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Abstract

WHERE PEOPLE MET: BOZAHOUSES, COFFEEHOUSES AND TAVERNS IN
THE LIGHT OF THE 16™ AND 17™ CENTURY COURT RECORDS OF
ISTANBUL

Sultan Toprak
History, MA Thesis, 2014

Thesis Supervisor: Tiilay Artan

Keywords: bozahouse, coffeehouse, tavern, intercommunal relations, court registers,
Istanbul

This study is an exercise in discussing intercommunal relations through certain public
venues —bozahouses, coffeehouses and taverns- in Istanbul by looking at 16™ and 17
century sharia/kad: court registers (sicils). Since these businesses were both work and
meeting places for people from various backgrounds, they are supposed to contribute to
the intercommunal relations. In order to explore this issue, | used the court records as
main primary sources as they offer a variety of information about the sale, exchange and
disposal of these commercial enterprises as well as the social environment in which they
were operated. Besides, most of the secondary sources discuss these businesses by
focusing on certain patterns such as historical formation and political control which can
be gleaned from a variety of primary sources, but their public character has not been
analyzed in consideration of intercommunal relations through the court records. Due to
this gap in the literature, | have investigated how Muslims and non-Muslims established
relationships over these public venues by using the sicils. The registers shed light on
economic aspects of aforementioned businesses in terms of business partnerships and
rental/sale of shops, but they do not provide enough information on social aspects with
regard to intercommunal relations. Rather they offer significant information on food and
beverage consumption in bozahouses and taverns as well as on the question of sharing
the day and the night in taverns.



Ozet

INSANLARIN BULUSMA MEKANLARI: 16 VE 17. YUZYIL ISTANBUL
MAHKEME KAYITLARI ISIGINDA BOZAHANELER, KAHVEHANELER VE
MEYHANELER

Sultan Toprak
Tarih, Yiksek Lisans Tezi, 2014

Tez Danigmani: Tiilay Artan

Anahtar Kelimeler: bozahane, kahvehane, meyhane, cemaatler arasi iliskiler,
mahkeme kayitlari, Istanbul

Bu calismada, 16 ve 17. yiizyll Istanbul kadi mahkemesi kayitlar1 kullanilarak,
kahvehane, bozahane ve meyhane gibi umuma acik alanlardaki cemaatler aras iliskiler
incelenmistir. Bu isletmeler, farkli alt yapilara sahip insanlarin is yapma ve bulusma
mekanlart  oldugundan, cemaatler arasi iligkileri destekleyici alanlar olarak
diistiniilmiistir. Bu varsayimi desteklemek icin mahkeme kayitlar1 birinci el kaynak
olarak kullanilmistir; ¢iinkii bu kaynaklar bahsi gegen isletmelerin kiralanmasi, el
degistirmesi, kullanim haklar1 ve isletildikleri sosyal ¢evre hakkinda bize genis bir bilgi
yelpazesi sunmaktadir. Bunun yaninda, varolan yazin, bu isletmelerin tarihsel olusumu
ve bu yerler lizerindeki siyasi kontrol gibi belli basli meseleleri ele almakta; fakat
mahkeme kayitlar1 kullanilarak bu yerlerin umumi yonlerini cemaatler arasi iliskiler
acisindan ortaya koymakta yetersiz kalmaktadir. Yazindaki eksiklikten yola ¢ikilarak,
bu calismada, Miisliman ve gayrimiislimlerin bahsi gecen isletmeler iizerinden
kurduklart iliskiler kadi sicilleri kullanilarak incelenmistir. Yapilan incelemeler
sonucunda sicillerin, isletmeler iizerinden kurulan ekonomik iligkiler —is ortaklig1 ve
isletmelerin alim-satimi/kiralanmasi- konusuna 1sik tuttugu; fakat cemaatler arasi
iligkilerin sosyal yonlerini agiklamak konusunda yetersiz kaldig1 sonucuna varilmistir.
Sicillerin, daha ziyade, bozahane ve meyhanelerdeki yiyecek-igecek tiiketimi; ayrica
meyhanelerde giiniin ve gecenin paylasimi hususunda 6nemli bilgiler sundugu kanisina
varilmistir.
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INTRODUCTION

In the early modern Ottoman city, people from different ethnic, religious and social
backgrounds came together in certain public venues such as bozahouses,* coffeehouses,
and taverns. These establishments and the marks they left in historical records are
crucial to understanding urban intercommunal relations in the Ottoman Empire and the

transformation of these relations over time.

But who were these people, who came here? How did they spend their (spare) time in
aforementioned public places, and how did they interact there? With these broad
questions as the starting point of my research, | have limited my study to Ottoman
Istanbul from the 16™ to the late 17™ century. The reason for this choice is that the
imperial capital was representative of the empire in terms of welcoming people from
different religious and ethnic backgrounds. I will also clarify why I have decided on 16"
and 17" centuries while discussing on primary sources of this study.

After taking into consideration time and space limitations, | have generated several
research questions, and then | have divided these questions into two categories. The
questions in the first category are: Where were the bozahouses, coffeehouses and
taverns dominantly located in Ottoman Istanbul in the 16" and 17" centuries? To what
extent were they considered work places? Did Muslims and non-Muslims go into
business partnerships to run these places? What other factors could have contributed to

the development of intercommunal business relations in these places?

! The bozahouse refers to the shop selling (alcoholic or non-alcoholic) boza, a drink
made from fermented millet, wheat, barley or rice.
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The second category is composed of the following questions: To what extent were these
places considered meeting places? How popular were they among Muslims and non-
Muslims? How did they affect the issues of living and spending time together?
Considering that taverns were places of alcohol consumption, which is banned by
Islamic principles, were they located outside of residential districts dominated by
Muslims? How did political authority establish and implement a policy of control
toward these places? Were there any certain sultanic policy and/or legal procedures

regarding the activities in these places?

| initially aimed to explore some of the conceptions in the secondary literature on the
public venues that I studied in my thesis, and the understandings about the services
offered in these places. Several studies have recently been published regarding these
businesses as alternative meeting places for the diverse inhabitants of Istanbul;
however, the public character of these places in terms of intercommunal relations has
not been rigorously analyzed. Due to this gap in the literature, I have chosen to
investigate how Muslims and non-Muslims established relationships over these social

venues by using the Ottoman sharia/kadi court registers (Sicils).

In order to investigate this topic, I used the court registers of Istanbul published by
ISAM in 40 volumes as my main primary sources.” These registers offer a wealth of
information about judicial matters regarding the sale, exchange, and inheritance of these
commercial enterprises as well as the social and economic environment in which these
places were operated. I started out with the volumes on the Uskiidar Court. My research
method consisted of first scanning the volumes using the index prepared for each
volume. | was particularly interested in the following keywords: arak, attar, attar
diikkani, berber, berber diikkani, boza, bozaci, bozahane, celeb, hamam, hamr, kahve,

kahveci, kahvehdne, kasab, kasab diikkdni, kebab, meyhdne, meyhaneci, sarap, sekerci,

2 Coskun Yimaz ed. Istanbul Kadi Sicilleri, 40 vols. (Istanbul: Islam Arastirmalari
Merkezi, 2008-2012). TDV Islam Arastirmalar1 Merkezi (ISAM) published 40
volumes within the scope of Istanbul Kad: Sicilleri Projesi in between 2008 and 2012.
These volumes are 24,000 pages and composed of more than 40,000 adjudications
from the courts of Istanbul in 16™ and 17" centuries. Each volume represents one
defter, which was selected among 10,000 defters from these courts, and includes both
Turkish transcription and original Ottoman copies.
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simidci, and helvahdne. | also double-checked the online versions of the cases® as long
as | was able to determine the exact numbers of adjudications related to these keywords
and ascertain which ones were related to my topic. After scanning the volumes on the
Uskiidar Court, I realized that both the diversity and the amount of cases were not
enough to discuss my topic; therefore, | decided to include the remaining volumes on
the Istanbul Court, Galata Court, Eyiib Court, Haskdy Court and the Court of Rumeli
Sadareti in my research. | applied the same research method for these volumes as well.
The relevant cases gleaned from these courts were all dated to the 16™ and 17"

centuries.

After studying all the 40 volumes of the court registers, | have drawn the following
conclusions: there were no available court cases concerning the intercommunal relations
related to attdr, sekerci, simidci, or their work places such as attdir diikkdini and
helvahdne. Besides, the court cases on hamam [bathhouse] fell short of informing us
about the intercommunal relations (despite the large amount of these cases), although
bathhouses were the most popular public venues at all times. The court cases on berber
and berber diikkan: did not provide adequate information on social and economic
relationships between Muslims and non-Muslims through barbershops either. The cases
presented intercommunal relations concerning these keywords, for example, were
limited with two different types of examples only: rental of barbershops and a fight in a
barbershop,* but none of them allowed us to discuss intercommunal relations through
this business in detail. Likewise, the court records on celeb, kasab and kasab diikkdn:

shed only indirect and limited light in terms of Muslim and non-Muslim relations.

3 For the online versions of the sicils see: http://www.kadisicilleri.org

* 1 found two cases on rental barbershops which contributed to intercommunal relations:
one about the transferal of a right of disposal of a waqgf owned barbershop from a
Muslim to a non-Muslim in 1639. See: Coskun Yilmaz ed. Istanbul Kad:i Sicilleri
Haskéy Mahkemesi 5 Numaral Sicil (H. 1020-1053 / M. 1612-1643), vol. 23. (Istanbul:
I[slam Arastirmalar1 Merkezi, 2011); p. 220; and the other about the rental of a
barbershop by a Muslim from a non-Muslim in 1691, see: Coskun, Y1lmaz ed. Istanbul
Kadi Sicilleri Bab Mahkemesi 54 Numarali Sicil (H. 1102 /M. 1691), vol. 20. (Istanbul:
Islam Arastirmalar1 Merkezi, 2011); p. 239. On the issue of the fight in a barbershop |
found one case dated to 1582. For further information about the case: Coskun Yilmaz
ed. Istanbul Kad: Sicilleri Uskiidar Mahkemesi 56 Numaral Sicil (H. 990 -991 /M.
1582 - 1583), vol. 9. (istanbul: Islam Arastirmalar1 Merkezi, 2010); p. 50.
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Although the cases on celeb and kasab told us that Muslims and non-Muslims
established relationships by partnership in meat supply and butchery, and by borrowing
and lending money, the cases on kasab diikkdn: did not refer to intercommunal social
relations through butcher shops. In fact, before searching the sicils | expected that in
addition to meat selling, butcher shops might provide food service to the clients, such as
grilled meat or kebab®. The inhabitants of Istanbul, | thought, might go there to have
kebabs cooked and to sit in these businesses while eating. These places, | expected,
might be considered as an alternative meeting place. The court cases | studied, however,
did not provide any information if these businesses offered food service or they
contributed to the intercommunal relations. | was able to locate only two cases which
referred to Muslim and non-Muslim relations in these places, one about a fight in 1583
and the other about a robbery in 1676,° but none of them offered suitable information
about how Muslims and non-Muslims established relations through butcher shops.
These cases, therefore, were omitted in this thesis. In addition, the sicils that | have
investigated told us nothing about the intercommunal relations in coffeehouses. Hence
my questions concerning these businesses as meeting places could not be answered by
referring to the few cases | encountered in the registers. Still, | decided to include the
coffeehouses in this thesis because it is one of the most popular topics among some
early modernists discussing Ottoman public space and public sphere for the last 30
years. These businesses have been studied from various perspectives and their impact
on social life in the empire is often highlighted. The shortcomings of 16™-17" century
Istanbul court cases on the coffeehouses could help to question the conviction about the
role these venues played in the social life of the Ottoman urban folk. Because of the

lack of suitable information on the social relations in coffeehouses in the Istanbul court

® Kebab was “made of lamb, chicken, pigeon, or meatballs, either grilled or fried.”
Mehrdad Kia, Daily life in the Ottoman Empire (California, Colorado and Oxford:
Greenwood, 2011); p. 230.

® For further information about the case on the fight: Coskun Yilmaz ed. Istanbul Kad:
Sicilleri Uskiidar Mahkemesi 56 Numarali Sicil (H. 990 -991 /M. 1582 - 1583), vol. 9
(Istanbul: IsldAm Arastirmalar1 Merkezi, 2010); p. 143; and the case on the robbery:
Coskun Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 18 Numarali Sicil (H.
1086 - 1087 /M. 1675 - 1676), vol. 18 (Istanbul: Islam Arastirmalar1 Merkezi, 2010); p.
596.



registers, in this study | benefited from alternative primary sources and the secondary

literature.

On the other hand, there were plenty of court cases that helped me generate arguments
about intercommunal relations through: 1) the partnership in bozahouse business, 2) the
rental and sale of bozahouses, coffeehouses and taverns, 3) the borrowing and lending
of money among the bozacis’, 4) the food and beverage in bozahouses and taverns, and
sharing the day in these places. With this information, | aimed to analyze the public
venues that 1 am concerned with this thesis in terms of both business relations (when
they serve as places of work) and spending time together (when they serve as meeting
places). These issues will be discussed with the help of the secondary sources and the
alternative primary sources —some of 16™ and 17" century chronicles and the Book of
Travels by Evliya Celebi (b. 1611, d. after 1683)-. Before this, | will give an outline of
boza, coffee and hamr® and the businesses where these beverages were consumed in
16" and 17" century Istanbul.

1. Boza and Bozahouses
Ekrem Isin, in his populist account of Ottoman daily life, asserts that all kinds of

beverages were significant parts of Ottoman lifestyle habits as long as they did not
contain alcohol. Unlike food culture, drinking culture symbolizes the extroverted side of

a person’s life. Drinking was not limited to the privacy of one’s home but rather

" The term bozac: can refer to both a fermenter and a seller of boza—often they were
the same person.

8 Hamr is intentionally used, as it was in Ottoman language, to imply alcohol consumed
in taverns. The definition of hamr is a controversial issue among Islamic scholars.
Although some assert that hamr refers to wine, others argue that it refers to alcohol in a
general sense (including wine). This technical discussion goes beyond the scope of this
study. In order to avoid misunderstanding, throughout this study hamr is not translated
to English as “wine” or “alcohol” but rather remains as it exists in the court records.
Hamr, for example, “occurs in Quar’an six times” as “l. intoxicating drink, spirits, wine
in particular (2:219) they ask you [Prophet] about intoxicants and gambling: say,
‘There is great sin in both’ 2. grapes and other fruits that may be fermented into wine
(12:36) one of them said, ‘I see myself pressing grapes’. Elsaid M. Badawi and
Muhammad Abdel Haleem eds. HdO Arabic-English Dictionary of Qur’anic Usage
(Leiden and Boston: Brill, 2008); p. 286.



practiced in the public space. This contributed to the close relationship between drinks
and conversation in public places as well.® A variety of drinks were consumed in
Ottoman Istanbul such as boza, coffee and hamr. Although both Muslims and non-
Muslims consumed these drinks in bozahouses, coffeehouses and taverns, both the
drinks and the drinking establishments were harshly criticized in different time periods.
In order to identify the reasons for this criticism, we can firstly consider the following
questions: What were the ingredients of boza, coffee and hamr? What were their effects

on the individuals?

To begin with, Hiiseyin Salman discusses boza as a term appearing in the Divan-i
Liigat-it-Tiirk for the first time by the name of begni and lists the raw materials for
making boza: millet, wheat, barley and rice. Although his brief article fell short of
explaining the culture of boza in the Ottoman Empire, it still includes a variety of
information about the tradition of boza among the ancient Turks.!® Ercan Eren
approaches boza from a different standpoint: he states that boza was the oldest form of
beer despite of various differences between boza and beer at the present time. He claims
that the long history of boza in Anatolia represents the history of beer as well.*! Robert
Mantran also highlights the resemblance of boza with beer while giving an outline of

boza consumption and bozahouses in Istanbul.*2

In his travel accounts, Evliya Celebi mentions boza by giving specific details about how
it was served by the bozacis and what kinds of impacts it had on the individuals. At
first, he claims that boza had alcohol content which was described as follows: unlike

% Ekrem Isin, Istanbul’da Giindelik Hayat: Tarih, Kiiltiir ve Mekan Iligkileri Uzerine
Toplumsal Tarih Denemeleri (Istanbul: Yap1 Kredi Yaynlari, 1999); p. 293.

1% Hiiseyin Salman, “Eski Tiirk Iceceklerinden “Begni” Uzerine Bir Deneme” Istanbul
Universitesi Tarih Dergisi, 34 (1984); p. 533-538.

1 Ercan Eren, Ge¢misten Giiniimiize Anadolu’da Bira (Istanbul: Tarih Vakfi Yayinlari,
2005); p. 45. Eren reaches this argument by consulting to the studies of Turgut
Yazicioglu on brewery in Turkey. According to Yazicioglu, “boza is nothing sort of
beer but just it is sour and thicker than beer.” Turgut Yazicioglu, Tiirk Malt ve Bira
Sanayii (Ankara: Ankara Universitesi Ziraat Fakiiltesi, 1965); p. 4.

2 Robert Mantran, 17. Yiizyiin Ikinci Yarisinda Istanbul: Kurumsal, Iktisadi,
Toplumsal Tarih Denemesi, Mehmet Ali Kiligbhay and Enver Ozcan trans. vol. 1
(Ankara: Tiirk Tarih Kurumu Yayinlari, 1990); p. 210.
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wine, a drop of boza was not forbidden by religion, but getting drunk from boza was
against its laws. In other words, drinking boza was allowed on the condition that a
person did not get drunk.'® He also refers to two types of boza: eksi boza [sour boza]
and tatl boza [sweet boza]. Although he does not clarify how sour boza was prepared
or what its ingredients were, he notes that it was served by peddlers who pushed carts
garnished with colorful leaves and flowers. Boza servers generously doled the drink out
to the customers with wooden ladles. Many people became drunk from the sour boza
and roamed in the streets.** It could be inferred from these explanations that sour boza

was sold by boza peddlers to the public and its alcohol content and intoxicated a person.

Sweet boza, on the contrary, contained very small amounts of alcohol but still made a
person drunk when consumed in large amounts. Evliya Celebi claims that sweet boza
was made from the millet of Tekirdag; it was white like milk, quite thick and covered
with cream.®® Moreover, extra ingredients such as molasses from Kusadasi, cinnamon,
clove, ginger and shredded coconut were added.'® He refers to the positive effects of
boza by specifying that it gave physical strength and warmth to Muslim ghazis and
suppressed hunger when drunk in moderation. However, when it was excessively
consumed, a person would become crippled due to anasarca and nekri, a disease caused
to physical illness, so that crutches would be required to walk. Interestingly enough,
according to Evliya Celebi, a dog would bite a person who drinks boza excessively,
since that the person would have broken a limp and would carry a crutch to shoot the

dog away.'” Evliya Celebi also mentions two more positive effects of boza, particularly

13 « . amma sarab gibi katresi haram degildiir ancak sekri haramdir dimisler kim

fetvasina dahildiir” Evliya Celebi, Eviiya Celebi Seyahatnamesi, Orhan Saik Gokyay
ed., vol. 1 (Istanbul: Yap1 Kredi Yaynlari, 1996); p. 313.

14 « . amma eksi bozacilar ‘arabalar iizre ¢adirlarm kurup ve guna-gun berk-barlar ve

baharlar ile diikkkanlarin zeyn idiip boza sikup ve ¢omg¢e ¢omge halka boza bezl iderek
nige yiiz boza bekrileri biruy hay deyii na’ra urarak ‘ubur iderler.” Ibid., p. 313.

> “Bunlar Tekirdagi'nin darisindan bir gune beyaz siid gibi boza yaparlar ...asla bir
katre akmaz bdyle koyu bozadur ...kim beyaz iisti kaymakli bozalardur” Ibid., p. 313.

16« zira i¢cine Kugadas pekmezi ve lizerine dar¢in ve karanfil ve zencebil ve hindistan

cevizi nisar idiip” Ibid., p. 313.

17« amma guzat-1 miislimine kuvva-y1 beden ve bir germiyet viriip def-‘i cu’ ider ve

cok iceni asla kopek dalamaz zira ¢ok boza igmeden istiska ve nekri marazina miibtela
7



for women: it could heal a baby inside its mother’s womb and increase a woman’s
breast milk.*® Moreover, when talking about a group of porters, he notes that the porters
drank 40 bowls of boza before carrying 40 okkas burden; apparently it gave them
additional strength and stamina.'® Thanks to Evliya Celebi’s descriptions, it is possible
to be familiar with the ingredients of boza and how the people who drank it during this
period perceived that it affected their bodies. In addition to sour boza and sweet boza,
Tatar bozasi, Tatars’ boza was a sort of boza which probably referred to sour boza

containing opium.*

Expanding upon the topic of boza, Evliya Celebi also mentions bozacis and bozahouses
in the capital. Although we do not accept as gospel everything that Evliya Celebi wrote,
his explanations are still important to provide a general view about the bozacis and the
bozahouses in 17™ century Istanbul. He claims that generally Tatars and Gypsies were
the experts of making boza. The producers of pleasure-inducing beverages in Istanbul
were also contracted by the imperial army to provide them with these beverages. They
were guided by the bozacibas:, a man whose job was to oversee the bozacis.** This is
significant evidence in the record demonstrating that the soldiers needed boza and other
pleasure-inducing beverages during campaigns. It seems that the positive effects of boza
were acknowledged by the sultan, who wanted to contribute to the physical strength of

his soldiers.

olup ol adem koltuk deyenegine diisdiiginden da’ima elinde deyenek olmagiyla kelb
talamaduginin sebebi oldur.” Ibid., p. 313

18 « _hamile hatunlar icse batninda evladlar1 ten diiriist olup vaz’1 hamilden sonra nus
itse diidi ¢ok olur.” Ibid., p. 313.

¥ «“Buy ta’ife ...kirkar badya boza i¢iip bin okka kamil yiike girer.” Ibid., p. 255. Badya
means wide and shallow bowl, tub. Redhouse Tiirkce/Osmanlica-Ingilizce Sozliik, 19"
ed. (Redhouse Yaymevi, 2011); p. 118. Okka refers to a weight of 400 dirhems or 2.8
1b. Redhouse Tiirkce/Osmanlica-Ingilizce Sézliik, 19™ ed. (Redhouse Yaymevi, 2011);
p. 898.

20 Ercan Eren, Gegmisten Giiniimiize Anadolu’da Bira (istanbul: Tarih Vakfi Yaynlari,
2005); p. 52.

21 «Bkseriya boza erbabi Tatar ve Cingenelerdir amma bi’z-zaruri ordu-y1 islam’da
lazim oldugindan Islambol igre miikeyyef mesrubatcilar var ise bu bozacibasiya yamak
olup smif simif “ubur iderler.” Evliya Celebi, Eviiya Celebi Seyahatnamesi, Orhan Saik
Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yayinlari, 1996); p. 313

8



While describing esnaf-i bozaciydn [the craftsmen selling boza], Evliya Celebi
enumerates 300 bozahouses and 1005 bozacis; as for esnaf-i tatli bozacrydin [the
craftsmen selling sweet boza], he gives the number of bozahouses as 40 and bozacts as
105 in the 17" century. The most famous sweet boza was served in the Ayasofya
bazaar, the Hippodrome, the ‘Akil-bend bazaar, the Kadirga Harbour, Okgilar, Aksaray,
in front of the Azablar public bath in Unkapan1 and at the Koca Muhammed Pasa public
bath inside the Kii¢iik bazaar. He specifically notes that there were 13 bozahouses in
Unkapan1 with 40-50 servants and 500-600 patrons each. In addition, the porters of the
district were drinking boza from sunrise to sunset and wandering the streets intoxicated.
In this context, Evliya Celebi mentions keskin boza which was sour boza with a high

level of alcohol.??

At times, boza was prohibited like coffee, tobacco and opium regardless of its alcohol
level, as it was too hard to detect its alcoholic strength. For this reason, many
bozahouses were closed down or demolished. The most severe policies against boza and
bozahouses were implemented during the reigns of Selim Il (1566-1574), Murad 1V
(1623-1640) and Mehmed 1V (1648-1687).% In 1567, for example, Selim 11 ordered that
businesses, where Tatar bozas: was sold, were closed down with the coffeehouses and
taverns in Istanbul.?* The reason these policies were implemented was not only about
consuming alcoholic boza. Ebru Boyar and Kate Fleet, with reference to the collection
of legal advisory opinions (fetwas) of Ebi s-Su'ad Efendi (d. 1574), remarks that “what

was important was where and how the drink was to be consumed. Sitting around all day

22 «_ diikkan kirk, neferat 105. ...bu bozanin memduhi Ayasofya carsusinda ve At
Meydani basinda ve ‘Akil-bend carsusinda ve Kadirga limaninda ve Okgilar basinda ve
Aksaray’da ve Unkapani’nin i¢ yiiziinde Azablar hamami 6niinde ...ve Kii¢iik Bazar’da
Koca Muhammed Pasa hamami 6niinde bu mezkur tath bozacilar meshur afaklardur
...bu mertebe keskin bozalar vardur ve Unkapani’nda hammal ve cemaller ¢ok olmagila
on {i¢ bozahane vardur her birinde kirkar elliser huddamlar1 her birinde beser altisar yiiz
boza bekrisi canlar vardur kim sabahtan guruba dek bozahanede oturup caba boza iger
hammallar vardur.” Ibid., p. 313

28 «“Bozacilar” Diinden Bugiine Istanbul Ansiklopedisi, 15 (istanbul: Kiiltiir Bakanlig
and Tarih Vakfi Yayinlari, 1994); p. 317-318.

24 Ahmed Refik, Onuncu Asr-1 Hicri'de Istanbul Hayati (1495-1591) (istanbul: Enderun
Kitabevi, 1988); p. 141.



in a boza house, drinking —however innocent a drink— playing backgammon or chess

and chattering, was not an acceptable way to pass time.”?

The bozahouses of Istanbul in the early modern period have not been studied in the light
of the court records. Therefore, one of the aims of this study is to fill that gap. Among
the books and articles which contributed to this research, the edited volume Acisiyla
Tathsiyla Boza,®® which is composed of articles, stories and poems on boza, is quite
helpful to understand the tradition of boza consumption in the Ottoman Empire. In this
book, the contributions of Asim Yediyildiz?’ and Hasan Basri Ocalan®® are particularly
helpful to be familiar with the bozahouses in Bursa. While the former deals with the
bozahouses in the city in the light of the 16™ century sicils, the latter discusses these
businesses by referring to Evliya Celebi’s travel notes and miihimme registers (the

records of office of important affairs) in 16™ and 17" centuries.

First of all, Yediyildiz analyzes functions of the bozahouses by focusing on the services
and the equipment in these businesses with the information gained from the sicils. The
court records of Bursa allow him to conclude that the bozahouses were located in
commercial zones and neighborhoods and also the city’s inhabitants went to these
businesses to drink and eat. Additionally, these businesses were closed down from time
to time due to selling alcoholic beverages which caused disturbances in the city. He

supports these arguments by referring to cases in the sicils dated to 16™ century. He also

2> Ebru Boyar and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010); p. 189. After: M. Ertugrul Diizdag, Seyhiilislam
Ebussuiid Efendi Fetvalar: Isiginda 16. Asir Tiirk Hayat: (Istanbul: Enderun Kitabevi,
1972); p. 148, hiikiim 720, pp. 147-8, hiikiims 716, 717.

%6 Ahmet Nezihi Turan ed., Acisiyla T. athisiyla Boza: Bir Imparatorluk Mesritbatinin
Tarihi, Cografyasi, Kimyasi, Edebiyati (Istanbul: T.C. Kiiltiir ve Turizm Bakanligi
Yaynlari, 2007).

