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OZET

CAGDAS INGILiZ ROMANINDA RADIKAL EKOLOJI COZUMLEMESI:
JULIAN BARNES, DAVID MITCHELL VE JOHN FOWLES

Bu tezin amaci, koklerini modernite karsithginda bulan Radikal Ekoloji
Hareketi ve Postmodern ideolojinin ortak bir ¢evresel etik 1s18inda edebi zeminde
bulusmalarini saglamaktir. Dolayisiyla, bu ¢alismada ekolojik bir postmodern
edebiyat teorisinin, mevcut cevre krizinin daha derin bir felakete donlismeden
bireysel ve toplumsal uzamda bir paradigma degisikligi yaratmasi acisindan nasil
ciddi katkilar sunabilecegi tartisilmistir. Bu baglamda, Julian Barnes’in A History of
the World in 102 Chapters, David Mitchell’in Cloud Atlas ve John Fowles’un The
Collector adli romanlar1 sunduklari zengin ekolojik imgeler ve g¢evreci sdylemler
bakimindan Derin Ekoloji, Toplumsal Ekoloji ve Ekofeminizm gibi bazi radikal
ekolojik akimlar 1s18inda analiz edilmistir. S6z konusu eserlerde ¢oziimlenen bu
radikal ekolojik ogretiler goz Oniine alindiginda, modernitenin kurguladigi {ist
anlatilar1 reddeden postmodern edebiyatin insanmerkezcilige karsi ekolojik bilinci
tesvik ettigi yeni bir ekolojik aydinlanma ¢aginin ortaya ¢ikisina ve ayrica hiyerarsi
ve tahakkiimden armndirilmig, gelecegin ekolojik toplumlarina onciilikk edebilecegi

sonucuna varilmistir.

Baturay ERDAL, 2019

Anahtar Kelimeler: Radikal Ekoloji, Derin Ekoloji, Toplumsal Ekoloji,

Ekofeminizm, Postmodern Ingiliz Romani
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ABSTRACT

DECIPHERING RADICAL ECOLOGY IN CONTEMPORARY BRITISH
FICTION: JULIAN BARNES, DAVID MITCHELL AND JOHN FOWLES

The purpose of the study is to enable Radical Ecology Movement and
Postmodern ideology which find their roots in the assumptions of anti-modernity to
be fused in a literary ground in the light of common environmental ethics. The study
also offers discussions for how an ecological postmodern literary theory can provide
significant contributions to the paradigm shift in social and individual dimensions
before the extant environmental crisis turns into a deeper turmoil. In this context,
concerning ecological images and environmental discussions they provide, A History
of the World in 102 by Julian Barnes, Cloud Atlas by David Mitchell and The
Collector by John Fowles are analyzed through the lens of such radical ecological
currents like Deep Ecology, Social Ecology and Ecofeminism. Bearing in mind the
radical ecological doctrines embedded in these texts, it is concluded that ecological
postmodern literature disavowing metanarratives constructed by modernity can be of
paramount importance to the emergence of a new age of green enlightenment
promoting environmental consciousness against homocentrism and also of ecological

societies of the future recovered from domination and hierarchy.

Baturay ERDAL, 2019

Keywords: Radical Ecology, Deep Ecology, Social Ecology, Ecofeminism,

Postmodern British Fiction
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INTRODUCTION

“If you come home and find a bunch of Hell's
Angels raping your wife, your old mother, and
eleven-year-old daughter, you don't sit down
and talk balance with them or suggest
compromise. You get your twelve gauge
shotgun and blow them to hell [...] There are
people out there trying to save their Mother
(Earth) from rape and their story must be told
also.”

—Dave Foreman, “Violence and Earth First!”

The attempts of mainstream environmentalists to diagnose merely the
existence of environmental crisis have already failed to establish an epistemological
basis. Instead of insisting on the symptoms of ecological turmoil, examining the
perception and the reconceptualization of nature can help mapping out a new route
not only to reach the roots of the crisis embedded in the human history and but also
to offer new alternatives for the reconstruction of the relationship between human
and nonhuman. The advocates of radical ecology, according to Michael Zimmerman,
distinguish themselves from mainstream environmentalists as ‘radical’ for at least
two primary reasons: “First, they claim that their analyses disclose the conceptual,
attitudinal, social, political, and cultural origins of the ecological crisis” and
“[s]econd, they argue that only a revolution or a cultural paradigm shift can save the
planet from ecological devastation” (1998: 4). Such an approach is inclined to
manifest itself in the notion that nature is indeed more than nature.

