THE NOTION OF HOME:

THE SYRIAN KURDISH REFUGEES IN BAYRAMTEPE, ISTANBUL

by

Sena Duygu Topcu

A Thesis Submitted to the
Graduate School of Social Sciences
In Partial Fulfillment of the Requirements for
The Degree of

Master of Arts

in

Comparative Studies in History and Society

Kog¢ University

August 2015



Koc University

Graduate School of Social Sciences and Humanities

This is to certify that I have examined this copy of a master’s thesis by

Sena Duygu Topgu

and have found that it is complete and satisfactory in all respects,

and that any and all revisions required by the final

examining committee have been made.

Committee Members:

Assoc. Prof. Deniz Yiikseker

Asst. Prof. Can Nacar

Asst. Prof. Ozge Biner

Date:




Statement of Authorship

This thesis contains no material that has been accepted for any award or any other de-
gree or diploma in any university or other institution. It is affirmed by the candidate
that, to the best of her knowledge, the thesis contains no material previously published
or written by another person, except where due references are made in the text of the
thesis.

Sena Duygu Topcu

iii



Abstract

This study is about the notion of home among the Kurdish refugees who had migrated
from Syria to Bayramtepe, Istanbul. The research aims to reveal the moments where the
refugees are active agents in their experiences of displacement. Using the refugees’
present notions of home as a tool, the study probes into the ways the refugees make
sense of their lives in exile and their reactions to the condition of being a refugee. In
fact, the present notion of home is evidently not only related to the present home-
making process in exile but also to the nostalgic feelings, individual and collective
memories about the past homes, and hopes, dreams and desires for the future home
imaginaries. Inspired by The focus is on the Kurdish refugees’ formation of home at the
present time through their use of ethnic identity as well as the dynamics of the locality
they live in. With these intentions, the findings of the fieldwork in Bayramtepe neigh-
borhood in which the majority of inhabitants are Kurdish people who were forcibly
displaced from southeastern Turkey in the 1990s suggest that in the time of forced mi-
gration Syrian Kurds’ different feelings about home and various home territories is
changing. Different notions of home sometimes conflict with each other due mainly to
the Kurds’ lack of attachment to a fixed territory which is developed through citizen-

ship bonds in the world of nation-states.

Keywords: Syrian Kurds, urban refugees, Bayramtepe, notion of home, displacement-

emplacement.
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Ozet

Bu ¢alismanin konusu Suriye’den Bayramtepe, Istanbul’a go¢ etmis olan Kiirt miilteci-
lerin ev algilaridir. Arastirma miiltecilerin yerlerinden olma deneyimlerinde, siirecin
pasif kurban1 olmaktan ziyade siire¢ i¢inde etkin 6zneler olduklar: anlari ortaya koyma-
y1 amaglamaktadir. Calisma, miiltecilerin halihazirdaki ev algilarini bir arag olarak kul-
lanarak miiltecilerin siirglindeki hayatlarini nasil anlamlandirdiklarin1 ve miilteci olarak
karsilastiklar1 kosullara nasil tepkiler verdiklerini incelemektedir. Miiltecilerin su anda-
ki ev algilar1 yalnizca siirgiindeki ev-kurma siireci ile ilgili degil ayn1 zamanda nostaljik
duygu ve disiinceler, gegmisteki evleriyle ilgili bireysel ve kolektif anilar, ve gelecek-
teki ev hayaline dair umutlar, hayaller ve isteklerle de ilgilidir. Calismanin {izerinde
durdugu konu Kiirt miiltecilerin simdiki zamanda bir ev olusturma siire¢lerinde Kiirt
etnik kimligini nasil kullandiklar1 ve yasadiklar1 mahallin bu siirece etkisidir. Bu amac-
larla, sakinlerinin biiyiik bir boliimii 1990l yillarda zorunlu gog ile Tirkiyeli Kiirtler
olan Bayramtepe’de gerceklestirilen saha ¢calismasinin bulgulari, zorunlu gé¢ miiltecile-
rn eve ve cesitli ev alanlarina dair hissiyatlar1 zaman i¢inde degisim gostermektedir.
Suriyeli Kiirtlerde goézlemlenen farkli ve gatisan ev algilar1 Kiirtlerin ulus-devlet ve
vatandaslik iligkisi baglaminda kendilerini ait hissettikleri herhangi bir toprak pargasi

olmayisiyla agiklanabilinir.

Anahtar Sozciikler: Suriyeli Kiirt miilteciler, kent miiltecileri, Bayramtepe, ev algisi,

yerinden edilmislik ve yerlesme.
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Chapter 1: Introduction

1.1. Context of the Study
This study is about the notion of home of the Kurdish refugees, who had migrated
from Syria to Bayramtepe, Istanbul. In order to understand the objective of the study
it is helpful to specify the atmosphere of the uprising and the subsequent civil conflict
in Syria and the Kurds’ position during this process. The uprising in Syria which be-
gan with the government’s suppression of peaceful protests in the southern city of
Daraa in March 2011, turned into a civil conflict with the involvement of various
sides including numerous countries, armed organizations, and the civil society. The
civil conflict started as an uprising against the Assad regime which has been in power
since Hafez al-Assad’s accession to presidency in 1971, followed by his son, Bashar
al-Assad in 2000. The conflict has forced many since to migrate from Syria to Turkey
and to other bordering countries (Lebanon, Jordan, Irag, and Egypt). As of August

2015 approximately 1.9 million people migrated only to Turkey.*

These developments have created particular conditions which led to major
shifts in the lives of the Kurds in Syria among others (Giines & Love, 2015). Yet de-
spite the discrimination and the oppression the Kurds had to endure during the Assad
regime, the Kurdish participation to the uprising was meek at the beginning and some
of the Kurdish groups explicitly distanced themselves from the movement against the
regime. The Kurds in Syria displayed diverse reactions towards the uprising. Whereas
the Kurdish youth from Qamishli, Amouda and many other municipalities in Jazira
participated in anti-regime demonstrations since the start of the revolution in mid-

March 2011, district of Aleppo and Afrin had remained cut off from the Syrian revo-

! According to UNHCR statistics. However, unofficially it is being said more than 2 million refugees
arrived in Turkey.



lution until the first major demonstration was held in the city on February 2012 (Sid-
ki, 2014). Also, there have been discrepancies between the dominant Syrian Kurdish
political party, the Partiya Yekitiya Demokrat (Democratic Union Party, PYD) which
is influenced by Partiya Karkerén Kurdistan (Kurdistan Worker’s Party, PKK) and
other Kurdish parties in Syria which formed Kurdish National Council (KNC).? The
KNC members and other observers had complained in the past, of PYD intimidation
and harassment and had catalogued a long list of alleged authoritarian actions and

abuses of power (Savelsberg & Tejel, 2013).

Alongside this tense relationship among Kurdish political parties in the region
during the conflict, PYD has taken control of parts of northern Syria, marking the
emergence of the nascent political entity of Kurdistana Rojava (West Kurdistan),
consisting of Afrin (Efrin in Kurdish), Ain al-Arab (Kobani) and Jazira (Cezire), re-
gions of north and northeastern Syria where there is a Kurdish predominance. In Jan-
uary 2014, the PYD and allied parties have founded councils, courts and even a dis-
tinct police force along with a new constitutional law (‘Charter of Social Contract’) in
these regions. The external security is maintained through the PYD’s armed wing, the
People’s Protection Units (Yekineyén Parastina Gel, YPG), who fights against non-
state armed groups such as Jabhat al-Nusra and the Islamic State of Irag and the Sham
(1S1S) (Human Rights Watch, 2014). It was roughly in this political context that

Kurdish refugees experienced migration to Turkey.

1.2. Significance and Objective of the Study
Any talk | have conducted with Syrian refugees before starting my fieldwork after the

refugee migration from Syria, in few minutes, came to the refugees’ dispossession of

2 An umbrella body, based in Erbil, made up of smaller Syrian Kurdish political parties that are ideo-
logically linked to the Massoud Barzani’s Kurdistan Democratic Party (KDP), which is increasingly
the dominant power in the Kurdistan Regional Government.
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everything but few belongings. Given that Kurdish refugees form a stateless nation,
upon their arrival to Turkey the concept of home gets even more significant for me.
Kurdish refugees migrating to Turkey are significant in terms of the formation and
perception of the refugees’ home due to several reasons. First of all, the Kurdish refu-
gees’ possible interactions with the Kurdish people in Turkey whom comprise ap-
proximately twenty percent of Turkey’s population need scrutiny. It is a substantial
issue for me whether the Kurdish refugees are able to find a space for themselves
within the local Kurdish communities in Turkey, whether they use their networks
through their ethnic identity in their new environment and the possible reaction of the
Turkish state in response to this potential cooperation. Secondly, an analysis of the
refugees’ perception of home as an attachment to a Syrian national entity, in which
they had spent their lives amid the grievances they faced throughout modern Syrian
history,? is illuminating. Lastly, considering that there is an autonomous political enti-
ty, aforementioned Kurdistana Rojava, it is essential to recognize the way the refu-
gees define home and homeland as well as their expectations and imaginations re-
garding a possible home, in the sense of homeland, in this newly formed political en-

tity.

My concerns regarding the Kurdish refugees’ notions of home are inspired by
two disciplines. First, I draw on critical political scientists’ focus on the vulnerabili-
ties of refugees such as their non-citizenship, destroyed political life, quality of being
subjected to the law without being its subject by using concepts such as ‘statelessness’
(Arendt, 1973; Agamben, 2000; Benhabib, 2004), ‘bare life’ (Agamben, 2000), ‘in-
clusive exclusion’ (Agamben, 1998; Butler, 2007) and ‘state of exception’ (Schmitt,

1922; Agamben, 2005). In spite of these political theorists’ contribution to my analy-

® A brief summary will be provided in the third chapter.
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sis, they nonetheless usually regard refugees as mere ‘passive victims’. Nonetheless,
my approach is mostly influenced by various anthropologists (Malkki, 1995; Ham-
mond, 2004; Turton, 2005) who seek to view refugees in terms of their reactions to-
wards their conditions of being dispossessed and displaced through their place-

making (em-placement).

Having this theoretical background, the objective of this research is to reveal the
moments where the refugees are active agents rather than ‘passive victims’. Using the
refugees’ present notions of home as a tool, I try to probe into how refugees make
sense of their lives in exile and how they react to their condition of being a refugee. In
fact, the present notion of home is evidently not only related to the present home-
making process in exile but also to the nostalgic feelings, individual and collective
memories about the past homes, and hopes, dreams and desires for the future home
imaginaries. Therefore, the home as a concept enables me to understand the way in
which the refugees shape their lives within the vulnerabilities imposed by structural
factors. All the while refugees as active agents encounter these structural constraints,
their past and future perceptions of themselves shape their current notion of home. It
is important for the purpose of this study to note that the refugees’ present notion of
home reflects their ideas of home at the present time in exile through their current
living conditions and their past and future lives. Home perceptions of the refugees are

dynamic and depend on spatial and temporal contexts.

With these intentions, | decided to conduct my fieldwork in Bayramtepe neighbor-
hood in Istanbul, also called Giivercintepe, whose the majority of the inhabitants are
Kurdish people forcibly displaced from southeastern Turkey in the 1990s. One of the
reasons for this choice was the fact that in summer 2014, | had a chance to develop

some connections in the neighborhood, thereby learning about the presence of a sig-
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nificant number of Kurdish refugees from Afrin there. Also, | was curious about how
the refugees’ notions of home would be shaped in a “politicized’ environment where
the Kurds and the police are having frequent conflicts since years. The Kurdish refu-
gees’ community-making process with the Turkish Kurds in everyday life, their inter-
action with the police or the moments where refugees were receiving some service
provided by the state could have empowered Syrian Kurdish refugees as well as stim-
ulating their alienation simultaneously. Lastly, | believe focusing on a single neigh-
borhood rather than aiming to represent the Kurdish refugees’ notion of home in dif-
ferent neighborhoods of Istanbul enabled me to make a coherent analysis of the refu-

gees who had similar backgrounds in their previous lives in Syria.

1.3. Research Questions
The study explores how the refugees’ notions of home that are connected to the Kurd-
ish refugees’ past, present and future homes, are being shaped in Bayramtepe neigh-
borhood. There will be a focus on the Kurdish refugees’ formation of home at the
present time through their ethnic identity as well as the locality they live in. Worded
more specifically, my research questions pertain to i) how Kurdish refugees construct
notions of home in the context of Bayramtepe and ii) how ethnic identity, at both a

social and an individual level, shapes intertwined meanings/aspects of home?

1.4. Chapter Outlines
In this thesis | attempted to understand the notions of home for the Kurdish refugees
from Syria living in Bayramtepe. The analysis of notion of home will be two-sided in
the guidance of the theoretical background I was inspired and the literature on home.
At one side, | will try to explain the structural factors, such as legal framework of the
Turkish state, which will reflect the Kurdish refugees’ vulnerabilities, and their situa-
tions as ‘non-citizens’, referred by the aforementioned political scientists, in Turkey.

5



On the other side, I will analyze the Kurdish refugees’ reactions to their self-
perceived exclusion and discrimination. Both sides of the issue will have influence on

the refugees’ home-making process.

The second chapter aims at summarizing the theoretical framework, literature
review and methodology that | used for the analysis. The third chapter will provide
background information about the Kurds in Syria, their migration to Turkey and the
legal framework in Turkey for mass refugee movements. The chapter will focus on
the enacted Temporary Protection Regulation, considering the fact that the arrival of
refugees to Turkey from Syria represented an unprecedented flow in Turkish history
with its immense scale in a very short period of time. | will also mention the imple-
mentation of the legal framework in the locality of Bayramtepe. This background and
the legal framework will enable me to understand the vulnerable moments of a refu-

gee under the impact of the Turkish state.

The fourth chapter will reflect the fieldwork | conducted with 16 Kurdish refugees
living in Bayramtepe. First, the chapter will demonstrate the intertwined processes of
displacement and the emplacement. Respectively, one refers to the refugees’ longings
and changes as a result of the forced migration while the other implies their home-
making process in Bayramtepe. The refugees are not merely experiencing a loss of
home, but are constructing a new space in the locality, mostly through their ethnic
identity. Secondly, the analysis will reflect how refugees deal with the given legal
framework to which they are exposed in Bayramtepe. Despite the presence of a legal
framework, it is the refugee’s choice whether to benefit from it or to decide on which
means to use the services. Lastly, an understanding of the refugees’ future imaginaries
of home is shaped with regard to their past and present homes as well as their practic-

es for the sake of achieving their future homes.



1.5. Limitations
The fact that the study is concerned with only the Kurdish refugees living in Bay-
ramtepe who migrated from the two pre-dominantly Kurdish neighborhoods of Alep-
po creates several limitations throughout the analysis. First, if the study had a com-
parative perspective among different neighborhoods of Istanbul where the Kurdish
refugees from different parts of Syria have migrated, the analysis could have brought
other discussions regarding the Kurdish refugees in Istanbul as well as Bayramtepe.
Namely, the Kurdish refugees living in the neighborhoods such as Sultanbeyli,
Kanarya, and Esenyurt have various dynamics that can generate different impacts on
the refugees’ notions of home. I could have observed the impact of diverse historical
backgrounds depending on the region from where the Kurdish refugees migrated. The
Kurdish refugees, for instance, have experienced both the uprising and the regime’s
oppression differently in Qamislo, Tirbespi, Kobani, also called as Ayn al-Arab. The
comparisons would lead me to make sense of the refugees’ articulations on some is-
sues who live in Bayramtepe, the differences among the refugees living in the same
neighborhood, their diversified interactions and social distance with the local commu-

nities and their future home imaginaries.

Secondly, the fact that the refugees shared a similar background in their neighbor-
hoods in Syria imposed a limitation in terms of pointing out the divergence among the
Kurdish refugees’ class positions back in Syria and the places they used to live before

migration.



Chapter 2: Refugee’s Home in a World of Movement

In this chapter the theoretical background, literature review and methodology of
the study is provided. The analysis, concerning notions of home for Kurdish ref-
ugees from Syria, will be discussed in two inter-related layers; a) the political in
which context that refugees’ home both in physical and imaginative senses are
shaped b) refugees’ reactions towards their experiences as displaced people and
refugees. Home is not constituted separate from the state of being a refugee in
nation-state system in the current globalized order and being a displaced person
struggling to make a new place in exile (em-placement). Instead, they are highly
interrelated factors in the process of making notions of home in a refugee’s
mind. After presenting this multi-layered viewpoint, the discussions regarding
home in the literature are given. Then, I will mention how this study conceptual-

izes home. Finally, I will discuss the e methodology of the study.

2.1. State of Being a Refugee
Refugees, asylum seekers, aliens or illegal migrants are presented as the harbinger of
a universal condition by many theorists and philosophers (Chatty, 2010). It is the de-
velopment of the paradigm of nation-state that is responsible for the increase in the
numbers of displaced people in the world since the 19" century (Adelman, 1999).
This universal condition of the number of refugees and forced migrants in Europe
increase even more after the two world wars, as Arendt argues: “Mankind, for so long
a time considered under the image of a family of nations, had reached the stage where
whoever was thrown out of one of these tightly organized closed communities found
himself thrown out of the family of nations altogether” (1973: 294). In other words,

after World War 11 the rise of the number of refugees in the world indicated that the
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nation-state system does not provide any space for the refugee figure. In “natu-
ral/national order of things” (Malkki, 1995) in the nation-state system, refugees are

mere problems.

The problematization of the ‘refugee’ from the nation-state point of view be-
comes clearer when it is compared with the notion of citizen. The nation-state system
emphasizes a distinction between citizens and the people who don’t have citizenship
to any state, non-citizens. “These noncitizens often have nationalities of origin, but,
inasmuch as they prefer not to benefit from their own states’ protection, they find
themselves, as refugees, in a condition of de facto statelessness” (Agamben, 2000).
The stateless are misfits in an extreme sense, in that no matter how national or pro-
vincial boundaries might be recognized, they would always remain residual groups
who do not belong to any established nation-state or recognized as national minority
(Zolberg, Suhrke & Aguayo, 1989). While citizens have more possibility of access-
ing state law in comparison to a refugee, a refugee, beside lacking home and having
less access to the law, s/he has less opportunity to achieve the very being of a human.
The refugee never reaches accessing the law, but is always getting there. The refugees
become structurally, if not physically, ‘invisible’. They live not here, in this world,

but somewhere ‘on the outside’ (Arendt 1973, Turner 1967).

In the Origins of Totalitarianism, Arendt makes a distinction put by the new na-
tion-state formations after the two world wars which render human rights as an ab-
straction and maintain only citizenship rights. According to Arendt, the stateless can
neither stake a claim on human rights, so-called as sacred and inalienable rights of
man, nor the rights belonging to citizens of a state. The refugees lose every quality

and every specific relation except for the pure fact of being human.