2" M. Asim Yediyildiz, “Osmanli Bozahaneleri: Bursa Ornegi (1550-1600)” Acisiyla
Tatlisiyla Boza: Bir Imparatorluk Mesriibatinin Tarihi, Cografyasi, Kimyasi, Edebiyati,
Ahmet Nezihi Turan ed. (Istanbul: T.C. Kiiltiir ve Turizm Bakanlig1 Yaylari, 2007);
105-1009.

28 Hasan Basri Ocalan, “Bursa’da Boza ve tarihi Bozahaneler” Acisiyla Tatlisiyla Boza:
Bir Imparatorluk Mesriibatinin Tarihi, Cografyasi, Kimyasi, Edebiyati, Ahmet Nezihi
Turan ed. (Istanbul: T.C. Kiiltiir ve Turizm Bakanlig1 Yayinlar1, 2007); 110-120.
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assumes that the bozahouses were the places for socialization and sharing the news.
This assumption, however, could not be corroborated by the court records. In fact, his
findings from the sicils of Bursa and my findings from the sicils of Istanbul show
certain similarities and a major difference. The sicils of both cities refer to food service
and equipment in bozahouses. The court registers of Bursa, on the contrary, provide
richer information about the bozahouses than the sicils that I am concerned with this
research. Yediyildiz, for example, specifies the locations of bozahouses in the city,
beverages consumed in these businesses apart from boza and the bozahouse closures in
the 16" century. The sicils of Istanbul, however, shed limited light on these topics rather
they offer significant information about rental of bozahouses in the city.

Ocalan, on the other hand, offers a general overview on boza consumption and
bozahouses in 16™ and 17" century Bursa by consulting travel notes of Evliya Celebi
and the miihimme registers. While the former enables him to give short narratives about
boza and bozahouses in Bursa, the latter provides him suitable information to discuss
bozahouse rentals and closures of these businesses due to different reasons. Like
Yediyildiz, Ocalan argues that bozahouses contributed to socialization because people
spent time in these businesses by drinking boza, chattering and listening music but this

argument could not be supported with the archival documents.

In addition, iklil Selguk’s elaborative study,?® which is on the bozahouses of Bursa in
the 15" and 16™ centuries, serves as a model for studying bozahouses through the court
registers. She deals with various topics on the bozahouse business such as “the
popularity of boza, the lucrative nature of the business, state ownership of bozakhane
buildings, the heterogeneous identities of the patrons, the moral and religious concerns
related to the consumption of this fermented drink in an Islamic society.”*® She also
deals with the prohibition of boza and the closing down of bozahouses, and her findings
are useful to understand the state’s approach to these institutions. She asserts that people

from various backgrounds were welcomed in the bozahouses since these places were

2% iklil O. Selguk, “State Meets Society: A Study of Bozakhdne Affairs in Bursa”
Starting With Food: Culinary Approaches to Ottoman History, Amy Singer ed.
(Princeton: Markus Wiener Publishers, 2011); 23-48.

% |bid., p. 24.
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among the most popular public places. By studying on the court records of Bursa (two
collections [defters] of Bursa court registers), she analyzes the fiscal and administrative
dynamics of bozahouses in the city including the rental affairs and the regulations on
these businesses. This study is beneficial for my research in two respects: Firstly,
Selguk highlights the lack of information in the sicils of Bursa to discuss various aspects
of the bozahouses outside of their economic features. The sicils, for example, do not
provide suitable information about the leisure activities and the relationships of
bozahouse patrons. My findings on these topics are also limited with several examples.
However, my research project was initially about intercommunal relations through these
businesses; therefore, |1 had much greater difficulty to find available information in this
context. Secondly, just as Selcuk has prepared a map of the bozahouses in Bursa, I too
have made an effort to locate bozahouses along with coffeehouses and taverns on a

single map of Istanbul in the light of the information | gained from the court records.

2. Coffee and Coffeehouses
In addition to boza and bozahouses, | will also explore coffee and coffeehouses in

Istanbul in the sixteenth and seventeenth centuries. First of all, the coffee originating in
Ethiopia was actually eaten, not drank.** Coffee spread from Ethiopia to the Middle
East and Asia Minor and then to Europe. The Ottomans seem to have started to
consume coffee following their conquest of the Mamluk territories in 1517.% Early
examples of coffeehouses appeared in certain Middle Eastern cities, namely Mecca,
Cairo and Damascus, in the early sixteen century, but by the middle of the century they
began to operate in the Ottoman capital.** Exactly when the first coffeehouse was

opened in Istanbul is a controversial issue debated by many who have written on the

31 Ekrem Isin, “A Social History of Coffee and Coffeehouses” Coffee, Pleasures Hidden
in A Bean, Selahattin Ozpalabiyiklar ed. (Istanbul: Yapi Kredi Yayinlari, 2001); p. 12.

%2 |bid., p. 13.

%% Ralph S. Hattox, Kahve ve Kahvehaneler: Bir Toplumsal I¢ecegin Yakindogu daki
Kokenleri, Nurettin Elhiiseyni trans. (Istanbul: Tarih Vakfi Yurt Yaymnlari, 1996)
[Original: Ralph S. Hattox, Coffee and Coffeehouses: The Origins of a Social Beverage
in the Medieval Near East (Seattle: University of Washington Press, 1985).]
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subject. Ahmet Yasar compares the accounts of chroniclers in order to clarify the
subject.>* According to Ibrahim Pecevi, an Ottoman chronicler (b.1572—d.1650), the
first coffeehouse was opened by Hakem and Sems in Tahtakale in 1554. While Mustafa
Ali gives the opening date of the first coffeehouse in Istanbul as 1553, Hafiz Hiiseyin
Ayvansarayi records it as 1551. It is understood that coffeehouses became a significant
part of urban life from the early 1550s onwards.*® Evliya Celebi claims that there were
200 coffeehouses and 300 coffee servers in the city by mid-17" century.® When Evliya
Celebi penned his volume on Istanbul, coffee was a bid’ar’ [innovation] for the
Ottomans and thus coffee consumption was under heavy criticism. Evliya Celebi
describes the effects of coffee on the consumer as coffee causes sleeplessness and poses
an obstacle for human reproduction. He also emphasizes that coffee is not helal
[acceptable according to Muslim religious law] as coffee beans are burned while

roasting. He even labels coffeehouses as houses of delusion.®

Academic studies on Ottoman coffeehouses have flourished over the last thirty years.
These publications are mostly based on chronicles and European travel accounts. They
shed light on both the consumption of coffee and its prohibition in the Ottoman
territories. The first scholarly work about Ottoman coffeehouses is Ralph Hattox’s*®

Coffee and Coffeehouses: the Origins of a Social Beverage in the Medieval Near East.

9

3 Ahmet Yasar, “18. Yiizyill’in Sonunda Eyiip Kahvehaneleri” Tarihi Kiiltiirii ve
Sanatiyla 7-9 Mayis 2004 Eyiip Sultan Sempozyumu VIII (Istanbul: Eyiip Belediyesi,
2004).

% Ibid., p. 263.

3 «__esnaf-1 tiiccar-1 kahveciyan: Diikkan 200, neferat 300.” Evliya Celebi, Evliya

Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yayinlari,
1996); p 241.

37« kahve derseniz bir bid’at seydir...” Ibid., p 240.

% « kahve ..kat’iil-nevm ve mani’iil-ziirriyet beni ademdir ve kahvehaneleri
vesvesehanedir ve kahve kavururken yakdiklari cihetten Bezzaziyye ve Tatarhaniyye
kitablarinda ‘kan haramdir’ dimislerdir.” Ibid., p. 240.

39 Ralph S. Hattox, Kahve ve Kahvehaneler: Bir Toplumsal Icecegin Yakindogu daki
Kokenleri, Nurettin Elhiiseyni trans. (Istanbul: Tarih Vakfi Yurt Yayinlari, 1996)
[Original: Ralph S. Hattox, Coffee and Coffeehouses: The Origins of a Social Beverage
in the Medieval Near East (Seattle: University of Washington Press, 1985).]
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In his study, Hattox points out four traditional explanations about coffee prohibition and
coffeehouses. First of all, it was thought that the contents of coffee were harmful for the
human body since coffee beans were roasted until they were burnt to a crisp. Secondly,
coffee was rejected by religious fundamentalists who considered it as a bid at. Third,
political discussions in coffeehouses were carefully watched by the ruling class, and
indeed became a significant part of social life. Finally, coffeehouse patrons were
involved in various immoral activities ranging from chattering to sexual intercourse and
therefore disturbed the officials. According to Hattox, the last two reasons in particular

often paved the way for prohibitions.*

Cengiz Kurl’s dissertation,”* The Struggle over Space: Coffeehouses of Ottoman
Istanbul, 1780-1845, introduces a fresh approach and new questions based on archival
materials. His work highlights the role of coffeehouses in common people’s lives and
the impact of a new kind of socialization in the late eighteenth and early nineteenth
century Ottoman capital. He analyses state-society relations by looking at the
coffeehouses in particular. Furthermore, Ugur Kémecoglu** examines coffeehouses as

public places while criticizing the use of Habermasian concepts.** He discusses its

0 Ibid., p. 5.

4 Cengiz Kirli, “The Struggle Over Space: Coffechouses of Ottoman Istanbul, 1780-
1845 PhD. Dissertation (The State University of New York, 2000).

42 Ugur Komecoglu, “The Publicness and Sociabilities of the Ottoman Coffeehouse”
Javnost-The Public 12(2) (2005); pp. 5-22. See: Ugur Koémegoglu, “Historical and
Sociological Approach to Public Space: The Case of Islamic Coffeehouses in Turkey”
PhD. Dissertation (Bogazici Universitesi, 2001); Ugur Kémegoglu, “Homo Ludens ve
Homo Sapiens Arasinda Kamusallik ve Toplumsallik” Osmanli Kahvehaneleri: Mekan,
Sosyallesme, Iktidar, Ahmet Yasar ed. (Istanbul: Kitap Yaymevi, 2009); 49-83.

3 Jiirgen Habermas, The Structural Transformation of the Public Sphere: An Inquiry
into a Category of Bourgeois Society, Thomas Burger trans. (Cambridge: Massachusetts
Institute of Technology Press, 1989). In this study, Habermas aims to understand the
emergence of a bourgeois public sphere. According to him, educated and wealthy
European men came together in public places, coffeehouses for example, to discuss and
identify social and political problems. These conversations; therefore, became bases for
political action. This is an alternative way to understand state and society relations in
the 17" and 18™ century Europe. For a discussion on Habermas’s notion of public
sphere, see: Craig Calhoun ed. Habermas and the Public Sphere (Cambridge:
Massachusetts Institute of Technology Press, 1992).
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unsuitability for the Ottoman case, and introduces Sennett’s conceptualization of “man
as actor” instead.** He reinforces his argument by giving examples from the main
activities that took place in the coffeehouses: karagoz [shadow puppet theatre], meddah
[public storytelling] and ortaoyunu [theatre in the round]. In addition to Kémegoglu,
Ahmet Yasar examines coffeehouses as public places by discussing their roles in early
modern sociability. Starting with his The Coffeehouses in Early Modern Istanbul:
Public Space, Sociability and Surveillance, Yasar has combined conceptual discussions
on coffeehouses with archival materials. Although his primary sources are limited, he
contributed to secondary literature in terms of the physical structure of the coffeehouses
and the state’s control over them.”® To illustrate this, he emphasizes that all
coffeehouses in Istanbul were closed down due to the reactions of the central authority
and different branches of society. For example, when Murat IV attempted to abolish all
coffeechouses, 120 coffeehouses in Eyiip were closed down. Yasar also makes an
analysis on the state’s approach to coffeechouses by referring to certain time periods:
according to him, coffeehouses were considered dangerous places and completely
closed down from the late 16™ century to the early 17" century, but after the mid-17"
century only some individual coffeehouses were closed in order to serve as an example
for the rest.*

* Richard Sennett, The Fall of Public Man (London: Faber and Faber, 1986). Richard
Sennett, “Reflections on the Public Realm” A Companion to the City, Gary Bridge and
Sophie Watson eds. (Oxford: Blackwell, 2003); pp. 380-7.

*> Ahmet Yasar, “The Coffeechouses in Early Modern istanbul: Public Space, Sociability
and Surveillance” MA Thesis (Bogazi¢i Universitesi, 2003). For his further works:
Ahmet Yasar, "Ge¢misini Arayan Osmanli Kahvehanesi" Osmanli Kahvehaneleri:
Mekan, Sosyallesme, fktidar, Ahmet Yasar ed. (Istanbul: Kitap Yaymevi, 2009); pp. 7-
16. Ahmet Yasar, "“Kiilliyen Ref’ten “Ibreten li’l-gayr’e: Erken Modern Osmanli’da
Kahvehane Yasaklamalar" Osmanli Kahvehaneleri: Mekan, Sosyallesme, Iktidar,
Ahmet Yagsar ed. (Istanbul: Kitap Yaymevi, 2009); pp. 36-44. Ahmet Yasar,
“Osmanli’”da  Kamu Mekan1 Uzerine Miicadele: Kahvehane Yasaklamalar1”
Uluslararasi XV. Tiirk Tarih Kongresi 11-15 Eyliil 2006, vol. 4 part-2 (Ankara: Tiirk
Tarih Kurumu, 2010); pp. 1403-1410

% Ahmet, Yagar, “Osmanli Sehir Mekanlari: Kahvehane Literatiiri” Tiirkiye
Arastrmalart Literatiir Dergisi, 3(6) 2005; p. 239.
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Furthermore, Selma Akyazic1 Ozkogak®’ contributes to this area from a different point
of view. Ozkocak deals with the development of coffeehouses in the Ottoman capital
from a broad perspective. She claims that the increase in urbanization and migration to
the city starting in the sixteen century had a great impact on socialization and the
transformation of traditional hospitality. At this point, coffeehouses were one of the key
dynamics of this transformation. The article of Alan Mikhail, The Heart’s Desire:
Gender, Urban Space and the Ottoman Coffee House,*® is useful for my thesis topic as
well. He examines the notions of space and gender through the coffeehouses in Ottoman
cities by criticizing Habermasian dichotomies. In his study, A History of Coffee,
Kafadar*® mentions “coffee and coffechouse as part of a global history of trade from the
16" to the 19™ century as well as some of its repercussions in social and political life.”®
His comparison between the coffeehouses and taverns is extremely important for my
thesis topic. He asserts that the taverns did not compete with the coffeehouses "in terms
of the size of their clientele, either Muslim or non-Muslim”. Thanks to these
aforementioned books and publications, coffeehouses have been debated as public
places and regarded as an inseparable part of socio-economic life in the early modern

Ottoman capital.

The studies on the coffeehouses in the Ottoman Empire are mostly about the
consumption of coffee, state-society relations, publicity and sociability. These subjects
have been discussed with the help of various archival documents such as miihimme

registers, journals, chronicles and travel notes. These businesses, however, have not

" Selma Akyazict Ozkogak, “Coffechouses: Rethinking the Public and Private in Early
Modern Istanbul” Journal of Urban History 33 (2007); pp. 965-86.

* Alan Mikhail, “The Heart’s Desire: Gender, Urban Space and the Ottoman Coffee
House” Ottoman Tulips, Ottoman Coffee: Leisure and Lifestyle in the Eighteenth
Century, Dana Sajdi ed. (London and New York: Tauris Academic Studies, 2007); pp.
133-170.

* Cemal Kafadar, “A History of Coffee” The XIII"™ Congress of the International
Economic History Association (IEHA) (Buenos Aires, Argentina: 22-26 July 2002); pp.
50-59.

*0 Ibid., p. 55. See: Cemal Kafadar, “Coffee and the Conquest of the Night in the Early
Modern Era” Eleventh Annual Eugene Lunn Memorial Lecture, (Davis, California: 15
May 2003).
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been studied by focusing on the intercommunal relations and the court registers have
not been analyzed to discuss this topic. The present study, for this reason, aims at
contributing to the studies on the coffeehouses in the perspective of intercommunal

relations by employing the 16™ and 17" century court registers of Istanbul.

3. Hamr and Taverns
In addition to boza/bozahouses and coffee/coffeehouses, | will also explore hamr and

taverns. First of all, hamr and rak:®* (which was called arak in Arab territories and uzo
or duziko by the Orthodox Greeks) were two most commonly consumed alcoholic
beverages in Ottoman territories.”® They were taxed upon their entrance into the city.
They were consumed in both private homes and public spaces. Although the
consumption of alcoholic beverages was strictly prohibited in Islam for a Muslim
believer, in practice both Muslims and those from different religious and social
backgrounds drank hamr and raki.”® Taverns were the public places for alcohol

consumption and they were open to all inhabitants of the city.

Evliya Celebi offers a variety of information about the taverns of the Ottoman capital.
According to him, taverns were the places of sin and “to say Galata is to say taverns”.
Besides, he claims that there were 1060 taverns and 6000 taverners in the city. Among
them, 300 were meyhane-i koltuk and 800 people worked in these taverns. There were
mobile taverners, meyhaneciyan-: piyade, and their numbers were 800. Apart from
them, there were also Jewish taverners, meyhaneciyan-: Yahudan whose number was

600 and shops were 100. Evliya Celebi specifies where the taverns were generally

>l Raki is an alcoholic beverage produced by twice distilling grape pomace (or grape
pomace that has been mixed with ethanol) in copper alembics, and flavoring it with
aniseed.

°2 Robert Mantran, 17. Yiizyihn Ikinci Yarisinda Istanbul: Kurumsal, Iktisadi,
Toplumsal Tarih Denemesi, Mehmet Ali Kilighay and Enver Ozcan trans. vol. 1
(Ankara: Tiirk Tarth Kurumu Yayinlari, 1990); p. 190.

>3 Ibid., p. 193.
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located in Istanbul: Samatya, Kumkap154, the Fish Market, Unkapani, Cibali, Aya Kapu,
Fener, Balat, Haskoy, Galata (which was considered equivalent to “tavern”), Ortakdy,
Kurugesme, Arnavutkdy, YenikOy, Tarabya, Biiyiikdere, Kuzguncuk, Cengelkdy,
Uskiidar and Kadikdy.> These taverns were five-storey or six-storey. Robert Mantran
adds to Evliya Celebi’s account by examining that many of the taverns in the city were
located in Orthodox Greek, Armenian and Jewish neighborhoods.*®

Like bozahouses and coffeehouses, taverns were also public places that hosted people
from various religious and social backgrounds. In his study, Eski Istanbul’da
Meyhaneler ve Meyhane Kogekleri, >" Resad Ekrem Kogu informs us about the various
aspects of the taverns in the Ottoman Empire. His study is composed of short essays on

these businesses including stories, poems and historical narratives. Kogu does not,

> Eremya Celebi Kémiirciyan also mentions the taverns in Kumkap: while giving brief
information about the topography of the distric. He notes that there were many sen
meyhaneler (literally lightsome taverns) in Kumkap1 and they were more in number and
better in quality than the taverns in Samatya. Eremya Celebi Komiirciyan, Istanbul
Tarihi: XVII. Asirda Istanbul (Istanbul, Eren Yayincilik, 1952); p. 3.

> “Esnaf-1 mel’unan-1 menhusan-1 mezmunan yani meyhaneciyan: Ciimle karhane-i
mekkarhaneleri dord mevleviyet yirde bin altmis karhane-i fisk hanediir climle dalalet
ayin kefere ve fecere ve behbuti alti bin kafirdiir. ..Islambol’un canib-i arba’asinda
meyhaneler cokdur amma vefret {izre olanlar Samadya kapusunda ve Kum kapuda ve
Yeni Balik bazarinda ve Unkapani’nda ve Cibali kapusinda ve Aya kapusinda ve Fener
kapusinda ve Balat kapusinda ve karsida Haskdy’de ve Galata dimek meyhane dimekfiir
kim Allahiimme ‘afina guya Malya ve Alakorna kafiristanidir. Andan ta Karadeniz
bogazina varinca elbette her rabatda meyhane mukarrerdiir amma Ortakdy ve
Kurugesme ve Arnavutkdy ve Yenikdy ve Tarabya ve Biiyiikdere ve Anadoli tarafinda
Kuzguncuk’da ve Cengelkdy’inde ve Uskiidar’da ve Kadikdy’de ciimle bu zikr olunan
sehirlerde tabaka tabaka beser altisar kat meyhanalerdiir... esnafi- meyhane-i koltuk:
diikkan:300, nefer: 800, esnaf-1 meyhaneciyan-1 piyade, diikkan yoktur, nefer: 800
...esnaf-1 meyhaneciyan-1 Yahudan: Diikkan 100, neferat-1 bi-din 600.” Evliya Celebi,
Evliya Celebi Seyahatndamesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi
Yayinlari, 1996); p. 314-316.

% Robert Mantran, 17. Yiizyilin Ikinci Yarisinda Istanbul: Kurumsal, Iktisadi,
Toplumsal Tarih Denemesi, Mehmet Ali Kilicbay and Enver Ozcan trans., vol. 1
(Ankara: Tirk Tarih Kurumu Yayinlari, 1990); p. 194. Rather than saying Orthodox
Greek, Armenian and Jewish neighborhoods, it is more accurate to say the
neighborhoods mostly inhabited by Orthodox Greeks, Armenians and Jews.

> Resad Ekrem Kogu, Eski Istanbul’da Meyhaneler ve Meyhane Kécekleri, Nergis Ulu
ed. (Istanbul: Dogan Kitap, 2002).
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however, give detailed information about the taverns in Istanbul in 16" or 17" centuries.
Fikret Yilmaz, on the other hand, largely fills that gap with his elaborative study, Bos
Vaktiniz Var mi? veya 16. Yiizyilda Anadolu’da Sarap, Su¢ ve Eglence.®® His study
helps to understand how people laid on entertainment in the sixteenth century. Yilmaz
divides the ways people enjoyed themselves into two broad categories. The first
category includes weddings, circumcision feasts, religious festivals organized by the
imperial family and agricultural festivals supported by the artisans. All inhabitants of
the city were welcomed to these festivals; therefore these organizations can be regarded
as public events. Yilmaz’s second category is composed of individual or small-group
events. Unlike organized festivals, inhabitants also often arranged their time for
enjoyment themselves. Yilmaz examines the issues of having fun and spending time
together by dealing with ordinary people’s senses of fun and their meetings with friends
in certain places, as well as the dynamics of those meetings. For him, taverns were one
of these entertainment places. Although his study is based on Edremit court records, his
findings and interpretations are applicable to the taverns of Istanbul. In his work, the
most striking analysis is that before they were transformed into meeting places in the
second half of the 17™ century, taverns had functioned as storehouses for wine
distribution among the Christians for a long time.>® The taverns of Galata were an
exception, however, since they had gained their reputations as ‘meeting places’ before
the Ottoman period. To what extent this argument is valid will be tested by the court

records in the following chapters.

Boyar and Fleet® briefly discuss the state’s response to wine, wine houses/taverns in
this context. Referencing Ahmed Cavid, a late eighteenth-century Ottoman historian,

they state that:

%8 Fikret Yilmaz, “Bos Vaktiniz Var m1? veya 16. Yiizyilda Anadolu’da Sarap, Su¢ ve
Eglence” Tarih ve Toplum: Yeni Yaklasimlar, 1 (2005); pp. 11-49. See: Fikret Yilmaz,
“XVI. Yiizyilda Edremit Kazas1” Yaymnlanmamis Doktora Tezi (Ege Universitesi Sosyal
Bilimler Enstitiisii, 1995). I am very thankful to Professor Yilmaz for his time to share
his ideas about taverns and their transformation over time with me.

> bid., p. 32.

% Epru Boyar and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010).
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“The government response to wine was in many ways reflective of the
Ottoman approach to many social issues: on the one hand, it banned what
was in any case religiously prohibited; on the other, it turned a blind eye to
alcohol, allowing the wine houses to proliferate in the city. Well aware of
the great financial implications of the trade, it taxed it heavily and made a
great deal of money from it; and its officials supplemented their salaries
both secretly and openly, by bribery related to its consumption. Added to
this was the other very common Ottoman characteristic of total fluidity, for
nothing was ever fixed, and the official policy fluctuated period to period,
sultan to sultan. At some times, response to alcohol consumption was swift
and brutal, culprits hanged, wine houses sealed and wine destroyed. At
others, orders would be issued prohibiting the selling of wine to Muslims,
but Christian wine houses were permitted, though Muslims were not to
frequent them.”®*

The passage summarizes how wine/hamr, wine houses/taverns were perceived by the
imperial authority in the late 18" century. In order to delve further into this issue, the
accounts of chroniclers can give a general idea about bans on wine and closures of
taverns. Under the influence of religious scholars, Siileyman I and his son Selim II
banned wine.®> Later on, Murad 11l banned the taverns in 1584.°® They were also
banned during the reign of Mehmed 111, particularly in 1596° in order to protect
Muslim believers from wine (especially during Ramazan) by destroying the taverns’
wine and closing them down. One ban was decreed in 1613/1614 by Ahmed 1%° and
another in 1634 by Murad IV,% who sealed the doors of all taverns in the city. Evliya
Celebi briefly discusses Murad [V’s bans, claiming that bozahouses, coffeehouses,

taverns and even tobacco were banned and that 100 or 200 people were killed every

%! Ibid., p. 195.

82 Selaniki Mustafa Efendi, Tarih-i Seldniki, Mehmet Ipsirli ed., vol. 1 (Ankara: Tiirk
Tarih Kurumu. 1999); p. 52.

%3 Ahmet Refik, Onuncu Asr-i Hicri'de Istanbul Hayati (1495-1591) (Istanbul: Enderun
Kitabevi, 1988); p. 141.

% Selaniki Mustafa Efendi, Tarih-i Seldniki, Mehmet Ipsirli ed., vol. 2 (Ankara: Tiirk
Tarih Kurumu. 1999); p. 597.

% Ahmed Cavid, Hadika-1 Vekayi‘, Adnan Baycar ed. (Ankara: Tiirk Tarih Kurumu,
1998); p. 215-216.

% Mustafa Naima, Tdrih-i Na‘imd, Mehmet ipsirli ed. vol. 2 (Ankara: Tiirk Tarih
Kurumu, 2007); p. 792.
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day. Almost 100,000 people were killed because of his prohibitions.®” During the 17"
century, another ban came from Mehmed IV in 1670/71 and from Siileyman II in
1689.% But why were the taverns subject to the tight control of the imperial authority?
Was this just because of the consumption of hamr, or was it the activities in the taverns
which caused social disorder or offended the religious figures of the empire? These
questions will be discussed in the second chapter in which taverns are analyzed as

meeting places.

4. Thesis Structure
In the first chapter, bozahouses, coffeehouses and taverns will be discussed as places of

work in 16™ and 17™ century Istanbul. In this context, | will exemplify intercommunal
relations with court cases focusing on business partnerships and on the issues of
borrowing and lending money in relation to these transactions. In addition, 1 will
examine rental and sale of shops which were either waqf or individually owned shops

by referencing the cases in sicils.

In the second chapter, these businesses will be analyzed as meeting places from the 16™
to the late 17" century. | will discuss the services offered in these businesses and the
range of clients who went to these places. Then, | will look at how people spend their
days in these places. Hamr, for example, made some people relaxed, dizzy and sleepy;
it made others unable to sleep; therefore, people spent more time together in taverns
during the night as well. As a natural consequence of spending more time together,
interactions became more complex; sometimes drunkenness caused unreasonable
behavior that resulted in intercommunal fights or disturbances. The court registers will
be used to provide evidence for each topic outlined in this chapter. In the conclusion, I
will pose several questions for further research about intercommunal relations in the

public venues.

%7 «“Kahvehaneleri ve meyhane ve bozahaneleri ve tiitiini dahi yasak idiip nige yiiz bin ademi ol
bahane ile her gin yizer, ikiser yizer ademi katl iderdi”. Evliya Celebi, Eviiya Celebi
Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yayinlari, 1996); p. 92-93.