Contrary to the anthropocentric idea that the concept of nature can be
expressed through basic definitions which only refer to the physical environment as a
raw material, its scope actually expands so as to encapsulate a deeper ecological
meaning, or a philosophical infrastructure reflecting its ideational and abstract
aspect. Insisting on the plain illustration of nature paves the way for an irreparable
damage in the proper perception of what is natural. In opposition to this mischievous
anthropocentric approach missing the fundamental point, it must be accepted that
nature is an entity being self-conscious and coherent in itself and having a deep

meaning peculiar to itself, which requires ecosophical lens to make sense and



diagnose the existing issues about it. This misdetection in the definition not only
causes nature to be perceived as an object that would be discovered first and
exploited then, but also transforms its existence into an ontological problem. Thus,
behind these exploitative attitudes towards the physical and spiritual existence of
nature, which has seemed not to change for centuries, lies the chronic misconception
on its ‘raison d'étre’. More components than assumed must be involved in this
matter. Discussing the position of human in an all-inclusive definition of nature,
Murray Bookchin, a pioneer in the ecology movement, asserts that the definition of
nature is more difficult than it appears due to the involvement of human beings in
nature as a part of it (1996: 3). Considering that human beings cannot be separated
from nature, then, he wonders whether human beings are only “one life-form among
many others” or “unique in ways that place major responsibilities on them with
respect to the rest of the world of life [...]?” (1996: 3). Whether social ecology
attaches a great importance to the potential of human or deep ecology considers
human as an equal life form among others, it is an incontestable fact that the
historical roots of ecological crisis indicate the dissociation of human mind from the
rest of the life-forms in an attempt to justify the domination.

This misperception reducing the idea of nature through oversimplified and
artificial specifications can be claimed to begin with the Age of Enlightenment which
is a Western intellectual movement characterized by the stimulation towards
modernity. In this sense, the environmentalist philosophies regard modernity and the
philosophical roots it is based on as being the remarkable turning point in the
emergence of modern environmental problems and the deterioration of the planet.
The effort to make human reason sovereign over the macrocosm, which can be
claimed that it begins with Descartes’s popular statement elevating the human’s
function, “I think therefore I am”, reaches its peak by the end of the modernity. Thus,
some scholars from Francis Bacon to David Hume and even to Karl Marx put
science, reason and human as the key elements of a new modern society. The modern
world enshrines such ideologies that the reason can grasp everything in the world,
science will ultimately explain anything in the universe, an anonymous power
arranges everything if you free the market, class struggle is always valid and can

explain all social and individual cases. However, there is an immediate ecological



problem of which detection and solution are ignored and left unsolved by the
enlightened mind. The tradition of humanism also plays a significant role by resting
on some assumptions, as R. W. Harris puts it, “the chief of which was that the
universe was a single, coherent and rational creation of the deity, and that man, and
all other beings, creatures and things, existed in a pre-determined hierarchy,
governed by God’s laws” (1968: 9). The era is marked by the disintegration from the
medieval concept of universe, which paves the way for shaping a modern
cosmological argument through the physical science started by Galileo and Newton,
the investigative method of Bacon, the experimental philosophy of John Locke and
Hume. Despite the fact that any goal set by the enlightened mind is thought to be
achievable in the future by these scholars, the first half of the twentieth century, in
the wake of the spirit of progress imposed by the modernity, witnesses a physical
world endangered by World War I, World War 1l and nuclear power.