Agamben reworks Aristotle’s and Hannah Arendt’s distinctions between biolog-
ical existence (zoe) and the political life of speech and action (bios), between mere
life and good life (1998). He uses the term ‘bare life’ in understanding refugees, espe-
cially considering the ones living in camps. Bare life, homo sacer, is depoliticized life
to be distinguished from politicized life that is manifested in citizen. Homo sacer does
not refer to a life that is based solely on biological existence of human being (zoe) or
an apolitical way of life. Rather, it addresses refugee’s life becoming a remainder of
the destroyed political life (bios). In other words, refugees’ life is stripped of its polit-
ical significance, not that because the refugee prefers to lose his/her political signifi-

cance, but the state structure leads in such a direction.

Despite the fact that nation-states destroy the refugees’ political lives, as a
commentary to Agamben’s points, Butler argues “no life can ever be bare” (2007). No
simple exclusionary logic can explain the relation between life and politics. There-
fore, it can be argued that the state’s decisions about refugees not only lead a de-
stroyed political life (bios) but also affect their so-called biological existence (zoe).
According to Ziarek, Agamben also disregards two issues in ‘bare life’; first, the re-
sistance that refugees can develop that is not restricted by law and power structures
and secondly, the differences between ‘bare lives’ in relation to refugee’s race, ethnic-

ity, and gender (2007).

The critics do not reject the observations of many theorists and philosophers
about the increasing vulnerabilities of refugees within the nation state paradigm in the
current globalized order. It is this system that affects modern political and historical
context, in which refugees’ feelings, ideas and practices about home are also partially
built upon. Where home is and what home is for a refugee; whether it is the place s/he
gains citizenship or earns money or lives in a “modern” way (Ferguson, 2006) are

10



connected to their thoughts which are also created within this current national and

global context next to many other determinants.

In spite of these aforementioned political theorists’ contribution to understand
notions of home for Kurdish refugees, it is not only related to their status as non-
citizens or accession to the law or not. As a complementary layer of the analysis on
home, Kurdish refugees’ reactions towards their experiences such as displacement
and dispossession through place-making process (em-placement) should also be ana-
lyzed. Referring to the term displacement enables us to go beyond understanding ref-
ugees from state perspective and adds the refugees’ side to the issue. The term dis-
placement implies refugees’ loss of home and moving to a new place in another coun-
try. The term also includes experiencing various forms of dispossession: unemploy-
ment, part-time employment, early involuntary retirement, lower wage rates, forced
relocation, loss of social status, and downward social mobility (Morell, 2014 in Schil-
ler & Caglar 2013). While these experiences of displacement and dispossession give
shape to refugees’ home perceptions at the moment of exile, as significantly, their
daily struggle to make new places is another factor for building up feelings regarding
home. As Turton also asserts “the experience of displacement is not only about the
loss of a place, and the pain and bereavement this entails. It is also, and inevitably,

about the struggle to make a place in the world” (Turton, 2005).

Various anthropologists (Malkki, 1995; Hammond, 2004; Turton, 2005; Schiller
& Caglar 2013) intend to view refugees within their em-placement processes. They
study refugees’ resistance in the process of displacement and how they create their
own spaces in the new environment rather than remaining as ‘passive victims’ of laws
and power structures. The concept “em-placement” is defined by Glick Schiller and
Caglar (2015) “as the social processes through which a dispossessed individual builds

11



or rebuilds networks of connection within the constraints and opportunities of a spe-
cific city”. Similarly, Hammond (2004) defines it as the process of transforming an
unfamiliar place in to a familiar, personalized one. Hence, it is the process of em-
placement when refugee’s agency becomes apparent. These anthropologists have
studied the emplacement of refugees using their observations from cases where refu-
gees had to stay in exile for long periods of time such as Burundians in Tanzania
(Mallki, 1995), Afghans in Iran (Monsutti, 2010), and Ethiopians return to Ethiopia
(Hammond, 2004). Although Kurdish refugees from Syria have spent a relatively
short period of time in Turkey which may limit the extent of emplacement this does
not mean that refugees do not build their own networks of connections and make a
familiar place to themselves in Istanbul and other Turkish cities.

On the whole, at one level the Kurdish refugees’ notion of home is undeniably
related to their statuses as displaced people and as refugees, and their experiences of
various vulnerabilities posed in the nation-state system. Nevertheless, in this study |
will focus on the aforementioned anthropologists’ understanding of place making in
order to understand the refugees’ moments as active agents and their ideas about the
notion of home. The analysis is mostly related to the way the Kurdish refugees be-
come active agents, rather than being passive victims. | would like to indicate that as
time passes, refugees find their own ways of being in the city through different means
such as daily life practices and material means. Focusing on these active moments is
significant in terms of the refugees’ home making process in exile without intending
to disregard the possible impacts of the refugees’ experiences of destroyed political

life.

2.2. A Literature Review on Home

Detachment from a home in the past, making new homes at the present and hoping for
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a better one in the future has always been essential for refugees living in ongoing dis-
placement. However, the meanings attributed to home both in the social sciences and
in narratives of refugees are multiple which makes the term highly complex. The
word “home” is used in speaking of the refugee’s house, in the sense of a dwelling
place, the lived space of refugees and locals, or an imagined “place where they can
be-at-home in the world” (Mallett, 2004). Even though there are various meanings of
home, and multiple places for each meaning of home or multiple places for the same

meaning, home has been a crucial notion for displaced people.

Home is a geographical concept. On one level, it refers to a place where we live
in —in the past, at the present or in the future. This place “is not just a house which
offers shelter, or a repository that contains material objects. Apart from its physical
protection and market value, a home is a place where personal and social meaning are
grounded” (Papastergiadis 1998:2). Secondly, it is the spatial imaginary where feel-
ings of belonging, desire, intimacy, fear, violence and alienation are attributed (Blunt
and Dowling 2006). The concept home is the fusion of these two meanings; the phys-
ical location and feelings of “at home”, sense of comfort, belonging, with a particular
place (Easthope, 2004). Home in the physical sense cannot be separated from one’s
feelings of belonging to that place. Home may be physically located somewhere, but
it is not the location that is home. Instead, homes are the ‘places’ that hold considera-
ble social, psychological and emotive meanings for individuals and for groups (Ibid,

135).

Home is a place that reaches out beyond one location. Analyzing home for dis-
placed people adds another layer that complicates multi-local home attachments.
Some narratives of forced migration literature often uncritically see home as the terri-
tory where the one returns automatically as a natural process, and that it involves eas-
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ier adjustment and integration process for refugees than if they were to enter a foreign
society (Brun, 2001; Jansen & Lofving; 2007). Firstly, at the moment exile “a refu-
gee’s home” does not only stand for “homeland”. Homeland refers to a patriotic
meaning of home to the country territory, which is not the only meaning of home for a
refugee. Secondly, this sedentary bias and the view of refugees as “out of place” lead
to expect refugees’ return to a fixed and native place. Warner claims, “The refugee's
return to home, and our desire to prioritize that return, are all our desires to return to a
world of alignments and symmetries. Refugees and non-refugees wish to be in a
world of equations and alignments, a world that... never was” (Warner, 1994: Malkki,
1995). Warner rightfully argues that it is the nation-state system’s expectation and
assumption that refugees would repatriate. However, these expectations of repatria-

tion to homeland and belonging to a single locality do not have a sound basis.

Refugees can feel belonging simultaneously to a number of places that they call
home, especially those whose sense of belonging extents to many places that marked
their histories (Lovell, 1998). Namely, refugees, who lost their homes in the conflict,
are from stateless nations who look for their own homeland, or are in “protracted ref-
ugee situation” spent years in encampments and detention centers, reflect how one
settled location does not correspond to refugees’ home. A refugee can feel belonging
to his/her house or the community built in the neighborhood in exile, while imagining
a home in Europe with occupational opportunities, one in where s/he came from and a

homeland to be made in the future.

Another reason for homes’ being in multiple places is that home is formed in
multi-scales. Feelings of home and belonging are constructed across different scales
ranging from household, to the city, to the nation, and global. These feelings of home
in different levels could be connected to each other in different levels; therefore, dif-
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ferent homes are constructed through other scales (Blunt and Dowling 2006).

Home perceptions of refugees are also dynamic and temporal. Scholars of
forced migration introduced a more dynamic and fluid understanding of home with
their analysis on home-making practices during displacement. Hammond studied a
community of Tigrayan refugees after being repatriated from Sudan to Ada Bai in
north-west Tigray, Ethiopia. The place to which refugees returned was not the place
that where they had left previously, but a new, strange and empty one. She describes
the processes of emplacement as in the meaning of “community formation” and how
people generated bonds with each other and developed a sense of belonging to the
village of Ada Bai. As Hammond points out that home is being made when the refu-
gees start to form a community they feel belonging. The refugees in exile may start to
feel at home as time passes and make their own places. In this process location and
meanings of home for a refugee may shift, expand, or shrink. Refugees’ intention for
adaption to the new place, we can observe the “evolving meaning of home” (Habib,
1996). Since emplacement is a process, refugees’ senses about places change over
time. Therefore, home can be viewed as an intimate locus tied to specific places and is
explainable through a specific set of time (La Vecchia-Mikkola, 2013). In different

spatial and temporal contexts home can change its form (Brun & Fabos, 2015).

Home concept is also discussed within its linkage between identity and place.
On one hand, homes are places that are actively made by individuals and groups; and
are products of social activity (Turton, 2005; Massey, 1995). How refugees experi-
ence homes, and how they are making homes are “'inextricably bound up' with their
social and personal identity” (ibid, 275). On the other side, home as a place and an
imaginary constitute identities (Blunt & Dowling, 2006). For instance, Peteet (2005)
indicated how displaced Palestinians living in refugee camps in Lebanon formed iden-
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tities to resist their displacement. She argued that although camps, which are created
to contain, manage, and erase associations with spaces in Palestine, functioned as sites
for resistance and constructing desired identities. She remarks that refugees stayed
together in the camps with members of the same village, which enabled them to main-
tain similar social and familial structures and networks to the ones they had in before
1948. In this way, they were also able to resist daily humiliations by the Lebanese
state and the United Nations Relief and Works Agency (UNRWA). This dialectical
and dynamic relationship between refugees, home and identity demonstrates refugees’

identities ought to be considered in understanding their homes.

Lastly, the conceptual framework ‘“constellations of home” by Catherine
Brun and Anita Fabos (2015) is illuminating in terms of its comprehensiveness in
analyzing home with its different meanings. These scholars categorize home in
three sub-categories, “home-Home-HOME”, each referring to different aspects of
home in order to understand home and homemaking for forced migrants within the
“liminality” in protracted displacement. The scholars propose to use the term “limi-
nality” to describe the refugees’ condition in protracted displacement instead of the
term “limbo”. While “limbo” puts the displaced refugees into a fixed, static situation
in the time they are waiting for a better life, “liminality” implies the mobility that
gives room for viewing the refugees’ possible innovative engagement with the new

community, state or humanitarian actors.

To start with the first sub-category “home”, the scholars argue that it is essential
to recognize the day-to-day practices in terms of making their place in their new envi-
ronment. These practices include the social connections the refugees make in a neigh-
borhood or daily routines in their temporary dwellings (lbid, 12). Namely, Fabos
(2015) in a separate article addresses the way Northern Sudanese refugees adapted to
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Cairo surroundings through continuing home visits to each other as they used to do in
Sudan. Despite the long distances they have to take for visiting their widely scattered
networks, they kept on their visits so that they stayed connected to each other. The
notion of “home” deals with the daily homemaking practices at the present moment of
exile (Ibid,14). The second modality “Home,” represents the refugees’ memories of
home in the past, what they traditionally did at home, nostalgic feelings about an in-
dividual, an event or a thing from the past, what they long for and what they dream of
for future. “Home” intends to look at refugee’s values about the home in the past, now
and the future. “Home” refers to what is dreamed of as a home; an ideal home or an
imagined homeland. Thirdly, “HOME” refers to the broader political and historical
context in which home is discerned in the current global order (13), roughly implies a
homeland. It is within these sub-categories that the scholars aim to view a holistic

perspective in the analysis of home.

2.3. The Study
In this study, | conceptualize home as a feeling which reflects familiarity with and
belonging to a particular physical location that is shaped through social, emotive and
material means. Inspired by the framework proposed by Brun & Fabos (2015), the
analysis considers past, present and future homes that shapes the refugees’ present
notion of home within the specific context of displacement. The present home deals
with the process of forming a new community as well as creating material means
through everyday life practices that may lead the refugees to feel “at home” in exile,
as Hammond (2004) similarly argues using the term em-placement. However, the
study will not cover the refugees’ thoughts about attachment to their current houses
(Biehl, 2015) in the way they access and choose these houses which has an impact on

their home-making process.
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Home making in exile refers to a home in the making process, but not yet there.
The concept of home in this study covers the networks, community and material
means one was attached to in the past as well as the ideal homes the refugees imagine
as their “home in mind”, whether it is the place they call as home or homeland. In
fact, it is significant to remark that each notion of home hinting different time and
space usually points out to multi-local attachments instead of a single home (Lovell,
1998). Also, what refugees attribute to home may have different levels of significance
for each refugee. A comprehensive analysis of the refugees’ notion of home requires
looking at how they perceive these homes hinting different time and space that exists

simultaneously for them in social, cognitive and material levels.

In understanding the Kurdish refugees’ home perceptions at the moment of ex-
ile, I will try to scrutinize the interrelationship between the refugees’ past, present and
future homes. The home-making process is related to not only the way the refugees
find a space for themselves within the Kurdish local community in Bayramtepe but
also their subjective feelings regarding the past homes and imagined future homes.
Namely, the refugees’ present experiences of displacement in the new locality bring
about nostalgic comparisons that disclose their longings for their lives in Aleppo.
While at the same time these longings to Aleppo may remind of the refugees’ collec-
tive memories regarding Kurdishness which are laden with state oppression. In fact,
the study cannot track the changes between the refugees’ notion of home in Syria and

the one after they arrived in Turkey.

The ideal notion of home and the home making practices are also related to the
way the refugees are governed and disciplined by the Turkish state and their status as
refugees in the current global order. Kurdish refugees from Syria, who are from a
stateless nation, have faced forced migration many times before and experienced dis-
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placement since the Ottoman times (Chatty, 2010) and exposed to similar practices in
Modern Syrian history (Tejel, 2009). This historical trajectory reflects the complexity

of home in its different dimensions, meanings and contexts.

The notion of home and the interrelationship between different home images are
not separate from the Kurdish refugees’ ethnic identity. As several scholars (Peteet
(2005), Turton (2005), Mallki, 1995) argue, home and identity have a dialectical rela-
tionship in each other’s construction. Similarly, Kurdish identity is highly involved in
the formation of home in Bayramtepe. The refugees’ encounters with Kurdish people
from Turkey in Bayramtepe affect the way the refugees’ make their homes. Also, the
Kurdish refugees’ statelessness and their experiences in Syria both individually and

collectively have an impact on their imagination of the past, present and future homes.

2.3.1. Research Questions

Within this approach to the refugee’ notion of home, I will focus on the refugees’
ethnic identity and their current locality as factors shaping the notion of home. The
research questions that | will dig into throughout the thesis are as follows:

i) How do Kurdish refugees construct notions of home in the context of Bayramtepe?
How Kurdish refugees actively make their home in Bayramtepe? | will also refer to
some sub-questions in order to figure out the impacts of locality. How do the Kurdish
refugees experience their daily practices and rituals in Bayramtepe? How do they get
involve in the local community of Bayramtepe? To what extend the new environ-
ment is familiar to them considering their previous life in Syria? To what extend they
feel exclusion or inclusion in their new environment? How do they perceive their en-
counters with the state and local organizations in Bayramtepe? ii) For understanding
the impact of the refugees’ ethnic identity I will ask the question: how does ethnic
identity, at both social and individual levels, shape intertwined aspects of home?
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How does Kurdishness shape their present, future, and ideal sense of home? How
does Kurdish collective memory play a role, for Kurdish refugees as members of a

stateless nation, in dealing with the lives in exile?

2.4. Methodology
In the course of my study I used secondary sources as well as the findings of a
fieldwork study. The secondary sources consist of (1) relevant reports, maps, and sta-
tistics by various organizations; (2) regulations and statements of some politicians
regarding Syrian refugees in newspapers; (3) and the relevant scholarly literature on
home, identity, place and refugees. Additionally, | analyzed Temporary Protection

Regulation as a primary source.

An analysis on the legal framework enacted concerning the refugees from Syr-
ia, Temporary Protection Regulation, as well as the reports on the status of the refu-
gees are necessary to develop an understanding of the refugees’ vulnerabilities that
the aforementioned political scientists refer to. However, this analysis lacks the refu-
gees’ resistance strategies towards the given legal framework. To shed light on the
refugees’ notion of home in Bayramtepe, first-person narratives of the refugees’ have
to be taken into account to reveal the refugees’ notion of home.

For my fieldwork study, | conducted sixteen in-depth interviews. | reached an
equal number of men and women; each coming from a different family. The demo-
graphic overview of the interviewees can be found in Appendix A at the end of this
chapter. In fact, it is significant to remark that the refugees’ and their families’ socio-
economic statuses used to be different when they were living in Syria before migra-
tion. The occupational difference between the two locations is also provided in Ap-

pendix A. Interestingly, although the informants are mostly from working class fami-
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lies, almost all of them, except for four women’s families, owned houses in Aleppo.

The rest of the informants were diverse in terms of having a car or land.

The Kurdish informants whom | had the chance to talk were diverse in terms of
their citizenship status back in Syria. As it will be clarified in the next chapter, in Syr-
ia there are Kurds who do not have formal citizenship. Accordingly, all the male
Kurdish informants had citizenship rights in Syria. Therefore, they could own proper-
ty, work in a public office, and get education as well as they had conscription duty.
On the other side, some of the female informants lack citizenship; they were rather
recognized as ajnabi (foreigner). Ajnabi woman have some rights including political

participation, education, health, and legal marriage.