% Ahmed Cavid, Hadika-1 Vekayi, Adnan Baycar ed. (Ankara: Tiirk Tarih Kurumu, 1998); p.
216.
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CHAPTER 1

BOZAHOUSES, COFFEEHOUSES AND TAVERNS AS WORK
PLACES

Every city in the Ottoman Empire “had a market district, known in Arabic as sug and in
Turkish as ¢ars: where both the manufacture and sale of goods were centralized.” It was
a public space and a focal point of social and economic life.*® In Istanbul, the core
commercial centers were the shores of Golden Horn, Grand Bazaar, the Bayezid district,
the Mahmutpasa street and the Longmarket street. The popular bazaars, storehouses,
caravanserais and most of the city’s shops were located in and around these areas in the
16™ and 17" centuries.”® The Grand Bazaar, for example, was both a workplace and a
meeting place for the people of Istanbul. It contained many shops, coffeehouses,
barbershops, public baths and fountains, and it offered a variety of activities for the

city’s inhabitants such as trading, shopping, eating and drinking.71

Regardless of their different religious and social backgrounds, inhabitants of the city
established business and social relations through bozahouses, coffeehouses and taverns.

In other words, religious identities were not exclusive to the economic affairs of the

% Bruce Masters, “Markets” Encyclopedia of the Ottoman Empire, Gabor Agoston and
Bruce Masters eds. (New York: Facts On File, 2009); pp. 349-50.

° Robert Matran, XVI.-XVIL. Yi lizyil’da Istanbul’da Giindelik Hayat, Mehmet Ali
Kiligbay trans. (Istanbul: Eren Yaymcilik, 1991); p. 112.
7

Murad Efendi, Tiirkive Manzaralari, Alev Sunata Kirmm trans. (Istanbul:
Kitapyayinevi, 2007); p. 46-47.
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city’s inhabitants. People did not conduct business by considering the religious
identities of others, but simply sought to gain their profits. This is also underlined by

Daniel Goffman:

“Religion, it seems, constituted only one face of a subject’s sense of self. At
workplaces in the cities, there was little segregation between Muslims and
non-Muslims; although more religious homogeneity existed in residential
districts, even here exclusively Christian, Jewish, or Muslim neighborhoods
were rare. This urban topography suggests that employment and economic
level may have been even more important than religion in the Ottoman
subject’s personal identity.”72

In this chapter I will explore the extent to which these places allowed intercommunal
business activities in the light of the court records under the following headings:
business partnerships including borrowing and lending of money, and the rental and sale

of —both wagf shops and individually owned shops-.

1. Business Partnerships

Contrary to popular belief, classical Islamic partnership law was in full force in the
Ottoman Empire in the sixteenth and seventeenth centuries. Haim Gerber argues this
after researching the court records of 17" century Bursa. According to him, Bursa

represents Ottoman society in general.”

There were four major commercial partnerships
according to the Hanafi School. The first is the mudaraba which is “an arrangement in
which a principal entrusted his capital or merchandise to an agent.” The partners have
an agreement on the division of profit that “must not be in absolute amounts but in
proportions”.” The next one is the mufawada, which is based on equality of the partners

in the amount of investment, division of profit and loss, and their personal status.” In

2 Daniel Goffman, The Ottoman Empire and Early Modern Europe (Cambridge:
Cambridge University Press, 2002); p. 90.

® Haim Gerber, “The Muslim Law of Partnerships in Ottoman Court Records” Studia
Islamica, 53 (1981); p. 118.

™ Murat Cizakca, A Comparative Evolution of Business Partnerships: The Islamic
World & Europe, with Specific Reference to the Ottoman Archives, vol. 8 (Leiden, New
York, Kéln: E. J. Brill, 1996); p. 4.
"> bid., p. 6.
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this type of partnership, each partner is regarded as an agent and a surety of the other.
Therefore, any of them has a right to “dispose of the partnership's properties as if they
were his private property.”’® The third is the inan. Its distinguishing feature “is the
permission granted to each partner to invest different amounts. By the same token, equal
amounts of investments but unequal distribution of profits is also permitted. Moreover,
the partners are not forced to invest their entire property.”’’ Finally, the viicuh
partnership is “designed to meet the need for the finance of two partners who do not
possess capital but enjoy a good reputation.””® Sometimes, however, business
partnerships in Ottoman court registers were ambiguously described as sirket without

specifying whether they were mudaraba, mufawada, inan or viicuh.™

The court records of Istanbul that I examined to answer the question “to what extent
Muslims and non-Muslims entered into partnerships in bozahouse, coffeehouse and
tavern business” revealed only two court cases, and both of them are directly related to
partnerships in bozahouses. There is one more court case which refers to a debt
relationship between a Muslim and a non-Muslim bozac:. The reason why | have
included this case is that it may also imply to a business partnership between two people
belonging to the same occupational group, bozaci tdifesi, and this business may be

reflected on the court records as a borrowing and lending money relationship.

However, | was not able to locate any relevant case that could have shed light on
intercommunal business partnerships in coffeehouse and tavern businesses. Didn’t the
Muslims and non-Muslims ever establish partnerships in coffeehouses or taverns? If
they did, why aren’t these partnerships reflected in the court registers? These questions

do not seem answerable by this research. However, an embarrassing wealth of Istanbul

"® Haim Gerber, “The Muslim Law of Partnerships in Ottoman Court Records” Studia
Islamica, 53 (1981); p. 113.

" Murat Cizakca, A Comparative Evolution of Business Partnerships: The Islamic
World & Europe, with Specific Reference to the Ottoman Archives, vol. 8 (Leiden, New
York, Kéln: E. J. Brill, 1996); p. 7.

"8 1bid., p. 8.

" Haim Gerber, “The Muslim Law of Partnerships in Ottoman Court Records” Studia
Islamica, 53 (1981); p. 113.
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court records in the Ottoman archives still waits to be studied and perhaps hold the

answers to these questions.

The first case concerns the selling of shares in a bozahouse’s equipment on 10 Ramazan
1073%/April 18, 1663.2' Bozaci Marko v. Tanas sold his one-quarter share of the
equipment of Hiiseyin Aga Bozahouse in Kiigiik Karaman to Mehmed b. Abdullah in
return for 5,000 ak¢es. The equipment was composed of 2 boilers, 6 barrels, 40 wooden
ladles, 30 clews (kuka), 20 wooden trays, 2 maize cube cups, 1 cube, 1 kneading trough,
1 hand-mill, 1 pot, 1 pan and 75 kebab skewers. Two points draw our attention in this
case: the selling of a non-Muslim bozacit’s shares to a Muslim, and the types of
bozahouse equipment. First, while Marko’s profession was clearly specified as bozaci,
Mehmed’s profession was not mentioned. It is not possible to know exactly why
Mehmed bought Marko’s share. Nevertheless, the point is that they became partners:

Mehmed had a one-quarter share and Marko had a three-quarter share in the equipment,

8 \While converting a date in Islamic calendar to a date in Gregorian calendar, concepts
for describing ten-day periods for a month in Islamic calendar are fixed as in the
following criteria: evdil is considered as the first ten-day period of a month, evdsit as the
second ten-day period and evdhir as the third ten-day or sometimes nine-day period.
This is because evdil refers to early days of a month, evdisit refers to the midst of a
month and evdhir refers to late days of a month. A. Necati Akgiir, “Takvim” Tiirkiye
Diyanet Vakfi Islam Ansiklopedisi, vol. 39 (Istanbul: Tiirkiye Diyanet Vakfi, 2010); p.
489.

81 Istanbul Court/12/3(1a-3): Bozact Marko v. Tanas’in Kiiiik Karaman’daki bozahane
esyalarindaki payin1 Mehmed b. Abdullah’a sattigi: Miibaye‘a-i boz[a]hane Mahmiye-i
Istanbul’da bozaci taifesinden Marko v. Tanas ndm zimmi meclis-i ser‘-i hatirde
rafi‘i’l-kitab Mehmed b. Abdullah muvécehesinde ikrar ve takrir-i kelam edip Kiiciik
Karaman’da Hiiseyin Aga Boz[a]hanesi demekle ma‘r(f boz[a]hanede véaki‘ alatindan
iki kazan ve alt1 aded fi¢1 ve kirk ¢cdmge ve otuz aded kuka ve yirmi aded agac sini ve
iki dar1 anbar1 ve bir kiip ve bir hamur teknesi ve bir el degirmeni ve bir tencere ve bir
tava ve yetmis bes aded kebab sisi ve sdir beynimizde ma‘lim alatdan dort sehimde bir
sehim hisse-i sayi‘ami isbu merkim Mehmed’e bi safka-i vahide bes bin akgeye bey* ve
teslim edip mezblr Mehmed dahi istira ve kabil ettikden sonra meblag-1 mezblr bes bin
akceyl mezblr Mehmed yedinden alip kabz eyledim. Fima ba‘d zikr olunan esyadan
dort hissede bir hisse-i sdyi‘am mezbir Mehmed Bese’ nin miilk-i miisterasidir dedikde
gibbe’t-tasdiki’l-vicahi ma hiive’l-vaki‘ gibbe’t-taleb ketb olundu. Fi’l-yevmi’l-asir min
sehri Ramazani’l-miibarek li sene selase ve seb‘in ve elf. Suhidii’l-hal: EI-Hac Hasan b.
Ali, Hasan Bese b. Sinan, Osman b. Saban, Ali b. el-Hac Hiiseyin, el-Hac Ahmed b.
Mahmud, Siikrullah b. Mustafa, Abdi b. Hiiseyin, Baba Reslil b. Ridvan.” Coskun
Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 12 Numaral: Sicil (H. 1073 -
1074 / M. 1663 - 1664), vol. 16 (Istanbul: IslAm Arastirmalar1 Merkezi, 2010); p. 102.
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which means none of them could use or sell the equipment without permission from the
other. Rather, they had to build a consensus on how to use the equipment. The type of
equipment is also worthy of attention: the equipment was not only for preparing/serving
boza but also for cooking and serving food. The 75 kebab skewers, for example, were
used for grilling meat on skewers. This issue will be discussed in the second chapter in
detail.

The second record, we will look at it, another record from a bozahouse within the same
year. On 3 Zilhicce 1073/ July 9, 1663,% Bozaci Kiko v. Nikola sold his quarter share
of gedik®® in a bozahouse outside Azebkapisi in Galata along with several pieces of
bozahouse equipment to Bozaci Ali Bese b. Mustafa in return for 6,400 akges. It is clear
that both parties belonged to the same community, bozac: tdifesi. Moreover, a quarter

share of the bozahouse gedik belonged to him, rub’ hisse benim olup seldse-i erbd ‘1

82 Galata Court/90/417(62a-4) “Kiko v. Nikola bozahane gedigi hissesi ile aletlerini Ali
Bese b. Mustafa’ya sattigi: Bozaci taifesinden Kiko v. Nikola nAm zimmi meclis-i ser‘-i
hatir-1 lazimii’t-tevkirde yine taife-i mezblreden rafi‘-1 haze’l-kitab Ali Bese b. Mustafa
nam kimesne mahzarinda iizerine da‘va ve takrir-i keldm edip mahmiye-1 Galata’da
Azebkapist haricinde vaki‘ bozahanede gedik ta‘bir olunur dort sehim i‘tibar olunup
siham-1 mezbireden rub‘ hisse benim olup selase-i erba‘r dharin olmagla benim olan
rub‘ hissemin iki kazgan ve iki tabe ve yiiz elli do[rt] kebab sisi ve kirk aded kova ve
sair alat-1 lazimesiyle mezblr Ali Bese’ye fiddi rayic fi’l-vakt alt1 bin dort yliz akgeye
bey* ve teslim edip ol dahi vech-i muharrer {izre [62b] istira ve teselliim [ve] kabz ve
kabtl eyledikden sonra semeni olan meblag-1 mezbir alt1 bin dort yiiz ak¢eyi mezbir
Ali Bese’nin yedinden bi’t-tamam alip kabz eyledim ba‘de’l-yevm zikr olunan rub‘
hissem ciimle alat-1 lazimesiyle mezbir Ali Bese’nin miilk-i miisterasidir, keyfe ma
yesd’ ve yahtar mutasarrif olsun dedikde gibbe’t-tasdiki’s-ser‘i ma vaka‘a bi’t-taleb
ketb olundu. Fi’l-yevmi’s-salis min Zilhicceti’s-serife li sene selase ve seb‘in ve elf.
Suhtdii’l-hal: Hasan Bese b. Mehmed, Ali Bese b. Kasim, Omer Bese b. Mehmed,
Mustafa b. Abdullah, Hasan b. ismail ve gayruhiim.” Coskun Yilmaz ed. Istanbul Kad:
Sicilleri Galata Mahkemesi 90 Numarali Sicil (H. 1073-1074 /| M. 1663), vol. 40
(Istanbul: Islam Arastirmalar1 Merkezi, 2012); p. 328.

% Gedik is “an established place in a household or in the public service held by a kind
of feudal tenure; trade monopoly, licence, the right to exclusive exercise of a trade in a
particular area; place of business in a building held by a patent or a warrant; kinf of
leasehold; share in a property belonging to a pious foundation” Redhouse
Tiirk¢e/Osmanlica-Ingilizce Sozliik, 19" ed. (Redhouse Yaymevi, 2011); p. 392. See:
Engin Akarli, “Gedik: A Bundle of Rights and Obligations for Istanbul Artisans and
Traders, 1750-1840," Law, Anthropology and the Constitution of the Social: Making
Persons and Things, Alain Pottage and Martha Mundy ed. (Cambridge: Cambridge
University Press, 2004); pp. 166-200.
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dharin olmagla, while three quarters were possessed by the others. This means that
Kiko had one or more than one partners in the bozahouse business. If his partner/s
was/were also non-Muslim/s, after selling his share to Bozaci Ali Bese an
intercommunal business partnership would be established. If not, then Kiko had already
established a partnership with Muslim/s before selling his share to Bozact Ali Bese. In
either event, the case is an example of intercommunal business relations. The next
crucial point is the types of bozahouse equipment sold to Bozaci1 Ali Bese: 2 boilers, 2
pans, 154 kebab skewers and 40 buckets. This, too, will be examined in further detail in

the second chapter.

The last register is dated on 13 Rebitilahir 1059/ April 26, 1649.2* Bozac1 Marko v.
Bego applied to the Court of Rumeli Sadareti by asserting that he was owed 3,000 akg¢es
by Bozaci Dervig b. Pervane. When he demanded this money from Bozaci Dervis,
Muslim mediators intervened in the situation. The mediators established a sulh
agreement between them. According to this agreement Dervis was responsible for
paying 2,200 ak¢es to Marko. Thus, the conflict was concluded. Although it is not clear
if they conducted business together, it is obvious that they belonged to the bozac: tdifesi

and established an intercommunal debt relationship.

% The Court of Rumeli Sadareti/80/212 (49b-3): “Markov. Beco’nun Dervis b.
Pervane’de olan alacagini sulhen tahsil ettigi: <<Bozac1 taifesinden Marko v. Bego ndm
zimmi meclis-1 ser‘-1 hatirde taife-1 mezblreden isbu rafi‘ii’l-vesika Dervis zimmetinde
i¢ bin fiddi>> Bozaci taifesinden Marko v. Bego ndm zimmi meclis-i ser‘-i hatir[de]
taife-1 mezblreden isbu rafi‘ii’l-vesika Dervis b. Pervine nam miislim mahzarinda
tav‘an ikrar edip cihet-i deyn-i ser‘idden mezbilr Dervis zimmetinde ii¢ bin fiddi cedid
rayic fi’l-vakt ak¢e hakkim olup meblag-1 mezkiira merkiim Dervis’ten taleb eyledikde
beynimizde muslihiin tavassut edip meblag-1 mezklr {ic bin akce da‘vasindan beni
mezklr Dervis ile iki bin iki yiiz rdyic fi’l-vakt akge fiizerine akd-i sulh insa
eylediklerinde ben dahi sulh-1 mezkiru kabil ve bedel-i sulh olan meblag-1 mezkir iki
bin iki yiiz ak¢e mezkir Dervis yedinden ahz u kabz edip huslis-1 mezklr da‘vasindan
mezk{r Dervig’in zimmetini ibra-i amm-1 kati‘ii’n-niza‘la ibra ve iskat eyledim. Hus{s-1
mezklra miite‘allik mezblr Dervis iizerine bir vechile da‘vd ve hakkim kalmadi
dedikde, mukirr-1 mezbir Marko’yu ikrar-1 mesrihunda el-mukarru lehii’l-merkiim
vicahen tasdik ve sifahen tahkik edicek, ma hiive’l-vaki‘ bi’t-taleb ketb olundu. Fi’l-
yevmi’s-salis agser min sehri Rebi‘uldhir 1i sene tis‘a ve hamsin ve elf. Suhtdii’l-hal:
Kigo v. Ostoya, Koki v. (), Molo ve. Mitro, Dimitro v. Sahak.” Coskun Yilmaz ed.
Istanbul Kadi Sicilleri Rumeli Kazaskerligi 80 Numarali Sicil (H. 1057 - 1059 / M. 1647
- 1649), vol. 15 (Istanbul: Islam Arastirmalar1 Merkezi, 2011); p. 200.
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Although information provided by the first two cases is insufficient to determine the
exact features of the business partnerships (mudaraba, mufawada, inan or viicuh), they
do refer to intercommunal relationships in business activities through bozahouses. The
third court case, on the other hand, reveals that Muslim and non-Muslim bozacis
established relationships by borrowing and lending money. No records, however,
indicate whether Muslim and non-Muslim coffee makers or taverners established
economic networks in this way. Nevertheless, the available case enables us to reach the
following conclusion: It seems that people within the same occupational group,
regardless of religious identities, borrowed and lent money to advance their interests.
This conclusion could also be supported by further examples if more related court cases
could be found in the Ottoman archives relating to borrowing and lending relations

among Muslim and non-Muslim coffee makers and taverners.

2. Rental and Sale of Shops

2.1. Waqgf Shops

The term waqf is usually translated as “pious foundation”; this expression is misleading,
however, as it only represents one aspect of this type organization. In addition to its
religious aspect, it contributed to both the city’s economy and well-being of the city’s
inhabitants. In other words, the wagf was much more than a charitable institution and it
was crucial for social and economic life, providing many services and opportunities to
the inhabitants such as food, education, medical care, shelter and work. Briefly stated,
the wagqf contributed to civic life with a variety of public services. In what ways did the

inhabitants benefit from the opportunities created by the waqf?

In order to answer this, we must first clarify what constituted the waqf properties.
Bahaeddin Yediyildiz divides them into two categories: 1) the establishments which
directly benefited the inhabitants such as schools, mosques, soup kitchens, hospitals and
public fountains; and 2) the movable/immovable properties which financially supported
these establishments.®> Among the establishments in the first category, soup kitchens,

8‘5 Bahaeddin Yediyildiz, XVIII. Yiizyilda Tiirkiye 'de Vakif Miiessesesi: Bir Sosyal Tarih
Incelemesi (Ankara: Tiirk Tarih Kurum, 2003); p. 94.
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hospitals and public fountains were the places where the waqf’s philanthropic activities
took place. Regardless of religious backgrounds and social status, the inhabitants of the
city benefited from services offered in the soup kitchens, hospitals and public fountains;
since “when it came to charity, religious denomination was not necessarily
significant.”® On the other hand, the properties in the second category
(movable/immovable properties that supported waqgf establishments), paved the way for
the waqf’s involvement in economic life. Boyar and Fleet clarify what kind of
properties were included in this category, how they were used to financially support the

wagqf organization and how they were important for the city’s economy:

“Thus caravansarays, hamams, accommodation and houses rented out,
shops, coffee shops, bozahanes (shops selling boza, a drink made from
fermented millet), markets, mills, bakeries, workshops, public weighing
machines, storehouses for sheep heads and trotters, slaughterhouses,
presses, dye-houses and tanners, could all be vakif property. ...The daily life
of the population of Istanbul was thus dominated by the vakifs. Craftsmen
worked in ateliers owned by vakifs and sold their goods in vakif-owned
shops and markets; merchants used the caravansarays of the vakifs; people
ate and drank in the coffee houses and bozahanes owned by vakifs, lived in
rooms they rented from the vakif, went to vakif~-owned hamams, and
shopped in grocers and bakeries all owned by vakifs. In short, the economic
life of the city rotated to a very high degree around the vakif, dependent on
and stimulated by it. Not only was the vakif central to the welfare provision
of Istanbul, it was also pivotal to its economy.”87

These properties were the sources of revenue for the waqf. The money gained from
them flowed into the wagf for the maintenance of its complexes. Wagf-owned shops,
for example, were rented if the waqgf trustee reached an agreement with the prospective
tenant. While the rental income is collected by the wagf, the tenant runs the shop and
both parties achieve their mutual interests. Considering the inhabitants who benefited
from the waqf’s philanthropic activities, regardless of their religious backgrounds, was
the same situation valid for renting wagf-owned shops? Is there any record to confirm

Boyar and Fleet’s explanation that: bozahouses and coffeehouses could be waqf

8 Boyar, Ebru and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010); p. 136.

8 Ibid., p. 145.
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property? What about taverns? If they could be owned by waqf organizations, were

non-Muslims allowed to run them?

As to the first question of whether non-Muslims rented/bought waqf-owned shops, four
cases are considered. The first case is dated 1-10 Safer 1000/November 18-27, 1591 %
Kalef v. Yasef, a Jew bought two shops belonging to the Attar Haci Mehmed Wagqf in
Mahmud Pasa® by paying 60,000 ak¢es to the waqf trustee, Hasan. In fact, Kalef’s
deceased mother, Taybola had had the right of usufruct over these shops. Kalef paid for
the shops in one lump sum, and he would also pay 300 akc¢es per year as ground rent.
The case exemplifies that non-Muslims could rent/buy waqf-owned shops if a suitable

contract was achieved among the parties.

8 Uskiidar Court/84/1091(105a2-2): “Kalef v. Yasef’in, Attar Haci Mehmed Vakfi’nin
satin aldigi iki diikkanin, yillik mukataa-i zeminini verecegi: Mahrfise-i Istanbul’da
vaki* Mahmud Pasa kurbunda sakin olup Alaman cema‘atinden Kalef v. Yasef nam
Yahudi mahfil-i kazada isbu ba‘isii’s-sicil Baroh v. Yakob ndm Yahudi mahzarinda bi
tav® ve’l-ihtiyar i‘tirdf ve ikrar edip sakin oldugumuz mevzi‘de vaki‘ Attar Haci
Mehmed evkafindan iki bab diikkan miirde Taybola ndm anamdan intikal edip zikr
olunan diikkan hardba miisrif olmagin bir tarafi Kasim Pasa Vakfi’na ve tarafeyni vakf-1
mezbira ve bir tarafi tarik-i amma miintehi bindsin1 vakf-1 mezbir miitevellisi Hasan
ma‘rifetiyle altmis bin akgeye bey‘ edip teslim-1 mebi‘ ve kabz-1 semen eyleyip beher
sene mukata‘a-i zemin {i¢ yiiz ak¢e vermek iizre deyicek mukirr-1 mezblrun kelamini
mukarrun lehii’l-mezbilr vicahen ve sifahen tasdik edicek gibbe’t-taleb kayd olundu.
Suhadii’l-hal: Fahrii’l-kiittab Kurd Celebi el-katib, Sefer b. Abdullah el-muhzir,
Katibti’l-hurGf Mustafa b. Mehmed, Mehmed b. Abdullah Topgu, Mehmed b. Piri
Topcu, Osman Bey b. Abdullah es-silahi.” Coskun Yilmaz ed. Istanbul Kad: Sicilleri
Uskiidar Mahkemesi 84 Numarali Sicil (H. 999 -1000 / M. 1590 - 1591), vol. 10
(Istanbul: IslAm Arastirmalar1 Merkezi, 2010); p. 559.

% Mahmutpasa is a district between Grand Bazaar and Spice Bazaar and also it is a
famous shopping street. The district was named after Mahmud Pasa who was one the
grand viziers of Mehmed II. Mahmud Pasa constructed a complex in the district
between 1463 and 1474 and the complex covered a mosque, caravansary, bath, madrasa
and a soup kitchen. Nuri Akbayar, Ekrem Isin, Necdet Sakaoglu et al. eds.
“Mahmutpasa” Diinden Bugiine Istanbul Ansiklopedisi, vol. 5. (Istanbul: Kiiltiir
Bakanligt and Tarih Vakfi, 1994); p. 274. See: C(Cigdem Kafescioglu,
Constantinopolis/Istanbul Cultural Encounter, Imperial Vision, and the Construction of
the Ottoman Capital (Pennsylvania: Penn State Press, 2009).
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The remaining three court cases are interrelated: one of them is from 25 Zilka’de
1048/March 30, 1639; regard the transferal of the right of disposal for a waqf’s shops.
Mehmed Bey b. Mustafa was tenant of a barbershop, a shop for herbal products and a
storehouse of the Ahmed Celebi Waqf in Piri Paga Neighborhood® . His tenantship was
secured with a lumpsum of money and 2 ak¢es per day. However, he transferred his
right of disposal over these shops to Salamon with the permission of the wagf trustee in
return for 20,000 akges in cash. Salamon would also be responsible for paying the
shops’ monthly rent of to the waqf trustee. Almost one month later, on 1-10 Muharrem
1049/ May 4-13, 1639,% Salamon appeared in the kadi court again. Ahmed Celebi b.

%0 Haskoy Court/5/273(149-2): “Mehmed Bey b. Mustafa’nin mutasarrif oldugu vakif
diikkanlarin tasarruf hakkini Salamon v. Avraham’a devrettigi: Havass-1 aliyye kazasina
tabi‘ Haskoy mahallatindan Tursucu mahallesinde sakin Mehmed Bey b. Mustafa ndm
bevvab-1 sultani meclis-i ser-i hatir-i lazimii’t-tevkirde isbu rafi‘-i haze’s-sifr Salamon
v. Avraham nam Yahudi muvacehesinde bi’t-tav‘i’s-saf ikrar ve takriri kelam edip
merhiim Ahmed Celebi Vakfi’ndan olup karye-i mezblre mahallatindan Piri Pasa
mahallesinde vaki® bir tarafi () bt. Ahmed ndm hatun miilkii ve iki tarafi vakf-1 mezbir
ve Dbir tarafi tarik-i am ile mahdid ve miimtaz olan bir bab berber diikkani ve bir bab
attar diikkkani ve bir bab mahzeni miistemil olup vakf-1 mezbirdan yevmi iki akge icare-i
mu‘accele ve miieccele ile mutasarrif oldugum diikkanlarin hakk-1 tasarrufunu vakf-1
mezblrun miitevellisi izniyle mezbir Salamon’a [150] tefviz eyledim, ol dahi vech-i
miibeyyen lizre tefevvuz ve kabil eyleyip mukabele-i tefvizde yedinden nakd-i rayic
fi’l-vakt yirmi bin akge alip kabz eyledim, madem ki beher mah zikr olunan diikkanlarin
icare-i mieccelesin vakf-1 mezbilir zabitlerine edd ve ifad eyleye tasarrufuna bir ferd
mani‘ olmaya dediginde, mukirr-1 merkiimun ikrar-1 mesrihunu el-mukarru lehii’l-
merkiim Salamon bi’l-muvacehe tasdik ve bi’l-miisafehe tahkik edicek ma hiive’l-vaki*
bi’t-taleb ketb olundu. Tahriren fi’l-yevmi’l-hamis ve’l-isrin min Zilka‘deti’s-serife li
sene semanin ve erba‘in ve elf. Suhtidi’l-hal: Mahmud Celebi b. Mehmed es-Serrac,
Mehmed Celebi b. Mustafa el-imam, Mehmed Halife b. ibrahim el-Miiezzin, Mehmed
Bese b. Hasan er-Racil, Ahmed Celebi b. Muslu, Mehmed b. Abdullah, Osman Bey b.
Mustafa es-Serrac, Ali b. Abdullah ve gayruhiim” Coskun Yilmaz ed. Istanbul Kad:
Sicilleri Haskoy Mahkemesi 5 Numarali Sicil (H. 1020-1053 / M. 1612-1643), vol. 23
(Istanbul: Islam Arastirmalar1 Merkezi, 2011); p. 220.