While Jurgen Habermas defines modernity as a process which cannot go
beyond being an incomplete and immature project (2005: 163-74), radical ecology
movement of the mid-twentieth century embracing deep ecology, social ecology and
ecofeminism already announces the end of modernity, decentering the enlightened
mind and becoming suspicious of the scientific experiment of the previous ages. In
her introductory notes to Radical Ecology: The Search for a Livable World, Carolyn
Merchant manifests the emergence, definition and purpose of Radical Ecology. She
claims that the theory emerges as a reaction to the crisis in the industrialized societies
and holds the view that the exploitation of nature paves the way for human
domination in all facets of life including race, class and gender issues. For her,
radical ecology attempts to overcome the illusionary idea that people have the right
to exploit nature. Thus, radical ecology adopts a new environmental ethics triggering
people to construct a new social structure which is in harmony with this ecological
vision (2005: 1). Embracing deep ecology, social ecology and ecofeminism, Radical
Ecology, to clarify and extend Merchant’s definition, is a sort of revolutionary green
movement which demands a well-organized society promising equal rights for all
human beings and nonhuman living beings, promotes human race to raise awareness,

or ecological consciousness about the deteriorating environmental conditions and



puts forward reformulated law, ethics, moral values and new principles to rediscover
the perception of nature.

The term deep ecology, named as The Long-Range Deep Ecology, was
coined by Norwegian philosopher Arne Naess in 1973. Deep ecology invites human
beings to realize that they are an indivisible part of what is natural, thus, any idea of
superiority or the right to exploit the inferior cannot be accepted. Disavowing the
thought that all organisms serve for the benefit of humanity and that nature must
only be respected as long as it is a necessary object for the survival of human race,
which is considered as ‘shallow’, ‘perfunctory’ and ‘superficial’, the followers of
deep ecology strictly believes the equality of every organisms that make up the
ecosystems. Based on a holistic approach to the survival of species in the universe,
this ecological philosophy emphasizes the role of an individual who is invited to be
aware of his/her ecological sense through self-realization. If people in a society
achieve the self-realization, therefore, this can lead to the togetherness of society and
nature.

The demand for ecological revolution for the rearrangement of social
dynamics is also the ultimate goal of Bookchin, a social theorist who is the founder
of Social Ecology. Though the goal shared by radical ecologies is similar, the ways
adopted to reach it differ. Bookchin’s theory of social ecology embraces a dialectic
approach to society which must be reorganized through human faculties. An
ecological revolution in the reconstruction of society can be achieved by integrating
human reason into ecological consciousness, transforming his mind into an
ecological and naturalist form. That is to say, social ecology does not totally refuse
the role of human mind but adopts the belief that the fragile structure of biodiversity
endangered by man can only be saved through dialectic rationalism. Once having
significant contributions to the development of deep ecology movement, Bookchin
mediates between anthropocentric and biocentric approaches to ecological
philosophy, and also finds both as erroneous, dismissing a biocentric model
equalizing human beings and viruses within a “biospheric democracy” and an
anthropocentric model making human egocentric beings within a “biospheric
tyranny” (1996: 137-38).



As a much-debated branch in the field of feminist studies, coming out of the
rising consciousness about the similarities between woman and nature, ecofeminist
movement directly relates nature to woman in the sense of production and
reproduction, and also environmental destruction to the violence against woman
body. As Merchant suggests, “[w]hen radioactivity from nuclear power-plant
accidents, toxic chemicals, and hazardous wastes threaten the biological
reproduction of the human species, women experience this contradiction as assaults
on their own bodies and on those of their children and act to halt them.” (2005: 193).
It is clear that the movement draws a substantial connection between industrial
capitalism and androcentric society. Regarding natural sources as a means of
limitless exploitation, capitalism abuses nature via male-dominant society. On one
hand man, in order to have an eternal power, tends to overcome nature and tame
everything environing him, on the other hand woman is reconciled with nature and
embraces it due to the fact that she has developed the conscious of not capturing
nature but belonging to it. Drawing linkages between environmental issues and
feminist concerns, ecofeminist theory is not only an opposition to the already built
tradition based on othering and silencing but also a social theory helping rebuild the
perception of contemporary society on nature and woman.

These theories of radical ecology more or less offer remedies to the current
ecological crisis, yet they are criticized because of lacking acceptable solutions. As
Serpil Oppermann discusses, though the branches of radical ecology like social
ecology and ecofeminism provide an insight into the holistic approach as much as
deep ecology, they are so occupied with criticizing each other that they cannot
attempt to develop common methods in finding acceptable remedies for the current
ecological destruction. (2003: 16). However, removing much of the impediment to
the ideological intercourse does not seem beyond the bounds of possibility as regards
purpose and subject. The connection of these radicalized environmental theories with
postmodern ideology, on the other hand, primarily lies behind the fact that radical
ecology and postmodernism do not embrace the ideals of modernity. Both disavow
the belief that the reason and mind overindulged by modernity could not solve the
deepening ecological crisis. In this sense, Oppermann discusses that postmodern

theory must be linked to radical ecology in terms of their reconstructive structures.