The informants are all from Aleppo which is the second largest city of Syria and
known for its being centre for trade and manufacturing. More specifically, the refu-
gees migrated from the neighborhoods of Sheikh Magsood and Ashrafiyah which are
the two pre-dominant neighborhoods mostly hosting Kurdish people. Therefore, it
became possible to discuss and understand the refugees’ past lives since they refer to
the same place. Kurds are the largest ethnic and linguistic minority in the city of
Aleppo, migrated from Kurdish rural areas in the north and northwest of Aleppo
(Rabo, 2005). The Syrian Kurds living in Bayramtepe migrated from either Afrin or
A’zaz to Aleppo a couple of decades ago (map 2). Therefore, for most of the inform-
ants, except for the ones, migrating to Turkey was a second migration story for them;
one voluntary, the other forced migration. It has been more than two years since the
informants migrated to Bayramtepe. The Kurdish refugees’ ideas about home could
have been different for the ones who stayed in Bayramtepe for a shorter period of

time; however, the informants | talked to had spent approximately two years in the
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neighborhood. All the informants managed to cross the border to reach Turkey irregu-

larly by the help of smugglers.

TURKEY
Aip al-Arab

JORDAN

Map 2: Afrin, Aleppo & Predominant Kurdish Regions in Syria

My visits to Bayramtepe started in August 2014. The actual fieldwork took
place in April 2015 for three weeks. | went to the field each day in order to introduce
myself to the intermediaries that would enable me to access the refugees. As | man-
aged to create my own acquaintances in the neighborhood | became more flexible
about the time I spent in the neighborhood. The interviews were conducted in the café
at the park which is at the center of the neighborhood, at refugees’ homes and two of
them were conducted in the Basaksehir organization building of the Peoples’ Demo-
cratic Party (HDP). Women refugees were interviewed at their houses. The refugees’
houses were usually gecekondus, if not gecekondu, they were flats located at the
ground floor or underground floors.

A Kurdish male friend helped me for translation from Kurdish into Turkish. Be-
fore the fieldwork, we discussed in detail the objectives of the study. After a few pilot

interviews we started the main fieldwork. Nevertheless, conducting a fieldwork with
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an interpreter has its own disadvantages. To be able to make a better sense of the
study, it is essential to note these downsides. First, in order to prevent any obstacle
that would limit the spontaneity of the interviews, the interpreter was asked to trans-
late the interviews after the interviews ended. Therefore, as | read the transcripts I
recognized that some answers could have been asked to the refugees to elaborate
more during the interviews. Secondly, direct contact enables to observe the refugees’
non-verbal responses for some of the questions which unfortunately the study lacks
unless it was evident to me what the refugee talks about at that moment. Also, the
meaning or details of certain answers may have gotten lost in translation to some ex-
tent. Having another intermediary, as | was another interpreter, in understanding the
refugees’ thoughts may lead to miss some information. Last but not least, a male in-
terpreter might have created a feeling of insecurity between female informants and the
interpreter, but on the other side, this fact enabled to strengthen our relations with
some of the male informants as well as the intermediaries.

| reached some of the informants through two humanitarian aid organizations
formed by Kurdish refugees from Syria and Basaksehir district branch of Peoples’
Democratic Party (Halklarin Demokratik Partisi, HDP) which are all located in Bay-
ramtepe. | also used snowball sampling to reach the rest of the informants. The three
organizations gave me access to some informants and then, those informants put me
in touch with the other informants. Research on refugees often uses snowball sam-
pling to reach informants since it is difficult to access and identify them in other ways
(Bloch 1999: 371). I believe using snowball sampling through three different organi-
zations enabled me to have reliable interviews. Using different organizations helped
me to avoid relying on a single network connection and a possibility of bias in terms

of the content of the talks.
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Nevertheless, the researchers’ bias is also an issue that may lead the refugees’
not to reflect their real ideas and thoughts in in-depth interviews. The relationship
established between the interviewees and the researcher during the interviews plays a
vital role in the research, as it determines what kind of data the interviewee will
choose to provide. Despite the fact that I introduced myself as a student studying so-
cial sciences, the fact that I am not a Kurdish person and the organizations that gave
me access to them shaped their assumptions about me. These assumptions would be
particularly influential in their responses. | attempted to solve this problem through
asking the similar questions a couple of times from different angles.

In light of the research questions and my conceptual framework, the questions |
asked to them consists various themes which are provided in Appendix B at the end of
the thesis. The questions were designed in a line that take them to their daily lives in
the past, and move on according to the themes the participant chose to lay stress on.
First, | asked the refugees how they arrived in Turkey and Bayramtepe and demo-
graphic facts about their lives in Syria. To identify the impact of the Bayramtepe lo-
cality in the refugees’ notion of home, I asked questions related to their daily life ex-
periences in Bayramtepe such as the food they eat, the places they do shopping, the
things they do in leisure time, and the music they listen to. Also, | questioned the
Kurdish refugees” weddings that the refugees attended, how they deal with the funer-
als and the way they celebrate Newroz in the neighborhood. There were questions
about the differences in these daily activities and rituals between Syria and Bay-
ramtepe. It was significant to me to have an understanding on their connections with
their relatives in Syria.

Second, in order to understand their interaction with the state and some local

organizations in Bayramtepe, | inquired about their relations with the police in the
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locality and the Peoples’ Democratic Party (HDP), and whether they get aid from any
state organization or humanitarian aid organization in the locality. Third, there were
questions referring to their access to the services provided by the state including
healthcare, education and employment. The questions aim to grasp the refugees’ ex-
periences at the hospitals, workplaces and schools. The networks refugees use to find
their jobs, the language problems that the refugees would encounter at the hospitals
and at schools were other related questions | asked.

The questionnaire also has questions designed for an analysis on the impact of
Kurdishness in their home perceptions and formation. The questions on identity are
interwoven with the informants’ life histories and memories. First, | asked about the
refugees’ memories on certain occasions that have an impact on Kurdish history in
Syria as well as in Turkey. These questions not only helped to reveal the refugees’
individual attachment to Kurdish identity but also provide an understanding about the
Kurds’ collective memories. In this sense, I followed Malkki’s (1995) methodology
arguing that examining the refugees’ knowledge about history is another criterion to
figure out notions of home and belonging. The purpose of her research on the refu-
gees’ knowledge on history is not to conduct oral history. Rather, the fact that history
of a particular kind is also attached to specific territories and motherlands (Arendt,
1973; Renan, 1990) will reveal the impact of territory on Kurdish refugees’ identities.
Accordingly, this may have an impact on their possible future home. There were also
a few questions regarding the refugees’ ideas and values about West Kurdistan and
the meanings they attribute to West Kurdistan and Aleppo. Third, | asked questions
about the places they would like to go when they leave Bayramtepe. Lastly, | also
asked about mementoes (e.g. artifacts or photographs) they brought from Syria to

observe what they prefer to take in times of pressure. As Parkin (1999) argues, these
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mementoes reflect what the refugees are prone to remember in order to understand in
which senses the refugees are attached to their lives in Aleppo.

Finally, some clarification regarding the ethics of the study is necessary. Kurd-
ish refugees from Syria living in Bayramtepe were sometimes hesitant to talk to peo-
ple coming from outside the neighborhood. They were mostly afraid of being identi-
fied by anyone for any reason. Therefore, the study needed a special attention in terms
of confidentiality. | did not ask for any identification information throughout the in-
terviews. Throughout the thesis, pseudonyms have been used when quoting from in-
depth interviews. The same pseudonyms will not be used to refer to the same refugee
while mentioning the narratives of the refugees in order to prevent the possibility of
their statements to reveal their identities. Where a quotation has been made without
formal in-text citation, it can be assumed that an interviewee has been quoted. All
translations from non-English sources and interviews are mine, unless otherwise stat-
ed. In the next chapter, | move on to drawing a historical framework and the analysis

of the legal framework that the refugees are exposed to in Turkey.
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Appendix A

Overview of the Informants

Gender Age Occupation in Syria Occupation in Istanbul
Female 45 Unemployed Unemployed
Tailor in a textile work-
Female 25 Unemployed shop
Female 50 Unemployed Unemployed
Female 42 Unemployed Unemployed
Tailor in a textile work- | Tailor in a textile work-
Female 29 shop shop
Tailor in a textile work-
Female 22 Unemployed shop
Female 32 Unemployed Packer in a factory
Female 40 Unemployed Unemployed
Tailor in a textile work- | Tailor in a textile work-
Male 38 shop shop
One of founders of the
Humanitarian aid Organ-
Male 48 Real- estate agent ization in the neighbor-
hood
63 Retired teacher —owner | Teacher in Can Schools
Male of a market
Tailor, then employed as Tailor in a textile work-
43 L] . Shop
Male driver of a state office
Barber — Part Time Em-
Male 44 Barber ployer
Male 24 University Student Part Time Employer
Male 35 House painter Worker in Construction
Stayed unemployed, then | Currently unemployed:
Male 22 became a chef in a restau- used to be a waiter

rant
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Chapter 3: The Setting

Home as a concept which is constantly re-constructed depending on time and space, is
currently being shaped within the specific context in which the Turkish state is also
involved. This chapter, after providing some statistics about the refugees arriving to
Turkey, aims to present the legal framework concerning the mass refugee movement
from Syria. The existing legal framework concerning the refugees from Syria shapes
the refugees’ experiences in Bayramtepe as well as their feelings about different 10-

calities of home.

3.1. The Kurds in Syria4
The Kurds, a community of 2 million people (11% of the total population), had con-
stituted the second largest ethnic group in Syria before the uprising, only second to
the Arabs (Chatty, 2010, p. 232). In three regions, they represent the majority: The
Kurd-Dagh and the Afrin plain between Aleppo and the Turkish border; the Kobani
(Ayn al-Arab) region; and finally the region which traces the Turkish border between
Ras Al-Ayn and Qamishli in the northeast of Jazira. Damascus and Aleppo also have
a significant Kurdish population, approximately of 300.000 inhabitants each.

Social, cultural and political composition of the Kurdish population in these
regions varies. Jazira is rural and tribal relations prevail and even are replicated in
urban centers of the region such as Qamishli and Hasakeh in the aftermath of the rural
exodus in the preceding decades. The Kurds of the Kurd Dagh on the other hand have
olive cultivation as their basic activity for sustenance, whose products they sell in
Aleppo. It is for this reasons that the Aleppine Kurds and those from the Kurd Dagh

had cultivated strong cultural and social ties, corroborated by this economic network.

* This brief general account is mostly written from the few but comprehensive accounts on Syria’s
Kurds. See Pinto, 2007; Tejel, 2009, Allsopp, 2015; and also Chatty, 2010.
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The Damascene Kurds, whose migration to the city as soldiers dates back to the 12"
century, are closely integrated to the society at large although they had retained their
distinct identity as Kurds in such neighborhoods like Salihiyyeh and Hayy al-Akrad
(literally, ‘the Kurdish quarter’).

Overwhelmingly Sunni Muslims, an apparent cultural marker that sets Kurds
apart from the Syrian majority is the Kurdish language, more specifically the
Kurmanci dialect. In regions such as the Kurd Dagh and Jazira Kurdish is widely used
both at home and publicly although this is not the case in Damascus and more recent-
ly in Aleppo. Ironically, the Syrian state’s weak investment in the Kurdish rural areas
paved the way for the learned Kurdish of the region to shoulder the education them-
selves which facilitated the teaching of Kurdish to the youth. In Aleppo and Damas-
cus, the language taught at school is Arabic. However this is not to say that Aleppine
and Damascene Kurds are distanced to their Kurdish ethnic identity. In fact the Kurd-
ish ethnic identity in Syria is expressed through political and cultural consumptions
such as music and even more remarkably through Newroz celebrations.

In the post-Mandate Syria, the Syrian Kurds had been without any representa-
tion in the form of a political organization until 1957 when the Kurdistan Democratic
Party of Syria (KDPS) in 1957 was founded in order to defend the recognition of the
Kurdish cultural rights. Although a short-lived moment, the unification of Syria with
Nasser’s Egypt marked a moment of a heightened Arab nationalism which culminated
in the infamous 1962 census in Jazira. In an effort of ‘Arabization’, people who could
not prove their existence in Syria before 1945 were to be robbed of their citizenship,
an event that still has repercussions for today as will be detailed below. The Baath
takeover in 1963 did not improve things for the Kurds in Syria and the demographic

politics of resettlement and ‘Arabization’ have been implemented, especially in the
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first half of the 1970s. Later on Hafez al-Assad pursued a more nuanced policy of co-
opting a Kurdish elite under the Baathist regime. Some posts were allocated for Kurds
(for example the mufti or the Communist Party’s ex-leader) and even an elite army
division was formed of Kurdish soldiers under Alawite commandership. The strategic
alliance of the PKK and the Syrian state which let the organization operate in Syria, in
1980 gave birth to a period of an unusual —although always fragile and often inter-
rupted— tolerance for cultural and political expression of Kurds in Syria, especially
during the Newroz celebrations. In the aftermath of the Iraq’s invasion in 2003, where
Kurds obtained their own autonomous region in Iraq, the State’s relationship with the
Kurds became more and more fragile. The Qamishli Incident of 2004 and the riots
after, where 65 people were killed, is representative of this. This incident set the con-
text for the Syrian state-Kurds relationship for the decade, at the end of which the
Syrian Uprising took place.

In the 1962 census, 20% of the Kurds (120,000 people) lost their citizenship
and were officially registered as ajnabi (‘alien”) thereafter. Even much of the Kurds
with proof of their pre-1945 residence in Syria lost their citizenship and some were
forced to bribe it back. The ones who did not take part in the census on the other hand
became maktumin (‘concealed/hidden’, meaning ‘unregistered’), even a lower status
than being ajnabi. Whereas maktumin became de facto stateless people, unable to
benefit from any rights including political participation, education, health, and legal
marriage, ajnabi became stateless under international law as they were officially for-
eigners in Syria but had no other state elsewhere. Ajnabi also lost much of their right
of property in time. These different categories of citizenship or statelessness have not
always been clear-cut and many families had members with different status. Some

maktumin later on could bribe their ajnabi status back and while other ajnabis found
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posts for themselves to work in private sector. Pinto (2007, p. 264) gives the number
in 2007 for maktumin as 300.000. Demands for Syrian citizenship became a hallmark
of the Syrian Kurds’ agenda for political recognition. It is noteworthy that just after
the start of the Uprising, Bashar al-Assad promised to give citizenship rights to all
Syrian Kurds in an attempt to politically ally Kurds to the Syrian regime. This is
demonstrative of the importance of the agenda around the statelessness and the forma-

tive effect it has on the Kurds of Syria.

3.2. The Syrian Migration to Turkey in the Aftermath of the Upris-
ing
The Syrian Uprising that had started in 2011 led to the greatest flow of people in his-
tory from one country to Turkey. As of August 2015, UNHCR gives the number of
registered Syrian refugees in Turkey as 1,938,999 (%50.8 male, %49.2 female, %40.2
under 11 years-old). Although the most up-to-date, these statistics do not provide a
detailed picture of the refugee status in Turkey for several reasons. First of all only a
minority of these refugees resides in the 22 camps set up by the Disaster and Emer-
gency Management Agency (AFAD) whereas the overwhelming majority is dispersed
in almost all of cities of Turkey. Without a break-up of this heterogeneous population,
the numbers tell us little about the variances in gender distribution, educational status,
socio-economical position, access to facilities, etc. Secondly, with the ongoing crisis
the flux of people is hard to predict and ever-changing. For example, a sudden influx
of 200,000 refugees at the end of 2014 caused a sudden change in the situation (3RP
2015-2016, 2015, p. 3). Thirdly, a lack of statistics about the ethnic-religious break-up
and distribution of the population (e.g. the number of Syrian Kurds in Istanbul) ren-

ders these numbers quite ineffective for this study.
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Although no reliable report about the Syrians in Istanbul exists, one research
gives the number as 330,000 as of October 2014 (HUGO, 2014, p. 13). The state offi-
cials at the time insisted on the other hand that the number was around 150,000 (Acar
et. al., 2015, p. 7). A report from 2013 indicated that the Syrian refugees in Istanbul
were largely condensed in the following neighborhoods: Fatih (Kumkap1), Eminonii
(Balat), Sultangiftligi, Sirinevler, Basaksehir (Sahintepe, Altinsehir, Bayramtepe),

Esenyurt, Sultangazi and Umraniye (MAZLUMDER, 2013, p. 9).

The Setting of Bayramtepe

Figure 1 - A view of Bayramtepe by Jodi Hilton

Bayramtepe is a neighborhood of Basaksehir Municipality. Basaksehir region
is home to the largest satellite city project of Turkey with 65,000 units that was de-
veloped by TOKi® (Mass Housing Authority of Turkey), Atatiirk Olympics Stadium

which is built in order to host World Olympics in the future and some gecekondu

® Mass Housing Authority is a public institution for social housing. The main aim is to provide middle
and lower middle class households with housing with affordable prices.
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neighborhoods like Bayramtepe. The municipality has been managed by Justice and
Development Part (AKP) since the district was established as an independent munici-
pality in 2008. Basaksehir hosts many refugees from Syria in its numerous neighbor-
hoods such as Sahintepe, Altinsehir, and Bayramtepe as mentioned. Specifically,
more than 3,500 Syrian refugees live in Bayramtepe.

Bayramtepe is close to ikitelli which hosts the biggest organized industrial
zone in Istanbul and also Turkey with 30,000 workplaces and more than 300,000
employees. | kitelli has already attracted many working class people and inter-
nally displaced people to work in the industrial zone whose sectoral composition
is highly diverse -leather, automobile, furniture, textile, timber, metal and so on.’
The location of the neighborhood is within the area of “Kanal Istanbul” project which
is a project announced in 2011 by the then Prime Minister Recep Tayyip Erdogan for
opening a canal between the Black Sea and the Sea of Marmara. The project declared
some regions of Bayramtepe as reserve area. Some lands were objected to gentrifica-
tion and some inhabitants’ properties were compensated by the state while some
could not get their money from the state.’

Although the neighborhoods inhabitants are mostly Kurdish people, there are
also Turkish people. The inhabitants live in either three or four-floured apartments or
gecekondus. The neighborhood has two public high schools, a few primary schools
and kindergartens, a police station, a park with a children’s playground in it, mosques,
and a community health center. Bayramtepe has its open-air market on Thursdays.

Other than this small market where inhabitants can buy their fruits, vegetables,

® A more detailed picture of the industrial zone can be found through
http://www.iosb.org.tr/

7 See “Kanal | stanbul 3 mahalle icin siirgiin mii getirecek?”, last modified on
June 26, 2014. Accessed through: http://www.evrensel.net/haber/87078/kanal-
istanbul-3-mahalle-icin-surgun-mu-getirecek
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clothes and other minor household needs, relatively cheaper supermarket chains such
as A101 and BIM are very common. As the refugees arrived in the neighborhood, the
stores opened by the refugees from Syria have become ever more visible.