%1 Piri Pasa Neighborhood could be regarded as the core of Haskdy. It was also densely
populated by the Jews and even it is referred as one of the main Jewish disctrict in
Haskdy. Nuri Akbayar, Ekrem Isin, Necdet Sakaoglu et al. eds. “Haskdy” Diinden
Bugiine Istanbul Ansiklopedisi, vol.4 (Istanbul: Kiiltir Bakanligi and Tarih Vakfi,
1994); p. 10.

%2 Haskoy Court/5/288(159-2): “Ahmed Celebi b. Muslu’nun tasarrufundaki vakif

diikkkanlar1 Salamon v. Avraham’a devrettigi: Havass-1 aliyye kazasma tabi‘ Haskdy

mahallatindan Ahmed Celebi mahallesinde sakin Ahmed Celebi b. Muslu nam kimesne

meclis-i ser-i hatir-i lazimii’t-tevkirde igbu ba‘isii’l-kitab Salamon v. Avraham nam
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Muslu who was the tenant of three shops of the Piri Mehmed Pasa Wagqf in exchange
for lumpsum money and 20 akces per month, transferred his right of disposal to
Salamon with the permission of the waqf trustee in return for 9,000 akges in cash.
Salamon would also be responsible for paying monthly rent to the waqf trustee. In

addition, almost three months later, on 1 Cumadeldla 1049/ August 30, 1639% Salamon

Yahudi muvacehesinde bi’t-tav‘i’s-saf ikrar ve takrir-i keldm edip merhim Piri
Mehmed Pasa Vakfi’ndan olup yine karye-i mezblre mahallatindan Piri Pasa
mahallesinde vaki‘ iki tarafi vakf-1 mezbir ve bir tarafi Molla Fenari Vakfi ve bir tarafi
tarik-i am ile mahdid ve miimtaz olan {i¢ bab diikkan1 miistemil olup vakf-1 mezblrdan
her ayda yirmi akge icare-i mu‘accele ve miieccele ile mutasarrif [160] oldugum
diikkkanlarin hakk-1 tasarrufunu vakf-1 mezblrun miitevellisi izniyle mezblr Salamon’a
tefviz eyledim, ol dahi vech-i miibeyyen iizre tefevvuz ve kabil eyleyip mukabele-i
tefvizden yedinden nakd-i rayic fi’l-vakt dokuz bin akg¢e alip kabz eyledim, madem ki
beher mah zikr olunan diikkanlarin icare-i miieccelesin vakf-1 mezbir zabitlerine eda ve
ifa eyleye tasarrufuna bir ferd mani‘ olmaya dedikde, mukirr-1 merkiimun ikrar-1
mesrihunu el-mukarru lehii’l-mezbir Salamon bi’l-muvacehe tasdik ve bi’l-miisafehe
tahkik edicek ma hiive’l-vaki‘ bi’t-taleb ketb olundu. Tahriren f1 evaili Muharremi’l-
haram li sene tis‘in ve erba‘in ve elf. Suhldii’l-hal: Mahmud Celebi b. Mehmed es-
Serrdc, Mehmed Celebi b. Mustafa el-Imam, Mehmed Halife b. Ibrahim el-Miiezzin,
Mehmed Bese b. Hasan er-Racil, Ahmed Celebi b. Muslu, Osman Bey b. Mustafa es-
Serrac, Mehmed b. Abdullah, Ali b. Abdullah ve gayruhiim mine’l-hazirin” Coskun
Yilmaz ed. Istanbul Kad: Sicilleri Haskéy Mahkemesi 5 Numaral Sicil (H. 1020-1053 /
M. 1612-1643), vol. 23 (Istanbul: IslAm Arastirmalar1 Merkezi, 2011); p. 229.

% Haskdy Court/5/310(173-176): “Kullanilamaz durumda olup kiracis1 Salamon v.
Avraham tarafindan kirasina mahsiiben yeniden yaptirilan vakif evin ingdat masrafinin
kesf ve tahmin edilmesi: Medine-i Hazret-i Eba Eyyib el-Ensari -aleyhi rahmetii’l-Bari-
muzafatindan kasaba-i Haskdy’de Kiremit¢i demekle ma‘rif olan Ahmed Celebi nam
sahibii’l-hayrin evkafindan olup kasaba-i mezbire mahallatindan Piri Paga mahallesinde
vaki‘ olup bir tarafi merhiim ve magfiirun-leh Molla Fenari Vakfi ve iki tarafi vakf-1
mezbir ve bir tarafi tarik-i &m ile mahddd bir bab attar diikkdnin1 ve iki bab mahzeni
miistemil olan menzilin icare-i mu‘accele-i ma‘lime ve ayda yiiz akge {icret-i miieccele
ile mutasarrifi olan isbu sahibii’l-kitdb Salamon v. Avraham nam Yahudi meclis-i
seri‘at-1 Ahmediyye’ye gelip takrir-i kelam ve ta‘bir ani’l-meram edip vech-i miibeyyen
lizre taht-1 tasarrufumda olan menzil miirQir-1 eyyam ve kiirtr-1 suhlr-i a‘vam ile bi’l-
kiilliye haraba miisrif olup asla kabil-i siikna olmayip ve vakf-1 mezbirda dahi imaret ve
meremmete miisd‘ade olmadigr cihetden vakf-1 mezblre hélen mesritiyyet lizre
miitevelll olan Mehmed Celebi b. Mustafa’dan bundan akdem ben kendi malim ile
icare-i miiecceleme mahsiib olmak iizre bir mikdar akg¢e harc ve sarf edip miiceddeden
ba‘z1 ebniye thdas etmeye me’ziin olmagla ...hadlen ihdas eyledigim bina ne mikdar akge
harc u sarf eylemek ile oldugunu takvim ve tahmin ettirmek murad ederim savb-1 ser‘-i
kavimden adem taleb ederim dedikde, kibel-i ser-i serif-i mutahhardan bizzat ve hassa
mi‘marlardan Ustdd Kara Mehmed b. Abdullah ve ebniye ve sukiif ahvaline kema[l-i]
vukiflart olup zeyl-i kitdbda mastirii’l-esimi olan bi-garaz miislimin ile menzil-i
mezbira varip akd-i meclis-i seri‘at-1 Mustafaviyye eyledikde miitevelli-i vakf-1 mezbar
32



was appeared in kadi court for third time. He was recorded as the tenant of the Ahmed
Celebi Waqf’s house in return for 100 akces per month in rent. The house was
composed of a shop for herbal products and two storehouses. After receiving the
approval of the wagf trustee, Mehmed Celebi b. Mustafa, Salamon went to great
expense to restore and reconstruct the house from its components. He requested an
estimate for the restoration expenditures. Architect Kara Mehmed b. Abdullah was
charged with the survey on the house and its components. The architects estimated the
expenditures to be 147,130 akces in total. With the final calculations, restoration
expenditures were deducted from the rent and Solomon was supposed to pay 45,230
akges as remainder. He, therefore, became a tenant of the Ahmed Celebi Waqf’s
properties again, almost five months after the first time. In other words, Salamon rented
the shops of the Ahmed Celebi Waqf during different time periods, first in late March
and then late August. All in all, the cases of Kalef and Solomon clearly reveal that non-
Muslims were free to rent waqf-owned shops as long as they reach an agreement with

the wagf trustee.

For the next question of whether bozahouses and coffeehouses could be waqf property,
six cases are considered: one of them refers to a wagf-owned coffeehouse, and the
remaining five refer to a wagf-owned bozahouse. Ibrahim Pecevi claims that the
coffeehouse business was quite lucrative; many viziers invested in coffeehouse business
and many wagqf organizations had coffeehouses as revenue sources.®* A case dated 4

Rebiulahir 1003/December 17, 1594% seems to support his argument. Ahmed b.

huztirunda mi‘mar-1 merkiim menzil-i merkiimun ciimle binasini mesaha eyledikde
...cem‘an yiiz kirk yedi bin yiiz otuz akg¢eye takvim ve tahmin ...ve’l-hasil miiste’cir-i
mezblrun menzil-i merkiimda icare-i miieccelesine mahsib olmak iizre kirk bes bin iki
yiiz otuz akgei baki kalmagin ma hiive’l-vaki‘ bi’t-taleb ketb olundu. Tahriren fi gurreti
Cumadelala [176] 1i sene tis‘in ve erba‘in ve elf. Suhadii’l-hal: Mehmed Efendi b.
Abuzer, Ahmed Celebi b. Muslu, Hiiseyin Bese b. Yusuf, Mehmed Halife b. Ibrahim el-
Miiezzin, Mehmed Bey b. Abdullah”Coskun Yilmaz ed. Istanbul Kad: Sicilleri Haskéy
Mahkemesi 5 Numaral Sicil (H. 1020-1053 / M. 1612-1643), vol. 23 (istanbul: islam
Arastirmalart Merkezi, 2011); p. 241.

% {brahim Pegevi, Pegevi Tarihi, Murad Uraz ed. vol. 1 (Istanbul, 1968); p. 196.

% Rumeli Sadareti Court/21/335(79b-3): “ibrahim Pasa Vakfi’na ait kahvehanenin
isletmesinin babasinin 6liimiiyle Ahmed b. Abdiillatif’e verilmesi gerektigi: Mahmiye-i

Kostantiniyye’de sakin isbu rafi‘ti’l-kitdb Ahmed b. Abdiillatif nam kimesne meclis-i
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Abdiillatif appealed to the Rumeli Sadareti Court to claim that he had a right to dispose
of the coffechouse of the ibrahim Pasa Wagqf in Silivrikap1.*® He stated that his father,
Abdiillatif, had run the coffeehouse until his death and had possessed the right to
dispose of it. After his father’s death, Ahmed had expected to dispose of the
coffeehouse himself, but the waqf trustee Siileyman Bey b. Abdiilmennan prevented
him from running the coffeehouse. The plaintiff asked the court to question Siileyman
Bey. During his questioning, Siileyman Bey testified that he did not know if Ahmed
was the son of the deceased Abdiillatif. In response, the court requested witnesses and
Mehmed Aga b. Ali ve Mustafa Bey b. Siilleyman gave their testimonies in favor of
Ahmed. The case exemplifies that a coffeehouse could be a revenue source for a waqgf

despite of the controversies surrounding coffee consumption.

On the issue of waqgf-owned bozahouse, five cases were found; all of them are about the

bozahouse of the Mchmed Pasa Waqf® in Uskiidar. It was rented to Muslims in

ser‘-i serife hazir olup, mahmiye-i mezbirede vaki‘ merhm Ibrahim Pasa Vakfi’na
hala miitevelli olan mefharii’l-a‘yan Siileyman Bey b. Abdiilmennan mahzarinda takrir-i
kelam edip vakf-1 mezbilirdan olup Silivrikapisi kurbunda vaki® ii¢ tarafi yine vakf-1
mesflr diikkanlar1 ve bir tarafi tarik-i &m ile mahdid olan bir bab vakf kahvehéane
bundan akdem icare-1 mu‘accele ile babam mezblr Abdiillatif’in taht-1 tasarrufunda
olup hala babam vefat etmekle, emr-i sultani izre ben mutasarrif olucak iken miitevelli-i
mezklr dikkan-1 mesflira beni dahl ettirmez, sudl olunsun dedikde, gibbe’s-sual
miitevelli-i mezk{r cevab verip mezklr Ahmed diikkdn-1 merkiima iicret-i mu‘accele ile
mutasarrif iken vefat eden Abdiillatif’in oglu idigi ma‘limum degildir dedikde, udal-i
Miisliminden héla Dergah-1 ali bevvablari katibi olan kidvetii’l-a‘yan Mehmed Aga b.
Ali ve Mustafa Bey b. Siilleyman el-miiteferrika bi’l-muvacehe haziran olup fi’l-vaki*
zikr olunan vakf diikkkana ticret-i mu‘accele ile mutasarrif iken vefat eden mezbir
Abdiillatif]’in] merkiim Ahmed sulbi ogludur, bizim ma‘limumuzdur deya ala tariki’s-
sehade ihbar ettiklerinde, mezblranin vech-i mesrih {izre olan haberleri mezblir Ahmed
talebi ile ketb olundu. Tahriren fi 4 Rebi‘uldhir sene selase ve elf. Suhtdii’l-hal: Ahmed
b. Hiiseyin, Hasan b. Abdullah, Siileyman b. Mahmud.” Coskun Yilmaz ed. Istanbul
Kad: Sicilleri Rumeli Kazaskerligi 21 Numaral Sicil (H. 1002-1003 / M. 1594-1595),
vol. 12 (istanbul: Islam Arastirmalar1 Merkezi, 2011); p. 306.

% Silivrikap1 was the fourth one among the gates located from south to north.

% Mehmed Pasa was a Greek vizier that he built a mosque and shrine by his name in

Uskiidar in 1471. Besides, there were a madrasa and public bath by his name but they

are not survive today. Deniz Mazlum, “Uskiidar” Diinden Bugiine Istanbul

Ansiklopedisi, Nuri Akbayar, Ekrem Isin, Necdet Sakaoglu et al. eds. vol.7 (istanbul:

Kiiltiir Bakanligi and Tarih Vakfi, 1993); p. 344. Medmed Pasa mosque —madrasa and

public bath as well- must be financially supported by revenues from shops which were
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different time periods. The first case is dated 1 Receb 920/August 22, 1514.%® The wagf
trustee Ibrahim and the waqf’s tax collector Sir Ali rented out the waqf’s bozahouse
with the shops in Uskiidar to Mezid b. Mustafa in return for 2.300 ak¢es for twelve
months. Almost one and half years later, on 1-10 Zilka’de 921/December 7-16, 1515,%
the bozahouse was rented by Mahmud b. Abdullah. He rented the bozahouse from the
wagqf trustee in return for 849 akges for twelve months. On 1 Sevval 922/September 28,

1516,*° the bozahouse along with the shops around it were rented by Mehmed b. Isa

rented in different time periods. Among revenue-generating properties, there was a
bozahouse/s also and it/they was/were rented by Muslims. In other words, the
bozahouse of Mehmed Pasa Waqf was rented many times by various people all of
whom were Muslims considering five cases on this issue. Cigdem Kafescioglu,
Constantinopolis/Istanbul Cultural Encounter, Imperial Vision, and the Construction of
the Ottoman Capital (Pennsylvania: Penn State Press, 2009); pp. 183-190.

% Uskiidar Court/1/ 170(33a-2): “Mehmed Pasa vakfi diikkanlar1 ve bozahanesini Mezid
b. Mustafa’nin bir yilligina 2300 akceye kiraladigl: Sebeb-i tahrir-i kitab budur ki
Merhiim Mehmed Pasa imAretinin miitevellisi Ibrahim ile ve cabisi Sir Ali meclis-i
ser‘a haziran gelip Mezid b. Mustafa mahzarinda ikrar-1 sahih ile ikrar edip dediler kim
merhiim Mehmed Pasa’nm nefs-i Uskiidar’da olan vakif diikkanlarmi bozahanesiyle
sene isrin ve tis‘a mi’e Recebii’l-miirecceb gurresinden on iki aya isbu Mezid b.
Mustafa’ya iki bin {i¢ yiiz akg¢eye icareye verdik dediklerinde mezkir Mezid tasdik
ettikden sonra deftere sebt olundu. Tahriren fi gurre-i Recebi’l-miirecceb sene 920.”
Coskun Yilmaz ed. Istanbul Kad: Sicilleri Uskiidar Mahkemesi 1 Numarali Sicil (H.
919 - 927/ 1513 - 1521), vol. 1 (Istanbul: Islom Arastirmalar1 Merkezi, 2008); p. 165.

% Uskiidar Court/1/303(55a-1): “Mahmud b. Abdullah’in Mehmed Pasa vakfi
bozahanesini bir yilligina 840 akceye kiraladigi: Sebeb-i tahrir-1 kitdb budur ki Mahmud
b. Abdullah meclis-i ser‘de ikrar-1 sahih ile ikrar edip dedi kim nefs-i Uskiidar’da
merhiim Mehmed Pasa’nin vakif bozahanesini sene ihda ve isrin ve tis‘a mi’e Zilka‘desi
gurresinden on iki aya sekiz yiiz kirk akceye miitevellisinden icareye aldim dedikde
musaddakan min kibeli’l-mukarrun lehii’l-mezkir tasdikan sahihan ser‘iyyen ve
i‘tirafen sarthan mer‘iyyen ile talebleri ile deftere sebt olundu. Tahriren fi evaili
Zilka‘de sene 921” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Uskiidar Mahkemesi 1
Numarali Sicil (H. 919 - 927 / 1513 - 1521), vol. 1 (Istanbul: IslAm Arastirmalari
Merkezi, 2008); p. 212.

100 {Jskiidar Court/ 1/408(69b-2): “Mehmed Pasa vakfina ait bozahane ve diikkanlarin
ayda kirk bes akceye kiraya verildigi: Sebeb-i tahrir-i kitdb budur ki Merhiim Mehmed
Pasa evkafinin miitevellisi ibrahim b. Abdullah ile ve cabisi Sir Ali b. Seyh Mehmed
meclis-i ser‘de ikrar-1 sahih ile ikrar edip dediler kim vakif bozahaneyi bir yila ayda
kirk bes akgeye kurbunda vaki olan diikkanlar ile isbu Mehmed b. Isa’ya Isveti Mustafa
b. Abdullah kefil bi’l-mal oldukda icareye verdik dediklerinde Mehmed[i] mezkir
tasdik ettikden sonra talebleri ile deftere sebt olundu. Tahriren fi gurre-i Sevvali’l-
mu‘azzam sene 922. Suhdii’l-mazmin Sir[v]anli Mehmed b. Salih ve Ekmekci Ali b.
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with the permission of the waqgf trustee, Ibrahim b. Abdullah and the wagf’s tax
collector, Sir Ali b. Seyh. Mechmed rented the bozahouse and shops for one year in
return for 45 akces per month. On 11-20 Zilka’de 930/September 10-9, 1524,'% eight
years after the previous record, the waqf’s bozahouse was rented by Sahbali b. Kose in
return for 5 akges per day/ 1,650 akg¢es for a year, except the month of Ramadan. This
was approved by the wagqf trustee, Ferhad b. Abdullah. The last case on Mehmed Pasa
Wagqf’s bozahouse was recorded on 21-30 Rebiiilevvel 931/January 16-25, 1525.1%2
Sara¢ Mustafa b. Abdullah and Sahbali b. Ahmed rented the bozahouse in return for 5
akges per day. After renting the bozahouse, they had a conflict with the waqf trustee,
Ferhad b. Abdullah, due to the daily rent. They asserted that the bozahouse was not
worth 6 akces per day. The court then demanded testimony from witnesses. The

witnesses gave their testimonies in favor of Sara¢c Mustafa and Sahbali. The waqf

Ahmed ve Mahmud b. Abdullah ve Yusuf b. Abdullah” Coskun Yilmaz ed. Istanbul
Kad Sicilleri Uskiidar Mahkemesi 1 Numaral Sicil (H. 919 - 927 / 1513 - 1521), vol. 1
(Istanbul: Islam Arastirmalar1 Merkezi, 2008); p. 251.

101 Uskiidar Court/5/64(7b-5): “Mehmed Pasa imareti vakif bozahanesinin
Sahbali b. Koése Ahmed’e kiralanmasi: Tafsil budur ki Nefs-i Uskiidar’dan merhim
Mehmed Pasa imaretine vakf olan bozahane[yi] isbu Sahbali b.Kése Ahmed meclis-i
ser‘de isbu tarihu’l-kitabdan yevmi ecr-1 misli bes akce hesabi iizere sene-i kdmilde bin
altifyliz]elli eyler Ramazan’dan gayr1 mukata‘aya kabil ettim, dedikde mezbiir zaviyeye
miitevelll nasb olunan Ferhad b. Abdullah cemi‘ ma-akarra bihisinde tasdik eyleyip
mezkir talebiyle deftere sebt olundu. Tahriren f1 evasit1 Zilka‘de sene selasine ve tis‘a
mi’e.  SuhGdi’l-hal:  Sefersah b. Terzi ~ Siileyman, Pabugcu  Hasan  [b.]
Ismail, Sara¢ Mustafa b. Abdullah, Ali b.Ahmed ve katibii’l-hurf.” Coskun Yilmaz ed.
Istanbul Kad: Sicilleri Uskiidar Mahkemesi 5 Numaral: Sicil (H. 930- 936 / M. 1524 -
1530), vol. 3 (Istanbul: islim Arastirmalar1 Merkezi, 2010); p. 71.

192 (skiidar Court/5/ 164(17b-2): “Mehmed Pasa Vakfi’nin bozahanesinin kiralanmasi
Vech-i tahrir-i hurf budur ki Nefs-i Uskiidar’dan merhim Mehmed Pasa evkafindan
bozahaneyi sabikan yevmi bes ak¢eye mukata‘aya tutan Sara¢ Mustafa b. Abdullah ve
Sahbali b. Ahmed mezbir vakif miitevellisinden Ferhad Bey b. Abdullah mahzarinda
takrir-i meram kilip eyitti ki, vech-i ser‘1 lizere tutulan bozahane ecr-i misli olmayip
yevm altidan c¢ikarmaz dedikde da‘va-yr muharreresine muvafik beyyine taleb
olundukda Ciplak Mehmedi b. Isa ve Bali b. Memi, Hasan b. Ismail ve Mahmud b.
Yusuf sehadet-i ser‘iyye eyledikleri hayyiz-i kabllde vaki‘ olup ve miitevelli dahi razi
olup sebt-i sicil olundu. Tahriren fi evahiri evveli’r-Rebi‘ayn sene 931. Suhidii’l-hal:
Mevlana Siileyman Fakih b. Yusuf, Muslihiddin Bey b. Abdullah, Mehmed b.
Siileyman.” Coskun Y1lmaz ed. Istanbul Kadi Sicilleri Uskiidar Mahkemesi 5 Numarali
Sicil (H. 930- 936 / M. 1524 - 1530), vol. 3 (Istanbul: IslAm Arastirmalar1 Merkezi,
2010); p. 103.
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trustee, Ferhad also consented to this situation. Similar to coffeehouses, bozahouses
were harshly criticized in different time periods, but they were indeed one of the
revenue sources of the waqfs. The bozahouse of Mehmed Pasa Waqf is a good example

of this.

In addition to the example demonstrating that a bozahouse could be a waqf property,
there is also an example of a wagf-owned bozahouse rented by a non-Muslim. On 5
Rebiiilahir 1027/April 1, 1618, Anastas v. Yani stated that he had a right of disposal
for the Murad Pasa Waqf’s bozahouse in Aksaray Bazaar.’® He renovated the building
in return for 9,060 akges with the permission of the waqf trustee, Hafiz Mustafa Celebi
Aga, and the kadi. Later on Anastas sublet the bozahouse, first to the wagf trustee and
then to Mehmed Bese b. Ali. The former paid 3,000 ak¢es and the latter paid 6,060
akges to Anastas. It seems that, thanks to his enterprise, Anastas covered all of his

renovation expenses. Like the Muslims who rented Mehmed Pasa Waqf’s bozahouse in

103 Istanbul Court/3/198(21b-2): “Murad Pasa Vakfina ait olup Anastas v. Yani
tarafindan yeniden yaptirilan bozaci diikkkanm ile ilgili hesaplarin gorildiigi: Zimmi
ta’ifesinden Anastas v. Yani meclis-i ser-i serifde Mehmed Bese b. Ali nam racil
mahzarinda takrir-i kelam edip, merhim Murad Pasa-y1 atik Evkafi’ndan mahmiye-i
Istanbul’da  Aksaray siikunda vaki‘ inde’l-ahdli ve’l-cirin ma‘limii’l-hudid olan
bozahane dikkdm1 bundan akdem benim taht-1 icdremde iken, izn-i miitevelll ve
ma‘rifet-i hakim-i ser‘1 ile dokuz bin altmis akg¢elik bina ihdas etmis idim. Diikkan-1
mezbiru vakf-1 mezklr miitevellisi olan Hafiz Mustafa Celebi Aga ndm kimesneye icar
ettikde, miilkiim olan binanin ii¢ bin akg¢ein mezblir Mustafa Aga’dan ahz ettikde
mezblr Mustafa dahi diikkkan-1 mezbiru izn-1 miitevelli ile mersim Mehmed Bese’ye
tefviz etmis idim. Baki kalan alti bin altmis ak¢emi hala mezblr Mehmed Bese
yedinden bi’t-tamam ahz u kabz etdim, bir akcem baki kalmadi dedikde, mukirr-1
mezblrun ikrar-1 mesrihunda el-mukarru lehii’l-mezbir bi’l-muvacehe tasdik edip, ma
hiive’l-vaki® gibbe’t-taleb ketb olundu. Hurrire fi’l-yevmi’l-hdmis min [sehri]
Rebi‘ilahir sene seb‘a ve 1srin ve elf. Suhidii’l-hal: Ali Bese b. Saban, Sofili imamu
Mehmed Efendi, Kadri b. Mustafa ve gayruhiim.” Coskun Yilmaz ed. Istanbul Kadi
Sicilleri Istanbul Mahkemesi 3 Numaral Sicil (H. 1027 / M. 1618), vol. 13 (istanbul:
Islam Arastirmalar1 Merkezi, 2010); p. 172.

104 Aksaray was a popular residence district in seventeenth century. Besides, it was a
meeting center for Muslim and Christians. Aksaray included several recreation areas
thanks to its gardens and also a bazaar which was near the sea, several streets away.
Dogan Kuban, “Aksaray” Diinden Bugiine Istanbul Ansiklopedisi, Nuri Akbayar, Ekrem
Isin, Necdet Sakaoglu et al. eds. vol.7 (Istanbul: Kiiltiir Bakanlig1 and Tarih Vakfi,
1993); p. 163.
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different periods, Anastas could also do the same, provided he made an agreement with

the wagf trustee.

The final question is that if taverns could be wagf properties, and non-Muslims allowed
running them? In this context three cases are considered: one of them is about waqf
shops rented by a non-Muslim on the condition that he not use these shops as taverns,
and the remaining two are about taverns which were constructed by non-Muslims on

wagf lands.

The first case, which is about the rental of waqgf shops, is dated 24 Sevval 989/
November 21, 1581.1%° Two of the newly constructed shops of the Riistem Pasa Waqf
near Kavak Port in Uskiidar were rented by Nikola v. Yorgi in return for 500 akges as
icare-i mu’accele [prepaid rent] and 2 akges per day on condition that he would not
manage these shops as taverns, meyhdane olmamak sartiyla. As long as he paid icare-i
mu’ayyene [monthly rent] on a regular basis, there would not be any issues. Two points
attract our attention in this simple case: first, as previously discussed, a non-Muslim was
free to rent waqf-owned shops as long as he regularly paid the rent. Second, tavern
business through wagf shops was probably not allowed due to the waqf’s charitable
character since alcohol consumption in these businesses might be considered as

inappropriate for this charitable character.