She focuses on the similar aspects of radical ecological philosophy and
postmodernism, particularly on their critical approach to the materialistic conception
of the world (2003: 20).

Enabling a versatile view on the conditions brought by the postmodern
period, the discourse of contemporary British fiction can have a crucial role in
reflecting the ecological awareness using deconstruction, paranoia and its concern
with late capitalism. The coalescence of these theories can be of vital importance to
halt the crisis risking sustainable ecology. “Because the postmodern devices of
discontinuity, decentering, disruption, paradox, ambiguity, indeterminacy, ironic
distance, language games, self-reflexivity, intertextuality, and contingency are used
predominantly in the postmodern fictions to contest closure, order and unity, and
universalizing drives”, for Oppermann, “their double coding opens a new conceptual
path of inquiry for ecological discussions” (2008: 248-49). Thus, the logocentric
discourse of modernity that adopts a totalizing anthropocentric view of universe can
be claimed to precipitate a reaction as a radical environmental paradigm which can
be embraced by postmodern literary discourse.

Though postmodernism notoriously offers some multilateral parameters
which make itself challenging to define, it is accepted as a strong critical current
questioning and confronting the assumptions of modernity, logocentric idea,
scientific and technological development, the concept of nation-state including man-
made human hierarchy, dualist forms of thinking and all dominant economic and
political ideologies as well. Nature does not lie at the heart of the philosophy of
postmodernists but they have developed critical discourses against those who make
up Western mind from Plato through Descartes and then to Hegel. Considering the
philosophy of radical ecology the emergence of which coincides with the arrival of
postmodern thought, it is seen that the theory offers parallelism with postmodernism
in the ecological discussions. In this sense, such theoreticians as Max Oelschlaeger,
Arran Gare, Zimmerman and Oppermann open up the possibility of postmodern
approaches to ecophilosophy.

Oelschlaeger, in his introduction to Postmodern Environmental Ethics,
develops “an account of postmodern environmental ethics as effective discourse” and

claims that while this ethics “has run its course, we will find ourselves living in a



new age” (1995: 2). Believing that postmodern environmental ethics exists in
language, Oelschlaeger offers deconstructive and reconstructive postmodernism to
create a postmodern environmental ethics. The current process, by the way, has been
in place since the emergence of ecophilophical ethics. As George Sessions argues,
“[p]Jostmodern deconstructionists have deconstructed certain ethnocentric aspects of
Eurocentrism (although ecophilosophers and environmental historians have also been
deconstructing Eurocentrism beginning at least with Thoreau)” (1995a: 150-54). This
suggestion seems to provide a strong ground for the postmodern ecological literary
criticism since “[d]econstructive analysis, literally, the close reading of a text that
exposes its underlying ideology and assumptions (subtexts), has been brought to bear
on the reality of history, truth, God, democracy, the soul, objectivity, science and
technology” (Oelschlaeger, 1995: 7). Reconstructive postmodernists, on the other
hand, make it by benefiting from “discourse analysis to expose ideological constructs
that marginalize some groups and place others at the center [...]” (Oelschlaeger,
1995: 7).

Zimmerman, in his Contesting Earth’s Future: Radical Ecology and
Postmodernity, recognizes the links between radical ecological theory and
postmodernism through bringing both together on an anti-modernist ground.
Reacting the exploitative and oppressive tendencies of modernity, radical ecologists,
as Zimmermann discusses, “envision the emergence of nonauthoritarian,
nonoppressive, nonhierarchical, ‘postmodern’ societies in which free, playful,
decentred, heterogeneous people live in small, bioregionally oriented, technically
efficient, democratic, ecologically sound communities” (1994: 6).