In 2014 drug addiction became a significant problem in Bayramtepe. Three young
people living in the neighborhood died due to using “bonsai” which is an illegal drug
known for its cheapness and impact of triggering heart attack. When | started visiting
Bayramtepe in August 2014, | saw Basaksehir district branch of Peoples’ Democratic
Party’s (HDP) tent which was campaigning for opposing to bonsai addiction in the
region. In fact, the tent was removed a few days later by the police on the suspicion
that they were engaging in HDP propaganda.l It is into this neighborhood setting that

the refugees migrated.

3.3. Management of Massive Refugee Movements to Turkey
The section will reveal how the Turkish state responded to two earlier massive refu-
gee movements in the history of modern Turkey until the current mass migration from
Syria. Moreover, there will be a discussion on the evolution of the legal framework on
migration until the present condition of the mass migration from Syria by June 2015.
These discussions will enable to contextualize the current policy-making process con-
cerning mass migration from Syria, particularly the Temporary Protection Regulation
in relation to new legislations.

The mass refugee movement from Syria was an unprecedented one for Turkey
considering i) the overwhelming number of Syrian refugees in such a short duration,

i1) the regulations and laws enacted especially after April 2014, and iii) the ‘open-
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door’ policy adopted by the government for such a large number of refugees from
outside Europe (Kiris¢i, 2014).8

The most similar mass refugee movements to the current one in terms of num-
bers were the ones from Bulgaria and Irag. Nonetheless, the ways the state managed
these two refugee movements were not similar to each other since the number as well
as the national identities of migrants were different. In 1989 and 1990, more than
350,000 Pomaks and ethnic Turks arrived in Turkey in order to flee the persecution of
the communist regime in Bulgaria (Kiris¢i, 2014). Most of these refugees were con-
sidered as immigrants from “Turkish descent and culture” under the 1934 Settlement
Law.® They were granted the right to access the legal residence and to have citizen-
ship due to their recognition as Turkish based on their descent and culture (Danis &
Parla, 2009).%°

Even a greater mass refugee movement occurred between 1988 and 1991 in
three waves when around 500,000 refugees, mostly Kurds, migrated to Turkey from
Irag. The Kurdish refugees were quartered in camps which were located in places far
from local Kurdish villages. The state authorities aimed to make the stay of Kurds
from Iraq temporary and to limit their interactions with local Kurdish villagers (Danis,
Taraghi, & Pérouse, 2009). The refugees in the three waves were recognized as “tem-
porary guests for humanitarian reasons” on the basis of the 1951 Geneva Convention

(Ibid, p. 35). The recent refugees from Syria were also initially identified in the same

8 However, time to time there are instances that this policy was stopped. See for instance istanbul
Siginmacilar Platformu. (2013) Yok Sayilanlar; Kamp Disinda Yasayan Suriye 'den Gelen Siginmacilar
Istanbul Ornegi. Accessed through: http:/multeci.net/images/stories/1/Y ok-Saylanlar-Raporu.pdf;. See
also, “Surug'ta hukuksuz bir sekilde g6z altina alinan Kobaneli miilteciler geri gonderilme riski altinda”
accessed through: http://www.amnesty.org.tr/icerik/2/1448/suruc; “Halep’ten yogun go¢ korkusu:
Onciipinar ve Cilvegozii smir kapilar da kapatildi” accessed through:
http://www.diken.com.tr/halepten-yogun-goc-korkusu oncupinar-ve-cilvegozu-sinir-kapilari-da-

kapatildi/

10 Ethnic Turks from Bulgaria who arrived after the 1990s did not have a similar accession to citizen-
ship and residence based on their kinship to Turkish descent and culture; see Danis & Parla, 2009.
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manner by the government based on the geographical limitation on the Geneva Con-
vention.*

Both of these mass refugee movements from Bulgaria and Irag were managed
without having any regulation referring to asylum except for the 1934 Settlement Law
and the Geneva Convention, but still national identity and security were the main
concerns for the state in managing the movements. The mass refugee influx between
1988 and 1991 prompted authorities in Turkey to reconsider the legal and administra-
tive system of asylum (Kiris¢i 2014; Thlamur-Oner, 2013). In November 1994, Tur-
key adopted a regulation on asylum that clearly reflected an emphasis on national
security over human rights considerations such as violating the principle of non-
refoulement (Kiris¢i, 2012). The regulation also declared that asylum seekers were
required to register with the police within no later than five days'? after their entry
into Turkey, sidelining UNCHR’s pressures for a bigger focus on human rights (Ibid,
p. 67).

From the 2000s until 2013, the governance of asylum and irregular migration in
Turkey was mostly connected to the notion of securitization of migration, though
without having a single law on migration.® Securitization of migration is related to
the securitization of “illegal” migration. As Bigo (2002) puts forward, “the securitiza-
tion of immigration emerges from the correlation between some successful speech
acts of political leaders, the mobilization they create for and against some groups of

people and the specific field of security professionals. It comes also from a range of

! Turkey put a geographical limitation to the Geneva Convention that only lets European migrants to
take refugee status. The non-European refugees who arrive in Turkey can only become asylum seekers,
who are expected to stay in Turkey temporarily until they get a refugee status from another country
(Diivell, 2014).

'2 This time period extended to 10 days afterwards and finally in the 2006 Implementation Directive
replaced this time period with “reasonable time period” (Ustiibici, 2015)

3 There were various legislations referring a single migration law such as Passport Law, the Law on
Residence and Travel of Foreigners and the 1994 Council of Ministers Regulation which was amended
in 1999 and 2006 (Kaya, 2008).
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administrative practices such as population profiling, risk assessment, statistical cal-
culations, category creation, proactive preparation” (p. 65). The Turkish state authori-
ties” focus on securitization of migration was governed through balancing the de-
mands of the European Union in the EU accession process, the state’s national inter-
ests and the demands of the civil society (Ustiibici, 2015).** On one side, since the
2000s, the EU has started to take measures against the increasing number of irregular
entries to Europe from south and east of the Mediterranean and from Eastern Europe
(Yiikseker & Brewer, 2011). Thereby, the EU’s securitization and externalization of
migration policies put pressure on the transit countries including Turkey to take more
responsibility for controlling irregular migration.® Turkey, in response, accepted
some of the demands of the EU including signing a re-admission agreement with
Greece in 2002 (lbid, 138).° However, on the other side, the authorities in Turkey
had similar concerns about the increase of irregular migrants arriving in Turkey. For
Turkey, as Yiikseker and Brewer (2011) quote an anonymous Ministry of Foreign
Affairs official, having no immigration policy has become an immigration policy (p.
157). This absence of having an immigration policy not only made refugees invisible
before the law in many aspects but also endangered their lives. Also, despite the criti-
cism of the EU or domestic non-governmental organizations (Icduygu, 2015), Turkey
still maintains the geographical limitation on asylum.

In the last three years, Turkey has adopted an immigration policy. This period
corresponds to the time when the Syrian refugees started to migrate to Turkey. There-

by, the shift in the legal framework is related not only to EU accession process but

Y For a detailed discussion on the non-state actors involvement in the management of irregular migra-
tion, see; Ustiibici, 2015.

> Turkey signed several re-admission agreements with EU countries in accordance with the Union’s
migration policies. (Yiikseker & Brewer, 2011). These agreements involve sending back irregular mig-
rants to the transit country from which they migrated to the EU.

18 Also, in 2013 the re-admission agreement between EU and Turkey was signed and put into force in
October 1, 2014.
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also to the remarkable increase in the amount of refugees arriving in Turkey. In 2013,
the Law on Foreigners and International Protection (LFIP) which replaced the 1994
regulation, was adopted as the first single legal text comprehensively regulating mi-
gration. The implementation of the law started in April 2014. The stress on the inte-
gration of the immigrants to the society and conformity to international norms in
treating asylum seekers and irregular migrants were included in the law. Being of
“Turkish descent and culture” is removed as a condition to obtain the migrant status
(Igduygu, 2015). Another substantial change introduced by the law is the centraliza-
tion and institutionalization of migration with the General Directorate of Migration
Management under the Ministry of Interior.

The adoption of the Law on Foreigners and International Protection in 2013 in-
dicates that the state authorities recognized a human rights perspective in the new
policymaking. Although the limitation to the Geneva Convention is still in place, non-
Europeans are to be granted temporary protection after they apply for refugee status.
During status determination process, applicants are granted limited rights to access
health, education and other social services, and to the labor market (igduygu, 2015).
Yet, the practice of these rights is limited and irregular migrants lack any of these
rights (Ustiibici, 2015).

The unanticipated mass refugee movement from Syria started at the end of
2011. The migration movement has gone through different processes of the legal
framework on immigration. As time passed and the number of refugees increased, this
migration movement has also led the authorities to enact new decisions and arrange-

ments on asylum and mass migration. In fact, considering that Syrians in Turkey will
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soon face a “protracted refugee situation”’ (PRS), there might be a need to make
more decisions.

The refugees from Syria were initially considered as “guests”, and were later granted
the status of “persons under temporary protection” based on Article 91 of the LFIP.
Nevertheless, no legislation was issued defining who the persons “under temporary
protection” are and the rights of such persons until October 2014. As the first second-
ary legislation of the LFIP, the Temporary Protection Regulation'® (TP) was put into

force in October, 2014. The next section will elaborate on this regulation.

3.4. Temporary Protection Regulation

The Temporary Protection Regulation describes who “people under temporary

protection” are in the following two articles:

“Temporary protection shall be granted to foreigners, who were forced to
leave their country, cannot return to the country they left and arrived at or crossed
our borders as part of a mass influx, or individually during the period of mass influx,
in order to seek urgent and temporary protection and for whom individual interna-

tional protection status determination procedures cannot be conducted”.*°

Also, in the Provisional Article 1 it is added that:

“Citizens of the Syrian Arab Republic, stateless persons and refugees who ar-
rived at or crossed our borders, coming from the Syrian Arab Republic as part of a
mass influx or individually, for temporary protection purposes owing to events hap-
pening in Syrian Arab Republic since 28 April 2011 shall be covered under temporary
protection, even if they have lodged an application for international protection”.

The first article provides a general definition concerning the prospective instances of
mass migrations to Turkey. The article holds that “temporary protection” status is

granted to those who arrive in the borders as part of a mass influx or individuals dur-

7 «protracted Refugee Situation” is defined by UNHCR as a situation in “which refugees have lived in
exile for at least five years and there is little or no possibility that the cause of their displacement will
end and allow them to return home”.

18 http://www.resmigazete.gov.tr/eskiler/2014/10/20141022-15-1.pdf in Official Gazette.

19 Article 7 in Temporary Protection Law; Translation by Migration Solidarity Network.
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ing the period of mass influx.?’ The Provisional Article declares that the status is giv-
en to all Syrian nationals, as well as stateless persons and refugees from Syria. By
“stateless persons” it refers to Kurdish people who do not have citizenship and by
“refugees” to particularly Palestinians”* and other people who became refugees in
Syria. The regulation indicates that even the refugees cross the border without their
passports, in other words arrive in Turkey irregularly; they are still granted temporary
protection status when they are registered to the police. As Article 5 states, there will
not be any fines implemented to Syrians who cross the border irregularly if they regis-
ter with the offices within a “reasonable period of time”.??> The regulation does not
have any references regarding the procedures of the entries at the border; it only con-

cerns the refugees currently living in Turkey and their statuses.

The regulation considers refugees who arrive in Turkey as part of an ongoing
mass influx as eligible for temporary protection. However, it is unclear if the regula-
tion will be implemented uniformly. In August 2014, a smaller mass refugee move-
ment occurred from Irag. As a result of the persecution of ISIS in Sinjar, and Tal
A’far in Iraq, the state authorities opened the border for the refugees. Yet Iraqi refu-

gees, comprising Ezidis and Turkmens, got “temporary protection” status six months

% Here, mass influx is defined in the regulation as: “significant number of arrivals over a short time
period of persons from the same country or geographical region, and for whom, due to their numbers,
individual refugee status determination is procedurally impractical”.

2! Note that Turkey asks visa from Palestinian refugees, which is not possible to get recently since the
Turkish Embassy in Damascus is not present any more. Palestinians living in Syria had neither Syrian
citizenship nor Palestinian but the travels document that Syrian government. This travel document does
not have a correspondence in Turkey. Therefore, Palestinian refugees pass the border illegally. As a
result, since according to the regulation leaving Turkey also needs documents, Palestinians cannot let
cross the border for a third country even if they already gained a refugee status there.

22 See UNHCR, Tiirkiye 'deki Suriyeli Miilteciler: Stk Sorulan Sorular. Accessed through:
http://www.unhcr.org.tr/uploads/root/sik_sorulan_sorular.pdf
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after their arrival in February 2015.% Therefore, the implementation of temporary

protection status at other times of mass influxes is yet to be seen.

The regulation also addresses the legal procedure for access to certain rights of
refugees under temporary protection. In order for the refugees to benefit from these
rights, they have to register with the authorities. The essentiality of the registration
and presenting oneself to the state offices are mentioned several times throughout the
regulation. The refugees, or “foreigners” as they are called in the regulation, can draw
on some social and public services including education and healthcare services, ac-
cess to the labor market, social assistance and services, and translation services. The
refugee has to show the Foreigners Identification Card when getting the service,
which is given to the refugee when s/he registered. For further detailed information
about these rights and their implementation, the regulation refers to the ministries’

prospective decisions.**

The Temporary Protection Regulation was enacted in a time period when hu-
man rights perspective started to be recognized in the policy-making process on mi-
gration. Nevertheless, the precedence of securitization of migration and nation state
interests still proceeds in the given framework. The articles in the regulation indicate
that the state authorities still regard the refugees’ stay in Turkey as temporary and
ensure that the refugees are identifiable by the state as mentioned above with the

regulation’s insistence on registration. For instance, the duration of protection and

2 Currently they have “99” at the beginning of the registration number. The refugees from Iraq are
allowed to use health-care services and use education services. See “I¢isleri Bakanligi’nin Yeni Genel-
gesi Irak’tan Gelen Miiltecilerin Haklara Erisimini Kolaylastirabilir.” Accessed through:
https://amnesty.org.tr/icerik/37/1504/icisleri-bakanligi’nin-yeni-genelgesi-irak ’tan-gelen-multecilerin-
haklara-erisimini-kolaylastirabilir

2 While the education services are referred to the Ministry of Education or YOK (Council of Higher
Education) decisions, health services are directed to the regulations by the Ministry of Health, proce-
dures to access social aid is directed to Ministry of Family and Social Policies’ decrees, and access to
the labor market depends on the decision of the Council of Ministers upon the proposal of the Ministry
of Labor and Social Security.
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under which conditions the protection will be terminated are not clearly explained
throughout the regulation. The Council of Ministers reserves the right to abolish the
temporary protection status and send refugees back to their countries according to the
eleventh article of the regulation. Even in the case that the refugee is not temporary,
the nation-state’s interests are sought to be secured. Similarly, the second clause of
Avrticle 11 asserts that those who are under temporary protection may be allowed to
stay in Turkey even after the cabinet terminates the Temporary Protection Regulation,
but the conditions under which the refugees can stay in Turkey are not stated. The
article only says that the refugees “may be allowed to stay in Turkey under the condi-
tions to be determined within the scope of law”. In other words, the state decides on
who will stay in the country after the duration of temporary protection ends. There-
fore, the regulation has articles ensuring that the state will determine who will enjoy

certain rights and when.

Even if we disregard the implementation of the regulation, the regulation’s very
enactment indicates that Turkey has taken considerable responsibility towards refu-
gees from Syria and Iraq in terms of rights. The responsibility Turkey took is evident
especially when compared to any neighboring country to Syria or European countries.
European countries not only have tight controls at the borders but also hosted fewer
than 4% (approximately 123,600) of the 2.8 million registered refugees from Syria by
2014, most of whom arrived to the countries irregularly (Protection from Syrian refu-
gees; 13). Germany, which is currently hosting one of the largest number of refugees
among European countries, had granted humanitarian admission to 6000 refugees and

5500 refugees entered to Germany through private sponsorships, by June 2014. The
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UK provided the most humanitarian aid in EU, while hosting very few hundreds.?
The Temporary Protection Regulation not only defines the purpose and scope of
temporary protection status but also envisages the refugees’ access certain rights such
as healthcare, education, access to the labor market, and public assistance. However,
the regulations concerning social services and work permit do not directly explain the
refugees’ access to these services and their implementation. Instead, the regulation
refers to corresponding ministries for further regulations and practices, as mentioned.
For example, policymaking on healthcare services is still in progress by the Ministry
of Health. Nevertheless, regarding healthcare, there are numerous reports addressing
the inadequacy of the infrastructure both in terms of equipment and personnel,? local
people’s reactions to Syrian refugees’ crowding the hospitals,?” and the increase in
certain diseases such as tuberculosis among the general population since the refugees
arrived in Turkey.”® The ministry has to establish new rules and decisions comple-
menting the Temporary Protection Regulation in order to obviate the problems in

practice.

Education as one of the basic rights of refugees is also addressed in the Tempo-
rary Protection Regulation, and explained in more detail in the Education and Train-

ing Services Mandate for Foreigners (Yabancilara Yonelik Egitme ve Ogretme Hiz-

% For detailed analysis of European countries’ response to Syrian migration movement see Refugee
Studies Centre, University of Oxford (2014) Protection in Europe for refugees from Syria. Accessed
through: www.rsc.ox.ac.uk/.../pb10-protection-europe-refugees-syria-2014.pdf.

% See Agik Toplum Vakfi. (2015). Bekleme Odasindan Oturma Odasina: Suriyeli Miiltecilere Yonelik
Calismalar Yiiriiten Sivil Toplum Kuruluglarina Dair Kisa Bir Degerlendirme. Accessed through:
http://www.aciktoplumvakfi.org.tr/medya/02062015beklemeodasi.pdf

" See ORSAM & TESEV (2015) Suriyeli Siginmacilarin Tiirkiyeye Etkileri. Accessed through:
http://www.tesev.org.tr/assets/publications/file/09012015104258.pdf

%8 See Bezmialem Vakif Universitesi Tip Fakiiltesi Halk Sagligi Anabilim Dali. (2015). Istanbul'da
Yasayan Gegici Koruma Altindaki Suriyeliler. Accessed through:
http://halksagligi.bezmialem.edu.tr/dosyalar/siginmaci-raporu.pdf; Tiirk Tabibler Birligi (2014) Suri-
veli Siginmacilar ve Saglik Hizmetleri Raporu. Accessed through:
http://www.tth.org.tr/kutuphane/siginmacirpr.pdf
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metleri Genelgesi). Accordingly, the refugee children?® who are granted temporary
protection can go to national schools tied to the Ministry of Education and temporary
education centers. The temporary education centers, which are established for Syrian
refugees and teach in Arabic, exist in camps and in certain urban areas. These schools
are not available in all cities.*® Regarding higher education,® the refugees can contin-
ue or start their education, however, university admission system regarding Syrian
refugees is highly decentralized and complex.*? For primary and secondary education

there are also privately owned schools teaching in Arabic in urban areas.