The following two cases, on the other hand, mention taverns on waqgf lands. To begin

with, Mihal v. Hiirmiiz, who was a vekil [a legal agent] of Androni v. Kiga appealed to

105 Uskiidar Court/84/238(23a-5): “Riistem Pasa vakif diikkanlarinin Nikola v. Yorgi’ye
meyhane yapilmamak sartiyla kiraya verildigi: Oldur ki Merhiim Riistem Pasa -
nevverallihu kabrehfi- hazretlerinin evkafindan nefs-i Uskiidar’da Kavak Iskelesi
kurbunda vakif bina olunan yeni diikkanlardan iki bab diikkan igin isbu ba‘is-i tezkere
Nikola v. Yorgi ndm zimmi vakfa bes yiiz ak¢e icare-i mu‘accele verdikden sonra birer
akce icareye ki yevmi iki akce olur kabill eyledigi ecilden meyhane olmamak sartiyla
tizerine kayd olundu madem ki icare-i mu‘ayyenesi mah be-mah canibine eda eyleye
ahardan hilaf-1 ser‘-i serif dahl ve rencide olunmamas i¢in talebiyle isbu vesika ber
sebil-i temessiik ketb olunup yedine verildigi vakt-i hacetde ihticac edine. Tahriren fi’l-
yevmi’r-rabi¢ ve’l-igrin sehri Sevvali’l-miikerrem min suhdiri sene tis‘a ve semanin ve
tis‘a-mi’e. Harrerehu el-fakir Seyh Hiisrev el-miitevelli-yi vakf” Coskun Yilmaz ed.
Istanbul Kad: Sicilleri Uskiidar Mahkemesi 84 Numarali Sicil (H. 999 -1000 / M. 1590 -
1591), vol. 10 (Istanbul: Islam Arastirmalar1 Merkezi, 2010); p. 194.
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the court on 10 Muharrem 1074/August 14, 1663.1% He clarified that Androni held the
Fatima Hatun Waqf’s land in the Cami’i Kebir Neighborhood in Galata in return for
prepaid rent and daily rent; and he built a three-story tavern on this land. Mihal
requested the court to estimate the value of building. Thus, Abdiilgaffar Efendi and el-
Hac Hasan b. Omer were sent to the area. They inspected the tavern and estimated its
value as 96,400 akces. It seems that Androni was allowed to build the tavern on the
wagqf land. Besides, the tavern’s location was described by surrounded it: a waqf-owned
tavern run by Abdi Efendi, Asniye bt. Anton’s house, a church of Francs and a public
road. In this description, the key is the waqf-owned tavern which was run by a Muslim,
Abdi Efendi since it reveals that a Muslim was also free to run taverns even though

alcohol consumption was forbidden in Islam.

196 Galata Court/90/523(78b-1): “Androni v. Kiga’nin FAtima Sultan Vakfina ait arsa
lizerine insa ettirdigi meyhanenin kesfi: Mahmiye-1 Galata’da Cami‘-1 Kebir
mabhallesinde sakin ba‘is-i haze’l kitdb Androni v. Kiga ndm zimminin husGs-1 ati’z-
zikre tarafindan vekil-i miisecceli olan Mihal v. Hiirmiiz ndm zimmi mahfil-i kazada
mahriisa-i Istanbul’da merhiim Fatima Hatun vakfi’na bi’l-fi‘l miitevelli olan Hasan
Efendi b. Mustafa mahzarinda bi’l-vekale takrir-i kelam ve ta‘bir ani’l-meram edip
vakf-1 mezbirdan olup icare-i mu‘accele ve beher yevm yediser akge ticret-i miieccele
ile miivekkilim merkiim Androni’nin taht-1 tasarrufunda olup mahalle-i merkiimede
vaki‘ bir tarafdan Abdi Efendi tasarrufunda olan vakif meyhéne ve bir tarafdan Asniye
bt. Anton ndm nasraniye miilkii ve bir tarafdan kilise-i Efrenc ve bir tarafdan tarik-i &m
ile mahdid vakif arsa-i haliye iizerinde miivekkilim mezbtr Androni icare-i
mu‘accelesine mahslib olmak iizre maliyla miiceddeden bina eyledigi ii¢ tabakali
meyhanenin canib-i ser‘den tlizerine varilip ebniyesi ba‘de’l-mesaha kesf ve takvim
olunmak matlibumdur dedikde savb-1 ser‘den umdetii’l-miiderrisini’l-kirdm
Abdiilgaffar Efendi hazretleri irsal olunup ol dahi hassa mi‘marlarindan tistad el-Hac
Hasan b. Omer ile zikr olunan mahalle vardiklarinda mi‘mar-1 merkiim meyhane-i
mezbilrenin ebniyesini miitevelli-i mersim ve zeyl-i kitabda mastirii’l-esdmi olan
miislimin muvacehelerinde hayt-1 miistakim-i rast-manzar ve takvim-i sahih ile mesaha
eyledikde ...cem‘an bir yiik doksan alt1 bin dort yiiz akg¢e ile olur bundan noksan ile
olmak miimkiin degildir dey(i mi‘mar-1 mezbirun haber verdigi mima-ileyh efendi
hazretleri ol mahalde ketb [ve] tahrir ba‘dehi hiiddam-1 mahkeme-i serifeden olup kendi
ile ma‘an mahall-i mezbira irsal olunan Abid b. Mustafa ile meclis-i ser‘a gelip ala
vukii‘ihi inba ve takrir buyurduklar1 ecilden ma vaka‘a bi’t-taleb ketb olundu. Fi’l-
yevmi’l-asir mine’l-Muharremi’l-haram li sene erba‘a ve seb‘in ve elf. Suhtdii’l-hal:
Metharii’l-eimme Yusuf Efendi b. SiyAmi el-imdm, Ramazan Halife b. Siyami el-
Miiezzin, Ali Halife b. Abdullah, el-Hac Siilleyman b. Hiiseyin, Hasan Bese b. Musa,
Mustafa b. Receb, Hiiseyin b. Mirza, Ahmed Yazic1 [b.] Mehmed, Ebibekir Bese b.
Saban Cukadar, el-Hac Ramazan b. Mehmed, Hiiseyin b. Abdullah.” Coskun Yilmaz
ed. Istanbul Kadi Sicilleri Galata Mahkemesi 90 Numarali Sicil (H. 1073-1074 | M.
1663), vol. 40 (istanbul: islam Arastirmalar1 Merkezi, 2012); p. 392.
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The next tavern case is dated 12 Saban 1047/December 30, 1637 and it is from the

Haskoy Court.*”

Angeli v. Mavridi rented a tavern to Tatyos v. Ladef, Ladef v. Serkis
and Poli Haroni v. Yani in return for 50 akges per day for a year. The tavern was on the
land of the Sinan Pasa Waqf and it had been constructed by Angeli with the permission
of the wagqf trustee. Although turning wagf-owned shops into taverns was not allowed in
some situations, as highlighted in the case of Nikola, both the present and the previous
case reveal that taverns could be waqf properties and non-Muslims could rent them as

well.

The court records between 1514 and 1663 reveal that bozahouses, coffeehouses and
taverns could be wagf properties and non-Muslims were free to rent/run these shops if
they reached an agreement with the waqf trustee. Waqgfs were more than charitable
institutions; they were key figures in the social and economic life of Istanbul. They also
played a significant role in promoting intercommunal relations through the rental of
shops by non-Muslims. Contrary to what is believed, waqgfs did not make religious
boundaries clear, but rather brought Muslims and non-Muslims together in social and

economic arenas.

107 Haskdy Court/5/162(97-2): “Angeli v. Mavridi’'nin Sinan Pasa Vakfi’nin arsasi
lizerine insad ettigi meyhaneyir kiraya verdigi: Oldur ki Haskdy sakinlerinden
Angeli v. Mavridi ndm zimmi meclis-i ser‘-i serif-i lazimii’t-tesrifde Tatyos v. Ladef ve
Ladef v. Serkis ve Poli Haroni v. Yani ndm zimmiler mahzarlarinda ikrar ve takrir-i
kelam edip karye-i mezblrede merhiim ve magfir Sinan Pasa’nin arz-1 mevkifesi
[lizerine] izn-1 miitevelli ile bina eyledigim beynimizde ve lede’l-ahali ma‘limii’l-hudad
olan meyhanemi tarih-i kitdbdan dort ay sonra olan rliz-1 Hizirin ibtidasindan beher
yevm elliser ak¢e olmak iizre sene tamamina dek on sekiz bin akgeye mezbilr zimmilere
icar anlar dahi vech-i1 mesrih iizre isticar edip ber vech-i pesin mezbirlarin yedlerinden
sekiz bin akge alip kabz eyledim dedikde merkiim zimmiler dahi ba‘de’t-tasdiki’l-vicahi
ma hiive’l-vaki‘ bi’t-taleb ketb olundu.” Tahriren fi’l-yevmi‘s-sani aser min Sa‘bani’l-
mu‘azzam li sene seb‘in ve erba‘in ve elf. [Suhtdii’l-hal:] Mustafa Efendi b. Mehmed,
Mustafa b. Receb, Ali Bese b. Abdullah, (...) Aristos, Hacikv. Burak ve gayruhiim”
Coskun Yilmaz ed. Istanbul Kadi Sicilleri Haskéy Mahkemesi 5 Numaral Sicil (H.
1020-1053 / M. 1612-1643), vol. 23 (Istanbul: isldm Arastirmalar1 Merkezi, 2011); p.
156.
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2.2. Individually Owned Shops
Muslims and non-Muslims also built social and economic networks through

individually owned shops while renting and selling them. This transaction was based on
an agreement, explicit or written, between the parties that guaranteed this newly
established economic relationship. As examined in the previous section, Muslims
interacted with non-Muslims through waqgf-owned shops. But were there any
individually owned bozahouses, coffeehouses, and taverns that Muslims rented or sold
to non-Muslims (and vice versa)? Within the scope of this question, four cases are

considered: two cases of rented taverns and one case of a rented coffeehouse.

The first case is dated 24 Rebiiilahir 927/ April 3, 1521'%® and was recorded upon the
request of Timurhan, a Muslim. He rented a tavern in Uskiidar to Kosta, a non-Muslim,
for three years in return for 3,600 ak¢es. Kosta would pay a portion of the money every

three months and his guarantor was Burak Reis.

The next case is also about a rented tavern. On 1-10 Cumadelahire 927/ May 9-17,
1521, Timurhan, Uskiidar Emini [tax official of Uskiidar], rented a tavern in Uskiidar

108 Uskiidar Court/2/900(131a-1): “Meyhaneyi kiralayan Kosta’ya Burak Reis’in kefil
oldugu: Sebeb-i tahrir-i kalem budur ki Uskiidar’da Kosta’y1 meclis-i ser‘a ihzar edip
nefs-i Uskiidar’da olan meyhéneyi ii¢ yila tarih-i kitdbdan {i¢ bin alt1 yiize verdim
deyicek mezkir Kosta mezblrun kelamin bi’l-vicahe tasdik edip her li¢ ayda bir kistin
vermege miiltezim olup ve mal-1 mezblreye Burak Reis kefil olup deftere mezkir
Timurhan talebiyle sebt olundu. Cerad zalike ve hurrire fi sehri Rebi‘ilahir fi yevm
erba‘a ve 1srin sene seb‘a ve 1srin ve tis‘a-mi’e. Suhdii’l-hal: Kara Ahmed ve Mevlana
Saban el-imam, Haci Ibrahim b. Hamza ve Kilavuz el-Muhzir, Ismail b. Hoskadem”
Coskun Yilmaz ed. Istanbul Kad: Sicilleri Uskiidar Mahkemesi 2 Numarali Sicil (H.
924 - 927 | M. 1518 - 1521), vol. 2 (Istanbul: Islam Arastirmalar1 Merkezi, 2010); p.
484.

199 Uskiidar Court/1/901(131a-2): “Meyhaneyi mukataaya alan Andriya v. Nikola’ya,
Yorgi v. Dranoz’un kefil oldugu: Vech-i tezkire oldur ki Uskiidar emin[i] olan
Timurhan meclis-i ser‘a Andriya v. Nikola[ y1] ihzar edip dedi ki nefs-i Uskiidar’da
olan meyhaneyi {i¢ yila tarih-1 kitdbdan dort bin ak¢eye mukata‘aya verdim her ayda
yiiz on akge kistin vere deyicek mezklr Andriya bi’l-muvacehe tasdik edip ve karye-i
kadi kethiidasi olan Yorgi v. Dranoz mal-1 mezkira kefil oldu sicile kayd olundu vakt-i
hacet de gortile. Cera zalike ve hurrire fi evaili Cemaziyelahir sene 927. Suhtdii’l-hal:
Kemal b. Hoskadem el-Katib ve Piri b. Hizir el-miitevelli ve Ibrahim b. Abdullah ve
Kilavuz b. Aslthan” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Uskiidar Mahkemesi 2
Numaralr Sicil (H. 924 - 927 | M. 1518 - 1521), vol. 2 (Istanbul: IslAm Arastirmalar
Merkezi, 2010); p. 484.
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to Andriya v. Nikola for three years in return for 4000 ak¢es. Andriya would pay 110
akges every month and his guarantor was Yorgi v. Dranoz, karye-i kad: kethiidds: [the
chief steward of Kadikdy].

The third case is dated 1-10 Ramazan 1040/ April 3-12, 1631.*° Mahmud Bey b. Mirza
el-Ciindi rented his four rooms, two storchouses and a coffechouse in the port side of
the Piri Pasa Neighborhood in Haskdy to Salamon v. Yasef in return for 4333 akges
until the end of the year. Salamon promptly paid a down-payment of 733 akges to
Mahmud Bey and would pay the rest as 300 akg¢es per month.

Within the context of the rental and sale of individually owned shops, our findings are
limited to these three simple cases: rental of two taverns and a coffeehouse. No records,
however, were found regarding the rental/sale of individually owned bozahouses. The
available cases indicate that taverns and coffeehouses could be individual properties;
and they contributed to establishment or development of intercommunal relations.
These cases, however, reflect only one aspect of the rental/sale of individually owned
taverns and coffeehouses; either by a Muslim to non-Muslim or vice-versa. The cases of
taverns and coffeehouse, for example, refer to renting by Muslims to non-Muslims but
their reverse cases do not appear. This situation, however, does not prevent us from

19 Haskdy Court/5/35(19-1): “Mahmud Bey b. Mirza’nin ev, mahzen ve kahvehaneyi
Salamon v. Yasef’e kiraladigi Havass-1 aliyye kazasina tibi‘ HaskOy mahallatindan
Pi[ri] Pasa mahallesinde sakin Mahmud Bey b. Mirza el-Ciindi meclis-i ser‘-i hatir-i
lazimii’t-tevkirde isbu rafi‘i’l-kitab Salamon v. Yasef nam Yahudi muvacehesinde ikrar
ve takrir-i kelam edip mahalle-i mezbire iskelesinde vaki‘ lede’l-ahali ve’l-ciran
ma‘limii’l-hudid olup silk-i miilkiimde miinselik fevkani dort bab odayr ve fevkani
mahzeni ve tahtanl mahzeni ve bir kahvehaneyi mezbilr Salamon’a tarih-i kitdbdan sene
tamamina degin dort bin {i¢ yiiz otuz ii¢ akceye icar ol dahi isticar ettikden sonra yedi
yiiz otuz li¢ ak¢ce mu‘accelen eda edip baki kalan ii¢ bin alt1 yiiz ak¢e ma[h] be méah tiger
yiiz ak¢e edd etmek lizre icar ol dahi isticar eyledi dedikde mukirr-1 merkimun ikrar-1
mesrihunu el-mukarru lehii’l-mezblr bi’l-muvacehe tasdik ve bi’l-miisafehe tahkik
edicek ma hiive’l-vaki® bi’t-taleb ketb olundu. Tahriren fi evaili Ramazani’l-miibarek
sene 1040. Suhidii’l-hal: Mehmed Celebi [b.] Me[h]med serrac, Siileyman Efendi [b.]
Mirza, Hiiseyin Bey [b.] Mehmed serrac, Mustafa Celebi [b.] Halil serric, Omer Bey
[b.] Mustafa serrac, Mehmed b. Haydar el-Miiezzin, Piri b. Ridvan, Kasim Bey [b.]
Abdullah, Ali Bese [b.] Ahmed er-Racil, Durmus Bey b. Salih el-Ciindi, Manehal? v.
Salamon, Isak [v.] Mosi, Durdu [b.] Turhan ve gayruhiim” Coskun Y1lmaz ed. Istanbul
Kad Sicilleri Haskoy Mahkemesi 5 Numaral Sicil (H. 1020-1053 / M. 1612-1643), vol.
23 (Istanbul: islam Arastirmalar1 Merkezi, 2011); p. 80.
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reaching the following conclusion: the individual rental/sale of taverns and
coffeehouses paved the way for intercommunal relationships in sixteenth and

seventeenth century Istanbul.

Conclusion
Bozahouses, coffeehouses and taverns were places of work in 16™ and 17" century

Istanbul. Regardless of their religious backgrounds, the inhabitants of the city
established economic relations vis-a-vis these places. They entered into partnerships to
run some of these establishments and they sold or bought shares in these businesses —
either waqgf-owned or individually owned shops. Additionally, people belonging to

same occupational group borrowed and lent money to advance their financial interests.

The court registers studied in this research are limited in time (1514-1663) and in
geographical scope (the Courts of Istanbul, Uskiidar, Galata, Eyiip, Haskdy and Rumeli
Sadareti) and thus cases referring to certain issues that |1 was hoping discuss have not
been located: 1) intercommunal partnerships in coffeehouse and tavern business; 2)
borrowing and lending money among Muslim and non-Muslim coffee makers and
taverners; and 3) the rental and sale of individually owned bozahouses. These issues,
however, can be researched in further detail with the help of sicils from other courts of

Istanbul (if not elsewhere).
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CHAPTER 2

BOZAHOUSES, COFFEEHOUSES AND TAVERNS AS MEETING
PLACES

“In the mosque let hypocrites indulge in their hypocrisy —
Come to the tavern where you’ll neither sham nor shammers see...

Let them henceforth call this meeting-place a grogshop if they will

Let them say ‘he never sobered up’.”***

The inhabitants of Istanbul shared many pleasures such as “food, wine, music, the
tavern and the coffechouse”.!*? The tavern and the coffechouse brought the city’s
inhabitants together and these places paved the way for sharing more pleasures. They
also contributed to the development of public culture and socialization, and also the
diversity of daily life habits.® Taverns and coffeehouses, for example, could be

considered as “natural” consequences of public culture. The sense of pleasure of the

1 The quatrain was written by a seventeenth century mufti. It was quoted by Philip
Mansel. in Constantinople: City of the World's Desire, 1453-1924 (London: John
Murray, 1995); p. 174.

112 philip Mansel, Constantinople: City of the World's Desire, 1453-1924 (London: John
Murray, 1995); p. 183.

3 Hasan Sankir, “Osmanli Imparatorlugu’nda Kamusalligin Olusumu Siirecinde
Kahvehanelerin Rolii Uzerine Sosyolojik Bir Degerlendirme” Hacettepe Universitesi
Tiirkiyat Arastirmalar: Dergisi 13 (2010); p. 193.
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individuals, on the other hand, reshaped in the coffeehouses and taverns as well as in the
bozahouses with the help of drinking and/or eating and also leisure activities in these

businesses.

In this chapter, | will examine aforementioned businesses as meeting places in 16™ and
17™ century Istanbul. I will also explore the extent to which these places allowed
intercommunal business activities in the light of the court records under the following
headings: “Food and Beverage” and “Sharing the Day”. While in the former | will refer
to eating and drinking habits, in the latter I will discuss the clients and the activities in

these places.

1. Food and Beverage
The basic function of bozahouses, coffeehouses and taverns was to serve certain

beverages to their clients: boza, coffee and hamr. But, were only these drinks consumed
in aforementioned businesses; if not, what other beverages were available? In addition

to drinking culture, is it possible to talk about food culture in these businesses?

As it is previously mentioned, since sour boza had high alcohol content and could easily
intoxicate a person, its consumption was not welcomed in public places. Instead, sweet
boza was consumed in bozahouses despite of its low alcohol content.™* In his study,
based on Edremit court records, Fikret Yilmaz discusses boza consumption in
bozahouses. According to him, although consuming sour boza was forbidden by the
religion, as it is understood from fatwa collections, a bozact, who was legally allowed
making and selling boza, could also sell sour boza if he requested to do it. Besides, if
the clients demanded, bozacis secretly sold wine in their businesses. He clarifies his
argument by referring to the case of Bozac1 Hasan from Edremit who sold both boza

and wine in his bozahouse.*® Similarly, Umit Kog points out sour boza and wine were

14 Evliya Celebi, Eviiya Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1

(Istanbul: Yap1 Kredi Yayinlar1, 1996); p. 313

15 Fikret Yilmaz, “Bos Vaktiniz Var mi? veya 16. Yizyilda Anadolu’da Sarap, Sug ve
Eglence” Tarih ve Toplum: Yeni Yaklasimlar, 1 (2005); p. 46-7.
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consumed in bozahouses at the end of the 16" century.™® iklil Selguk also highlights the
possibility of wine consumption upon the request in bozahouses."” Now then, a
question might be posed: Why did taverners tolerate wine selling in bozahouses
although their considerable source of income was coming from wine selling in their

establishments?

In the 16™ century, although bozahouses and taverns were separate businesses, they
were farmed out within the same mukata’a, rent; therefore, they had several

characteristics in common.*8

While describing esnaf-i meyhaneciyan, taverners of
Istanbul, Evliya Celebi informs us that bozacus participated in imperial ceremonies to
display themselves by walking in an order before the taverners. Bozacis were followed
by bozacibasi, who walked on horseback and sowed millet to the public, accompanied
with hamr emini [tax official of hamr], on his right side.** Imperial celebrations are
crucial because they represented “hierarchical processional pattern beginning with the
farmers and ending with the tavern associates.”™?® It is possible to say that these
ceremonies were great opportunities for artisans to demonstrate their skills, productions
and occupational organizations to the sultan, state officials and the public. If we go back
to what Evliya Celebi notes about bozacibasi and hamr emini, we could claim that
walking together represented their close relations in economic field. All these

explanations enable us to conclude that apart from boza, hamr/wine might be consumed

1‘16 Umit Kog, “Klasik Dénem Osmanli Ulkesinde Boza” Acisiyla Tathsiyla Boza: Bir
Imparatorluk Megribatimn Tarihi, Cografyasi, Kimyasi, Edebiyati, Ahmet Nezihi
Turan ed. (istanbul: T.C. Kiiltiir ve Turizm Bakanlig1 Yayinlar1, 2007); p. 73.

17 jklil O. Selguk, “State Meets Society: A Study of Bozakhane Affairs in Bursa”

Starting with Food: Culinary Approaches to Ottoman History, Amy Singer ed.
(Princeton: Markus Wiener Publishers, 2011); p. 42.

18 Ihid., p. 66.

19 «Ardlan sira bozacibasi ... ubur idiip halk tizre boza darisi sagarak ...at iizre ve sag
yaninda hamr emini ...’ubur iderler”. Evliya Celebi, Eviiya Celebi Seyahatndamesi,
Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yayinlari, 1996); p. 316.

120 Babak Rahimi, “Nahils, Circumcision Rituals and the Theatre State” Ottoman
Tulips, Ottoman Coffee: Leisure and Lifestyle in the Eighteenth Century, Dana Sajdi ed.
(London and New York: Tauris Academic Studies, 2007); p. 96
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in bozahouses. The court records, however, do not show if hamr was served or

consumed in these places.

In addition to drinking culture, there was a food culture in bozahouses. In his study,
which is based on mid-16" century sicils of Bursa, Asim Yediyildiz describes
bozahouses as the businesses where boza and foods like kebab were prepared and sold.
These businesses were like small eating-houses.?* Unlike an eating-house, sulu yemek
(literally "a dish with juice™) was not cooked in bozahouses. Rather, meat dishes and
kebab were prepared for clients, regarding bozahouse equipment mentioned in Bursa
sicils were boiler, pan, plate and kebab skewers.'?*> Additionally, in her research, which
is based on 17" century kad: court records of Istanbul, Eunjeong Yi refers to bozacis’
claim for sales ban on ciger kebab: [sautéed liver] by cooks and kebab makers. The
bozacis asserted that sautéed liver was their special dish as an established custom.'?®
The accounts of Gelibolulu Mustafa Ali, an Ottoman historian and a bureaucrat, support
kebab service in bozahouses in the late sixteenth century. He clarifies that upper

echelons went to bozahouses to drink boza and eat kebab.*?*

A case from the Uskiidar Court on 15 Sevval 987/December 5, 1579*% exemplifies food
consumption in a bozahouse. The case was basically about a strike among three

21 M. Asim Yediyildiz, “Osmanli Bozahaneleri: Bursa Ornegi (1550-1600)” Acisiyla
Tathisiyla Boza: Bir Imparatorluk Mesriibatinin Tarihi, Cografyasi, Kimyasi, Edebiyat,
Ahmet Nezihi Turan ed. (Istanbul: T.C. Kiiltiir ve Turizm Bakanlig1 Yaynlar1, 2007); p.
105.

2 M. Asim Yediyildiz, “Osmanli Bozahaneleri: Bursa Ornegi (1550-1600)” Acisiyla
Tatlisiyla Boza: Bir Imparatorluk Mesribatimin Tarihi, Cografyasi, Kimyasi, Edebiyati,
Ahmet Nezihi Turan ed. (Istanbul: T.C. Kiiltiir ve Turizm Bakanlig1 Yaynlari, 2007); p.
109.

122 Eunjeong Yi, Guild Dynamics in Seventeenth-Century Istanbul: Fluidity and
Leverage (Leiden and Boston: Brill, 2004); p. 109.

124 Gelibolulu Mustafa Ali, Mevdidiin-Nefais fi-Kavdidil-Mecdlis, Mehmet Seker ed.
(Ankara: Tiirk Tarih Kurumu 1997); p. 366.

125 {Jskiidar Court/51/38 (5b-3): “Ridvén b. Abdullah ve isd b. Abdullah’mn, Yusuf b.
Abdullah’in esyalarmni gasbettikleri: Oldur ki Acemioglanit ziimresinden Yusuf b.
Abdullah isbu ba‘isii’l-hurif Ridvan b. Abdullah ve Isa b. Abdullah ndm kimesneleri
ihzar ve takrir-i kelam edip mezbtr Ridvan ve Is4 nAm kimesneler ile bozahanede yiyip

i¢ip birbirimizden ayrildiktan sonra odamiza gider iken yol iizerinde mezbir Isa gelip
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Muslims: Yusuf b. Abdullah appealed to the kadi court against Ridvan b. Abdullah and
Isi b. Abdullah. Yusuf asserted that he ate and drank with Ridvan and Isi in a
bozahouse and then they left the place together in order to wend their ways. Suddenly,
Isa stopped Yusuf on the road, attacked him with a knife and stabbed him in his left
shoulder. The document does not provide any information about the court decision,
however regardless of whose favor the case resulted in, it gives a clue about food

service in a bozahouse by an expression: “after eating and drinking in a bozahouse”.

In order to gather considerable information concerning the food service in bozahouses,
it will be beneficial to analyze the equipment that was used in these businesses. In this
context, we have two court registers which were already mentioned in the previous
chapter to exemplify intercommunal business relations through bozahouses. But now,
these registers will be considered from a different angle: the type of equipment will be
analyzed to understand available services in bozahouses. The first one of these registers
is from the Uskiidar Court and dated 10 Ramazan 1073/April 18, 1663.%° As it is
remembered, Bozact Marko v. Tanas sold his one-quarter share in the equipment of
Hiiseyin Aga Bozahouse in Kii¢iik Karaman to Mehmed b. Abdullah in return for 5,000
akges. This equipment was composed of 2 boilers, 6 barrels, 40 wooden ladles, 30
clews, 20 wooden trays, 2 maize cube cups, 1 cube, 1 kneading trough, 1 hand-mill, 1
pot, 1 pan and 75 kebab skewers. The equipment shows that Hiiseyin Aga Bozahouse

benim sol omzumdan bigak ile vurup mecrih etti ...dedikde vaki‘ hal bi’t-taleb ketb
olundu. Hurrire fi’t-tarihi’l-mezbtr. Suhidi’l-hal: Mahmud b. Abdullah, Mehmed b.
Salih, Mehmed b. Abdullah, Mehmed b. Abdullah” Coskun Yilmaz ed. Istanbul Kad:
Sicilleri Uskiidar Mahkemesi 51 Numaral Sicil (H. 987 -988 IM. 1579 - 1580), vol. 8.
(Istanbul: Islam Arastirmalar1 Merkezi, 2010); p. 78.