Accordingly, Oppermann, in her “Toward an Ecocentric Postmodern
Theory: Fusing Deep Ecology and Quantum Mechanics”, suggests a new postmodern
approach, or more precisely, a new ecological postmodern theory linking postmodern
critical theory to the narratives of radical ecology through developing a
reconstructive theory. For Oppermann, the discourses of an ecological understanding
and the postmodern reaction to the metanarratives must be combined to constitute a
“reconstructive postmodern theory of radical ecology [...]” (2003: 20). In this sense,
the components of the common ground that emerge out of the intersection of

postmodern theory and radical ecology must be underlined in a reconstructive



manner. Thus, she argues that this new theory “integrates concepts like plurality,
diversity, contextuality, relationality, difference, and especially process”, which turns
postmodernism into a philosophy regarding the biosphere “as a creative process”
(2003: 22).

Gare, in Postmodernism and Environmental Crisis, supports that
“[p]ostmodernism is ecocentric” due to its opposition to the extant system and its
association with the admiration for Eastern communities, cultures and religions,
minorities, nonhuman living beings and any spiritual beliefs in nature (1996: 87). In
the light of the discussions regarding whether postmodernism can be ecology-
oriented, Oppermann refutes the notion that philosophical doctrines of radical
ecology movements may be a threat to form another grand narrative or lead
centralization. For her, ecological postmodern narratives contribute to ecological
consciousness with its multidimensional structure rejecting any totalization (2003:
24). Sessions is also critical of the idea that ecocentricism is a power-motivated
position. He asserts that he does not understand how one can consider this ecocentric
norm as related to human power perspective (1995a: 150-54) despite deep ecologists’
insistent emphasis on richness and diversity.

Terry Eagleton attests that the judgements developed for the meaning of a
literary work “have a close relation to social ideologies. They refer in the end not
simply to private taste, but to the assumptions by which certain social groups
exercise and maintain power over others” (1983: 16). Considering that the society is
inseparable from the physical world with its interdependent social beings environing
this social structure, postmodern literature can reflect the spatial order and/or
disorder through the conception of language that provides an extension of the insight
into self, world, community, landscape, the well-being of human and nonhuman. At
this point, Oppermann focuses on the socio-ideological basis of nature’s discursive
formations conducted in postmodern literature. According to her, postmodern
fictions based on ecological issues provide discussions about how the nature of
reality is constructed, how the discourse alters and manages the perception of reality
(2008: 248). From this standpoint, she concludes that these ecological postmodern

fictions are permeated with ecological discourses and “thus play a significant role in



exposing the dangerous effects of anthropocentric discourses on human
consciousness and socioeconomic practices” (2008: 248).

Bearing in mind the considerations described above, three prominent
postmodern novels employing radical ecological viewpoint will be analysed in this
study. Among the authors who adopt the tone of this new environmental paradigm
are Julian Barnes, David Mitchell and John Fowles. In A History of the World in
102 Chapters, Barnes offers ecologic discourses through assuming the role of an
anti-historical author who revisits the history of humanity. While recounting an
iconoclastic narrative from Noah’s Ark to a postmodern heaven, the author
deconstructs the anthropocentric vision sometimes by narrating the story through the
lens of a woodworm and sometimes by assigning these animals an attorney to defend
them in a trial. Another British novelist David Mitchell displays to what extent the
outcomes of human-induced environmental devastation can reach in his remarkable
novel Cloud Atlas published in 2004. Consisting of six different, yet interrelated
stories in different time and places, Cloud Atlas handles an intertwined ecological
problem from 1850s to a distant post-apocalyptic future. The novel describes a
vicious cycle of humanity where he returns to the point where he begins, to a dead
end due to the overpopulation, overconsumption, uncontrollable technology and
socio-ecological disorder. Nearly all novels of John Fowles, on the other hand, are
dominated by an ontological crisis intertwined with ecological discussions. In his
autobiographical book, Fowles himself explains the key element dominating the
spirit of his fiction: “Again and again in recent years I have told visiting literary
academics that the key to my fiction, for what it is worth, lies in my relationship with
nature—I might almost have said, for reasons | will explain, in trees” (2010: 31-32).
This study includes the first novel of Fowles who is known as a postmodern nature
writer: The Collector. In the novel, the author depicts the story of an entomologist
Frederick Clegg who collects butterflies. The fate of the butterflies captured by the
sociopathic protagonist is identified with the female character Miranda Grey who is
abducted and imprisoned in a cellar by Clegg.