Lastly, concerning the refugees’ employment, the Temporary Protection
Regulation includes provision of work permits to the refugees by referring to a pro-
spective decision on work permit. Yet, currently the refugees are not granted work
permit; they are not legally included in the labor market. In the provision on work
permits it declares that those who have the temporary protection card will have work
permit when they work in the “sectors, professions and geographical areas (provinces,
districts or villages) to be determined by the Council of Ministers” (Article 29). Fol-
lowing this article, in February 2015, The Ministry of Labor and Social Security in-
troduced a draft of the Foreigner Employment Law™. Newspaper articles® report that
the draft envisages that a business place can employ people under temporary protec-

tion at most 10 % of the total number of employees. In Antalya region the refugees

2 The children in the schooling (between 5 and 18) comprise 48 % of all Syrian refugees living in
Turkey; see UNCHR stats by August 2015.

%0 UNHCR; Frequently Asked Questions.

®! People aged between 18-22 are 10 % of the whole Syrian refugee population

% For a detailed report on higher education among Syrian refugees in Turkey see Institute of Interna-
tional Education, UC Davis (2014) We Will Stop Here and Go No Further: Syrian University Students
and Scholars in Turkey. Accessed through:
http://www.iie.org/~/media/Files/Corporate/Publications/We-Will-Stop-Here-And-Go-No-Further-
Syrian-University-Students-And-Scholars-In-Turkey-002.ashx?la=en

¥ See “Yabanci Istihdanu Kanunu Tasaris1.” Accessed through:
http://www.alomaliye.com/2015/yabanci-istihdami-kanun-tasarisi.pdf

$ «Suriyeli isciye yiizde 10 baraji” Accessed through: http://www.hurriyet.com.tr/ekonomi/28159479
asphttp://www.dw.com/tr/suriyelilere-calisma-izni-geliyor/a-18250816; “Suriyeli is¢ilere yiizde 10
kotas1.” Accessed through: http://t24.com.tr/haber/suriyeli-iscilere-yuzde-10-kotasi,286674
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will not work at tourism sector and the “qualified” refugees working in engineering,
healthcare and education will need the corresponding ministries’ permissions. The
Labor and Social Security Minister, Faruk Celik declared regarding the draft that: “It
should be known that this will not create unemployment in our existing labor force.
There is a labor deficit of around 80,000-100,000 in part-time and seasonal workers.”
Thereby, in these sectors the 10% quota will not be implemented. Yet, as of August

2015, the draft has not passed into law.
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Chapter 4: Home in the Making

This chapter displays the analysis of the fieldwork | conducted in Bayramtepe with
the Kurdish refugees living in Bayramtepe. The aim of the chapter is to illustrate the
moments where the refugees are “passive victims” and active agents at the same time.
The analysis focuses on their home-making process at the present as well as their
thoughts on their imagined past and future homes. The discussions of the refugees’
present notion of home concern mostly about refugees’ identity and the locality, Bay-
ramtepe, they currently live in. For these purposes, first | explain how the present dis-
placement and the emplacement are alike processes for the refugees. | specify how
these processes reveal both the vulnerabilities of the refugees as a result of forced
displacement and the way the refugees deal with these difficulties in Bayramtepe
neighborhood. Then, the analysis will continue to reflect home making process at the
present by referring to the refugees’ way of management with the given legal frame-
work to which they are exposed in Bayramtepe. Lastly, since the present notion of
home is also depended on the refugees’ future imaginaries, I attempt to understand
their ideas and values about future homes and their possible strategies to achieve these

homes.

4.1. Displacement and Emplacement of the Kurdish Refugees
Displacement and emplacement are twin processes (Jansen & Lofving, 2007). While
the refugees experience the impacts of displacement in exile, they simultaneously
start to make their place in the new environment. The twin processes of displacement
and emplacement have important implications regarding refugees’ feelings about
home towards Bayramtepe locality. Whereas displacement refers to changes in their

lives in various aspects as a result of forced migration, emplacement refers to the
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moments where the refugees actively start to build new networks and communities.

4.1.1. Displacement
Displacement as an involuntary movement entails refugees’ cultural dislocation, so-
cial disruption, material dispossession and political disenfranchisement (Hyndman,
2000). The Kurdish refugees from Syria living in Bayramtepe have been experiencing
the hardships of the displacement process in different aspects of their lives. The refu-
gees mostly expressed their grievances concerning the transformation of the commu-
nity, culture and status they had had back in Syria as well as the loss of their property.
Azad (48) explains how he lost all he possessed before arriving to Turkey: “All I
earned in my lifetime and my wealth disappeared in an hour on a Friday morning with
an explosion.” What Azad went through, losing all belongings is a reflection of many
other informants’ experiences as well. Similarly, Roni (43) stated, “I had to run away
with my car after the opposition [refers to ISIS and Al Nusra] bombed my flat. Then
the opposition seized my car. They told me that Kurds are not Muslim and their prop-
erty can be impounded”. Most of the informants told me that they brought nothing but
the clothes they put on the day they ran away. Some of those who were lucky enough
to preserve their properties during the war stated that they sold their belongings before
arriving to Turkey since migrating abroad is a highly costly process. While some of
the others claimed that they do not know the condition of their houses in Aleppo cur-
rently, one of the informants mentioned that he took the title deed of his house and

brought it to his parent’s house in Afrin.

Hence, most of the Kurdish refugees from Syria were not able to transfer their
material wealth to their new environments in Turkey. Their loss of economic capital
was accompanied by shifts in their professional statuses as well. Some of my inform-

ants reported that they had to change their professions in accordance with the de-
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mands of the local job market in Istanbul. Mohammed (22) stated that his father had
to work at a draper although he had been the manager of a restaurant in Aleppo and
her sister currently worked in a textile workshop as an ortaci® even though she had
been a student before the migration. That the Kurdish refugees had to change profes-
sions indirectly refers to a change in their status. Together with material loss, these
status shifts are among the factors leading to downward social mobility. Besides, the
loss of transferable capitals, such as wealth, and the change in professional status, e.g.
from being a small business owner to becoming a wage earner, could create a differ-
ent kind of a social inequality among the informants in Bayramtepe than the social

inequality they had been experiencing in Syria.*

Displacement does not only result in individualized losses such as diminution of
material and symbolic capital but also brings along predicaments at the collective
level. These collective losses, in turn, affect individual refugees’ use of social capital
they hitherto acquired. Dispersed network is a typical term (Parkin, 1998) used to
convey the image of the Kurdish refugees’ movements in face of displacement. The
Kurdish refugees stated that most of their relatives were in different places, mostly in
Afrin but also in other places such as Irag, Europe, Aleppo or another district of Is-
tanbul. The refugees keep in touch with their relatives and friends as long as a phone
or Internet connection is available. Only a few of the refugees went back and forth to
Syria in order to contact their relatives and acquaintances. These difficulties among
the refugees in communicating with their network appear as an inevitable condition of

being displaced. Thus, the displacement process involves disconnection as well as

* Ortaci is the deskilled staff, which carries out intermediary tasks in the textile sector such as placing
the output for example.

% The displacement has evidently changed the dynamics of social inequality among the Syrians in their
refuge. My observations indicate that the refugees in Bayramtepe largely experience similar socio-
economic conditions although their articulations of their lives in Syria point out to the diversity in their
socio-economic background. However, | do not have enough data to confirm this observation. This
issue certainly merits further scrutiny.
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dispossession of Kurdish refugees from Syria.

The impact of disconnection and dispossession is further solidified by the trans-
formations in refugees’ rituals after their arrival to Bayramtepe. Newroz, food, wed-
ding and funeral ceremonies, and music are some of the fundamental traditions of the
refugees that have been subject to change. For example, Newroz celebrations, the
festival for welcoming spring, is a vital part of the Kurds’ self-imagination as a myth
used in the construction of Kurdish national identity since the mid-20" century (Ay-

din, 2005).%

The refugees express the importance of the Newroz celebrations for them and
report that they always participate in these festivals. Although the Kurdish citizens of
Turkey also celebrate Newroz, the refugees qualify these celebrations in Turkey as

different than those in Syria. Lorin and Ahmed point out this difference:

In Syria, | used to attend Newroz [celebrations], almost always. We had
more enthusiastic and joyful bayrams [holidays] there, when compared to
here. We were celebrating the Newroz in the mood of a seyran [picnic].
People were making speeches and we were listening to them. Newrozes
were running in the mood of a festival. We used to prefer watersides...
The entertainment was accompanied by music. The Newroz was celebrat-
ed with songs and dances. (Lorin, housewife, 40)

First of all Newroz is the holiday of the Kurds. The celebration in
Zeytinburnu is always in Turkish. If this is our holiday why do not we
celebrate it in our own language? Newroz happens once in a year and it
should be celebrated in accordance with its spirit. (Ahmed, unemployed,
22)

The most commonly held perception among the informants about the Newroz in Tur-
key is that it is not properly celebrated and that it should be more invigorating and

cheerful in accordance with celebrations. Since Newroz is the about welcoming the

%7 After the 1960s, this festival became a sort of a ritual of Kurdish nationalism, most notably through
songs and dances. This was also the time, under the presidency of Hafiz al-As‘ad, of the most im-
portant affirming moments on the public position of Kurdishness in the north of Syria and also in the
Kurdish quarters of Aleppo and Damascus. After the events of Newroz that took place in Damascus
and Afrin in 1986, the regime imposed an official ban on this festival and attempted to eclipse it by
making it coincide with a holiday honoring mothers (Tejel, 2008).
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spring the refugees emphasize celebrations in the “spirit of the spring”. Moreover, the
use of Turkish in the Newroz celebrations in Istanbul further alienates the Kurdish
refugees from Syria. Likewise, Roni (38) puts forth that “Newroz celebrations are the
clearest indicator of the fact that we are foreigners here.” Therefore, these cultural
differences within the same ethnic community lead refugees to feel unattached and

“foreign” to their new environment in Istanbul.

Food is another fundamental yet problematic issue for the Kurdish refugees.
Two of the informants stated that they brought spices, which they had thought they
would not be able to find in Turkey. Parkin (1999) argues that the mementoes (e.g.
artifacts, photographs) the refugees brought with them represent what the refugees are
prone to remember since these mementoes are selectively taken under pressure in
order to remember and envision. In line with this thought, bringing spices may indi-
cate how much they desire the tastes of their food and consequently their longing for
the past homes. Their cooking is mostly restricted since some of the ingredients they
used to cook with in Syria are hardly found in their new neighborhood. They com-
plained that the taste of olive oil, thyme, or the bread is not the same in Bayramtepe.
As an essential part of everyday life the taste and cooking habits have a significant
role in people’s sense of belonging as well as for a feeling of comfort in a particular
place. Thus, the refugees’ discontent with the food and ingredients and the restrictions
they encounter in cooking their food in the way they used to aggravate the displace-

ment process.

In addition to Newroz celebrations and cooking, weddings are among the most
profound reminders of the refugees’ cultural dislocation. The complex rituals in wed-
ding ceremonies are quintessential for the Kurdish culture. Besides the fact that most
of the refugees articulated that they are not mentally ready for the enthusiasm of
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Kurdish weddings with music and dance, the informants mention the difference be-
tween their weddings in Syria and Kurdish refugees’ weddings they have attended in
Istanbul. Some of the informants complain about the difficulties in financing the wed-
dings even though the ceremonies were nowhere near the splendor of the wedding
ceremonies they had had in Syria. Roza (29) also specifies the difference in wedding
ceremonies: “Back in Syria, we used to hold our weddings for three days and nights.
We prepared the trousseau and recorded the ceremony with a camera. The trousseau
ceremony used to last one whole day. | have never seen anything like this here. They
usually hold the weddings for one day. The weddings are done very hastily. In fact,

like everything else here, the weddings are very quick.”

The discrepancies among the weddings in Istanbul and Aleppo/Afrin both in
terms of their promptness and costliness also indicate, in a broader sense, the different
lifestyle in Istanbul to which the refugees have been trying adapt. As Roza points out,
the perception of time and time management in Bayramtepe are new and different for
most of the refugees. Similar to the pace at the workplace, the weddings end in a cou-
ple of hours as the refugees report. Istanbul is a quantitatively different city than
Aleppo or Afrin in various aspects including population, size, industry, and financial
resources. Thus, the refugees’ experiences of overall disruption in their daily lives are
also related to migrating to a “global city” like Istanbul (Keyder, 2010). The refugees’
displacement process, which is shaped within Istanbul’s fast pace of life, costliness
and large size, makes their adaptation even more complicated and certainly affects

their perception of the new environment.

In fact, the refugees report that they had a sense of what Istanbul could be like
before coming here since the Turkish soap operas and movies are popular in the re-
gions they were living in Syria. However, as soon as they had arrived to Bayramtepe
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they realized what they knew about Turkey and Istanbul from those TV shows was
different than the reality they had perceived. Some of the informants tell me that their
new neighborhood in Istanbul, Bayramtepe, is mostly like a village. For them, Bay-
ramtepe cannot be the same place they saw on the screen, it can at most be a village of
Istanbul, which was supposed to have been better than the one they are experiencing
now. When they talk about Istanbul, the refugees therefore often express their disillu-

sionment in Bayramtepe.

Along with the longings for their lives in Syria and grievances in Bayramtepe,
the state’s stress on the temporal stay of refugees in the legal regulations is eventually
conducive of a stronger feeling of displacement among the refugees. All the inform-
ants, as people who have stayed there for approximately more than two years, repeat-
edly remark that they are in Bayramtepe for a temporary period. When | asked about
their future plans, they assert that they would leave Bayramtepe as soon as the war
ends or when they find a way to migrate to Europe. Nevertheless, regardless of their
articulations concerning their stay in Bayramtepe, it has been almost four years since
many refugees arrived in Turkey. In fact, the refugees from Syria, in near future, will

be considered as people going through protracted displacement (igduygu, 2015).

4.1.2. Home making in Bayramtepe
Accompanying the process of displacement, the refugees started to create a home in
Bayramtepe through making the neighborhood more a familiar place and through
building a new community. One way of familiarizing the new environment is through,
at least partly, re-shaping their new locality in a manner so that it becomes similar to
their former settlement as they recall it. In this sense, their endeavor is to re-create
their places in their new environment and they adopt “a new sense of emplacement”

(Stewart & Strathern, 2005). In the context of Bayramtepe, the emplacement has
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foremost begun with the everyday life activities the refugees carried from their past
home. Most of the refugees report that they watch Ronahi TV, a popular Kurdish tel-
evision channel in Syria, via satellite in order to listen to music and news about the
events in Syria, which remind them of their lives before the migration. In fact, daily
routines such as watching TV, shopping for food and cooking remind the refugees of
their cultural dislocation. Their longings for these mundane experiences, in turn, be-
come catalyzing factors in making the community in Bayramtepe and restoring the

past in a particular way.

As in most of the other cases, emplacement through restoring the shopping
and cooking habits depends mostly on the refugees’ financial possibilities. Currently
Bayramtepe neighborhood hosts a couple of markets, which sell Syrian products in-
cluding thyme, coffee and bread. Nevertheless, according to my informants, the prod-
ucts brought from Syria are highly expensive and they only occasionally buy them.
Thereby, the refugees are either capable or incapable of cooking kubbe lebeni, Sam
baoregi (a kind pastry from Damascus), and miluxi (a local dish cooked in Syria) de-
pending on their capability to buy meat and other ingredients. In Bayramtepe there is
one restaurant cooking Syrian fast food and another selling fruit juice in the Aleppine

fashion.

With regard to the Syrian food in Bayramtepe, one of the refugees argued that
the Turkish state’s attitude towards the food the refugees are allowed to pass through

the border varies in time. Siileyman (21) narrates that

We had a king of beet in Syria; it is called “miluxi” in Arabic. Those who
came here earlier used to bring it [miluxi] with them. But later on, the sol-
diers started not to allow them to cross the border with it since they lik-
ened the plant to hashish. Now, after much effort, they came to
acknowledge that it is a kind of beet. The Turkish government allows it
through the border. In fact it is sold here too.

The refugees’ belief that the state as an institution is involved in learning about the
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food culture in Syria or the fact that this possibly adds new opportunities in the par-
ticular locality of the refugees in terms of finding Syrian or Kurdish tastes contributes

to the emplacement of Kurdish refugees from Syria.

Home is also a place entailing the production of “social relations” (Massey,
2001). Home making thus occurs by forming a new community in the new environ-
ment (Hammond, 2005). Home making grows by developing familiarity, affinities,
and networks of solidarity and community. In Bayramtepe Kurdish refugees are mak-
ing home by constituting a new community and networks mainly through their ethnic
identity. However, these new networks based on ethnicity are frequently fraught with
conflicts and negotiations. In fact, most of the informants reflect a sense of tension
between the Syrian Kurds and those from Turkey while at the same time referring to
the solidarity between them. Ironically though, when the refugees talk of either a ten-
sion or a unity between the two said groups, the commonly held perception that each

is a homogenous group within themselves is corroborated.

The Newroz celebrations illustrate the conflicts and negotiations in the home
making process. The celebrations lead to a sense of belonging to a particular locality
such as Bayramtepe or Istanbul, a loyalty that is inspired through historical narratives,
myths and rituals about the origins of the refugees (Lovell, 1998). Newroz, while giv-
ing the opportunity for the refugees to engage with the Turkey Kurds, also reveals the
presence of a conflict among the Syrian Kurds and those from Turkey. Roza (43) in-
dicates, “When we attend [the Newroz celebrations] they say we should not stop
working. They even say ‘You people have come from Syria, escaped from the war.
What are you doing in this kind of events?’” Thus, the negative attitudes of the Kurds
from Bayramtepe towards the refugees from Syria escalate the discontent of the refu-

gees regarding the Newroz celebrations in Turkey. As stated above, all the informants
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agreed that the one in Zeytinburnu (Istanbul) is not as good as the ones they used to
celebrate in Syria. When the refugees compare the two cities, Aleppo and Istanbul,
the latter’s Newroz is deemed neither enthusiastic nor fitting enough for the purpose
of taking pride in Kurdish identity. Another informant indicated the diversity among
the Turkish Kurds when he met them in the Newroz celebrations in Zeytinburnu:
“Kurds here celebrate Newroz in two separate places as two diffe-
rent groups. One group constists of the supporters of Mesud Barzani, and
the other, supporters of Abdullah Ocalan. | personally find such polariza-
tion among the Kurds wrong. It is possible to support the PKK without
opposing Barzani and vice versa. As a Kurd, | wo not only find it wrong
but also take care not to be a part of such polarizations. In fact, [Jalal] Ta-
labani was excluded when he was the president of Iraq since he was in
aposition to represent the Arabs as well. | was fond of Talabani just beca-
use he is Kurdish. Thus, | celebrate Newroz not as a part of any clique but
more freely by unfurling the flag I want.” (Jiyan, unemployed, 24).
Examining his words on Newroz, it seems that he attributed the diversity among
Kurds only to the Turkish Kurds disregarding the existing diversity among the Kurd-
ish refugees from Syria.