126 |stanbul Court/12/3(1a-3): “..Kii¢ik Karaman’da Hiiseyin Aga Boz[a]hanesi
demekle ma‘rif boz[a]lhanede vaki® alatindan iki kazan ve alt1 aded fi¢1 ve kirk ¢omge
ve otuz aded kuka ve yirmi aded aga¢ sini ve iki dar1 anbar1 ve bir kiip ve bir hamur
teknesi ve bir el degirmeni ve bir tencere ve bir tava ve yetmis bes aded kebab sisi ve
sdir beynimizde ma‘lim alatdan dort sehimde bir sehim hisse-i sdyi‘ami isbu merkiim
Mehmed’e bi safka-1 vahide bes bin akgeye bey* ve teslim edip ...Fi’l-yevmi’l-asir min
sehri Ramazani’l-miibarek li sene selase ve seb‘in ve elf. Suhtidii’l-hal: El-Hac Hasan b.
Ali, Hasan Bese b. Sinan, Osman b. Saban, Ali b. el-Hac Hiiseyin, el-Hac Ahmed b.
Mahmud, Siikrullah b. Mustafa, Abdi b. Hiiseyin, Baba Resll b. Ridvan.” Coskun
Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 12 Numaral: Sicil (H. 1073 -
1074 /M. 1663 - 1664), vol. 16. (Istanbul: islAm Arastirmalar1 Merkezi, 2010 ); p. 102.
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provided both boza service and food service to clients as it is inferred from 1 pot, 1 pan

and 75 kebab skewers which were used for cooking and grilling meat.

The next register was recorded by the Galata Court on 3 Zilhicce 1073/July 9, 1663.'%’
As emphasized before, Bozacit Kiko v. Nikola sold his one-quarter share of gedik'?® in a
bozahouse outside Azebkapisi in Galata with some bozahouse equipment to Bozaci Ali
Bese b. Mustafa in return for 6,400 akges. This equipment was composed of 2 boilers,
2 pans, 154 kebab skewers and 40 buckets. Among this equipment, 2 pans and 154
kebab skewers specifically refer to food consumption in the bozahouse. Comparing with
75 kebab skewers mentioned in the previous case, 154 kebab skewers may refer to how

aforementioned bozahouse was bigger or more popular than Hiiseyin Aga Bozahouse.

These three court cases exemplify that kebab was consumed with boza in bozahouses.
These establishments were public places “where people went “to eat and drink and get
drunk in 16™ and 17" century Istanbul”.** As might be expected, drinking boza while
eating kebab in a bozahouse required spending more time in there and this paved the
way for social interaction. This interaction might be resulted in two ways: positive or
negative. In other words, it might have contributed to the development of pleasant
relationships among Muslims and non-Muslims, but it might have also led to increases
in conflicts between communities. This thesis explores intercommunal relations in the

light of the court records therefore the possibility of encountering conflicts and disputes

27 Galata Court/90/417(62a-4) “..mahmiye-i Galata’da Azebkapisi haricinde
vaki‘ bozahanede ...iki kazgan ve iki tabe ve yiiz elli do[rt] kebab sisi ve kirk aded kova
ve sair alat-1 lazimesiyle ...Fi’l-yevmi’s-sdlis min Zilhicceti’s-gerife li sene selase ve
seb‘in ve elf. Suhtidii’l-hal: Hasan Bese b. Mehmed, Ali Bese b. Kasim, Omer Bese b.
Mehmed, Mustafa b. Abdullah, Hasan b. Ismail ve gayruhiim.” Coskun Yilmaz ed.
Istanbul Kadi Sicilleri Galata Mahkemesi 90 Numaral Sicil (H. 1073-1074 IM. 1663),
vol. 40. (istanbul: Islam Arastirmalar1 Merkezi, 2012); p. 328.

128 Gedik is “an established place in a household or in the public service held by a kind
of feudal tenure; trade monopoly, licence, the right to exclusive exercise of a trade in a
particular area; place of business in a building held by a patent or a warrant; kinf of
leasehold; share in a property belonging to a pious foundation” Redhouse
Tiirkce/Osmanlica-Ingilizce Sozliik, 19" ed. (Redhouse Yaymevi, 2011); p. 392.

129 jklil O. Selguk, “State Meets Society: A Study of Bozakhane Affairs in Bursa”
Starting with Food: Culinary Approaches to Ottoman History, Amy Singer ed.
(Princeton: Markus Wiener Publishers, 2011); p. 43.
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among Muslims and non-Muslims is stronger than finding friendly relationships. The
question of what kinds of intercommunal relations were available in the court registers
concerning bozahouses will be discussed in the following sub-title, sharing the day.
This discussion enables us to reach a conclusion about Muslim and non-Muslim

relations through bozahouses in 16" and 17" century Istanbul.

In addition to bozahouses, coffeehouses were public meeting places where people drank
and chattered. Hattox highlights the importance of coffeehouses for coffee consumption
by remarking that coffee beans could be eaten anywhere but essentially, coffee was
drank in coffeehouses.**® The sicils do not provide suitable information about whether
coffeehouses offered alternative beverages to clients and whether coffee was
accompanied with any dishes or any commodities in these businesses. Since even a
simple court case was not detected to clarify this issue, | decided to benefit from
chronicles, specifically the accounts of Gelibolulu Mustafa Ali and Ibrahim Pegevi, in
order to fill in this gap. Aforementioned primary sources, however, shed limited light on
these questions. These sources referred that coffee was the only beverage in
coffeehouses but certain commodities were accompanied with it. Gelibolulu Mustafa
Ali states that coffee was served in delicate cups with tobacco and water pipes which

131

were sings of good hospitality.”" Ibrahim Pecevi also deals with tobacco as a

companion to coffee by stating that:

“The English infidels brought it in the year 1009 (1601) and sold it as a
remedy for certain diseases of humidity. Some companions from among the
pleasure seekers and sensualists said: ‘Here is an occasion for pleasure.’
And they became addicted. Soon those who were not mere pleasure-seekers
also began to use it. Many, even of the great ulema and the mighty fell into
this addiction. From the ceaseless smoking of the coffeehouse riffraff, the

130 Ralph S. Hattox, Kahve ve Kahvehaneler: Bir T oplumsal Icecegin Yakindogu daki
Kokenleri, Nurettin Elhiiseyni trans. (Istanbul: Tarih Vakfi Yurt Yaymnlari, 1996)
[Original: Ralph S. Hattox, Coffee and Coffeehouses: The Origins of a Social Beverage
in the Medieval Near East (Seattle: University of Washington Press, 1985).]; p.63.

B! Gelibolulu Mustafa Ali, Mevdidiin-Nefais fi-Kavéidil-Mecdlis, Mehmet Seker ed.
(Ankara: Tiirk Tarih Kurumu, 1997); p. 204-5.

50



coffeehouses were filled with blue smoke, to such a point that those who
were in them could not see one another.”**

According to ibrahim Pegevi tobacco became increasingly popular among the patrons of
coffeehouses following the introduction of it by the English. In fact, coffee consumption
went hand in hand with smoking in the 17" century Istanbul.™* In addition to tobacco,
Cemal Kafadar mentions the consumption of opium and hashish with coffee by

referring to a late 16™ century jurist’s interpretation:

“I was asked about coffee whether it is permitted and safe. I replied: yes, it
is safe. The only difficulty | have is with those additions to it.”***

In the light of this information, we can claim that pleasure giving character of coffee
was doubled with other pleasures: tobacco, water pipes, opium and hashish. But, what
do we know about food consumption in coffeehouses? Unfortunately, court records do
not offer suitable information on this question but we may have an idea about this issue
from the travel notes of Pietro della Valle, who visited Istanbul in 1615. He writes that:

“The Turks [wrote della Valle] also have another beverage, black in color,
which is very refreshing in summer and very warming in winter, without
however changing its nature and always remaining the same drink, which is
swallowed hot .... They drink it in long draughts, not during the meal but
afterwards, as a sort of delicacy and to converse in comfort in the company
of friends. One hardly sees a gathering where it is not drunk. A large fire is
kept going for this purpose and little porcelain bowls are kept by it ready-
filled with the mixture; when it is hot enough there are men entrusted with
the office who do nothing else but carry these little bowls to all the
company, as hot as possible, also giving each person a few melon seeds to
chew to pass the time. And with the seeds and this beverage, which they call

132 {brahim Pecevi, Pecevi Tarihi, Murad Uraz ed., vol. 1 (istanbul, 1968) cited in
Cemal Kafadar, “A History of Coffee” The XIII™ Congress of the International
Economic History Association (IEHA) (Buenos Aires, Argentina: 22-26 July 2002); p.
56.

133 Mehrdad Kia, Daily life in the Ottoman Empire (California, Colorado and Oxford:
Greenwood, 2011); p. 242.

B34 Cemal Kafadar, “A History of Coffee” The XIII™ Congress of the International
Economic History Association (IEHA) (Buenos Aires, Argentina: 22-26 July 2002); p.
56.
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kafoue, they amuse themselves while conversing ... sometimes for a period
of seven or eight hours.”**®

The traveler highlights that coffee was not served with meal but afterwards, probably
because of helping digestion. Some melon seeds were also given with coffee to the
clients. He also draws attention to the close relationship between coffee and conversing
by exampling that almost all gatherings were accompanied with coffee. This symbolizes

a social aspect of coffee which can be seen in the modern-day lifestyle as well.

Our information regarding what were consumed in coffeehouses, except for coffee, in
the 16™ and 17" centuries is restricted with several examples. Coffeehouses, on the
contrary, have been considered as the places for socialization and as public places from
different angles. There are a variety of studies on the patrons of coffeehouses and the
activities took place in these businesses in order to understand the following questions
in general: who were the coffeehouse-goers and how did they spent their spare time in
these businesses? Different from those questions, | will explore how the coffeehouse-
goers and their activities in these establishments reflected in the court registers of

Istanbul? This question will be discussed in the following sub-section, sharing the day.

In addition to bozahouses and coffeehouses, taverns were the places for drinking and
socialization. In fact, before the introduction of coffeehouses in Istanbul, taverns were
among the most popular public places where the city’s inhabitants drank and
chattered.**® Most of the taverns, however, gained this function by the late 16" century.
Before this, they acted as storehouses for a long time for the purpose of storing wine
coming from different territories to the city and distributing it to non-Muslim
inhabitants of the city. All of the taverns in Istanbul, for example, did not gain a public
character in the second half of the 17" century, but rather some of them continued to act

135 pietro della Valle, Les Fameux Voyages, vol. 1 (1670); p. 78. Cited in Fernand
Braudel, Civilization and Capitalism: The Structures of Everyday Life: The Limits of the
Possible vol. 1 (New York: Harper & Row, 1979); p. 256.

3¢ Ahmet Yasar, “The Coffechouses in Early Modern Istanbul: Public Space,
Sociability and Surveillance” MA Thesis (Bogazi¢i Universitesi, Sosyal Bilimler
Enstitiisii, 2003); p. 38-39.
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as storehouses in order to store wine and distribute it to the taverns which were

transformed into public drinking places.*®’

The main beverage was hamr/wine in taverns. Unlike boza and coffee which had to get
prepared shortly before consuming, wine was kept in barrels following it’s made and it
was served to clients at any time. While mentioning about taverns in Istanbul, Evliya
Celebi gives interesting information related to drinks and where these drinks were

consumed:

“meyhane-i sarab-1 nab-1 bi hicab, shops-60, people-50; and hamrhane-i
rumman yani sarab-1 nab, shops-6, people-25; and sarabhane-i hurma
sarabi, shops-6, people-?; and sagberhane-i tut sarabi, shops-2, people-12;
and piyalehane-i sarab-1 karpuz, shops-2, people-15; and sakihane-i koknar
sarabi, shops-1, people-21; and ayakhane-i sarab-1 avsila, shops-1, people-
15; and camhane-i sarab-1 ipsime, shops-15, people-55; ¢akirhane-i sarabi-
slama, shops-50, people-300; and fiskhane-i mevuza sarabi, shops -100,
people-500; and kilithane-i bedevine sarabt, shops-30, people-100; and kan-
1 fasikan-1 misket garabi, shops-70, people-400; and kan-i zurafa fisfis
sarabi, shops-60, people-155; and mekan-i bekriyan nardenk sarabt, shops-
80, people-100; and miidminhane-i bozven sarabi, shops-50, people-100;
and sohbethane-i hemel sarabi, shops-?, people-?; and isrethane-i raki
sarabt, shops-300, people-100; and tarabhane-i giilfesr araki, shops-3,
people-10; and nushane-i horlika araki, shops-1, people-15; and keyfhane-i
firna araki, shops-1, people-3; aramhane-i sudina araki, shops-2, people-5;
and eylencehane-i poloniyye araki, shops-3, people-13; and nedimhane-i
hardaliyye araki, shops-5, people-13; and tavanhane-i imamiye araku,
shops-80, people-100; and sirhane-i balistka araki, shops-6, people-18; and
mezehane-i Zater-i Halil araki, shops-1, people-1; and peymahane-i ihlamur
araki, shops-2, people-5; bi-kaydhane-i anason araki, shops-10, people-30;
and ankahane-i dar¢in araki, shops-1, people-6; and negbethane-i saman
arakz, shops-5, people-15; and ayshane-i miimin karanfil araki, shops-1,
people-9; and nuklhane-i susnar araki, shops-1, people-10; and
meyhorhane-i elma suy:, shops-50, people-300; and tembelhane-i bal suyi,
shops-22, people-100; and miiskirhane-i miibtehil suyt, shops-7, people-15;
and fesadhane-i arpa suy1, shops-1, people-15; and devahane-i darsin suyn,
shops-1, people-5; and hekimhane-i kibrit suy:, shops-1, people-1; and
badehane-i Yahudiyan, shops-100, people-500”.1%

137 Fikret Yilmaz, “Bos Vaktiniz Var m1? veya 16. Yiizyillda Anadolu’da Sarap, Suc ve
Eglence” Tarih ve Toplum: Yeni Yaklasimlar, 1 (2005); p. 32-34.

138 Evliya Celebi, Eviliya Celebi Seyahatnamesi, Orhan Saik Gokyay ed., vol. 1
(Istanbul: Yap1 Kredi Yayinlar1, 1996); p. 314-5.

53



At first, this passage seems to give rich information about how many taverns there were
in Istanbul, how these businesses appeared in different names, how many taverners
served in these businesses and what kinds of drinks were offered to clients. Some of the
words in the passage, however, imply that Evliya Celebi aims at entertaining the
audience by composing rhythmic phrases which are meaningless but euphonic such as
meyhane-i sarab-1 nab-1 bi hicab and kan-1 zurafa fisfis sarabi. Still, the passage is
worthy of attention since it may also include relatively useful information which refer to
the diversity of drinks in taverns, i. e. thlamur araki, anason araki, darcin araki, elma

suyr and arpa suyr —which was most probably beer-.

On the question of what other beverages offered to the clients in taverns, we have a
court register, which is dated 2 Sevval 1073/May 10, 1663."*° The register refers to sale
of wine and arak in a tavern. Ismail Aga, who was vekil [agent] and kethiida [steward]
of Galata voyvodas: [mayor] Siyavus Aga, appealed to the Galata Court against taverner
Safar Mihal. Ismail Aga explained that although Safar Mihal’s tavern had been sealed
before, he reopened his tavern by breaking the seal and started to sell wine and arak to
some people. Kad:i decided to summon Safar Mihal to the court in order to response the
accusations. This is the only court case that we have to discuss diversity of available
beverages in taverns. The register, however, does not provide any information if other

beverages, which Evliya Celebi mentions, were sold in these businesses.

It seems that taverns were richer than bozahouses and coffeehouses in terms of drinking
choices. Regarding wine and arak were offered to clients in taverns, what do we know

about eating habits in these businesses? If there was a food service, what kinds of foods

13% Galata Court/90/170(22a-3) “Galata’daki meyhanelerin kapatilmasi emri uyarinca
miihiirlenen meyhanelerin yeniden teftis edilip bir meyhanenin agik olmasi iizerine
sahibinin mahkemeye sevk edildigi: Hala mahrGisa-i Galata voyvodasi olan fahrii’l-
esbah Siyavus Aga’nin kethiidas: ve vekil-i miisecceli olan Ismail Aga meclis-i ser‘-i
serifde takrir-i kelam edip mahriisa-i mezbilrede vaki’ ‘...Safar Mihal nam zimminin
meyhanesinin miihriinii bozup i¢inde ba‘z1 kimesnelere sarab ve arak bey* edip ve sair
alat-1 fisk ile otururken ...meclis-1 ser‘a gelip ala vukii‘ihi inha ve takrir etmegin ma
hiive’l-vaki bi’t-taleb ketb olundu. Fi’l-yevmi’s-sani min Sevvali’l-miikerrem li sene
selase ve seb‘in ve elf Suhidii’l-hal: Halil Aga, es-Seyyid Mehmed Celebi, Hiiseyin
Bese b. Mehmed, Ibrahim Bey”. Coskun Yilmaz ed. Istanbul Kad: Sicilleri Galata
Mahkemesi 90 Numarali Sicil (H. 1073-1074 /M. 1663), vol. 40 (istanbul: Islam
Aragtirmalar1t Merkezi, 2012); p. 161.
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were accompanied to these beverages? Evliya Celebi informs us about this question t0o.
He claims that taverns which sold wine served appetizers and kebabs to the clients.*It
seems that people went to these businesses to drink alcoholic beverages and have
kebabs cooked. This argument is also supported by the court records, specifically three
court cases are considered on this issue: one of them is a complaint against taverners,

one is about a taxation issue and one is share selling on the equipment of a tavern.

The first case is dated 1 Cumadelahire 1047/October 21, 1637.*** Both Muslim and non-
Muslim inhabitants of Silivri complained about tenants of taverns in their districts,
namely Anastas v. Istefo, Nikola v. Dimo and Yorgi v. Nikola. The inhabitants stated
that aforementioned taverners served wine and raki with pots and skin made bags to
drinkers in the vineyards and orchards of Silivri. These taverners also cooked for the
drinkers. These places were full of the fleshly lusts, debauchery, fisk u fiicir, and

badness, disorder, fesad. The inhabitants, therefore, requested that the taverners would

10« bu meyhaneciyan-1 sarab nukl-1 meze kebablarindan ve diikkan-1

duzahkarlarindan bir sey itmeyiip...” Evliya Celebi, Eviiya Celebi Seyahatndmesi,
Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yayinlari, 1996); p. 316.

! Haskdy Court/5/123(77-3): “Silivri’de bulunan meyhanelerin bag ve bahgelere icki
servisi yapmalariin menedilmesine dair talep: Medine-i Hazret-i Eba Eyyfib el-Ensari -
radiye anhii Rabbiihi’l-Bari- muzafatindan kasaba-i Siliv[r]i ahalisinden Ahmed Bey b.
Abdiilmennan ve Mahmud Bey b. Mirza ...ve sdirleri ve zimmi t&’ifesinden Mihal v.
Yani ve Anka v. Mavrodi ...ve sairleri meclis-i ser‘a gelip yine kasaba-i mezbirede
vaki‘ olan meyhanelerin miiste’cirlerinden Anastas v. Istefo ve Nikola v. Dimo ve
Yorgi v. Nikola nam zimmiler muvacehesinde her biri takrir-i keldm edip hergéh
mezblirin meyhéneciler kasaba-i mezblrede vaki‘ olan bostanlar ve bahgelere desti ile
ve tulum [ile] hamr ve arak getirip ve siirb-i hamr edenlerin ta‘admlarin1 tabh edip
bahgelerde ve bostanlarda fisk u fiicir oldugundan gayri nice fesad olmakdan hali
degildir, canib-i kavimden her birine muhkem tenbih olunup men‘ ve def* olunmasin
taleb ederiz dediklerinde, gibbe’s-sual mezblriin meyhaneciler cevabinda fi’l-hakika bu
ana gelince kasaba-i merkiimede olan bostanlarda ve bahgelerde siirb-i hamr edenlere
desti ve tulum ile hamr ve arak gonderirdik lakin hakimii’s-ser® tarafindan tenbih
olunmamisdir deyli cevab verdiklerinden ( ). ( ) Fakir, hakir, melikii’l-kadir’in
kullarinin en muhtaci Dedezade diye meshir olan Mehmed b. Mustafa, a‘lemii’l-
ulema’i’l-izam ve efdalii’l-fuzald’i’l-kirdm [EbQ Eyylb el-Ensari aleyhi rahmetii’l-Bari
kadis1 Zeynelabidin Efendi] Hazret-1 zeynii’l-milleti ve’d-din -1a zale muvakkaran ila
yevmi’d-din- tarafindan ahkam-1 ser‘-i serif ve’d-din -14 zale bakiyyeyne ild vakti
fend’1’l-ma’1 ve’t-tin- icrd etmek iizre ta‘yin edildi. Fi gurreti Cumadeladhire li sene
seb‘in ve erba‘in ba‘de’l-elf.” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Haskdy
Mahkemesi 5 Numaral Sicil (H. 1020-1053 /M. 1612-1643), vol. 23 (Istanbul: Islam
Aragtirmalar1t Merkezi, 2011); p. 135.
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be warned, banned and repelled. After being questioned, the taverners admitted to serve
wine and raki in these places and they stated that they were not warned by the kad:
before. Thereupon, Mehmed b. Mustafa who was known as Dedezade from Eyiib was
charged with for further actions on behalf of sharia court. This case gives a clue about
some initiatives of the taverners: they served wine, raki and food to the vineyards and
orchards of Silivri which were private places rather than public places like picnic areas.
These places did not contribute to publicity due to the fact that they were private

meeting places.

The second case is dated 11 Ramazan 1073/April 19, 1663.1** Taverners from Galata,
namely, Kiiciik Kanca, Gedik Yani, Samur, Kesis, Mankur and Aleksandri appealed to
the kadi court against ihtisab Agasi™® Abdiilkddir Aga b. ( ). They stated that
Abdiilkadir Aga wanted to collect taxes for foodstuffs from them although they did not
sell any foodstuffs in their taverns. Upon questioning, Abdiilkadir Aga explained that he
did it because the taverners sold foodstuffs in their businesses. The case was concluded

in favor of the taverners since it was not allowed to collect taxes for foodstuffs —fruits or

12 Galata Court/90/117(16b-4):  “Meyhanelerinde  icki diginda  yiyecek
satmayan meyhanecilerden resm istenmemesi: Mahmiye-i
Galata’da meyhaneci taifesinden ba‘isii haze’s-sifr Kiigiik Kanca ve Gedik Yani ve
Samur ve Kesis ve Mankur ve Aleksandri nam zimmiler mahfil-i kazdda mahmiye-i
mezbilirede bi’l-fi‘l ihtisab agasi olan Abdiilkadir Aga b. ( ) mahzarinda {lizerine da‘va
ve takrir-i kelam edip bu ana degin Galata’da muhtesib olanlar ehl-i stikdan terazi tutup
me’khlat kismini bey® eden kimesnelerden kan(in iizre resm-i ihtisab aligelir min
ba‘d meyhaneciler resm talebiyle bizi rencide olunagelmis degiller iken hald mezbir
Abdiilkadir Aga hilaf-1 mu‘tad resm talebiyle bizi rencide etmekle ahvalimizi der-i
devlete arzuhal eyledigimizde faziletli Galata efendisi hazretleri ser‘le gore deyl
yedimize buyruldu-y1 serif verilmegin nazar olunup miicebince hilaf-1 ser* rencideden
men‘ olunmast matliibumuzdur dediklerinde gibbe’s-sudl mezbir Abdiilkadir Aga
cevabinda mezblrlar meyhénelerinde terzi tutup me’kdlat kismint bey‘ etmeleri ile
merkiimindan kanln iizre resm taleb eyledim deyl cevab vermegin ba‘de’l-yevm
zimmiyy(n-1 merkiim{ina meyhénelerinde hamr bey‘inden gayri terazi ile fevakihe ve
sdire me’kalat kismmi bey‘ etmedikge resm talebiyle zimmiylin-1 mezblrinu
rencideden merkiim Abdiilkadir Aga men‘ birle ma hiive’l-vaki‘ bi’t-taleb ketb olundu.
Fi’l-yevmi’l-hadi aser min sehri Ramazani’l-miibarek sene 1073 Suhtdii’l-hal: Receb
Cavus el-Miibasir, Ahmed Yazict b. Mehmed, Mustafa b. Receb, Abid b. Mustafa.”
Coskun Yilmaz ed. Istanbul Kadi Sicilleri Galata Mahkemesi 90 Numarali Sicil (H.
1073-1074 /M. 1663), vol. 40 (Istanbul: islam Arastirmalar1 Merkezi, 2012); p. 126.

143 «Ihtisab agas1 was the director or superintendent of guilds and markets.” Redhouse
Tiirk¢e/Osmanlica-Ingilizce Sozliik, 19" ed. (Redhouse Yaymevi, 2011); p. 521.
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other foodstuffs- from the taverners unless they sold these goods. Besides, Abdiilkadir
Aga was warned not to offend these taverners again. The present case demonstrates that
taxation for taverns in Galata was also scheduled by paying regard to whether they sold
foodstuffs in their businesses or not. It seems that the taverners selling foodstuffs were
supposed to pay more taxes to the state officials since they offered not only drink
service but also food service to clients. To put it simply: the more services the more

taxes.

The final case is dated 26 Zilhicce 1073/August 1, 1663.1** Parmasola bt. Nikola who
was the ex-wife of deceased taverner Panbuk Hristo made her brother Kostantin v.