In the light of these introductory notes, the dissertation handles the
postmodernisation of radical ecology in these contemporary British fictions within

four chapters. The first chapter entitled “The Idea of Green: From Homocentrism to



Ecological Enlightenment” outlines how the assumptions of modernity are
established as a totalizing system according to which the role of the environment has
been discussed throughout the centuries. It also includes an ecological analysis of the
philosophical tradition of Enlightenment thinkers whose thoughts trigger the crisis of
sustainable ecology. The second part of the chapter deals with the theoretical
framework of radical ecology movement including deep ecology, social ecology and
ecofeminism which emerge as a reaction to the detrimental influence of modern
discourse about the biosphere. Following chapters will search for the traces of radical
ecological discourses in the novels of British writers Julian Barnes, David Mitchell
and John Fowles. In the second chapter entitled “Iconoclastic Identity of Julian
Barnes: Deconstructing Anthropocentric Ideology in A History of the World in 10 %
Chapters”, it will be examined how Barnes deconstructs anthropocentrism by
revisiting the concept of metanarrative through his nonhuman narrator and how each
story in the novel voices the different ecological issues in accordance with the
principles of deep ecology movement. The third chapter, “Toward a Synthetic and
Corpocratic Society: Distorted Third Nature in David Mitchell’s Cloud Atlas”,
provides discussions on the social roots of the impending ecological disaster through
the lens of social ecology movement and demonstrates how the modern sense of
progress causes the decadence of civilization when the harmony between society and
nature disappears. Finally, “John Fowles as a Feminist Nature Writer: Fowlesian
Portrait of Androcentric Exploitation of Woman and Nature in the Collector” is the
fourth chapter of the study which brings an ecofeminist approach to Fowles’s first
novel. In consideration of the author’s views on ecology and feminism in his articles,
this chapter discusses how woman and nature are subject to patriarchal ideology in
terms of domination and exploitation.

On the whole, the dissertation embodies a purpose that deciphers the radical
ecological discourses in the three postmodern fictions and discusses the role of
ecological postmodern thought in contemporary literature. The study also functions
to reveal that both postmodern thought and radical ecology mainly establish their
principles on the anti-modernist discourses. The view of the universe that is
egalitarian and pluralistic as well as the critique of materialistic worldview enables

these movements to share parallel discourses. Furthermore, postmodern fiction and

10



radical ecology disavows the authoritative discourses by deconstructing the
established truth. Thus, this dissertation will attempt to indicate that postmodern
fiction and radical ecology can find many common grounds on which they can create

self-awareness against the process of otherizing nature.
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CHAPTER ONE

1. THE IDEA OF GREEN: FROM HOMOCENTRISM TO ECOLOGICAL
ENLIGHTENMENT

1.1. Modernity and the Death of Nature: Reason, Science and Religion as a

Totalizing Explanatory System

Contemporary environmental scholars argue that the first serious historical
development influencing the fate of natural world is irreversibly characterized by the
unlimited confidence in man himself. This anthropocentric perspective prompted by
humanism leads the philosophers of the Medieval Age to define every object and
also every abstract idea through the lens of men. While nature is rediscovered by the
medieval scholars regarding man as the central fact of the universe, civilization, on
the other hand, is to be re-established in a way that consolidates man’s position. It is
believed that the potential laid buried in human mind can emerge to carry out radical
changes in the mechanism of the universe. In his remarkable study including five
hundred years of Western culture, Jacques Barzun states that the first is “the
conviction at the heart of Humanism- ‘more human,” therefore better than the
medieval outlook, behaviour, and language” triggering the confidence in the
enlightened man himself and the other one is “the awareness of techniques obviously
‘advanced’- perspective in painting, polyphony in music, improvements in the
practical arts and the sciences” (2000: 74). Both indicate the capacity of human mind
to discover the potential in the universe.

If people are to understand how the idea of ecological sense has been
radicalized, they must turn their face to the great humanist tradition paving the way
for modernity and the age in which this tradition echoes, because the belief in the
capacity of human power and the desire for ‘more human’, a fundamental reason for
the extant environmental crisis, is definitely rooted in the Age of Reason or the
Enlightenment.