Because of their discontent with Newroz celebrations in Zeytinburnu and their
nostalgic comparisons between Aleppo and Istanbul regarding the Newroz, some ref-
ugees preferred in the last two years to attend the festivals organized by the Kurdish
refugees themselves in their own neighborhood. For some time, the Kurdish refugees
and some local Kurds gather as a community in order to sing Kurdish songs from the
region as one of the informants tells:

We made an independent celebration among our community here [in Bay-
ramtepe] with our own music. In fact, some Turkey Kurds attended our
celebration and they really liked it. Ultimately, we know each other’s lan-
guage, we can communicate. Newroz celebrations in Syria were nicer in
my opinion. They were rather in a mood of picnic. Here, there were lots of

different groups who are not Kurdish and we were not able to communi-
cate with them. (Roni, 22)

Thus, the refugees not only create a new locale in accordance with their own habits

and customs from Syria but also introduce these to their new neighbors in Bay-
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ramtepe. They build their home both spatiality and in terms of making a new commu-
nity. In Bayramtepe, the fact that the refugees and the majority of other residents in

the neighborhood have their ethnic identity common certainly facilitates this process.

The refugees’ nostalgic comparisons have their role in this particular instance
of home making when they bring the Newroz celebrations to Bayramtepe. As Blunt
(2002) argues, nostalgia is extremely significant especially among long-term refugees.
The refugees can be said to have reconstructed the past home to come to terms with
everyday life during displacement. The refugees make use of nostalgia in a productive
way to support a desire for home in the present. Similarly, the discontent with the
Newroz celebrations in Istanbul seems to pave the way for the refugees to start cele-

brating in their own way only after a very short span of time.

The process of community formation continues not only with re-storing the —
nostalgic— past home in the present time and space, but also through acquiring novel
means to adapt to the new environment in Bayramtepe. Among the informants, politi-
cization is one of the most salient factors for the Kurdish refugees’ emplacement pro-
cess. For example, some Kurdish refugees carved out their own space in Istanbul in
the Bayramtepe branch of the HDP, the predominant Kurdish political party in con-
temporary Turkish politics. Siyar, a party member in the office, notices that the HDP
building in Bayramtepe is an easily distinguishable one due to the mostly Kurdish
make-up of Bayramtepe, whereas others in Istanbul tend to be almost hidden because
of an ever-present danger of violent attacks against them as a Kurdish party. Thus, the

party building has a welcoming structure in its appearance within the locality.
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The refugees have varying opinions of HDP or as they call it Mala Gel® in
Kurdish, meaning peoples’ houses. Some mention HDP’s donations of clothes and
furniture and the accommodation they had provided, especially when they first ar-
rived in Bayramtepe. A few of the informants point out that they consult Mala Gel
when they have trouble getting their salaries from their employers and that more often
than not this solved their problem. However, there are also instances that challenge
the solidarity based on the shared Kurdish identity. During an unstructured conversa-
tion with the people in the HDP office, | came upon parents asking for help as their
daughter had been kidnapped by a local Kurdish man. In response, the man at the of-
fice told him that they were busy with parliamentary elections in Turkey at that mo-
ment. The parents had to leave the office that day, their expectations unfulfilled. A
few days later, I asked about the incident to Uncle Siyar in the office, who is known
in the neighborhood for his helpfulness towards the refugee Kurds. He told me that he
had talked to the kidnappers and that the problem was solved. The different responses
that the parents had received on different occasions demonstrate that the refugees’
experience with HDP about such matters largely depends on the person present at the

office at that particular moment.

Another and presumably a more serious tension between the refugees and the
HDP is a political one. HDP members often express their desire for the Syrian Kurds
to go to the West Kurdistan for settlement, thus populating the newly established au-
tonomous cantons in Kobane, Jazira and Afrin as well as participating in the Kurdish

militia’s struggle to secure these entities. An HDP-affiliated Kurdish man from Tur-

* The word Mala Gel in reference to the local Kurdish party organizations has
been in common use among Turkish Kurds for years. Its meaning as people’s
house can be interpreted as an indication of the fact that Kurdish people at-
tributed a meaning to these local organizations as public places embracing their
presence in the locality as their houses.
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key indicated that the Party is financially supporting the refugees who are willing to
go to the Rojava cantons. He referred to the recently declared ‘Charter of the Social
Contract’ in Rojava and the need for people in the cantons. He complained about the
young people taking the money to travel to Rojava, but then refusing to go even when
they had promised to do so.

Although | am not able to check whether these claims have any truth in them,
they nevertheless run parallel to the Kurdish refugees’ perceptions of a more general
attitude of the inhabitants of Bayramtepe towards the Kurdish refugees. In informal
conversations the refugees had with the people of Bayramtepe, the very presence of
the refugees in Istanbul was often questioned and they were sometimes blamed for not
taking part in the armed struggle in the West Kurdistan. Jiyan, for example, reports
that he was treated in a similar fashion in the workplace by a Kurdish colleague of
his:

One of the Turkish Kurds accused me very often when | was working

with him: “Why did you leave Syria? Why did you escape and not fight?”

I, of course, told him that it is not his business and that by any means | de-

cided for everything by my own free will. Then | stopped working and

told him the following: “Where are my brothers, mother, father, relatives

and friends? Do you have any idea about what | have been through? If

you don’t, why are you still talking? Why are you not in the mountain? |

have 5-6 friends in the mountain, in Kandil. Why are you not there?” (Ji-

yan, 24)
The very presence of the Kurds from Syria, generally in Istanbul, but more particular-
ly in Bayramtepe, is the main source of the tension between Kurdish people from
Turkey and Syria. This is evident when considering some of the informants’ articula-
tions indicating that this attitude is reiterated in Bayramtepe by the HDP as well. This
difference among the two supposedly homogenous groups for some of the informants

hampers not only a possible solidarity movement among the Kurds, but also the refu-

gees’ community-making process.
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HDP is not the only institutional body in Bayramtepe, which have an impact in
the refugees’ home making process though. In fact, the relationship between the refu-
gees and the public security forces shapes this process as well. Some of the refugees
mention that they started interacting with the police in the neighborhood through their
ethnic as well as religious identity. Ahmed (24) summarizes their interaction with the
police as follows: “All the policemen I have personally come across so far were Kurd-
ish. They are very nice due to this. In fact, they are very supportive. They ask us not
to go to hotspots. They want to be helpful.” Another refugee recounts that when they
asked once again for the money their employers owed them, her brother was attacked
by a group of twenty people. Her brother and his friends responded by assaulting the
work place and they all were taken into custody by the police. At the station, they
were asked whether they were Muslim or not and the police officer let them free when
he learned that they were in fact Muslims. Even though not everyone’s encounter with
the police is favorable, these instances are particularly pertinent for demonstrating the
refugees’ process of becoming a part of Bayramtepe and whether they feel at home
there or not.

In the last analysis, the refugees’ experiences of displacement and emplacement
go hand in hand in Bayramtepe. They have been experiencing a devastating displace-
ment process through which they had become materially dispossessed, socially dis-
connected and culturally disrupted. Their uncertain stay in Turkey is on the verge of
transforming into a status of protracted refugee in very short time. However, their
long and uncertain stay in Bayramtepe has also invoked a need to make a home for
themselves in their current environment. Making a home as well as creating a com-
munity proceeds mostly through ethnicity in a neighborhood where the majority

shares a Kurdish identity. However, sharing the same ethnic identity with the neigh-
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bors or people the refugees interact with in general is not straightforwardly conducive
towards a smooth political solidarity movement based on Kurdishness. Rather, this
process entails the aforementioned negotiations and conflicts which are subject to

change for different refugees.

4.1.3. Bayramtepe is yet to be home
Amid the twin process of displacement and emplacement, the informants on the
whole confess that they are yet to develop a belonging to Bayramtepe or a desire to
stay there. Nevertheless, as the refugees continue living in Bayramtepe, they express
that the locality started to become like their neighborhoods in Syria such as Sheikh
Magsood and Ashrafiyah. Although the refugees refer to the contentious relations
between ‘themselves’ as Syrian Kurds and the Kurds of Turkey in the community
making process, for them the very presence of Kurdish people in Bayramtepe has also
a symbolic meaning, which is already evident in their preference to migrate to this
neighborhood and not another. They report that the Turkish Kurds are the main reason

for their stay in the neighborhood.

Actually, for me, here is slightly similar to Sheikh Magsood. My friends,
comrades are all here. When I go down to Halkali, I miss here. (Roni, a
short-term worker in various sectors, male, 22)

One of the reasons | started to like here is the number of Kurds living
here. In fact, it sometimes smells like Sheikh Magsood. The fact that
Kurds live here is a source of relief for us. When 1 visit other neighbor-
hoods, | feel suffocated. I am not sure but maybe it is about the [lack of]
communication. (Sevda, housewife, 50)
As they argue, the Kurdish people in Bayramtepe remind them of their previous
neighborhoods. Even if Bayramtepe is not perceived as their home yet, and this is all
expected given the very short period of time, the refugees’ narratives regarding Bay-

ramtepe indicate a process of a developing familiarity and an adaptation in the mak-

ing.
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| argue that the location of the neighborhood is another conducive factor that re-
inforces the refugees’ sense of adaptation and familiarity. The fact that Bayramtepe is
far away from the city center makes the neighborhood an isolated place. The people
visiting the neighborhood come there for a specific purpose and stay there for only a
very limited amount of time. Therefore, Bayramtepe stands out as a self-contained
neighborhood in which people are relatively inclined to develop more intimate rela-
tions. This feature of Bayramtepe plays a role in the refugees’ adaptation to the
neighborhood and the Bayramtepe community. As Firat (40) states:

| can say that | got used to here a little. | even sometimes see it as my own

town. This is not my homeland, but | know everyone here. We got used to

each other because | have been here for three years. Here | can go out

whenever | want. | can be with my family until 12 or 1 at midnight. If |

leave Bayramtepe | would like to go somewhere more convenient, some-

where offering better life conditions. I mean the factors, which could

make me think of leaving this place, are life standards, job opportunities,

rents, and so on. ... The rents are very high in places like Aksaray. Simi-

larly in Okmeydani they are about 700 TL. So living here does not make
much sense. (Firat, 40)

According to the refugees’ narrations, Giivercintepe Park at the center of the neigh-
borhood is their meeting as well as main recreation center. They enjoy sitting on the
benches in the park with their families, especially on Sundays and in the evenings.
Also, a few refugees focus on the neighborhood’s inexpensiveness and its conven-

ience for commuting to their workplaces.

On the other side, the houses that | had the chance to visit in order to conduct the
interviews may reflect the refugees’ intentions for their temporary stay in Bay-
ramtepe. The gecekondus were vast, but very empty inside. There were only their
mattresses or rollaway beds in which they sleep, or ground cushions which are trans-
formable to beds at night. Almost all the houses had television and refrigerator. The
walls were empty in the houses. This emptiness of the houses is probably related to

the fact that the refugees could not have attained enough materiality yet in Bay-
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ramtepe that enabled them to design their houses or they did not want to deal with
their houses since they believe that they will leave the neighborhood soon. It was sig-
nificant that this empty view of the houses’ interior was persistent among all the
women refugees’ houses despite the fact that four of them had a relatively lower so-

cio-economic status in Syria.

Even though Bayramtepe is yet to be home for the Kurdish refugees as most of
my informants confess, an affinity to the neighborhood is nevertheless developing as
this section tried to demonstrate. However their experiences of displacement, conflicts
in the community making processes and their perceptions of discrimination by the
implementation of the legal framework, which will be discussed in the next section,
are serious factors strengthening their lack of attachment to Bayramtepe. In their per-

sistence, Bayramtepe seems to be bound to stay yet to be home for the refugees.

4.2. The Kurdish Refugees’ Home through the Implementation of the
Regulation in Bayramtepe

As discussed in the previous chapter, under the Temporary Protection Regulation, the
refugees from Syria have gained recognition and some rights such as access to educa-
tion and health and employment. Nevertheless, the refugees’ individual decisions,
their ethnic identity and the locality in which the Regulation is implemented directly
affect the implementation process. This section will discuss how these factors affect
the implementation of the Regulation in the eyes of the refugees. By doing so, it aims
at shedding light on the Kurdish refugees’ home making process by focusing on the
moments where refugees actively respond to the Regulation and its inherent self-
perceived discrimination against them. Home making is shaped in relation to the refu-
gees’ experiences a) of the way the state implements the regulation in Bayramtepe
and b) of their own responses to the law. These two factors largely shape the refu-
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gees’ present feeling of belonging to Bayramtepe, Aleppo or somewhere else for that

matter.

Before delving into the discussion on the Kurdish refugees’ narratives about
their access to some fundamental rights, it is important to note two points. First is the
incident where three men among the informants did not prefer to get the Foreigners
Identification Card, since they did not want to be identified by the state authorities
due to security reasons or lacking the necessity to have the Identification Card. Two
of these informants were at the ages of twenties; one of them claimed that he fought
for PKK (Kurdistan Worker’s Party) in Syria before migrating to Bayramtepe; there-
fore, he was afraid of being identified by the Assad regime or any Turkish state insti-
tutions. He showed a stronger attachment to Kurdish identity in comparison to many
other informants which may be a reason or a consequence of his involvement in the
armed struggle with the PKK. The other young man argued that he has not needed the
card so far and believed that he will not need it hereafter. The other informant lacking
the identification card also expressed the tense moments he experienced with the op-
position in Syria before migrating to Turkey and felt hesitant towards the card that is
imposed by the Turkish state. He gave an impression that he does not trust the Turk-
ish government. In choosing not to get their Foreigner Identification Card, these refu-
gees opted out of their own free will not to be identified by the state in the expense of
giving up certain fundamental rights and services granted for the refugees.

Not having the identification card has some implications on these three men’s
notion of home. On one hand, preferring not to enjoy some fundamental rights pro-
vided by the state may indicate that the refugees think that their stay in Bayramtepe is
only for a temporary period of time. Interestingly, none of these refugees have any

alternative place in their minds to migrate at the time that the civil conflict continues.
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They plan to stay in Bayramtepe similar to most of the other informants who claim
that they plan to do so. The two refugees who were involved in the conflicts volun-
tarily or involuntarily, represented a stronger attachment to their Kurdish identity
which may be one of reason for their expression of their willingness to stay in a Kurd-
ish neighborhood. On the other hand, lacking these cards may result in relatively less
feeling of belonging to Bayramtepe in the near future in comparison to other inform-
ants. A second remark is that the narratives of the refugees about the difficulties they
encounter in receiving the services is illuminating as factor that amplifies their sense
of being discriminated against and of being a ‘foreign’ even though this self-
perception does not necessarily entail that Turkish citizens are served in better condi-

tions by these services.

4.2.1. Healthcare services
In Bayramtepe the refugees usually prefer visiting the Kanuni Sultan Siileyman Hos-
pital, the closest and the biggest state hospital in the district, in times of medical need.
The refugees’ experiences and perceptions of the treatment they had received are po-
larized among the informants. On the one side, there are refugees, only four among
fifteen,®® who were generally satisfied with the treatment they had received despite
their complains about the high medication prices, constant changes in the procedures,
and the language barrier while communicating. On the other hand, the rest of the ref-
ugees stated that either they had not been taken care of at all or the treatment they
received did not help their sicknesses. This discrepancy between refugees’ experienc-

es could be explained by the inadequate amount of equipment and staff, as several

% One of the informants neither had the card nor any acquaintance that used healthcare services.
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reports argue”, or by the varying attitudes of different doctors in the hospital. Accord-
ing to the informants, except for one woman, none of them paid any fee at the hospi-

tals or in community clinics.

Roza, as a pregnant woman, refers to the changes in the healthcare procedures,
which make using the service highly difficult for them. As the informant recount,
among the most important pre-requisites are the identity card, the new decision on
refugees’ referral to other hospitals in secondary and tertiary health care,** and finally

the presence of a guarantor:

First they asked me to get the identity card. Later on, even though we got
the card, we still could not get the health service. For instance, | am preg-
nant and have lots of pain, but I still can’t get the service. Last time |
went, they did not do any examination and dispatched me to another hos-
pital. We don’t know our way around here. Another time I have been to
the hospital, they told me to come with my landlord next time. And in
some other community clinics, it is the language barrier that prevents us to
get the service. We need to take the Turkish Kurds with us (Roza, woman
tailor in a factory, 29).

First of all, most of the refugees believe that their access to healthcare services is lad-
en with constant changes about the procedures to get the service. The refugees’ narra-
tives imply that they learn their rights and restrictions anew each time when they or
somebody they know visit the healthcare centers. The fact that the refugees have

problems following all the procedural and regulatory changes would not be helpful

0 See:; Mazlumder, 2013. Istanbul Ornegi Uzerinden Tiirkiye de Suriyeli Miilteciler Raporu. Accessed
through: http://istanbul.mazlumder.org/webimage/suriyeli_multeciler_raporu_2013.pdf Bezmialem
Vakif Universitesi Tip Fakiiltesi Halk Saglig1 Anabilim Dali. (2015). Istanbul’da Yasayan Gegici
Koruma Altindaki Suriyeliler. Accessed through:
http://halksagligi.bezmialem.edu.tr/dosyalar/siginmaci-raporu.pdf; Tiirk Tabibler Birligi (2014) Suri-
yeli Siginmacilar ve Saglk Hizmetleri Raporu. Accessed
through:http://lwww.ttb.org.tr/kutuphane/siginmacirpr.pdf

1 Under the regulation, the patient contribution fee is not collected for primary and emergency health
services or for the respective treatment and medication. Secondary and tertiary health care is provided
if the treatment falls within the Health Implementation Directive [SUT]. To access secondary or ter-
tiary health care, a referral is needed from the State Medical Hospital; UNHCR (2015) Tiirkiye 'deki
Suriyeli Miilteciler: Stk Sorulan Sorular. Accessed through:
http://www.unhcr.org.tr/uploads/root/sik_sorulan_sorular.pdf
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for cultivating an especially trustworthy sense of home although this is not a sine qua

non for building a sense of belonging in general as discussed in my literature review.

