ama yani yine de haberdarim bircok seyden. Kopenhag

Kiriterleri Tiirkiye nin tam iiyelik i¢in yerine getirmesi zorunlu olan kistaslardir.
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Tiirkiye bu kistaslarin biiyiik bir ¢cogunlugunu yerine getirdi ve tam iiyelik i¢in

hak elde etti.

Bence Avrupali olmak benim ig¢in kiiltiirel bir aidiyetten ziyade cografi bir
aidiyet anlamina gelir. Evet, biz de cografi olarak Avrupa’nin eteginden
tutuyoruz bu nedenle biz de Avrupaliyiz. Benim i¢in Avrupa nedir sorusuna
verilecek yek bir cevap yoktur ama Avrupa neresidir sorusuna cevap verebilirim.

Somut gercekliklerle, soyut varsayimlar arasi bir sey bu.

Miisliimanlik kiiltiirel bir kimlik olarak kabul edilebilir veya en azindan kiiltiirel
kimligi olusturan ogeler arasinda sayilabilir. Boylece Miisliiman kimlik, tevhit
inancina sahip olan kisilerin, yasam felsefelerine de bu inanci yansitmalar
sonucu olusan bir kimliktir. S6z konusu kimlik ile Avrupa kimligi arasinda bir
farklilik oldugunu kabul ediyorum ancak bu farkliligin zihinlerde hemen ¢atisma
gibi gosterilmesini kabullenemiyorum. Bu iki kimlik bir birleri ile catisma
halinde degildir. Hatta gerektigi yerde muhtesem bir uyumdan da bahsedebiliriz.
Yani Batmin savundugu diisiinceler Islam’da zaten mevcuttur ama daha dnce de
bahsettigimiz gibi cesitli toplumlarin geleneksel ve kiiltiirel kodlar1 Islam’in

Oniine ge¢mis ve bu durumu belirsiz hale getirmistir.

Bastan ifade etmek isterim ki, daha énceden de anlattigim gibi ben Islami kadin
diye bir kavrami asla ve asla kabul etmiyorum. Islami, Islamci, dinci vs... Bu
kelimelerin hepsinin altinda kaliplastirma, nesnelestirme ve zorla bir yerlere ya
da diisiincelere dahil etmek var. islami kadin kullanimi bence ¢ok yanlis bir
kullanimdir. Bana fazlaca siyasi bir kimlik gibi geliyor. Ben kendimi Islami
kadin olarak tamimlamiyorum. O sekilde de tanmimlanmaktan hoslanmiyorum.
Ben normal bir kadinim. Miisliiman bir kadinim. Haklisiniz, Miisliiman olan
bircok hanimdan ayrilan yonlerimiz bir gurup igerisinde benzerlik gosteriyor
olabilir ama bu benzerligin veya farkliligin sebebi gercekten ve en iyi sekilde
Miisliiman olmaya calismamizdir yoksa Islamci, Islamist vs. olmamiz degil.

Bence Miisliiman olan ve bizden ¢ok ¢ok farkli olanlar i¢in bir tanim getirilmeli.

Bagortiisii inancin bir geregidir. Miisliman oldugum igin ortiiliilyim. Bunun

vicdani ve akli bir paydada gerekliligini kabul ettigim i¢in Ortiilitytim.
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Egitim her alanda Onemlidir. Ben bu sekilde bir siire¢ten belki de farkinda
olmadan gecmisimdir. Aklimi kullanmayr severim. Vicdan ve goniil aklimin
cevap bulamadigi yerde devreye girer. Gelenekler eger Islam dis1 ise egitimin

Ozgiir giicline sahip insanlar bununla kolayca bas edebilirler.

Kadinin siyasette yeri var midir diye soruyorsaniz ben agikca sdyleyebilirim ki,
hicbir zaman bundan siiphe duymadim. Yasaklandigi bazi kesimlerce dile
getirilmis olabilir ama akil ve vicdan hiirriyetim bunun yanlis oldugunu ve

kadinin belli 6l¢iilerde siyasete katilim hakkinin oldugunu diistiniiyorum.

Allah katinda tiim insanlar esittir, iistiinlilk sadece takva iledir. Bu ciimleden

hareketle kadin ve erkek arasinda bir esitlikten s6z edebiliriz.