As the terms like reason, critical thinking and progress identified with this

period reflect only one aspect of the Age of Reason, socio-economic dimensions of
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the age should be included in its large-scale definition as well. Lester G. Crocker, in
his introductory notes to The Age of Enlightenment, makes an in-depth explanation
on the nature of the period claiming that Enlightenment is the intersection of the past
and future and an ideal model armed with the weapon called critical reason which
helps diagnose the problems of the society and offer remedies (1969: 1). As can be
seen, many illustrations seem to describe the spirit of the Enlightenment by showing
its positive influences on culture and society. This age, as Crocker observes, is often
“characterized by optimism, liberalism, the teaching of morals, and other appealing
tendencies” (1969: 1). However, the idea of Enlightenment, for Crocker, “did not
exist in any such pure form as we should like to give it; that it was imbedded in [...]
all sides, creating a complex of dynamic, dialectical tensions” (1969: 2).

The tension between human and nature therefore lies at the heart of this
humanist optimism. The philosophical logic contrary to mystical and symbolic
illusion initiates a great universal order in which nature has thus become a subsidiary
object, or more precisely, an inferior existence. In other words, the unity between
soul, body and nature crack deeply. For instance, being a precursor of Renaissance
humanism, Petrarch gives the first signs of this breakup. One day, he enjoys
admiring some mountain scenery. On the top of the mountain, he opens St
Augustine’ Confessions to consult and ensure what he feels is valid; yet he is
abashed: “I closed the book, angry with myself that | should still be admiring earthly
things, when | might long ago have learned from even pagan philosophers that
nothing is wonderful but the soul” (2011: 33). In opposition to respecting and
admiring the idea that nonhuman nature is holy and lofty, the sublime, consequently,
seems to transform into a human quality adopted by the Augustinian doctrine which
propagates Neo-Platonic ideas to the middle ages. As a consequence of a new
perspective overriding the metaphysical pattern of nature, the cosmos, therefore,
becomes humanized and an experimental object. In this sense, man distinguishes
himself from all other nonhuman living beings as a creature endowed with the
faculty of reason through which he can practice free will. The idea of human
supremacy based on his freedom of choice is now the essential issue for medieval
scholars. Defining human as the most wonderful and fortunate being, Giovanni Pico

Della Mirandola postulates the thought that God puts human beings in the midst of
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the earth and regards them as superior creatures with no boundaries. He believes that
the creator grants human beings free will so that they can become the moulder of
themselves. Alternating between ‘soil’, which represents his earthly place among all
living beings, and ‘soul’, which exalts him to a heavenly being, mankind, by virtue
of his reasoning, man is given the right to be integrated into whatever form he would
like to prefer (1998: 4-5). The medieval humanism invites man to face the fact that
he is located into the middle of the earth where he is capable of shaping his self
owing to the free will he is granted. Harris observes that it is man’s own choice and
“the instrument lay in the use, or misuse, of his reason” because human being
“endowed with freedom of choice, becomes the ‘moulder of himself’, capable of
degenerating to the level of beasts, or, by the use of his reason, becoming a heavenly
being” (1968: 23). In accordance with his emphasis on human privilege, Mirandola
also draws the medieval picture of universal chain of being. The creator, for him,
likens to a “Supreme Architect” who creates “this earthly home” and places “a
multitude of creatures of every kind” and then when every detail is ready to serve the
benefit of human being, he decides on “the creation of Man” who is a “great miracle”
and “a wonderful being” (1942: 347-48). All living and nonhuman living beings are
now made based on a divine hierarchy and everything is arranged according to the
highest, middle and the lowest orders (1942: 348). On one hand, the links among the
phases in the hierarchy are supposed as strictly related to each other reflecting the
medieval cosmology, this fundamental thought concerning the position of human
being in the universe, on the other hand, is responsible for transmitting human
supremacy to characterize the ensuing centuries.