A second barrier in health care-services for the Kurdish refugees, as Roza con-
veys, is the language. The refugees have overcome this problem with the help of the
ethnically Kurdish citizens of the vicinity. Hence, the ethnic identity of the refugees
once again becomes vital in community-making process in Bayramtepe as the Kurd-
ish refugees interact with the Turkish Kurds in order to solve their problems in using
social services. The help of the Kurds of Bayramtepe is a consolidating factor for the
solidarity between the locals and the refugees, as Kurdish refugees feel grateful for
their helps. When the refugees go to the health center, they either take a Kurdish per-
son with them or ask for help from a Kurdish person there since it is highly likely to
come across with someone speaking Kurdish in a neighborhood hosting a number of
internally migrated Kurdish people. In another incident, one of my informants men-
tioned that her brother got married with a Kurdish woman from Turkey, so now, she
was able to find someone to accompany her and to facilitate their communication at
the hospital. Hence, the language problem in healthcare services leads the refugees to

interact and develop an instrumental relationship with the Turkish Kurds.

Lastly, some of the refugees state that they do not receive a proper treatment
even when they fulfill the conditions for the service and find someone to overcome
the language barrier. Most of the refugees report that healthcare staffs are more often
than not indifferent and careless towards the refugees. Hasem and Mazlum’s experi-

ences are illuminating about the poor level of treatment:

Going to the hospital is a real torture for us. Earlier, they asked us to get
identity cards in order to benefit from health services. Therefore, almost
all the Syrians here got identity cards. So did we, but we could not get any
service. At one stage they wanted us to bring someone who can be our
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guarantor, such as our landlords. Of course neither our landlord nor any-
one else wants to be our guarantor. | once became severely ill and | was
taken to the emergency room. They have tried to treat me for an hour, and
then | was discharged. (Hasem, unemployed, 48)

I have been to hospital due to my father’s sickness. At that time my father
was really sick, | took him to the emergency room. But they did not take
care [of my father], they asked for an ID. Then I got angry. I said, ‘Okay,
you start the treatment, I will go and bring the ID’. Hospital staff did not
accept what | proposed. My father waited there, they did not treat him. |
quickly went home, grabbed the ID and returned [to the hospital]. When |
was back my father was still in the hospital garden. After | brought the ID
they gave an injection and sent us back. (Mazlum, tailor, 22)

The inadequacies of healthcare services may not be exclusively for the refugees;
Turkish citizens are not necessarily given better conditions in health-care centers.
Turkish citizens are not without these problems either. Lack of treatment at the
hospitals, the attitudes of the doctors towards patients and their company, high
expenses of medication and communication problems with regard to Kurdish-
speaking patients are several issues that Turkish citizens complain about the
health-care services and they are strictly in line with the refugees’ articulations.
Nevertheless, they evidently perceive the way they were treated in hospitals as dis-
criminatory and alienating. The narratives of the Kurdish refugees living in Bay-
ramtepe regarding healthcare services indicate that their experiences in receiving
healthcare services is one of the reasons for them to feel like “temporary” or in the
words of Beriwan (40), “provisional” [literally ‘as if entrusted to someone’]. These
grievances of the refugees about the healthcare services lead some of the Kurdish ref-
ugees to choose not to go to any health center even when they are sick. Whereas the
reluctance for going to hospital is a result of their felt alienation or of being “provi-
sional”, the instrumental relationship they build with the Turkish Kurds is a minor but
significant factor in their community formation, which can be regarded as a harbinger

of attachment to Bayramtepe for the refugees.
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4.2.2. Education
Suriye Can Okullar1 (The Syrian Can Schools) is a private primary school, with its
four branches in Bayramtepe, Okmeydani, Nusaybin (in Mardin), and Batman. Using
Arabic as the language of instruction, the schools are founded by a Syrian-Kurdish
humanitarian aid organization, Suriye Can Dernegi (Syria Can Association). Even
though the private school in Bayramtepe, along with others founded by Syrian refu-
gees elsewhere, had not been approved by the Ministry of Education in Turkey as of
my fieldwork, they nevertheless continue to operate.* The schoolmaster of the Bay-
ramtepe branch is himself a Kurdish man from Syria. The informants and the founder
of one of the two humanitarian aid organizations in the neighborhood state that anoth-
er private school, supported by a faith-based humanitarian organization, was soon to

be opened.

Among the informants | talked to, only a few families had sent their children to
school. Among those who sent their children, the private Can Schools was preferred
over others. Nevertheless, all the informants expressed their difficulty in continuing
sending their children to school due to the high expanses it demanded. Only one of
the informants told that he would continue sending her child since she was offered a
scholarship due to the fact that her father was martyred in a bomb explosion before

coming to Turkey.

The Kurdish refugees’ experiences in education also lead them to feel alienated
and as outsiders within the current structure of the state services. Most of the refugees

are not aware of their rights to send their children to public schools for free and they

*2 During my talks with the school administration | was unable to clearly specify their way of suste-
nance and their status on paper and in practice. However an interview conducted with one of the organ-
ization members indicates that UNICEF had recently supported their branch in Batman by paying the
salary of the teachers. For a brief discussion of these schools, see Uluslararasi Af Orgiitii (2014) Hayat-
ta Kalma Miicadelesi: Tiirkiye deki Suriye 'den Gelen Miilteciler.
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only know the private Can Schools. The refugees complain at length about the high
costs, which hinder families to send their children to school. Similarly, the only in-
formant, who expressed his desire to continue his university education, did not know
about his rights to attend public universities. He recounted that one day he visited a
private university close to the neighborhood to learn about the process, but that he

gave up his attempt as he was asked to pay three thousand liras per year as tuition.

A few of the informants who actually did send their children to public schools
however stated other concerns which lead them to drop the whole idea. One com-
plained that the education in Turkish was not helpful for her kids whereas the other

said the following:

| had sent my daughter to a Turkish school for one month. Then, I rec-
ognized that she came to a point where she couldn’t speak her own lan-
guage and started forgetting Kurdish. She was even unable to speak Ar-
abic for some time. So | stopped sending her to school. Here, there is a
school called Can Schools opened by Syrians. Now she goes to that
school. Even though there is no education in Kurdish there, it is better
than forgetting her own language and Arabic (Rojin, housewife, 42).

The refugee evidently chooses to preserve their mother tongue as part of their
cultural identity and to transmit it to their children in context of Bayramtepe. Just as
in the case of not choosing to receive healthcare as mentioned in the previous section,
the refugee’s reaction to the implementation of educational regulations reflect their
preference not to benefit from these rights. Although the legal framework dictates that
the refugee children are allowed to attend public schools free of charge, none of the
informants chose to send their children to these schools where the language of instruc-
tion is Turkish. The only possibility for free education offered to the refugees may
ironically even lead to a firmer commitment to their ethnic identity since they per-
ceive the Turkish education as a threat to the survival of their ethno-cultural markers.

The fact that the refugees do not prefer sending their children to the Turkish schools
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indicates that the refugees sought ways to protect their ethnic and cultural identity
even during the emplacement process. Thus, their reaction to the implementation of
education services shows the limitations of the refugees’ willingness to make their
place in the given context. As such, education appears to be disrupting the refugees’

emplacement process.

Apart from the negative attitude towards the offered public education service
by the state, the financial as well as the emotional hardships of the displacement also
play a role in forming their ideas about public education for refugees. First, the refu-
gees’ perception of education and school in the state of exile is not the same as that in
Syria. Because of their material dispossession and further financial challenges in Tur-
key, education for the refugees has ceased to be a must for the future of younger gen-
erations. Currently, if a person is “old enough to work”, education becomes a matter
of choice. In this context, going to school becomes even more of a burden than it used
to be in Syria since earning money and contributing to the family budget is a necessity
for the Kurdish refugees in Bayramtepe. It was not unusual to come upon informants
whose children used to go to high school in Syria, but dropped out when they came
here and instead started working. Education has become a burden not only for the
parents, but also for the children as it creates dilemmas with regard to their responsi-
bility for their family. These thoughts were prevalent among all the informants who

had slight but evident differences in terms of socio-economic status.

Secondly, the education in exile also leads disillusionment on the refugees’ part
about their children’s prospective education life. Some refugees report that their
hopes of upward mobility for their children are lost as now they are unable to get
proper education. Zozan (38), who comes from an underprivileged family who none-
theless had started to alleviate her situation just before coming to Turkey, states that
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she used to have dreams about her children: “I wish my children could be a doctor or
a lawyer, but right now, they are estranged from school. I feel so sorry.” Such nostal-
gic feelings for their past dreams render their past home an ideal place for education

while at the same time increasing their dissatisfaction with their lives in Bayramtepe.

4.2.3. Employment
Working conditions as dictated by the implementation of the Regulations in a specific
context such as Bayramtepe is another important are to venture. The refugees | have
talked to in Bayramtepe, if working, are employed in textile workshops, construction
sector and temporary jobs such as portaging, wood chopping and constructing. The
refugees with full-time jobs work in Ikitelli and Bayramtepe. There are different
means for refugees to find jobs. Most of the informants use their family networks,
friends and acquaintances from Syria. Some other refugees find jobs through strolling
around the workshops and factories so that they can see job postings. There are also
other ways to find job. A young man tells me, “Sometimes the Kurds [from Turkey]
come here, to the Park [located at the center of the neighborhood], looking for work-
ers. They say there are jobs in Taksim and Aksaray. | found my job like that. I make
gypsum or carry cement,” (Azad, 24). Yet, overall the employers of the refugees were

not always Kurdish; there were also Turkish employers.

Since the law concerning the refugees’ work permit has not been enacted yet,
the refugees in Bayramtepe as well as those in other districts or cities are working
informally. Their informal status certainly affects the working conditions and wages,
with which the employed refugees are strongly discontent. All of the employed in-
formants complain at length about how long they have to work (as reported, about 12-
14 hours) and how ‘quick’ they have to be in their long shifts. Although their working
conditions are usually the same with the workers with Turkish citizenship, the in-
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formants complain that they are compensated by half of the amount others with Turk-
ish citizenship earn.”® It is hard to firmly establish the specific causes for the refugees’
disadvantageous situation as the lack of work permit or their identity as a refugee
and/or a foreign, given that informal working conditions are not exclusive for Kurdish
refugees, but are also applicable to many Turkish citizen workers. Yet the refugees
connect their condition in the job market to their refugee status and express their dis-

satisfaction with the perceived discriminatory attitude towards them in workplaces.

Because of the informal nature of their work, their wages are paid in an arbi-
trary manner: The refugees report that the time and the way the workers are going to
receive their salaries depend on the employer. Ahmed’s experiences reflect the refu-

gees’ lives at work:

Once | was working in a plastic factory. | cannot say it was a good work-
ing environment. | can say that | had difficulties in general because of the
manufactured goods. The factory was too hot; our work was exhausting.
Despite all these, the thing that most bothered me was that | did not re-
ceive my salary regularly in any workplace up to now. Most of the bosses
seized my money. When | did not receive my salary | applied to Mala Gel
[HDP] organization. Through them I could claim my money from some of
the places yet | could not take my money from some others. In fact, one
owes me 850 Turkish Lira. It has been a year but | could not receive the
sum yet. My boss changed his phone number after I quit and | was not
able to reach him up to now. After | reported my complaint to Mala Gel,
they directed me to Esenyurt branch. Fellows there called the person, who
had refused to pay. After they stepped in, my boss called me and told me
he could give only a part of the whole amount. Again a person, for whom
| have worked for one and a half month, did not give the money he owed
me. | had 1700 Turkish Lira to claim. He gave me 600 Turkish Lira and
ran away with the rest of the money. He, too, deactivated his phone num-
ber and I could not reach him after that. (Ahmed, barber, 44)

The refugees’ distaste with the working conditions and wages are the main fac-
tors that drive them to a sense of nostalgia for their lives in Syria. All of the working

refugees emphasized that the working conditions in Bayramtepe are not at all similar

| do not have the data to confirm whether the refugees earn less than a Turkish citizenship for the
same amount of working hours. However this is probably the case.
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to Aleppo. All the refugees agree on the point that the same job, for example tailoring
in textile workshop, needed less amount of labor per day and paid less money in re-
turn, yet even then they were still able to make a living. The informants’ comparison
between Aleppo and Istanbul may not be solely nostalgic. As stated before, these two
cities are qualitatively different in various aspects among which the different job mar-
ket conditions stand out for the current discussion. Since the refugees comes from a
country in which the neoliberal economy has not been as powerfully consolidated as
Turkey for example, the working-class subjectivity in Syria under the rule of a na-
tionalist-statist party might be different from the realities of the Turkish market. Rob-

in and Hasem indicate my points vividly:

Of course there are differences between Syria and here in terms of work-
ing conditions. Although the weekly holiday is 2 days here, we used to
have shorter shifts within a workday and when we worked for 3 days eve-
ryone was able to earn a living for the household for a weak. When | was
working with my uncle’s son, we were working for 3 days, making 300-
400 Turkish Lira and going back home to enjoy ourselves. Here the work
is too intense. Wherever we worked in, they kept repeating ‘Quick, quick,
quick’. We have never seen such working conditions such as those in
Turkey. It is very difficult. ... Sometimes we work from 8 in the morning
till 10 in the evening. | have never seen anything like this. They do not
want us to talk to anyone while working. We cannot smoke, talk on the
phone or have rest. (Robin, textile worker, 22)

| work as a tailor here. | was a tailor in Syria as well. Tailoring is different
in Turkey than it is in Syria. Both as an occupation and in terms of work-
ing conditions, it is different here and there to the extent that it is beyond
compare. First of all, we were very comfortable there [in Syria]. Bosses
were not yelling ‘Quick’ or ‘Hurry up’ all the time. After all, it is the same
job, but we were much more comfortable in Syria. We used to do our own
jobs and receive our payments on a weekly basis. Here, you start working
at 8 in the morning. You are scold at even if you were to be late by 5
minutes. The wages are not quite enough. In fact, on top of it, we are paid
less than the promised weekly wage. (Hasem, textile worker, 38)

The refugees’ jobs, working conditions or wages may or may not be better in Aleppo;
in other words, their memory of Aleppo may not be based on an imaginary. Yet, the

perception of a higher level of exploitation in Istanbul creates a longing for Aleppo
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that poses their lives in Aleppo in a position better than it really was.

The refugees’ comparison between the working conditions in Syria and Turkey
lead them to feel and become aware of the exploitation even more. Accordingly, the
refugees may be looking for different strategies to deal with the mechanisms of ex-
ploitation in the neo-liberal system in Turkey. As one of the informants says: “The
conditions are inhumane here. Let me tell this frankly: Here a lot of Turks have be-
come rich, grown their businesses thanks to our labor, Syrians’ labor” (Ciwan). Some
refugees indicate that they would like to be self-employed with a small-scale business,
instead of becoming a wage earner. They consider renting their own place to open
some stores or restaurants. A young male informant expresses his goal for opening a
restaurant; “For example I wanted to open a billiard room and a cocktail cafe. In fact I
determined the place, but they said that ‘Syrians are dirty’ and did not rent the place
to me”. Thus, even when the refugees want to carry out their businesses they encoun-
ter with discriminatory acts. Although establishing a business could be a step further
towards making their places, the negative attitudes that the refugees receive alienate
them from Istanbul.

Consequently, the Temporary Protection Regulation plays a significant role in
the lives of Kurdish refugees from Syria at the present time. The implementations and
especially the perception of the refugees in these processes largely determine whether
the refugees develop a sense of belonging to their current environment in Bayramtepe.
My observations based on their perception of healthcare, education services as well as
their working conditions suggest that the refugees do not feel comfortable, according-
ly, at home in Turkey. In many instances, the way the state implements the legal
framework and the refugees’ preference to avoid using the services granted for them

for various reasons intertwine. These two factors eventually create a discontent
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among the refugees with their current situation in Istanbul.

4.3. Future Imaginaries of Home
In order to make a complete sense of the refugees’ notions of home at the present
moment, an understanding of their imaginaries regarding their future homes is need-
ed. Since the future home imaginary is inter-related to past and present homes, it can
only be explored with the guidance of past and present experiences. The future home
imaginaries may refer to different localities for various reasons which are shaped by a
multitude of factors including refugees’ individual and collective memories, ethnic
identity, and constraints and opportunities peculiar to the localities. This section will
reveal the complexity of these different localities for the future home images in

minds.

Homeland constitutes one of the future home images of the refugees. Home-
land is a nationalistic concept which refers to a collectively imagined territory. In the
world of nation-states, this territory is usually overlapped with the borders of a specif-
ic nation-state. In this sense, as refugees from a stateless nation, the way Kurdish ref-
ugees define homeland and the images that they associate with a homeland are partic-
ularly interesting. For example, some of the refugees defined the homeland as the
territory populated mostly by Kurds instead of Arabs or a territory where the PKK is
active. For Bahar (41), “what determines the homeland and the place I will go in the
future is the existence of the Kurds; whether Kurds live there or not. If there are
Kurds, I will be there also”. Accordingly, the location of the territory does not matter
for some of the refugees; the homeland was more associated with the dominance of
Kurdish ethnic identity in that place. Bahar’s remarks also indicate that belonging to a
particular “imagined community” whose members agree that they have a common

origin does not need an agreement on where this territory is when it comes to a “state-
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less nation”.

Although the Kurdish refugees from Syria does not have a specific territory
which is shared by all the fellow nationals, the refugees concur on that having a
homeland is associated with obtaining the basic rights and liberties. Peteet (2005)
powerfully shows that for Palestinian refugees in Lebanon, Palestine symbolizes their
“longing for security of place and the rights entailed in being a citizen” (p. 216) rather
than their nostalgic reflections about a distant place and past. Similarly, in the context
of Bayramtepe, the refugees refer to West Kurdistan as their homeland where they
can secure full and equal citizenship rights. For instance, a few women informants
who did not hold citizenship in Syria emphasize their willingness to migrate to West
Kurdistan since they want recognition in their imagined homeland. Sevda (43) ex-
presses her desire for a Kurdish homeland: “Today the Kurds are fighting for their
homeland, for their own honor and pride. 1 am a Kurd too. | do not have an identity
because | am Kurdish. Since | do not have an identity, | am almost non-existent. If |
had a homeland, I could have everything, I could have an identity”. This remark indi-
cates that the informant consider only in a future homeland of the Kurds they could
enjoy full citizenship rights. Thus, the refugees demonstrated their willingness to
reach their rights through living in their imagined homeland. They often refer to West
Kurdistan instead of Aleppo as their homeland even though they report that they do
not have any belongings in Afrin or other Kurdistan territories and that they own

houses in Aleppo.