Yorgi vekil. Kostantin acknowledged that she had 1/8 share on the equipment of Panbuk

144 Istanbul Court/12/503(46a-1): “Parmasola bt. Nikola’min kocasma ait meyhane
malzemelerinde olan hissesini Yanaki v. Todori’ye sattigi: Miibaye‘a-i alat-1 meyhane
Meyhaneci taifesinden olup miird olan Panbuk Hiristo nam halikin veraseti, zevce-i
metriikesi Parmasola bt. Nikola ile sulbi oglu Nikola’ya miinhasira oldugu ser‘an zahir
ve mezbire Parmasola sagir-i mezbiirun vasiyy-i ser‘isi oldugu miite‘ayyin oldukdan
sonra mezblr Parmasola’nin li ebeveyn karindasi ve husiis-1 ati’z-zikre tarafindan vekil
olup Rali v. Manol ve Pireskova v. Yorgi sehadetleri birle vekaleti sabite olan Kostantin
v. Yorgi meclis-i ser‘de rafi‘ti’l-vesika Yanaki v. Todori nam zimmi muvacehesinde
bi’l-vekale ikrar ve takrir-i kelam edip miivekkilem ve kiz karindasim mezbire
Parmasola Kumkap1 haricinde Panbuk meyhanesi dahilinde vaki‘ zevci halik-i mezbir
emlakinden olup sekiz sehim i1‘tibar olunan meyhane alatindan yetmis aded fig1 ve iki
yiiz aded iskemle ve elli aded aga¢ sini ve kirk aded tencere ve iki biiylik kazgan ve
yirmi aded sac ayak ve yirmi aded kebab sinisi ve {i¢ aded el tavasi ve ii¢ yiiz aded kasik
ve toprak ve agac bin aded tabak, mirisimiz halik-i mezblr Hiristo’nun terekesinden
olup ba‘de helakihi sekiz sehimden bir sehimi bana ve yedi sehim vasisi oldugum
mezblr Nikola’ya isabet eylemisdi hald zikr olunan alatdan miivekkilem mezbiire
kendiye isdbet eden sekiz sehimden bir sehim hissesinin nisfin1 asaleten ve sagir-i
mezbiira isabet eden sekiz sehimden yedi sehim hissesinin nisf-1 sdyi‘ine vesayeten
mezbir Yanaki’ye bi safkatin ii¢ yliz esedi gurusa bey‘-i kati ile bey* ve teslim edip ol
dahi istira ve teselllim ve kabil eyledikden sonra meblag-1 mezbir ii¢ yiiz esedi gurusu
mezbir Yanaki yedinden asdleten ve vesayeten alip kabz eyledi ba‘de’l-yevm zikr
olunan alatin balada beyan oldugu nisfi mezbir Yanaki’nin miilk-i miisterasidir, keyfe
ma yesa’ ve yahtar mutasarrif olsun dedikde vekil-i mezblr Kostantin’in minval-i
mubharrer iizre havi olan ikrarim1 el-mukarru lehii’l-merkiim Yanaki vicahen ve sifahen
tasdik ve tahkik etmegin ma vaka‘a bi’t-taleb ketb olundu. Fi’l-yevmi’s-sadis ve’l-1grin
min Zilhicceti’s-gerife li sene selase ve seb‘in ve elf. Suhtidii’l-hal: Mustafa Celebi b.
Osman Efendi el-Ciindi, Mehmed Bese serhammalin, Abdiilhay Bese b. ( ) er-Racil,
Mustafa Berber, ibrahim Reis Aynaci, Policeroli v. Nikola, Panayot v. Istani, Andon v.
Istadi, Paloluga v. Niradi?, Nikola v. Istani.” Coskun Yilmaz ed. Istanbul Kad: Sicilleri
Istanbul Mahkemesi 12 Numaral: Sicil (H. 1073 - 1074 /M. 1663 - 1664), vol. 16
(Istanbul: Islam Arastirmalar1 Merkezi, 2010); p. 424.
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Hristo’s tavern, Panbuk Meyhanesi in Kumkapi. The remaining 7/8 belonged to her son,
Nikola. She sold her share to Yanaki v. Todori in return for 300 esedi gurus. Both the
quality and the quantity of this equipment are quite interesting. While the former
exemplifies what kinds of services were offered to clients, the latter gives a clue how
big the tavern was. This equipment was composed of 70 barrels, 200 seats, 50 wooden
trays, 40 pots, 2 large boilers, 20 trivets, 20 kebab trays, 3 pans, 300 spoons and 1000
plates. The equipment reveals that the tavern was most probably 200 person-capacities
and served not only drinks but also foods. Most probably, the barrels were for
fermenting, aging or storing the wine; the pots, large boilers, trivets and pans for
cooking meat dishes; and the wooden trays, kebab trays, spoons and plates for serving
cooked dishes. Kebab, for example, was one of the dishes which were offered to clients

in this tavern.

In the 16™ and 17" century Istanbul, bozahouses and taverns were the establishments
where people went to drink and eat. While the former offered sweet boza, sour boza and
sometimes wine, the latter offered wine and arak. In addition to drink service, these
places served foods to clients. Kebab was one of the cooked dishes in these businesses.
Three court cases from the years of 1579 and 1663 exemplifies food selling in
bozahouses, while another four court cases from the years of 1637 and 1663 exemplifies
drinking and eating in taverns. Coffeehouses, on the other hand, offered coffee to clients
and it was generally consumed with other pleasure-giving items, such as tobacco, water-
pipes, opium and hashish. No court cases, however, are found to exemplify if any other
beverages was consumed or if coffee was accompanied with any dishes in coffeehouses.
Hence, the inhabitants of Istanbul met in bozahouses, coffeehouses and taverns in order
to drink (or have cooked dishes) in the sixteenth and seventeenth centuries. But who
were the patrons of these businesses and how did they spend their spare time in these

places?

2. Sharing the Day
In the sixteenth and seventeenth centuries, bozahouses, coffeehouses and taverns were

public venues which brought people from various backgrounds together. The

inhabitants of Istanbul, especially men, met in these businesses in order to drink, eat and
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spend their free time. They sat and chattered in these places for hours. According to
Katip Celebi, a seventeenth-century Ottoman scholar, there was at least one coffeehouse
on every street and people gathered in coffeehouses where they gossiped and gained
insight about everything from the sultan to the man in the street. He argues that people
were hooked on the attractions of coffeehouses, i.e. storytellers and dancers; therefore

they were not going to work.**

Although this criticism seems exaggerated, his account
is still important in terms of emphasizing what people did in coffeehouses in the 17

century.

The places that | am concerned with this study contributed to sociability through a
variety of activities in these businesses. Among these activities, | focused on drinking
and eating in the previous sub-section, now I will discuss what other activities were
done and who were the patrons of these businesses. | will also explore intercommunal
social relations in these places in the light of the court records of Istanbul despite of

limited light of these sources on social aspects of these businesses.

2.1. Clients, Activities and Intercommunal Relations

2.1.1. Bozahouses
The bozahouses brought people together and offered various services to them.

According to iklil Selguk, “merchants, wandering dervishes, folk poets, story-tellers and
foreign travelers” who were “agents of communication” went to bozahouses and
exchanged news, information and their perspectives.’*® Additionally, Gelibolulu
Mustafa Ali informs us about the patrons of bozahouses: these businesses frequented by
riff-raff. The upper echelons, however, did not go to these places; or if they did, they
drank boza and ate kebab but they did not spend time in there since bozahouse were

places of disreputable people. He also gives some advices that a person should not drink

%% Orhan Saik Gokyay ed. Kdtip Celebi, Hayati, Kisiligi ve Eserlerinden Seg¢meler,
(Istanbul, n.d.); p. 267-8.

Y8 klil O. Selguk, “State Meets Society: A Study of Bozakhane Affairs in Bursa”
Starting With Food: Culinary Approaches to Ottoman History, Amy Singer ed.
(Princeton: Markus Wiener Publishers, 2011); p. 38.
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boza in bozahouses which means lowering himself but he should drink it in his home, as
long as it is sweat boza.**” There may be two reasons why he gave such advices:
existing controversies among religious scholars on boza consumption due to its
alcoholic content, especially intoxicating effect of sour boza; and riff-raff customers of
bozahouses. Furthermore, the accounts of Evliya Celebi offer significant information
about the patrons of bozahouses. He claims that ulema [religious scholars], suleha
[righteous people], and mesay:ih [sheiks] went to bozahouses to drink boza. Besides, the
porters in Unkapani sat in bozahouses from morning to sunset and drank sour boza.!*®
Gelibolulu Mustafa Ali and Evliya Celebi’s clarifications on the patrons of bozahouses

are parallel with each others. Both highlight the social status of them but not their

religious backgrounds.

As we know from the previous sub-section, people drank boza or other available
beverages and ate kebabs in these businesses. In addition to drinking and eating, there
were other available activities such as chatting, playing backgammon and chess.*°
While doing these activities, people gathered under the same roof and this situation
contributed to the development of public culture and socialization. Although we have a
piece of information about the social status of bozahouse-goers and the activities in

these businesses, we do not know very well to what extent Muslims and non-Muslims

Y7 «Bozahane erazilin yeridir/Nekebat-1 avam mazharidir/Bozasin igme bozma

kendiiziinii/Anda hi¢ kimse gdrmesiin yiiziinii/Bozanin tatlusun hanede i¢/Mest olup
gecme eksisinden gec.” Gelibolulu Mustafa Ali, Mevdidiin-Nefais fi-Kavdidil-Mecalis,
Mehmet Seker ed. (Ankara: Tiirk Tarih Kurumu 1997); p. 366.

148 « _ekser ‘ulema mesayih nus iderler... ... ulema ve siileha ve mesaythindan yevmiye

ni¢e bin bakir avani masrabalar ve bakirlar gekiip kar iderler. ...Unkapani’nun Zelahor
hammallar1 bahs ile bozalari iciip ...bu mertebe keskin bozalar vardur ...kim sabahtan ta
guruba dek bozahanede oturup caba boza i¢cer hammaller vardur.” Evliya Celebi, Evliya
Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap1 Kredi Yaynlari,
1996); p 313.

1% We learn playing backgammon and chess from the fatwas of Ebussuud Efendi. M.
Ertugrul Diizdag, Seyhiilislam Ebussuiid Efendi Fetvalar: Isiginda 16. Aswr Tiirk Hayati
(Istanbul: Enderun Kitabevi, 1972); p. 147-8, 716-7. These fatwas demonstrate that the
alcohol content of boza, public character of bozahouses, and the heterogeneity of their
clientele attracted the attention of the authority. The authority, therefore, determined
certain principles against these public places.
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were in social interaction in these businesses. This is because both the literature and the

court registers fall short of making clarifications on this issue.

Within the context of intercommunal social relations in bozahouses, the court records
provide us almost nothing. If we regard stealing boza from a Muslim’s bozahouse by a
non-Muslim as an intercommunal social relation then we can refer to at least one case
which is dated 7 Zilka’de, 987/December 26, 1579."° Bozac1 Hasan b. Memi applied to
the kadr court against Yorgi v. Yani by claiming that Yorgi took some boza from his
bozahouse without his permission. Hasan, for this reason, hit Yorgi and then Yorgi
blasphemed against him. The case was recorded with the request of the plaintiff. It
shows that a crime in a bozahouse confronted a Muslim bozac: with a non-Muslim. This
case, however, refers to neither the issue of spending time together nor a complex

intercommunal relation in a bozahouse.

2.1.2. Coffeehouses
Long before the establishment of coffeehouses, people came together in certain public

venues such as bozahouses, taverns, public baths, butcher shops, barbershops and
religious complexes.’™ The coffeehouses, however, provided an alternative meeting
place by the mid-16" century and people went to these businesses in order to drink
coffee and spend their spare time. But, what do we know about these people? What
kinds of activities they were involved in? What do court registers tell us about these

questions and intercommunal social relations in these businesses?

150 {Jskiidar Court/51/128 (17b-1): “Yorgi v. Yani’nin, Bozaci Hasan b. Memi’yle
kavga ettigi: Oldur ki Bozact Hasan b. Memi meclis-i ser‘- i serifde isbu Yorgi v. Yani
nam zimmi muvacehesinde ikrar edip mezklr Yorgi diikkkana gelip benim ma‘rifetim
yok iken boza aldig1 ecilden ben dahi mezbiir Yorgi[’ye] vurdum ol dahi bana dinsiz ve
imansiz dedigi bi’t-taleb ketb olundu. Hurrire fi 7 Zilka‘deti’l-miibareke sene 987.
Suhtdii’l-hal: Hact Haydar b. Abdullah, Satilmis b. Murad, Haydar b. Abdullah,
Mahmud b. Abdullah er-racil” Coskun Yilmaz ed. Istanbul Kad: Sicilleri Uskiidar
Mahkemesi 51 Numarali Sicil (H. 987 -988 /M. 1579 - 1580), vol. 8. (istanbul: islam
Arastirmalart Merkezi, 2010); p. 117.

1 Hasan Sankir, “Osmanli Imparatorlugu’nda Kamusalligin Olusumu  Siirecinde

Kahvehanelerin Rolii Uzerine Sosyolojik Bir Degerlendirme” Hacettepe Universitesi
Tiirkiyat Arastirmalar: Dergisi, 13 (2010); p. 193.
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In an urban setting, coffeehouses are known to have brought together individuals from
various backgrounds; therefore, they created heterogenous groups of patrons. People of
diverse social status had access to these places.®® Gelibolulu Mustafa Ali clearly
describes the patrons of coffeehouses as: dervishes, intellectuals, janissaries and people
with limited budget.”™ The major contribution of these businesses to the urban life was
sociability considering they created an alternative urban space for the individuals —
exclusively for the male members of the society.’® These people were involved in
political, literary, and “leisure activities such as games (chess, mancala), performances,
story-telling, puppet-shows, shadow plays, music, and even drug use”.**ibrahim Pegevi
informs us about coffeehouse-goers and how they spent their time in there as follows:

“These shops [coffeehouses] became meeting places of a circle of pleasure
seekers and idlers, and also of some wits from among the men of letters and
literati, and they used to meet in groups of 20 or 30. Some read books and
fine writings, some were busy with backgammon and chess, some brought
new poems and talked of literature. Those who used to spend a good deal of
money on giving dinners for the sake of convivial entertainment, found that
they could attain the joys of conviviality merely by spending an asper or two
on the price of coffee. It reached such a point that all kinds of unemployed
officers, judges and professors, all seeking preferment, and corner-sitters
with nothing to do proclaimed that there was no place like it for pleasure
and relaxation, and filled it until there was no room to sit or stand. It became
so famous that, besides the holders of high offices, even great men could not
refrain from coming there. The imams and muezzins and pious hypocrites
said: ‘People have become addicts of the coffeehouse: nobody comes to the
mosques!” The ulema said: ‘It is a house of evil deeds; it is better to go to
the wine tavern than there.””*>®

52 Ahmet Yasar, “The Coffechouses in Early Modern istanbul: Public Space,
Sociability and Surveillance” MA Thesis (Bogazi¢i Universitesi, Sosyal Bilimler
Enstitiisii, 2003); p. 72.

153 Gelibolulu Mustafa Ali, Mevdidiin-Nefais fi-Kavéidil-Mecdlis, Mehmet Seker ed.
(Ankara: Tiirk Tarth Kurumu 1997); p. 363-4.

>4 Ugur Kémegoglu, “The Publicness and Sociabilities of the Ottoman Coffechouse”

Javnost-The Public 12(2) (2005); p. 8.
5% bid., p. 11.

15 fbrahim Pegevi, Pecevi Tarihi, Murad Uraz ed., vol. 1 (istanbul, 1968). Cited in

Bernard Lewis, Istanbul and the Civilization of the Ottoman Empire (Norman:

University of Oklahoma Press, 1963); p. 132-33. See: Cemal Kafadar, “A History of
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This passage highlights the wide range of clients and activities in coffeehouses.
Additionally, it refers to how these places were popular among the city’s inhabitants

and how they were criticized by the religious scholars in the seventeenth century.

Figure.1 16"/17" Century Ottoman Coffeehouse

Source: Metin And, Osmanli Tasvir Sanatlar: I: Minyatiir (Istanbul: Is Bankas: Kiiltiir
Yayinlari, 2002); p. 383.

A miniature from the 16/17" century, also informs us about the patrons and activities

in a coffeehouse. There are 45 men in the coffeehouse and they interact with each other.

Coffee” The XIII™ Congress of the International Economic History Association (IEHA)
(Buenos Aires, Argentina: 22-26 July 2002); p. 51. 52.
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Some of them are playing mancala or backgammon, while some are reading and
discussing writings. While discussing this miniature, Selma Akyaz1 Ozkogak suggests
that the people sat in groups considering existing social hierarchies. “For example, most
prestigious persons distinguished with their headgears are placed on an elevated sitting
loggia, in the upper center” and a coffee maker is on the corner to prepare coffee “while
two dancers dressed up as women perform in the foreground using the open space of the
interior.”™’ Besides, this depiction suits with the descriptions of Ralph Hattox about the
interior design of coffeehouses: They were generally one roomed places including a
kitchen and a saloon for clients. The sitting places for the clients were benches or sofas
which sat against the walls. There was a fireplace in one corner for making coffee.'*®

The activities in coffeechouses contributed to sociability, especially “fluid and
polymorphous sociability” which were exemplified in the studies of Aries and Sennet,
and discussed in the works of Ugur Komecoglu. Kémegoglu challenges Habermasian
suggestions on coffeehouses, which claim that coffeehouses contributed to the
development of bourgeois public sphere. Rather he sympathizes with “the Sennettian
approach to the public sphere as a form of civility and sociality” and Sennet’s
conceptualization of “Man as Actor”. Kdmegoglu regards coffeehouse as “principal
institutions of the public sphere, a channel and site of public communication, and as an
area linking the socio-cultural with the political.”**® To illustrate, the activities in
coffeehouses such as karagoz [shadow puppet theatre], meddah [public storytelling] and
ortaoyunu [theatre in the round] contributed to a culture of political criticism and satire

by generating a “language that intended to counter official or dominant explanations of

7 Selma Akyazic1 Ozkogak, “Coffeehouses: Rethinking the Public and Private in Early
Modern Istanbul” Journal of Urban History 33 (2007); p. 973.

158 Ralph S. Hattox, Kahve ve Kahvehaneler: Bir Toplumsal Icecegin Yakindogu daki
Kokenleri, Nurettin Elhiiseyni trans. (Istanbul: Tarih Vakfi Yurt Yaymnlari, 1996)
[Original: Ralph S. Hattox, Coffee and Coffeehouses: The Origins of a Social Beverage
in the Medieval Near East (Seattle: University of Washington Press, 1985).]; p.73.

1% Ugur Kémegoglu, “The Publicness and Sociabilities of the Ottoman Coffechouse”

Javnost-The Public 12(2) (2005); p. 6. See: Richard Sennett, The Fall of Public Man
(London: Faber and Faber, 1986), Richard Sennett, “Reflections on the Public Realm” A
Companion to the City, Gary Bridge and Sophie Watson eds. (Oxford: Blackwell,
2003); pp. 380-7.
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how society operates.”™®® Because of ongoing critical publicness, coffeehouses were
exposed to the reactions of authorities. These reactions generally resulted in
coffeehouses closures. The severity of these reactions fluctuated from period to period
and from sultan to sultan but they did not prevent the proliferation of these businesses in

Istanbul 6%

Coffee made a great contribution to the traditional world of a common man by
liberating his life through conversations taking place in the coffeehouses. Therefore,
human sociability was flourished by the habit of coffee drinking.*®* The coffeehouse
sociability, however, was restricted to men since its patrons were exclusively men. Alan
Mikhail examines this situation by introducing a fresh approach to gender issue in
Ottoman coffeehouses, specifically those in Istanbul, Cairo and Aleppo. He challenges
Habermasian dichotomy between “female” and “male”. He offers that although the
patrons of coffeehouses were men “female was a complicatedly important aspect of the

masculine world of the Ottoman coffee house.”®® He exemplifies this argument by

160 |pid., P. 13.

181 In the context of activities and services offered to clients in coffeehouses, it is
beneficial to mention briefly about the barbers who worked in these businesses.
Following the establishment of coffeehouses in the city, mobile barbers began to give
services to clients in these businesses. This is because neither did these barbers organize
as a separate branch in guild system nor did they have gedik [a license showing
capability to perform profession] in 16th and 17th centuries. They were struck hard by
the coffeehouse closures, especially during the reigns of Murad 111 and Murad 1V, and
thus returned to working in the streets. Selma Delibas, “Osmanli Saray1 ve Istanbul’da
Berberlik Kurumu” Hamam: Osmanli’da Yikanma Gelenegi ve Berberlik Zanaati
(Istanbul: Topkap1 Sarayr Miizesi, 2006); p. 69-72. For the detailed information about
this issue: Sadik Miifit Bilge, “Osmanli Istanbulu’nda Berber Esnafi” Ottoman Istanbul
International Conference-11 May 27-29, 2014. | am very thankful to Bilge for sharing
his study with me after his presentation in the conference.

162 Bkrem Isin, “Coffechouses as Places of Conversation” The Illuminated Table, The

Prosperous House: Food and Shelter in Ottoman Material Culture, Suraiya Faroghi and
Christoph K. Neumann eds. (Wiirzburg: Ergon in Kommission, 2003); p. 206.

163 Alan Mikhail, “The Heart’s Desire: Gender, Urban Space and the Ottoman Coffee
House” Ottoman Tulips, Ottoman Coffee: Leisure and Lifestyle in the Eighteenth
Century, Dana Sajdi ed. (London and New York: Tauris Academic Studies, 2007); p.
137. See: Jiirgen Habermas, The Structural Transformation of the Public Sphere: An
Inquiry into a Category of Bourgeois Society, Thomas Burger trans. (Cambridge:
Massachussetts Institute of Technology Press, 1989).
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referring to coffeehouse servant boys who challenge our ideas of gender in these

businesses by generating a “kind of gender-heterotopia”.*

Although the patrons and the activities of coffeehouses, and also the public and
masculine character of these places have been discussed by the scholars, the literature
falls short of explaining religious characteristics of coffeehouse clientele in the 16™ and
17" centuries. Ottoman historians and travelers, like Gelibolulu Mustafa Ali, ibrahim
Pecevi'® and Evliya Celebi, did not give detailed information about this issue either.
There is also no available court case in order to discuss to what extent coffeehouses
contributed to intercommunal social relations. Concerning these businesses, we have
only two court cases among 40 volumes of the court registers. The one dated 11
Zilka’de 1138/ July 11, 1726 provides the names of coffee makers/sellers outside
Ahirkap: while the other dated 15 Zilka’de 1138/15 July, 1726 gives the names of
coffee makers/sellers outside Catladikpi.®® All but one of those recorded coffee
makers/sellers were Muslims. These two registers can be useful for further research, but
they do not help us to explore intercommunal social relations in these businesses. Hence
sharia court records do not provide any information about social aspects of
coffeehouses, although they are significant primary sources for the studies on social

history.

On the question of whether coffeehouses contributed to the development of close
relations between Muslims and non-Muslims, Hattox states that: the idea of toleration to
Christian and Jewish subjects living in Islamic territories came up with the idea that

184 Ibid., p. 169.

15 Ahmet Yasar, “The Coffechouses in Early Modern Istanbul: Public Space,
Sociability and Surveillance” MA Thesis (Bogazici Universitesi, Sosyal Bilimler
Enstitiisti, 2003); p. 70.

186 Coskun Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 24 Numaral Sicil (H.
1138 - 1151/ M. 1726 - 1738), vol. 21 (istanbul: Islam Arastirmalar1 Merkezi, 2010); p.
173.

187 Coskun Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 24 Numaral Sicil (H.
1138 - 1151/ M. 1726 - 1738), vol. 21 (istanbul: Islam Arastirmalar1 Merkezi, 2010); p.
175.

168 Ahirkap1 and Catladikap1 were the gates near the Marmara Sea from the east to west.
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they should live in a place apart from Muslims and they could not be equal with
Muslims. Sharia put the barriers between non-Muslims and Muslims and this adversely
affected othering. Therefore, it was too hard to eliminate these barriers with a cup of
coffee, tobacco or a chess game. Thus, it is not certain if there were coffeehouses that

entertained clients from different religious backgrounds.'®®

2.1.3. Taverns
Similar to bozahouses and coffeehouses, taverns were public meeting places where the

inhabitants of Istanbul went to drink wine and arak and to have kebab cooked. But,
what do we know about the patrons of these businesses? How did they spend their spare
time in there? Beyond these questions, what do court records tell us about

intercommunal social relations in taverns?

As we dealt with under the heading of “Food and Beverage”, Evliya Celebi highlights
three groups of taverns: koltuk taverns, Jewish taverns and taverns selling a variety of
alcoholic beverages. Among these businesses, those in the second and the third group
were recognized by the authority; therefore, they were licensed for offering services.
Religious identities of people who run these places reflected on the accounts of Evliya
Celebi as non-Muslims.”® However, we know that there were Muslim taverners in the

city as well.*"

The taverns, run by Muslims or non Muslims, were frequented by not only riff-raff but

also upper echelons. Sailors, porters and janissaries were regular customers,*’? and even

169 Ralph S. Hattox, Kahve ve Kahvehaneler: Bir Toplumsal Icecegin Yakindogu daki
Kokenleri, Nurettin Elhiiseyni trans. (Istanbul: Tarih Vakfi Yurt Yaymnlari, 1996)
[Original: Ralph S. Hattox, Coffee and Coffeehouses: The Origins of a Social Beverage
in the Medieval Near East (Seattle: University of Washington Press, 1985).]; p.84.

170 Evliya Celebi, Eviiya Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1
(Istanbul: Yap1 Kredi Yayinlari, 1996); p. 314-316.

! Hayati Develi ed., XIII. Yiizyil Istanbul Hayatina Dair Risdle-i Garibe (Istanbul:
Kitabevi, 2001); p. 35.

172 Robert Mantran, XVI.-XVII. Yiizyil'da Istanbul’da Giindelik Hayat, Mehmet Al
Kiligbay trans. (Istanbul: Eren Yayinciliki 1991); p. 220.
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state officials went to these places. Ahmet Refik exemplifies that Ibrahim Aga, who was
the brother and steward of Hezarpare Ahmed Pasha (an Ottoman grand vizier between
1647 and 1648) was addicted to alcohol and got drunk every evening in the taverns of
Kumkapi. His addictions of taverns caused in debates between him and his brother
Hezarpare Ahmed Pasha. His addiction was also noticed by Sultan Ibrahim and this
brought his career to an end: he was dismissed by the sultan."

Resad Ekrem Kocu divides the patrons of taverns into two categories: 1) journeymen,
apprentices and the youth who went to tavern between mid-afternoon and evening; and
2) janissaries, sailors, artillerymen, butlers, and folk poets who went to taverns between
evening and night.!™* Poetry enthusiasts, for example, met at either private homes or
public places, like shops and taverns for discussion and reading poems.*”

In fact, “Islamic law prohibits not only the consumption, but also the public display of
wine consumption for both Muslims and non-Muslims.”*"® The Ottoman sultans,
however, did not prohibit wine but levied taxed on it.'’” The policy of wine, however,
fluctuated from sultan to sultan: sate response was sometimes brutal so the “culprits

hanged, wine houses sealed and wine destroyed” and it was sometimes moderate by

13 Ahmed Refik, Eski Istanbul, Sami Onal ed. (istanbul: iletisim, 1998); p. 43.

174 Resad Ekrem Kogu, Eski Istanbul’da Meyhaneler ve Meyhane Kogekleri, Nergis Ulu
ed. (Istanbul: Dogan Kitap, 2002); p. 16.

> Eminegiil Karababa and Giiliz Ger “Early Modern Ottoman Coffeehouse Culture and
the Formation of the Consumer Subject” Journal of Consumer Research, 37(5) (2011);
p. 746. After: Haluk Ipekten, Divan Edebiyatinda Edebi Muhitler, (1996).

76 klil O. Selguk, “State Meets Society: A Study of Bozakhane Affairs in Bursa”

Starting with Food: Culinary Approaches to Ottoman History, Amy Singer ed.
(Princeton: Markus Wiener Publishers, 2011); p. 41.

17 «Lakin Al-i Osman ...bu sarabi men’ itmeygp senevi kise hasil olur...” Evliya
Celebi, Eviiya Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap:
Kredi Yayinlari, 1996); p. 314. Non-Muslims, for example, were not prohibited from
drinking wine since wine played a significant role in their religious beliefs and
practices. They considered wine as a sacred drink and they drank it during their
religious ceremonies. The political authority, for this reason, legalized wine
consumption by non-Muslims within limits. Fikret Yilmaz, “Bos Vaktiniz Var m1? veya
16. Yiizyilda Anadolu’da Sarap, Sug ve Eglence” Tarih ve Toplum: Yeni Yaklasimlar, 1
(2005); p. 28.
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prohibiting the selling of wine to Muslims and permitting Christian wine houses.”*"

Despite of prohibition of wine and sultanic policies, people of all ranks and social

standing drank wine'’® and went to the taverns in Istanbul.

Evliya Celebi describes taverns as the businesses of immorality, karhane-i fisk hane.**®

The term of fisk was “legally vague but carrying a strong moral connotation” in this

description.*®

At this point, we can pose the following question: what kinds of factors
might have an impact on such a description? The reason is most probably related with
the activities that took place in taverns. If we make a list for the activities that caused
immorality in these businesses, we can put the consumption of alcoholic beverages at
the top of our list. This is because these beverages intoxicated individuals therefore they
were too prone to fights. The next significant factor might be prostitution in taverns.
According to Latifi, a sixteenth-century Ottoman writer, the taverns in Galata were the

places of wine and prostitution.'®?

While drinking in taverns, people cavorted with
prostitutes there. Muslims, for example, did this even “in Ramazan and religious
festivals.”*® Since intoxication and prostitution, taverns were regarded as against the

moral codes and labeled as karhane-i fisk hane by Evliya Celebi.