Sir Isaac Newton, with a radical ecological understanding, may be assertive
when he praises the great thinkers of the previous age: “If |1 have seen further it is
only by standing on the shoulders of giants” (qtd. in Merton, 1993: 1). Among the
giants he stands on their shoulders are Copernicus, Galileo and Kepler whose
discoveries make human beings believe the idea that the physical world is an
organized mechanism governed by laws which can be grasped through human
reasoning. As Harris claims, “[t]hese laws were to be discovered, not by a priori
reasoning, not by some reference to an authority, such as the ancient philosophers, or

the Scriptures, but by empirical means” (1968: 10). The discovery of nature- to be
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more precise, the process of dominating over nature- could be carried out via new
experimental knowledge that requires man to discard the religious doctrines.
Theological assumptions ascribed to a great authority are replaced with inductive
reasoning provided by scientific observation and calculation. However, the only
change in the approach to physical world is the method determining how the
objectified nature would be handled in Western culture. That is to say, the radical
shift from theological perspective to the new modes of thought does not bring any
advantage for nature. People strictly abiding by Christian doctrines and religious
scriptures consider that they are punished and then sent into the earth. Supposing that
they are created as superior to other living beings, men give precedence to the other
world which they think they once belonged. Indicating the worsening relationship
between man and nature as a consequence of this religious background, historian
Lynn White Jr. accuses Christianity of separating man from nature and of justifying
man’s exploitation of nature in terms of religious ends (1967: 1205). In an ecological
sense, Christianity is credited for its anthropocentric approach and the ecological
crisis, for Lynn White Jr., is based on “the Christian axiom that nature has no reason
for existence save to serve man” (1967: 1207). Despite the disavowal of traditional
Christian doctrines and the recognition of intellectual and empirical approach to the
operation of the physical world, which is initiated following the discoveries of
Copernicus, Galileo and Kepler, the exploitation of nature is advanced more than
ever before.

Though Bacon is labelled as half medieval and half modern due to the fact
that he cannot totally refuse medieval conceptions, it can be claimed that his thoughts
and works mark the beginning of a new era. He popularizes the notion that one can
arrive at the generalizations beginning from the observations of minor events, which
can be called as inductive logic. With this experimental and empirical method, he
challenges the traditional Aristotelian deductive method. Yet, he could not go beyond
his contemporary philosophers like Descartes in terms of ontological argument and
abstract reasoning. Thus, Stuart Hampshire claims that “he had the temperament of a
naturalist rather than a philosopher” on account of the fact that “his eye was always
caught by the colour and variety of concrete things in nature before he had followed

an argument far enough among generalities” (1956: 20). Like other enlightenment
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thinkers who attempt to comprehend the purpose of nature, Bacon also endorses the
belief that nature, concerning biblical references, exists for the benefit of humankind.
The physical world, for him, is an object to be studied and man can only achieve
superiority by unveiling the secret laws of nature. Unless the hidden rules and
functions of natural environment are ascertainable to human mind, human beings
cannot make progress and then establish a flawless civilization. In his The Wisdom of
Ancients commenting on mythological figures, Bacon discusses the state of man. His
argument seems to be rooted in humanist philosophy and then paves the way for the
primary principles of modern science. Namely, for Bacon, it can be concluded that
man is the center of the universe because the world is ‘nowhere’ with no goal if man
does not exist. Thus, for him, the world is an aimless instrument shaped for the
service of man. The stars exist for the comprehension of seasons, the middle sky is
for weather forecast and the winds serve for sailing man’s ships. Moreover, all
nonhuman forms of life are not only the embellishments of the world but also means
of comfort satisfying human needs. (1986: 270). The reason why environmental
historians and critics treat Bacon as a scapegoat by accusing him of provoking a
close relationship with nature manifests itself in his philosophy of nature which
triggers a close relationship with nature, not for the purpose of reconciliation
between society and nature but for an attempt to underpin a legacy for the human
conquest of nature. This ideal prompted by Bacon becomes a new understanding of
universe in which the role of a mechanism is assigned to nature possessing an
unconscious order. The knowledge, thus, grows into the prerequisite for the science
to decode the unconscious mechanism. Bacon certainly supports the view that
“IhJuman knowledge and human power meet in one” that “the true and lawful goal
of the sciences” is to enrich humanity “with new discoveries and powers” in an
attempt “to establish and extend the power of the human race ... over the universe”
(qtd. in Gruner, 1977: 54). Though his theory of dominion is clear, the majority of
scientists claim that Bacon cannot be accused of imposing the idea that nature should
be dominated, controlled and tortured because his fundamental purpose is to merge
human reason, 