Milli Goriis Hareketi diger siyasi partiler ve olusumlardan daha genis ve
kapsamli oldugu icin bir cemaat goriiniimiine sahiptir. Bir gelenek s6z konusu, o
gelenegi takip eden siyasi partiler, partilerin iizerinde etkiye ve niifuza sahip
sembolik ve ayn1 zamanda etkili liderler, bunlarin hepsi bir cemaat havasi

kazandirtyor MGH ne.

Refah Partisi, muhafazakér sagin en giiclii ve en saglam partisiydi. Milli Goriis
denince hala akla ilk gelen Refah Partisi oluyor. Bu parti Tiirkiye'nin bir
gercegiydi. Necmettin Erbakan’in ve ona giivenenlerin partisiydi Refah Partisi.
Ben Refah partisi ile basladim parti calismalarina. O partinin i¢cimde ¢aktig
simsek bana gelecege giivenme hissi verdi. Refah Partisi kapandi, Erbakan Hoca
gitti. Refah bitince Refahli olmanin bir anlami da kalmadi. Biraz yorgunluk ve
biraz bikkinlik derken tam o sirada cakan ikinci bir simsek ve AK Parti.
Tayyib’in partisi AK Parti! Bizi belki biraz degisiklik kurtarir dedik ve AKP ‘ye

iiye oldum. Kadroya giiveniyorum. Bu sebeple AKP’liyim.

AKP’ yi tanimlamak biraz daha zor aslinda. Yani demek istedigim ben de heniiz
tam anlamiyla AKP’yi taniyorum diyemem. Daha yeni bir partiyiz ve
gelenegimiz ya da kendimize 6zgii kiiltiirlimiiz heniiz olusmus degil. Belki bir

dénem daha sonra bu soruyu sorsaniz daha kesin bir cevabim olabilir size. AKP
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ile RP arasindaki en belirgin fark sudur ki, AKP kendi yolunu ¢izen yeni bir
partidir. Millet¢e deger verdigimiz hassasiyetler lizerinde durur ve yeniliklere
hep aciktir. Herkesi oldugu gibi kabul eder ve farkliliklara tolerans gosterir. RP
ise Tiirk siyasetinde harmanlasmis ve kalib1 uzun yillar sonucunda belli olmusg
bir partidir. Inananlarin partisidir. Iste en 6nemli fark burada yatar partinin hitap
ettigi bir kesim vardir, farklilar nerede oturur bilinmez. Bu sebeple oldugunuz
gibi kabul gormezsiniz. Tabi bu dedigim bu denli acik bir sekilde ifade edilmez

edilmedi de ama soylem ve politikalardan c¢ikarttiklarim bunlardir benim.

Sanki ortalik biraz duruldu ve insanlar sakinlesti gibi. Biraz normallestik
vesselam. Normallesmekten kastim yani bir donem fazlaca iistiimiize gelindi.
Kendi aramizda parcalanmalar yasadik ama AK parti ile tekrar iyilesme ve
giiven siirecine girdik. Bunun disinda AK Parti vizyonunun da bir sonucu olarak
farkliliklarin bir arada kendilerinden bir sey kaybetmeden uyum icerisinde
birlikteligini siirdiirebildigini gosterdi. Degisimi daha ¢ok karsilikli toleransta

gordiigiimii soyleyebilirim.

Takdir edersiniz ki bu kelime Tiirk siyasetine AK Parti ile birlikte girdi. Bundan
once hi¢ duymamistim. Ve yine takdir edersiniz ki AK Partisini bu kelimeden
baska hicbir kelime bu denli giizel tarif edemez. Muhafazakar demokratlik son
derece cagdas ve kiiltiiriimiizle de uyumlu bir kavram. Ben bu tanimi1 kendime
ve partime c¢ok yakistirdim bu nedenle siirekli kullamyorum. Yani ben

muhafazakar demokratim...

Simdi su var ki, Refah doneminde AB bu denli giincel ve sicak iliskilerin hakim
oldugu bir siire¢ igerisinde degildi. Tahmin edeceginiz gibi ben o donemlerde
Avrupa Birligine iiye olabilecegimiz ve giiniin birinde bu ideale bu kadar
yakinlasabilecegimizi hi¢ diistinmemistim. Bizi oyaliyorlardi sanki. E, biz de
bos durmadik kendi birligimizi kurma yolunda adimlar attik. Bunla gayet
yapiciydi. Salt bir kars1 ¢ikis degildi benimki o donemlerde. Daha cok cabay1
bosa gébrmem sonucunda ortaya ¢ikan bir savunma mekanizmasi gibiydi. Bosa
caba gosteriyoruz bizi almayacaklar ¢iinkil biz Miislimanz. O zamanlarin moda
yakistirmas1 “Hiristiyan toplulugunda Miisliimanlarin isi ne?” Dogal olarak