Another factor that plays a compelling role in the refugees’ homeland imagi-
naries is their individual and collective memories constructing the nation and the “im-
agined community”. Homeland is not only imagined exclusively through Kurdish
ethnic identity. The memories of the refugees formed in Syria also create an identity
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that shapes their homeland image. In other words, homeland images are not directly
based on the Kurdish identity; rather they are shaped within the boundaries of Syrian
nation-state. Thus, the ethnic identity does not always determine the image of home-
land. Sometimes, the homeland in the refugees’ mind determines their identity.
Nora’s (1989) lieux de memoires is an illuminating concept to understand the dynam-
ics of the identity making process as well as homeland images of Kurdish refugees
from Syria. Lieux de memoires is the embodiment of memory in certain sites where a
sense of historical continuity persists. For the Kurdish refugees, the Qamishli revolt
fulfills a similar function and creates a sense of common origin and common fate
among the Syrian Kurds. The Qamishli revolt started in March 2004 with the eruption
of violent uprisings in the Northern Syria’s Kurdish enclaves and the Kurdish quarters
of Aleppo and Damascus.

The revolt harbingered the emergence of Kurdish antiestablishment protests
on the Syrian political scene. Almost all the informants personally involved in the
events and they reflect their memories of Qamishli at great length. For example, one
informant is particularly proud that he initiated the protests in his own neighborhood
during the Qamishli revolt. For most of the refugees Qamishli signifies the beginning
of a new era for the Kurdish populations of Syria. In contrast, the refugees know very
little about the experiences of Kurdish population in Turkey. For example, only a few
of the informants tell me they heard about Roboski massacre in 2011. Thus, their po-
litical consciousness, national sentiments, and hence homeland imaginaries are mostly
shaped within the boundaries of the nation-state in which they live in. Certainly, the
communication channels and the media coverage in Turkey and in Syria have an im-

portant role in the formation of an imagined community and imaginaries of homeland.
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Lastly, the homeland images of the refugees cannot be thought independent
from the current developments in the north of Syria* and the Iragi Kurdistan. From
the refugees’ viewpoint, the presence of the Kurdish autonomous formation with its
three cantons; Jazira, Afrin and Kobane evokes a realistic hope for a future homeland.
Besides, Iragi Kurdistan is considered as an example of what they imagine as a home-
land. For instance, Azad (48) states that “when we look at Iraq for example, people
living in Kurdistan region do their military service for themselves. Their military is
independent from Irag. | want a similar system to be established for Rojava. We can
pay the taxes to our own administration in a similar way [to Iragi Kurdistan]. | would
personally like this. | hope one day Syrian Kurds and Turkish Kurds build their own
states”. Thus, an independent Kurdish political entity appears as some of the refugees’
future home projection. This imaginary is again related to both their nationalistic sen-
timents and their quest for equal rights of citizenship. On the other hand, it is im-
portant to notice that their ideal of having an independent or autonomous polity is
mostly restricted to the boundaries of the existing states they have been living.

Although the refugees do not actively participate in political or military strug-
gle to achieve their homeland ideal, the refugees take symbolic actions for their imag-
ined future home. For Castoriadis (1997), the imagination endows individuals with
power and creativity to shape the real world and as such it is not just a projection of
an ideal. Similarly, Ernest Bloch, in The Principle of Hope (1986), reminds that day-
dreams have the potential to raise consciousness for future ideals. Hence, the refu-
gees’ imagination of a future home and their hope to reach it empower them, motivate

their action and create solidarities. This mechanism is especially useful in explaining

* As mentioned in the Introduction chapter, at the beginning of 2014 the three Kurdish cantons de-
clared their autonomy. Subsequently, the constitution of the new autonomous administration was pub-
licized in the name “Social Contract”.
http://www.radikal.com.tr/dunya/kurtler_bugun_rojavada_ozerklik_ilan_ediyor-1171840
http://ww.kurdishinstitute.be/charter-of-the-social-contract/
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the Kurdish refugees’ choice of place for burying their funerals. The informants |
talked to express their desire to send their funerals back to Afrin located in West Kur-
distan since it is the place where they will go back one day eventually. The ones who
cannot afford to send their funeral to Syria have no choice but to bury their deceased
in the cemetery of the nameless* in Habibler district. In fact, those who buried their
funerals in Habibler also asserted that they got the permission of the municipality to
take their funerals to Afrin when the war ends. Their hope and practices in pursuit of

it is a symbol of the fact that their home is actually Afrin, but not Bayramtepe.

In fact, the Kurds attribute an important meaning to their deceased and treat
them with great respect and loyalty. Ozsoy (2012) emphasizes the significance of fu-
neral rituals for the Kurdish refugees. Accordingly, the Kurds would like to bury their
dead in accordance with their traditions and faith. Moreover, in the traditional Kurd-
ish culture, leaving the dead unburied is a huge embarrassment and dishonor. Those
who did not bury their dead properly and fulfills their last duties for their dead are not
recognized by the society. Thus, burying the deceased in Istanbul is a “huge sorrow-
ful and mournful situation” (Roni, 48) for the refugees since it is significant ritual for
Kurdish people to visit the graveyards in Friday prays, or religious days. The inform-
ants narrate that their late relatives’ declare that their will is to go back to Afrin when
they die. One of the informants mentions that her mother went back to Syria when she

was sick since she did not want to be buried in Istanbul.

More specifically, Ciwan expresses his disappointment with the funeral of his
uncle’s wife as follows:

My uncle’s wife passed away here, they used to live in Aksaray. The mu-
nicipality helped in the burying procedures, they washed the deceased and

*® The lates are not actually nameless or destitute.

79



buried him to Habipler Kimsesizler Mezarlig1 [the Habibler Cemetery of
Nameless]. Actually we wanted to send our funeral to Afrin but it was not
possible. Back then the border gate was closed due to the war, and it is not
possible to cross a funeral in another way. Also, the municipality provided
us with a funeral coach but they allowed only one person to be with the
funeral. But it was not possible to carry the funeral and cross the border
with only one person. At least 15 people are needed to carry the funeral
since our village is at four hours of walking distance from the border.

Some of the children of my uncle’s wife who has just passed away are
here; two or three of them live in Switzerland. We talked about this issue
among us earlier. We talked about what we can do if the war ends and the
Kurds turn back to Syria. Their overall tendency is to take the funeral to
Syria when the war ends; because there is no meaning to keep the funeral
if we are not living here. We visited cemeteries and pray for our lates on
holidays and religious days.... If we can get the help of the municipality,
we will bury her in her village as soon as the war ends. (Ciwan, 38).

The struggle of the refugees to bury their lates in Afrin indicates their faith in the fu-
ture for repatriating to the homeland in West Kurdistan, rather than Aleppo, Syria.
Their desire to bury their deceased in Afrin also indicates that the meeting point of
their dispersed network may not be Istanbul, Aleppo or another place but it can al-
ways be West Kurdistan. Thus, they think that wherever they may be at the moment
the attachment to West Kurdistan is common for all the Kurdish refugees from Syria.
In short, my observations suggest that the refugees collectively imagine West Kurdi-
stan as their place of origin which qualifies the region for them as their homeland.
Their hope to achieve their homeland leads them to take an active action for their im-

agined future through funeral rituals.

Homeland is not the only notion in future home imaginaries of the Kurdish
refugees. Feeling at home or familiarizing an environment sometimes has closer con-
nections with the possibility of enjoying basic rights and liberties than living in a
place which is imagined as a homeland. In this sense, migrating to Europe where the
refugees think they could secure greater rights and “feel that they are human beings”
(Mahmud, 63) is a considerable alternative for some refugees. They would like to

migrate especially to European cities where there is already a major Kurdish Diaspo-
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ra, while the civil conflict continues. The fact that they consider migrating to Europe
as a place where they can enjoy greater rights may reflect the refugees’ need for a
“utopia” given their experience of displacement. Thus, the hope of migration can also
be a reaction to the refugees’ perception of their current situation as a state of desper-
ateness (Pine, 2014). In this sense, European cities are considered as a symbol of hope

for a better place where they could feel at home.

Moreover, the future home is not only related to rights, identity or memory.
The refugees take into account various factors such as the opportunities and con-
strains of the locality and the refugees’ material concerns when thinking about a fu-
ture home. Namely, the very fact that some informants miss their lives in Aleppo
since they were born, grown up and built their network in this city makes Aleppo a
second home for them. Aleppo is a large city with a lot of economic and social oppor-
tunities, whereas Afrin is a small town offering only a few jobs. For example, Mo-

hammed says:

Even if we stay away for 15-20 years, it [Afrin] is our final place to come
back. But, still I may go back to Aleppo because of employment and
working conditions. Because I don’t have a house in Afrin and employ-
ment and working conditions are very limited there. For instance, | am a
tailor and I can’t work as a tailor in Afrin. I am also a truck driver as my
second job and I can’t do that in Afrin either. Those maybe the reasons for

me to go back to Aleppo, but my homeland, my ancestor’s land is Afrin.
(Mohammed, 38)

As Mohammed illustrates, the home imaginaries can contradict to each other in terms
of their locality. Although Afrin is considered to be the homeland, Aleppo appears as
a better alternative to make a living with the relative ease of life.
4.4. Conclusion
In this chapter | aimed to look at the topic from the perspective of the Kurdish

refugees’ from their home-making process while witnessing their grievances of dis-
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placement in exile. The refugees’ comparisons between their past and present homes
were the predominant determinants which have been shaping this process. The refu-
gees create many moments for adaptation to their new neighborhood both individually
and collectively through daily practices and ritual performances. They started to form
new community relations with the Kurds in the neighborhood, both contentiously and
in solidarity. Second, | observed that some refugees do not simply conform the rules
and regulations envisaged by the state for the refugees to be eligible to the state-
provided services. For some refugees, it is a matter of choice to get registered and
receive the Foreigners’ Identification Card in order to use public services. Their strat-
egies certainly have implications for their integration process in Turkey, and harbin-
ger of possible changes in the legal framework concerning the mass refugee move-
ment from Syria. Also, the refugees reflect their strategies of home making for their
future homes while they are living in Bayramtepe by burying their funerals to West
Kurdistan or trying to find ways to go to Europe.

As the home concept has a dynamic feature, the refugees’ notion of home is
subjected to change in different time and space. As the refugees build better networks
with the Turkish Kurds in Bayramtepe, their views on present home notions including
past, present and future homes (and homeland) may change. Namely, these stronger
networks can lead to the refugees to imagine a mutual homeland territory with the
Turkish Kurds. Unfortunately, this study can only cover the Kurdish refugees’ notion
of home only within the time period | conducted the fieldwork in Bayramtepe.

With this chapter, | conclude my discussion regarding how home is shaped
within Bayramtepe locality in consideration of the Kurdish refugees’ ethnic identity.
In the next and final chapter, | will review my findings and offer new ways to carry

this research to a further point.
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Chapter 5: Conclusion

As | spent some time in Bayramtepe before my field research and have the opportuni-
ty to talk with the Kurdish refugees, | recognized that home is a central, and yet com-
plicated notion for the refugees given that they experienced a forced migration. The
significance of home for the refugees is rooted in the refugees’ experiences of dis-
placement and their desire to achieve or restore their past home. Considering the fact
that Kurds are a stateless nation due to which they have endured many occasions of
oppressions in different territories adds another dimension to the issue. The Kurdish
refugees’ present notion of home in exile also involves a possible imagined homeland

they have never experienced.

In this thesis I have analyzed the Kurdish refugees’ present notion of home by
mostly focusing on their ethnic identity and Bayramtepe locality as well as consider-
ing their past, present and future home images. For this purpose, on one side, | scruti-
nized the Temporary Protection Regulation, which has been enacted in consideration
of the refugees from Syria, in order to analyze the state’s perspective on the refugees’
current status in Turkey. The state’s view on the refugees is intertwined with the refu-
gees’ daily life experiences and home-making processes in the duration of their stay
in Bayramtepe. My findings suggest that the ways the refugees perceive the practices
of the state concerning their stay in Turkey lead them to feel “provisional” (emanet,
as they often emphasize) and alienated. The refugees clearly do not feel any belong-
ing to Turkey based on the services provided by the state including employment,
healthcare and education. On the other side, this study has offered a discussion of
the way the Kurdish refugees actively make a space for themselves while living in

Bayramtepe.
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Based on the findings of literature on home and the findings of my fieldwork,
my analysis reveals that the Kurdish refugees’ are not merely experiencing rigors of
forced and protracted displacement. Kurdish refugees in Bayramtepe have started to
make their home along the last three years spent in the neighborhood. The refugees
asserted that they have noticeably adapted to the life in Bayramtepe during their stay
in the neighborhood and that they established an environment which in certain aspects
resembles their lives in Syria. Actually, Bayramtepe attains new political dynamics
with the recent interactions between Syrian Kurdish refugees and Kurds from Turkey

while the refugees are actively making a home at the present in the neighborhood.

Hence, the refugees’ conception of home is shaped within this context. Home
in the minds of the refugees is constituted through Kurdish refugees’ nostalgic com-
parisons between present and past homes as well as their future home or homeland
imaginaries. The findings of field study indicate that the refugees are under the impact
of different factors when they imagine different places as their home. The most recur-
rent factors shaping the notion of home among the Kurdish refugees in Bayramtepe
are their commitments to their ethnic identity, desire to have basic rights and liberties
in West Kurdistan or Europe, and material needs which can be satisfied in Aleppo
rather than Afrin. Being in exile and being a stateless people directly affect the diver-
sity in the Kurdish refugees’ images of home. In fact, these different notions of home
sometimes conflict with each other due mainly to the Kurds’ lack of attachment to a
fixed territory which is developed through citizenship bonds in the world of nation-

states.

Thus, based on the analysis | have argued that the concept of home is not al-
ways literal, rather symbolic for the Kurdish refugees currently live in exile. In other

words, the localities where the refugees imagine as home, or a possible home, is not
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always the places where they feel at home, comfort or belonging. Rather, home is the
places where they attribute symbolic meanings. Namely, the refugees chose to come
to Bayramtepe and to stay in the neighborhood because of the presence of Kurds. Yet
they express their lack of attachment to this place on several occasions which is
among the important indicators of their conflicting home images. Whether they would
call Bayramtepe as their home or not as time passes is another topic to be discussed.
In the given time and space the Kurdish refugees’ notion of home is related to their

symbolic past, present and future home images.

In fact, the analysis contains several limitations. The study could have men-
tioned a more detailed understanding of the differences among the refugees’ ideas
about home referring to the refugees’ class positions and interactions with spatial fac-
tors. The interactions and social distance with the local communities and, accordingly,
the relationship with their future home imaginaries also need more scrutiny. Besides,
my focus on the refugees’ everyday practices may be limited because of the fact that
the refugees spent most of their time at work since they arrived in Bayramtepe. Last-
ly, the fact that the interviews were conducted with an interpreter, as an intermediary
between the informant and me, increased the boundaries and influenced the way |

analyzed the transcripts.

This study invites researchers to reveal more on the community, household
and workplace interactions of the refugees in Bayramtepe and elsewhere in Istanbul.
A more holistic analysis of the mechanisms through which the refugees build their
network in the neighborhood could be more illuminating than asking how identity
was affective in the place-making process. In this way, it is possible to observe how
the refugees’ economic and social capitals work at the same time. Thus, as | re-read

the transcripts of the interviews | realized that | could have asked more about the way
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they build their homes through their economic activities. Further research also needs
to be conducted to see how identity itself evolves in time through the refugees’ pres-
ence in the neighborhood. Moreover, a comparison between the Kurdish refugees
living in different neighborhoods of Istanbul such as Kanarya which mostly hosts
refugees from Qamishli, whereas the refugees in Bayramtepe migrated from Afrin,
can be helpful as the place where the refugee comes in Syria would lead to different
outcomes for numerous reasons. This comparative perspective among different
neighborhoods of Istanbul where the Kurdish refugees from different parts of Syria
have migrated would bring up other discussions regarding the Kurdish refugees’ no-

tion of home.
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Appendix B
Gender, Age, Marital Status, Number of Children, Religion, Social Status (Oc-
cupation), Hometown, Date of Arrival

1. Where did you come from, which part of Aleppo or wherever s/he come from?
2. When did you come? How did you come? Which ways? —asking about his/her

networks, and links that led them to Bayramtepe.
3. Since when have you been in Bayramtepe?
4. Occupation in Bayramtepe and Syria?
5. Did you own a house in Syria? A car?

6. Approximately how much do you earn here in Istanbul? How do you spend your

income?

7. What is the highest level of education you received in Syria?

Did you get use to the life in Bayramtepe? What do you do in Bayramtepe in an

ordinary day?

1. Where do you for shopping? - language barrier? Do you cook? Is it possible for

you to cook the food you had in Syria?

2. How did you celebrate Newroz here? How was it in Syria? Were you listening

Dengbej in Syria? Do you come across them here?

3. What do you do in the weddings here? How do you celebrate them? Where do you
go? What are the differences between the weddings you had in Syria and Bay-

ramtepe?

4. Where do you bury your graves? How often can you visit those graves?

5. Who are your friends? How do you know them? How often do you talk to them?

6. Do your children go to school? If yes, where, which school? What do they do at

school?
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7. Do you go to the hospital? When? Where? How often? How do you communicate?

Could you tell me some of your experiences at hospitals?

8. Do you get any aid from any state organization? How? How are your relations with
non-governmental organizations in the region? Would you prefer to get aid from any

organization rather than getting aid from some other organizations?

9. How did you find your job in Istanbul? Where do you work? What do you do?
How long do you work? Working hours? How is your relationship with your col-

leagues?

10. How are your relations with the police in the neighborhood? Have you ever expe-

riences any problem with the police?

1. Imagine that Rojava (West Kurdistan) is established, would you consider it as your

home?

2. What is the condition of your house in Syria? Assume that Syria is stabilized, if
you were able to go to back to your house in Syria would you consider there as your

home?

3. Do you contact with your acquaintances in Syria? How? Where, in which region-

do you have contacts? Do you have relatives left behind?

1. How was your life in Aleppo? Some incidents that you, your family and friends
won’t forget in your life in Aleppo or Afrin?

2. What type of rights did you have in Syria before and after gaining citizenship in
2001? What has changed if you compare the two time periods? What has changed in
Aleppo within these two periods of time?

3. Can you tell me about the 2004 Qamishlo incident?

4. How do you evaluate Kurdish people’s involvement in the uprising, from the be-

ginning to nowadays?

88



1. In which cases would you think of leaving Bayramtepe or Turkey? In which cases
would you think of staying in Bayramtepe? Do you feel any attachment to Bay-

ramtepe?
2. Where would you like to go if you leave Bayramtepe?

3. What would be your criteria about the place you would prefer to go after leaving

here?

4. What do you hope for in the place you imagine yourself in the future?

As a final question I asked “What did you bring with you from Syria”
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