8 Ahmed Cavid, Hadika-1 Vekayi‘, Adnan Baycar ed. (Ankara: Tiirk Tarih Kurumu,
1998); p. 216.

7% Epru Boyar and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010); p. 166.

180 Evliya Celebi, Eviiya Celebi Seyahatnamesi, Orhan Saik Gokyay ed., vol. 1

(Istanbul: Yap1 Kredi Yayinlari, 1996); p. 314.

181 Marinos Sariyannis, “Law and Morality in Ottoman Society: The case of Narcotis

Substances” The Ottoman Empire, The Balkans, The Greek Lands: Toward a Social and
Economic History, Elias Kolovos et al. ed. (Istanbul: The Isis Pres, 2007); p. 308.

182 | atifi, Evsdf-1 Istanbul, Nermin Suner Pekin ed. (Istanbul: Istanbul Fetih Cemiyeti
Yaynlari, 1977); p. 58.

183 Epru Boyar and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010); p. 199.
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A court case, dated 7 Rebiiilahir 988/ May 22, 1580,* gives an answer to the question,
what the court records tell us about Muslim customers of taverns. Metropolitan Bishop
Dersu from Kuzguncuk appealed to the Uskiidar Court against Yorgi v. Yani(?), was a
Frank taverner in Mehmed Pasa Han in Uskiidar. Dersu asserted that several bibles,
several wood engravings and some beeswax had been stolen from the church, which
was under his responsibility, and he saw one of the bibles with one of the pieces of
wood engravings in Yorgi. The plaintiff requested the court to question Yorgi about this
issue. Upon questioning, Yorgi denied what Dersu said; therefore, the plaintiff was
asked to demonstrate the accuracy of his claim. He brought in two witnesses, Istemad v.
Istati and Papala v. Verendi, who confirmed that the bible and the wood engravings had
belonged to the church. When Yorgi was questioned again, he acknowledged buying
these items from Mehmed b. Hasan, Mehmed b. Mustafa and Ali Bali in return for
corresponding hamr. After being questioned, first two confessed that Ali Bali had had
the goods in question and also he had offered them to sell these goods to Yorgi while
having a conversation with him, meyhdneci Frenk’e bey ‘edip bir mikdar sohbet edelim. We

can infer that Ali Bali knew Frenk taverner, Yorgi, most probably because he went to

184 Uskiidar Court/51/662(79a-1): “Tuzla’daki kiliseden calinan esyalar: Uskiidar
kazasina tabi‘ Kuzguncuk nam karyede sakin olan Dersu nadm metrepolid nefs-i
Uskiidar’dan Mehmed Pasa haninda olan miri frenklerden meyhéaneci Yorgi v. Yani?
nam Frenk’i meclis-i ser‘a ihzar ve takrir-i meram edip bundan akdem Tuzla nam
karyede mutasarrif oldugum kiliseyi agip icinden birkag cild Incil ve birkag stretli
tahtalar ve birka¢ bal mumu almislar hala zikr olan metriikatdan bir cild Incil ve bir pare
stretli tahtayr mezbiir Yorgi elinde buldum suél olunsun dedikde mezbir Yorgi’ye suél
olundukda mezbir metrepolidin idigin inkar edip mezbilir metrepolidden beyyine taleb
olundukda Istemad v. Istati ve Papala v. Verendi meclis-i ser‘a li ecli’s-sehade haziran
olup zikr olunan bir cild incil ve bir siretli tahta bundan akdem karye-i Tuzla’da olan
kilise[den] sirkat olunan esbabdandir deyl sehadet ettiklerinden sonra mezbiir Yorgi’ye
sen ne makiile kimesneden aldin deyt suél olundukda fi’l-vaki* zikr olan bir cild Incil’i
ve birkag pare suretli tahtayr Mehmed b. Hasan ve diger Mehmed b. Mustafa ve Ali Bali
nam kimesnelerden istird edip akgesi ne tuta hamr verip haklagtim dey( cevab verip
ba‘dehu Mehmed ve diger Mehmed’e sual olundukda mezbir Ali Bali esbablarim var
gelin varip meyhaneci Frenk’e bey* edip bir mikdar sohbet edelim deyt alip gidip zikr
olunan esbabir mezblr Ali Bali merkiim Meyhaneci Yorgi’ye bey® eyledi deyl cevab
verdikleri bi’t-taleb kayd siid. Suhfidii’l-hal: Sefer b. ilyas, Malkog¢ b. Ali, Mehmed b.
Ramazan, Iskender b. Abdullah, Siileyman b. Suca‘, Kurd b. Besir, Davud b. Abdullah
ve gayruhiim” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Uskiidar Mahkemesi 51
Numaral: Sicil (H. 987 -988 /M. 1579 - 1580), vol. 8 (Istanbul: Islam Arastirmalari
Merkezi, 2010 ); p. 3109.
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Yorgi’s tavern before. This time, Mehmed b. Hasan, Mehmed b. Mustafa accompanied

Ali Bali, and they went to tavern to sell the goods, to drink hamr, and to chatter.

The next case also refers to Muslim presence at taverns. It concerns a murder and
payment of blood money in return. Aise bt. Mehmed from Eregli appealed to the Galata
court on 10 Zilhicce 1073/July 16, 1663,'® to make el-Hac Mehmed b. Veli vekil for
suing against the murderers of her son, Ak Mehmed. She stated that her son was killed
by Kiryako v. Panayot ve Dimo v. Preskova and Nikola v. Minho in a tavern of Galata.
By choosing el-Hac Mehmed as her vekil, Aise wanted him to carry out her case by
demanding blood money, or to conclude it with sulh [amicable agreement] on condition
to take bedel-i sulh [sulh payment]. EI-Hac Mehmed accepted to be Aise’s vekil. They
thus established a sulh.'®

The third case is dated 1 Muharrem 1074/August 5, 1663.**" Hiiseyin Bese b. Mehmed

asserted that taverner Kostantin v. Yani, Trandafilo v. Yani, Filo v. Yorgi and Istati v.

185 Galata Court/90/452(69a-1): “Aise bt. Mehmed’in, oglu Ak Mehmed’in katillerini
dava etmek iizere Hact Mehmed’i vekil tayin ettigi: Vilayet-i Anadolu’da vaki‘ Eregli
kazisina tabi‘ Alapli ndm karyede sikin Aise bt. Mehmed nam hatun mahfil-i kazida
isbu rafi‘i’l-kitdb el-Hic Mehmed b. Veli ndim kimesne mahzarinda ikrar ve takrir-i
kelam edip sadri oglum olup mahrisa-i Galata’da  Sehiroglani nam
zimminin meyhanesinde makt{il olan Ak Mehmed’in katilleri olan Kiryako v. Panayot
ve Dimo v. Preskova ve Nikola v. Minho ndm zimmilerden dem i diyetini da‘va ve
talebe ve lazim gelirse sulh ve ibraya ve bedel-i sulhii bana isale ve kabz [ve] isal
miitevakkif oldugu umiirun climlesine mezbir el-Hac Mehmed’i tarafimdan vekil ve
naib-i menab nasb ve ta‘yin eyledim dedikde ol dahi kabil ve hizmet-i 14zimesini edaya
ta‘ahhiid etmegin ma vaka‘a bi’t-taleb ketb olundu. Fi’l-yevmi’l-1srin min Zilhicceti’s-
serife 1i sene seldse ve seb‘in ve elf. Suhtdii’l-hal: El-Hac Siilleyman b. Mahmud,
Mehmed b. Mustafa, Mustafa b. Receb, Ahmed Yazici b. Mehmed ve gayruhiim.”
Coskun Yilmaz ed. Istanbul Kadi Sicilleri Galata Mahkemesi 90 Numarali Sicil (H.
1073-1074 /M. 1663), vol. 40 (istanbul: islam Arastirmalar1 Merkezi, 2012); p. 352.

18 For sulh agreements in Ottoman court records see: Isik Tamdogan,” Sulh and the
18th Century Ottoman Courts of Uskiidar and Adana” Islamic Law and Society 15
(2008); pp. 55-83.

187 Galata Court/90/479(72b-2): “Hiiseyin Bese’nin meyhaneci Kostantin, Trandafilo ve
sairleri aleyhindeki darb ve para davasinin reddedildigi: Mahmiye-i Istanbul’da yeni
odalar kurbunda sakin Hiiseyin Bese b. Mehmed nam kimesne meclis-i ser‘-i hatir-i
lazimii’t-tevkirde medine-i Galata’da meyhaneci taifesinden ashab-1 haze’s-sif
Kostantin v. Yanive Trandafilo v. Yani ve Filov. Yorgive Istativ. Dimitri nam
zimmiler muvacehelerinde lizerlerine da‘vave takrir-i keldm edip tarih-i kitabdan bir
giin mukaddem mezbiriin beni meyhanelerinde darb-1 sedid ile darb eylediklerinden
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Dimitri severely pounded him up in their taverns and they stole his red purse including
in 1,450 akges. After being questioned, they denied Hiiseyin Bese’s accusations.
Thereupon, Hiiseyin Bese was asked to provide evidence but he distained to do this.
Then, the defendants were asked to take an oath on Jesus Christ and they did it.
Consequently, the charges of the plaintiff were dismissed by the court. Together with
the last two cases, the present case demonstrates Muslim presence at taverns through
robbery and murder. Although these registers do not refer to peaceful relations among
Muslims and non-Muslims, they are still significant to argue that Muslims were also the
patrons of taverns. In fact, considering the court records are mostly the products of
disputes and conflicts, it is more likely to find such kinds of cases.

The taverns of Istanbul hosted individuals from various social and religious
backgrounds. The people drank, chattered, and established relationships with prostitutes
in these establishments. These activities were accompanied with music as well. Evliya
Celebi, for example, wrote about the taverns in Galata that: “A variety of singers, saz'®®
players and the people played Mevlevi music gathered in Galata taverns and had a rave-
up during the day and the night.”*®® This clarification represents not only playing music

in taverns, but also a vibrant nightlife in these establishments.

ma‘ada koynumdan bir kirmiz1 kese i¢cinde mevciid bin dort yiiz eli akgemi hafiyyeten
ahz Ui kabz eylemislerdir hala taleb ederim sual olunsun dedikde gibbe’s-sual ve akibe’l-
inkdr miidde‘i-i mezblirdan miidde‘asin1 miibeyyine beyyine taleb olundukda ityan-1
beyyineden izhar-1 acz edip istihlaf etmegin vech-i muharrer iizre miidde‘i-i mezbiru
tarith-i mezbilrda meyhanelerinde darb-1 sedid ile darb ve koynundan bir kese icinde
mevcld bin dort yiiz elli ak¢ein ahz i kabz eylemediklerine mezbiriin Kostantin ve
Tarandalio ve Filo ve Istati’ye yemin teklif olundukda onlar dahi ala vefki’l-mes’0l
yemin billahi’llezi enzele’l-Incile ala Isa -aleyhi’s-selam- etmegin miidde‘i-i mezbir bi-
vech mu‘drazadan men‘ birle ma vaka‘a bi’t-taleb ketb olundu. Hurrire fi gurreti
Muharremi’l-haram li sene erba‘a ve seb‘in ve elf. Suhidii’l-hal: Mustafa b. Receb,
Hiiseyin b. Receb, Ahmed Yazict b. Mehmed, Abid b. Mustafa” Coskun Yilmaz ed.
Istanbul Kadi Sicilleri Galata Mahkemesi 90 Numaral: Sicil (H. 1073-1074 /M. 1663),
vol. 40 (istanbul: Islam Arastirmalar1 Merkezi, 2012); p. 367.

188 5az is a stringed musical enstrument.

189 «Galata meyhaneleri igre bu kadar hanende ve sazende ve mutriban ve kismiran
meyhanelerine cem olup seb ruz zevk safa ile surur iderler.” Evliya Celebi, Evliya
Celebi Seyahatndmesi, Orhan Saik Gokyay ed., vol. 1 (Istanbul: Yap: Kredi Yayinlari,
1996); p. 314.
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2.1.3.1. Sharing the Night*®

Taverns were places where city’s inhabitants went after dark as well. “For many of the
inhabitants of the city, the wine houses were a source of wonderful and extravagant
entertainment. The taverns in Galata resounded to the sounds of revelry, full day and
night with crowds of pleasure-seckers.”'®* But, do the court registers provide any

information about this issue?

In this context, two cases are considered. The first one is dated 25 Cumadelahire

1047/November 14, 1637.%2 Kemal v. Marol appealed to the Haskdy Court against his

% While generating this section, | am inspired by the phrase ‘conquering the night’
from Cemal Kafadar’s ‘Coffee and the conquest of the night in the early modern era’
[eleventh annual Eugene Lunn Memorial Lecture, Davis, California, 15 May 2003].
Coffee and coffeehouses paved the way for a new kind of relationship between the
inhabitants of early modern cities and the night. As Alan Mikhail argues, the
“connection between coffee and the night was the use of the drink by Sufis as a
stimulant to stay awake during their lengthy nocturnal sessions of prayer.” [Alan
Mikhail, “The Heart’s Desire: Gender, Urban Space and the Ottoman Coffee House”
Ottoman Tulips, Ottoman Coffee: Leisure and Lifestyle in the Eighteenth Century, Dana
Sajdi ed. (London and New York: Tauris Academic Studies, 2007); p. 210-11.] The
reason of why I did not discuss this connection under the heading of ‘Coffeehouses’ is
the lack of available information in the sicils. On the contrary, | found two court records
which referred to the associations between taverns and the night therefore | decided to
generate a subheading, ‘Sharing the Night’, while discussing taverns in Istanbul.
Taverns, for example, were places where people met after dark before and after the
introduction of coffee in Istanbul.

91 Epru Boyar and Kate Fleet, A Social History of Ottoman Istanbul (Cambridge:
Cambridge University Press, 2010); p. 217.

192 Haskdy Court/5/150(90-1): “Kostantin ve Istemad adli meyhanecilerin
meyhanelerini sabaha kadar kapatmadiklar1 ve mahalle icinde fesdda sebep olduklar
yolundaki sikayet {izerine uyarildiklari: Oldur ki Haskdy sakinlerinden Kemal v. Marol
nam Yahudi meclis-i ser‘-i serife Kostantin v. Yorgi ve Istemad v. Yani nAm zimmileri
ihzar ve mahzarlarinda takrir-i kelim edip mezbiiran Kostantin ve Istemad sirket {izre
car-1 milasitkim olan meyhaneyi tutup i¢inde hamr satarlar, lakin giindiiziin
sat[ti]klarindan ma‘ada gece ile bile asla meyhaneleri kapanmayip sabahlara dek hamr
satip bi-vakt zamanlarda erazil doldurup biitiin gece ¢alma ve ¢igirma ettirip biitiin gece
meyhanelerinde ates sonmez, mezbirlarin bu evza‘l cd’iz ki mahalle icinde nice fesada
mii’eddi ola, sudl olunup bu makile evza‘dan men‘ olunmalart matlibumdur dedikde,
gibbe’s-sudl ve akibe’l-inkdr mezblr Kemal’den da‘vasina mutabik beyyine taleb
olundukda Avraham v. Navin ve Yahya v. ilya nAm Yahudiler meclis-i ser‘-i serife li
ecli’s-sehade hazirdn olup fi’l-vaki‘ merkiiman Kostantin ve Istemad sirket iizre
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neighbors, Kostantin v. Yorgi and Istemad v. Yani. He asserted that Kostantin and
Istemad, sold hamr in their tavern by keeping it open all day and all night. Since they
gathered sinners and made music during the night, this caused fesdd in the
neighborhood so Kemal wanted to make them questioned and precluded. Thereupon,
the taverners questioned but they denied the accusations. The plaintiff, therefore, was
asked to demonstrate the accuracy of his claims. Kemal brought in two witnesses,
Avram v. Navin and Yahya v. Ilya, who confirmed what Kemal complained about.
Consequently, Kostantin and istemad were warned about this issue.

The next record is about complaints from the neighbors against taverns in their
neighborhood. On 11-20 Safer, 1027/February 7-16, 1618, Hacce Hatun

tuttuklart meyhanede gece ile meyhanelerin isledip sabahlara dek hamr satip bi-vakt
zamanlarda erazil doldurup biitiin gece ¢alma ve ¢igirma olur ve sabah olunca atesleri
dahi sonmez, biz bu husisa sahidleriz sehadet dahi ederiz deyl eda-i sehadet-i ser‘iyye
ettiklerinde, sehadetleri ba‘de ri‘ayet-i serd’iti’l-kabil hayyiz-i kabilde vaki‘ olmagin
mezblirin Kostantin ve Istemad bu makile fesadlar1 etmemelerine tenbih birle ma
vaka‘a kayd siid. Tahriren fi’l-yevmi’l-hamis ve’l-1srin min Cumadelahire 1i sene seb‘in
ve erba‘in ve elf. Suh(idii’l-hal: David v. Murdehay, Isak v. Yako, Konor v. Revon? ve
gayruhiim mine’l-hazirin” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Haskéy
Mahkemesi 5 Numaralr Sicil (H. 1020-1053 /M. 1612-1643), vol. 23 (Istanbul: Islam
Aragtirmalar1 Merkezi, 2011); p. 148.

193 Istanbul Court/3/58(5b-7): “Miisliiman mahallesindeki meyhanelerin kaldiriimasi:
Mahmiye-i Istanbul’da Hicce Hatun mahallesi sikinelerinden [sakinlerinden] Ahmed
Efendi el-imdm ve Ibrahim b. Nasiih el-miiezzin ve el-Hic Mehmed b. Ahmed ve el-
Hac Mehmed b. Mustafa ve el-Hac Hizir b. Ali ve Kara Hasan mahallesi sakinlerinden
Stileyman Halife b. Yusuf el-imam ve el-Hac Osman el-miitevelli ve Ahmed Bese ve
Mehmed b. Abdullah ve Hamza Bese ve Defterdar Abdi Celebi mahallesinde Yusuf
Efendi el-imam ve Dervis Kethiidd ve Muhsin Celebi ve Kiigiik Hasan ndm kimesneler
ve sair cemm-i gafir meclis-i ser‘-1 miinirde hazirin olup bast-1 kelam edip, mahallat-1
mezblire kadimden Miislimin mahalleleri olup etrafinda meyhane olagelmemis iken,
hala nasranilerden Kalfa ve Komiircii ve Yayla ndm zimmiler mezblr Abdi Celebi
mescidi kurbunda sakin olduklar1 evlerini meyhane edip i¢inde erbab-1 ser-slr seb-riiz
cem‘iyyetle fisk u fiiclir ve siirb-1 hamr edip hay huylarindan mescid-i mezbirda kema-
yenbagi eda-i salata imkan olmayip nice fesdda mii’eddi oldugundan ma‘ada tarik-i
ammdan fi¢1 ile hamr gecirmekleri ile rdyiha-i kabihasindan Miislimin miite’ezzi
olmagin, bundan akdem men‘ u def* olunmak i¢in emr-i serif varid olmusken yine
memnd‘ olmayip fesdddan hali degildir deyl haber verdiklerinde, hakim-1 muvakki‘i’l-
kitab-1 tiba-leh ve hiisnii me’ab hazretleri bi’z-zat zeyl-i kitdbda esamisi mastlr olan bi-
garaz Mislimin ile mahall-i mezblra varip miisdhede buyurduklarinda, cema‘at-i
Miisliminin vech-i mesrdh iizre cari olan ihbarlar1 ciimleten vaki‘ina mutabik
bulunmagin, merkiimin zimmilerin meyhaneler[i] ref* olunup ve zikr olunan tarik-i
amdan fi¢1 ile hamr gegirmemeleri i¢in kibel-i ser‘den tenbih olunup, ma vaka‘a ketb
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Neighborhood residents stated that their neighborhood was a Muslim neighborhood
from ancient times and there were no taverns in/around it. However, three Christians,
namely Kalfa, Komiircii and Yayla, transformed their houses, near Abdi Celebi prayer
room, into taverns where they drank, fell into sin and made racket with their clients
during the day and the night. Due to these behaviors, it was not possible to pray in the
prayer room. Apart from causing fisk u fiiciir [debaucheries], they carried wine barrels
through public road and the Muslims were worried about its stench. Although imperial
order had been previously enacted for the purpose of expulsion, the taverns were not
prohibited yet and they were full of mischief. When the neighborhoods reported this
issue, the kadi with several Muslims arrived at the area in question, and made
observations. Consequently, the court decided to abolish the taverns and Kalfa,
Komiircli and Yayla were warned about carrying wine barrels on the public road. The
key point in this case is that the neighborhood in question was described as Muslim
neighborhood from ancient times. This situation was associated with the absence of
taverns in/around it. The taverns were considered as a dangerous threat to the
neighbor’s “Islamic” character; therefore, the Muslim inhabitants of the district built a

consensus in order to make the taverns closed.

Two cases above demonstrate that taverns were open during the night as well. The
city’s inhabitants shared a variety of pleasures in these places until the morning: hamr,
conversation and music. These activities, however, were not welcomed by people living
around the taverns because of different reasons such as being uncomfortable with noises
and drunks. There was also a common point of these complaints which both cases

referred to: taverns caused fisk or fisk u fiiciir in the neighborhood.

olundu. Fi evasiti Saferi’l-hayr li sene seb‘a ve 1srin ve elf. Suhtidii’l-hal: Metharii’l-
a‘yan Mehmed Aga Reisii’l-muhzirin, Ali Bey b. Abdullah Efendi, Hiiseyin Celebi el-
miiezzin, Kalayc1 Ustad Hasan, el-Hac Ali el-mismari, Kemal Efendi el-imam, Mahmud
Bese er-racil.” Coskun Yilmaz ed. Istanbul Kadi Sicilleri Istanbul Mahkemesi 3
Numarali Sicil (H. 1027 /M. 1618), vol. 13 (istanbul: Islaim Arastirmalari Merkezi,
2010); p. 92.
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Conclusion
In the sixteenth and seventeenth century, bozahouses, coffeehouses and taverns were

public meeting places for the inhabitants of Istanbul. These businesses offered multiple
services to clients. Within the context of food and beverage, literature provides
significant information while the court records shed indirect and limited light. We can,
however, reach the following conclusion: drinking boza, coffee and hamr came with the
consumption of various items in these places; kebab accompanied to boza and hamr in
bozahouses, coffee served with tobacco and water pipes, and also kebab and appetizers

were consumed with alcoholic beverages in taverns.

A variety of information about the range of customers and activities/services in the
businesses that 1 am concerned with may allow us to discuss their public character
further. These businesses were frequented by riff-raff and the upper echelons for
different purposes: to drink or eat and to spend leisure time with various activities. The
court registers and the literature in some cases, fall short of explaining intercommunal
social relations in aforementioned businesses. We can, however, discuss this issue only

by studying richer court record-data.
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CONCLUSION

This thesis has attempted to discuss intercommunal relations through certain public
venues —bozahouses, coffeehouses and taverns- in Istanbul by analyzing 16™ and 17"
century kadi court records. Since these businesses were both work places and meeting
places for people from various backgrounds, they are supposed to contribute to the
intercommunal relations. In order to investigate this topic, | used the court records as
primary sources since they offer a variety of information about the sale, exchange and
disposal of these commercial enterprises as well as the social environment in which they
were operated. Besides, most of the secondary sources explore these businesses by
focusing on certain patterns such as historical formation, political control and
consumption of beverages, but their public character has not been rigorously analyzed
in consideration of intercommunal relations in the light of the court records. Due to this
gap in the literature, | have investigated how Muslims and non-Muslims established

relationships over these public venues by using the sicils.

When these establishments were considered as work places, the court registers tell us
that Muslims and non-Muslims entered into partnership in bozahouse business. It seems
that the business partners did not conduct business by considering the religious
identities, but simply sought to gain their profits. The registers, however, fall short of
informing us about intercommunal partnerships in coffeehouse and tavern business.
Additionally, the registers reveal that bozahouses, coffeehouses and taverns could be
wagqf properties and non-Muslims were free to rent/run these shops if they reached an
agreement with the waqf trustee. The court records provide several examples which

enable us to reach the following conclusion: waqgfs were more than charitable
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institutions and they played a significant role in promoting intercommunal relations.
Contrary to popular belief, waqgfs did not make religious boundaries clear; rather they
brought Muslims and non-Muslims together. Individually owned shops were also
brought them together in rental/sale process. In this context, our findings are limited
with several cases: rental of taverns and a coffeehouse. No records, however, were
found regarding the rental/sale of individually owned bozahouses. Still, we are able to
claim that rented shops contributed to intercommunal relations in 16" and 17" century

Istanbul.

When aforementioned businesses were considered as meeting places, the court registers
provide indirect and limited and sometimes no information about intercommunal social
relations that established in these places. The registers, however, give exact information
that people went to bozahouses and taverns not only to drink but also to eat kebab. This
issue is enriched with the accounts of chroniclers and travelers which refer to the
diversity of foods and drinks that were served in these businesses. In addition to
drinking and eating habits, these sources inform us about the range of customers and
activities in these places. In this context, the only thing that we are able to learn from
the court records is that Muslims and non-Muslims encountered in these places because
of robbery and fights. According to the court records, Muslims and non-Muslims did
not established good relationships in these businesses. The studies exploring these
businesses as meeting places and alternative primary sources such as chronicles and the
travel account of Evliya Celebi, on the other hand, do not provide suitable information

about intercommunal social relations through these businesses.

The court registers of 16" and 17" century Istanbul provide relatively more information
about the intercommunal economic relations through bozahouses, coffeehouses and
taverns. The registers reveal that Muslims and non-Muslims established networks
through partnership in bozahouse business and rental/sale of aforementioned businesses
—either waqgf or individually owned-. The registers, however, do not provide enough
information about the social aspects of these businesses in consideration of

intercommunal relations.

This study is the first attempt to explore intercommunal relations in select public

meeting places in the light of the court records. Certainly, further research on this issue
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by analyzing more archival sources, as well as travel notes of European travelers who
visited the city in the 16™ and 17" centuries might provide more ideas on how Muslims
and non-Muslims established relationships in the public venues that | am concerned

with this study.

The most significant shortfall of this thesis is the absence (in the court registers
investigated) of discussions on public places where Muslims and non-Muslims were
known to have established close social relations over consuming boza, coffee and hamr.
Since other primary sources frequently inform us that they gathered, and mixed and
mingled, in public places to spend time by drinking, eating, chattering or entertaining, it
is curious that the venues I investigated did not come forth to give clearer ideas about
the intercommunal social relations in the Ottoman capital in the period under study.
These issues are postponed to further research since the main concern of this study was

a spatial examination of intercommunal relations through the public places.
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APPENDIX

THE DATES OF CASES
BOZA AND COFFEE AND TAVERNERS AND
BOZAHOUSES COFFEEHOUSES TAVERNS
1514 1594 1521
1515 1631 1521
1516 1726 1580
1524 1618
1525 1637
1579 1637
1579 1637
1618 1663
1649 1663
1663 1663
1663
1663
1663
THE NUMBER
KEYWORDS USED FOR THE NUMBER OF OF RELEVANT
SCANNING THE CASES ADJUDICATION CASES
arak 237 2
attar/attar dikkanm 187 0
berber/berber ditkkani 300 1
boza/bozaci/bozahane 83 10
celeb 61 0
hamam 599 0
hamr 194 5
helvahane 1 0
kahve/kahveci/kahvehane 212 2
kasab/kasab dikkani 2166 0
kebab 63 2
meyhane/meyhaneci 126 13
simidci 6 0
sarab 29 1
sekerci 13 0
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The Public Venues in 16™ and 17" Century Istanbul (From the Court Records)

Source: Kauffer Frangois, Plan de Constantinople. gallica.bnf.fr / Bibliothéque
nationale de France

€ Bozahouses
A : Taverns

@ : Coffeehouses
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