mecburi bir kars1 durma vardi AB’ye karg1. Hiristiyan kuliibii oldugu goriislerine
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kesinlikle katilmiyorum. Bu bir ekonomik ve siyasi topluluk; din toplulugu veya
hacli ordusu degil. Ne yani AB icinde Miisliiman vatandaslarin sayis1 sizce
umursanmayacak kadar kiiciik mii? Ya da onlar herhangi bir dinsel dislanma ile
karsilagiyorlar m1? Bence hayir. Hem zaten bizim iiyeligimizi tartisiyorlar, iiye
olmamiz olas1 artik. Eee? Nerede kaldi Hiristiyan kuliibii atmis bes milyon

Miislimanla?

Benim i¢in AB medeniyet yolunda atilan bir adim ve bir¢ok firsat demek.
Kalkinma icin giic demek. lyi egitim, iyi yasam standartlar, iyi ekonomi, iyi
yonetim demek. Acikgasi ben ¢cocuklarimin AB iiyesi bir iilkede yasamalarini ve
bunun onlara saglayacag getirilerinden faydalanmalarin isterim bu sebeple de

AB iiyeligini destekliyorum.

Tabii ki takip ediyorum. Giindemden ayr1 kalmak miimkiin mii? Kesinlikle
yerinde ve dikkatli adimlar atildigini diisiiniiyorum ve kesinlikle destekliyorum.
Onlara ¢ok giiveniyorum, hepsi vatan bilincine sahip insanlar bu nedenle de i¢im
cok rahat. Onlar Tiirkiye’de ¢oktan atilmis olmasi gereken adimlar1 atiyorlar
belki biraz treni geriden takip etmenin verdigi sikintilar olabilir ama her sey

zamanla konsolide olacaktir.

Halkimiz ¢ok ilgili AB konusuyla. Herkesin merak ettigi ve yanit oldugu sorular
oluyor. Benim cevrem siyasetle ilgili oldugumu bildikleri icin soruyorlar.
Genelde dedikodular fazla yok iste din dersleri kalkacak m1? Ezan okunmayacak
mi1? Daha neler neler... iclerinde beni hayrete diisiiren sorular da olmuyor degil
ama bilinclenme 6nemli benim ¢ocuklarim, gengler cok énemsiyor ve arastirtyor
AB’yi. Islami kadinlar malum kendi dertlerine ¢oziim ariyorlar acaba AB’ye
girince basortiisii serbest mi olacak diye. Ben bu sorulara kesin bir cevap
veremiyorum. Bizim iilkemizde neyin ne araciligiyla nasil olacagini dnceden

kestirmek oldukca zor ¢iinkii.

Bizim Miisliiman kimligimiz AB iiyeliginden etkilenmez, kimlikler AB
iiyeliginden etkilenmez. Bunlar i¢sel meselelerdir. Bakin hala Fransa, Ingiltere
AB vatandastyim veya Avrupaliyim demiyorlar. Fransizim, Ingilizim diyorlar.

Bu birlik bence kimlik olusturabilecek veya var olan kimlikleri dejenere edecek
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kadar giiclii bir kimlik olusturmus durumda degil. Sanirim merak edilen ve
tizerinde diisiiniilen sinirlarin  ortadan kalkmasi ve serbest dolasimin
uygulanmaya baslanmasindan sonraki siiregle ilgili Tiirkiye’nin AB kimligini
etkilemesi durumu. Bence aym1 sey AB iilkeleri icginde gecerlidir.

Kiiresellesmenin yaydig1 dalganin disinda bir sey beklemiyorum ben.

Modern olmakla Avrupali olmak arasinda soyle bir iliski s6z konusu olabilir.
Modernizmin ilk dalgalarim1 Avrupa’dan almig bir tarihimiz var. Modern olani
Avrupa’dan aldik yani. Simdi ise bence kendi modernligimizi kendimiz
olusturuyoruz. Belli oOlciilerdeki kiiltiirel sentezlerimiz var yani salt bir

Avrupalilik degildir bizim modernligimiz artik.

Ben kendimi modern olarak goriiyorum. Modern olmak benim i¢in diinyanin
neresine giderseniz gidin sanki baska bir dleme bagka bir diinyaya diigmiis gibi
hissetmemektir. Gittiginiz yer neresi olursa olsun yani ne kadar modern ne kadar
geleneksel olursa olsun. Demek istedigim modernlik bir farkindalik durumu,
bilme ve farkliliklara saygi gosterme durumu. Sizin disimzdakileri de
sizmissiniz gibi anlayip degerlendirebilme yetenegi bence. Hicbir kiiltiire ve

yasam bicimine yabanci olmama durumu kisacasi.

Yeteri kadar modern olamama durumu mu acaba? Ne dersiniz? Bence kesinlikle
bununla alakali bir durum. Tiirkiye’yi ve Miisliimanlar1 tamimiyorlar ve
tanimadiklar1 i¢cinde korkuyorlar bilingsizce yaklasiyorlar bir bakima. Modern

bir insan farkliliklardan korkamaz. Diyaloga acik olur.

Basortiisii sorunu hig siiphesiz. Bu sorun 6yle bir hal ald1 ki magdurlar1 artik her
seyi bir umut olarak gormeye basladilar. AB’de onlardan birisidir. Hatta CHP’yi
bile sorunu ¢ozebilir olarak goriiyorlar. AB tabii ki bir umut olabilir ama ben
bunu bilemem. Bu iilkemizin bir ayibidir ve bizim modern olmadigimizin

gostergesidir. Dilerim Tiirkiye bu sorunu kendi i¢ dinamikleri ile halleder.

AHIM’in karar1 medyada ¢ok yanki buldu. Sonugta bu bir karar degil bence.
Tavsiye veren bir kurun AHIM. Bu sebeple bir baglayiciligi yok. Sahin’in lehine
bir karar c¢iksaydi da diyecegim seyler ayni olurdu. AB’nin bu konuda bir
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standard1 yok. Belki Tiirkiye’ye bu standardin olusmasi konusunda yardimci

olabilir.

CHP’nin bile sorunu ¢ozebilecegini diisiinebiliyorsa insanlar ben tabil ki
diisiindiim AKP’nin ¢6ziim olabilecegini ama bunun ¢dziimiinii sadece bir siyasi
partiye birakmak yanlis olur. Toplumsal bir mutabakat gerekli ve bu

mutabakatin varligini ispat etme gorevi AKP’nindir diye diisiinebilirim.

Bence doniisiim olarak goriilen sey AKP’den 6ncesine dayaniyor. Oyle ki, artik
sadece muhafazakar kimligi ya da Islamci ne derseniz bize uymuyordu. Tam bu
sirada AKP’nin Muhafazakar Demokratlik kimligi ortaya c¢ikti ve biz yerimizi
bu sayede bulduk. Bu kimlige benzemeye calismiyoruz bu kimlige benzedigimiz
i¢in onu tasityoruz. AKP sadece hislerimize terciiman oldu yoksa doniistiirme

projesi diye bir sey yok ortada.

Ekonomik kalkinma ve demokrasinin iyilestirilmesi. Dezavantaji olarak suan

icin aklima kesin bir sey gelmiyor acikgasi.

AB iiyeligini savunanlarla karsilasiyorum genelde ve onlara katiliyorum. En ¢ok

demokrasi ve ekonomik gelismelere yapacagi katkilardan bahsediyorum.

Evet, demin sanirim bu sorunuza farkinda olmada cevap verdim. Ben bu tiirden
baskilardan kesinlikle s6z edilemeyecegine inaniyorum. Bunlar bizim kiiltiirel
kodlarimiz kimse bunlar1 yadsiyip yok sayamaz. Nasil ki, Avrupa’da bunlar yok
diye biz AB iiyesi olamayiz diye bir durum s6z konusu degilse ayn1 sekilde biz
bunlar1 AB iiyeligi icin feda etmeyiz. Bizim ulasmak istedigimiz nokta belli,
bilimde, egitimde, ekonomide ve insan haklarinda ileri olan ilkelerin
olusturdugu topluluga iiye olarak onlarin yakaladiklar standartlar iilkemiz ve
insamimiz i¢in saglamak. Standarttan kastim elbette ki kiiltiirel normlarimiz ve

manevi hassasiyetlerimiz degildir. Avrupa Birligi’ne iiye olmak bu degil zaten.

Yani bagortiisii sorunun bir adaletsizlik olduguna inandiklart i¢in AB’nin adaleti
saglama ve kisisel hak ve 6zgiirliikleri giivence altina alma c¢abasina daha fazla

vurdu yapryorlar.
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